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РКЕҒАСЕ 
ТО ТНЕ РАРЕКВАСК ЕРІТІОМ 


Now for the first time available in paperback, The Coptic Gnostic Library is 
the only authoritative edition of many of the Coptic writings of the Gnostics 
from the first centuries A.D. It was originally published by Brill Academic 
Publishers in fourteen hardback volumes as part of the Nag Hammadi Studies/ 
Nag Hammadi and Manichaean Studies series between 1975 and 1995, under 
the general editorship of James M. Robinson. 

The Gnostic religion was not only a force that interacted with early Christi- 
anity and Judaism in their formative periods, but also a significant religious 
position in its own right. Our main sources of information for this movement 
are the so-called Nag Hammadi Codices, written in Coptic. Unearthed in 1945 
near the town of Nag Hammadi in Upper Egypt, the texts literally begin where 
the Dead Sea Scrolls end. Their discovery has been seen as equally significant, 
bringing to light a long-hidden well of new information, sources, and insights 
into Hellenistic Judaism and the roots of Christianity. 

The Coptic Gnostic Library contains all these texts, both in the original 
Coptic and in translation. Each text has its own introduction; full indexes are 
provided as well. The result of decades of dedicated research by many interna- 
tionally distinguished scholars in this field, The Coptic Gnostic Library has 
been, and will continue to be, the starting point for any research on ancient 
Gnosticism. It represents the fruit of intensive collaboration by the members of 
two American research projects, “The Coptic Gnostic Library Project” of the 
Institute for Antiquity and Christianity, and “The Nag Hammadi Codices Edit- 
ing Project” of the American Research Center in Egypt. Both projects were 
directed by James M. Robinson, and both were carried out in close collabora- 
tion with the international project to publish The Facsimile Edition of the Nag 
Hammadi Codices (12 volumes, E.J. Brill, Leiden [etc.], 1972-1984). 

For ease of use this paperback reprint reflects as much as technically possi- 
ble the sequence of the original Coptic manuscripts, disregarding the actual 
publication dates of the original hardback editions. Volume 1 thus contains 
Nag Hammadi Codex І, and Volume 5 ends with Codex XIII. Apart from four 
errors the original editions are reproduced “as is”, without any alteration to 
either content, layout, or pagination. However, in one case (The Apocryphon 
of John) it proved necessary to reduce the dimensions of the original edition in 
order to make its reproduction possible in the present format. 

We would like to express our gratitude to Prof. James M. Robinson 
(Claremont) and Prof. Stephen Emmel (Münster) for their support of this 
project, and for their valuable comments. 


Brill Academic Publishers 
March 2000 
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FOREWORD 


“The Coptic Gnostic Library” is a complete edition of the Nag Ham- 
madi Codices, of Papyrus Berolinensis 8502, and of the Askew and 
Bruce Codices, comprising a critical text with English translations, 
introductions, notes and indices. Its aim is to present these texts in a 
uniform edition that will promptly follow the appearance of The Fac- 
simile Edition of the Nag Hammadi Codices and that can be a basis 
for more detailed technical and interpretive investigations. Further 
studies of this sort are expected to appear in the monograph series 
Nag Hammadi Studies of which the present edition is a part. 

The gnostic religion was not only a force that interacted with early 
Christianity and Judaism in their formative periods, but also a sig- 
nificant religious position in its own right. General acceptance of this 
modern insight has been seriously impeded by the scarcity of original 
source material. Now this situation has been decisively altered. It is 
thus under a sense of obligation imposed by the discovery of these 
largely unique documents that the present edition has been prepared. 

This edition is a project of the Institute for Antiquity and Christi- 
anity, Claremont, California. The translation team consists of Harold 
W. Attridge, J. W. B. Barnst, Hans-Gebhard Bethge, Alexander 
Bohlig, James Brashler, G. M. Browne, Roger A. Bullard, Peter A. 
Dirkse, Stephen Emmel, Joseph A. Gibbons, Seren Giversen, 
Charles W. Hedrick, Wesley W. Isenberg, T. O. Lambdin, Bentley 
Layton, Violet MacDermot, George W. MacRae, Dieter МиеПегі, 
William R. Murdock, Douglas M. Parrott, Birger A. Pearson, Mal- 
colm L. Peel, James M. Robinson, William C. Robinson, Jr., 
William В. Schoedel, J. C. Shelton, John Н. Sieber, John D. Turner, 
Francis E. Williams, R. McL. Wilson, Orval S. Wintermute, Freder- 
ik Wisse and Jan Zandee. 

The project was initiated in 1966 with only a limited number of 
tractates accessible, but rapidly developed as the texts became increas- 
ingly available. In view of the fact that the bulk of the material in 
Codices I-VI had at that time either been published or announced for 
imminent publication in complete editions in other languages, the edi- 
tion in the Coptic Gnostic Library was envisaged in the complemen- 
tary role of providing merely English translations in a single volume, 
which in subsequent planning was then envisaged as two volumes. It 
was at this stage that preliminary announcements were made in NTS 
16 (1969/70) 185-90 and NT 12 (1970) 83-85, reprinted in Essays on 
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the Coptic Gnostic Library (Leiden; E. J. Brill, 1970). The publisher 
and editiorial board of Nag Hammadi Studies at their meeting in 
Uppsala, Sweden, in August 1973, recommended that the Coptic 
Gnostic Library edition be complete for Codices I-VI and P. Berol. 
8502 as well as for VII-XIII. This plan was adopted by the volume 
editors at their September 1973 work session in Cairo. This resulted 
in Codices I-VI and P. Berol. 8 502 being planned for six, then seven 
volumes. They do not correspond precisely to the seven codices, for it 
is preferable to publish parallel texts together. After it was decided to 
include in Nag Hammadi Studies a new English edition of the other 
Coptic Gnostic codices known previously, the Askew and Bruce co- 
dices, the publisher included them in the Coptic Gnostic Library to 
make it complete. 

The volumes and the editors of the Coptic Gnostic Library are as 
follows: Nag Hammadi Codex I (Тһе Jung Codex) , Volume 1: Intro- 
ductions, Texts, Translations, Indices, Nag Hammadi Studies 22; 
Volume 2: Notes, Мар Hammadi Studies 23, volume editor Harold 
W. Attridge; Nag Hammadi Codices П, and IV,r: The Apocryphon 
of John, Long Recension, volume editor Frederik Wisse; Nag 
Hammadi Codex II, 2-7 together with XIII, 2*, Brit. Lib. Or 
4926 (1), and Р. Oxy. 1,654,655, Volume т: Gospel According to 
Thomas; Gospel According to Philip; Hypostasis of the Archons, 
Indexes, Nag Hammadi Studies 20; Volume 2: On the Origin of the 
World, Expository Treatise on the Soul, Book of Thomas the 
Contender, Indexes, Nag Hammadi Studies 21, edited by Bentley 
Layton; Nag Hammadi Codices Ш, and Papyrus Berolinensis 
8502,2: The Apocryphon of John, Short Recension, volume editor 
Frederik Wisse; Nag Hammadi Codices ПІ,2 апа IV,2: The Gospel of 
the Egyptians (The Holy Book of the Great Invisible Spirit) , edited 
by Alexander Bóhlig and Frederik Wisse in cooperation with Pahor 
Labib, Nag Hammadi Studies 4, 1975; Nag Hammadi Codices III, 3- 
4 and Кл with Papyrus Berolinensis 8502,2 and Oxyrhynchus 
Papyrus 108г: Eugnostos and the Sophia of Jesus Christ, edited by 
Douglas M. Parrott, Nag Hammadi Studies 24; Nag Hammadi Co- 
dex 111,5: The Dialogue of the Savior, volume editor Stephen Emmel, 
Nag Hammadi Studies 26; Nag Hammadi Codices V,2-5 and VI with 
Papyrus Berolinensis 8502,1 and 4, volume editor Douglas M. Par- 
rott, Nag Hammadi Studies 11, 1979; Nag Hammadi Codex VII, vol- 
ume editor Frederik Wisse; Nag Hammadi Codex VIII, volume edi- 
tor John Sieber; Nag Hammadi Codices ІХ and X, volume editor 


fig à 
ү , 
Hammad 
pm. 
уу Brow 
Sop, te 
Масе 
| jf 1 
oie by 
іше ed! 
y. Thus 
lume, A 
Ші Юй 
ingle volun 
and Harper 
nented by t 
цу 
ere subse 
tons appear 
The team 
dough the 
Endowment 
be John Si 
ІШІ Gradu 
Шен 
participated 
ke of the [r 
which has b 
Sti of th 
vork in the 
quence, and 
ily served t 
Vid d basis 
ch mutual 
have been р 
Ue to all y 
Work on 
Meier, Dir 
ШҮ 
Ще [or An 


FOREWORD IX 


Birger A. Pearson, Nag Hammadi Studies 15, 1981; Nag Hammadi 
Codices XI, XII and XIII, volume editor Charles W. Hedrick, Nag 
Hammadi Studies 28; Nag Hammadi Codices: Greek and Coptic Pa- 
рут from the Cartonnage of the Covers, edited by J. W. B. Barnst, С. 
M. Browne and J. C. Shelton, Nag Hammadi Studies 16, 1981; Pistis 
Sophia, text edited by Carl Schmidt, translation and notes by Violet 
MacDermot, volume editor R. McL. Wilson, Nag Hammadi Studies 
9, 1978; The Books of Jeu and the Untitled Text in the Bruce Codex, 
edited by Carl Schmidt, translation and notes by Violet MacDermot, 
volume editor, R. McL. Wilson, 1978, Мар Hammadi Studies 12, 
1978. Thus, as now envisaged, the full scope of the edition is seventeen 
volumes. An English translation of the texts of all thirteen Nag Ham- 
madi codices and P. Berol. 8502 has also been published in 1977 in a 
single volume, The Nag Hammadi Library in English, by Е. J. Brill 
and Harper & Row. A first paperback edition of that preprint aug- 
mented by the inclusion of Yale Inv. 1784 of the Beinecke Library at 
П1,145/146 (p. 238) appeared in 1981. It was not possible to include 
there subsequent improvements in translations. Most of the transla- 
tions appearing in the present volume have been substantially revised. 

The team research of the project has been supported primarily 
through the Institute for Antiquity and Christianity by the National 
Endowment for the Humanities, the American Philosophical Society, 
the John Simon Guggenheim Memorial Foundation, and the Clare- 
mont Graduate School; and through the American Research Center 
in Egypt by the Smithsonian Institution. Members of the project have 
participated in the preparatory work of the Technical Sub-Commit- 
tee of the International Committee for the Nag Hammadi Codices, 
which has been done at the Coptic Museum іп Cairo under the spon- 
sorship of the Arab Republic of Egypt and UNESCO. Тһе extensive 
work in the reassembly of fragments, the reconstruction of page se- 
quence, and the collation of the transcriptions by the originals not 
only served the immediate needs of the facsimile edition, but also pro- 
vided a basis for a critical edition. Without such generous support and 
such mutual cooperation of all parties concerned this edition could not 
have been prepared. Therefore we wish to express our sincere grati- 
tude to all who have been involved. 

Work on this volume was expedited by the generosity of C. A. 
Meier, Director Emeritus of the Jung Institute in Zürich, who was 
kind enough to contribute to the Nag Hammadi Archives of the Insti- 
tute for Antiquity and Christianity at the beginning of January 1973 
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the negatives of the Jung Codex supplied to him in 1952 by Simone 
Eid after the codex had been acquired by the Jung Institute. Dieter 
Mueller, who had already prepared a draft transcription and trans- 
lation of the minor part of I,5 that was at the Coptic Museum, was 
able on the basis of enlargements of these negatives to provide a draft 
transcription and translation of the bulk of this large tractate as well 
as of I,1 in time for it to be circulated privately among cooperating 
scholars already in the summer of 1973, thus effectively breaking the 
monopoly on the Jung Codex (see “The Jung Codex: The Rise and 
Fall of a Monopoly,” Religious Studies Review 3 [1977] 17-30). 
Mueller became volume editor for Codex I and was involved in pre- 
paring the manuscript for publication at the time of his tragic death 
early in 1977. We are all indebted to him for these invaluable contri- 
butions, which he, a landed immigrant in Canada, understood as his 
way of assuming responsibility for his own European heritage in Nag 
Hammadi studies (one may note acknowledgement to him for proof- 
reading, in the Vorwort to Martin Krause and Pahor Labib, Die drei 
Versionen des Apokryphon des Johannes im Koptischen Museum zu 
Alt-Kairo, Abhandlungen des Deutschen Archäologischen Instituts 
Kairo, Koptische Reihe r, 1962 [1963]). 

A special word of thanks is due to the Egyptian and UNESCO 
officials through whose assistance the work has been carried on: 
Gamal Mokhtar, President until 1977 of the Egyptian Antiquities 
Organization, our gracious and able host in Egypt; Pahor Labib, Di- 
rector Emeritus, Victor Girgis, Director until 1977, and Mounir 
Basta, Director since 1977 of the Coptic Museum, who together have 
guided the work on the manuscript material; Samiha Abd El-Sha- 
heed, Chief Curator for Manuscripts at the Coptic Museum, who is 
personally responsible for the codices and was constantly by our side 
in the library of the Coptic Museum; and, at UNESCO, N. Bam- 
mate, Deputy Assistant Director General for the Social Sciences, Hu- 
man Sciences and Culture until 1978, who has guided the UNESCO 
planning since its beginning, and Dina Zeiden, specialist in the Arab 
Program of the Division of Cultural Studies, who has always proved 
ready with gracious assistance and helpful advice. 

Richard E. Whitaker has done the page makeup, and prepared the 
camera-ready copy for this volume on an IBYCUS system using the 
IBYCUS Coptic font produced by Whitaker and David W. Packard. 
Packard, developer of the IBYCUS computer system, has given of his 
time and skill with great generosity in fostering this project. The In- 
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ate stitute for Advanced Studies of Princeton has made available its print- 
Dite ing facilities for the preparation of the camera-ready copy. The Cop- 
Tay tic transcription was put in the computer by Deborah Ellens on the 
Wy IBYCUS computer system of the Institute for Antiquity and Christi- 
а anity оп the basis of grants awarded Бу the Packard Foundation. We 
E wish to express appreciation to all those involved in this process. 

Ru We also wish to acknowledge our great indebtedness to the directors 
xs of Brill during the years in which this volume was in preparation, F. 
Ate C. Wieder, Jr., Director Emeritus, the late T. A. Edridge, and Dr. 
E W. Backhuys, currently Managing Director. 
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This volume, like the others in the Coptic Gnostic Library Project, 
is the result of a collaborative effort by numerous scholars. The indi- 
viduals who bear primary responsibility for each tractate are indi- 
cated on the title page of each section. Several others deserve a special 
acknowledgement. 

Dieter Mueller originally held overall editorial responsibility for 
Codex I. Before his tragic death in 1977 he had completed the edition 
of The Prayer of Paul and had done preliminary work on the trans- 
lation of the Tripartite Tractate. The notes and drafts of that work 
were a useful resource in the early stages of the research of the current 
editors of that tractate. In the preparation of the critical transcription 
of all the tractates of this Codex, the assistance rendered by Stephen 
Emmel was invaluable. His meticulous notes on the readings of the 
MSS in Cairo resolved many ambiguities in the photographs of the 
texts. He also offered many useful suggestions about the translation of 
obscure passages in the Tripartite Tractate. Ron Cameron patiently 
read many of the transcriptions and caught numerous errors that es- 
caped the editors. David Peabody assisted in the preparation of the 
indices. The production of the typescript for the volume would have 
been impossible without the skills of Mary Ann Marshall and partic- 
ularly of Sally Snow, both of Perkins School of Theology. The setting 
of the text for publication was ably handled by Richard Whitaker, 
with generous support by David Packard. 

Various institutions have supported the work of preparing this vol- 
ume in many ways, and the authors wish to acknowledge the assis- 
tance they have received from Barnard College, Columbia University; 
Coe College; Harvard Divinity School; Perkins School of Theology, 
Southern Methodist University; and the Universiy of Texas at El 
Paso. In addition we wish to acknowledge the American Philosoph- 
ical Society of Philadelphia for its support of research on the Treatise 
on the Resurrection. 

Finally, all the contributors to this edition of Codex I wish to ex- 
press our gratitude to Prof. James M. Robinson, General Editor of 
the Coptic Gnostic Library, for his constant support, encouragement, 
and occasional prodding. 


HAROLD W. ATTRIDGE 
Dallas, Texas 
June 24, 1985 


TABLE ОЕ TRACTATES IN THE 
COPTIC GNOSTIC LIBRARY 


The following table lists, for the thirteen Nag Hammadi Codices 
and Papyrus Berolinensis 8502, the codex and tractate numbers, the 
tractate titles as used in this edition (the titles found in the tractates 
themselves, sometimes simplified and standardized, or, when the trac- 
tate bears no surviving title, one supplied by the editors), and the 


abbreviations of these titles. 


Lr The Prayer of the Apostle Paul Pr. Paul 

І,2 Тһе Apocryphon of James Ap. Jas. 

1,3 Тһе Gospel of Truth Gos. Truth 
1,4 The Treatise on the Resurrection Treat. Res. 
L5 The Ттіратіше Tractate Tri. Trac. 
IL, The Apocryphon of John Ap. John 
П,2 The Gospel of Thomas Gos. Thom. 
П,2 The Gospel of Philip Gos. Phil. 
П,4 The Hypostasis of the Archons Hyp. Arch. 
П,5 On the Origin of the World Orig. World 
П,6 Тһе Exegesis on the Soul Exeg. Soul 
П,7 The Book of Thomas the Contender Thom. Cont. 
ПІІ The Apocryphon of John Ap. John 
ПІ, The Gospel of the Egyptians Gos. Eg. 
ПІ, — Eugnostos the Blessed Eugnostos 
Шла The Sophia of Jesus Christ Soph. Jes. Chr. 
ПІ,5 Тһе Dialogue of the Savior Dial. Sav. 
ГУ; Тһе Apocryphon of John Ap. John 
IV,2 The Gospel of the Egyptians Gos. Eg. 

У; Eugnostos the Blessed Eugnostos 
V,2 The Apocalypse of Paul Apoc. Paul 
У,3 The (First) Apocalypse of James 1 Apoc. Jas 
У,4 The (Second) Apocalypse of James 2 Apoc. Jas. 
У,5 The Apocalypse of Adam Apoc. Adam 
Vl, The Acts of Peter and the Twelve Apostles Acts Pet. 12 Apost. 
У12 The Thunder: Perfect Mind Thund. 

VL3 Authoritative Teaching Auth. Teach. 
VL4 Тһе Concept of our Great Power Great Pow. 
УІ Plato, Republic 5885-5806 Plato Rep. 


XVI 


VI,6 
УМІ,7 
ҮТ,8 
VIL; 
ҮТІ,2 
VIL 
VII,4 
VII,5 
ҮШІ, 
УПІ,2 
IX, 
ГХ,2 
IX,3 
X 
Xl, 
XL2 
XI,2a 
XI,2b 
XI,2c 
XI,2d 
ХІ, 2е 
ХІ, 3 
XL4 
ХПІ 
ХП,2 
XII, 
XIII, 
ХПІ,2 
BG, 
BG,2 
BG,3 
BG,4 


TABLE OF TRACTATES 
The Discourse on the Eighth and Ninth 


The Prayer of Thanksgiving 
Asclepius 21-29 
The Paraphrase of Shem 


The Second Treatise of the Great Seth 


The Apocalypse of Peter 
The Teachings of Silvanus 
The Three Steles of Seth 
Zostrianos 

The Letter of Peter to Philip 
Melchizedek 

The Thought of Norea 

The Testimony of Truth 
Marsanes 

The Interpretation of Knowledge 
A Valentinian Expostion 
On the Anointing 

On Baptism A 

On Baptism B 

On the Eucharist A 

On the Eucharist B 
Allogenes 

Hypsiphrone 

The Sentences of Sextus 
The Gospel of Truth 
Fragments 

Irimorphic Protennoia 

On the Origin of the World 
The Gospel of Mary 

Ihe Apocryphon of John 
Тһе Sophia of Jesus Christ 
The Act of Peter 


Disc. 8-9 

Pr. Thanks. 
Asclepius 
Paraph. Shem 
Treat. Seth 
Apoc. Pet. 
Teach. Silv. 
Steles Seth 
Zost. 

Ep. Pet. Phil. 
Melch. 

Norea 
Testim. Truth 
Marsanes 
Interp. Know. 
Val. Exp. 

On Anoint. 
On Bap. A 
On Bap. B 
On Euch. A 
On Euch. B 
Allogenes 
Hypsiph. 
Sent. Sextus 
Gos. Truth 
Frm. 

Trim. Prot. 
Orig. World 
Gos. Mary. 
Ар. John 
Soph. Jes. Chr 
Act Pet. 


References to the Мар Hammadi tractates, and to the texts in Berlin 
Gnostic Papyrus, are to page and line number, except for references 
to the Gospel of Thomas, which are to Logion number. 
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Dan 
Deut 
Eccl 
Exod 
Ezek 
Gen 


Acts 
Col 

1 Cor 
2 Cor 
Eph 
Gal 
Heb 


Jas 
Matt 


Apoc. Abr. 


Asc. Isa. 
Ер. Arist. 


Act. John 
Act. Pet. 
Act. Thom. 
Barn. 

1 Clem 

2 Clem 
Did. 

Diog. 
Epist. apost. 
Сов. Ер. 
Gos. Heb. 
Gos. Pet. 


ABBREVIATIONS AND SHORT TITLES 


a. Old Testament 


Daniel 
Deuteronomy 
Ecclesiastes 
Exodus 
Ezekiel 
Genesis 


b. New Testament 


Acts of the Apostles 
Colossians 

1 Corinthians 

2 Corinthians 
Ephesians 
Galatians 
Hebrews 

James 

Matthew 


Isa 

2 Kgs 
Num 
Prov 
Ps 

1 Sam 


I Pet 

2 Pet 
Phil 
Rev 
Rom 

1 Thess 
2 Thess 
1 Tim 
2 Tim 


. Abbreviations of Biblical Books and Related Texts 


Isaiah 

2 Kings 
Numbers 
Proverbs 
Psalms 

1 Samuel 


1 Peter 

2 Peter 
Philippians 
Revelation 
Romans 

1 Thessalonians 
2 Thessalonians 
1 Timothy 

2 Timothy 


c. Jewish Apocrypha and Pseudepigrapha 


Apocalypse of Abraham 
Apoc. Elijah Apocalypse of Elijah 
Apoc. Mos. Apocalypse of Moses 


Ascension of Isaiah 
Epistle of Aristeas 


Jdt 


1QS 


Sir 
Wis 


Judith 

Serek hayyahad (Scroll of the 
Rule from Qumran) 

Sirach (Ecclesiasticus) 

Wisdom of Solomon 


d. New Testament Apocrypha, Apostolic Fathers 


Acts of John 

Acts of Peter 

Acts of Thomas 
Epistle of Barnabas 


First Epistle of Clement 
Second Epistle of Clement 


Didache 
Epistle to Diognetus 


Epistola apostolorum 
Gospel of the Egyptians 
Gospel of the Hebrews 


Gospel of Peter 


Hermas 
Mand. 
Sim. 
Ignatius 
Eph. 
Mag. 
Phil. 
Philad. 
Pol. 
Rom. 
Smyr. 
Trall. 


Shepherd of Hermas 
Mandates 

Similitudes 

Ignatius of Antioch 
Epistle to the Ephesians 
Epistle to the Magnesians 
Epistle to the Philippians 
Epistle to the Philadelphians 
Epistle to Polycarp 
Epistle to the Romans 
Epistle to the Smyrnaeans 
Epistle to the Trallians 


Mart. Pol. Martyrdom of Polycarp 


XVIII ABBREVIATIONS AND SHORT TITLES 
2. Other Abbreviations and Short Titles 


Works on individual tractates are cited by author and/or short title 
and full bibliographical data may be found in the introduction to each 
tractate. The following are abbreviations of ancient texts and short 
titles of secondary works found throughout the volume. Omitted are 


abbreviations commonly found in standard English dictionaries. 


A Achmimic 
A2 Subachmimic 
Ac. Or. Acta ОтепіаПа 
Albinus Albinus (Alcinous) 
Didas. Didaskalikos (Epitome) , ed. P. Louis, Paris; 
Les belles lettres, 1945. 
ANF Ante-Nicene Fathers 
Aristotle Aristotle 
An. De anima 
An post. Analytica posteriora 
Cael. De caelo 
Eth. Nic. Ethica Nicomachea 
Gen. An. De generatione animalium 
Mist. An. Hhstoria animalium 
Meta. Metaphysica 
Phys. Physica 
Poet. De arte poetica 
Pol. Politica 
Asclep. Asclepius (Hermetic Tractate, see СН) 
Athanasius Athanasius of Alexandria 
Ar. Orationes tres adversus Arianos 
Inc. et c. Ár. De incarnatione et contra Arianos 
Symb. Ant. Symbolum "Quicumque' seu Athanasianum 
dictum 
Athenagoras Athenagoras of Athens 
Res. De resurrectione mortuorum 
Suppl. Supplicatio 
Aug. Augustinianum 
Augustine Augustine of Hippo 
Conf. Confessiones 
B Bohairic 
b. Babylonian Talmud 


WA 


ТЇ 


ІШІ, Gn 


АИ 


2-22 
= 


( 


Sc» c c— t 
ше: <> Ux с-з 
<> 


| Сету 
ТТ! 
| Іш, Dig 
(d 
Umi, 
ої 

Ми 

Som, 

| 

(? 


xim 


ТД 


ABBREVIATIONS AND SHORT TITLES XIX 


BASP 


Bauer 


BG 


Bulletin af the American Society of Papyrolo- 
gists 

Greek-English Lexicon of the New Testa- 
ment and Other Early Christian Literature: 
A Translation and adaptation of Walter 
Bauer’s Griechisch-Deutsches Wörterbuch, 
2nd ed., revised and augmented by F. W. 
Gingrich and F. W. Danker from W. A. 
Bauer’s Fifth edition, Chicago; University of 
Chicago Press, 1958. 

Berolinensis Gnosticus: Die gnostischen 
Schriften des koptischen Papyrus Berolinen- 
515 8502, ed. W. С. Till, revised by H.-M. 
Schenke, 2nd ed., TU бо; Berlin: Akademie, 


1972. 


Blass-Debrunner-Funk F. Blass, A. Debrunner, В. W. Funk, A 


Bohlig, Griechische 
Lehnwoórter 


Cicero 
De nat. deor. 
Tusc. Disp. 
circ. 
Clement of Alexandria 
Paed. 
Prot. 
Strom. 
conj. 


CP 


Greek Grammar of the New Testament and 
Other Early Christian Literature, Chicago: 
University of Chicago Press, 1961. 

A. Bóhlig, Griechische Lehnwórter im sahi- 
dischen und bohairischen Neuen Testament, 
2nd ed., Miinchen: Lerche, 1958. 

Bulletin de la Société d'archéologie copte 
Biblische Zeitschrift 

Catholic Biblical Quarterly 

Cairensis Gnosticus 

Corpus Hermeticum, ed. A. D. Nock and A.- 
J. Festugiére, Paris: Les belles lettres, 1960- 
1972. 

Cicero 

De natura deorum 

Tusculanae Disputationes 

circumstantial converter 

Clement of Alexandria 

Paedagogos 

Protreptikos 

Stromata 

conjunctive conjugation base 

Classical Philology 


XX ABBREVIATIONS AND SHORT TITLES 


Crum 
CSCO 


Cyprian 


Dillon, The Middle 


Platonists 


Diss. 
ed. pr. 


Epictetus 
Diss. 
Epiphanius 
Pan. 
ET 
Eusebius 
De ecc. theol. 
HE 
Praep. evang. 
Theoph. 
Exc.Theod. 


F 
Festugiére, 
La révélation 


fr. 
FRLANT 


fut. 
GCS 


Greg. 
HDR 
Hippolytus 


W. E. Crum, A Coptic Dictionary, Oxford: 
Clarendon, 1939. 

Corpus Scriptorum Christianorum Orienta- 
lium 

Cyprian of Carthage 

Epistolae 

Cyril of Jerusalem 

Catecheses illuminandorum 

J. Dillon, The Middle Platonists: 80 В.С. to 
A.D. 220, Ithaca: Cornell University Press, 
1977- 

Dissertation 

editio princeps, editores principes. For de- 
tails, see the bibliography for each tractate. 
Epictetus 

Dissertationes 

Epiphanius 

Рапатіоп 

Evangelische Theologie 

Eusebius of Caesarea 

De ecclesiastica theologia 

Hhstoria ecclesiastica 

Praeparatio evangelica 

Theophania 

Excerpta ex Theodoto (Clement of Alexan- 
dria) 

Fayumic 

A.-J. Festugiére, La révélation d'Hermés 
Trismégiste, Paris: Librairie Lecoffre, 1949- 
54, 4 vols. 

fragment 

Forschungen zur Religion und Literatur des 
Alten und Neuen Testaments 

future conjugation base 

Die griechisch-christichen Schrifsteller der 
ersten Jahrhunderte 

Gregorianum 

Harvard Dissertations in Religion 
Hippolytus of Rome 
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іні Сопіт. Нает. Noet. Contra haersein Noeti 
| Ref. Refutatio omnium haeresium 
net Horst and Mansfield, 
Alexandrian 
Platonist P. W. van der Horst and J. Mansfield, An 
Alexandrian Platonist Against Dualism: Al- 
exander of Lycopolis’ Treatise ‘Critique of 
the Doctrines of Manichaeus’, Leiden: Brill, 
Ы 1974. 
e: HR History of Religions 
HTR Harvard Theological Review 
IFAO L'Institut francaise d'archaeologie orientale 
hs imperf. fut. imperfectum futuri conjugation base 
Үй Irenaeus Irenaeus of Lyon 
Haer. Adversus Haereses (Massuet’s division) 
JAC Jahrbuch für Antike und Christentum 
JBL Journal of Biblical Literature 
JEA Journal of Egyptian Archaeology 
JEH Journal of Ecclesiastical History 
1,2 Jeu The Books of Jeu and the Untitled Text in the 
Bruce Codex, ed. C. Schmidt, trans and notes 
V. MacDermot, NHS 13; Leiden: Brill, 
1978 (cited by chapter number). 
Josephus Josephus Flavius 
Yar Ant. Antiquitates Judaicae 
С. Ap. Contra Apionem 
JOR Jewish Quarterly Review 
шы /Е Journal of Religion 
m JTS Journal of Theological Studies 
| Jung Codex The Jung Codex: A Newly Recovered Gnos- 
tic Papyrus: Three Studies by H.-C. Puech, 
"m G. Quispel and W. C. van Unnik, ed. F. L. 
| Cross, London: Mowbray, 1955. 
Justin Justin Martyr 
T 1 Арді. First Apology 
2 Apol. Second Apology 
Dial. Dialogus cum Tryphone Judaeo 
fr. res. Fragmentum іп resurrectionem 


Kahle, Ва/алгаһ 


Р. E. Kahle, Bala'izah: Coptic Texts from 


XXII ABBREVIATIONS AND SHORT TITLES 


Kasser, Compléments 


Kramer, Ursprung 


Lactantius 
Inst. Div. 
Lampe 


Lewy, Chaldaean 
Oracles 


LSJ 

m. 

Mand. PB 
Man. Hom. 
Man. Keph. 
Man. Ps. 


Marcus Aurelius 
Med. 
Melito 


Deir El-Bala'izah in Upper Egypt, Oxford: 
Oxford University Press, 1954. 

В. Kasser, Compléments au dictionaire copte 
de Crum, Bibliotheque des études coptes 7; 
Cairo: IFAO, 1964. 

Н. J. Kramer, Der Ursprung der Geistmeta- 
physik: Untersuchungen zur Geschichte des 
Platonismus zwischen Platon und Plotin, 
2nd ed., Amsterdam: Gruner, 1967. 
Lactantius 

Institutiones Divinae 

С. W. Н. Lampe, A Patristic Greek Lexicon, 
Oxford: Clarendon Press, 1061. 

Н. Lewy, Chaldaean Oracles and Theurgy, 
Cairo: IFAO, 1956; Paris: Études augustini- 
ennes, 1978. 

H. G. Liddell, R. Scott and H. S. Jones, A 
Greek-English Lexicon, 9th ed., Oxford: 
Clarendon Press, 1968. 

Mishnah Tractate 

The Canonical Prayerbook of the Mandae- 
ans, ed. E. S. Drower, Leiden: Brill, 1959 
Manichüischen | Homilien (Мапісһаеап 
Manuscripts in the Chester Beatty Collec- 
tion, 1), ed. H. J. Polotsky, Stuttgart: Kohl- 
hammer, 1934. 

Kephalaia. 1. Hälfte (Manichàische Hand- 
schriften der Staatlichen Museen Berlin), ed. 
Н. J. Polotsky, A. Bóhlig, C. Schmidt, Stutt- 
gart: Kohlhammer, 1940. Kephalaa. 2. 
Hälfte, ed. A. Bóhlig, Stuttgart: Kohlham- 
mer, 1966. 

A Manichaean Psalm Book (Manichaean 
Manuscripts in the Chester Beatty Collec- 
tion, 2), ed. C. R. C. Allberry, Stuttgart; 
Kohlhammer, 1938. 

Marcus Aurelius Antoninus 

Meditationes 

Melito of Sardis 


Ду 
Methodius 
Res 
упр. 


ШТІ 


g 


y 
Vus 


| 

Origen 
Cons. Ces 
De brine, 
h Jerem, 
h Joh. 

h Ron, 
0, 

І Sue 
Іні; Јо 
ари 


I IR 


Hom. Pas. 


Maximus of Tyre 


Diss. 
Methodius 
Res. 
Symp. 
Muséon 
neg. 
NF 
NHS 
NT 
NTS 
NTT 
Numenius 


O 
Od. Sol. 


OLP 
OLZ 
Or. 
Origen 


Cons. Cels. 


De princ. 


In Jerem. 


In foh. 
In Rom. 
Or. 

Оу. Suec. 


Pagels, Johannine 


Gospel 
perf. 


PG 
PGM 


Philo 
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Homilia in passionem Christi, ed. C. Bonner, 
London: Christophers, 1940. 

Maximus of Tyre 

Dissertationes 

Methodius of Olympus 

De resurrectione mortuorum 

Symposium 

Le Muséon 

negative converter or conjugation base 

Neue Folge 

Nag Hammadi Studies 

Novum Testamentum 

New Testament Studies 

Norsk Teologisk Tidsskrift 

Numenius, Fragments, ed. É. des Places, 
Paris: Les belles lettres, 1973. 
Oxyrhynchite (“Middle Egyptian”) 

Odes of Solomon, ed. J. Charlesworth, Mis- 
soula: Scholars Press, 1977. 

Orientalia Lovaniensia Periodica 
Orientalistische Literaturzeitung 

Orientalia 

Origen 

Contra Celsum 

De principus 

Нотшае in Jeremian 

Commentarium in Johannem 
Commentarium in Romanos 

De oratione 

Orientalia Suecana 

E. Pagels, The Johannine Gospel in Gnostic 
Exegesis: Heracleon’s Commentary on John, 
Nashville: Abingdon, 1973. 

perfect conjugation base 

Patrologia Graeca 

К. Preisendanz, Papyri Graecae Марсае: 
Die griechische Zauberpapyri, Leipzig: 
Teubner, 1928. 

Philo of Alexandria 


XXIV ABBREVIATIONS AND SHORT TITLES 


Cher. 
Conf. ling. 
Ebr. 

Gig. 

Heres 
Immut. 
Leg. all. 
Mig. Abr. 
Mut. 

Op. mun. 
Plant. 
Post. Cain. 
Praem. et poen. 
Sacr. 
Somn. 
Spec. 

Vita Mos. 
Philostratus 
Vit. Ap. 

Plato 
Amat. 
Crat. 
Euthyd. 
Phaedr. 
Phil. 
Rep. 
Soph. 
Theaet. 
Tim. 

Plotinus 
Enn. 

Plutarch 
De Iside 

Polotsky, Collected 
Papers 


praes. cons. 


pres. 
pret. 


De cherubim 

De confusione linguarum 
De ebrietate 

De gigantibus 

Quis rerum divinarum heres 
Quod Deus immutabilis sit 
Legum allegoriae 

De migratione Abrahami 
De mutatione nominum 
De opificio mundi 

De plantatione 

De posteritate Caini 

De praemiis et poenis 
De sacrificits 

De somnus 

De specialibus legibus 
De vita Mosis 
Philostratus 

Vita Apolloni 

Plato 

Amatores 

Cratylus 

Euthydemus 

Phaedrus 

Philebus 

Republica 

Sophistes 

Theaetetus 

Timaeus 

Plotinus 

Enneads 

Plutarch 

De Iside et Osiride 


H. J. Polotsky, Collected Papers, Jerusalem: 


Magnes, 1971. 


praesens consuetudinis (aorist) conjugation 


base 
present conjugation base 
preterit converter 


Ps Clem. 
Hom. 
ІК. 

Темі 
Ady. om 

qui 

MC 


Rediscover 


ij 
ДД 
Іші) 


ШІМ 


RHR 


sit 
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Proclus 
Theol. Plat. 


PS 


Ps.-Clem. 
Hom. 
Rec. 
Ps.-Tertullian 
Adv. omn. haer. 
qual. 
RAC 


Rediscovery 


rel. 

Rev. d' Eg. 

RevistB 

Rev. Усі. Rel. 

RHR 

RSR 

RThPh 

У 

баспага, La gnose 
valentinienne 


SBL 
SBLMS 


SEA 

Seneca 
Ep. 
ОМ 


Sextus Empiricus 


Proclus 

Theologia Platonica, ed. H. D. Saffrey, L. G. 
Westerink, Paris: Les belles lettres, 1968. 
Pistis Sophia, ed. C. Schmidt, trans. and 
notes V. MacDermott, NHS 9; Leiden: 
Brill, 1978 (cited by chapter number and oc- 
casionally by page and line number). 
Pseudo-Clement 

Homiliae 

Recognitiones 

Pseudo-Tertullian 

Adversus omnes haereses 

qualitative form of the Coptic verb 
Reallexikon für Antike und Christentum 
The Rediscovery of Gnosticism: Proceedings 
of the International Conference оп Gnosti- 
cism at Yale, New Haven, Connecticut, 
March 28-21, 1978, Studies іп the History of 
Religions 41; ed. B. Layton; Leiden: Brill, 
1980. 

relative converter 

Revue d’Egyptologie 

Revista Biblica 

Revue des Sciences Religieuses 

Revue de l'Histoire des Religions 

Religious Studies Review 

Revue de Theologie et de Philosophie 
Sahidic 

F.-M.-M. Sagnard, La gnose valentinienne 
et le témoignage de saint Irénée, Paris: Vrin, 
1947. 

Society of Biblical Literature 

Society of Biblical Literature Monograph 
Series 

Svensk Exegetisk Arsbok 

Seneca 

Epistulae morales 

Quaestiones naturales 

Sextus Empiricus 
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Adv. math. 
SJLA 
SMR 


stat. pronom. 


Steindorff, Lehrbuch 


Stern, Grammatik 


St. Th. 
5.0. 


SVF 


Tatian 
Or. ad Graec. 
TDNT 


Tertullian 
Ad nat. 
Adv. Hermog. 
Adv. Jud. 
Adv. Marc. 
Adv. Prax. 
Adv. Val. 
De bapt. 
De carn. Chr. 


De praes. haer. 


De res. mort. 

De test. anim. 
Theophilus 

Ad. Autol. 
ThZ 
Till, “Beiträge” 


ТШ, Dialekt- 
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A dot placed under a letter іп the transcription indicates that 
the letter is visually uncertain, even though the context may 
make the reading certain. A dot on the line outside of brackets 
in the transcription indicates an uncertain letter from which 
some vestiges of ink remain. 

Square brackets in the transcription indicate a lacuna in the 
MS where writing most probably at one time existed. When 
the text cannot be reconstructed but the number of missing 
letters can reasonably be estimated, that number is indicated 
by a corresponding number of dots; where the number of 
missing letters cannot be reasonably estimated, the space be- 
tween the brackets is filled with three dashes. In the trans- 
lation the square brackets are used only around words which 
have been substantially restored. 

Double square brackets indicate letters cancelled by the 
scribe. 

Braces indicate letters unnecessarily added by the scribe. 
High strokes indicate that the letter so designated was secon- 
darily written above the line by the scribe. 

Pointed brackets in the transcription indicate an editorial cor- 
rection of a scribal omission. In the translation they indicate 
words which have been editorially emended. 

Parentheses in the transcription indicate scribal abbreviations 
which have been editorially explicated. In the translation they 
indicate material supplied by the translator for the sake of 
clarity. 
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INTRODUCTION 


This volume contains Codex I from the collection of thirteen codices 
found near Nag Hammadi in Upper Egypt in December, 1945.! For 
a time during the 1950's and 60’s this codex was in the possession of 
the Jung Institute in Zürich and hence is also known as the Jung 
Codex.? The codex, which is generally well preserved, contains five 
texts: the brief Prayer of the Apostle Paul (1,1) in the front flyleaf; The 
Apocryphon of James (1,2); The Gospel of Truth (1,3); The Treatise on 
the Resurrection (1,4) and The Tripartite Tractate (1,5). АП of these 
important texts, which have already been published in one form or 
another? make significant contributions to our understanding of vari- 
ous forms of Christian Gnosticism in the second and third centuries 
A.D. 

This edition provides for each tractate a new transcription of the 
Coptic text; a translation; a critical apparatus indicating alternative 
restorations for damaged portions of text and emendations proposed 
by previous editors and other scholars; an introduction which discus- 
ses briefly the language, background and content of the tractate; and a 
set of notes which treat major philological and interpretative issues. 
Since a codicological analysis has been published elsewhere,^ it has 
not been repeated here. 

A few notes about the principles of this edition are in order. 

I. The Coptic text is printed as it appears in the MS with a few 
major changes. Most significant is the fact that we have abandoned 
the format of diplomatic transcription wherein the text is arranged as 
it is in the MS. Instead, the text has been organized in sense units, as 
they have been determined by each editor. If one wishes to observe the 


lFor an account of the discovery of the collection and of its subsequent history, 
see James M. Robinson, The Facsimile Edition of the Nag Hammadi Codices: Codex 1 
(Leiden: Brill, 1977), Preface, VII-IX. For a brief survey of the same history, see 
James M. Robinson, 7he Nag Hammadi Library in English (San Francisco: Harper 
and Row, 1977) 1-25. 

2For a history of the publication of Codex I, see also James M. Robinson, “The 
jung Codex: The Rise and Fall of a Monopoly," RSR 3,1 (January, 1977) 17-30. 

3For bibliography, see the introduction to each tractate. 

4See James M. Robinson, The Facsimile Edition of the Nag Hammadi Codices: 
Codex I (Leiden: Brill, 1977) Preface, XV-XXXI. 
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layout of the original, he may consult the facsimile edition ог the уагі- 
ous editiones principes. 

The readings of the MS have been preserved in the transcription, 
except where emendation involves the insertion or deletion of certain 
letters. These alterations are indicated in the transcription by the use 
of angular brackets < > for additions and curved brackets | |) for 
deletions. Other emendations adopted in the translations are indicated 
in the apparatus. 

In one particular the transcription differs for the MS. Abbrevia- 
tions have been written in full with supplementary letters included in 
round backets ( ). 

2. The transcription of punctuation and diacritical signs in the М8 
follows the following principles: 

А raised dot appears frequently throughout the codex both as a 
syllable marker and as a clause marker. Occasionally a double dot (:) 
appear (52.29) with a similar function. The single raised dot often 
takes the form of a raised comma (7). No attempt has been made in the 
transcription to distinguish between the two types of raised dots. 

A diaeresis appears frequently over 1, after a vowel other than є; 
after 2; or when i is syllable-initial, as in Таут (but never in тїт). 
Occasionally the two points of the diaeresis run together to give the 
appearance of а supralinear stroke, as in 2íTN (116.28, 137.21), 21СЄ 
(65.21), and їаут (114.22). Unusual uses of the mark appear in such 
cases as поуєї (63.4) and ei (62.19), where one might expect a 
circumflex, and іп тг 1/мвүе (108.16), where no diacritical mark is 
necessary. In all these cases the transcription appears with a diaeresis. 

А circumflex accent appears in several forms, the normal circum- 
flex (7, an inverse circumflex (7) and a horizontal stroke with a curva- 
ture at the left end. The last form of this sign may simply be a hastily 
formed inverse circumflex, or possibly, as Kasser suggests,? a rough 
breathing (“esprit rude epigraphique”). The same sign also appears 
frequently in the position of a supralinear stroke, especially over Р, 
and it is often simply a variant form of that mark. No attempt has 
been made in this transcription to indicate a distinction between the 
supralinear stroke and the variant forms of the circumflex. 

Ihe circumflex appears irregularly over words consisting of a sin- 
gle vowel, such as н, o, or w; over long vowels at the end of a word, 
such as тсав1й3 (102.31); once each over word-initial a, in Ame 


ЭК. Kasser, Tractatus Tripartitus, Pars I (Zürich: Francke, 1972) 20. 
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(118.32), and н, in йлн (95.6); and frequently over diphthongs such 
as € Y (61.35) and particularly over ві (passim). 

The supralinear stroke appears throughout the codex with several 
familiar functions. Most frequently, it marks, as in Coptic MSS gen- 
erally, the resonant peak of a syllable or a syllable-final consant. In 
form the stroke varies between a simple dot over the appropriate letter 
to a line over several letters. Occasionally this line will have a curva- 
ture at the left end, as noted in connection with the reverse circumflex. 
No attempt has been made in the transcription to reproduce scribal 
vagaries in this matter and the use of the stroke has been standardized. 
Thus, when a stroke appears over two consonants in the MS it is 
usually shown only over the second. In cases where an initial M or N 
has a stroke which continues over the next letter, the stroke appears 
only over the first letter. When a stroke appears over three letters in 
the MS, it is shown only over the middle letter. Strokes over restored 
letters are not shown, unless part of the stroke itself is visible. 

A supralinear stroke also appears in the MS in certain other con- 
texts: over abbreviations, such as пма, соор, хрс and іс; and as a 
substitute for a line-final м, as іп €20Y (53.26). In these cases, no 
stroke appears in the transcription. Instead, the missing letters in the 
full form of the abbreviated word or the line-final N have been sup- 
plied within round brackets. 

Line fillers appear at numerous points in the text, often at the end 
of a page (e.g., 59.38; 66.40 and frequently). These marks and other 
marginal sigla are not indicated in the transcription, but are men- 
tioned in the apparatus. 

Page numbers of the MS, where extant, have been indicated in the 
transcription beside the arabic numeral in the left margin of the Cop- 
tic page. In the MS they regularly appear at the center of the top of 
the appropriate page. 

3. The critical apparatus provides the following information: (a) 
the sources of restorations of the Coptic text, except when the restora- 
tions of the editiones principes have been adopted; (b) an explication 
of ambiguous forms; (c) conjectural emendations involving more than 
the deletion or addition of individual letters or words; (d) conjectural 
emendations not adopted in this edition; (e) various paleographical 
notes. 
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PRAYER ОЕ THE APOSTLE PAUL 
І ГА.І-В.ІО 


Dieter Mueller 


I. BIBLIOGRAPHY 


Kasser, Rodolph, et al., Oratio Pauli Apostoli, in Tractatus Triparti- 
tus Partes II et III (Bern: Francke, 1975). 


II. LANGUAGE 


Originally composed in Greek, the Pr. Paul is preserved only in 
Coptic translation, the sole extant copy of which is written in a prac- 
tically pure Subachmimic that displays few remarkable features. 

The suffix pronoun of the rst pers. sing., whether used as object of a 
preposition or infinitive, or as subject in a conjugational prefix, is 
consistently spelled either єї (A.4,9,18,20,33) or ï (A.3,6,7,15); for the 
i-sound after long vowels cf. also [rr]ek He! in В.2, and agpui (scribal 
error for a2 PHï?) in A.29. Of the independent pronouns, only the 2nd 
pers. sing. occurs in the extant portions of the text where it has consis- 
tently the A? form NTAK (A.6,7). The prepositions €-, ЄРО», N-, 
Ммо-, and М, мл» always have the A? forms a, apa- (A.8,13,25, 
27,35), MMa- (A.4.11,19,32), and мн» (A.3,7,9,15,18). 

The verb form most frequently employed in this text is the impera- 
tive, in two instances continued by a subjunctive (А (221,35). It is often 
distinguished by the prefix ма (Mat A.1,9,[15], 19; мажхтат А.б), 
but also occurs without it (Cco T€ A.4; ga пт А.8; [6a A ]rq А.25); in 
line 7, the form оүнм (for хүнм) is rather abnormal, but the reading 
is not entirely certain. The perf. II and the perf. rel. are both formed 
with -a2 (А.с and зо); the neg. praes. cons. has both regular (макр 
2THK A.13) and archaic (мароуа) eMa2Te A.10) forms. The neg. 
perf. apparently occurs three times (A.26,27,28); but the text is at this 
point marred by lacunae and at least one scribal error so that no con- 
clusions can be drawn from the very peculiar form Nne- (for Mne- ?) 
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іп line 26. The qual. of xice has the form ending in -і ([єт.х]лс! 
А.13) that characterizes the qual. of verba ае inf. in certain А? 
MSS.! 

Greek words are relatively numerous (28), but mainly confined to 
nouns and adjectives. Of the three verbs, airety (A.19,20) and харі- 
(ew (A.25) аге conjugated with the help of P (imper. ері), TAGO CEL 
(A.32) without. Particles do not occur at all. Conjunctions are limited 
to two occurrences of ws. Сг. 6 is twice represented by кз (тек- 
soyia A.18; тєкзо|мо|логнсіс B.4); otherwise, the orthography 
is that of classical Greek. 

In its grammatical regularity, morphological purity and ortho- 
graphical consistency, the language of the Pr. Paul is clearly distin- 
guished from the other tractates of the Jung Codex, especially from 
the Tri. Trac. which makes up the bulk of this volume and is obvi- 
ously the work of a different translator. 


ПІ. FORM AND CONTENT 


The Pr. Paul, which occupies the front flyleaf of the Jung Codex, is 
a short text of unknown date and provenance, very similar to other 
compositions of the same genre but with decidedly Gnostic overtones. 
It may be a work of the Valentinian school. 

Since the Ap. Jas. begins on р. 1 of the codex, the Pr. Paul was first 
thought to be the last of the five tractates in this collection. However, 
subsequent investigations carried out by Stephen Етте] іп 1976 ге- 
vealed that the page containing the prayer came from the same pa- 
pyrus sheet as pp. 4 and 81 and must, therefore, constitute a front 
flyleaf. Since the handwriting closely resembles the somewhat 
cramped ductus found at the end of the Tri. Trac. and is thus quite 
distinct from the sprawling letters of the first pages of the Ap. Jas., the 
scribe must have added the Pr. Paul to the collection after he had 
completed the Tri. Trac. 

The title, followed by a brief benediction, retains the Greek lan- 
guage of the original and is placed at the end of the prayer. Partly 
destroyed, it was first thought to be “Prayer of Pe[ter] (the) Apostle.” 2 
The correct reading was established by H.-Ch. Puech and G. Quispel 


ТЕ. Edel, “Neues Material zur Herkunft der auslautende Vokale -є und -1 im 
Koptischen,” ZAS 86 (1961) 103-106. 

2J. Doresse, Secret Books of the Egyptian Gnostics (New York: Viking, 1960) 
236, 239. 
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in 1954.? In form and content, the Pr. Paul displays а striking resem- 
blance not only to prayers іп the Corpus Hermeticum (1.21-22; 5.10- 
11; 13.16—20), but also to the invocations found in magical texts, espe- 
cially those of Christian provenance.^ Its beginning is almost identical 
with that of the hymn on the First Stele of Seth (Steles Seth 118.30- 
119.1), and this may well be due to the use of a common source. 
Otherwise, the phraseology of the Pr. Paul is heavily indebted to the 
Psalms and the Pauline Epistles. In several instances, the thoughts 
expressed have parallels in the Gos. Phil. (cf. esp. the notes on A.8 and 
A.10), and the possible description of Christ as an image of the Psy- 
chic God (А.26-21) have prompted the authors of the editio princeps 
to attribute the Pr. Paul to the western or Italian branch of the Valen- 
tinian school. 

The text of the Pr. Paul does not furnish any criteria to determine 
its place of origin. The terminus ante for the date of composition is the 
date of the MS. However, its apparent affiliation to the Valentinian 
school points to an origin sometime between the second half of the 
second century and the end of the third century of our era. 


3“Les écrits gnostiques du Codex Jung,” VC 8 (1954) 2, 5. 
^PGM, Vol. II no.s 1. 8a. 9. 13. 21. 24; cf. E. Norden, Agnostos Theos (Leipzig: 
Teubner, 1913) 177-308; В. Reitzenstein, Poimandres (Leipzig: Teubner, 1904) 15-30. 
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[nexoy]aein maf мні мпєкімає паліїРєчсітє 
сатіє) Ммаві xe "(амак) mere пок  n[ew- 
тізгіві agaa: ![2йто[отк] мтак п[є паміоус 
махпатї "так пе пає2о оунім)| мні NTAK ![п]є 
паплнрфма want apak Ni[rak] rre T<a>ana- 
паусіс мар мнє: М'Йптієлєюм пєтємароуа) 
e€MaA2![rTe] MMaq 

Ттов? MMak пєта)о![от] ayw пєторп woon 
ом прєм ![erx]aci APEN NIM 2íTN iH(COYy)C ne- 
х(рісто)с |пхалєюс: МміхАЄЮ прро NNAIWN 
ї ма?) мні ммек?: єтємакр отнк ![apaoy] 2iTN 
nanpe мпромє !(тепмеТүма птпаракаАнтос ÑN- 
Гтме м]АГ ]Т мнві NTeKxoycia '[eei]p arri Ммак: 
Mat NNoy'[raA]óo Мпасома: гос єєр armi 
ІГммаїк: 2íTN rreyarreaAicTHC ! [мг]сотє NTa- 
фүхн: Noyaein ![а)ул єїнноє MN папнм(єум)а 
ayw па[рп] '[MM]lice Мппанро»ма: Nrxapi{c] 
І Гблліта апамоус: 

ері xapize [тАк] мпєтєнпєвєл NarreAoc 
![Ne]y apaq ayw ттетем<пе>мваухе ! [Na]pxwn 
сатмед ayw пєтє!м[т]Ддєї a2pHi 2M nur: NpwMe 
"Nra2wunme Narreaoc ayw ! ката Ммпноутє M- 
Yy'xikoc Nrapoynaacce Mmaq !xiN Баҙарп 
2WC воүмтнеі 'ммєу NTMICTIC  NOe€ATIC 
"Nroyw2 атоот: Мпєкмєгє'еос Нагапнтос 
мєклє!ктос NeyAorHTOC паурп !Ммісе парӣ 
Nrenoc’ "мм пмустнріом [Na riu] pe: МІ п)|єкнє! 
A[BAA xe] 'па»ж [п]є neMa2T[e] alyw] ' neay 
Ayo тєкзом|о|логнсіс MN TMNTN[A]Ó 'wa 


A.3. [nekoy]a ein Attridge! 4 [Peqc]wre ed. pr. (Eng.)! 5 [anak] Mueller: 
(әсі ed. pr. (Fr, Ger): [meay] ed. рт. (Eng)! nflenr]agte: Attridge: 
мГтізгіеі ed. рт. (Fr., Сег.): «ne» м[т]ләтє ed. pr. (Eng.)! 7 оунім) мні ed. 
pr. (Eng., Fr): ма[т]ӣ<м>нт ed. рт. (Ger.)! 9 т«а»амапаусіс ed. pr.! 10 
[пт]єлєюн <Noyaein> (?) Mueller! 16 [apaoy] Mueller: [ncwoy] ed. 
pr.'17 (Іпепме)үма Mueller: [мм mNe]yma ed. ру. ппаракантос MS: 
MITAPAKAHTOC (?) ed. pr.! 17-18 N[TMe] ed. pr. (Fr., Сег.): N[rek] ed. pr. 
(Eng.)! 18 NTe(k)xovycia ed. pr.! 19 (е Рр ed. рт. (Eng., Сег.): [атрі]р ed. рт. 
(Fr.)! мт ямак <Ммас> Mueller! 22 [Nr]cwre Mueller: [ma T] cwre ed. 
pr. (Fr., Ger): [ayw] соте ed. pr. (Eng)! 24 п<є>плнрома ed. pr.! 25-26 
N[TAk] Emmel: N[He1] ed. pr.! 33 еоүмтнеі, н written over a partially formed 
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ал (Approximately two lines are missing.) | [your] 
light, give me your [mercy! My]! Redeemer, redeem 
me, for 5 [I am] yours; the one who has come | forth 
from you. You are [my] mind; bring me forth! | You 
are my treasure house; open for me! You | [are] my 
fullness; take me to you! | You are (my) repose; give 
me !? [the] perfect thing that cannot be grasped! | 

I invoke you, the one who is! and who pre-existed 
in the name | [which 15] exalted above every name, 
through Jesus Christ, | [the Lord] of Lords, the King 
of the ages; !5 give me your gifts, of which you do not 
repent, | through the Son of Man, | the Spirit, the 
Paraclete of | [truth]. Give me authority | | when I] ask 
you; give 29 healing for my body when I ask | you 
through the Evangelist, | [and] redeem my eternal 
light soul | and my spirit. And the First-born of the 
Pleroma of grace - 25 reveal him to my mind! 

Grant | what no angel eye hasl[seen] and no archon 
ear | (has) heard and what | has not entered into the 
human heart 5? which came to be angelic and (mod- 
elled) | after the image of the psychic God | when it 
was formed | in the beginning, since I havelfaith and 
hope. 35 And place upon me your | beloved, elect, | and 
blessed greatness, Пе | First-born, the First-begotten, 
вг and the [wonderful] mystery | of your house; [for] | 
yours is the power [and] | the glory and the praise 
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ємноє NENHZE [2amHN] ! 
просєухн na[yAoy] 'апостолоу 
ем €IPHNH 
10 ! о Ж(істос) arioc 
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5 and the greatness | for ever and ever. [Amen. || 
Prayer of Раці | (the) Apostle. | 
In Peace. 
19 Christ is holy. 
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THE APOCRYPHON ОЕ JAMES 
І,2:1.1-16.30 


Francis E. Williams 
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Van Unnik, W. C., Evangelien aus der Nilsand (Scheffer: 19 59) 93- 


IOI. 


II. LANGUAGE 


The language of the Apocryphon of James is the type of Subach- 
minic Coptic which is found in Codices I, X and XI of the Nag Ham- 
madi Library, but is to be distinguished, for example, from that of the 
Manichaean texts. The orthography, phonology and syntax are all 
normal for this type ої Subachminic. However, the text reveals certain 
inconsistencies, and it is clear that the stage of standardization had not 
been reached. 


1. Orthography 


T and 2 normally assimilate into ө, but T2€ occurs at 4.8,10, and 
there are five instances of the partially assimilated form Ө26. т and i 
are regularly written Т. п and 2 appear пої to assimilate; we find 
порау at 15.11, and a mutilated word at 8.1 begins по. Mrrooy at 
14.30 is the normal A? form. 

In dipththongs 1 is most often spelled €i: Ммаві, 2€Nc2€ei, 
оүхееі. The scribe's, or translator's, preference for €i sometimes 
extends to his spelling of long vowels: 2оүвіте, Мм(рреТт ек. 
When ï does occur in dipththongs, it is most commonly after н: орні, 
пахні, мні. We find one instance each of apai, apaíc, Nai, and 
three of xaic. The spelling oy for у іп dipthongs (gaoyT, ceoy- 
ноу) is comparatively rare; and is used with only seven words. Of 
these, TNNAOY, NNHOY and пноує can be spelled either with oy or 
with y. On the other hand, oy is regularly contracted to y in the verb 
form T Xo, and the same contraction occurs in the pronominal suffix 
ої NeTOYNaA.Xrray (16.5). When oyN is used with the circumstan- 
tial it is spelled € үн. The contracted forms Me ye and aaye are pre- 
ferred to Mee ye and A aaye, though each of the latter occurs three 
times. 

м regularly becomes M before м or п, both at the beginning of а 
word and within it. We find the complete assimilations Вврре (7.25) 
апа BBABIAE (8.20). However, м remains unassimilated in forms on 
the order of NMmapeenoc. Our document follows the A? practice of 
writing the definite article as rr or T before a double consonant, but 
there are six instances of rre or T€. 
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In Greek words et is most often represented by 1, but тейбесу, урєіа 
and моєї» may be spelled with єї or with 1. o7opévew is spelled 
гупомінє at 9.29-30. бе and уар occur with about equal frequency 
in the nasalized and nonnasalized forms. ézet appears to be spelled 
єпєє at 8.35, but perhaps this is an error. меу is spelled MMEN at 
7.33, unless this is a confusion with Ммам. The Greek rough breath- 
ing is represented either by 2 or by а). Hebrew “Amen” is spelled 
2AMHN. 

мва).хе, rather than меауте, is the usual spelling of the word for 
“ear.” The spellings oyaas and oyaag both occur; likewise 6wxB 
and боха. Indeed, spelling in our document is so generally incon- 
sistent as to make emendation a perilous venture. The Coptic trans- 
lator may in fact have deliberately varied spellings, syntactical forms 
or vocabulary in certain passages to avoid repetition. Note the alter- 
nations of 6coxxq and 6«0XB at 4.5-20; MMWTN, THYTN, тнме, 
5.9-20; Xpeia and xpia, 9.11-16; the perf. I. prefixes an and лом, 
15.7-23; ?Ммакаріос and NEIETOY, 3.19; 30-31. It is possible that 
this practice of varying forms for stylistic purposes accounts for the 
puzzling juxtaposition of аунрє мпрамє, Son of Man, and pwme, 
Man, at 3.12-30. Commentators have tended to seek a theological 
explanation of this where perhaps none is needed. 


2. Vocalization 


Vowel values аге as usual in Subachminic. The S forms rre x aq at 
6.29 and ЕӨІАМ at 16.9 may be errors, as may the unusual spelling 
Aro TOOTK at 16.20. Words which ended in jw in New Egyptian 
tend to end in the 1 sound (Cf. Edel, “Neues Material zur Herkunft 
der auslautenden Vokale € and гіт Koptischen,” 245 86 [1961] 103- 
106.) However, our document’s preference for the spelling €i results 
in such forms as кекеі (also attested іп Gos. Truth), NABEI (NABE at 
11.39). At 13.19 we find хісе, not Xaci. 

The A? final € is used rather sparingly. We find kwe, Cayne, 
OYWWE, NKATKE, MEWEKE, but not NTWTNE, OWXBE, WKME, 
etc. There is a previously unattested plural, кєтат, at 8.9. 


3. Morphology 


The fut. I is normally formed with na, but the specifically A and 
A? formation, N€EKAÓNTC, seems to occur at 7.35. Affirmative pur- 
pose clauses are regularly formed with fut. IT, twice with fut. III. The 
conditional is regularly е(ауаҙам, not e(q)wa. Beatitudes are often 
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couched in the fut. II, though in three instances the present is used. 

The conjugation base of the perf. I and II, and that of the регі. rel. 
varies between a and a? (or à2a or 2a). In the perf. I, a seems to be 
preferred for the second and third person singular, ag for the first 
person singular and plural, and 2a for the second person plural; 
others vary. In the perf. II and the регі. rel. (є)мта is preferred for 
the third person singular, and (є)мта2 for the third person plural. 

The document's 127 Greek words include nouns, verbs, adjectives, 
adverbs, conjunctions, particles and interjections. Twenty-three 
Greek words or expressions are also represented by Coptic equiva- 
lents. The occurrence of such expressions as ммтоевраюоіс and 
окоүмерос N.Ac)pea strengthens our impression that we are deal- 
ing with a document which has been translated from Greek to Coptic. 
P regularly precedes Greek verbs. The Greek є-сопігасі infinitive 
ending is represented by 1 or €i, the uncontracted ending by є, and the 
a-contract by a. 


III. TITLE 


"Apocryphon of James" is our title for the untitled work which 
occupies the first sixteen pages of Codex I. The tractate purports to be 
a letter from James of Jerusalem to a recipient whose name is now 
mutilated. Included in the body of this “letter” is ап “аросгурһоп”-іп 
the sense of *secret writing"-allegedly revealed by the Savior to James 
and Peter. The revelation is said to have been made 550 days after the 
resurrection (2.19—20), and the wording of 2.18—19 suggests that the 
author also placed it after the event commonly referred to as the 
ascension. The avowed purpose of the “letter” is to transmit this 
“apocryphon,” which-presumably to enhance its authority-is said to 
be written “іп the Hebrew alphabet" (1.15-16). 

Various names have been suggested for our document: *The Apoc- 
alypse of James"; “The Apocryphal Letter of James”; “Тһе Apoc- 
ryphon of James." We prefer the last for several reasons. The term 
"apocryphon," is taken from the document itself (1.10), and the al- 
leged “аросгурһоп,” which extends approximately from 2.6 to 16.11 
(or, alternatively, to 15.28), is of far greater importance than the “let- 
ter.” "Epistula Apocrypha,” the editio princeps? choice for а title, 
seems inappropriate, since, while the recipient is directed to keep the 
“аросгурһоп” secret from all but a chosen few, the prohibition is not 
extended to the “letter.” Finally our document is scarcely an apoca- 
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lypse, though it does indeed end with a vision of the Savior’s ascent to 
heaven. 

The name of the “letter’s” alleged recipient is doubtful. It ended in 
бос, and Schenke has ingeniously restored, “to the brother, Cerin- 
thus.” But as this restoration appears somewhat speculative, it has 
seemed best to place it in our apparatus rather than in the text. It can 
be argued that the document’s character is not quite what we would 
expect of a tractate intended to teach “Cerinthian” doctrine. Schenke 
does point out certain parallels between Epiphanius’ polemic against 
“Cerinthians” and material in the Apocryphon of James, but such top- 
ics as the resurrection (cf. Epistula Apostolorum, Epiphanius), or the 
millennium (cf. Eusebius) are entirely ignored by our author. 


IV. GENRE AND SOURCES 


Our document contains a mixture of literary genres. The “letter” 
opens in an expanded and somewhat flowery version of Hellenistic 
letter form-though it lacks a closing greeting or benediction. The 
"apocryphon" begins with Jesus' post-resurrection return, delivers its 
message in a series of speeches by Jesus interspersed with occasional 
questions and comments from James and Peter, and closes with the 
vision of the Savior's final ascent. It does not mention a mountain, but 
Its opening scene, in which the Savior returns to teach the disciples the 
real truth, is reminiscent of the form often called a ^mountain revela- 
tion." Finally, the long section 4.24-6.20 might be termed an “ехһог- 
tation to martyrdom," and has many traits in common with such ex- 
hortations in the early Christian centuries. 

The body of the document is parenetic rather than doctrinal, and is 
composed of speeches which exhort, encourage and threaten. More- 
over, despite their lack of a tight logical structure, these speeches do 
show a certain progression of thought; they are more than a collection 
of sayings in the manner of the Gospel of Thomas or Philip. It may 
also be remarked that our tractate is not precisely a didactic dialogue. 
James and Peter do interject remarks, but not as often as we might 
expect in the true dialogue form. If one wished to cite a formal paral- 
lel to the largest block of material in the “аросгурһоп,” the Farewell 
Discourses of the Fourth Gospel would serve as well as any. 

This mixture of genres has encouraged the formulation of theories 
of partition. Rudolph was the first to propose that the “аросгурһоп” 
may have been a section of a longer apocalypse, detached from its 
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original setting by a redactor who added the “letter” аз an opening 
and conclusion. This suggestion has been taken up and developed by 
S. K. Brown, who argues from the mixture of genres, the reference to 
the “other apocryphon"-which he sees as editorial reflection on 8.30- 
32-and certain inconsistencies which, he feels, betray a process of 
editing. Notable among these last are the discrepancy between the 
Savior’s prediction of his ascent and the vision of it which James and 
Peter actually see (contrast 14.26-28 with 15.0-28), and the manner 
in which James’ and Peter’s report to the other disciples differs from 
what has previously been said to them (15.34-16.2). There are com- 
parable inconsistencies on page two. 

Brown posits a redactor who was concerned to enhance the position 
of James, correct certain features of the account of the ascent, and 
alter the reader’s attitude toward the “apocryphon” as a whole. On 
this view the same redactor might have been responsible for insertions 
here and there in the “apocryphon” which lay particular stress upon 
the importance of James. 

Since we are dealing with a rather small body of material whose 
author may not have been deeply concerned with consistency, it is 
difficult to know how far to press arguments of this sort. A hypothesis 
of glossing might explain the inconsistencies as well as one of whole- 
sale redaction. And it is not quite clear whether the stylistic evidence 
bears Brown’s theory out. True, the “letter” employs some technical 
terminology not found in the “apocryphon”, such as “holy life” (1.7- 
8), “minister” (1.19), “faith of this discourse” (1.28), and “teacher” for 
Jesus at 15.32. Also, the use of the verb 6wa ñ agaa (=атокалот- 
Tew, cf. 16.24-25) seems limited to the “letter”; in the “аросгурһоп” 
we find OYWN2 авал (—davepobr, cf. 7.9-10) exclusively. But on 
the other hand, “letter” and “apocryphon” share the unusual trait of 
using the future tense in the beatitude formula. This might suggest 
that both "letter" and “аросгурһоп” come from the same author-un- 
less it is deliberate imitation, or attributable to a translator or copyist. 

At bottom, this hypothesis rests on the assumption that our trac- 
tate's author is unlikely to have thought of the device of *enclosing" a 
fictitious apocryphon in a fictitious letter. But this seems overly criti- 
cal. Certainly, someone did think of it; and if a redactor, why not the 
author himself? Тһе Letter of Peter to Philip (CG VIII,2) begins asa 
letter and becomes a mountain revelation, thus affording some sort of 
analogy to our document. 

Another hypothesis possibly worthy of consideration is that the ex- 
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hortation to martyrdom, 4.24-6.20, and the section about prophecy 
which follows at 6.21-7.10, were inserted into an earlier work. То- 
gether these constitute the longest discussion of a single issue in the 
Apocryphon of James; if removed, they would leave our document 
more homogeneous in tone than it now is. T'hey contain an unusually 
high concentration of Greek words and of Biblical allusions, and they 
employ the technical terms, *providence," "free choice," "election," 
and “believe іп my cross,” not found elsewhere. Further, they employ 
the expression ^Kingdom of God"-twice, if our emendation at 6.17 is 
correct-while, except at 2.24, the Apocryphon of James uses "King- 
dom of heaven,” or simply *Kingdom." If this hypothesis were ассер- 
ted, it would provide an important clue to the history of our document. 
However, it too must be called speculative. At this stage it seems best 
to treat the Apocryphon of James tentatively as a literary unity. 

Assuming that the text is a unity, it may still be asked whether the 
Apocryphon of James was composed de novo by its author, or whether 
it was assembled from traditional materials. Some evidence seems to 
point to the latter. The paragraphs concerned with "Пуросгізу and the 
evil thought” (7.17-22), and with faith-love-works (8.10-27) might 
well have originated in a thought-world foreign to that of the rest of 
the document. The difficulty at 8.1-4, where James and Peter аге 
reproached for delaying the Savior a mysterious “eighteen days more, 
because of the parables," might be solved by assuming that this pas- 
sage originated in a separate source. Once again, the exhortation to 
martyrdom and the discussion of prophecy (4.24-7.10) may reflect а 
different source. 

On the other hand, certain themes and terms are seen to repeat 
themselves fairly often. Furthermore the speeches, despite their ap- 
parent lack of logical connection, do build, through 11.6-12.17 and 
12.17-13.25, to a kind of climax at 13.25-14.19. The author seems to 
show an awareness that the reader may find his manner puzzling. At 
13.25-14.10 the Savior is made to comment on and defend the style of 
presentation. It therefore seems best to treat our document, or the bulk 
of it, as the work of one author. If he did employ traditional materials, 
he probably shaped and adapted them to his own purpose. 

Of interest is the reference to “another apocryphon," sent "ten 
months ago” to the recipient of the “letter,” and to be regarded as 
*revealed to me, James" (1.28-35). One would like to know, first, 
whether this document ever existed, and then, whether it was doc- 
trinal in character (as Ap. Jas. is not), and whether it can be identified 
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with the First or Second Apocalypse of James (CG V,3 and V,4). 

Our document does contain parallels to these, but there are many 
differences. 1 Apoc. Jas. 25.15 shows James commanded to leave Je- 
rusalem, whereas our document implies that he stayed there and sent 
the apostles forth (16.8-о). 1 Apoc. Jas. also is unlike our document in 
making frequent specific references to scripture, and in taking a do- 
cetic view of the crucifixion (1 Apoc. Jas. 30.14-22, contrast Ap. Jas. 
5.6-20). 2 Apoc. /аз., in turn, refers to an arrogant deity intermediate 
between God and the world (2 Apoc. Jas. 54.1-15, et al.), thus going a 
good deal farther than anything in our document. And in general the 
two Apocalypses are far more overtly Gnostic than is the Apocryphon. 

In fact the “other apocryphon” may well fall into the same category 
as the “Hebrew alphabet"-a detail added for the sake of atmosphere. 
Kirchner (126-7) has pointed out that the author of Pseudo-Aristeas 
refers to an obviously fictitious letter for this purpose (Ер. Arist. 6), 
and the citation of imaginary sources is by no means rare in esoteric 
religious literature. 


V. HISTORY OF RELIGIONS OBSERVATIONS 


As the “James” of our document is placed at Jerusalem (16.8-9), 
and dispatches the other disciples on their mission (16.6-8), we may 
presume that he is meant for James the Just, that is, James the Lord’s 
brother. (His identification as one of the twelve disciples need not 
contradict this; it would merely show that the author did not distin- 
guish clearly between this James and James the son of Zebedee.) Our 
document thus stands in the tradition of those Gnostic and Jewish 
Christian sources which represent James as leader of the apostles and 
the font of true teaching (cf. Gos. Thom. 12; Ps.-Clem. Rec. 1.44.1; 
1.66.1; 1.72.1 et al.). Peter’s appearance with James is not surprising; 
other literature associates the two as the recipients of Jesus’ post- 
resurrection revelation (cf. Eusebius, HE 2.1.4). 

But our document takes noticeable pains to elevate James above 
Peter. James is regularly named before Peter, and-unless 13.39-14.2 
Is an interpolation-is once shown by the author as receiving the an- 
swer to a question which Peter has asked. The Savior says that he has 
taught James individually, and that James knows *what to say before 
the archons" (8.21-26). When the document calls for the voicing of a 
gauche or inappropriate idea, the tendency is to assign this to Peter. 
One suspects that Peter, the typical representative of orthodox Chris- 
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tianity, has been introduced to lend authenticity to the variant tradi- 
tion taught by our tractate. The observation that all twelve disciples 
“believed the revelation” (16.2-5) may be there for the same purpose. 

For whether it was Gnostic or not, the Apocryphon of James was 
surely meant for a community which considered itself distinct from 
the main body of Christians. It was conscious of its own identity (cf. 
1.18-28; 16.20-30, еі al.), and its hero was James, rather than the 
orthodox Peter. The contents of its apocryphon were reserved for a 
chosen few (1.18-25). The twelve disciples-they are not termed apost- 
les-are said to have known and accepted its revelation, but whether 
they actually preached this revelation is left in doubt (16.2-8). The 
fact that James and Peter had seen and been healed by the Son of 
Man prior to the resurrection was held to be insufficient; they needed, 
over and beyond this, to be properly “filled” (2.11-4.22). Thus our 
author and his co-religionists would have thought of the canonical 
Gospels, and the type of religion that relies on them, as inadequate for 
salvation. They would have considered them an incomplete revela- 
tion, for during his earthly ministry Jesus had spoken only *in para- 
bles"; it is not till after the ascension that he speaks "openly" to James 
and Peter (7.1—5). 

And though our document is less obviously Gnostic than many Nag 
Hammadi tractates, one would scarcely term its theology “orthodox.” 
It condemns the flesh as such (12.12-12), concentrates on the ascent of 
the spirit (soul?) to heaven, and says nothing of a bodily resurrection 
or the second coming. Despite some remarks with a traditional ring to 
them, it is doubtful whether the tractate contains a doctrine of atone- 
ment, for Christ was crucified “senselessly” (5.1618), and one person 
cannot be granted remission on another's behalf (11.32-33). Some 
passages seem to suggest that the elect existed before their earthly lives 
(10.34-37; 14.38-41), or even that their earthly existence is a sort of 
punishment (5.29—30) or fall (10.1—5). (However, at 5.25, where the 
text seems to read “before your fall,” we prefer Schenke's emendation, 
"before you.") 

Despite its general theological conservatism and its points of contact 
with Christian orthodoxy, most interpreters have seen our tractate as 
Gnostic. It presupposes the existence of a small, elect community, who 
possess a secret, superior revelation communicated by Jesus at a spe- 
cial post-ascension appearance, and who, though by no means inde- 
fectible, are firmly assured of salvation (14.14-19, et al.). “James” ad- 
dresses this community in the enigmatic, paradoxical style which 
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some Gnostic writers employed, using many terms and ideas which 
аге at home in Gnostic documents elsewhere: “full” (2.33, et al.); 
“drunk and sober” (3.9-10; 8.29); “awake and asleep” (3.11-12; 9.33- 
34); “healing and illness” (3.25-34); “becoming kings" (3.27; 10.5-6); 
the deprecation of the soul as against the spirit (4.18-22); the polemic 
against flesh (12.12-12); renunciation, with allusion to Matt 19:27-30 
(4.23-30); knowledge (8.26, et а/.); hostile archons, before whom the 
ascending elect must defend themselves (8.35-36); the world as “de- 
filement” and “darkness” (10.1-5); “man of light” (10.4); “light that 
illumines" (13.20); “stripping oneself” (of the flesh) in connection 
with one’s heavenward ascent (14.25-26); the beloved to be “made 
manifest” (16.10-11). Many of these traits are also found in orthodox 
Christian writings, but the occurrence of so many, in a work of this 
particular type, suggests that the Apocryphon of James is indeed 
Gnostic. 

But beyond this, it is doubtful whether it can be fitted into any 
Gnostic category named and described by the Fathers. The only clear 
resemblance between its teaching and the Valentinian is its tripartite 
division of the human being, with the place of honor accorded to the 
spirit; but this is found in the teachings of various Gnostic schools. 
Otherwise, the mythology typically associated with Valentinianism is 
missing; where, for example, is the fall of the suffering Sophia? Be- 
sides, as Orbe was the first to point out, it would be surprising if 
Valentinians would write or use a document which advocates martyr- 
dom as strongly as ours does. 

We would likewise query the more recent suggestion that the Apoc- 
ryphon of James is “Carpocratian.” The most impressive argument 
for this identification would be the references to being equal with 
Christ (5.2) or surpassing him (6.19). But again, thoughts of this sort 
occur in other Gnostic works—and even sometimes in orthodox ones, 
when martyrdom is being discussed. Otherwise, the *Carpocratian" 
mythos, as Irenaeus reports it, seems to be a vulgarized version of the 
myth of the soul’s ascent in Plato’s Phaedrus, and there is nothing of 
this in our document. 


VI. THEOLOGY 


The theology of the Apocryphon is simple, and has a certain expe- 
riential flavor. The author’s fellow-believers—a small group of elect, 
| beloved sons of God, who may have been in existence before their 
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births-are called to follow the Savior to the place from which he came, 
stripping off the body in the process. They expect to be received by the 
Kingdom of Heaven or Kingdom of God-unlike the Gospel of Tho- 
mas, our Apocryphon appears to employ both terms. To arrive at this 
destination, be received by the Kingdom and reign there, is to "Бе 
saved" (cf. 7.11-16). 

But being saved can also refer to one's state here and now (cf., e.g., 
12.1-5). The author's language suggests that the Kingdom is within 
the believer, and must be cared for by him (13.17-19). He is filled 
with the Kingdom (12.20-21), or with the Spirit (4.18-10); the Savior 
dwells in him (9.1-8). He has received the word, believes, knows, and 
is enlightened. He is awake and sober. He will never depart from the 
Kingdom “even if the Father wishes to banish” him (14.15-10). 

Though he is emphatically promised salvation, he is by no means 
indefectible. Indeed, by the very token that the Savior has been sent to 
his aid, he must regard himself as in danger (13.9-11). Effort, ear- 
nestness, fervent prayer апа zeal are required of him. He must “has- 
ten to be saved" (7.10-11), obtain "grace" (11.15-16), and *save him- 
self” (11.4)-the emphasis on salvation by one’s own efforts is notable. 
The Kingdom within must be tended, like a palm tree or wheat field. 
The promise of salvation, though sometimes couched in all but uncon- 
ditional terms (cf. 14.15-19), can also be accompanied by strict condi- 
tions: ^You are the beloved; you are they who will be the cause of life 
in many... Keep (his) will that you may be saved...” (10.29- 11.2). 

Our document lays considerably more stress on faith than is usual 
in Gnostic writings. At the same time, it also stresses knowledge, and, 
seemingly, inner experience. A mere call from the Savior is not suffi- 
cient for salvation; one must be "full" (1.24-36). Fullness, in turn, is 
equated with knowledge, as at 12.18-30 where the filling of the field, 
knowledge of oneself, and being filled with the Kingdom appear to be 
different ways of saying the same thing. There is a comparable link- 
age between receiving the word ^with knowledge," and being earnest 
about it, at 8.1-27. And at 14.8-9 knowledge is paired with faith. 

The author has criteria for the evaluation of knowledge and full- 
ness. It is important to know, but it is also possible to be а “falsifier of 
knowledge" and a “hypocrite” (9.26-27); by the same token, there аге 
such things as satisfactory and unsatisfactory "fullness" (3.34-4.22). 
In sum, the quality of the believer's inner life is considered important. 
А condition of mind which can be identified and, in parables at least, 
discussed, is required for salvation. 
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А clarion call to martyrdom sounds at 4.22-6.21. Not content with 
directing his readers to suffer if necessary, the author seems to urge 
them to volunteer for martyrdom (6.17-18). Attested in other early 
sources, this represents the extreme form of the Christian response to 
persecution. It was not necessarily heretical, but was never approved 
by the leading orthodox teachers. 

At the same time the author appears to reject any linking of martyr- 
dom with prophecy-as might have been done, for example, by enthu- 
siasts like Perpetua or the Montanists. ‘The exhortation to martyrdom 
is immediately followed (at 6.22-7.10) by a passage which says that 
prophecy came to an end precisely with the martyrdom of John the 
Baptist. 7.10-11 then continues, “Hasten to be saved without being 
urged!" “Татев” hearers were пої to wait for direction from a pro- 
phet before turning themselves over to the authorities. 

The length of these sections and their prominent placement in the 
work suggest that they represent the author's main purpose in writ- 
ing-or the redactor's main purpose, if our tractate is composite. Re- 
lated to this purpose was the further one of rekindling in the com- 
munity a zeal which the author may have felt to be flagging. Thus the 
warnings against hypocrisy, and the implication, at 5.6-22, that the 
community has not been willing to undergo many hardships for its 
faith. Most of the body of the work, however loose its structure and 
unclear its transitions, appears to be centered around the topics of zeal 
and earnestness. With the caution that the Apocryphon is not an easy 
document to understand, and that other schematizations are possible, 
we offer the following interpretive outline: 


А. The Letter 
I. Credentials of James and the Apocryphon (1.1-28) 
II. Тһе “other apocryphon" (1.28-2.7) 
B. ‘The Apocryphon 
І. ‘The appearance of the Savior 
1. Stage setting: the disciples at work on their 
books (2.7-16) 
2. Jesus’ appearance and invitation to salvation, 
and the singling out of James and Peter (2.17- 
39) 
II. Discourse on the importance of the definitive revela- 
tion 
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І. Opening admonition to James and Peter 
(2.39-3.16) 

2. Condemnation of those who have “seen the Son 
of Man” (3.17-25) 

3. True and false recovery from illness (3.25-34) 

4. True and false fullness (3.34-4.22) 

ІП. Martyrdom and related topics 

1. Call to voluntary martyrdom (4.22-6.21) 

2. Rejection of prophecy as an incentive to mar- 
tyrdom (6.21-7.16) 

IV. Discourse on earnestness and understanding 

І. Exhortation to right thinking (7.17-22) 

2. The tending of the Kingdom within: Parable of 
the palm shoot (7.22-25) 

3. Exhortation to understanding 

a. Reproach for not understanding the para- 
bles (7.35-8.10) 

b. Earnestness concerning the word: Parable 
of the grain of wheat (8.10-27) 

4. Call to sobriety (=еагпеѕіпеѕѕ), based on the 
Savior's work (8.27-9.9) 

5. Call to enlightenment (—understanding), cou- 
pled with the warning that the Father does not 
need the believer, whose salvation, therefore, is 
not assured without effort on his part (0.10-18) 

6. Assurance of salvation to those who listen, un- 
derstand, and love (eternal) life (9.18-23) 

7. Warning to the sluggish, whose understanding 
is false 

a. Invective (9.24-10.6) 
b. Callto penitence (10.6-21) 

8. Promise of salvation to those who heed these 
admonitions (10.22-11.5) 

V. Invective against the sinful and flesh-oriented (11.6- 
12.17) 
VI. Assurance that the invective's purpose is benevolent; 
appropriate exhortations (12.17-13.25) 
ҮП. Concluding assurance of salvation (13.25-14.19) 
VIII. The Savior’s ascent (14.19-15.28) 
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IX. Dispatch of the disciples (15.28-16.11) 
C. Conclusion of the Letter (16.12-30) 


VII. DATE AND PROVENANCE 


Indications of our document’s date and provenance are few. Since 
martyrdom is shown as an all too live option, the date must be earlier 
than the peace of the church in 314 A.D. It is difficult to say how 
much earlier. Van Unnik proposed a dating in the early second cen- 
tury, chiefly because he came to the conclusion that the author of the 
Apocryphon knew Christ’s sayings, and other New Testament mater- 
ial, only from oral tradition. 

But this can be questioned. 2.7-15 portrays the Twelve as writing 
books; 8.6-10 mentions by title a number of parables which are found 
here and there in the four canonical Gospels. Admittedly, our author's 
version of the Passion (5.9-20) is odd; but an apocryphal Passion 
narrative, or even exegesis of the canonical one, might account for 
this. 

Though our author does not quote the New Testament-except per- 
haps at 12.40-13.1-he frequently appears to echo its phraseology. His 
employment of the beatitude formula, of “Verily I say unto you,” and 
especially of the un-Coptic and un-Greek phrase, *answered and 
said,” all suggest that his style was imitative of the New Testament’s. 
It may be that he preferred to avoid direct quotation. He was, after 
all, claiming to transmit a subsequent and superior revelation, and 
may have felt that to quote the earlier one would be out of character. 

As arguments for a specifically early date, others have mentioned 
the discussion of prophecy (6.21-7.1), the “low Christology” (cf. 9.11- 
17), and the parallels to the Ascension of Isaiah. The first of these 
might be more persuasive if our author had not taken the position that 
prophecy is a thing of the past. As it is, any of the ancient attempts to 
revive prophecy might have occasioned his remarks. Third-century 
sources sometimes link prophecy with persecution and martyrdom, 
and even such fourth-century authors as Cyril of Jerusalem and Ері- 
phanius mention prophecy in various connections. Our document’s 
Christology (cf. 9.11-15) is so unusual that it is difficult to associate it 
with any other; and parallels to the Ascension of Isaiah are not numer- 
ous or impressive enough to be an indication of date. 

The editio princeps argued tentatively for a late second or early 
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third century date, because such topics as voluntary martyrdom аге 
also discussed by Clement of Alexandria. Alternatively, one might 
wish to place our document a little later in the third century because 
of the parallels to Cyprian’s and Pseudo-Cyprian’s exhortations to 
martyrdom. But none of this is conclusive. 

The question of provenance is even more difficult. Since the docu- 
ment’s original was Greek, not Latin, one would tend to place it at the 
eastern end of the Mediterranean rather than in Roman North Afri- 
ca. 7.21-35 might suggest that the author lived in an area where date 
palms grow; this, coupled with the points of contact with Clement of 
Alexandria, Origen and the Second Epistle of Clement, seems to sug- 
gest Egypt as the place of writing. More than this it is not possible to 
say. 
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[i]: _ Паккавос пієтісоієє МІ - - - Іөос Трнмє 
I[INEK agaa мм] OYEIPHNH "оуГагатн авал 215 

5 Оуагапн ! оүх[аріс авал оїмм oyxapic 'oy- 
n[icric as]aA ом оупістіс ! оүшм2 АВАЛ QN 
oywn? !eqoyaaq 

го ештен акр дізоү ммаєг атратН'мау мек NOY- 
хпокрүфо(м) 'eay6aati<q> авал NNHer ! мм 
петрос 2íTM пхаїс !ІміІпібмбам мем: NTCTAK 

15 ![а]вал оүте Nwexe 2apak ' Гл2іс3124 ae 2N 
оємсоєєг | MMNTZEBPAIOIC a2iiTNNAOYQd мек: 
мек мем ! оүлєєтк алла 2WC NTK ! оүгүпнрє- 

20 THC мпоухє'єї NNeTOYAaaq epi апатоотк ayw 
NrapH2' атмхоу ! мпіҳомє 2222 MEEI ! ете-м- 
пєпсо(тн)р оүша) ![3]xooq аран THPN Tq- 

25 MNT'cNayc ммлөнтнс CENA'WwrTE ‘ae’ MMa- 
каріос: NÓI !метмаоүхеві орні 2N !ТПІСТІС 
МПІЛОГОС: 

30 a2i'TNNay дє wapak 2aeH | MMHT NEBAT’ NKE- 
хпо!'круфом ва4балпд мні ! авал NÓI ricco TH" 
АЛЛА 'TH MEN MEYE apaq 21 I NEET 2с 

ІҺ|/2 Nragoy6aang "ара! їлковос` MEEI Nlae 2% 


[ - - - ] !vra20 [a]eaa nl - - - ] 'uere noy. 
5 [---] !бє Мгкат [- - - Ттеві те e[e 
- -- оуїхєєг мії | - - - ]ро[] 'ekaoy [sa 


1.1 акковос] Kasser: [iakwsoc] ed. pr.![n]er[co]ee: Kasser: eq- 
[c2]ee: Schenke!1-2 M[mixwme...Jeoc ed. pr: Міпєдсумпа)вос or 
м(пмаєт majeoc Kasser: М[псом кнрім)еос Schenke: М[ттаунрє кнрім]өос 
Kirchner! з [nek авал 2N (2NN Mueller)] Kasser: (оүвірнмн авал ом) ed. 
pr.! 11 балад» ed. pr.! 15 [agica]eq Kirchner: [aeica]2g ed. рт.! 

2.1-4 лє 2@[wq - - - ] Tazo [as]aa пі - - - ] метом oyf - - - | 
бе: мгкот [---] ed. pr: ae 2@[c нта2оүбалпа acney] та20 
[asJaa міпєдтєвнт) мєтом oylan? авал мтєд) Schenke: лє 2@[wq oyn 
абам атроуїтаго [as]aa м[пмоү2 mmay мбі) мєтом Oy[ax (sic) ері 
anaTooTk] бе: мчгкот[є 2a пра мпєєі] Kipgen: ae 20 [emnmafcoywnq 
ayw en]Ta2o[y]6aan[q an 2apak мм) метеноүк [NE ері ататоотк| бє 
мгкот[є мса пєдсауме) Kirchner! 4 мчгкот[є 2a пра nnee!) Kasser! 5-7 
теві Te e[e - - - oy)xeer мії | - - - ПоЇ) єкаоуї - - - ] ed. фт: 
TEEI T€ Ofe гар єтєкмлоү]хєє MN (мекоҙвнр м)те|є етІекаоүГам2с) 
Schenke: тєє те ole еретмаа)хі мпоү]хєє MN [NEKCNHY] ме|2є ayw] 
екаоү [asaa] Kipgen: тєє те е|є єткмахі мпоү]хєє: MN[CWC нєє! 
тніроу [an] exaoy[ane2q] Kirchner! 
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11 [James] writes to 1 |. . .] those: Peace | [be with 
you from] Peace, | [love from] Love, 5 [grace from] 
Grace, | [faith] from Faith, | life from Holy Life! | 

Since you asked | that I send !? you a secret book | 
which was revealed to mel and Peter by the Lord, | I 
could not turn you away lor gainsay (?) you; 15 but [I 
have written] it in| the Hebrew alphabet апа | sent it 
to you, and you l alone. But since you are |a minister 
of the salvation ?? of the saints, endeavor earnestly | 
and take care not to rehearselthis text to many - this! 
that the Savior did not wish | to tell to all of us, his 
25 twelve disciples. | But blessed will they be! who will 
be saved through | the faith of this discourse. 

Il also sent you, 39 ten months ago, another secret | 
book which the Savior | had revealed to me. Under 
the circumstances, however, | regard that опе | as re- 
vealed 35 to me, James; but this one 21-7 [untrans- 
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N€y2]MacT ‘n’ae "аорні тнроу 21 оуЇсаЇ MN 


о нєу'єрну: NÓI пмітсмаоус м!млөнтнс' лү 
єүєрє Мпмвівүв:  NNENTAQATICCOTHP ҳооү 
! хпоуєєї moyeer MMay EITE ! мпєтөнп: eire 
I5 мпєтоу'ано ABAA’ лүш EYP TACCE M'May a2N- 
xwwme’ alnak ae] ! мевіс?еві NNeT2M п(аха- 
ме) ! eic псо(тн)р aqoycow2 aglaa e]j'aqei авал 
оїтоо|тм) e[N6]w«qo [T] ! сод ayw MNNCA Toy 
20 NWE !тавюү N200y NTAPEeqTOOY(N) ! ABAA об 
метмаоүт: MAXEN !Neq Xe AKBWK AKOYAEIE 
храм! 
IH(COY)C лє пахєд хе MITE’ алла ! TNABWK 
25 Аптопос NTagie: M'Mey «rie TerTNoyoqe: eei 
| мммнєї AMHTN 
хооуаа)в 'тнроу пахєу xe wne кр кє'яєує 
мем TNNHOY 
пахєд x[e] !2амнм TXxoy Ммас wHTN х(е) 
20 "мм AAAYE амноє NABWK а?оүім| 'атмитрро 
чммпнує: Eeiwan[p] ! кєлєүє мей” алла АВАЛ 
хе !TeTNMH2 NTWTN’ әрі сугхарі мні Niakw- 
35 BOC MN петрос ! хєкасє EEINAMAQOY лү ! N- 
тлрєдмоүтє апіснєу !aqxiTOy Nca oycì' 
Aqoye2caloue MIKE’ Wwx arpoycpqe ! ane- 
тоусравт apay 
40 пахєд N'ói mcw(TH)p хе agoyNae миті 
[]5 "TC---]wwnme '[--- Інс  aleloycze 
ІГ---Іхаме оос '!'[--- al]poTN an 


7 меү?імаст Mueller: [єүг]маст Schenke! 8 21 оүісзіп Schenke! 14 eyf 
тассе М Emmel; eyf тааҙе М Schenke!15 АЇмак лє] ed. pr: alyw є] 
Kirchner! 16-17 чудес ed. рт. m[axwme] Kasser: n[ixwme] Schenke: 
пін ne] Kirchner! 17 оүсм5 aglaa €] Mueller: oywn[z2 авал] ed. pr.: 
oywn[2] asaa [e] Kirchner! 18 2itoo[tn] e[n6]ww[t] Emmel: 2itoo[tn 
A2NO]wa[T] ed. pr.: 2iTOO[TN] а мб) ат) Mueller! 32 кєлєуєї, i inserted 
secondarily.! мед, е corrected over an erased letter. ! 

3.1-3 [ - - - ] wwne | - - - млентінс [32]oyc2e[er - - - Іхәме 
ed. рт. [amme xe epe nkewwx]y wwe [2wc мепрофнтінс a[2]oyc- 
gelei ммас ом Ney]xaMe: Schenke: [2M miwT мхі млауєхє) єфапє 
Inke Onan ммлөнт]нс 2[2]оүс2є[є: ммлауєхє гм меүіхаме: Kirchner 

12-5 gwe: [-- - рати an [- - - мє]лєтн ed. pr: 2с(те NTET- 
марно дроти an[NoHTWwc гар єуєр мє)лєтн Schenke: гос [eayp мо! 
хрно 21раутм an[OHTwce rap ayp мє]лєтн Kirchner! 
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latable fragments] | the twelve disciples | [were] all 
sitting together 19 and recalling | what the Savior had 
said | to each one of them, whether | in secret or open- 
ly, land [putting it in books] "5 in books - [But I]l was 
writing that which was in [my book] – По, the Savior 
appeared, [after]! departing from [us while we] gazed 
| after him. And after five hundred ?? and fifty days 
since he had risen | from the dead, we said | to him, 
“Have you departed and removed yourself from us?” | 

But Jesus said, “Хо, but | I shall go to the place 
from whence I came. ?5 If you wish to comel with me, 
come!" 

They all answered | and said, “If you bid | us, we 
come." 

He said, | “Verily I say unto you, 3° по one will ever 
enter | the kingdom of heaven at my І bidding, but 
(only) becausel you yourselves are full. Leave! James 
and Peter to me 35 that I may fill them.” And | having 
called these two, | he drew them aside and bade the 
rest occupy themselves | with that which they were 
about. 4? 

The Savior said, “You have received mercy 31” 
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s !'[---]aerw ayw !Пөві--- loycwts 

'ayw м{[..... ] oyf мо! ‘ae Te[rl]woyo«e 

10 амоү?: ! єм: AYW METNZHT TALC 216: ! теткоү- 

wwe’ єм ap мнфє: ! ате бє лотом єрєтм- 

paeic 'ayw єрєтимкаткє: ері пмє'єує xe 

NTWTN 2aTeTNNey 'апа)нрє: Мпрамє: ayw 

15 mee! "атєтнауєхє мМмед ayw !meei aTeTN- 

CWTM apaq !'oyaei NNENTAQNEY anwH'ple Mn- 

20 рІшме: cenawwne ! Ммакаріос NÓI мєтєм!поү- 

NEY лпромє: ayw нє'тємпоутаю мммєд ay'w 

чнєтємпоуауєхє NMMEq !лүш мєтємпоусати 

25 alaaaye Nrootg поти пе "mwn? MMe бе xe 

хар tra'gpe лротн EepeTNawne ![xJekac ерет- 

NAP ppo: oyaler NNeNTA2MTAN aBaa’ ! 2м ney- 

30 wwne’ xe сематістаү an amqawne’ мевівітоү 

NETEMMOYWWNE ayw ! AaAZOYCOYWN пмтам EM- 

na'royakoNe: TWTN тє TMNTT]PPO Мпмоүте: 

35 ETBE MEEI T'xoy Ммас NHTN хе ауалте EPE- 

Ітммн2 ayw Мпркє топос 2N 'тнмє еда)оүсіт: 
вдаа) совє ! NCWTN NÓI METNNHY 

до TOTE ! лпєтрос оүахув xe eic WAIMNT NCaTr 

ІА1/4 акхоос мем "xe wlw]ne ep[erMMH2 алла) 

| TNMH2" 

2am[co(TrH)P oywws паїхєд xe єтв[є neei 

5 agixooc] ! uuTN: xe [wwe єрєтммно xe]'kac 

NNe[TNÓ«o.Xq NeTÓmo xq] ! Nace: cen[a oy xeei] єм 

NANO[y] 'пмоу? гар a[y]o [n6c]xq: 22ү ката 

!T2€ бе ENANOY TPEKOWXG ayw 'трєкмоу? 


5-7 ayw [Jee [ - - - ]оүсатм ayw w[ - - - Joy Р мої ed. рт. ayw 
[NJee Іммаөнт N]joyc« TM ayw м[өє NNAA] моүр мої Schenke: ayw [u]ee 
[моємкоүо мп]јоүсотм ayw м[өє ммаөнт м]поүр мої Kipgen: ayw 
[Nlee [NNAeHT 22]оүсотӣи ayw м[өє NNAA] мпоур мот Kirchner! 9 та2С 
MS: taze ed. pr.'16 The line ends with a decorative filler.! 20 семат, c 
written over a partially formed м.! 31 <м>мете Kirchner! 34 (т)рро ed. рт.! 40 
The line ends with a decorative filler. ! 
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7 [untranslatable fragments]! Do you not, then, desire 
to be filled? | And your heart is drunken; 19 do you 
not, then, desire to be sober? | Therefore, be ashamed! 
Henceforth, waking lor sleeping, remember Шаг you 
have seen | the Son of Man, and !5 spoken with him in 
person, | and listened to him in person. | Woe to those 
who have seen the | Son [of] Мап; blessed will they 
be who ?? have not seen the man, and they | who have 
not consorted with him, and | they who have not 
spoken with him, | and they who have not listened to | 
anything from him; yours is ?5 life! Know, then, that 
he healed | you when you were ill | that you might 
reign. Woe | to those who have found relief from | 
their illness, for they will 39 relapse into illness. 
Blessed are | they who have not been ill, and | have 
known relief before! falling ill; yours is the! kingdom 
of God. Therefore, I 35 say to you, ‘Become l| full and 
leave no space withinlyou empty, for he who is com- 
ing | сап mock you.” 

Then! Peter replied, *Lo, 4? three times you have 
told us, ^! ‘Become [full’; but] | we are full.” 

The [Savior answered]! and said, [^For this cause I 
have said] | to you, [Become full,’] that 5 [you] may 
not [be in want. They who are in want], | however, 
will not [be saved]. For it is good to be full, | and bad 
to be in want. Hence, just as | it is good that you 
(sing.) be in want and, | conversely, bad that you be 
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2wWwy 22ү TEEI те ! тоє: waqówxB NÓI TreTMH2 
ayw ! маүмоү? нб} rnrerTÓa xq: Nee ! Ewaqmoy?2 
NÓI петбахд ayw 'пєтмно офад qjàqXok 
ABAA 'мМмпраа)є: @ає бе лбоҳв "wc єуб 
6AM’ AMOY? тнмє ayw laMoy2' 2WC €yN блм 
хбахв ! хекас єрєтмабмба|м) NM[oy2] a'pwrn 
NNOY20OYO' wale] бе ! eperMMH2 авал 2M п- 
пмєума '"epeTNÓaxq МАЄ авал 2M 'плогос 
плогос Nrap пе TY y!xu: оүфүхн ам те 

а2іоүала)в AE пахні мед xe пхавіс !oyn 
блм MMAN aree мек "WME 2мєк AQNKWE rap 
NICWN NNENEIAT N2aaoyt !MN NENMEEY MN 
мєм,мє !agNoya2N Nc«ok T еоє б[є] !мєм 
ATMTpOYyTTIpaze Ммам "авал 2iTOOTG Мплма- 
волос: e€leay: 

agoywws NÓI mxaeic !maxeq xe Ew пе 
neTrN2MaT !єрєтнєїрє Мпоуфа)є MmwT: ! еү- 
TMT NHTN ABAA 2íiTOOTQ 2N ' оүмерос Nawpea’ 
2M птроу'трахє MMWTN ABAA 2iTOOTY ! мпса- 
TANAC єаатє ae !вүла,х2 MMWTN АВАЛ 
оїто'отд Мпсатамас: лүш вүйтінт: NCA THNE 
ayw Nretnp пєд'оуфає: T[xoy] MMac xe qna- 
мррє тнме ayw амааухоа) !THN€ ммнє ayw 
qnamey'e л[рот]м` xe 2aTetTNwwne ! Мм/(рре1т 
орні 2м теапромога !ката TeTN[r]po2aipecic 
оїє: 'NTETNNAAQ ем: ереткові !MMacicaps 
ayw еретмр '2ate 2HTYG ммплөос н NTE- 
lTNCAYNE’ EN XE мпатоүр 2 Y'BpiZe MMWTN' ayw 
мпатоу!Р катнгорі MMWTN 2NN OyXI ! NÓANC: 
оүле MraTOyoTH !THN€ AZOYN' хуаутєко: 
оүте !емпатоүбавіе THYTN 2N OYy!MNTANO- 
Moc’ оүте Мпатоу/!р cTo[y] MMWTN 2NN OYMNT- 
l<a>aoroc’ оүте МпатоүтшомС !THN€' 2NN 
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тфүхн MS: Read патфухн Schenke! 22 an те MS: Read an пе Kirchner; a 
written over €! 28 eoe óle] ed. pr: еоєс Muelle! 35 n<T>awpea 
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full, so 19 he who is full is in want, | and he who is in 
want does not become full as | he who is in want be- 
comes full, and | he who has been filled, in turn, 
attains | due perfection. Therefore, you must be in 
want 15 while it is possible to fill you (pl.), and | be 
full while it is possible for you to be in want, | so that 
you may be able [to fill] | yourselves the more. Hence 
become | full of the Spirit, 29 but be in want oflreason, 
for reason «belongs to» the soul; in turn it is (of the 
nature of) soul." | 

But I answered and said to him, “Lord, | we can 
obey you ?5 if you wish, for we have forsaken | our 
fathers | and our mothers and our villages | and fol- 
lowed you. Grant us, therefore, | not to be tempted 
3° by the devil, the evil one.” | 

The Lord answered | and said, “What is your (pl.) 
merit | if you do the will of the Father | and it is not 
given to you from him 35 as a gift while | you are 
tempted by | Satan? But ifl you (pl.) are oppressed by | 
Satan and ^? persecuted and you do his (ie. the 
Father's) 5! will, I [say] that he will | love you, and 
make you equal | with me, and reckon | [you] to have 
become 5 beloved through his providence | by your 
own choice. So | will you not cease | loving the flesh 
and being | afraid of sufferings? Or do 19 you not 
know that you have yet | to be abused and to be | 
accused unjustly; | and have yet to be shut | up in 
prison, апа 15 condemned unlawfully, and | crucified 
«without» | reason, and buried | <shamefully>, as 
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оудоу  йтлоє ?ахот  "asa^ 2iTooTd 
мппомнрос` ! тєтйтолма` af со aycaps !à 
nere ппм(єүм)л oei NcasBT єдікатє apay 
еретна)ҙаммакімк: ATTKOCMOC XE OYHPp’ пе 
! areTN2a€i€': лүш хе MNNCW!TN AN’ оүнр пє: 
тетмабмтС: ! ерепетмвіос оүгооү Noywr ! re 
ayw метмпаөос ey{njoy'noy Noywr тє: 
Naraeoc гар" |! NCENAEI EN AQOYN апкосмос: 
! ері катафромі бе Мпмоу ! ayw NTeTNqI раоуа) 
хпамє? Парі пмєєує Мпастаүрос !ayw 
памоу ayw TETNNA!wnd 

хоїоуфа)в NAE пл!ҳнї Neq xe mxaeic Міттаур: 
ATEYO арам мпст(хү)рос !MN пмоү мєє rap 
сєоүноү "MmMak 

agol[ywlws NÓI mxaeic !пахед xe 2амнм 
Txoy Ммас 'NHTN хе MN Aaaye млоүхє!є 
вімнті Асєпіст[єүє] amact(ay)poc "nental[g]- 
пістєує [ra]p  апасіт(ау)ррос' tTwoy те 
TMNTEpPO Мпіпмоүте wwne бе EpeTNyi'ne іса 
пмоү Мөде NNETMAlOYT: єтмє NCA пон? 
wag'oywn2? rap амєтммєу NÓI nme'TOYWINE 
Ncwq’ ey Nae пето!ві ney Npaoya 2M п<т>ре- 
TETNKW'TE NTWTN 2A пра мпмоү qNal'TAMO TN 
ATMNTCWTT EMMA(N) "xoy Ммас NHTN хе 
(мє)мі aaye !Naoyxeer NweTP afte 2нтд 
!MmnMOy: TMNTP<p>O Wrap Мпмоү та 
NETOYMOYOYT Ммаү T€ !аухопеве еретксатп 
apaer TN'TN  THN€ апа)нрев Мпепм(вүм)а 
етіоүдав: 

TOTE A2iWNTG anak ! xe пхаїс Ned) Асмат" 
ємлар 'профнтєує: NNeei ETP axiloy: Ммам 
ATPNP профнтеүе ! NEY nawwoy гар NÓI метр 
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(was) I myself, 29 by the evil one? | Do you dare to 
spare the flesh, | you for whom the Spirit is an | en- 
circling wall? If you consider | how long the world 
existed 25 <before> you, and how long | it will exist 
after you, you will find | that your life is one single 
day | and your sufferings one | single hour. For the 
good 39 will not enter into the world. | Scorn death, 
therefore, | and take thought for Ше! | Remember my 
cross | and my death, and you will 35 live!” 

But I answered and | said to him, *Lord, | do not 
mention to us the cross | and death, for they are far 
6-1 from you." 

The Lord answered | and said, *Verily I say | unto 
you, none will be saved | unless they believe in my 
cross. 5 But those who have believed in my | cross, 
theirs is the kingdom of | God. Therefore, become 
seekers | for death, like the dead | who seek for life; 
10 for that which they seek is revealed to them. | And 
what is therelto trouble them? As for you, when you 
examine | death, it will | teach you election. Verily 15 І 
say unto you, попе | of those who fear death will be 
saved; for the kingdom «of God» | belongs to those 
who put themselves to death. | Become better than I; 
make 29 yourselves like the son of the Holy Spirit!" | 
Then I asked him, | “Lord, how shall we be able! to 
prophesy to those who request | us to prophesy 25 to 
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МАС НАММАГРІ СОРЕХ 1,2 


жіті Ммам' ayw єтбост авал !9HTN атроу- 
соти ayaoroc !ABAA QÍTOOTN 

azamxaeic ! оүшаё пехаа xe NTeTN'caywe 
єм хє AYNOy2€ Nrane ! чтє профнті2 MN fw- 
2ANNHC ! 

ANAK Nace пахні хе mxaic ! {xe} миті OYN 
аубам: aqei Ni rare NTEMPOMHTIA 

пахє 'mxaeic мні XE ZOTAN epeTNajaNMME 
xe ey пе Ane ayw ! xe фарєтпрофнтіа P пвх 
NTAlT€: ері моєї xe EY пе аооуді !тесапе: 
хәр] wap єєтаує'хє NMMHTN әрні 2N омпара- 
IBOAH' ayw NepeTNP моє ! єм: ТІ міоу ам Ta exe 
NM'MHT[N 2]N OYWN2? авал ayw !NT€TNpP мс- 
OANE єм алла !NTXOTN NEPETNWOOT мні !N- 
NOYTAPABOAH орні 2N 2M!'ITAPABOAH' ayw Мфа- 
мерос | орні ом моуам? АВАЛ: 

бєпн 'атрєтноухєєг єүслпсп 'єм MMWTN 
Алла NTWTN 'оурат оуаєт THNE лүш !аупє 
OYN блм api wap арад'єг Qwwr TEEI гар TE 
02€: !ветерепкюот: NAMPpe THNE ! 

wwe  єрєтімастє  Меу'покрусіс ayw 
пмєүє N2HT: ! вөлү nMeye гар конт: NTAq | пє 
ewagxne’ өүпокрісіс: !өүпокрісіс 20x0C 
оүноү а/вал NTMH€' | 

мпар аофкм !NTMNTPPO ммпнує: !єстї- 
TANT’ мгар AYWA? мвм'мє: емта2амеакарпос 
2ete 'мпєдкатє: aqreyo авал NloewÓose 
ayw NTApoyT oyw ! а2оүтретате wayele’ TE- 
ley AN те OE Мпкарпос Мтао'аратє ABAA ом 
TNOYNE Nloywr’ NTApoyTAakNq ау'хто N2NKAp- 
пос 2ÍTN 2a2° ! мємлмоүс MMEN Tre’ еме !оүм 
аубхм Тмоү ap  мітафібє ввррє мек 
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them? For there аге many who! ask us, and look | to 
us to hear an oraclelfrom us." 

The Lord | answered and said, "До you not 
39 know that the head of | prophecy was cut off with 
John?"| 

But I said, “Lord, can it be possible to remove | the 
head of prophecy?" 

The Lord 35 said to me, "When you (pl.) | come to 
know what ‘head’ means, and | that prophecy issues 
from thelhead, (then) understand the meaning of ‘Its 
head was 7! removed.’ At first I spokelto you (pl.) in 
parables | and you did not understand; | now I speak 
to 5 you openly, and you (still) do not perceive. Yet | 
it was you who served melas a parable in! parables, 
and as that which is open 19 in the (words) that are 
open. 

“Hasten По be saved without being urged! | Instead, 
be | eager of your own accord and, | if possible, arrive 
even before те; 15 for thus Ithe Father will love you. | 

“Come to hate | hypocrisy and the evil! thought; for 
it is the thought ?? that gives birth to hypocrisy; but 
hypocrisy is far from | truth. 

“Do not allow | the kingdom of heaven to wither; | 
for it is like a palm shoot 25 whose fruit has dropped 
down laround it. They (1.е., the fallen fruit) put forth 
| leaves, and after they had sprouted, | they caused 
their womb to dry up. | So it is also with the fruit 
which 3° had grown from this single root; | when it 
had been picked (?), | fruit was borne by many (?). It 
(the root) was certainly good, (and) if | it were pos- 
sible for you to produce the ?5 new plants now, 
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<мек>абмтСс: 

ENEE !agixi ваү 2ї Neei 2aeH Mriloyaeigy 
ETBE EY TETNP клітєхє Ммаві ввібепн ABWK 
! мынса попсіє rap 2aTeTNT 'амагкн apaer 
хтраба» 2ATN тнімє: NKEMNTWMH<N> N20OOY є!т- 
Be Мпараволн Necpo«qge me "ноємраме: 
a«Tpo»yc«o[rM] Nca тсє!во` ayw NCEP мої NN- 
a[oloc ayw !mxo ayw MKWT лү N2BC NM- 
Ітарөвмос” хуа» пвєкє NNeplraTHC AYW NEKEI- 
at: ayw TC2Í'Me: 

ахотте NpPeq6enH 2a пра 'мплогос плогос 
Nrap «ja!pr мем: neqpa me тпістіс ! ma2gcney 
TE тагапн mMag2lgaMNT ME мєовнує: €qaq- 
аушоітте гар ABAA 2N меві NÓI mwN? ! плогос 
Nrap €qTNTCXON ay'BABIAE Нсоуо: MEE! NTApeOYy- 
leei XAG’ AGTANZOYTG ayw N'rapeqpwr aqmp- 
рітд €aquey Паоло BBABIA€' anma NOYEIE: 
ayw !NTApPeqP 2афв' agoyxeer eaqg'rcewaq 
NNOY2PE’ палім Aq'dqxoXTi^ AXO’ TEEI AN TE’ 6€ 
єтє OYN блм ммотн NX! л!ротн мтммтрро 
ммпнүє’ ! тєє EPETNTMXITC: 2ÍTN оүгмо!сіс: 
мтетмаа) OINTC єм: 

ETBE ! meci TXOY Ммас NNHTN Xe ! ері мнфє: 
мпаор' ap плама "ayw 242 Нсап a2ixooc 
NHTN MN 'NETNEPHY’ Ayo ам NTAK оүх!єєтк а 
fakkwBoc a2ixo'loc хе оүҳєєг ayw a2i2wn 
'aTOOTK’ атрекоүз?Кк Newel "ayw а2ітсеве 
єієтк АВАЛ ! лөүпоөєсіс NNA2PN Нмархам 
'ENEY хе ANAK 2л21єТ amiTN 'ayw a2iwexe 
ayw a2<i>p скуллє !MMaer ayw a2íqi Мпа- 
KAAM’ "NTAPINOCY2M MMWTN agile: гар armiTN 
ATPAOYW2 NM!MHTN XEKACE’ eTpeNaoy!c2 NÑ- 
мні ZWT’ THNE ayw ! NTAPIÓINE: NNETNHEI вімМ 


81 2[ic]e Kirchner: 2[ооү]є ed. pr: 2f[aiJe Kasser: 2[M]e Schenke!3 
WMH<N> (ог аҙм<н>м) N200y ed. pr.'N200y MS: нєвотє Robinson! 5 
^<тро>үсо[тм] Mueller! 11 плогос Nrap, A written over erased we.! 11- 
12 qwapi - тпістіс MS: пєдра Nwap me тпістіс Kirchner! 31 
меткернү: «xe oyxeei» Schenke! 38 22<1>р ed. pr.! 

9.3 етрема MS: Read еретма ed. pr.! 
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<you> (sing.) would find it. 

“Since | I have already been glorified in this fa- 
shion, | why do you (pl.) hold me back | in my eager- 
ness to go? 8! For after the [labor], you have | com- 
pelled me to stay with | you another eighteen days for | 
the sake of the parables. It was enough 5 for some «to 
listen to the | teaching and understand “Тһе Shep- 
herds’ and | “The Seed’ and “The Building’ and “Тһе 
Lamps of|the Virgins’ and “Тһе Wage of the! Work- 
men’ and “The Didrachmae’ and “The 19 Woman.’ 

“Become earnest about | the word! For as to the 
word, | its first part is faith; | the second, love; the | 
third, works; 15 for from these comes life. | For the 
word is like a! grain of wheat; when someone | had 
sown it, he had faith in it; and | when it had sprouted, 
he loved it because he had seen 29 many grains in 
place of one. And | when һе had worked, he was saved 
because һе had | prepared it for food, (and) again hel 
left (some) to sow. So alsolcan you yourselves receive 
25 the kingdom of heaven; | unless you receive this 
through knowledge, | you will not be able to find it. 

“Therefore, | I say to you, | be sober; do not be de- 
ceived! 3? And many times have I said to you all to- 
gether, | and also to you alone, | James, have I said, | 
“Ве saved" And I have commanded | you (sing.) to 
follow me, ?5 and I have taught you | what to say 
before the archons. | Observe that I have descended | 
and have spoken and undergone tribulation | and 
carried off my crown ?' after saving you (pl.). Когії 
came down to dwell with | you (pl.) so that you (pl.) 
in turn | might dwell with me. And, 5 finding your 


42 


ІО 


15 


20 


25 


ІО 


15 


20 


МАС HAMMADI СОРЕХ 1,2 


MEAWT оїфоу NTAZioy'H2 2NN мне! ETNAY WA- 
ПТ !араү Ммпсап eeiwanel літитМ 

ETBE TEEI rieioe ! мне! @ NACNHY ері моє XE 
ley пе nNAÓ Noyaein підт: ! P хр EN Ммаєг 
маретот rap р xpeia NaHpe aa'aa панрє пе 
ewag? xpeia !МпкюоОТ ввіпнт: арєтд Міпетм- 
MEY Молат: Nrap ! ммотн єм NÓI TIICO T? Мпаун- 
рє: 

CWTM Асал плогос ! єр моєї NTTNWCIC’ мррє 
па'ємо ayw MN AAYE мапат ! NCA тнме: оүте 
MN Aaye ! NAAOX)X2 MMWTN 2ÍBAA ! NCABHA apw- 
TN оуаєт THNE ! 

а) NTaaaimwpoc @ N'kako.aiMcoN (D Nloy- 
покрітнс мтмнє: ! 43 NPMNNOY.X NTrN«XDCIC: ! jb 
<М>параватнс мпмвүма !оїє wa TNOy ам 
тетмр 2упоїмінє ACWTM EWWE apw'TN awexe 
хім Маҙарп 21вс !TNOy ам TETNP 2Үүпоміме: 
хмікаткє: єфає APWTN apaic ! хім каҙарП xe- 
kace єсма"аєєп THN€' арас NÓI тмитрро 
INMHHye !све: Ммам Тхоү Ммас NHTN !xe 
CMATN aTpeoymneToyalas: €i апіті аухаом 
ayw N'reoypMNOyaeiN єт апітн "arkekei N- 
QOYO APWTN aP р'ро н aTMeipe: 

хоїР пмєує ! NNeTNPM€IE: MN TETN2HBE ! Ayo 
T€TNAYnH' сєоуноу Мімам TNOy бє w ner- 
Woon ! мпвх NTEKAHPONOMIA Miri: ріме 2M 
пма єтєаа)є 'хуа» NTETNP 2HBE ayw NTE- 
ITNTAWE ава) Мппетманоүд ! gwc epernaupe 
NNa’ аорні KalAwc: ce: ммам' Тхоү MMac 
'NHTN хе €NENTA2OYTNNAOYyT: ! WA NETCWTM 
Apaer ayw E'NENTAEIWEXE MN NeTM'Mey: меві- 
NABWK єм A2PHE! | ANHZE 21.XM MKA? тємоу бє 
лотом WITTE AXN NETMMEY ! 

EIC оннтє Тмаоүзвів: apwTN !NTBCOXK ayw 


16 METMMEY <oya2 Аса мпонрє> Schenke! 17 Мпаҙ)нрв «алла NTWTN 
MMaq» Schenke! 28 <м>параватнс ed. pr.!m<ne>nneyma ed. pr.! 36 
ммпнүе, The word is surrounded by a decorative line. ! 

10.16 хє <вімнті> Schenke! 21 <g>axN Mueller! 23 яфвок MS: Read 
TABWK or NTAB«K ed. pr.! 
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houses | unceiled, I have made my abode | in the 
houses that could receive me | at the time of my 
descent. | 

“Therefore, trust 19 in me, my brethren; under- 
stand | what the great light is. The Father | has no 
need of те, | - for a father does not need a son, | but it 
is the son who needs 5 the father - though I go to 
him. For the Father | of the Son has no need of you. | 

“Hearken to the word; | understand knowledge; 
love 29 life, and по one will persecute | you, nor will 
anyone | oppress you, other {һап you yourselves. | 

“O you wretches; O 25 you unfortunates; O | you 
pretenders to the truth; | O you falsifiers of know- 
ledge; | O you sinners against the Spirit: | can you still 
bear to 3° listen, when it behooved youlto speak from 
the first? | Can you still bear to | sleep, when it be- 
hooved you to be awake | from the first, so that 35 the 
kingdom of heaven might receive you? 1°! Verily I 
say unto you, | it is easier for a pure опе | to fall into 
defilement, and бог | а man of light to fall 5 into dark- 
ness, than for you to reign | ог not reign. 

“I have remembered | your tears and your mourn- 
ing апа your anguish, (while you say) “They are far! 
behind us.’ But now, you who аге °° outside of the 
Father's inheritance, | weep where it is necessary | 
and mourn and | preach what is good, | as the Son is 
ascending as he should. 15 Verily I say | unto you, had 
I been sent | to those who listen to me, and | had I 
spoken with them, | I would never have come ?? down 
to earth. So, | then, be ashamed for these things. | 

*Behold, I shall depart from youland go away, and 
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NToywwe ем" 'a6wW апе2оүо 2aTN тниє: NOE 
! «от THYTN ETEMNETNOY'wwe’ Тмоү бє oyw? 
тнме 'NCWi 2N оүбєпн: єтвє певі ! Тхоү MMac 
NHTN ETBE THN€ 'NTAZQIC! ATITN NTWTN Пе 
I MMepe]T: NTXOTN me ne'TNAWwWNE NAITIOC 
мпамо '2N 222: ері rapakKaaei MmiwT ! TOOB2 
мпмоутє: мол? Ncaàm !ayw дмаТ NHTN oyma- 
Kapioc ! пє пємтадм'єу APWTN NMMEq ! EyTa- 
we лєза) Ммад 2N Магігелос ayw eyt ваү neq 
ом !метоүдав: пет пе пом? !рєає ayw 
TEAHA MMWTN 2wc '«qHpe мпмоутє: тоухо 
M[T1qloy'wwe: хєкасє eperNaoyxeler xi хпіо 
АВАЛ оїтоот' лүш 'НтєтіМтоухє THN€' tcan- 
СП !2ароты 2aTM піст: ayw qua!ke 222 NHTN 
АВАЛ: 

ayw NTapn'icwTM aneel anwwne Nayaa!poc 
N€AQM(OKM ‘N’rap пе: alopHi AXN NENTANXOOY 
Nwa'pi Nrapeqney лє арам єй!рєає maxed 
хе оүлє NHTN !а») NETWAAT’ NNOYTIAPAKAH- 
тос’ оүзві NHTN «а» метр хра "NNOY2MAT 
CENAWWTE M'wakapioc NÓI мемта 2 оүр nmap- 
l2HCIAZE Ммаү ayw а2оүхпо !мєү Мпомат 
оуаєтоу: TNTN ! THN€ A2NWMMAE! Xe єүа)уо!оп 
NNEW моє: NNA2PN TE€TN'rrOAIC: ETBE EY TETN- 
аутртарт ! еретімоүхе MMWTN ABAAA’ 'оуаєт 
THN€' AYW TETNOY'AEIE’ атєтнполіс: AQPWTN 
'TETMMA Nwwie TETNKwe: ! ммАд Авал Oya- 
єт’ THNE ереітісавте Ммад NNETOYWweE ! aoy- 
но N2HTG (D neToyalar’ ayw мєтпнт: àBAA 
оуаєї 'NHTN хе сєматєоє тниє: Н 'мєаєкє: 
еретммеүв апіфт' 'хє оүмлєромє пе Н 
Ewaq<p> !төє лхн 2Ncanch н єл 
'Xapize Noyee! 2a оуєєг н ekgaqp anexe 
чоуєєг єдаупмє: дсхумє гар мпоүсоа)є: ayw 


28 NHTN <хе> Kirchner! 34-36 oymMakapioc - eytawe MS: йтатії 
оєммакаріос NENTAYNEY APWTN NMMEq оумакаріос пе TIENTAQNEY 
apaq єутаає Schenke! 

11.1 M[rrq] Williams: M[rreq] ed. pr.! 8 neagñ MS: Read neagn ed. pr.!9 
NENTAN MS: nentaq Mueller! зо meye «єм» Mueller! з pwme, M written 
over т.! 34 eqjaqp, q written over p.! 


ы 


THE APOCRYPHON ОЕ JAMES 10.22-11.25 45 


do not wish | to remain with you any longer, just as 
25 you yourselves have not wished it. | Now, therefore, 
follow | me quickly. This is why | I say unto you, ‘for 
your sakes|I came down.’ You аге 3° the beloved; you 
are they | who will be the cause of life! in many. In- 
voke the Father,limplore God often, | and he will give 
to you. Blessed 35 is he who has seen you with Him | 
when He was proclaimed among the І angels, and 
glorified among the saints; yours (pl.) is Ше. | Rejoice 
and be glad ав!!! sons of God. Keep his will | that 
you тау be saved; accept reproof from me and | save 
yourselves. I intercede 5 on your behalf with the 
Father, and he will! forgive you much." 

And when wel had heard these words, we became 
glad,!for we had been grievedlat the words we have 
mentioned 19 before. But when he saw us| rejoicing, 
he said, “Woe to you (pl.) | who lack an advocate! | 
Woe to you, who stand in need | of grace! Blessed will 
they be 15 who have | spoken out and obtained | grace 
for themselves. Liken | yourselves to foreigners; | of 
what sort are they in the eyes of your ?? city? Why 
are you disturbed | when you cast yourselves away l of 
your own accord and | separate yourselves from your 
city? Why | do you abandon your dwelling place 25 of 
your own accord, | making it ready for those who 
want | to dwell in it? О you | outcasts and fugitives, 
woe | to you, for you will be caught! Or 5? do you 
perhaps think that the Father | із a lover of mankind, 
or that he is | won over without prayers, or that he | 
grants remission to one on another's behalf, or | that 
he bears with one who asks? - 35 For he knows the 
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! MN пєтєрєтсарз P хр MlMaq' XE NTAC єм пе: 


єтєпіву'мі | хтфухн | ахн  тфухн гар: 
I MaApemc«Ma р nasci беоє: "єтємарєтфухн 
оүхеві axM !пм(єүм)л EpewaNTYPyXH ae 
оу'хєєї ахм пєеху ayw Nqoy!'xeei NÓi 
nkenN(eyM)a Wapermcwma ! әопє NATNABEI 
пєпм(єүм)л Nrap me !єалдтл2о Мтфухн 
TICCMAà 2w'wq ne: в«уаамоүоүт: MMac 'єтє 
NTAC MMN Ммас петмоүоүт !МмАС 2AMHN 
Тхоү Ммас NHTN хе | NGNAKA TINABEI єм ABAA: 
мтфү/хн: NAaye’ оүте TaiTia N'rcaps MN aaye 
rap’ 2N мемта?ір фор NTCAP3 маоүхееі ереітм- 
MEYE Nrap xe NTA2A2Aa2 біїмє NTMNTEPO NM- 
пнує: NEElleTG мпемтаамвү apaq eqoei !'м- 
млодтау морні 2м мпнүє 

N€lei NTAPNCATMOY A2NP aynı мтл!рєдмєү лє 
храм хе agnp лүпеі 'пахєд хє ETBE TEE! 
Тхоү Мімас NNHTN хекас єрєтмл!соүом тнмє: 
тммтєро гар 'ммпнує ECEINE NNOY2MC ela- 
дрот 2NN oycwwe: ayw neler мтарєдхєте: 
AqciT€ мпесткартос ayw AN aqmMoy2 NTCW'WE 
чономс: акєрампє: NTw'tN гот THNE бепн: 
ATPETNW2T !NHTN NNOY2MC’ NWN?’ xeka'ce 
EPETNAMOY2 ABAA’ 2N TMNT'Ppo: 

ayw ефосом MEN eeigoon оатє THNE’ 
просехе apaci ! лүш NTETNTEIe€e NHEI nca'ñ 
МАЄ” еТмаоүзвіе apwTN "epi памєєує: epi 
памєєує лє !"авал XE мввекцооп 2ATN THNE 
'MIIETNCOYWNT’ CENAww'ite Ммакаріос NÓI 
NENTA2'COYWNT OYAE! NNEE! NTA2'cc« TM лүш 
MITOYP пістєує: ce'nawwme’ MMakapioc NÓI 
ме!те мпоүмєү a[AA]a Ay[Na2 Te] | 

ayw еті an ТР [rijee мм[ф]!тн Тоүоән2 ra[p] 


12.1 AXM [rre] ed. pr.! 6 Tago, a written over erased й: TN20 Kirchner! 8 
MOYOYT, Тһе first ү may be written over a partially formed q or o.! 16 menTaq 
MS: пємтау Schenke! 36 <e>neeiwoon Schenke! 37 <ayw> Мпетн- 
COYWNT Quispel! 

13.1 afAA]a ауїмаотє) Attridge: a[A]A a [ayna2te] ed. pr.: aly]tan- 
Ігоүті Kirchner! А 
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desire and | also what it is that the flesh needs! - | (Or 
do you think) that it is not this (flesh) that desires|the 
soul? For without the soul | the body does not sin, just 
as 12 the soul is not saved without | [the] spirit. But if 
the soul | is saved (when it is) without evil, and | the 
spirit is also saved, then the body 5 becomes free from 
sin. For it is the spirit | that raises the soul, but the 
body that | kills 1; that is, it is it (the soul) which kills 
| itself. Verily I say unto you, '° He will not forgive 
the soul the sin|by any means, nor the flesh|the guilt; 
for none of those who have | worn the flesh will be 
saved. | For do you think that many have !5 found the 
kingdom of heaven? Blessed is he who has seen him- 
self as a fourth one in heaven!” | 

When we heard these words, we were distressed. | 
But when he saw that we were distressed, ?? he said, 
“For this cause I tell | you this, that you may | know 
yourselves. For the kingdom | of heaven is like an ear 
of grain after it! had sprouted іп a field. And 25 when 
it had ripened, it scattered its | fruit and again filled 
the field | with ears for another year. You | also, 
hasten to reaplan ear of Ше for yourselves that 39 you 
may be filled with the kingdom! 

“Апа as long as I am | with you, give heed to те! 
and obey me; but | when I depart from you, 35 re- 
member me. And remember те | because when I was 
with you, you did not know me.| Blessed will they be 
who Бауе | known me; woe to those who have 4° heard 
and have not believed! | Blessed will they be who 
13-1 have not seen, [yet have believed |! | 

“And once more I [prevail upon] you, | for I am re- 
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ABAA NNHTN 'єєікаут: NNOYHEÏ вар WEY " NHTN 
Miwa‘ [.] еретіхі 2лє!вєс 2apaq' Ne[2]e eTq- 
Naw (2e арєтд Мпнє[ї] NNeTZITOYWTN !eqp 
кімлумєує [a]oaeie: ce мімам Тхоү Мм(ас)| 
NNHTN хе оу'аєї Nweer (та һроүтбямаоүт: 
lanır aneeim[a] єтвнтоу: сема!ауоутте MMA- 
карпоїс N61 NeTNNH'Oy әорні apeTq Мпіат" еті 
хто MMwTN @ мєтаооп: TN'TN тнмє ANETE 
NC€«)OOT- єм ! Xekac EPETNAWWITE’ MN NETE 
'NCEWwoon ем: 

мттоәр: ATPE'TMNTPPO ммпнує р Xxaeie н'онт: 
THN€' Ммпаор axice N2HT ! лахм піоүзеім N- 
реа” oyaeiN Aaaa !ауопє NTEEIMINE’ А20үм 
apw'tN оуаєт THNE NTaze оафат: | a2oyn 
APWTN әгітевіт" NH'TN' 2a пса2оүв хєкасє 
NTw'tN єрєтмлоүхєєг: | 

пєтрос NAE лдоүоа)в NlNA2PN мєє ra[x]eq 
хе окісап MEN кр протрєпє Мімам A2OYN 
aTMNTPPO мм!пнүє оємкєсат ам ксто !Ммам 
АВАЛ’ MXAEIC INCAT’ ! MEN KP TIOE AYW ксаж: 
MMAN ! аА2оүм ATITICTIC ayw капоти ! мем MTW- 
м2 2NKECATI ам ковар'вр Ммам авал NTMNTEPO 
'NMITHYE 

A' mxaeic AE оүала)В пахєд мем XE 2217 
NHTN |! ктпістіС N2a2 АСАП N2oyo ! лє agioy- 
ANEQT мек авал "[w та]кк[‹о]вос ayw мпєтн- 
ICOYWNT палім AN TNOY Р'нєу apwl[T]N’ єрєти- 
pewe N2az2 !Ncam ayw еретмаҙамр WIAAPOC 
! дәрні axM [п]аупоп мпомє2 ! wapetNw[k]M 
AE’ ayw NTeTNP !лүпі єуаГаїнтсєвє THNE 
ABAA !aTMNTPPp[Oo] NTrwTN кале кәрні ! 2N тпіс- 
TIC [MN] пслүмє оатєтнхі | APTN’ MITWN2 ері 
катафромі ! бе: мптс[т]о agaa: єрєтналм!со- 
TM apalq] NreTNCwWTM Nae !апевау)т«от ТЄАНА 
MMWTN N2Oyo 'сє: мма|м| Тхоү Ммас NHTN 
! Xe петмахі apaq MMWND ayw !'Нндпістєує: 


4 wey Emmel: wely м) ed. рт.! 5 [х]єрєтї ed. pr.! 6 apaq, q written over 
C.! 25 A diagonal line precedes єрєтмлоүхєє and a decorative line filler 


follows. ! 
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vealed to you (pl.) | building a house which is of great 
value to 5 you when you find shelter | beneath it, just 
as it will be ablelto stand by your neighbors’ house | 
when it threatens to fall. Verily | I say unto you, woe 
19 to those for whose sakes I was sent | down to this 
place; blessed | will they be who ascend [їо the Father! 
Once more I | reprove you, you who are; 15 become 
like those who are not, | that you may be with those 
wholarenot. | 

“Do not make | the kingdom of heaven a desert | 
within you. Do not be proud ?? because of the light 
that illumines, but | be to yourselves | as I myself am | 
to you. For your sakes I have | placed myself under 
the curse, that you 25 may be saved.” | 

But Peter replied їо these words and said, | “Some- 
times you urge | us on to the kingdom of 3° heaven, 
and then again you turn | us back, Lord; sometimes | 
you persuade and draw | us to faith and promise | us 
life, and then again you cast 35 us forth from the 
kingdom | of heaven.” 

But the Lord answered | and said to us, “I have 
given you (pl.) | faith many times; moreover, | I have 
revealed myself to you (sing.), '4’ James, and you 
(pl.) have not | known me. Now again Ilsee you (pl.) 
rejoicing many times; | and when you are elated 5 at 
the promise of life, | are you yet sad, and do you I 
grieve, when you are instructed in the kingdom? But 
you, through | faith [and] knowledge, have received 
10 life. Therefore, disdain | the rejection when you | 
hear it, but when you hear | the promise, rejoice the 
more. | Verily I say unto you, !5 he who will receive 
life and | believe in the kingdom will | never leave it, 
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ATMNTPpo Nqnalei єм ABAA N2HTC’ ANHQ€' OYTE 
! кам EPEWANTIWT Ooywwe ! апа» со 

Neel Тмахооү N'NHTN wa піма: TNOY лє 
єєімА!вок аорні аптопос NTA2Í€I M'Maq' NTW- 
TN ‘N’ae Nrapi6enH ! aBWK 2ATETNNAXT АВАЛ: 
ayw 'апма NTETNTZMAE! ABAA 2a" TETNP AIW- 
ке Ncwer ері ! просєхє лє aneay єтбаат 
авал 2HT AYW EQATETNOYHN апєтнонт: CW- 
TM амоуммос 'єтбаау)т л2рнї морнї 2N Мпнує 
Іамагкн гар: apaei Мпооу a'rpaMoy2: Nca 
оүмем Мпаїшт !п?лє лє NWEXE a2íxooq 
NH'TN ТматкорХ apoTN ag2aoy'2apMa rap N- 
пм(вүмуа qi Ммаві agpHi "ayw XIN TNOY trna- 
KAAKT д2і2нү: xekace вемаТ 2iwwT !epi 
просехе AE’ 2MMakapioc ! мє мєє NTA2P Eyar- 
reaize !Мпа)нрє ємпатаєт amitN " xekace 
EIWJANE! ввімавоок ! л2рнї оммакаріос NO)JAMNT 
"Ncan nele] чєє мтГа2оүТтасув аєга MMay 
?iTN паун[рє] 'ємпатоуаратє xekace єр[є]- 
loyMepoc Wwe NHTN NM'Mey: 

мєє NTapeqxooy ! AGBWK ANAN NAE амболХ 
пет ! ANAK MN петрос хмара 2MAT ! ayw a2N- 
Xay Ммпнонт' agpHe! !ампноүв ANCWTM 2PHE! 
2N "нєммєаухє лүш ANNEY орні !2N NENBEA' 
am2pay N2Mmoae'!Moc ayw OYCMH NCAATIFrx 
! MN OYNAO наутартр: 

ayw N'tapN(oy}oywTs аорні мпвл Мітма ETN- 
MEY AgNXay MrNlNOyC л2рнї мооүо ayw a2N- 
імєу 2N NENBEA’ ayw ансатм !2орні ом NEN- 
мєаухє: AgGN2YMNOC !MN 2NCMOY Ммаггєлос 
ayw ! єүтєлнл Моєм'аггєлос ayw ! 2ENMNT- 
NAO’ ммпнує NEY'P 2YMNEI пє AYW AN'AN QOXDN 
| ANTEAHA MMAN 

MNNCA NEE! 'AN ләноүсає’ ахау Мпем- 
"TIN(EYN)A’ ATTICA мтпе: арєтд NTMNTNAÓ: ayw 


14.29 2N, 2 inserted secondarily.! 31 Moy2 MS: омаст ed. pr.! яса MS: 
мпса NOYNEM Till! 

15.1 Neel [є]нт[лгоү] Wisse! 14 (оү)оүштв ed. pr.! 21 «N»2€NMNTNAÓ 
Kirchner! 25 aperq MS: арєтс Kirchner! 
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not even if|the Father wishes | іо banish him. 

“These are the things that I shall tell 29 you so far; 
however, I shall | ascend to the place from whence I 
сате. But you, when I was eager to go, have cast me 
out, and | instead of accompanying me, 25 you have 
pursued me. | But pay heed to the glory that awaits | 
me, and, having opened | your heart, listen to the 
hymns |that await me up in the heavens; 3° for today 
I must | take (my place at) the right hand of the Fa- 
ther. | But I have said (my) last word to | you, and I 
shall depart from you, | for a chariot of spirit has 
borne me aloft, 35 and from this moment on I shall 
strip myself | that I may clothe myself. | But give heed; 
blessed | are they who have proclaimed | the Son be- 
fore his descent 4? that, when I have come, I might 
ascend (again). | Thrice blessed '5! are they who 
[were] | proclaimed by the Son | before they came to 
be, that! you might have a portion 5 among them." 

Having said these words, | he departed. But we 
bent (our) knee(s),! I and Peter, and gave thanksland 
sent our heart(s) upwards Ito heaven. We heard with 
19 our ears, and saw with lour eyes, the noise of wars | 
and a trumpet blare | and a great turmoil. 

Апа when we had passed beyond !5 that place, we 
sent our | mind(s) farther upwards апа | заму with our 
eyes and heard | with our ears hymns | and angelic 
benedictions and ?? angelic rejoicing. And | heavenly 
majesties were | singing praises, and we too | rejoiced. 

After this | again, we wished to send our ?5 spirit 
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NTAPNWE’ AQPHI Мпоу'клам ANEY’ оүте ACWTM 
alaaye: 2ankewwx rap мімлөнтнс MOYTE 
храм az2oy'winTN хе EY ME NTAZATETN'CWTĂ 
apaq АВАЛ 2iTOOTY М'псао ayw хє ey пе 
NTaq!xoog NHTN ayw хе NTAqBWK ! атом 

АМАМ NAE agNoywuws "NEY хе AqBWK аорні 
ayw xe 'aqgt NEN Ммоүлєзїл ayw ! aqwnwn 
NEN THPN MITWN2 ayw ! AGOWATT NEN авал N?N- 
ауннрє !eyNNHY MNNCWN €aqp кєлєүє ! [new] 
хІтрієммєрітоу гос  enmaof[yl[x]le[e] єтвє 
метммеү 

ayw NTa!poyCcwWTM л20үр пістєує MEN almoy- 
WN? л2оүмоүбс’ Nae ETBE !метоүмахпаү 
єєоүоає бе ! ev ANAXOY AYMNTCKANAAAOC 
lagixay Мпоуєєї поуєєї ake'Ma’ ANAK Nae 
2WwT A2ÍBOXK !л2рнї євін(роуса)л(є)м єєта)- 
AHA’ aTpilxrre оумєрос MN NMppeT ! Neel ETNA- 
OYON2 АВАЛ | 

TP прос-еүхесөді лє aTrpeme!ooyeiTe aure 
АВАЛ Ммак !тееі гар те ee ємла) оүхє!єт 
2WC EPENETMMEY NAXI OylaeiN NopPHÍ монт" об 
тапістіс ! ayw N2pHi 2N кєоуєє: єсісатт ата)- 
€i Toywwe rap ! атретоәві qyore єсблҳв: ! epi 
апотоотк: бе: ATPEKTN'ITWNF ANETMMEY лүш 
NFOAHA атрєкхпо Ммоумєрос 'мммєу авал 
Nrap NNeN'raíxooy Тапокалучіс мпє!псо- 
(TH)P ÓAATIC NEN авал: ETBE ! NETMMEY ENTAWE 
acid) ! мєм NNOYMEPOC MN NEE! N'razgoyTawe 
ава) NEY NEE Niraganmxaeic ввітоү мед Ñ- 
coupe 


16.1-2 [nen] a[rp]en...euao[yx]e[ei] Schenke! 20 ano MS: апа ed. 
pr.! 28 Tawe, а) possibly written over c.! зо Decorative fillers complete this line. 
Two decorative lines follow.! 
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upward to the | Majesty, and after ascending we | 
were not permitted to see or hear | anything, for the 
other | disciples called us and 3° asked us, “What did 
you (pl.) | hear from the | Master? And what has | he 
said to you? And where | did he go?" 

But we answered 35 them, “Не has ascended and I 
has given us a pledge and | promised life to us all апа | 
revealed to us children (?) | who are to come after us, 
after bidding 19" [us] love them, as we would be | 
[saved] for their sakes." 

And | when they heard (this), they indeed believed | 
the revelation, but were displeased 5 about those to be 
born. And so, not wishing | to give them offense, | I 
sent each one to another place. But I myself wentlup 
to Jerusalem, praying that I 19 might obtain a por- 
tion among the beloved, | who will be made manifest. | 

And I pray thatlthe beginning may come from you, 
| for thus I shall be capable of "5 salvation, since they 
will be | enlightened through me, by my faith - | and 
through another (faith) that is | better than mine, for 
I would that | mine be the lesser. 29 Endeavor earnest- 
ly, then, to make | yourself like them and | pray that 
you may obtain a portion | with them. For because of 
what | I have said, the Savior did ?5 not make the 
revelation to us | for their sakes. We do, indeed, pro- 
claim | a portion with those | for whom the procla- 
mation was made, | those whom the Lord has made 
his 39 sons. 
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П. LANGUAGE 


The Gospel of Truth is written in the subachmimic dialect, charac- 
teristic of all the texts of Codex I with the exception of Pr. Paul and 
the dialect displays few of the irregularities encountered elsewhere, as 
in the Tri. Trac. 
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1. Orthography and Phonology 


Some of the peculiarities found frequently in Codex I and else- 
where in Coptic manuscripts are also in evidence here. These include 
the interchange of certain consonants, such as q for в (2424, 28.10; 
29.6; 35.18,19), x for а) (xBBIW, 17.20), А for T (оүхееіле, 
31.10), г for к (MOYNF, 19.31; 24.2,5), 4) for 2 (аҙард), 20.1 1) and 2 
for а) (2хмтед, 20.12). The appearance of x for a (NXE, 18.29-30) 
and x for x (іх ос, 37.25) are probably scribal errors. 

Gemination ої м before an initial vowel is frequent (e.g., 2 NN 17.18; 
25.14; 34.18; NN 18.25; 20.15; 25.17; 28.4). Somewhat unusual is the 
gemination of T in TTMNTMHE (26.33,34; 27.1). 

Normal assimilation occurs in ф for по (фов, 16.38; фо 26.2), 
and e for т2(өртє, 28.29; OE, 30.11; TOAH 21.26; 23.21, but note 
T2AH, 37.37). м assimilates to M before labials and once to в before в 
(2BBPPE, 31.10). | 

Nasalized forms of certain Greek conjunctions appear (Nra p, 19.1; 
33.8; NAE 21.20), along with non-nasalized forms (rap, 17.23; 19.15; 
A €, 17.11; 18.27). 

Among vowels ei alternates with ï (e.g., ові, 19.12; ОЇ 31.30; 
WAPAEl, 19.21; «ga paf, 19.28; 2рнє 19.36; орні 20.2; PEIC 32.4; 
Vic 32.1). The full spelling of oy for у, an extremely common ortho- 
graphic phenomenon in the 77. Trac., appears here at 30.2, 36.17 
and 42.14 and in мєєує (28.25; 42.4, but note also мєує, 23.7; 
25.22). 

Crasis of the third-person plural pronominal suffix, -оү, and word 
initial oy, occurs in A20yaMq (18.7), EMMATOYHN (20.16), ЄМ- 
MATOYWN2 (28.5), and eroya«q (40.24-25). 

The supralinear stroke is used here as throughout Codex I. It alter- 
nates with € in the forms NTAq and ENTAY (31.35), WN? (20.14,19; 
25.19) and нє? (31.16). It is also used for a syllable or line-final м 
in AQOYN (25.14), eqq)aN (28.21), MEN (32.35), рєм (38.14,24), and 
2WN (26.23). Finally, it is used with abbreviations or compendia of 
nomina sacra, ІНС (18.16; 20.24; 24.8), TINA (26.36; 30.18; 31.18; 
34.11; 43.17), ХҒС (18.16), хс (36.14), and сРос (20.27). 

Vowel values аге normal for А2, although there аге a few anoma- 
lous forms, such as AMA2TE, the usual S form (18.26; 19.3; 23.32; 
32.6; 37.29), MMay for MMey (29.19), wapael (19.21,28) for wa?- 
pHi. There are also alternative vocalizations for forms such as ва)Хе 
(29.20) and віа)хе (35.6); T (19.5 and regularly) and Tee! (? 
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21.24); 2Wwe (28.12) and 242" (38.31); xwwmeE (19.35; 20.9) and 
ҳомє (20.24). Other alternative forms are: Kaye (26.11) and KE- 
Kaye (26.14); хекасе (33.32) and kaace xe (17.13); NTWTNNE 
(32.32) and NTWTN (33.8); айма (18.5) and wine (36.15). Word- 
final 1, characteristic of other A? texts!, is found here іп кєкє (18.17; 
24.27; 25.12), Cad (42.5), and 2асі (24.16; 33.4; 42.23), ХАСІ 
(29.17). 

One anomalous vocalization of an infinitive occurs in the form 
оуам? (20.6,23; 23.22). The form could be the qualitative, but that 
possibility is ruled out by the syntactical context in these passages, 
where the qualitative is excluded. It is possible that the form is the 
pre-pronominal infinitive and the suffixed object should be supplied. 
That, in fact, seems to be required by the parallelism of 28.22; how- 
ever, at 20.6 and 23 it is possible that the form is a hitherto unattested 
form of the simple infinitive. А similar formation may also explain the 
unusual TAKM at 33.9, if that is not a qualitative. Further possible 
cases of the simple infinitive in a may be found in ca pM (31.23,29; 
32.3) and C AMT (34.37; 35.2,3; 42.14). 

There are several otherwise unattested forms in the text, such as 
OYTWW2 (33.38), clearly a plural of oy a2. Other forms are less 
easily explained. These include special technical terms such as 
MOYNF N20 (19.31; 24.2,5); TH (22.37); MAEIT (18.19,20; 20.21,25; 
22.22,26, etc.); El ATMHTE (19.19; 20.8-9; 26.4,27). The verb wre 
(34.21) is probably not a special technical term, but its meaning 15 
obscure. Other unusual forms are probably due to corruption or irreg- 
шаг orthography, such as xec (26.12), CATNE (30.11), аута) (35.9) 
and wc? (26.22). 

Another peculiarity is the use of oya22a, or OYa2WN in various 
spellings (Oya2N, OYA2NN, OYEZN, ayweN and OYW2eN) as a 
conjunction used like ayw. These forms аге, etymologically, like 
ayw, the imperative of oyw2 (Crum 505b) plus object marker, and 
they probably represent an archaism. Cf. the analogous forms in other 
dialects, 22А, Е; agan, А2; oyog, В. 


2. Morphology 

The conjugation bases used in the Gos. Truth are standard for A?. 
Certain forms are worthy of note: the future regularly is na-, but the 
form in a- alone appears іп еда (27.3), ETA (21.2, 30.13 and 38.25), 


1Cf. E. Edel, “Neues Material zur Herkunft der auslautenden Vokale -є und -1 
im Koptischen," ZÁS 86 (1961) 103-06. 
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and possibly іп еда (23.18) and eya (40.31), although the latter two 
forms are more likely examples of the fut. III, which also appears in 
the form eqe (35.26). Тһе neg. fut. ПІ appears in the form ме 
(17.13) and мед (34.22). The perf. appears in both a- and a2- (in- 
cluding the rare a20y at 26.24) bases and for both there are circum- 
stantial, relative and second-tense conversions. Thus, e.g., circ.: 6221 
(43.1), €aq (18.36; 20.30), вас (26.1), Eay (19.30), EAA (23.15); 
rel.: NTAq (18.5; 19.7), eNTAq (18.20-21; 22.39), NTAC (31.16), NTa- 
TETN (33.153,14), NTAY (20.7; 22.23), ENTAY (17.5), NTA? (16.34; 
18.33), ENTA? (18.26; 20.17), NTa- (40.18); second: NTAq (18.26,30), 
NTAC (18.2,3), ємтА (35.8), NTAY (27.11,12), NTA- (19.1). There is 
also one case of a "satellite conversion," the perf. II. circ. ємтау 
(22.24). 

The causative infinitive appears regularly in the form Tpoy 
(16.33), but also in the form Toy (30.30,31). The conjunctive appears 
regularly in the form Nq, but once in the form NTỌ (34.14), normal in 
В and found also in the 771. Trac. The conditional appears regularly 
as EYWAN (18.0,20) or epeqjaN (33.9-10), but forms without a final 
м, characteristic of A and found also in the 77. Ттас., also appear 
here at 22.2,4, 24.34, and 34.5. 


3. Syntax and Style 


The syntax of the Gos. Truth is generally unremarkable. Worthy of 
note is the variety of construction in final clauses, introduced by xe- 
KACE, KAACE xe (17.13); алма and аума XE (17.33; 24.14). Fol- 
lowing these conjunctions, various conjugation bases are used, includ- 
ing pres. II (32.26), fut. II (32.22), fut. III (23.17; 35.26; 36.3; 40.31), 
neg. fut. III (17.13; 34.32), and conj. (17.33; 18.5-6; 23.6; 24.14; 
36.15; 37.28-29). 

Comparative clauses, which elsewhere in Codex I, such as the Тл. 
Trac., exhibit a wide variety of patterns, appear here with an unusual 
prepositional phrase in the protasis, Мпрнтє АвАл 21ÍíTOOT* 
(10.10-11; 24.32); cf. the discussion in the note to the first passage. 

The text displays a predilection for certain prepositional phrases, 
especially NrooT-, used as the equivalent of NT€^ indicating posses- 
sion (e.g., 20.3,14; 22.37; 23.1,19,20,21, etc.) 

The syntax of some passages is particularly elaborate, and probably 
reflects a complex original (e.g., 18.11-17; 34.10-12; 41.3-12). Other 
passages exhibit a careful, balanced parallelism (e.g., 23.18-24.9), 
probably reflecting a carefully constructed, highly rhetorical original. 
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Another device which frequently complicates the syntax of the text 
is the use of parenthetical comments, which some commentators have 
construed as secondary explanatory glosses, but which are more likely 
simply a feature of the author's style. Cf. 17.6-0; 19.14-17; 19.36- 
20.3; 22.35-37; 24.10-14,22-24; 26.6-8,24-25,34-36; 31.22-25; 
32.10—11,38-39; 35.4-6; 37-21-32; 41.9-10. 


4. The Original Language 


Most scholars who have dealt with the Gos. Truth have maintained 
that work is a translation from a Greek original, although there have 
been some dissenting voices. P. Nagel? argued that the work was orig- 
inally composed in Syriac on the basis of (a) Semitic expressions such 
as “book of the living” (19.35), “good for” as the introduction to a 
beatitude (30.12), “from the greatness” (42.12-13), the plural “mer- 
cies” (25.15), “sons of the name” (38.28); (b) words used in unusual 
ways which possibly reflect the semantic range of a corresponding 
Semitic term, such as wc? (26.22) and мавіт (20.21-22); (с) plays 
on words which work in Syriac, but not Coptic, such as TA2COY 
мпита2Сс (36.16-17), CWTHP-CWTE (16.38-39), and пірем M- 
ME YArreAION-TZEATIIC (17.1—3); (d) possible mistranslations 
from Syriac, such as Mew xe (34.9) and CWTM ATE YNOYNE 
(42.33-34). These and other cases adduced by Nagel as examples of a 
Syriac source will be discussed individually in the notes. In general it 
should be noted that those passages which appear somewhat unusual 
in Coptic — and not all of Nagel’s examples are equally problematic 
— can be just as easily, and in some cases better, explained on the 
basis of a Greek source. While some phrases may well have a Semitic 
cast, it is probable that this is due to the incorporation in the language 
of the author of certain expressions derived from or modelled on the 
Greek New Testament. 

Another challenge to the general consensus that the work was writ- 
ten in Greek was advanced by С. Fecht,? who argued that the work 
was composed originally in Coptic on the grounds that it conforms to 
ancient patterns of Egyptian prosody. While some of Fecht's observa- 
tions about the structure of the work and of its individual sections are 
valuable, the inferences he draws from them are not persuasive. The 
patterns which he detects could quite easily reflect an elaborate hypo- 
tactic Greek rhetorical style or possibly a style which has been in- 

201.2 61 (1966) 5-14. 
307. зо (1961) 371-90. 
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fluenced to some extent by such models as the Wisdom of Solomon. 
Hence, there is little reason to maintain that the Gos. Truth differs 
from all the other Nag Hammadi tractates in being a translation from 
a Greek source.* 


5. The State of the Text 


The copy of the Gos. Truth in Codex I was not written with ex- 
treme care, and there are numerous examples of scribal errors, many 
of which were corrected in antiquity and many of which require 
emendation by modern editors. In the first category, there are many 
individual letters written over or erased (17.1,31; 18.26; 20.11; 21.38; 
22.20,26; 24.2; 25.29; 28.6,17,18; 20.14-15; 30.23; 32.4,10; 34.2; 37.38; 
38.24; 39.4,19; 40.12,18,25; 41.0,27; 42.7; 43.9). There are numerous 
cases where accidentally omitted letters have been added above the 
line (17.10; 20.9,11; 21.28; 22.10; 24.3,6; 27.27; 28.24; 22.27; 33.16,39; 
35.16; 36.38; 39.24; 40.19) or in the margins (21.38; 36.30; 41.9; 
43.10); and one case where a whole phrase was omitted and then writ- 
ten at the bottom of the page with indications for its proper placement 
(32.23,38-39). Finally, there are cases where letters were written 
erroneously by the scribe and then deleted (28.18; 32.8; 35.16; 40.23; 
43-9,10). 

Passages requiring emendation include, most commonly, cases 
where letters were accidentally omitted (17.26,27; 20.1—2; 23.11,16,22; 
24.8; 29.6; 31.8,19; 35.35; 36.5; 57.6). In at least one case, a larger 
body of text has probably been accidentally omitted (41.23). There are 
also several cases where dittographies or other accidental inclusions of 
extra material appear (17.10; 18.11; 21.22; 22.25; 27.29; 29.16; 30.12; 
33.12; 35.1; 36.153,26; 40.13). There are also several cases where erro- 
neous letters were written and not corrected (18.15; 22.33; 25.32; 
20.11; 35.9; 35.35; 40.17; 42.25) and there is one case of a probable 
metathesis (26.22). Other cases where a scribal error has been suspec- 
ted may be due to certain orthographic conventions, such as crasis 
(18.27; 20.16; 28.5; 40.24-25) or to unusual, but, for this text, regular 
syntax, such as the use of a singular pronominal suffix resumed by a 
plural nominal object (29.7; 31.23; 40.1; 41.34). 


^For a similar judgment, cf. Bóhlig, Muséon 79 (1966) 317-33, Ménard, Rev. 
Усі. Rel. 44 (1970) 128- -37 and L’Evangile, 9-17. For criticism of Fecht's metrical 
analysis, cf. Liiddekens, ZAS 90 (1963) 85. 
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ПІ. TITLE AND GENRE OF THE GOSPEL OF TRUTH 


The third tractate of Codex I of the Nag Hammadi collection is, 
like the second and fifth tractates, untitled. It has come to be known in 
modern scholarship by its incipit, the “Gospel of Truth.” It is not clear 
whether this incipit was designed to serve as a title in antiquity, but it 
is not improbable that it did originally function as the designation of 
the work, as did the incipits of the Gospel of Mark and the Revelation 
of John in the New Testament. 

A key question in identifying this work with other known Gnostic 
sources is the issue of its relationship to the “Gospel of Truth” attrib- 
uted to Valentinians by Irenaeus, in Haer. 3.11.9. That important 
testimony reads: 

Those who are from Valentinus, setting themselves outside 
of any fear and producing their own compositions, take 
pride in the fact that they have more gospels than there real- 
ly are. For, they even have advanced to such a degree of 
audacity that they entitle the gospel written not long ago by 
themselves as the “Gospel of Truth,” although it does not at 
all conform to the gospels of the apostles, so that not even 
the gospel exists among them without blasphemy. For, if 
what is produced by them is the “Gospel of Truth," and if it 
is dissimilar to those which have been transmitted to us by 
the apostles, those who wish to do so can learn - as is shown 
by the scriptures themselves - that what has been trans- 
mitted by the apostles is not the Gospel of truth.° 

As analysis of the context of these remarks indicates, Irenaeus de- 
ploys here many of his standard polemical techniques against the 
Valentinians.Ó One can hardly use this testimony to affirm that the 
heresiologist knew of a Valentinian document of the same narrative 
genre as that of the canonical Gospels, and that, therefore, the Gospel 
of Truth from Nag Hammadi cannot possibly be identical with the 


ЭН: vero qui sunt a Valentino iterum existentes extra omnem timorem suas 
conscriptiones proferentes plura habere gloriantur quam sunt ipsa Evangelia. Siquidem 
in tantum processerunt audaciae uti quod ab his non olim conscriptum est "Veritatis 
Evangelium" titulent, in nihilo conveniens apostolorum evangeliis, ut nec Evangelium 
quidem sit apud eos sine blasphemia. Si enim quod ab eis proferetur "Veritatis" est 
"Evangelium," dissimile est autem hoc illis quae ab apostolis nobis tradita sunt, qui 
volunt possunt discere (quemadmodum ex ipsis scripturis ostenditur) iam non esse id 
quod ab apostolis traditum est Veritatis Evangelium. 

For an analysis of these, cf. Standaert, VC зо (1970) 143-45. 
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text of which Irenaeus knew.’ It is quite likely that the term Gospel іп 
Irenaeus’ Valentinian text was used precisely as the term in the in- 
cipits of the Gospel of Mark and of the Nag Hammadi text, not as a 
generic label, but as a description of the content of the work. З All that 
can with certainty be inferred from the testimonium of Irenaeus is 
that the Valentinian “Gospel of Truth” is radically different from the 
canonical gospels, something which can also be said of the Nag Ham- 
madi Gospel of Truth. That the two “Gospels of Truth" are identical 
remains a distinct possibility. 

Defining the genre of our text is difficult and various suggestions 
have been proposed. The work has been associated with ancient hym- 
nody and with oriental wisdom literature.” Some of these identifica- 
tions of the genre of the work involve hypotheses about its original 
language. If, as we have argued above, the original work was prob- 
ably composed in Greek, some of the proposed associations with ori- 
ental genres are made less likely, although it must be recognized that 
works such as the Wisdom of Solomon or the Revelation of John were 
composed in Greek, although they incorporate features of syntax and 
style characteristic of oriental literatures of the first Christian cen- 
turies. 

Although the literary affiliations of this text are, no doubt, complex, 
the position maintained by many students of the text, that the work is 
a sort of “homily,” has a good deal of merit.!9 Like other early Chris- 
tian homilies, such as the Epistle to the Romans or the Epistle to the 
Hebrews, the Gospel of Truth alternates doctrinal exposition with 
paraenesis (е.р., 32.31-33.32). More importantly, the work evidences 
a high degree of rhetorical sophistication and sublety in its use of lan- 
guage, characteristics which appear in the fragments of Valentinus 
himself, as well as in other products of the literary culture of the sec- 


ТЕог earlier attempts to associate our text with the work mentioned by Irenaeus, 
cf. ed. pr., xiv-xv; Puech and Quispel, VC 8 (1954) 22-39 and van Unnik, Jung Codex, 
90-97. For criticism of these arguments, cf. Leipoldt, ТІ,7 82 (1957) 828 and Schenke, 
Herkunft, 13. 

8Munck (Studia Theologica 17 [1963] 133-38) argues that the use of an incipit 
for a book title is not a Greek practice, but whatever the origin of the practice, it is 
certainly attested among early Christians. In fact, as Colpe (JAC 21 [1978] 144, п. 77) 
notes, the practice was widespread in antiquity. 

?For the association of the Gos. Truth with wisdom literature, cf. especially 
Fecht, Or. 30 (1961) 374-75. For the argument that the work is most closely associated 
with the circles that produced the Odes of Solomon, cf. Schenke, Herkunft, 26-29. 

10Cf. ed. pr. xv; Schenke, Herkunft, 10; Haardt, WZKM 58 (1962) 24; Grobel, 
Gospel, 19-21; Ménard, L'Évangile, 35; and Standaert, NTS 22 (1975/76) 243-75. 
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ond century.!! The Gospel of Truth, then, may best be characterized 
as a homiletic reflection on the “Gospel” or the message of salvation 
provided by Jesus Christ. That reflection is, however, conducted 
within a specific theoretical framework which remains to be explored. 


IV. STRUCTURE OF THE GOSPEL OF TRUTH 


Discerning the structure and organizational principles of the Gos- 
pel of Truth 1s extremely difficult and virtually every commentator on 
the text has proposed his own analysis of the work. Difficulties arise 
from the fact that the themes and motifs of the text flow into one an- 
other without many apparent breaks or seams. After initiating reflec- 
tion on a topic, the author often explores its implications and ramifi- 
cations along a series of overlapping paths, but he may then return to 
his starting point and begin the exploratory process again.!? This 
technique, involving frequent recapitulations, anticipatory comments, 
allusions to earlier developments and catch-word connections between 
sub-sections, precludes any simple architectonic arrangement of the 
material under consideration, and any schematic presentation of the 
contents of the work is, of necessity, an abstraction which cannot re- 
produce the allusive richness of the text itself.!? 


11The most perceptive analysis of the rhetorical style of the text is to be found in 
Standaert, NTS 22 (1975/76) 143-75. 
12Standaert’s description (МТУ 22 [1975/76] 245) is арс “La pensée évolue telle 
une abeille qui butine de fleur en fleur, a-t-on méme écrit trés joliment . . . " 
ІЗБог various approaches to the structure of the work, cf. Grobel, Gospel; Story, 
The Nature of Truth; Schenke, Herkunft; followed largely by Ménard, L'Évangile. АП 
of these scholars indicate their structural analysis in their various articulations of the 
text. None offers a detailed analytical defense of their reading of the work's composi- 
tion. An elaborate, although partial, analysis of this sort has been provided by Fecht 
(Or. 30 [1961] 371—90, 31 [1962] 85-119, 32 [1963] 298-335), who sees the work falling 
into five Sections (Teile). For the first of these he has provided a detailed analysis of its 
component parts (Chapters and Strophes). Colpe (/AC 27 [1978] 125-46) builds on 
Fecht's work and reports Fecht's analysis of the second Section. Fecht's outline, as it 
has been developed thus far, may be presented as follows: 
Section I (16.31-22.20) 
Chapter 1 (16.31-18.11) 
Strophe 1 (16.21-17.4) 
Strophe 2 (17.4-21) 
Strophe 3 (17.21-36) 
Strophe 4 (17.36-18.11) 
Chapter 2 (18.11-19.27) 
Strophe 1 (18.11-21) 
Strophe 2 (18.21-25) 
Strophe 5 (18.36-19.10) 
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Nonetheless, it is both possible and useful to consider such ап ab- 
straction in order to see the major lines of development in the work. 
There are some sections of the text which stand out as units clearly 
delineated by their format or style from their surroundings. Such, for 
example, are the hymnic reflection on Wisdom and Word (23.18- 
24.9) and the lengthy paraenetic section (22.21-22.22). Some sections 
are also demarcated by their attention to a single image or motif, 
which may be explored in a variety of ways. Thus, for example, the 
image of “the Book” occupies the author from 19.27 to 23.18, and this 
image is not featured elsewhere in the text. Similarly the theme of the 
restoration to Unity is treated intensively from 24.9 to 27.4 and verbal 
parallels between 24.9-20 and 26.28-27.4 form an znclusio defining 
the section. Likewise, the topic of the Father’s name is explored from 


Strophe 4 (19.10-27) 
Chapter 3 (19.27-21.8) 
Strophe І (19.27-20.6) 
Strophe 2 (20.6-22) 
Strophe 3 (20.22-36) 
Strophe 4 (20.27-21.8) 
Chapter 4 (21.8-22.20) 
Strophe 1 (21.8-18) 
Strophe 2 (21.18-22.2) 
Strophe 2 (22.2-20) 
Section II (22.20-27.4) 
Chapter 1 (22.20-24.0) 
Strophe 1 (22.20-20) 
Strophe 2 (22.39-23.10) 
Strophe 3 (23.10-33) 
Strophe 4 (23.33-24.9) 
Chapter 2 (24.9-25.19) 
Strophe : (24.9-20) 
Strophe 2 (24.20-25.3) 
Strophe 3 (25.3-19) 
Chapter 3 (25.19-27.4) 
Strophe 1 (25.19-35) 
Strophe 2 (25.35-26.15) 
Strophe 3 (26.15-27) 
Strophe 4 (26.27-27.4) 
Section III (27.5-33.39) 
Section IV (33.9-38.4) 
Section V (38.4-43.24) 

While some of the articulations of the work which Fecht proposes appear to be 
sound and are reflected in our arrangement of the text, others are quite problematic. In 
some cases, for example, Fecht finds divisions in passages which clearly cohere either 
formally (23.18-24.9) or materially (19.27-20.14). Hence, although with Ménard 
(L'Evangile, 10) we can recognize that Fecht's hypothesis is “ingenious,” we cannot 
follow it in many of its details. 
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26.29 to 40.23 and this discussion is characterized by a dialectical sub- 
tlety remarkable even for this text. Finally, it is possible to detect in at 
least some of the smaller units of the text an elaborate application of a 
principle of concentric organization which further helps to define sub- 
units. Any proposed analysis of the principles or organization of this 
sophisticated work must take into account both such formal and con- 
tentual unities in the work. 

The following outline attempts to do this. After the elaborate intro- 
duction, the work seems to fall into three major segments, demarcated 
by the two paragraphs, mentioned above, which are clearly distinct in 
both form and content from the material which surrounds them 
(23.18-24.9; 32.31-33.32). Each of the three major segments may be 
further subdivided into three sections, each of which focuses on a par- 
ticular theme or topic. Within these sections different numbers of 
paragraph units of various lengths may be discerned. Delineating 
these units with precision is the most difficult aspect of a structural 
analysis. The following outline indicates what appears to us to be the 
most satisfactory analysis of the structure of the work, with some 
indication of the mutual relations of the various parts. 


Introduction (16.21-17.4) 


A. Ignorance and Revelation (17.4-24.9) 
I. The Rule of Error (17.4-18.11) 
Error arises from Ignorance (17.4-17.20) 
Qualification: Error is not humiliation for the Father (17.21-20) 
Error produces a Fog (17.29-36) 
Qualification: Oblivion is not due їо the Father (17.36-18.11) 
II. The Coming of the Revealer (18.11-19.27) 
Revélation comes through Jesus (18.11-21) 
Revelation produced persecution (18.21-21) 
Qualification: Though the Father retains perfection, he is not jealous 
(18.31-19.10) 
Jesus as teacher (19.10-27) 
III. Revelation as a Book (19.27-24.9) 
Jesus revealed the living Book in the hearts of the little children 
(19.27-20.14) 
Тһе Book as Edict and Testament (20.15-21.2) 
The Book as Book of Life (21.2-25) 
Excursus: Reception of the Book predetermined by calling the name 
(21.25-22.20) 
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Excursus: Revelation brings return from error (22.20-37) 
The Book as Book of Living Letters (22.38-23.18) 
Transition: Hymn on the Word (23.18-24.9) 


В. The Effects of Revelation (24.9-33.32) 

IV. Revelation unifies (24.9-27.7) 
Revelation eliminates deficiencies and restores Unity (24.0-25.18) 
Revelation destroys the defect (Jars broken) (25.19-26.27) 
Revelation unites with the Father (26.28-27.7) 

V. Revelation brings authentic existence (27.7-20.16) 
Revelation informs, names and matures (27.7-27.24) 
Excursus: Ignorance is potential existence (27.24-28.21) 
Revelation awakens from a dream-like existence (28.22-20.16) 

VI. Revelation brings a return to the Father (30.16-33.32) 
The Spirit awakens and reveals the Son (30.16-32) 
Тһе Son’s speaking brings return (30.32-31.13) 
Тһе Son’s speaking destroys error and shows a way (31.12-25) 
The Son as shepherd (31.35-32.30) 
Transition: Paraenesis (32.31-33.32) 


С. The Process of Return (33.33-43.24) 
VII. Redemption is a gentle attraction (33.33-36.39) 
The Father’s children are his fragrance which returns to him (33.33- 


34-34) 
Qualification: Delay in the return is not due to the Father (34.34- 


35-23) 
The breath of incorruptibility produces forgiveness (The Physician) 
(35.24-36.13) 
The Message about Christ is the Father's merciful ointment (26.12- 
36.39) 
VIII. Return is by the will and through the Name of the 
Father (36.39-40.23) 
The will and word of the Father (26.20-28.6) 
The name of the Father is the Son (38.6-24) 
The greatness of the Name (38.24-39.28) 
Excursus: Objection to the “Name” doctrine (39.28-40.23) 
IX. Goal of return: Rest in the Father (40.23-43.24) 
The Son speaks about the place of rest (40.23-41.14) 
The relation of the emanations to the Father (41.14-42.10) 
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The relation of the blessed to the Father (42.11-38) 
The place of the Father’s worthy children (42.39-43.24) 


V. THE THEOLOGICAL SYSTEM OF THE GOSPEL OF TRUTH 


To discern the formal organization of the Gospel of Truth is only to 
begin to unravel its complexity. It is also possible and useful to con- 
sider the theological system which underlies and finds expression in 
the work.!4 At the outset, however, it must be recognized that to dis- 
cuss such a system is also an abstraction. One thing that makes this 
type of analysis particularly difficult is that the text operates at the 
same time on a number of different levels, using symbolic language 
which has a multiplicity of referents. This style of conceptuality is by 
no means unusual, especially in Gnostic works, but the conceptual 
program is carried on here in an even more complex way than is 
customary in Gnostic works. For contrast one might compare the last 
tractate in this codex, the Tripartite Tractate, which shares many 
common conceptual features with the Gospel of Truth. In the Tri- 
partite Tractate we find an exposition of theology, cosmology and 
soteriology which attempts to demonstrate, among other things, the 
way in which various levels of being are analogously structured. In 
the process of the exposition various actors on one level of being may 
receive the names most properly predicated of an actor at a higher 
level of being, a principle which may be described as one of “analo- 
gous predication." Despite the complexities and possible confusions 
which such a principle introduces, the Tripartite Tractate sets forth 
its account of the various levels of reality in an orderly and systematic 
way. The same is not true of the Gospel of Truth, where constant 
reference is simultaneously made to cosmic, psychological and even 
historical spheres.1? 


14Еог general attempts to analyze the theological system underlying the Gos. 
Truth, cf. especially Jonas, Studia Patristica 6, 96-111; Ménard, 5МК 6 (1963) 57-66; 
Ringgren, Studia Theologica 18 (1964) 51-65; Robison, /R 43 (1964) 51-65; Story, 
The Nature of Truth, 1-42; Colpe, JAC 21 (1978) 125-46, and Aland, “Gnosis und 
Christentum." 

I5Although the key terms and motifs are quite fluid in their appliction, there may 
be a certain pattern in the way they are developed, as has been suggested by Fecht (Or. 
30 [1961] 387), Ménard (L’Evangile, 10, 15), and Colpe (JAC 21 [1978] 138, 143). The 
Christological discussion, for instance, begins with a more concrete, quasi-orthodox 
description of the incarnate Redeemer (18.11-21, 20.11-14) and moves into a more 
spiritualized, gnostic presentation (24.9-25.19). Similarly, the presentation of Error 
begins on a mythical, cosmogonic note (17.4-20, 17.29-36) and moves to a more 
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At the pinnacle of the hierarchy of being implicit in this text stands 
the unbegotten (38.33) Father, about whom the most important thing 
to say is that he is “incomprehensible and inconceivable” (17.8-0; 
19.32; 30.24).!© His profoundly transcendent being entails that he is 
unknowable. Hence, he is a cause of ignorance (22.25; 35.15-17), 
which, however, he does not intend (17.36-18.11). The Father, fur- 
thermore, is the “perfect one" (19.33; 27.24), in whom the perfection 
of the “all” resides (19.36; 21.9; 21.18). Не is also a being charac- 
terized by gentle sweetness (31.21; 33.33; 41.3; 42.8). 

The Father is the primordial source or *root" (28.17; 41.17; 42.34- 
35) of a transcendent world, which may be described in a variety of 
terms. Most simply it is “the all” (19.7-8; 27.9), the components of 
which are termed “emanations” (27.11; 41.17), “Spaces” (20.22; 27.24- 
25), or “pleromas” (41.15-16). The relationship between the Father 
and the entities which depend on him may be termed one of mutual 
coinherence. He is in them (18.32; 27.9) and they in him (17.6-7; 
18.24-25; 42.28). Despite that intimate association of the Father and 
the beings which emanate from him (17.6), he is unknown to them, 
because of his ultimate transcendence (22.20-22; 27.22-22; 28.5-10). 
Therefore, the members of the all have need of the Father (18.35; 
19.9), who, because of his transcendence, keeps their perfection (18.4) 
within himself (10.26-27). Гһе members of the all thus must search 
for the Father (17.5). The retention of the Father's essence in secrecy 
is not an act of jealousy on his part (19.57); it 15 simply the natural 
result of his transcendent being. 

The text devotes particular attention to the principal emanation of 
the Father, who is termed both Word and Son. Note, however, that at 
least the first of these terms 15 polyvalent and may be used of more 
than one actor in the underlying cosmic drama on which the text com- 
ments. As Word, this first emanation is in the thought and mind of the 
Father (16.35), he is in fact the thought of the Father (57.14). At the 
personal, psychological perspective (28.32-31.35). There is, however, no simple pro- 
gression in the text, and the perspectives from which the various terms and motifs are 
viewed overlap in the various sections of the work. Thus the nature and function of the 
revealer is presented in a metaphorical, gnosticizing fashion in direct connection with 
the more "orthodox" description of his incarnate Ше (18.21-31) and his incarnation сап 
be highlighted within the context of а more metaphorical discussion of his activity 
(30.32-31.12). Similarly, the psychological dimensions of the figure of Error are made 
clear early on (17.36-18.11) and the cosmic dimensions of the figure appear in a context 


which stresses her psychological ramifications (26.19-27). 
16On the affirmations in the text about the Father, cf. especially Ménard, SMR 8 


(1965) 193-212. 
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same time he is the first to come forth from the Father (37.9). He goes 
forth to and supports the all (23.23-24). This emanation is also de- 
scribed as the Son who is hidden in the Father (24.13-14). The Son is 
also the head of the emanations (41.29), who reveals the Father to his 
aeons (24.14-16). The intimate relationship between Father and Son 
is described principally in the reflections of the text on the theme of 
the Son as the “Name” of the Father (38.6-40.23).17 The sense in 
which the Son is the name of the Father is obscure, but at least two 
important factors seem to be involved. On the one hand, the Son bears 
the name of the Father, although that name is not specified. On the 
other hand, the Son functions as the name Father itself, in virtue of the 
fact that he reveals who the Father is. In any case, the affirmation that 
the Son is the name of the Father, which is rooted in esoteric Jewish, 
Greek philosophical traditions, and Christological reflection, provides 
a symbolic statement about the intimate relationship of the two high- 
est principles in the theological system underlying the text. 

Although, compared to most other expositions of Gnostic doctrine, 
the Gospel of Truth is relatively reticent about the process by which 
the world outside of the complex Godhead comes into being, it does 
provide some information on the topic. The incomprehensibility of the 
transcendent Father, unknown even to the beings that emanate direct- 
ly from him, produces anguish and error (17.10-11), which solidifies 
like a fog (17.12). This solid fog of error acts of its own accord and 
creates a material world (17.15-20). Only this single fleeting refer- 
ence is made to the cosmogonic ргосеѕѕ.!8 More attention is devoted to 
the psychological condition which obtains under the rule of Error. 
The archetype of this psychological condition is the state of the aeons, 
which has already been described. They have their being from and in 
the Father but are unaware of him until he is revealed by the Son. 

Various images are used to portray the correlates of that condition 
on all levels of being and various aspects of the problematic condition 
of existence under the sway of error are explored. Ignorance of the 
Father is *deficiency" (24.28); error is empty, with nothing within it 
(26.26—27). Existence under error is graphically represented as a 


17The treatment of the theme of the divine name in the Gos. Truth has generated 
а good deal of discussion. Cf. Orbe, Estudios Valentinianos 1.1, 68-97; Ménard, SMR 
5 (1962) 185-214; Dubois, RTAPh 24 (1974) 198-216; and Fineman, “Gnosis and the 
Piety," 289-318. 

18For discussion of the myth of Plane or Error, cf. Jonas, Gnostic Religion, 309- 
3r9; Haardt, И/2КМ 58 (1962) 24-38; Ménard, SMR 7 (1964) 3-36; and Finnestad, 
Temenos 7 (1971) 38-49. 
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nightmare (28.32-30.16). Those affected by error are not “nothing at 
all” (27.35), but they do not exist in the true and full sense of the term 
(27.26-33). This implicit distinction between potential and actual 
existence is an important one in this text. Keeping it in mind helps us 
to understand the way in which protology and soteriology are tele- 
scoped in the work. As our summary of the description of the Son 
indicates, His production seems to combine both theogonic and soteri- 
ological aspects. A more systematic exposition of the underlying the- 
ology of the work might distinguish between these two dimensions of 
the Son’s activity, and in comparable systems we usually find the two 
functions at least superficially distributed among two or more spir- 
itual principles. Here, however, the two functions are as intimately 
combined as are the persons of Father and Son themselves. ‘The Son is 
the agent for the production of the aeonic emanations of the Father, 
precisely insofar as he reveals the Father to them. In other words, the 
Son provides the children (27.13) of the Father with their full, au- 
thentic or actual existence, which consists in their knowledge of the 
Father, which is, at the same time, knowledge of themselves. The 
general soteriology of the text follows this same pattern. 

The fundamental soteriological principle of the text is clearly 
stated: “If the Father comes to be known, oblivion will not exist from 
that moment оп” (18.10-11; 24.30-32).!? The text devotes consider- 
able attention to the process by which the Father comes to be known. 
The soteriological function of the Son has already been mentioned. 
He speaks an illuminating word (21.0-12), destroys error (31.25), 
provides a way (31.28-29) and gives life (32.20). 

Revelatory functions analogous to those attributed to the Son are 
also predicated of Jesus, the Christ, although the relationship be- 
tween the Son and Jesus remains obscure. No explicit distinction is 
made between the two figures, as in many other Gnostic texts. Indeed, 
Christ can be spoken of as “the hidden mystery” (18.15) and the Son is 
what is “hidden in the bosom of the Father” (24.12-14). Furthermore, 
the Word which supports the all seems to be identified with Jesus 
(24.4-9). Nonetheless, the sphere of the activity of Jesus Christ seems 
to be restricted to the human, phenomenal realm and what is said 
about Jesus Christ reflects more what transpires in history than, what 
occurs at the deepest or most transcendent levels of being. Jesus ap- 
peared as a guide and teacher (10.17-20); he confounded the wise 


19On the importance of this passage, cf. Jonas, Gnomon 32 (1960) 330. 


| ің 
Ы 


| m and | 


ptt 

|124) 
jout the S0 
the transe 


ІШТІШ 


jus it does 


| КІШІ 


ш Chris 


| у toth 


The revelat 


ЕТШІ»: 


[ДЖ 
dee fuses 0 


КОЛ 


Bath of these ‹ 


d nis are ntin 


me's identity a 
ol Inthe pro 
iy hes called 
The effets ( 
imple image 
bone of awake 
4. Athe sam 
tate source 
уро like 
bbe Father’ 


] 13. Thechilg 
Bue forth from 


gan into the F 
ІШІП is re 
ИТ 
ШТ exis 
tay the pro 


Who accep 
ace or stat 
3h38: 


и discus 
Іші of | 


THE GOSPEL ОЕ TRUTH: INTRODUCTION 15 


(19.21) and provided revelation to the “children” (10.28-20); he was 
persecuted by Error (18.22-23), was nailed to the tree of the cross 
(18.25; 20.25) and suffered death (20.11). Such events are not reported 
about the Son who seems to be operative primarily, if not exclusively, 
in the transcendent sphere. 

Thus, although the text is not strictly docetic in its treatment of 
Jesus, it does seem to reflect a Christology which makes a fundamen- 
tal distinction in the nature and functions of the revealer figures, with 
Jesus Christ providing in the phenomenal world the same revelation 
provided to the Father's emanations by the Son.29 

The revelatory experience is a complex process, which is described 
with a number of images. Most basically, it is a removal of ignorance 
(18.10; 22.12-12), which provides certain types of knowledge. Knowl- 
edge focuses on the nature of the hidden Father (37.37-38); yet, at the 
same time, it is knowledge of one’s own source and destiny (21.11-14). 
Both of these components of the knowledge which the revealer pro- 
vides are intimately related and mutually implicative. If one knows 
one’s identity and nature of one’s “root” (28.16-18), one knows one- 
self. In the process, the recipient of revelation achieves his real iden- 
tity; he is called (21.27; 22.2) and named (21.29; 22.12-12). 

The effects of the reception of revelation are also developed with 
complex imagery. For those who accept the revelation, the experience 
is one of awakening from the dream-like state of ignorance (20.10- 
14). At the same time, this awakening provides a unification with the 
ultimate source of being. Recipients of the revelation participate in 
that source like kisses (41.34). Those who “love the Truth” are “joined 
to the Father’s mouth” by his tongue, which is his Holy Spirit (26.33- 
27.3). The children of the Father are like a fragrant breath which has 
come forth from him. When they come to faith they are inhaled back 
again into the Father, where their deficiency, their state of separation 
from him, is removed (33.37-34.34). 

The acceptance of the revelation, then, has a significant impact on 
the present existence of the children of the Father. But this does not 
exhaust the process of redemption. Unification with the Father in the 
present is but the first stage of ascent to him (21.11; 22.7). Ultimately 
those who accept the revelation will return to the Father (38.2-4), to 
the place or state of their essential being (41.6-7), where they will find 


rest (33.37; 35.27; 42.22). 


20For discussion of the Christology of the text, cf. Arai, Die Christologie and 
Shibata, Annual of the Japanese Biblical Institute 1 (1975) 127-34. 
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Not all beings, however, accept the revelation provided by Jesus 
Christ. Hence, that revelation has a judgmental (24.35-36) as well as 
a unifying function. The revelatory Word that comes from the Father 
is a sharp two-edged sword (26.1-5), which disturbs the emanations of 
error (26.23-25). Those who do not accept the revelation are simply 
material beings (31.1). Although their destiny is not discussed, it is 
presumably the opposite of the destiny of those who accept revelation. 
It remains for them to “go down to Hades” and “to have envy and 
groaning and death within them” (42.18-21). 


VI. THE POSITION OF THE GOSPEL OF TRUTH IN THE HISTORY 
OF RELIGION 


The general Gnostic affinities of the Gospel of Truth are quite clear 
on even a superficial reading. Determining its associations more pre- 
cisely on doctrinal grounds is not a simple matter. Nonetheless, the 
underlying theological system of the text is certainly compatible with 
the tentative identification of the work as a Valentinian document 
made on the basis of the work’s probable title and its stylistic similari- 
ties with the remains of Valentinus' own writings.?! 

Like other Valentinian literature, the Gospel of Truth sees the fun- 
damental problem of the human condition as one of ignorance of the 
Godhead, an ignorance produced by the transcendent nature of that 
Godhead. Like other Valentinian literature, our text holds that the 
deficiency of ignorance may be eliminated by the acceptance of revela- 
tion provided by Christ, a revelation which unites its recipients to 
their primordial source and which leads to an eschatological return to 
primordial unity. In addition to this agreement in the broad outline of 
the system, there are numerous specific motifs used in the text which 
are most at home in Valentinian literature, and the most important of 
these will be mentioned in the notes to the text. 

Despite the affinities of the Gospel of Truth with Valentinian 
works, there are numerous and significant differences between this 
text and other literature produced by the members of the important 
Christian Gnostic theological school. These discrepancies have made 


2VDhe basically Valentinian cast of the text has been defended by numerous 
commentators, including ed. pr. xiv; Grobel, Gospel, 26-27; van Unnik, Jung Codex, 
81, 98-101; Quispel, Jung Codex, 50; Nock, /TS 9 (1958) 323; Jonas, Gnomon 32 
(1960) 327-29; Ménard, L’Evangile, 34-38; and Standaert, NTS 22 (1975/76) 259. 
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some scholars hesitant about identifying the text as Valentinian, and, 
hence, it will be useful to review them briefly here.22 

To begin with, the description in this text of the primordial princi- 
ple as a monad, the Father, is strikingly different from most other 
Valentinian texts which speak of a dyadic principle, such as the Abyss 
and Silence, as the originating source of all beings. This duality, with 
a specifically emphasized gender differentiation of the two first prin- 
ciples, is particularly prominent in the system attributed to the fol- 
lowers of Ptolemy, upon whom Irenaeus reports at great length 
(Haer. 1.1-8). It is even a characteristic of the system which Irenaeus 
attributes to Valentinus himself (Haer. 1.11). This discrepancy may, 
however, be more apparent than real. It should be noted that there are 
several Valentinian systems, prominent among them the Tripartite 
Tractate in this codex, which insist on the unity of the primordial 
principle. Furthermore, the primordial principle in the Gospel of 
Truth is, to some extent, dyadic, inasmuch as it consists not simply of 
the Father, but of the Father and the Son, where the Son is the exter- 
nal, manifest aspect of the Father, by whom and in whom the Father's 
emanations achieve their authentic existence. It is, in fact, likely that 
the divergences within the Valentinian tradition on this subject are 
more matters of emphasis in articulating a complex fundamental the- 
ology than they are radically distinct theological positions. T'he com- 
plexity probably arises from the application to the theological prob- 
lem of the relationship of Father and Son of Platonic-Pythagorean 
speculation about unity and multiplicity. 

А second major discrepancy between the Gospel of Truth and most 
other Valentinian systems has already been mentioned in the review 
of the contents of the work. In this text very little is said about the 
process of the flaw or fall in the Godhead which initiates the process 
of emanation outside of the Godhead. In both eastern and western 
branches of the Valentinian tradition, as well as in many non-Valen- 
tinian Gnostic texts, the key figure in the process is Sophia, whose 
foolish attempt to comprehend the Father or to produce offspring 
without a consort leads to an abortive emanation of defective archons 
headed by a Demiurge. In the Gospel of Truth we only have а fleeting 


22Among those who dispute or qualify the Valentinian character of the text are 
Haenchen, ZKG 67 (1955/56) 154 and TR 30 (1964) 47-49; Schenke, Herkunft, 20- 
25; Leipoldt, TLZ 82 (1957) 831; and Colpe, JAC 21 (1978) 144-45. The whole issue 
of the Valentinian character of the work is briefly reviewed in Wilson, Rediscovery, 


1.133-45. 
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allusion to the working ої Error (Plane), whose status as ап hypos- 
tasis or even as a component of the Godhead is quite unclear. It is 
possible that in the remarks about Error we have a fragment of a myth 
unattested elsewhere. It is also possible, however, that an account of 
Sophia’s fall has been suppressed or cloaked in a veil of allusion. It is, 
at any rate, ргобаМе that behind the brief account of Error lies some 
more elaborate, mythologically tinged narrative, for Error is not sim- 
ply an abstract personification of human ignorance, and some of the 
remarks made about her suggest that she was originally conceived of 
as an actor in a cosmic drama (17.14-20). 

A third major discrepancy between the Gospel of Truth and Valen- 
tinian texts revolves around the anthropological categories used in the 
work. In other Valentinian sources there is regularly a good deal of 
reflection on the status and mutual relationships among pneumatic, 
psychic and hylic beings, especially among the humans who fall into 
these three classes. Although the understanding of the significance of 
these three categories varied among different Valentinian teachers, 
and between the Valentinians and their orthodox critics, speculation 
on the subject was extremely common in Valentinian circles. Such 
speculation is almost entirely absent from this text. Once again, as in 
the case of the Sophia myth, it is possible to explain this absence as a 
reflection of a very different, non-Valentinian system underlying the 
text, or as an attempt to conceal to some extent the speculations of the 
school. There are, in fact, some allusions to the characteristic cate- 
gories of Valentinian anthropology which support the latter alterna- 
tive. There is at least a clear distinction between those who receive the 
revelation provided by Christ and those who do not. Contrast, e.g., 
41.34 and 31.1. This distinction corresponds to the basic pneumatic- 
hylic distinction of most Valentinian systems. Little, if anything, how- 
ever, is said explicitly about a class of psychics. It is, nonetheless, pos- 
sible to find an allusion to a more complex anthropological scheme in 
the obscure remarks which occur toward the end of the text, where the 
author refrains from speaking about the “rest,” i.e., presumably those 
who fall into neither of the categories which have been described 
(42.39-43.2). 

On the basis of the discrepancies between the Gospel of Truth and 
clearly Valentinian literature, some scholars have proposed that the 
work is not a product of the Valentinian tradition. Suggestions of 
alternative affiliations, such as with the Odes of Solomon, аге пої, 
however, satisfactory, since they ignore the fundamental structural 


E і 
| | | 
| ші? 


ШШ, | 


ЕШ 
ҒАШ 
ШЇЇ 
| inge 


ins are 001 | 


ГІШ! 
] ind the 6o 


Wehave alt 
bie reflection 


ШІ 
ЕСЛИ 
| ее tha 
[їшї 

Thswould be 


MFor Schenk 
лї, d. Herku 


ШІСІ 


ЩЧ 
ің Coder, so. 
бно is that d 


И оши basie 


ик I the te 


{ бш ог te 
TS master h 
te his tele 


tir lor such ; 
ІШіш Ai |; 

: for difere 
Шир of Our tex 


Й “Ge Work mens 


"о 


THE GOSPEL ОЕ TRUTH: INTRODUCTION 79 


similarity of the theological system presupposed by this text to that of 
Valentinian thought generally.2? The discrepancies may then Бе ex- 
plained as a reflection of a stage in the development of Valentinian 
speculation, perhaps in the teaching of Valentinus himself, when 
many of the features characteristic of the teaching of Ptolemy, for ex- 
ample, had not yet been developed‘ or perhaps, of a later stage of the 
Valentinian tradition, when attempts were made to reform the tradi- 
tion into greater conformity with orthodoxy.^? While such explana- 
tions are not impossible, it seems more likely that the discrepancies 
are to be explained by consideration of the genre and probable func- 
tion of the Gospel of Truth itself. 

We have already argued that the work is best understood as a homi- 
letic reflection from a specifically Gnostic point of view on the “gos- 
pel" or the revelation provided by Christian tradition. We would not 
expect in such a work the elaborate exposition of the whole specula- 
tive system that we find іп such works as the 7ripartite Tractate or in 
the sources of the heresiologists' accounts of Valentinian speculation. 
This would be especially true if the work is an exoteric опе,26 directed 


23For Schenke's theory on the connection of the Gos. Truth with the Odes of 
Solomon, cf. Herkunft, 26-29. For critical discussion of this theory, cf. Haenchen, TR 
30 (1964) 56, 68; Segelberg, Or. Suec. 8 (1959) 42; and Ménard, L’Evangile, 16. 

24This theory was proposed by van Unnik (Jung Codex, 98-101), and Quispel 
(Jung Codex, 50), and then cited approvingly by ed. pr. (xiv). A problem for the 
hypothesis is that the description of the doctrine of Valentinus given in Irenaeus, Наєт. 
1.11 is, in its basic structure, quite similar to that of Ptolemy, as Grobel (Gospel, 14- 
16) notes. If the teaching in that passage of Irenaeus is correctly attributed, then the 
development of the characteristic Valentinian theological scheme occurred within the 
life of the master himself. The Gos. Truth could still be a work of Valentinus, written 
before his theological system had reached its full development, but we have little 
evidence for such a stage in Valentinus' intellectual development, except perhaps in 
Tertullian, Adv. Val. 4.2. Cf. Schoedel, “Monism,” 389, п.36. 

25For different versions of this approach to the problem of the Valentinian 
affilitions of our text, cf. Ménard (L’Evangile, 35), who suggests that the Gos. Truth is 
not the work mentioned by Irenaeus, but a subsequent Valentinian homiletic commen- 
tary on that work, and Colpe (JAC 21 [1978] 144-45), who sees the author of our text 
as someone whose conceptuality is similar to that of the Valentinians and who may 
have been influenced by them, but who goes his own way. He offers a doctrine which 
can be harmonized with that of the Valentinians, but which is yet independent of them. 
For a clear example of an attempt to bring Valentinian doctrine into some conformity 
with more orthodox doctrine, see the Tri. Trac. See also Schoedel (“Monism,” 389), 
who suggests that the Gos. Truth represents a monistic Valentinian response to ortho- 
dox critics, paralleled in some of the positions attributed to Irenaeus' opponents in 
Haer. 2. Schoedel, however, recognizes that the theology of the text may well represent 
an early form of Valentinus' teaching. 

26The suggestion is precisely the opposite of the frequently articulated assumption 
that the Gos. Truth is an esoteric work. Cf., e.g., ed. pr. xiv. That suggestion has the 
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at the general membership ої the Church іп such communities as 
Rome or Alexandria. We might compare other exoteric works of the 
Valentinian school such as Ptolemy’s Letter to Flora, which is clearly 
written to a non-Valentinian and which suggests ways of approaching 
a specific problem, the proper mode of appropriating the Old Testa- 
ment. This text presupposes the sort of speculative system found in 
the pages of Irenaeus and the Excerpta ex Theodoto, without, 
however, making that speculative system explicit. 

The suggestion that the Gospel of Truth is best viewed as an exo- 
teric work may find support in a consideration of the way in which it 
handles the Gnostic themes with which it quite obviously deals. We 
have already noted that there is in the text a telescoping of protological 
and soteriological perspectives, and an intentional ambiguity in the 
use of certain terms to refer simultaneously to cosmic and psycho- 
logical realities. The text systematically defies a single simple con- 
strual of its metaphysical and Christological schemes and this seems 
to be quite intentional. Such deliberate ambiguity may well have been 
designed to avoid giving offense to the “weaker brethren” who could 
not, at least initially, accept the full speculative position of the school, 
especially on cosmogonic matters, while it invites an entry into the 
fundamental soteriological perspective of the school. 

The suggestion that our document is an exoteric work may find 
further confirmation in the way in which it utilizes, in its typically 
allusive way, numerous themes and motifs closely paralleled in the 
texts of the New Testament.’ As our notes to the text indicate, the 
author of the work was probably familiar with much of what we 
know as the Church’s scripture, including many of the Pauline epis- 
tles, the Synoptic Gospels, the Gospel of John, Hebrews and Revela- 


merit of calling attention to the fact that the document seems to presuppose, and 
frequently allude to, some underlying theological system. For one initiated into that 
system, the text, no doubt, would have a whole dimension of significance which could 
be ignored or overlooked by the uninitiated. The allusiveness of the work could be 
understood as a stimulus to deeper reflection on that underlying system and for some 
readers or hearers, it probably functioned in precisely that way. Our suggestion 15 
simply that this is not the only, or even the primary, way in which the text works. Cf. 
also Ménard, L’Evangile, 1. 

27For discussion of the use of the New Testament in our text, cf. van Unnik, 
Jung Codex, 106-121; Schelkle, BZ NF 5 (1961) 90-91; and Ménard, L’Evangile, 3-9, 
where the most complete collection of possible parallels may be found. All cases of 
possible parallels do not, of course, guarantee that the author was using a NT text; in 
some cases the similarities may be due to the influence of oral traditions, as Ménard 
(L’Evangile, 8) properly notes. 
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tion. Much of the language and imagery of the text is clearly that of 
the general ecclesiastical tradition, although the interpretation of that 
language and imagery is pushed in a specifically Gnostic direction. 
While the Gospel of Truth is thus best understood as a celebration 
for the Christian community at large of the truth of the Gospel as that 
was perceived within the framework of Valentinian reflection, no 
more specific context in the life of the Church can be determined with 
certitude. It may be possible to construe the work as designed for a 
specific sacramental occasion, such as baptism or confirmation, but 
the evidence for such a particular Sitz-1m-Leben is weak, and it is 
entirely possible that the work was composed as a literary homily for 
Christian spiritual reading and not for delivery in a specific situation. 
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пєуаггєліом NTMH€' OYT€AHA NE /!NNeei| 
NTAQXI підмаАт: АВАЛ оїтоотд 'Мпіфт NTC 
TMH€' aTpoycoywng ! 2м TÓAM мпіаєхє NTA2Í 
€BAA QN !ПіІПАНромАа TWEE! ETZN пімєєүє 
Гоулом minoyc NTE шет єтє |пєєї me 
ETOYWEXE apaq хе: 'псатнр empen Mowe 
втаммевва пе  апсафтє NNEEI  Мтаор 
"ATCOYWN піфт евпірем: ae |міпєуаггєліом 
пе mnoycoN2 alBaA NTE Тоєлпіс ЕПбіме пе 
| NN€€I' ETKWTE NCWY 

€TI.AH: !птнрд4 ayKaToy Nca пємтлү!є Аавал 
N2HTQ лүш мерептнірд 27 CAN2OYN MMag TMIAT- 
walng Narmeeye apaq MEEI ! етсатп AMEY мм 
EetTMNT!arc{‘N’/}oywn тет” аср оумоуа)п ! MN 
оуортє TINOYWT ae: aqiwpX мпрнтє Noy- 
2AACTN ! КААСЄ: xe NEWAAYE NEY ! ABAA ETBE 
TEE! асбмбам ! NÓI THAANH' ACP осв aT2yaAH 
'NTEC 2NN OYMETWOYEIT |'EMMECCOYWN NTT- 
MNT'MHE’ асауупве 2NN оупласма ! ECCABTE 2N 
тблм: ом оүмітісавів NTXBBIW NT TMNTMHE 

TEEI бе мєүөвво мед 'EN пе” matwang 
малтмєүє ! арад мєоулаує rap пе пімоү!‹ӣп MN 
Твоє MN піпласма "нтє пбал” ETMNTMHE 
єтісмамт оүлтав<т>с те: оуат'атартр те: 
oyaT<tT>caeiac те: | ETBE MEE! катафромі NT- 
штламн 

тєє T€ OE MNTEC !моүме MMEY лсаопє 2N 
| OY2AACTN EmiwT Ecwoon ! вссавте: N2Nep- 
гом MN он'ваує MN 2N2PTE WINA xe laBaA' 2N 
мєє NCCWK NNA'TMHTE NCP AIXMAAWTIZE м'мау 

Твоє NTE Тпламн NeCloyaN2: ABAA EN’ COE! 
NNOY'[....]eN: 2aTM тиот: Твауҙв мітлсаопє: єм 
2aTM тет віюупе: Мтасаатє бе: ETBHHTG 
Іпєтаатє Ютад NeHTG ne micay!we: певі 


17.1 The line begins with an angular filler(>). ! rico, п written over q. 110 
c{*n’Joywn MacRae 117 м{{т}мнтмнє Till (ZNW) 126 oyaras<r>c ТШ 
(Оғ.) 127 оүлт<т>савіас ed. pr. 131 2AACTN, м written over п. | ооп, 4) 
probably written over another letter. ! 

18.1 oy[xi р]єм Grobel: oy[aein] ем Dubois ! 
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10.31 The gospel of truth is joy | for those who have re- 


ceived from the Father of truth the grace of knowing him, 
| through the power of the Word that came forth from 
35 the pleroma, the one who is in the thought | and the 
mind of the Father, that is, | the one who is addressed as | 
the Savior, (that) being the name of the work he is | to 
perform for the redemption of those who were 17" igno- 
rant of the Father, while the name [of] | the gospel is the 
proclamation | of hope, being discovery | for those who 
search for him. 

When 5 the totality went about searching for the опе | 
from whom they had come forth — and the totality was! 
inside of him, the | incomprehensible, inconceivable one | 
who is superior to every thought — '? ignorance of the Fa- 
ther brought about anguish | and terror; and the anguish | 
grew solid like a fog, | so that no one was able to see. | For 
this reason error !5 became powerful; it worked on its own 
matter | foolishly, | not having known the truth. It set about 
with a creation, | preparing with power and ?? beauty the 
substitute for the truth. | 

This was not, then, a humiliation for him, | the incom- 
prehensible, inconceivable опе, | for they were nothing, the 
anguish and the oblivion and the creature ?5 of deceit, 
while the established | truth is immutable, |imperturbable, 
perfect in beauty. | For this reason, despise | error. 

Thus 29 it had no root; it fell into! а fog regarding the 
Father, while it was involved in | preparing works апа | 
oblivions and terrors, in order that | by means of these it 
might entice those 35 of the middle and capture | them. 

The oblivion of error was | not revealed. It is not a 
18.17 | from the Father. Oblivion | did not come into ex- 
istence from the Father, | although it did indeed come into 
existence because of him. | But what comes into existence 
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NTAGOYWN2 АВАЛ: аума NCBWA АВАЛ NÓI TBWE 
layw тиет NCECoywng єпілн ! NTACWWTE NÓI 
Тває хе мєу'слумє Мпішфт ем: TOTE вүяуан- 
їсоуам тит CNAWWTE єм XilN[xij пімеү нб 
Тває: 

neei neylarreAioN Ммпєтоукатє N'cwq N- 
тадоуанмод NNET'XHK авал: ZÏTN NIMNTWAN2THY 
lI NTE піду: пімустнріом єөнп 'ıH(coy)c ne- 
xp(icTO)c TEEI авал оїтоотд 'aqp оүзеін 
хмєтом пкєкєї !авал 2íTOoTC нТва)є: зар 
oyalein apay aqt Noymaeit’ піймавіт: Nae пе 
TMNTMHE EN'TAqTAMAY арас: 

ETBE meer !асволк apaq NÓI рпламн: ac- 
тот" NCWY ac2wa)y NeHTq ! acoywcg лүлдтӣ 
aywe’ ад'єдатє NNOyYTA2 Mmicayne N're тт 
мтаатеко бе ем XE laàagoyaMd NENTAZOYAMY 
лє l'aqT ney атроуадатє aype'we морні моћ: 
пібінє: NTAq N!xe мєє NTAGONTOY NoHTQ: ! ayw 
NTAJ AyÓNTQ N2HTOY: 

niíaTqgjamd Narmeeye арай miiwt MEEI ET- 
XHK TEE! NTA2'TeNO мптнра єрєптнра Nl'ouTq 
ayw птнрд EqwaaT MMaq ! вадама?те Мпі- 
XWK Nrey 'N2HTG певі ereMrieqmTeeiq ! мптнрд 
Neq? фөом EN’ NÓI 'піфт' ey бе мфөомос 
пєтоу|тад MN NeqMeAoc ємєөє !Nrap NTA- 
THAIWN xl пхожк] ! NTey: мєумала) є! єм..Ї..) 
'miwT’ пе eqaMa2Te Mn[i]xok 'Nrey NopHí 
чонта «ІМ MMaq Ney NoycTOo wapaq !MN 
OYCAYNE’ оүсеі 2N оу'хак NTAq пе NTAQTC€NO 
! MITTHPQG ayw птнра EqN2H'TG: ayw мерептнрд 
аухат ! MMaq пе: 

мпрнте ABAA оїтоотд NOYEET єунодєінє 
Гєуоєї Матсаүме: арас waqloywwe атроу- 
COYWNG ayw 'атроумрріт4 Мпірнтє ey "гар 
пемерептнрд WaaT’ M'Maq' вімнті ATIICAYNE' 


10-11 XiN(xi) ed. рт. ! 11 neei «ne» ТШ (Or.) ! 13 Нтадоуанод MS: Read 
Nrayoyan2qg Till (Or) 126 бє, б possibly written over є. 127 
мента2оү<оү>амд Till (Or.) ! 29-30 НЄ, i.e, Nae ! 

19.1 X[1 mxwk] Sáve-Sóderbergh ! з [22рнї a] Sáve-Sóderbergh | 
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in him is knowledge, 5 which appeared in | order that 
oblivion might vanish | and the Father might be known. 
Since | oblivion came into existence because | the Father 
was not known, then if '? the Father comes to be known, 
oblivion | will not exist from that moment on. 

Through this, | the gospel of the one who is searched | 
for, which «was» revealed to those who | are perfect 
through the mercies "5 of the Father, the hidden mystery, | 
Jesus, the Christ, | enlightened those who were in dark- 
ness | through oblivion. | He enlightened | them; he showed 
(them) a way; 7° and the way is the truth | which he taught 
them. 

For this reason | error grew angry at him, | persecuted 
him, was distressed at him (and) was brought to naught. 
He was nailed to a tree (and) he 25 became a fruit of the 
knowledge of | the Father. It did not, however, cause de- 
struction because | it was eaten, but to those who ate it | it 
gave (cause) to become glad | in the discovery, and he 
3° discovered them in himself, | and they discovered him in 
themselves. 

As for the | incomprehensible, inconceivable one, the | 
Father, the perfect one, the one who | made the totality, 
within him is 35 the totality and of him the totality has 
need. | Although he retained their perfection | within him- 
self which he did not give to the totality, the Father was 
not jealous. | What jealously indeed (could there be) ^? be- 
tween himself and his members? 19" For, if this aeon had 
thus [received] | their [perfection], they could not have 
come [...] | the Father. He retains within himself their 
perfection, 5 granting it to them as a return to him | and a 
perfectly unitary | knowledge. It is he who fashioned | the 
totality, and within him is the totality | and the totality was 
in need *° of him. 

As in the case of | a person of whom some | аге ignorant, 
he | wishes to have them know him and | love him, so — 
15 for what did the all have need of | if not knowledge re- 
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діпікот” aqwwme нхалумаїт ! васбра2т ayw 
€qcpaqT: Мма !NXI CBW aqi атмнтє aqxe ! mı- 
qjexe: eqoei Noycag’ ! хүє wapael NÓI Nco- 
фос !N2pHÍ 2M поү?нт: Oyaee'roy eyrmipaze 
ммад NTAàq 'длє Neqxmio MMay Xe мє-- 
lONTIETWOYEIT мє` хлүмєсітод хе Ne2NPMNoHT 
ем ! N€ MAMHE 

MNNCA нєє: тн'роу ayei аҙарат NÓI NKekKoyi 
нм’ меві єтє mwoy ne: !псаүме Мпкот: 
eayTwk !|мведүхі CBW амімоумг !'моо NTE 
miwT: aycayne 'хусоуфмоу ayxı єлү ayt 
! cay AGOYWN? авал 2M поу/онт NÓI ті.хахоме 
етам52 !NT€ NETAN? WEE! ETCH? 2pHler ой 
пімєєує oya2M пі!моүс "|нтє піаут: ayw хін 
охен Нткалта)волан» (2)мптнра EqN2PHi 2N 
! матте2аү NTOOTQ meer ! ere MN блм нлаує: 
aqitg єплн єскн мпєтмлдіта NCe2AlooAq 
ємпєлаує «q)oyau2 Навал: QN мєє: NTAYRN- 
20yToy 'апіоухєєї ємємпєдє вітмнте NÓI 
пч'хоомє єтммєү "ETBE MEE! тпа)ам2нт” TI- 
пістос !ін(соү)с лар шаргау?нт” eqayom Ñ- 
мійісе 'oaNTeqqi Мпіхахомве етмімеү єтілн 
qcayNe xe пімоү ! NTOOTQ OYWN? N222 пє 

M'rpHT€ NNOY.AIAOHKH EMMA'TOYHN арас EC- 
онп NÓI Toycia !Мпмеп МпнвіІ €NTAQMOY 
Гмпрнтє AE мптнра вте !меа?нп: ерепішт 
мптнрд Ó !Ма?2?оратос воүсеі авал Нн'онта пе 
MEEI ETEWapemaleirT ММ” ЄТ ABAA’ 2ÍTOOTQ 
вітве пєєг адоуан2 авал NÓI !IH(COY)c’ aq- 
бллєд MmixcMe: вітммеү аүз4тд4 хуає: aq- 
Ітбе мплідтагма АВАЛ NITE тит: 21 ПЄ- 
ст(аү)рос” © мк маб нсва» мтєєбат: васок 
'MMaq ATITN апмоү epermicoN2 !NawH2€ то 


19 АТ<оү>мнте ТШ (Or.) ! 21 qgjapaei (і.е., ардорні) MS: wapaq ТШ (Or) 
28 wapat i.e., аудорні ! 

20.1-2 Ka[Ta]BoA 2M MS: ка[тл]волн М ed. pr: Read ka[ta]Boa<H> 
(2)м Attridge ! 3 матте2аү MS: rmiaTT€2Aq ed. pr. 16 оүлм2<4> Till (Or) 
ут аулр\а)у'?2нт MS: p possibly written over м. ! 16 емпатоү<оү>нм ТШ 
(Or.) ! 23 оүлмә<а> Till (Or.) 124 ачбалєд MS: aq6aang Grobel ! 
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garding | the Father? — he became a guide, | restful and 
leisurely. | In schools he appeared (and) he spoke 29 the 
word as a teacher. | There came the men wise lin their own 
estimation, | putting him to the test. | But he confounded 
them because they 25 were foolish. They hated | him be- 
cause they were not really | wise. 

After all these, there came the little | children also, those 
to whom 3° the knowledge of the Father belongs. Having 
been strengthened, | they learned about the impressions | of 
the Father. They knew, |they were known; they were glo- 
rified, they | glorified. There was manifested in their 
35 heart the living book lof the living — the one written lin 
the thought and the mind ??' [of the] Father, which from 
before the | foundation of the totality was within І his in- 
comprehensibility — that (book) | which no one was able 
to take, 5 since it remains for the one who will take it|to be 
slain. No one could have become manifest | from among 
those who have believed | in salvation unless | that book 
had appeared. '? For this reason the merciful one, the 
faithful one, | Jesus, was patient in accepting sufferings | 
until he took that book, | since he knows that his death 115 
life for many. "5 

Just as there lies hidden in a will, before it is opened, 
the fortune | of the deceased master of the house, | so (it is) 
with the totality, which | lay hidden while the Father of 
the totality was 29 invisible, being something which is | 
from him, from whom | every space comes forth. | For this 
reason Jesus appeared; | he put on that book; *> he was 
nailed to a tree; | he published the edict | of the Father on 
the cross. Olsuch great teaching! He draws| himself down 
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ої eaqswa !MMaq NNITTAOE еттекдіт: 
laqT 2fwwq NTMNTaT TekO 'пєєг єтє мії 
w6am Naaye’ ! ла 4174 NrooTq Eaqwe agoyn 
"animaeir’ eTwoyeit’ NTE 'ніортє: aqcine 
ABAA оїтоотоу 'NNEEI єтвна) ABAA' NTOOTC 
Інтва)ує: едові NNOYCAYNE ! MN OYXWK єдаа) 
NNeTN2HT' ".[][...]r NTAp[ - - 1! Тсево nne- 
er етахі св[‹] | 

NETNAXI CBW AE ме NE'TAN? €TCH2' anı- 
хахумє "Nre метам2 єухі caw alpay oyae- 
єтоу вүхі Ммаү !NTOOTQ Мпіат: вүсто Ммау 
! apaq NKecarr Eman єрєп!ҳок NTE птнрд 2M 
пато 'aNarkH атрептнрд4 we alopuí wapagq 
TOTE єрєпоу'єєї cayue алдхі NNeT€ !моуд 
нє: ayw qwagqcwk М!млү wapaq пєтоє rap 
Nlarcayne’ qwaat’ ayw oy'na6 me eTqqgaar 
MMaq €milAH єдадат: Мпєтма"хакд єпілн 
ерепхож NTE ! птнра WOON 2м піт" амагікн 
NAE arpenTHpg we’ ! л2рнї yapaq’ Нтєпоүєє! 
поу'єєї (поүвеі) хі ммете моүд !ме: NraqP 
wp Nca20y єлдісвтотоү лтєє NNeer N'ra?í 
АВАЛ NoHTQ 

nee! N'raAqP wapi Ncayne’ мпоү!рєм аван: 
хүмоүте apay 'офс оүсеі Eqcayne кта | ne 
NTAqT€yOo мпєдрєм N'61 ri T: пєтємпоухоу 
гар м'тєдрєм: дові NaTCayNe: ! MMAN EW) NPHTE’ 
єрєоу'єєг NACWTM EMMOYWY) міпеарем TIETOE! 
rap NaT'cayNe wa төлн` оупласма ! TE’ NTE 
TWE’ ayw дмә!ваул ABAA NMMEC єга)пє Міма'м! 
NICO) 22рхү MNT€Y м'Їм)єГу) нмоүрем MMNTEY 
'MMEY NTCMH' 2wcTe Oyleei Eqwacayne’ oya- 
BAA пе !oM псанморє: EYWAMOYTE al'paq waq- 
CWTM «удар oyw: ! ayw wagqnay2g апетмоүте 
Гарад надає: хорні wapaq ayw ! ауҙдамме Xe 


36 21TooTOy <ммєє - - - > Till (Or.) ! 

21.1 [q Mrrico]T tap ed. рт. 12 єтахі ca[w] MacRae: era2[xi] свій») or 
etax[n] св[ф] ed.pr. 16 mmay MS: Ммас (?) Till (Or.) 122 (rroyeei) ТШ 
(Or.) 124 теві<тоү> Till (Or.) 138 ma written in the left margin. ! nicww, 4) 
written over с. 
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to death though life 3° eternal clothes him. Having 
stripped | himself of the perishable rags, | he put on imper- 
ishability, | which по one | can possibly take away from 
him. Having entered 35 the empty spaces of | terrors, he 
passed through | those who were stripped naked by | obliv- 
ion, being knowledge | and perfection, proclaiming the 
things that are in the heart, ?'! [...]...[...... | | teach 
those who will receive teaching. 

| But those who are to receive teaching [are] | the living 
who are inscribed in the book 5 of the living. It is about 
themselves that they receive instruction, | receiving it! from 
the Father, turning | again to him. Since the | perfection of 
the totality is in the Father, '° it is necessary for the total- 
ity to | ascend to him. Then, if | one has knowledge, he 
receives what аге | his own and draws | them to himself. 
For he who is '5 ignorant is in need, and | what he lacks is 
great, | since he lacks that which will | make him perfect. 
Since the perfection of | the totality is in the Father 7° and 
it is necessary for the totality to | ascend to him and for 
each | опе to receive what are his own, | he enrolled them in 
advance, having | prepared them to give to those *> who 
came forth from him. 

Those | whose name he knew in advance | were called at 
the end, | so that one who has knowledge 15 the one whose 
name the Father 3° has uttered. For he whose name | has 
not been spoken is ignorant. | Indeed, how is опе to hear if 
his name has пої | been called? For he who is 35 ignorant 
until the end is a creature | of oblivion, and he will | vanish 
along with it. If not, | how is it that these miserable ones 
have 22 no name, (how is it that) they do not have | the 
call? Therefore, | if one has knowledge, he is | from above. 
If he is called, 5 he hears, he answers, | and he turns to him 
who is calling | him, and ascends to him. And|he knows in 
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єумоутє apaq Н!єа) NpHTE’ ваАсхүме WaAdeEipe 
! Мпоүоауве” Мпемтаомоүте !арад «qaqoy- 
Wwe ap ємєд ауад хи MTAN' а)лрєпрєм Mrroyeei 
! YWTE мед METNACAYNE м'пірнтє аҙа4Мме: xe 
Nraqi N'row: ayw xe EqNNa атом !«qyaqMMe 
мпрнте Noyeer !eaqT2€ адмаудрд авал ой 
Іпе4|26 Eaqnay2g apaq оу'яєєті 24те20 
NNETE моуд ! apeToy мє: 

AqcTO N2a2 ! АВАЛ QN TEMAANH AqCOXK ! 21өн 
MMay WA мімавіт: !NTOOTOY NTAYKIM авал 
кізнтоү ємтаужі нНтєпламн !етве півлеос: 
MreT(a]lkra'err AMAEIT NIM’ EMN TE'TKTAEIT 
apaq мєумаб Mimaeize те: XE NEY2N тет 
І eycayne Ммад єм ayw меү!бмбам NEI ABAX 
оүлєєтоү 'пє: єпілн мєуа) бмбам єм лај!оп 
apay ayw acayne’ Mne'TNEYN2HTG ємєөє гар: 
вімемпеді Авал: No2HTQ NÓr | mEeqoywwe aq- 
OyaN2q гар !aBaa' aycayNe єутнт ммімєс 
тнроу NÓI Nr TH NTOOTC ! 

ETE MEEI пе micayNe NTE !піхауоме єтам? 
entaq'oyan2eg NNi'aiwn arTeaH NNic2e€[ei мто) 
ота eqoyaN2 авал: eigj[e]'xe EQNTOMOC EN NE’ 
кте !2NCMH оүле омсоєєї EN ! мє’ єүалат" 
Nnoy2pay ! алма NTEOYEE! лаоү NqlMeye ay- 
meTwoyeiT’ "алла 2NC2EEI NE NTE T'MNTMHE 
NTay eywexe 'eycayne Ммаү оүхєєтоү 
'єоүмє<єүє> eqxHk пе псоєєї !ПС2ЄЄ! M- 
прнте NNOYXw!'wME’ єцхнк ABAA’ €2NC2€lei NE 
хүса2оү авал 2irootc’ 'NftMNToyeer є222- 
шет” !Сса2оү <N>NIAIWN WINA АВАЛ: !2їто- 
OTOY NNIC2ZEEI NTOOTq' ! єүлсоүом піт" 

єТсоф л 'нтоотд єср мелета міпіюҙехе 


2212 Мпоүвві <moyeei> ТШ (Or) 119-20 адтєдо йнєтє NOYq 
аретоү ne MS: aqre20 арєтоу, etc. Till (Or.) ! 20 адсто, c written over 
т. !25 пєт(А) ed. рт. 126 amaeit, eiT written over erased мім. 133 apay MS: 
apaq (?) Attridge ! 36 мммєс MS: мммєд Schenke ! 37 NTooTC MS: нтоот@ 


Schenke | 


23.1-2 NNiC2€[e! NTO]oTd Arai: nical ed. pr. ! 2-3 erwle]xe MacRae: 
eyl ed. pr. ! i1 єоүмє<єүє> Till (Or.) ! 16 <N>niaiwn алма MacRae: 
алма Niaiwn Till (Or.) ! 
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what manner he | is called. Having knowledge, he does 
1° the will of the one who called | him, he wishes to be 
pleasing to him , hel receives rest. Each one’s пате | comes 
to him. He who is to have knowledge | in this manner 
knows where he comes '5 from and where he is going. | He 
knows as опе who having become drunk has turned away 
from | his drunkenness, (and) having returned to himself, | 
has set right what 29 are his own. 

He has brought many | back from error. He has gone | 
before them to their places, | from which they had moved 
away, | since it was on account 25 of the depth that they 
received error, the depth of the one who encircles | all spa- 
ces while there is попе that encircles him. It was a great | 
wonder that they were in the Father, | not knowing him, 
and (that) they were 3° able to come forth by themselves, | 
since they were unable to! comprehend or to know the опе 
lin whom they were. For if|his will had not thus emerged 
from him — 25 for he revealed it! in view of a knowledge 
in which | all its emanations concur. | 

This is the knowledge of | the living book which he re- 
vealed to the 23! aeons, at the end, as [his letters], | re- 
vealing how | they are not vowels | nor are they 5 conso- 
nants, | so that one might read them and | think of some- 
thing foolish, | but they are letters of the truth which they 
alone speak '? who know them. | Each letter is a complete 
«thought» | like a complete | book, since they are | letters 
written by 15 the Unity, the Father having | written them 
for the aeons in order that by | means of his letters | they 
should know the Father. 

While his wisdom | contemplates 7° the Word, and his 
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єрєТсво NTOOTq 'єсауєхє MMaq TIICAYNE N- 
ITOOTG aqoyan?<q> АВАЛ: ! ПАСО NTOOTGQ €q- 
ові NINOYKAAM ахам єрєпі!рєає NTOOTQ €q- 
THT’ !NMMeq mieay NTOOTQ 'адхісє Ммад 
ПІСМАТ" !NTOOTQ AqOyAN2q a'BAA’ ПІМТАМ NTO- 
ота aq'ganq apaq Тагапн NTOloTq аср oy- 
сама 2iwwy пімаотє NTOOTQ àAqaMa2Te !м- 
Maq пірнтє ерепіюуеіхе NTE MiwT Eqmaaze 
"авал 2N mTHPq епоүта2 "[Nre] піонт 
NTOOTY nme: ayw ! оүмоүмг но NTE пєдоу- 
lowe: eqqi NT'aq' 2a: птнра` €eq'co Ti М'мау 
ayw ам єдхі М'пмоунг ноо NTE птнра ! єд- 
сота ммау єд'с'то Ммау !а?оүм amurt 
хооум aTMeey l'in(coy)c NTE TMNT<aT>apHxe 
кте: | підлАб 

ваболп Мпєдтап "agaa: NÓI підт пєдтап 
лє !ne піпн(єум)а єтоуаав єдоү!‹0м5 АВАЛ 
мтипєөнп NToO'lorg піпєөнп NTOOTQ пе ! пєц- 
аунрє WINA XE авал | 2н NIME2T NTOOTQ MITTIT 
Імсєсоуама NC€AO вүдҙдісі NÓI млм: EY- 
өлме NCA 'піфт вүматы MMay Мімау NopHi 
NoHTQ' єүслү!чє xe MEE! rre пімтам вай моү?: 
мтпа)та AGBWA АВАЛ !МПІСХНМА: ПІСХНМА Ñ- 
тоотта ME пкосмос: MEEI єм'тлдаума)є N2HTG 
! Mà rap ETE OYN KW? ммєү |211 TWN OYWTA 
пе: пма 'лє єтє TMNTOyeer оу'хак пе: 
EMIAH NTaqwwne !NÓI тпаутл Xe NEYCAYNE 
"єм мтпот’ me’ тотє: EYWANİCOYWN тат: 
GNawwiie ем 'хім пімєу NÓI тпа)та Мпрнтє 
'ABAA 2ÍTOOTC NTMNTATCAY'NE NTE оүсеі TOTE 
Eeqwa'cayne’ WACBWA АВАЛ 2ÍTOO'TC NÓI TMNT- 
aTCAyNe: нто'отфд Мпрнте Мпкеке!і Ewad- 
IBWA ABAA’ EYWANOYWNJ: "мбі поүзевім MTI- 
рнтє ам 'піаута waqBWa авало epH[i] '2N 
піхажк EGOYAN? бє єм ! XIN тімєү NÓI пІСХНМА 


22 AqoYaN2«q» Till (Or.) ! 

24.2-3 педоүахуе, m written over q. |7 мевү MS: мєєү<є> Grobel 18 
TMNTXaT»apPHXC ed. pr. !18-19 mmay (ie, MMey) (MMay) ed. pr. 133 
NTMNT(AaT]cayNe Schenke ! 
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teaching | utters it, his knowledge | has revealed <it>. | 
While forebearance is | а crown upon it, 25 and his glad- 
ness is in harmony | with it, his glory | has exalted it, his 
image | has revealed it, | his repose has 3° received it into 
itself, his love | has made a body over it, | his fidelity has 
embraced | it. In this way the Word | of the Father goes 
35 forth in the totality, as the fruit 24" [of] his heart andlan 
impression of his will. | But it supports the totality; it | 
chooses them and also receives 5 the impression of the 
totality, | purifying them, bringing them back | into the Fa- 
ther, into the Mother, | Jesus of the infinite | sweetness. 
The Father reveals '? his bosom. — Now his bosom | is 
the Holy Spirit. — Не! reveals what is hidden of him — | 
what is hidden of him is| his Son — so that through '5 the 
mercies of the Father {Һе aeons may know him and cease 
laboring in search of | the Father, resting there | in him, 
knowing ?? that this is the rest. Having] filled the deficien- 
cy, he abolished | the form — the form of | it is the world, 
thatlin which he served. — ?5 For the place where there is 
envy land strife is deficient, | but the place where (there is) 
unity | is perfect. Since the deficiency | came into being be- 
cause the ?? Father was not known, therefore, when the 
Father is known,lfrom that moment on the deficiency will 
no longer exist. Aslin the case of the ignorancel of a per- 
son, when he comes ?5 to have knowledge, his ignorance! 
vanishes of itself, | as the darkness vanishes | when light 
appears, 25: so also | the deficiency vanishes | in the perfec- 
tion. So | from that moment on the form is not apparent, 
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АЛЇЛА €qNABOA АВАЛ N2pHi !oN птат NTC 
їмнтоу'єєг TNOy гар: моуовнує !секн wey 
EYWHY ом поуд'єм) EPETMNTOYEE! махак 
! MMAEIT’ ABAA Мрнї 2N Т'мктоуєє! eperroyeei 
поу'єєї NAXI Ммала  Морні ом loycaywe eq- 
NACWTG Ммад ! ABAA 2NN OYTO’ NPHT€' A2OY(N) 
" лүммтоүєєг єдоуфм !NT2yAH Морні Конта 
м'прнтє NNOYCETE лүш mke!kei 28 оүлєм 
пмоү 2N OY'WN2 

ємупє aweei бе wwne !Мпоүсвеві moyeei 
ммам ! OYN TIETEGWE арам бе ! NTNMEYE аптн- 
ра алма: !ерепінеі Nawwne єдоуа'ла ayw 
васбра2т aftMNT!oyeer мпрнтє Neaeine ! eay- 
MWNE АВАЛ 2N 2мма !вүйтеү MMEY N2€N- 
іскєуос: Морні 2N он'топос єманмоуоу: єм 
І мнєаудуоуабтоу: ayw майт aci NÓI) пмєп 
MITHE! Aaaa Wacpewe’ хе Морні rap ! 24 пма 
кміскеүос є!өлү` мєтмно NeTeqgjaylxakoy 
ABAA хе тєє те !текрісіс NTAZE! АВАЛ 
"Mca мтпе: вас? ?еп” AOylaN мм: єүснає TE 
ECWAAM !Мфо смвү єсаашфат Nica mica MN 
TEEI Єл атмнітє NÓI пиауєхє: ETNZPHE! ! 2N 
понт: NNETWEXE MMaq loy2pay оуаєєта єм 
пе aa'aa аар оусама: оүмаб N'WTAPTP aq- 
аҙалте морні ом "нскєуос XE ?авіме a20y- 
lwoywoy eNKaye a20yMaàlooy xec 2Nkaye 
AQOYCZNH TOY’ 2@NKaye а2оүпамоү !oaciNe 
а2оүтоүваү ?мкве!кдүв azoyNwae маєїт 
мім AYKIM ayw хуаутартр 'хє MNTOY CMNE 
MMey !оүте мнтєү стасіс eceaalaT NÓI 
TMAANH ємсммє "єм xe EY пе” єтСмаєє 
€C'MAK2 N2HT' есме?пе: Ec!wc?’ MMAC ABAN 
хе сммє ! ev AAAYE’ єпілн Aq2w(N) ! арас NÓI 
тисхумє ете пєє! ! re: пітеко NTe€C: MN NECTH 
| THPOY TITAANH сооүєт: €'MN AAYE N2HTC: 

асет атмніте: NÓI TTMNTMHE л2оү!соүомс' 


25.20 NANOYOY, The second o written over q. ! 32 aacpeae MS: Read 


аухарєає ed. pr. | 
26.12 xe{c} ed. pr.: i.e., xe ес, xe eic Till (Or.) ! 22 wee, i.e., wee ! 
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> but it will vanish | in the fusion of Unity, | for now their 
works | lie scattered. Іп time Unity will perfect '° the spa- 
ces. It is within | Unity that each опе | will attain himself; 
within | knowledge he will purify himself | from multiplic- 
ity into 5 Unity, consuming | matter within himself | like 
fire, and | darkness by light, death by | life. 

If indeed these things have happened ?? to each one of 
из, then we must see to it above all that | the house will be 
holy | and silent for the Unity. ?5 (It is ) as in the case of 
some people | who moved out of dwellings | having | jars 
that in | spots were not good. 3° They would break them, 
and|the master of the house would not suffer loss. | Rather 
<he> is glad because lin place of the bad jars | (there are) 
full ones which are made 35 perfect. For such is|the judg- 
ment which has come from 291 above. It has passed judg- 
ment on | everyone; it is a drawn sword, | with two edges, 
cutting | on either side. When the 5 Word appeared, the 
one that is| within the heart of those who utter it — l it is 
not a sound alone ! but it became a body — a great | dis- 
turbance took place among 9 the jars because some had | 
been emptied, others filled; that is, some had been sup- 
plied, | others poured out, | some had been purified, still 
15 others broken up. АП the spaces | were shaken and dis- 
turbed | because they had no order | nor stability. | Error 
was upset, not knowing ?? what to do;lit was grieved, in 
mourning, | afflicting itself because it knew | nothing. 
When | knowledge drew near it — this 25 is the downfall of 
(error) and all its emanations — | error is empty, | having 
nothing inside. | 
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NÓI NITH тнроү ктес "аур аспахє MMIWT QN 
оумніє MN оүбам €CXHK ABAAA’ EC'TWT Ммау 
MN TKDT: XE оу'ам rap мм єтмдіє NTTMNTMHE 
хе TTMNTMHE пе род !"Мпкюот: пілєс NTOOTQ 
ne піпк(єум)2 eroyaas: пєттабє М!мад aTr- 
MNTMHE єдтабє ! MMaq арма Mrric T: ABAA ! 2M 
пілес NTOOoTQ €qaà!xi Мпіпм(єум)а етоүзав 
! єпєєї rre TOYCON2 ABAA MrrikoT: ayw пболӣ 
ABAA NT€q !q)yà NEqAIWN 

AGOYWN? aBAA !Mmimeeurm: NTOOTQ AqBAAQ 
| ABAA NIM ГАР: пєтауа»п eil'MHTI ATIWT: Oyae- 
erg Màleir мм 2NT NT€q ме: Мтлү!соүшнд xe 
NTAYyEI авал !N2HTG Мпрнтє Монаун'рє: єудії 
оүршме єдіжхнк авал: NEYCAYNE M!Maq TIE’ xe 
мемтатоү!хі морфн: оүте Мпа!тоүх! PEN єт- 
waqmice 'Мпоуєї поүєє NÓI підт " Tore EY- 
WANXI формн ! MrricayNe мтоотд ! EMMAN EYN- 
2HTQ celcayne’ MMaq єм: піст" N'rAq' qXHK 
ABAA €qcay!Ne aMaeiT NIM’ €rN2HTQ ! Eewwne 
eqwanoywwe '!nerqoy'a'ugq qoyow2 Мма4 
l eqt морфн нед: ayw ва? ! рєм neq ayw (хү) 
waqt pen "neq ayw єдтро MMagq ! атроуфдатє: 
NNeer  єтєміпатоуаатє ceoei Nat'cayne’ 
MITENTA2TCENAY | 

мевіхоү бе Ммас єм xe "2QNAaAYE мє нєє! 
єтємпа'тоуауатеє: алла cewoonm ! 2м пет- 
Naoywwe ! arpoywwre єдаул(м)'оуфа)є мпрн- 
T€ !Mmnkaipoc ETNNHY омєєу "нім: ємпатоу- 
WNF АВАЛ !qcaywe: NTAq Ммпєтадманта АВАЛ 
пкарпос Ntaq 'єтємпатдоуамо АВАЛ !q- 
Cayne Naaye єм оүле "ар aaye’ 8206 EN ам 
пірнтє: мавіт NIM єтаооп` 'офад YN тот” 
2NaBAA '2N пєтаооп` we пеміта4т6224 NTAq 
хІРєтФ авал 2N пєтаооп ! ем: xe METEMNTEY 


27.9-10 пєтаоп вімнті ТШ (Or.): петаҙаупе імнті ed. рт. ! 20 EYWAN- 
хі MS: eywayxı ed. рт. |21 Mmicayne MS: м<м> micaywe ТШ (Or.) 129 
(лү) ed. рт. ! зо Neq MS: ney Ménard ! mmaq MS: ммау (?) ed. pr. | 

28.5 EMMATOY<OY>WN? Till (Or.) 16 Мпетама, q written over м. | 
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Truth appeared; | all its emanations knew it. 3° They 
greeted the Father in truth | with a perfect power | that 
joins them with the Father. | For, as for everyone who 
loves the truth — | because the truth is the mouth 35 of the 
Father; his tongue is ре | Holy Spirit — he who is joined 
274 to the truth is joined | to the Father's mouth | by his 
tongue, whenever he is to | receive the Holy Spirit, 5 since 
this is the manifestation of thel Father and his revelation | 
to his aeons. 

He manifested | what was hidden of him; he explained 
it. | For who contains, '? if not the Father alone? | All the 
spaces are his emanations. | They have known that they 
came forth | from him like children | who are from a grown 
15 man. They knew | that they had not yet | received form 
nor yet | received a name, each one of which the Father 
begets. 29 Then, when they receive form | by his know- 
ledge, | though truly within him, they | do not know him. 
But the Father 115 perfect, knowing 25 every space within 
him. | If he wishes, | ре manifests whomever he wishes | Бу 
giving him form and giving | him a name, and he gives a 
name ?? to him and brings it about | that those come into 
existence who, | before they come into existence, areligno- 
rant of him who fashioned them. | 

I do not say, then, that ?5 they are nothing (at all) who 
have пої | yet come into existence, but they аге 28! in him 
who will wish | that they come into existence when he | 
wishes, like | the time that is to come. 5 Before all things 
appear, | he knows what he will | produce. But the fruit | 
which is not yet manifest | does not know anything, nor 
10 does it do anything. Thus, | also, every space which is 
itself in the Father is from I the опе who exists, wholestab- 
lished it 15 from what does not exist. | For he who has по! 
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моү!мє ммєу MNT€q oy'la.. Jra? ммєү an: 
aalaa eqmeye м'єд "XE agigykorne EITE an 
'GNABWA АВАЛ 21Т0074 ! ETBE MEEI TETENEG- 
wolom птнрд ем Eqnalawme’ EN AN EY бе 
neT'A'gloyagq aTrpeqMeeye apaq !xe aci 
тте мпрнтє NNi'2aeiBe MN Ni paNTAcia: |N- 
тоуа)н mnó6iNTPEeqP 'oyaeiN NÓI rroyaeiN єөртє 
! ємтадхітс: NÓI Teel erMlMey eqdq)jaqMMe xe 
oyaay'e пе 

пірнтє NEYOE! Naticayne amiwtT €NTAq TNE 
! ємєумєу арад єм єпілн нє!'доє! NOY2PTE: MN 
оуаутрітр MN оүмітат-тоок: ApeTC: ! MN OYMNT- 
онт: CN€ Y: MN оупаає: NEYN 222 Мммітапбла: 
вүр 24 АВАЛ оїто'отд  Ммєєї oyagN 
<2N>MN<T>aT'cBwW вүшоүсвіт: мпрнтє` ! ваҙа- 
POYCMMNTOY amnNkaT'ke нсєбімє Ммаү 2N 
NPe'Coye: вүштртарт н оүма ! пєтоүпот" 
apaq H eyo NlaTNAMTEe єуєї єхупат !Nca 
онолєїє н EY2N 2м!ммттлєгснаеє: н єүотп: 
!(z2]N2NCHq)e: NTEY н €ay2a!eie aBAA 2N ойма 
вүхасі ! н єүсок a2pHí авал 2iTOOTY | Мпанр 
EMN TN? pw MMay 'oNcam AN EIWXE 23віме: 
| N€ET'2AAQA Ммаү EMN пєт!пот: ро бсооү н 
NTAY єу'моуоут' Нмєтоїтоуфоу: ! Xe ayxwei 
АВАЛ 2ÍíTOOl TQ Мпсмад NNEE! wa’ 'псап' ETE- 
аухумєосє NÓI ! Neer ETEWayWwe 2N NEE! ! TH- 
poy’ MAYN€Y aaaye’ ! NÓI мєє ETE NEOYN орні 
"oN мєє тнроү Nu)TAPTP ! авал XE NEQNAAYE 
ме !мєєг Мпірнтє прнтє пе ! TEE! NNENTAY- 
моүхе: !NTMNTATCAyN€ авал !Ммаү Мпрнте 
MnNKAl'rKe' eMayanq xe оулаує !mne oyae 
мауат NNeq'keosHye: xe 2N2BHYE єу'сммант 
NE’ АЛЛА qgaoylkaay Ncwoy мпрнтє Nloy- 
Pecoye 2N тоуа)н: micay!ue NTE пкюот: NCE- 


17 OY, Y written over an uncertain letter. ! 18 Three letters were erased at the 
beginning of the line. ! 31 {eq}waq ed. pr. ! 

29.6 294 i.e., 2we 16-7 2irooTg MS: оїтоотоу Till (Or.) ! 7 оуадн 
<2N> Till (Or.) ! «MN«T»aT ed. pr. ! 14-15 2NMNTTA€ICHq)e, The second т 
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root has no! fruit either, but | though he thinks to himself, 
20 “Т have come into being,” yet | ре will perish by himself. | 
For this reason, he who did not exist | at all will | never 
come into existence. What, then, did һе 25 wish him to 
think of himself? | This: “I have come into being like Ше | 
shadows and phantoms | of the night.” When | the light 
shines on the terror 39 which that person had experienced, 
| he knows that it is nothing. | 

Thus they were ignorant | of the Father, he being the 
one 291 whom they did not see. Since | it was terror and 
disturbance | and instability | and doubt and 5 division, 
there were many lillusions at work! by means of these, and 
(there were) empty fictions, as if | they were sunk in sleep 
Іо and found themselves in | disturbing dreams. Either 
(there is) a place | to which they are fleeing, or | without 
strength they come (from) having chased | after others, or 
they are involved іп "5 striking blows, or they are receiving 
| blows themselves, or they have fallen from high places, | 
or they take off into | the air though they do not even have 
wings. 29 Again, sometimes (it is as) if people | were mur- 
dering them, though there is | по one even pursuing them, 
or they themselves | are killing their neighbors, | for they 
have been stained with 25 their blood. | When those who | 
are going through lall these things wake up, they see noth- 
ing, | they who were in the midst 3° of all these distur- 
bances, | for they are nothing. | Such is the way | of those 
who have cast | ignorance aside 35 from them like sleep, | 
not esteeming it as anything, | nor do they esteem its 
39 works as solid | things either, but they | leave them be- 
hind like a dream in the night. The > knowledge of the 
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МАС HAMMADI CODEX 1,23 


айта” elmoyaein' пе тірнте пе певі 'нтачєєм 
e€qNkaTKke NÓI поүєє royeei Mncan ! eueqoei 
Narcayne’ "оүл?л прнтє пє MEEI N'rpeqcamwe 
ката ee N'raquegce: {лүш} оүпєтмл!моүд 
мпромє етастад 'ндмєосє: оулом оумака- 
Іріос пе MEEI NTAGOYHN ! ANBEA NNIBAAEEY 

oya? 'адпат Ncwq NÓI піпм(єум)а ! еҮнс 
ABAA 2N mnTpPeq'royNacq: Eaqt тоот ! мпєт- 
WHW әәрні 21 пвіснт: адтрєдтак арєтд 'ахії 
чєдоуєрітє: Xe ме!Мпата4тооүм AE NE пісау- 
INE NTM піст" оүл?л поуєм?о хвал Мпедаҙ)нрв 
Aq'T Ney pire AMMe: кітароүмеү rap apaq ayw 
ху'сатій арас agt ney aTpoy!'xi tre: авал 
ммад oya2Nn ! aroywaamMeq OYAQNN TOYEMAQ- 
T€ AXN поурмһіріт: 

EAGOYWN? АВАЛ: 'єдтамо Ммаү” ATIKODT пі- 
larwang eaqniqe мәнтоү 'мпєтом пімєєує 
eqeilpe мпєдоуфа)є єлүх: Ml'rroyaeiN NÓI 222: 
хукатоу 'apaq xe мєүоє аммо пе !ayw 
NEYNEY апедвіме єм ! TE ayw NEMTOYCOYw!Ng 
NÓI өүлн хє Nrage AlBAA 2íTOOTC Noycaps 
NICMAT’ вмпелдүе 2WC NTÓN'Maaoe NTOOTQ хє 
TMNTlaT T€KO <OY>MNTATEMATE ! MMAC те €q- 
«ехе ам ! 2м 2ввррє` хім єдауєхє х'!пєтон 
QHT: МТ” €aqd'eiNe Аавал: Mnwexe Мат-"ау)та: 

EAGWEXE ABAA ZN ! poax4 NÓI поүзеім ! oyaoN 
Тсмн NTOOTQ 'NTAcMice MmiwNe2 aq't wey 
MEYE 21 ммтрмм2нт` !2í NAE 21 ОУХЄЄІАЄ 21 
ппм(вүмда Nlóuw: авал 2н TMNT<aT>apHxCc 
NITE піоот: OYyAQN TMNT2AA6 ! єлдтроүоҳн NÓI 
NIKOAACIC: IMN мімАСТІГУ XE NTAY пете- 
IN€ycapM: N2peq NNizgaeine’ ! NTAyP 2ae Мпімае 
чорні 2м !ФТпламн оүл?м 2NCN€y2 ! хүс MN 
OYÓ6aM' AqBAAOY àlBAA ayw aqxmiay 2N TICAY- 


30.11 catne MS: Read cayne Till (ZNW): caytne (?) ed. рт. ! 12 (ayw) 
ed. pr. |13 ета<2>стад ed. pr. ! 23 лє written over m. ! 

31.4 <ма>өүлн ed. pr. 18 «oy»MNTATE€MA2TE Grobel: <Т>мнтатєма- 
T€ ed. pr.: «MN т>мнтатвема?те Till (Or.) ! i9 TMNT«XaT»apHxC ed. fr. 
!23 neycapm MS: нєусармє ed. pr.: neycwp™ Till (Or.) | N2peq MS: 2N 
2P€q ed. pr.: N2pey Till (Or.) ! Nnigaeine MS: N61 2aeine Grobel ! 
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Father they valuelas the dawn. This is the way | each опе 
has acted, | as though asleep at the time | when he was 
ignorant. '? And this is the way | he has «соте to know- 
ledge», as if | he had awakened. {and} Good | for the man 
who will return | and awaken. And "5 blessed is he who 
has opened the eyes of the blind. 

Апа | the Spirit ran after him, | hastening from | waking 
him up. Having extended his hand ?? to him who lay upon 
the | ground, he set him up lon his feet, for! he had not yet 
risen. | He gave them the means of knowing 25 the know- 
ledge of the Father and the | revelation of his Son. | For, 
when they had seen him and had | heard him, he granted 
them toltaste him and 3° to smell him and to touch the | 
beloved Son. 

When he had appeared | instructing them about the Fa- 
ther, | the incomprehensible one, when һе had breathed 
into them 35 what is in the thought, doing | his will, when 
many had | received the light, they turned 3"! to him. For 
the material ones were strangers | and did not see his like- 
ness | and had not known! him. For he came 5 by means of 
fleshly | form, while nothing blocked | his course because | 
incorruptibility is irresistible, | since he, again, spoke 
19 new things, still speaking about | what is in the heart of 
the Father, having | brought forth the flawless word. | 

When light had spoken | through his mouth, '5 as well 
as his voice | which gave birth to life, he | gave them 
thought and understanding | and mercy and salvation and 
the powerful spirit | from the infiniteness °° and the sweet- 
ness of the Father. | Having made punishments | and tor- 
tures cease — for it was they which | were leading astray 
from his face some! who were in need of mercy, in ?5 error 
and in bonds — | he both destroyed them with power | and 
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МАС HAMMADI CODEX І, 3 


ме ! re: адауупе едові Noy!MaeiT! NN€€I ENEY- 
capM "лүш oycaywe: NNeeI єтої 'NaTCcayne: 
оүбіме NNEEI E'NEYWINE: оуаом оүтахро !&- 
мєє ETENEYNAEIN Apay ! OYMNTATXW2M NNEEI 
eTe!lNe y Xa2M 

емтад ME пас ! ENTAQKWE NCW’ Mrrimcme- 
с Necay єтємпоүс‹орм ! ager адауме Nca 
neci NTagicwpmM aqpewe Nrapeq'6iIne MMaq xe 
піпстєфєс "oywn ne: єдом тбіх Нбвоүр: 
'ecema2Te MMaq mcam !NTAq єтоумабінє 
мпоу'єєї wapenwn тнра [aroy] ! поомє 
атоүмем: пірнте "“neTwaatT Mmnioyeer ете 
| TEEI те: Тоүмем THPT ETE'WACCWK MITENTAPP 
wta Nc'xi MMaq АВАЛ 2ÍíTOOTC Nf'Tacie 
мбвоүр: напамє нТоү!чєм ayw пірнтє: NTE- 
поп ІР «qe mimaeine’ MreTN 'поуорау ne 
пат пе meer 'кам 2N Фаваттом єпєсау 
І мтадбімтд €Aq2acie: amiloierr: 24р 20в apaq 
agTN20 'Mmecay EaqnTg аорні ! 2м тпі2ісіт 
хєкасє єрєтмл!ммє монт "NTWTN ме манрє 
NTE пмме ! мнт ! xe ey me псавіватом пєє! 
ereMeayge N'renoyxeel оүшсд4 NeHTq ! хе- 
KACE EPETNWEXE авал ! 2н TIQWOY ETN2PHE! 
Tree! ! ere MNTEG OYWH Ммєу !'oya2N авал 2М 
поүзвім” |'ETEMAGZWTH хе дхнк Авал ! 

шєхє бє ABAA 2M фнт XE 'нтатіїмє пе 
піда ру етхнк !авал лүш єдоуно: 2N THNE 
|I NÓI поуаєїм: ETEMAGWXN ! ехе ATMHE MN 
мєє втауме NCWC ayw псхумє Nneer ! NTAYP 
NABI борні 2N тоүпламн” !тахро NTOYPiTE 
NN€€I N'rA2CAAT€' OyYa2a сот N'Ne'TNÓIX ANEE! 
єтшомє` сама) 'NNEEI ETZKEEIT’ AYW мвет22- 
ісі NTETNT MTAN NNEY Ntre'TNTOYNEC нєє! 
єтоуааує літом NTeTNNe2C€ NNETN'KATKE 


32.4 TIC TE Pec, п apparently written over с. ! 10 Mrrioyeei, the first 1 writ- 
ten over an erased o. ! 23 A siglum at the beginning of the line calls attention to a 
siglum over Xe, indicating that lines 38-39 аге to be inserted here. A short stroke 
appears at the end of the line. ! 38-39 These lines are set off by a decoration over 
NTww, and by a siglum. The latter appears in the margin before N2HT. | 
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confounded them with knowledge. | He became а | way for 
those who were gone astray 3° and knowledge for those 
who were | ignorant, a discovery for those | who were 
searching, and a support | for those who were wavering, | 
immaculateness for those who 35 were defiled. 

He is the shepherd | who left behind the ninety- 32! nine 
sheep which were not lost.| He went searching for the one 
which | had gone astray. He rejoiced when Пе found it, for 
ninety-nine 5 is a number that is in the left hand | which 
holds it. But | when the one is found, | the entire number | 
passes to the right (hand). As '? that which lacks the one 
— that is, | the entire right (hand) — | draws what was 
deficient and | takes it from the left-hand side and brings 
(it) to the "5 right, so too the number | becomes one hun- 
dred. It is the sign of the one who is inl their sound; it is 
the Father. | Even on the Sabbath, he labored for the sheep 
| which he found fallen into the ?? pit. He gave life tolthe 
sheep, having brought it uplfrom the pit in order that you 
| might know interiorly — 3? you, the sons of interior 
39 knowledge — | what is the Sabbath, on which it 15 not 
fitting ? for salvation to be idle, | in order that you may 
speak | from the day from above, | which has no night, | and 
from the light 39 which does not sink because it is perfect. | 

Say, then, from the heart that | you are the perfect day | 
and in you dwells | the light that does not fail. 35 Speak of 
the truth with those whol! search for it and (of) knowledge 
to those | who have committed sin in their error. 33" Make 
firm the foot of those | who have stumbled and stretch out | 
your hands to those who are ill. Feed | those who are hun- 
gry and 5 give repose to those who are weary, andlraise up 
those who wish tolrise, and awaken those wholsleep. For 
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NTWTN Nrap’ те: TMNTPMN2HT: €T'TAKM єа)опє 
epe'wanntwK р гє’ waqrwk !N20yo хі 
2PHTN APWTN Ммім ![MiN] MMcTN: MrIP-XI. орнтії 
agNikaye’ єтє МЄЄ! NE’ NTATETN'NAXOY авал 
MMWTN NeNTATe'"TNKABAA  MMay  Мпрсатє 
l apay 'aA'oyaMOoy: Мпрр xaaec ! мпрр ҷмт xe 
ATETNOYW !epeTNNOy2€: ммад авал ! мпр- 
аҙаҙпе epeTNOei НТОЇТОС MMAIABOAOC XE ATE- 
ITNOYW EPETNOYWCY MMaq 'Мпртахро NNETR- 
хроп we!ei er2a€i€ 2с oyco2e пе 'оулаує 
rap пе підтоєп axi'rq NÓANC N2OYO апіоєп: 
! Xe NTAq rap: петМмеү ! (іре NNeq2BHY€: гос 
оу'атоєп me MEEI NTAq 2wc ! оүліклос ne 
діре NNeq'oBHye 2N 2NKEKAayeE’ віре ! бє NTOTN 
мпоүсоа) мпіаут: ! xe NTWTN 2NABAA MMaq | 
хе піт" гар доалб ayw ом 'піоуфає 
NTOOTG оүпєтмл!моүд N€'Aq Xi CAYNE' ANETE 
| NOYTN NE NTETNMTAN M'MWTN AXWOY ABAA гар 
ом NI'OYTOXD2: WAYXI cayNe ANE'TE NoyTN мє 
хе NaHpe Mmiw'T’ "Nray ne neqcTmaei xe 2Na- 
IBAA NE’ QN TXapic NTE пєді20 ETBE пєє пот 
маїє: !Мпеаставі ayw qOYWN? MMaq ! авал 
2M Mà NIM’ лүш EqwaTtw2 !MN Тгүлн waqt 
мпеаставі!і 'amoyaeiN ayw 2N meqcópa2T 
'waqTpeqp ca тпє: Мсмат мм !N2paày мм 
Ммва)хве rap EN NET aQwaAM апстаєг АЛЛА 
пстаєг 'пєпм(єум)а nere oywTeq MMey M- 
'TqyoAM ayw waqcwk Ммад ! Neq wapag ayw 
NQWMC a2pHi ! 2N ric TA€I Mrrico T: NTQMA'Neq бє 
NGXITG әәрні апма !NTAq€! ABAA MMEY ABAA 
! eM піставі Маҙарп eTalpd) оүвеі 2NN OYTIAAC- 
ма !Мфүхікон Tre eqoei !Мпрнтве Noymay 
вдара) 'ємтаоатє: eq2N оука?: єдітнк єм 


33.12 {MIN} ed. pr. ! 15 к<ау> авал Schenke ! 18 Ммаа MS: ймау (2) ed. 
pr. 133-34 2#<євол 2N» mioywwe Till (Or.) ! 39 A decorative mark follows 
the last line of the page. ! 

34-3 тиет, miw possibly written over erased letters. ! 9-10 мєт<4>‹)лӣ 
хпстаєї <монтоү> Till (Or) іш алла (пставі) Schenke !11 ne 
<п>пма ТШ (ed. pr.) 114 N(r]q ТШ (Or.) 118 oy(e]ei Schenke ! 21 wre 
MS: wre (і.е., ата) Grobel: оєтє Dubois ! 
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you are the | understanding that is drawn forth. If 
9 strength acts thus, it becomes | even stronger. Ве con- 
cerned with yourselves; | do not be concerned with | other 
things which you havelrejected from yourselves. '5 Do not 
return to what you have vomited | to eat it. Do not be 
moths. | Do not be worms, for you have already | cast it off. | 
Do not become а ?? (dwelling) place for the devil, for | you 
have already destroyed him. | Do not strengthen (those 
who are) obstacles to you | who are collapsing, as though 
(you were) a support (for them). | For the lawless one is 
someone to treat 25 ill rather than the just one. | For the 
former | does his works as allawless person; the latter asla 
righteous person does his 3° works among others. Sol you, 
do the will of the Father, | for you are from him. | 

For the Father is sweet and in| his will is what is good. 
35 He has taken cognizance of | the things that are yours 
that you might find rest | in them. For by the! fruits does 
one take cognizance of | the things that are yours because 
the children of the Father 24" are his fragrance, for | they 
are from the grace of his! countenance. For this reason the 
Father loves | his fragrance and manifests it > in every 
place, and if it mixes | with matter he gives his fragrance | 
to the light and in his repose | he causes it to surpass every 
form | (and) every sound. For it is not the ears that '? smell 
the fragrance, but | (it is) the breath that has the sense of 
smell and attracts the fragrancelto itself and is submerged 
lin the fragrance of the Father, so that he '5 thus shelters it 
and takes it to the place | where it came from, | from the 
first fragrance which l is grown cold. It is something in a | 
psychic form, being ?? like cold water | which has frozen 
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ETe'wapoymeye !арад NOI NETNEY apaq xe 
oy'ka2 тте: MNNCWC EWAQYBWA !Nkecarr EPE- 
wanoynigqe !сакд4 qwaqemMam’ NICTAEI |! бе ET- 
арда) 2Мавал: 2N піпафає ! ме ETBE пєє Adi NÓI 
пма2!те: AGBWA Мпіпахує авал l ayw aqeine 
мпіІПлНнрома 'єтонм: NTE Тагапн хєкасє 
парла мєдсотє awwne "алла TMNTOYEE! 
те" NTE ! пімєєүє €TXHK авал: 

ne!ei «re» плогос Мпіаумноудє кітбіме: NTE 
піплнрома Nneler ETCAMT’ АВАЛ 22ХОУ 
! Mmoyxeerre{ei} ETNNHY’ ! ABAAA’ Мпса N2p€ 
€ccaMT !NÓI тоуоєлпіс €TOYCAMT !aBaa 
2HTC єтє пвүвіме: !пе поүзвім ETE MN 
охєівєс  !NoHTQ єўхє Мпсап: є!тМмєү 
waqmMaaz2e° aei NÓI 'піплнрафма емтадау)шпе 
єм !мбі штата) NT2yAH АВАЛ оїтоїотс 
NTMNTATAPHXC NTE !піафт' ETNNHY ATN оүлєа 
мітиаута. кәітоіге Мпелаүв ! бмблм NXOOC хе 
амаві Мпірнте: NÓI тпалаттєко алла 
aga'wef{e}e: Nói півлеос NTE пи‹т: [[2a'2"rnq 
єм'Ї ayw Neqwoon ! 2a2THq EN NÓI тїмєүє NTE 
Г-рпламн' OY2WMq NC2M ne: ! оүгод EqmaTN 
NC€2«uq "apetg пе: 2N mi6iNe Мпееві ! NTA2I 
qa mee; єтєдмата'сто Ммад miTACTO гар 
сє!моүтє apaq xe MeTaNoia ! 

ETBE TEE! ATMNTAT'TEKO ! NIGe АВАЛ” ACOY- 
A2C Нсл пе(м)таар мавг хєкасє єдєм'там 
Ммад MKWE гар АВАЛ пе !поа)а,хп: ATIOYAEIN 
2N підута піауєхє NTE піпанро>ма: | псаєїм 
rap waqnwT AMMA віте OYN WWNE N2HTQ XE 
moy'wwe’ NTAq пе: ета)ооп ! монта петр oma 
бе: Maq2a'ng хе oyNTeq MMey Мпє'тдааат 
MMAY пірнтє піпанірома вте мар отл єм 
паута 'NTaq’ qMoy2 MMaq пемтад!тевід ав'ал 
оїтоотд ama? !петдаҙдат: MMaq Xekace !бє 


35 <пе> плогос ed. рт. 136 тбіне<і> ТШ (Or.) ! 

351 оүхеегте(еі) Till (Or.) ! 9 аута) MS: Read wra Schenke, Till (Or) 
! i1 <m>oyaeig ed. рт. ! 15 awefe}ei Schenke, ТШ (О».): {a}aye еі Grobel 
| 18 с<ау>2М (?) ed. рт. 135 Ммау MS: Read ммад ТШ (Or.) ! 
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(2), which 15 on earth | that is not solid, of which those | 
who see it think it | is earth; afterwards it dissolves 
^? again. If a breath | draws it, it gets hot. The fragrances, | 
therefore, that are cold are from the division. | For this 
reason faith came; | it dissolved the division, ?? and it 
brought the warm pleroma | of love in order that | the cold 
should пої come again | but there should be the unity of | 
perfect thought. 55 

This <is> the word of the gospel | of the discovery of the 
pleroma, for | those who await 35" the salvation which is 
coming | from on high. While their | hope, for which they | 
are waiting, is in waiting — they whose image ? is light 
with no shadow lin it — then, at that time, the pleromalis 
proceeding to come. The «deficiency» | of matter came to 
be not through "9 the limitlessness of | the Father, who is 
coming to give time for | the deficiency, although no опе | 
could say that the incorruptible one would | come in this 
way. But 75 the depth of the Father was multiplied | and 
the thought of | error did not exist | with him. It is a thing 
that falls, | it is a thing that easily stands upright (again) 
2° in the discovery of him | who has come to him whom he 
shall bring back. | For the bringing back | is called repen- 
tance. | 

For this reason incorruptibility 25 breathed forth; it 
pursued the опе | who had sinned in order that he might | 
rest. For forgiveness 15 | what remains for the light in the 
deficiency, | the word of the pleroma. 39 For the physician 
runs to the place | where sickness is, because | that is the 
will that is! in him. Не who has a deficiency, then, does 
not | hide it, because one has what ?5 the other lacks. So the 
pleroma, | which has no deficiency, | but fills up the defi- 
ciency, is what he 3! provided from himself for filling ир! 
what he lacks, in order that|therefore he might receive the 
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піомат E'gaxiTq х<е> мпсап 'єтємєдазлат 
чєммтєд M'Mey Мпєомат: ETBE пєєї !Neoy- 
TCBKO пе єтшооп 2н !пма: єтєрєпєомат 
ммєу єм псап ємтлүх Мпеві Є!тСавК 
METGWAAT’ MMA Aq'oyaN2q: €qoei 
NNOYTIAHPXOMa 'єтє MEEI пе MÓINE Мпоүзеім 
| NTMH€' ENTA? WAEIE apaq xe ! OyaT WETT пе: 

єтвє певі |МмИпх(рісто)с: aywexe apaq 2N 
тоуїмнтє WINE: Ncexi Ммоусто: !NÓI мєє 
птаоаутартр NqTA2'coy МпітафосС MITWeC пе 
!mnNae: Мпіаут: єтєдмамає !N€y: мємтадта2- 
coy лє ! мє мєє NTAQ.XXDK Авал’ | NCKEYOC гар 
єтмно мєтє!‹)лоүтл?2соү пслп Ae єтє 
Іптаос моүвег NABWA 2!вАл` Waqwoyo: oye- 
2N taalei6e атрєдр атл me mews ! єтє (м)- 
TEGTwWZC’ NABOK !NTOOTQ псап гар ETMMEY 
! ggQapeoyNuiqe сакд оүєєт ! ом тбам MTTETNMMEq 
хліла: 2aTN neci NTaq єтє оүзт!аута me 
MAYNA? твве NAAay 'оаотна OYAE мауаоує 
aaye алла mnmeTQqqgaaT MMaq («9)24/М224 an 
MMaq NÓI трт” єд'хнк АВАЛ’ Oyaraeoc me 
qcay'Ne NNIXO NTOOTQ xe NTAq пе !NTAqXO 
MMAY 2N піпаралісісос NTOOTQ пєд'пара- 
AICCOC ae ! rre пєдма NMTAN 

neci | me піхоок АВАЛ: 2н TliMe ye ! NTE тт 
OYE2N мєє Ne 'науєхє: NTE’ педмакмек ! moy- 
eei поүєє NTE мєда)є|хє: пе погод NTE 
педоүалаҙв: oyeei ом TTOYON2 aBaa ! NT€ neq- 
ауєхє XIN EYO NBa'eoc NTE пєдмєує: плогос 
N'TAQP «apr NET ABAAA’ адоүон?2 !Ммаү авал 
оүх'2н оүмоүс” єдєяєхє плогос оүсеі QNN 
Oy!xapic ескаравіт: лүмоүтє 'apaq xe ni- 
мєєує єпілн NEY'WOOTT N2HTC EMIMOYWNEQ 
авал’ acwwne бе атреар wap Nei АВАЛ 
мп'сап NTAqP: 2Neq NÓI поу'єа)є: Мпента2- 


26.3 х<е> Till (Or.) ! 13-14 (м|пхС Till (Or.) ! 15 wine MS: ана ed. fr. 
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grace. For when | he was deficient, he did not have 5 the 
grace. That is why|there was diminution existing іп the 
place where there is no grace. | When that which was di- 
minished | was received, he revealed what he '° lacked, 
being (now) а рІегота; that is the discovery of the light | 
of truth which rose upon him because | it is immutable. 

That is why | Christ was spoken of in their 15 midst, so 
that those who were disturbed | might receive a bringing 
back, and Пе | might anoint them with the ointment. The 
ointment is | the mercy of the Father who will have mercy | 
on them. But those whom he has anointed ?? are the ones 
who have become perfect. | For full jars are thelones that 
are usually anointed. But when Ithe anointing of one (jar) 
is dissolved, | it is emptied, and the 25 reason for there be- 
ing a deficiency is the thing | by which its ointment goes. | 
For at that timela breath draws it, a thinglin the power of 
that which is with it. 3° But from him who I has no de- 
ficiency, no seal is removed | nor is anything emptied, | but 
what he lacks|the perfect Father fills again. 35 He is good. 
He knows | his plantings, because it is he | who planted 
them in his paradise. | Now his paradise | is his place of 
rest. 

This 37" is the perfection in the thought | of the Father, 
and these are | the words of his meditation. | Each one of 
his words 5 is the work of hislone will in the revelation | of 
his Word. While they were still | depths of his thought, the 
Word | which was first to come forth revealed '? them 
along with a mind that | speaks, the one Word in | silent 
grace. Не was called | thought, since they | were in it before 
being revealed. '5 It came about then, that he! was first to 
come forth at the time when the will of him | who willed 
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oywwe 'поуфає ae METE MIWT MATN MMaq 
N2HTG OYA2N ! пєтр емее MapeAaye ww'ne 
AXNTG оүле Mapeaay'e ауп AXN поуфа)є: 
NTE !піюот: Алла OyaTTEe2epeTq "re meq- 
oywwe’ тедіхмос ! rie Toyoq)e: ayw MN aaye 
І NAMM€ арад оүте Nqwooml ! ew aTpoyT 2тнү 
apaq алма !NceemMagTe ммад алал” !mcam 
ETEgoywwe’ METGoOY!awd певі пе: KAN EWW- 
пе: 'єпнєу авал” вмар ENEY ем: ! 2н aaye 
NNA2PN тімоүте поү!‹оаеє’ тот: qcaywe rap 
ктоу!ооуєгтє тнроу: MN TOy2AH ! 2н тоү?ан 
rap gNAWw;NTOY "аорєу т2ан AE пе TXI слүмє: 
| әттеві eoHm. пєє лє me піт ! пєє NTA- 
TEZOYEITE’ ет AlBAA Ммад MEE! ETOYNACW'TE 
apaq тнроү NÓI меві NTA2!CI ABAA Ммад ayoy- 
WN?’ ' ae авал ayeay MN оу'тєлня: NTE ned- 
рем: 

прем 'АЄ МПпюот: пе па)нрє: тл’ Nl'ajapri 
пемтаатТ рем ATIEN'TAZET АВАЛ Ммад емтад ро 
lme: ayw aqMecTq NnoywH'pe: aqt пєдрєм 
apaq ете nNeloyNTeqc NTaq me єтє оунбітєд 
NKEEI NIM EYWJOON 2a2'rHq' NÓI mi T: OYNTEq 
мпрє(м) "оумтєд мпа)нрє OYN блм 'Nceney 
apaq прем лє N'Taq оуатмєу apaq пе xe 
! NTAq OYAEET пе пму!стнріом мтпатмеү арха 
"ETNNHY аонмєаухє єумно !Ммад тнроу Ñ- 
тоота Kal rap: 'піфт  сєхоу мпєдрєм ! єм 
qoyan? AE ABAA: 2н оу'а)нрє: 

пірнтє бе оүмаб пе пре(м) "нім бе: METAU) 
TEYE рем Neq ! пімлб NP€N NCABHA apag ! oyae- 
ETG певі єтє под me !прем оүл?н манрє 
мпрєм !меві ETENEGMATN Ммад !NoHTOY: NÓI 
прєм Мпюот 'MAAIN NEYMATN MMay 2woy ! 2м 


37.25 їхмос, i.e., їхмос 133 2oNA aye «ue» Till (Or.) ! 36-37 qua«qjNTOY 
«xe NT>a?p ey Till (Or.): амлан мта2оүр ey ed. pr. 137 agpey MS: 
хорні Schenke ! 58 rreei, the second є possibly written over п. | 

38.2-3 cwr{e} ed. рт. котє Till (Or.) 124 mpe(n), є written over a. 125 
пета<2>а) ed. pr. | 
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desired it. | And the will is what the Father ?? rests in апа! 
Is pleased with. Nothing | happens without him nor does 
anything | happen without the will of | the Father, but his 
will ^? is unsearchable. His tracelis the will and по опе! 
will know him nor is it possible | for one to scrutinize him 
in order to | grasp him. But 29 when һе wills, | what he 
wills is this — even if | the sight does not please them l in 
any way before God — | desiring the Father. For he 
knows the 35 beginning of all of them and their end. | For 
at their end he will question them | directly. Now, the end 
is receiving knowledge | about the one who is hidden, and 
this is the Father, 38! from whom the beginning came | 
forth, to whom all willlreturn who havelcome forth from 
him. > And they have appeared for the glory and the joy 
of his name. | 

Now the name of the Father is the Son. It is hel who 
first gave a name to the one | who came forth from him, 
who was himself, '? and he begot him as a son. | He gave 
him his name which | belonged to him; he is the one to 
whom | belongs all that exists around | him, the Father. 
His is the name; "5 his is the Son. It is possiblelfor him to 
be seen. The name, however, lis invisible becauselit alone 
15 thel mystery of the invisible 29 which comes to ears that 
are completely filled | with it by him. For indeed, the Fa- 
ther's name is not spoken, | but it is apparent through a | 
Son. 

In this way, then, the name is a great thing. 25 Who, 
therefore, will be able to utter a name for him, the great 
name, except him alone to whom the name belongs апа 
the sons of the namelin whom rested 3° the name of the 
Father, | (who) in turn themselves rested | in his name? 
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пєдрєм єпілн оүлтосопє !me піт" Мтад 
оулєєта пємітлдмісє Ммад мед Noypen ! 2лөн' 
ємпАТЄЦТСЄМО Ммайом айма Nqwwne ахії 
тоүзіпе NÓI прем мпішт` єдоєт 'Nxaeic: єтє 
певі пе прєм "мамнє втарХ 2M пе4оүз? 
Сл2мє` 2N TÓAM' ETXHK !авал: XE пірєм Oya- 
BAA EN !ПЄ` 2N QNAE€XIC OYAQN oN'MNTTAEIPEN 
пе пєдрєм "алла OYATNEY apaq пе ! agt pen 
apaq оулєєті 'єдмєу apaq oyaeerd ємітад 
оүлєєтӣ nere оү!ч блм NT pen apaq !xe 
петемдау)оотг: ! єм MNTQ рем MMey 'eynat ey 
гар рєм’ apaq 'пєєї єтє NGwoon єм | nee; 
NTAq вта)ооп” qwolom MN пєдкєрєм ayw 
! ДСхүме Ммад оүхєєтд ! ayw atpegt рем apaq 
оүғаветд підт me па)нрє: "ne пєдрєм NTAq- 
Rang: бе EN’ 2N пг ! алла NEqwoon ! TWH- 
рє NeqT рем oyaeletg прєм бе па тпаут” ! пе: 
NOE ETE прєм мітиот` пе rape піме?т ! «пе! 
€qNAÓN рем том КІСАВНА апіат: 

АЛЛА памітаос quaxooc NÓI oyeei !'oaoTN 
педаҙвнр XE мм TE ! erNaT рем areei ETENEGP 
арп Naoom 2aeH ммад ! 2wc бе прєм єща- 
PoyxirTq: "En NÓI Ммісе NTOOTQ NNeei NTA2- 
мєстоу wap ! бє оупєтєаа)є арам пе ар 
моєї MrITIIQXODB: XE Oyey "re прєм xe NTAq пе 
прем 'MAMHE Ютад єм бе пе !mpew Авал 
MITKDT: XE N'Taq пе пєтаооп` Nxaeic 'Npen 
мтаахі бе Мпрєм "EN апоүсҙеп: Мпрнтє ! N2N- 
kaye’ ката пєсмат' ! мпоүєє поуєє! єтоү- 
Ina{c}renaq йонта mee: ! лє me пхәавіс Npen 
NKel'Aaye ем rre: Nraqreeig ! apag алла OYaT'T 
рем 'apaq пе: оүлт'тєоүл we ! аал mcan 
NTAq NTATEEI 'єтхнк ‘ABAAA WEXE apaq oy- 
'aeeTq: ayw NTaq nere ! oyN блм ймад AXOY 


39-4 OYAQN, о possibly written over 2. ! 19 rre, п possibly written over м. ! 21 
2«Dq, 1.е., 2008: ZWT ed. pr. 123 рем «neq» Till (Or.): рем «apaq» Ménard 

40.1-2 Both lines begin with angular fillers (>). ! 1 NTOOTG: NTOOTOY ed. рт. 
! 13 мәіс)темад or матсенда ed. pr.: The initial ма written over тс. ! 17 ме 
MS: Read me MacRae ! 18 Nragq, N written over т. ! 
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Since the | Father is unengendered, he alone is the one | 
who begot him for him(self) as a name, 35 before he 
brought forth the | aeons, in order that the name | of the 
Father should be over their head as | lord, that is the 
39-1 name in truth, which is firm in his! command through 
perfect power. | For the name is not from | (mere) words, 
nor 5 does his name consist of appellations, | but it is invisi- 
ble. | He gave a name to him alone, | since he alone sees 
him, he | alone having '° the power to give him a name. | 
For he who does not exist | has no name. | For what name 
is given to him | who does not exist? '5 But the one who 
exists | exists also with his name, and he alone knows it, | 
and alone (knows how) to give him a name. | It is the Fa- 
ther. The Son 29 is his name. He did! not, therefore, hide it 
in the thing, | but itl existed; as for the Son, he alone gave а 
name. | Тһе name, therefore, is that of the Father, 25 as the 
name oflthe Father is the Son. Wherelindeed would com- 
passion find a namel except with the Father? 

But по doubt one will say 3° to his neighbor: “Who is it! 
who will give a name to him whol existed before himself, | 
as if offspring did not receive a name 4° from those! who 
begot «them» ?" First, | then, it is fitting for us| to reflect 
оп this matter: What 5 is the name? It is the name | in 
truth; it is not therefore! the name from the Father, for | it 
is the one which is the proper | name. Therefore, he did 
not receive the name !9 on loan as (do) | others, according 
to the form lin which each one lis to be produced. | But this 
is the proper name. "5 There is по one else who gave it to 
him. | But he <is> unnamable, | indescribable, | until the 
time when hel who is perfect spoke of him alone. *° And it 
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'MITEGPEN ayw aney ! apag 

Nrape[qq]qwk бе 'eqN2HTg xe пєдрєм: er- 
loyac«d пєдонрє пе ayw ! aqt Мпірєм apaq б 
TEEI ! NTA2Í АВАЛ QN півлеос адаує'хє: aneq- 
пєенп' eqcaywe ! хє трт” oyar neoay ne 
єтвє MEEI pw АЧМ MEEI 2!вал: xekace eqa- 
ехе !2а птопос ayw пєдма !NMTAN NTAqI 
ABAA монта "ayw wqT ваү йпіплнрома !5- 
MNTNAÓ NTE пєдрєм ayw !mi2AaAÓ6: NTE піт: 
поүвві поу'єєг пма NTAqEI АВАЛ’ Конті 
! амааҙв.хе 2apaq ayw 2N Tra'ele NTaqxı Mrreq- 
T€20 арє"т4 NTOOTC дмапат атсто !aperC 
NKECATT ayw aq! АВАЛА" ! 2м "п'ма ETMMEY пма 
NTaqw'2e арета N2HTQ едхі TTE л!вал 2M пма 
єтммєу: ayw !eqxi сама) єдхі aeiey: ayw 
іттеама NMTAN MMIN MMaq ! пе: пєдплнрама 

мн бе "тнроу NTN тет” 2NTIAHIPOMA ме: 
хуаом меаТн 'тнроу TOYNOYNE ne 2N ! пєм- 
TAqTPOyPoT' авал монта тнроү aqT wey Ñ- 
Імоүтоша): C€OYAN2 бе л!вал NÓI поүсеі поує- 
ег "хєкасє АВАЛ 2N поумє!єує Ммім Ммаү 
<---> пма 'rap єтоухау мпоүмєєүє 
арад пма єтммєу |! TOYNOYNE тетді Ммау 
'aTme ом міхісе: тнроу !аул тет: OYNTEY 
Nreq'ame’ ecoei NMTAN NEY "ayw ceeMa2Te 
мммеү !а2оүм єуонм а2оүм !apaq 2шс 
атроүхоос хе laàyxi авал? 2N пєдор ! авал 
оїтоот4 NNIACTHAClMOC C€OyaN2 лє єм ! авал 
NÓI меві Мпірнте: ! Xe мпоур THE MMIN Ммау 
!оүте мпоуарааут: Мпєлү ! MITKDT: оүте NCE- 
MEYE apaq "єм 2с WHM: оүте xe qcagy 


23-24 Nrapel[qq]qwk бє equourq MS: йтлрєҗдр пак бе N2HT ed. pr. 
24-25 єтоуаауд i.e., єтоү<оү>ла: єт<4>оүлаӣ ТІЙ (Or.) | 25 ayw, ү 
possibly written over 1. | 
41.9 2M, 2 added in the left margin. | єтимєү, the first € written over q. 117 
(пе) Till (Or.) 123 MMay < - - - > ed. pr. 127 arme, a written over ÑN. 130 
(ч)ммеү Grobel: мммєд Schenke ! 34 2ітоотд MS: 21тоотоү Till (Or.) ! 
42.1 The line begins with an angular filler (>). 12 rre <Mmay> ТШ (Or.) ! 
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is he whol has the power to speak | his name and to see lit. 
When, therefore, it pleased | him that his name 25 which 
is loved should be his Son, and he gave the name to him, 
that is, him | who came forth from the depth, he | spoke 
about his secret things, knowing | that the Father is a be- 
ing without evil. 3° For that very reason he brought him | 
forth in order to speak | about the place and his | resting- 
place from which he had come forth, 4" and to glorify the 
pleroma, | the greatness of his name and | the sweetness of 
the Father. About | the place each one came from > he will 
speak, and to the| region where he received his establish- 
ment | he will hasten to return | again and to take from | 
that place — the place where he !° stood — receiving а 
taste | from that place and | receiving nourishment, receiv- 
ing growth. Апа his own resting-placelis his pleroma. 
Therefore, 15 all the emanations of the Father | are ple- 
romas, and | the root of all his emanations is in | the опе 
who made them alll grow up in himself. He assigned them 
20 their destinies. Each опе then lis manifest, lin order that 
through their | own thought <...>. | For the place to 
which they send ?5 their thought, that place, | their root, is 
what takes Һет [ир in all the heightslto the Father. ‘They 
possess his | head, which is rest for them, 3° and they аге 
supported, | approaching him, | as though to say that | they 
have participated in his face | by means of kisses. 5? But 
they do not become manifest 421 in this way, | for they 
were not themselves exalted; | (yet) neither did they lack 
the glory | of the Father nor did they think of him as 
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Гоутє XE OYBAAKQ пе: алла оу'атпєвау пе: 
оуатаутартр пе 'оуолаАб rie: EYCAYNE aMaleir 
NIM’ єЄмпатоуаатє ayw "weqp хр єм 
атроүтсеве eileTq aBaa’ 

neci rre прнтє N'INETEOYNTEY ммєү ! ABAA об 
пса 2ре: NTOOTC мТіммтмаб NaTQITC єоүсал!мт 
Nca піоуєї OyaeeTq ! ayw петхнк ABAAA’ пет- 
ові мімєу NEY лүш Maywe a2pH!ei aeMNTE 
оүте мітеү ! фөомос ммєу оутє: !аоҙе2ам: 
оутє MN MOY Nlopui Монтоу алла єумаітії 
ммаү 2N петматы !Ммад вү?асі EN оүте: 
'EYOAMAAMNT’ EN’ MrIKOD T€ Мтмне: AAAA NTAY 
ро пе тмнє: ayw Eeqwolon Н?нтоү NÓI піт" 
ayw N'ray €y2N пішут' єүҳнк` әівал: €yoei 
Мат`поає 2N "maraeoc мамнє: eyf ! ата 
AAYE єм ом aaye’ алла ley T MTAN єүлнк: 2N 
пвеіпм(вүмда ayw EYNACWTM лтєү!моүмє: €y- 
NACPqe apay "мєє ETGNAON тедмоүме: !#- 
2HTOY матмр macı NTeq'lyxH mee! пе птопос 
NNI'MAKAPIOC пееві rre поуто!пос 

пкєадахп бе мароу"ммє: 2N моүтопос хе 
oy'meTewwe apaei єм пе "єдомуатє 2M пма 
NMTAN "алаєхє акєоаво алла NTAq ! пєТма- 
WWITE N2HTQ' ayw a!cpqe NNEY мм: ATTIWT’ NTE 
"TTHPG OYW22N NICNHY мәімне: мєє! epet- 
aramH Міпіат: yoyo axwoy ayw MN ! та 
NTEq woon ом тоүмнте ! мєє Nray єтоү- 
о Пн м2 " млмнє[] eywoon 2% miwn? ! ма- 
MH€' лүш Ммамноє: ayw 'eywexe апоуаєїм 
ет!хнк ABAA’ лүш єтмно: 2N 'піспєрма: NTE 
пт” лүш "eran педонт: ayw 2N mimn!AH- 
рома” eqT€AHA N2HTG ! бі пєдпм(єум)а: ayw 
ваТ eay !Мпетемеда)ооп N2HTG ! xe NANOYq 
ayw сєхнк "aBaa NÓI мєдонрє ayw ! сєМпоал 
мпєдрєм xe 'Nraq rap: тит обаунірє Nreel- 
MINE NETGoYya!woy 


7 пе оүзт, a written over erased а). 125 Мтмнє i.e., Ятмнє 127 мтан 
<нвү> (?) Attridge ! 
45.9 NTAY, у written over q. ! 10 MaMHe[[iI, ма added in the left margin. ! 
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> small пог that he is harsh | пог that he is wrathful, but | 
(that) he is a being without evil, imperturbable, | sweet, 
knowing | all spaces before they have come into existence, 
and "? he had no need to be instructed. | 

This is the manner of | those who possess (something) | 
from above of thelimmeasurable greatness, as they '5 wait 
for the one alone | and the perfect one, the one who is | 
there for them. And they do not go down! to Hades пог 
have they | envy пог ?? groaning nor death | within them, 
but they | rest in him who is at rest, | not striving norlbeing 
twisted around ?5 the truth. But they | themselves are the 
truth; апа the Father is within them ара they аге in the 
Father, being perfect, | being undivided in ?? the truly 
good one, being | in no way deficient in anything, but they 
are set at rest, refreshed in thel Spirit. And they will heed 
their | root. They will be concerned with those (things) 
35 in which he will find his root | and not suffer loss to his | 
soul. This is the place of the | blessed; this is their place. | 

For the rest, then, may they 4° know, in their places, 
that | it is not fitting for me, 99" having come to be in the 
resting-place, |to speak of anything else. Вих Пі is in it that 
I shall come to be, and (it is fitting) tol be concerned at all 
times with the Father of 5 the all and the true brothers, | 
those upon whom the love ої Ше Father is poured out and 
lin whose midst there is no lack of him. | They are the ones 
who appear 19 in truth, since they exist іп true and eter- 
nal life and | speak of the light which l is perfect and filled 
with | the seed of the Father, and '5 which is in his heart 
and in the | pleroma, while his | Spirit rejoices in it and 
glorifies | the one in whom it existed | because he is good. 
And 29 his children are perfect and | worthy of his name, | 
for he is the Father: it is children | of this kind that he | 
loves. 
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II. LANGUAGE 


The Treatise on the Resurrection is written in Subachmimic, as аге 
the remaining treatises of Codex I, as well as the treatises of Codex X 
and the first half of Codex XI. 


1. Orthography 


This text is carefully written, with few orthographical peculiarities. 
As frequently occurs in Codex I and other Coptic texts generally, q 
and в are interchanged, іп the forms wat (45.17) and wapes- 
(48.26). Similarly, c is found for а) in the form пєтєса)є (48.14, cf. 
петвауаҙв 48.14). The supralinear stroke alternates with € in the 
possessive pronouns TIEN (45.35; 48.18) and TIN (43.36; 45.36,37). 
Gemination of initial м before a syllabic р appears in NNpa €i (48.24), 
unless the м is an error for p. Normal assimilation occurs, including ф 
for 12 in фоум (43.33) and м for м (44.28; 45.38; 46.3). Greek par- 
ticles occur in nasalized forms, as frequently in Codex I. Thus we find 
Ммем (44.8,27; 45.9), Nrap (45.16; 46.14; 47.4,21; 48.7,38; 49.17), 
and NAE (43.32; 44.10,21,22; 45.29; 46.3,38; 48.13,20; 50.5,8), but 
the simple гар (46.5) and ae (44.30; 45.10) also appear. 


2. Vocalization 


Subachmimic forms with a final € appear іп the words мне апа 
кає. Also characteristic of Subachmimic are forms ending in 1 such 
аз KEKE! (49.3), PMMaael (48.24) and раві (48.25), plurals of рм- 
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мло and рро, respectively. These plurals have hitherto been attested 
only for Achmimic texts. Preference for endings in 115, however, com- 
mon in the other A? texts of Codex I. 

Alternative vocalizations of certain forms appear. Thus we find 
aan? (48.2,21) and an? (48.23); Aaye (45.1,2,39; 47.37; 50.3,9) 
and aaaye (47.24); мтєумоу (48.21) and NTOYNOY (47.36); 
coyn- (hitherto unattested, 46.14) and coywn- (44.1; 46.31); 
TWWN (45.26; 46.8,10) and TWOYN (46.16; 48.3,6; 49.23,36); 
oyan? (45.20,29) and oya aN2 (hitherto unattested, 47.38-39). The 
gemination of accented medial vowels in aan2 and oyaawq also 
seems to be paralleled in the form coywwnqg (46.24). 


3. Morphology 


Certain hitherto unattested forms appear in this text: ке- (45.6, cf. 
KW); WMNK (45.14,19; 46.1; 49.4, cf. WMK); авєє (48.27,35, df. 
WBE); єгшпє (45.28; 46.3; 47.4,33; 48.6; 49.16,25; 50.5, cf. 
ва)хе); омлоє or Maze (44.7, cf. MOOWE); 2eec (47.29,30; 
49.22, cf. 2€). 

The conjugation bases which appear in the Treatise on the Resur- 
rection have been thoroughly analyzed by Layton (Treatise, 193-94). 
The following are particularly worthy of note: The future regularly 
appears in ма, but the fut. II eua €i (46.30) may be an A? form in a- 
alone, although the form may also be understood as a simple ortho- 
graphic variant of euNa €i. The регі. I appears with both bases, 27 
and a2-. For each there are circumstantial, relative, and second tense 
conversions. Thus circ.: eak (49.23); eaq (45.19); e320y (46.27); 
rel.: Мтаві (50.12); NTAK (46.15); ENTAC (48.17); NTA21 (49.37); 
NTAQN (43.36); NTAZA- (45.24); ємта (46.36); eTa (46.24; 48.6); 
second: NTAq (45.5); NTA2N.(44.1); NTAa2a (44.12). The future III 
negative appears twice, Ni (48.29) and Nq (49.34). The negative im- 
perative appears in the forms Mrrcop a- (46.11; 47.2; 48.10; 49.9) and 


MTP- (47.36; 49.11; 50.8). 
4. Textual, Grammatical, and Stylistic Features 


At several places the Treatise on the Resurrection exhibits unusual 
forms or constructions which may involve textual corruption. See the 
discussion in the notes of the following: aq2Ma2€ (44.17); МАТ 
(46.21); Мкосмос (46.38); хімр apHxq (47.28); NNec N2€ 
(47-38). 

The Coptic syntax іп this tractate is generally unremarkable. Тһе 
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qualitative form woon (49.36-37), used where one might expect an 
infinitive complement, is not anomalous, as Layton (Treatise, 191-92) 
has shown. The construction used here, ауртт Науоотт, in fact occurs 
frequently in Codex I, especially in the Tri. Trac. See the indices s.v. 
aqyorne. 

A stylistic feature worthy of note is the use of the article in Christo- 
logical titles (єүс)нрє NNOYTE, 55.16-17; мєуа)нрє Npwme, 
44.23; NWHPE NNOYTE, 44.20; паунрє MITNOYTE, 44.21-22; МП- 
аунрє Мпрамє, 44.30-31; па)нрє мпромеє, 46.14-15). As Lay- 
ton (Treatise, 183) has shown, the second noun is indefinite, і.е., the 
attributive construction is used, when the whole phrase is predicate. 
The second noun is definite, 1.е., the genitive construction is used, 
when the whole phrase is not predicate. The variation probably re- 
flects the syntax of the underlying Greek. 

The Greek original of the document is otherwise amply reflected in 
the Coptic text. In a vocabulary of approximately 235 words, exclud- 
ing particles and connectives, 78 or 33.2% are Greek loanwords. Not- 
able usages of such loanwords include: 

Proper names: There is variation in the use of abbreviations or 
compendia for nomina sacra (1HC in 48.10, ІС in 50.1). Spiritus asper 
is retained for 2HA€iac (48.8), but omitted for рнгімос (43.25, 
etc.). Both the nominative (43.25) and vocative case forms (44.22; 
47-3; 49.10) of the addressee's name appear, though all occurrences 
are in direct address. 

Adjectives: By and large, usage is in conformity with the usual rules 
of masculine or feminine forms for adjectives used with persons; neu- 
ter for all others (cf. Till, Koptische Grammatik, # 76), e.g., anar- 
KAION, 44.7; АПІСТОС, 44.9; AYCKOAON, 45.2,3. Exceptions occur 
with пмєуматікн, Фухікн, and саркікн іп 45.39-46.2, all of 
which modify ANACTACIC in 45.40. 

Conjunctions: There is a noticeably high incidence of Greek соп- 
junctions in the text: алла (15 times), rap (8 times), лє (13 times). 
Also, there is correlative usage of such conjunctions as мєм...лє 
(44.8-10,27-20; 45.9-10). To be noted are also the use of KAN (49.19) 
to introduce a conditional clause; and катто! (49.27) to introduce a 
concessive clause. 

Verbs: As is usual in Coptic dialects other than Sahidic, Greek 
verbs are preceded by the construct p- from eipe, e.g., р ACKEI 
(49.31) and р лістахє (47.2,37). Ап exception occurs with mic- 
T€ ye, used without the preceding р at 46.4,12,15. 
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Of unique interest for the study of Christian Gnostic views of indi- 
vidual eschatology in the second century is the small, eight-page writ- 
ing (only 262 lines of text) which occupies fourth place in the Codex 
Jung. Written in the form of a didactic and apologetic letter by an 
unnamed master to one of his pupils, a certain Rheginos (43.25-26; 
44.22; 47.3; 49.10-11), it provides teaching about the resurrection 
similar to the heretical view of Hymenaeus and Philetus, combatted 
in 2 Tim 2:18, “that the resurrection is past already.” Couched іп a 
Valentinian conceptual framework, echoing NT language (especially 
Paul), and reflecting the impact of Middle Platonic ideas, the letter’s 
teaching provides important evidence of heterodox development of a 
pivotal Christian doctrine outside the Great Church. 


IV. TITLE AND GENRE 


As is the case with 21 other tractates in the Nag Hammadi library, 
the title of this work appears only at the end of the text. Virtually all 
scholars agree that this title, плогос ETBE TANACTACIC, is а 5ес- 
ondary addition, appended either by the Coptic translator or a sub- 
sequent copyist-collector to facilitate identification or indexing of the 
writing. Constructed from two statements within the text (the theme 
announced in 44.6, ETBE TANACTACIC; and the programmatic dec- 
laration introducing the body of the discussion in 44.11-12, ЄТВЄ 
MEE! млрєплогос Wwe NEN ETBHTC), the title describes the 
content rather than the literary form of the document: “The Word / 
Discussion / Treatise concerning the Resurrection.” 

A variety of identifications of the literary genre of this text have 
been offered, including “treatise,” “doctrinal letter,” “general epistle,” 
“discourse,” “tract,” “pamphlet,” and “book.”! More recently, Lay- 
ton? has argued that Treat. Res. is actually quite similar to the eie- 
aywy7 or “introductory treatise" identified initially by E. Norden. 
Designed to introduce a discipline, such literature was “often clothed 
in the garb of the literary epistle and was typically dedicated to a son 
or other young man.” З More precisely, however, because Treat. Res. 


ISee Peel, Epistle, 5ff. for a summary of scholarly opinion. 
2“Vision,” 199ff. and Treatise, 119-120. 
3Layton, “Vision,” 200. 
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lacks some of the usual characteristics of such literature, Layton 
adopts a suggestion made originally by Orbe* and concludes that it is 
“closer to the sermon, or...the animated classroom lecture.” Layton 
finds the closest parallels in Epictetus’s discourses as preserved by Ar- 
rian.? As such, it displays a “formal, theoretical opening; a middle 
development; an ethical closing, with exempla, quotations, and exhor- 
tation; a coda.” Only to be expected, then, is the pervasive presence of 
the Cynic-Stoic diatribe style, e.g., puns, unprepared strong meta- 
phors, everyday images, exempla, quotations from stock authors 
(Paul and perhaps Heraclitus), patronizing insults, compressed ex- 
position and logic, expository questions, emotionally neutral objec- 
tions, reductio ad absurdum.! Other scholars? have likewise under- 
scored the influence of the diatribe. 

A majority of commentators, however, continue to identify the text's 
genre as that of the didactic letter, in which questions raised by the 
pupil Rheginos are answered by the master/author.? The closing 
lines (50.11-16), with their greetings of “peace” and “grace” to the 
reader and his circle, are clearly in epistolary style. Also, the piece 
falls into the customary divisions of the Greco-Roman letter: general 
introduction, statement of theme, argument, resumé, refutation, par- 
aenetic conclusion, epilogue. 19 

However, the document’s lack of a praescriptio naming sender and 
receiver, together with use of the diatribe style noted earlier, have 
caused scholars to differ over the genuineness of the letter. Some, like 
Peel and Frid, maintain that it is indeed a personal letter, written by a 
teacher to one of his pupils. The “missing praescriptio" may never 
have existed, as is the case with the Epistle to the Hebrews, the Epis- 
tula Apostolorum, or the Gnostic Letter of Ptolemy to Flora (Epi- 
phanius, Pan. 33.3-7). Other scholars!! doubt that it is a real letter, 
the epistolary form merely being used as a teaching vehicle and 
^Rheginos" perhaps being only a symbolic addressee. 

^Gregorianum 46 (1965) 173. 

?Layton, “Vision,” 201. 

6Layton, “Vision,” 202. 

7Layton, “Vision,” 202-204. 

8Van Unnik, /ЕН 15 (1964) 146, and especially Martin, VC 27 (1973) 277-80. 

See, e.g., ed. pr., ix; van Unnik, JEH 15 (1964) 146; Schenke, OLZ бо (1965) 
471; Haenchen, TR 30 (1964) 44, 57; Leipoldt, TLZ 90 (1965) 518; Martin, The 
Epistle, 298-99; Haardt, Kairos 11 (1969) 1; Peretto, Aug. 18 (1978) 63; Krause, Die 
Gnosis, 85; Peel, Gnosis und Auferstehung, 17ff.; and Frid, De Resurrectione, 4ff. 


1050 ed. pr., 40. 
ПСЕ. ed. pr., Dehandschutter, Martin, Gaffron. 
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Controversy over the precise genre will undoubtedly continue. For 
our part, however, we find certain passages remain unintelligible 
apart from the presupposition of a personal relationship between 
teacher and pupil.!? Further, the letter is clearly addressed to а single 
individual, Rheginos, with the encouragement only in the epilogue 
(50.7-16) to share it with others in his circle.!3 Finally, while ac- 
knowledging the presence of features of the diatribe style in the text, 
we would maintain that this by no means precludes the possibility of 
the use of such a style in a rather personal, didactic letter, as is found, 
for instance, in Paul’s correspondence. 

As to the integrity or unity of the letter, we would maintain that, 
apart from the incorporation of older material, 19 there is no compell- 
ing evidence either of the joining together of two, originally indepen- 
dent letters,!? or of a “gnosticizing redaction” of an originally Chris- 
tian text.1Ó 


V. OUTLINE OF THE CONTENTS 


Since a full analysis is given elsewhere,! / we here give only a brief 
outline of the contents: 
І. (43.25-44.12) Introduction and occasion of the letter 
A. (43.25-35) The false seekers of eschatological “rest” 
B. (43.35-44.3) The true seekers of eschatological “rest” 
C. (44.3-12) The author’s consent to discuss the basis of true 
“rest”: the nature of the resurrection 
П. (44.13-46.2) The basic argument: the Christological foundation 
of the resurrection 
A. (44.12-21) The Lord’s activity in the sphere of “flesh” 
B. (44.21-38) The Lord’s nature and saving work 
С. (44.39-45.13) А digression: the author’s excuse and his 
assurance 


І2СЕ. 44.3-6; 44.39-45.2; 45.11-13,15; 46.8-12; 46.35-47.1; 47-30-26; 48.4-11; 
48.38-49.7; 49.25-27,30-33; 50.5-8. 

'3See Peel, Epistle, 7-10, 47,100-103. 

14E.g., a hymnic fragment in 46.35-47.1; a few loose citations and echoes of the 
NT; and some sayings seemingly drawn from prior discussion between master and 
pupil, e.g, 44.30-38; 45.11-13,17-23; 46.18-19; 47.17-19; 48.22-27; 48.38-49.5; 
49-35-36. 

155о Martin, The Epistle, 293-97. 

16So Dehandschutter, OLP 4 (1973) 110. 

\7See Peel, Epistle, 37-47 and Gnosis und Auferstehung, 47-56. The analysis 
given there must be modified now in light of the following commentary. 
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(45.14-46.2) The “spiritual resurrection": rooted in the Sav- 
ior’s own resurrection and the believers’ proleptic partic- 
ipation therein 


III. (46.3-49.9) The problems and questions of Rheginos answered 


A. 


B. 


(46.3-47.10) First problem: isn’t the resurrection philo- 
sophically undemonstrable and uncertain? 

(47.11-30) Answer: while resurrection involves departure 
from the corruptible body, its certitude 1s based on election 

(47-20-26) Second problem: how can resurrection entail 
bodilessness immediately at death? 

(47.36-48.3) Answer: through the “raising” (= ascent) of 
the inner man 

(48.3-30) Third problem: surely, the resurrection is an illu- 
sion, not a reality? 

(48.31-49.9) Answer: the symbols and images of the resur- 
rection demonstrate that the world, not the resurrection, 15 

illusory 


IV. (49.9-36) A paraenetic conclusion 


A. 


V. 
A. 


B. 


С. 


(49.9-16) А warning against erroneous thought and action 
that would prevent realization of the truth: one already pos- 
sesses the resurrection 

(49.16-24) An existential proof of proleptically-exper- 
ienced resurrection 

(49.24-26) An exhortation to “practice,” that release from 
this world may be secured and restoration to one’s pre-exis- 
tent state may occur 


(49.27-50.16) The epilogue 


(49.37-50.4) The Christological source and the scope of the 
author’s instruction 

(50.5-11) Encouragement to seek further help from 
Rheginos' brethren 

(50.11-16) Final greetings to Rheginos and others with 
whom he may share the letter 


VI. (50.17-18) A title descriptive of the letter's content 


VI. 


THE POSITION OF TREAT. RES. IN THE HISTORY OF 


RELIGIONS 


Ongoing study is clarifying that our author is a Christian Gnostic 
teacher influenced by Middle Platonic thought as mediated through 
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Valentinian Gnosticism. Several authors!8 have maintained that the 
writer fails to effect a successful synthesis of these disparate currents 
of thought, especially of the Greek concept of immortality of the soul 
with the Christian doctrine of the resurrection. Even so, from the 
author’s own perspective, he is clearly and doctrinally satisfied with 
his synthesis. An examination of his indebtedness to these three 
spheres of influence will clarify this. 


1. The Christian 


That the author understands himself to be a Christian is made clear 
by his Christocentrism, by the primacy of place he gives to “faith” 
(torts), and by the authority he ascribes to the scriptures. 

The “Lord, the Savior, Jesus Christ”!? is the basis of resurrection 
hope and the teacher of truth. Having pre-existed as a “seed of Truth" 
(44.21—36), he came into this world, took on "flesh" (44.13-17), and 
experienced “suffering” and, apparently, death (cf. 46.16-17; 45.25- 
26). Yet, through his divine nature as “боп of God" (44.27-29, df. 
45.4-11), he “swallowed up" and thus conquered death (45.14-15; 
46.14-20). Disassociating himself from this “perishing world,” he 
transformed himself into an immortal being (destroying his visible 
nature through his invisible inner nature), and ascended to heaven 
(45-16-21). It is through Christ alone, then, that the resurrection 
came into being (48.16-19), that the “way of immortality” was opened 
for the elect (45.14-39), that the faithful received "тезі" (43.35-38), 
and that the Elect were revealed (45.10-11). 

Notable is the fact that outside of the title “боп of God" (44.16- 
17,22,29) and what may be inferred about the “Truth” from which 
Christ came as a “seed” (44.21—36), there аге no references whatso- 
ever to God the Father. Thus, the author is resolutely Christocentric 
— Christ raises himself! 

Another evidence of the author's Christian orientation is his stress 
on the importance of "faith," which is acceptance of the reality of the 
resurrection of Christ from the dead (45.14-46.4,14-17,20). Regard- 
less of how skillful or cogent, philosophical argumentation cannot 
"persuade" men that resurrection is true (46.3-10). Also, “faith” is 
trust that believers participate in the "spiritual resurrection" exper- 
ienced by Christ (46.8-13). Thus, “belief” is inextricably linked with 


18Ménard, Schenke, and especially Тгӧрег. 
19The text always uses xpnorós for xpurres. Cf. 43.37; 48.8-10; 49.38-50.1. 
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“immortality” (46.20-21), recalling the tie between “faith” and “eter- 
nal life” in Johannine literature.20 Only an elect few possess it, for 
many are ATO TOL. 

Finally, our author’s use of the NT as his ultimate court of appeal 
is indisputable proof of his adherence to the Christian faith. Guaran- 
tee of believers’ resurrection with Christ, proof that those resurrected 
have identifiable form, and the demonstration that the believer should 
consider himself already risen are all rooted in the author’s “exposi- 
tion” of the “Word of Truth” (43.34, 45.4). While this “Word” prob- 
ably includes some Valentinian School tradition and exegesis, it most 
certainly encompasses the NT Scriptures as well. He knows and spe- 
cifically cites in loose fashion the “Gospel” (48.6-11 = Mark 9:2-8, 
par.) and the “Apostle” (45.24-28 = a combination of Rom 8:17 and 
Eph 2:5-6). He also echoes a number of NT writings in a style remi- 
niscent of cultured men of the late Roman Empire,?! as do many Fa- 
thers of the Great Church.2? Our commentary shows that he distinct- 
ly echoes John and Matt from the “Gospel,” as well as Rom, 1-2 Cor, 
Eph, Phil, Col from the “Apostle.” Indeed, there may also be fainter 
allusions to Luke, Acts, 1-2 Thess, 2 Tim, Titus, Heb, 1-2 Pet, 1 
John, 3 John.2? Thus, while the author is influenced profoundly by 
his Gnostic and Gnostically-mediated Platonic ideas, he nonetheless 
makes frequent use of NT language and finds decisive its teaching 
about the resurrection (pace Layton). 


2. The Gnostic Milieu 


Virtually all commentators concur that the author of Treat. Res. is 
a Gnostic Christian. Some, claiming to find no clearly distinguishable 
characteristics within his teaching, are content to say that it could 
have come from any one of several early Gnostic ѕесіѕ.24 Most schol- 
ars, however, hold that the Gnosticism reflected is clearly Valentin- 
іап.25 


20Cf., e.g., John 3:36, 5:24, 6:47, 11:25-26, and 1 John 5:13. 

21See W. Kroll, Studien zum Verständnis der römischen Literatur (Stuttgart, 
1924) 139Я. 

22See Н. E. W. Turner, The Pattern of Christian Truth: А Study in the Relations 
between Orthodoxy and Heresy in the Early Church (London, 1954) 273. 

23See further Peel, Epistle, 17ff. 

24So Н.-М. Schenke, OLZ бо (1965) 473 and ZNW 59 (1968) 125, followed by 
his pupil, K.-W. Tróger, 7LZ тот (1976) 928. 

255о Puech, Quispel, Malinine, Zandee, Daniélou, Haenchen, Leipoldt, van 
Unnik, Stead, Haardt, Gaffron, Rudolph, Bazán, Peretto, Frid, Barns, Martin and 
Layton. For details, see Peel, Gnosis und Auferstehung, 164, n. 5. 
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Several types of evidence are adduced to demonstrate the Valen- 
tinian provenance. First, although other Gnostics taught that the spir- 
itual resurrection has already occurred, (e.g., Menander, Simon and 
Carpocrates, the Mandaeans, the Manichaeans, the writers of the 
Corpus Hermeticum), the most striking parallels to the form of this 
teaching presented in Treat. Res. (49.15-16) have been found among 
the Valentinians.2° By them, as by our author (cf. 44.1-3; 46.23- 
24,30-32; 49.25-28), resurrection is equated with possessing true 
knowledge, as well as faith. Also, like Valentinus himself, Treat. Res. 
teaches only the resurrection of spirit, both “psychic” and “fleshly” 
elements being excluded (45.40-46.2).2" 

Second, there are several conceptual complexes in Treat. Res. 
which seem clearly Valentinian. In terms of cosmology, a Pleroma or 
Divine Fullness (тАптрара), including the Elect “All” (46.38—47.1, cf. 
47-26-20), the Savior (44.34-36), and certain “emanations” (mpo- 
BoAai, 45.11—13), pre-existed prior to some disruption which led to 
creation of the “world” (46.35-38).29 Such a disruption (which may 
have entailed the fall of Sophia, though neither she nor the Demiurge 
are ever explicitly mentioned in the text) resulted in a “deficiency” 
(ботертма) in the “system” (статтра) of the Pleroma (49.4-5), a 
"deficiency" that apparently only the divine Savior could rectify 
through His “restoration” (4moxaracraots, 44.30-33) of the “All.” 
(All terms in quotation marks can be paralleled from Valentinian 
sources.) 

As a result of this disruption, the “world” comes into being as anti- 
thetical to the Pleroma (46.35-38). Moreover, the “world” is nega- 
tively evaluated (45.16-17; 47.5-6); is a place of “change,” “becom- 
ing," and "illusion" (45.16-17; 48.13-28); and seems under the con- 
trol of inimical “dominions,” “deities,” and an “Element” (the Demi- 
urge?). 

Moreover, some pivotal images and terms appear in the text which 
can be readily paralleled from Valentinian sources: Christ as a "seed" 
(omeppa) of Truth (44.21-26); “light flowing down upon the dark- 
ness" (49.2-4) as symbolic of the resurrection; а trichotomous anthro- 
pology implied by the allusion to *the pneumatic resurrection" which 
destroys (“swallows up") “the psychic resurrection” and “the fleshly 


26Cf., e.g., the views of the Valentinians combatted by Tertullian in De praes. 
haer. 33.7, De res. mort. 19.2-7 and by Irenaeus, Haer. 2.31.2. 

27See further ed. pr. xi, xxiii. 

28See Peel, Epistle, 106ff. 
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resurrection” (45.39-46.2); the use of contrasts, such as кдојоѕ vs. 
аюу (47.5-8), and peptopos vs, Его (49.0-16). 

While it is true that several distinguishing theologoumena of 
Valentinian teaching are missing - notably, mention of gnosis of the 
Highest, Unknown Father; clear allusion to Sophia or the Demiurge; 
presentation of an explicitly docetic Christ; comment on the “syzygoi” 
formed between pneumatics and their personal, angelic counterparts 
at the death / ascent of the Elect - their omission does not preclude the 
possibility of a Valentinian provenance. This is because, as stated pre- 
viously, Treat. Res. clearly presupposes prior instruction of the re- 
cipient, Rheginos, and his brethren in basic mythology to which the 
author alludes only vaguely. Also, it is quite possible, as argued else- 
where2? that Treat. Res. reflects a form of Valentinian thought that at 
some points is at variance with the forms reported upon by Clement of — 
Alexandria, Irenaeus, Hippolytus, and Epiphanius. Certainly, the 
burden of proof rests upon those who wish to deny a Valentinian 
background. They must demonstrate that the complexes of concepts 
outlined above all appear together in at least one other known, non- 
Valentinian school of Gnostic thought reported upon by the heresi- 
ologists! 


3. Тһе Platonic Milieu 


Recently, Layton has argued that the author of Treat. Res., “who is 
probably a Valentinian,"90 is most accurately characterized as a “sec- 
ond-century Middle Platonist."5! As such, he teaches a tripartite an- 
thropology (vo?s, yrvx1], сарё), from which only the vos, devoid of 
any type of resurrection flesh or body, shall survive in the "resurrec- 
tion.”32 Such is set against a background of distinction between the 
world of Being (undying objects, including the “Good” itself), of 
which the individual vos is part, and the sphere of corruptible be- 
coming (48.20-27). The vos (= the essential and immortal self), by 
attaining true “self knowledge" (49.16-18) and through intellectual 
“practice” (49.30-33) of contemplating the truth,?? can actually 
attain salvation in the present. Disengagement of the superior vovs 
from the inferior body of flesh “is metaphorically an uprising or ava- 


29Peel, Treatise, 179-80. 
30Layton, “Vision,” 209, п. 86. 
31Layton, “Vision,” 208. 
32Layton, “Vision,” 208. 
33Layton, Treatise, 111. 
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стасіс іп the sense that the intellect here and now ascends the stair- 
case of abstractions ...(cf. Plato, Symp. 211E)... until it comes to 
view (Plato's word is ушаакем, ‘have gnosis of’) the wide ocean of 
the beautiful and good itself."?* Only in the present does resurrection 
have any relevance for the Christian, for at death the vovs sheds the 
body and ascends to the Pleromatic Good. In the present, the fleshly 
body hinders and threatens the inner 20%. 

Other Platonic traits have been identified by different scholars. Ed. 
pr. (xxv-xxvi), for example, argue that the contrast between xoopos 
and аїор in 45.16-18 parallels the Platonic contrast between “image” 
and “living model / archetype.” The “intelligible world" is said to be 
the opposite of the “sensible” world in 46.35-47.1, a cosmology remi- 
niscent of Plato. And, reference to the salvation of the “All” in 47.26 is 
said to echo faithfully the Platonic view that identifies man complete- 
ly, the integral man, with his vo?s.?? We ourselves have underscored 
the notions of pre-existence of souls (46.38—47.1, cf. 47.4-6; 49.30- 
36) and of “practicing” for dying (49.28-33) as possibly echoing Pla- 
tonic conceptions.?ó 

To call Treat. Res. the product of a “second-century Christian Pla- 
tonist," however, is to emphasize one of the spheres of influence that 
has impacted upon our author to the exclusion of others, notably, the 
Christian. For example, it is clear that even though the author seems 
to adhere to belief in the pre-existence of the self (which he calls the 
уоде, not the Yvy), as Plato and Plotinus) and its extrication from the 
body at death, this vovs is not intrinsically immortal. The resurrection 
of Christ and faith in this event are critical for achievement of the 
spiritual resurrection of the self, according to the author of Treat. Res. 
Further, the author's use of the term “resurrection” connotes more 
than the post mortem ascent of the bare “soul” or vo?s. He speaks of а 
"garment of light" (= “rays,” 45.20-21) worn by the Elect (45.30-31) 
in ascension, of the survival of “living members” that exist invisibly 
within the external, fleshly members (47.28-48.2), and probably of 
the reception of a new resurrection "flesh" in the розі mortem ascent 
(47.6-8). Moreover, the author is remarkably negative about philo- 
sophers and philosophical persuasion (46.2-12) for one who suppos- 
edly and unabashedly embraces second-century Middle Platonism. 
Finally, to affirm that the “spiritual resurrection" “swallows up" (а 


34 Layton, “Vision,” 208. 
35Cf. ed. pr., 17. 
36Peel, Epistle, 159-60. 
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Pauline expression meaning “destroys” or renders irrelevant; cf. 1 Cor 
15:54; 2 Cor 5:4d) the “psychic” resurrection (as well as the “fleshly”) 
is more distinctly a Gnostic than a Platonic view. Could a Platonist 
say the “psychical element" (the yrvx1j) does not survive death? 

At two other critical points our author demonstrates radical differ- 
ence from Middle Platonism: the absence of any mention whatsoever 
of the goal of beatific vision of the Good or Ultimate Ideas, and his 
suggestion that the resurrection state entails the retention of personal- 
ly identifiable characteristics, i.e., a “new body.” This latter certainly 
seems the thrust of the author’s allusion to Elijah and Moses from the 
Synoptic Transfiguration pericope as a revelation of those who have 
arisen (48.6-13). To argue, as Layton does;? that just the opposite is 
meant, namely, that the appearance of these two OT greats at the 
Transfiguration might wrongly suggest that the resurrection is a kind 
of phantom survival, turns the meaning of the text of Treat. Res. on its 
head! To make his argument convincing, Layton would have to dem- 
onstrate that our author understands the appearance of Moses and 
Elijah to refer to something other than the post mortem state or that 
their appearance at the Transfiguration is only illusory. However, 
Layton does not and cannot sustain such an argument. 

Thus, we must conclude with ed. pr. that, like Valentinus himself 
and those of his school, our author’s thinking has been influenced by 
Platonic thought. Even so, this Platonism is radically altered by a 
Gnostically-inspired acosmic dualism and by a spiritually-conceived, 
Christian-inspired idea of resurrection that clearly owes something to 
the Apostle Paul. 


4. Conclusion 


In our view, the author is a Christian Gnostic whose thought dis- 
plays the distinctive impact of Platonic ideas as mediated through and 
altered by a Valentinian Gnostic frame of reference. 


ҮП. TEACHING OF THE LETTER 


1. Cosmology and Anthropology 


The author’s eschatological teaching presupposes a cosmic dualism: 
а pre-existent “system” (състтјџиа) of heavenly emanations called the 
“Pleroma” (тАлрома) (46.35-38, cf. 45.10-13) vs. “this place” 


37Layton, Treatise, 94-96, 130; “Vision,” 207-208. 
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(romos) ог “world” (44.18,36; 45.16,30; 46.9,11,38; 47.6-26; 48.15, 
28; 49.33). Тһе world itself has come into being through а disruption 
in this Pleroma (46.25-28), the resulting condition being called a “de- 
ficiency” (ботертма, 49.4-5, cf. 44.30-33). Passing comments make 
clear the evil, corruptible nature of this world (e.g., 46.36-38, its 
*smallness;" 47.5-6 and 47.17-26, its susceptibility to corruption; 
48.13-16,27-28, its illusory nature). Moreover, it apparently is under 
the control of powers described as “dominions,” “deities,” and a coer- 
cive ^Element" (44.18,37-38; 45.16; 46.38; 47.6). 

The “АП,” i.e., the totality of the Elect (47.26—29), pre-existed in 
the Pleroma (46.38—-47.1) prior to incarnation in this earthly sphere 
(47.4-6). This understanding has led the author to a tripartite an- 
thropology: an immortal, inner man (- spirit) incarnated in a dis- 
pensible soul and a transient body. More precisely, the external body 
of flesh encompasses the “visible members," which are subject to “old 
age,” “corruption” (47.11-13,17-20), and abandonment (azrovaia) at 
death (47.33-36). To live “according to the flesh” (cf. Rom 8:4-5,12- 
13; 2 Cor 10:2) is to follow the path of error and death (49.9-16). 
“Better than the flesh,” however, and its “cause of life” (47.0-10) is 
the invisible inner man, the “spiritual” self, which is constituted of 
“mind” (vo9s), its thought, and the inward and invisible “members” 
(EAN, 46.15-17,24; 47.38-48.2). That this immortal, inner man is 
distinct from and superior to the dispensible “soul” (Yvxn) is made 
clear by the implications to be drawn from 45.39-46.2: “the spiritual 
(mvevparixy) resurrection...swallows up the psychic (Wvyex7) in 
the same way as the fleshly (capxixy).” 

This cosmological and anthropological understanding has interest- 
ing implications for the author’s view of life and death. As demon- 
strated elsewhere,°® two different words are used for life: mee1B10C 
(obTos 6 Bios) іп 45.35 and 49.20; and пам? (probably 7 wn) in 
47.10; 48.2,21,23. The former is used exclusively of earthly existence 
as qualified by the death that terminates it. As such, Bios would seem 
uniquely characteristic of the fleshly body. The latter term for life, 
(ол), is used of the undying nature of the Elect as qualified by the 
resurrection they experience. As such, wn is distinctive of the inner, 
spiritual members and mind. “Death,” in turn, is the cessation of 
earthly "life" (Bios), that which is diametrically opposed to “life” 
(Сөл). All humans are subject to a “Law of Nature,” i.e., corruption 
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38Peel, Epistle 114-116. 
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and decay, which the author calls a *Law of Death" (44.17-21). For 
believers, such death entails extinction of life in the body and separa- 
tion from it (47.30-48.1, cf. 47.17-22). To be noted is the fact that, 
unlike biblical writers, our author makes no connection whatsoever 
between death and sin. The latter 1s never mentioned. 


2. The Savior and the Believer 


a. The Savior’s Work 


Of decisive importance in attainment of the resurrection is the work 
of the Savior, Jesus Christ (48.18-19; 49.38-50.1), and the response 
of the believer to that work. In short, resurrection is not an automatic 
process, in spite of what might seem to be implied by the author’s 
anthropology. 

Two aspects of the Savior’s work are emphasized in Treat. Res.: 
first, the eschatological one of destroying death and conferring immor- 
tality; second, the didactic one of teaching the "Truth" апа communi- 
cating ^knowledge." The first of these unfolds through several stages. 
Initially, the ^Son of Man" pre-existed as a pre-cosmic "seed of 
Truth” (44.21—36). As such, he seems to have been the “emanation” 
(npofgoA1]) of the Pleromatic deities “Truth” and “Spirit” (45.12-13). 
He seems to have had nothing to do with the disruption of the “Ple- 
roma” or creation of the world (as implied by 48.10-13). Next, the 
Savior appears in mediis rebus, living in this worldly “place,” having 
taken on a body of “flesh” (44.12-15). Certain expressions imply his 
“descent” from the Pleroma into this world (cf. 44.34-35; 45.19,26- 
28). By assuming “flesh,” the “Son of Man” participated representa- 
tively in the humanity of mankind (44.21-20), including the apparent 
experience of death (46.16-17, cf. 45.25-26). Finally, we learn that 
the Savior destroyed death by “swallowing it up” (45.14-15), “con- 
quering” it through his divine nature as “Son of God” (44.27-20, cf. 
45.4-11). He accomplished this Бу extricating himself from this “per- 
ishing world,” transforming himself into an immortal deity, destroy- 
ing his visible nature with his invisible, and ascending into the Ple- 
roma (45.16-21). Indeed, іп a passage which superficially echoes the 
language of Pauline mysticism (45.24-28, cf. Rom 8:17 and Eph 2:5- 
6), the author insists that the Elect participated proleptically in the 
Savior’s dying, rising, and ascension. 

Through the “Lord and Savior, Jesus Christ,” then, the resurrec- 
tion was brought into being (48.16-19), the “way of immortality” was 
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opened (45.14-39), “rest” was conferred on the faithful (43.35-38), 
and the Elect were revealed (45.10-11). This was all integral to the 
“Son of Man's" cosmic role of “restoring” (4aoxaraoracts) the Ple- 
roma. Thus, he “makes the Good" (49.8-9). 

The second major aspect of the Savior's work lies in communicating 
knowledge. He confers the "Truth" that grants eschatological “Rest” 
(43.35-44.3). This “Truth” conveys knowledge of man's corruptible 
condition and of the Savior’s work (43.34; 45.3-11); this is the “Solu- 
tion” to the problems of human existence (45.5-11). Much of what the 
author teaches Rheginos is “knowledge” given him by the “Lord Jesus 
Christ” (49.37-50.1). То be noted is the fact that knowledge of the 
Agnostos Theos is not mentioned as part of the Savior's teaching. 


b. The Believer's Response 


Though the Savior’s work is the sine qua поп of resurrection hope, 
the author of Treat. Res. clearly indicates that reception of this escha- 
tological prize is contingent upon human responses of “faith” (тіс- 
ris), “knowledge” (yva@ors), and “practice” (a4axnots). However, the 
capacity for such responses seems limited to the Elect few. 

(i.) Election: Ina key passage, 46.20-34, the author states: “we are 
elected (TNCaT = ékAékros) to salvation and redemption, since we 
are predestined (A2OYNTAWN = проорібєм) from the beginning." 
Since he does not mention the Deity who might have predestined the 
Elect, the author’s main interest lies in the working out and confirma- 
tion of election in Christ. (Cf. 45.4-13, where we read of Christ’s 
revealing who the “bound-for-resurrection” Elect are; and 45.28-35 
where mention is made of Christ’s “enclosing” of the Elect until their 
death.) Also, allusion to their election “from the beginning” (46.27: 
хім Naapit = ал” apyjs) suggests a pre-cosmic choice coinciding 
with their Pleromatic existence as “the All” (46.35-47.1). These Elect 
are destined to share in the “Wisdom of the Truth” (46.28-34), a clear 
linking of resurrection with gnosis. Most human beings, however, 
(including most “philosophers of this world,” 46.8-10) are not among 
the Elect (44.8-10) and will “fall into the folly of those without 
knowledge” (46.25-20). 

(п.) Faith and Knowledge: А defining characteristic of the Elect is 
that they have the capacity for “faith” (тістиѕ). In 46.2-24 we learn 
that “faith” is both acceptance of the reality of Christ’s resurrection 
from the dead (cf. 45.14-46.4,14-20) and trust in the surety of that 
same “spiritual resurrection” for those who believe in him (cf. 46.8- 
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12). Indeed, so inextricably are “belief” and “resurrection” woven to- 
gether, it may be said that to have “faith” is to be immortal (46.20-21). 
The very opposites of faith are philosophical “persuasion” or demon- 
stration (пєівєм') and “doubt” (дістабєїм, 46.3-7; 47.1-3; 47.36- 
48.3). The spiritual resurrection should remain a matter of confident 
hope. 

Complementary with “believing” is the Elect’s “knowing.” The ob- 

ject of such “knowing” is not an Agnostos Theos, however, but the Son 
of Man and his resurrection (46.13-17). To “know” him is to “know” 
the “Truth,” the gnostically-interpreted scriptural tradition (44.1-3; 
45.3-11; 46.30-32). Moreover, such “knowledge” is, in part, а ratio- 
nalistic process, bound up with “thought” originating in the “mind” 
(cf. 46.22; 47.29; 48.10). Thus, it is said that one may “know” his own 
shortcomings as a teacher (44,39) and “know” of the inevitability of 
one’s own death (49.16-19). There is no mention of “knowledge” at- 
tained through ecstatic experience. Finally, there is a sense in which 
“knowing” invests one with immortality in that through it one should 
consider death as already passed (49.25-28). Grasping the “Truth” 
gives one eschatological “Rest” in the present (44.1-2) and in the fu- 
ture (46.30-32). The “mind” of those who have “known” the Savior is 
immortal (46.23-24). 
(ш.) Practice: Full appropriation of the benefits of Christ's resur- 
rection also requires “practice” on the part of the Elect (49.25-26). 
“Practice” (4oxetv) and “exercise” (yupvacer Oar) are needed to free 
oneself from the inimical power of the cosmos (1.е., “this Element” = 
отогуеоу). Such “practice” seems to refer to mental attitude: getting 
rid of doubts about the resurrection (47.2-3, cf. 47.36-48.3), avoid- 
ance of divisive opinion (46.10-17; 49.9-16?), entertaining correct 
thought about salvation (47.26-30; 48.10-11). Thus, the “exercise” 
expected of the Elect seems to be a type of internal or mental training 
designed to give confidence about the resurrection (cf. 1 Tim 4.7-8). It 
is unclear whether doxety also implies an ascetic ethic. 


3. The Goals of Eschatology 


a. Realized Eschatology 


Our author places major stress on the already realized or presently- 
experienced aspects of eschatology. On the one hand, the Elect should 
consider himself already dead (49.16-30). While death is certainly the 
biological end of every mortal (49.16-24, cf. 45.32-35), the believer 
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has already died with Christ (44.27-29; 45.14-15; 45-25-26). Еш- 
ther, since Christ has “swallowed up” (45.14-15) and thus “con- 
quered” death as the divine Son of God (44.27-29, СІ. 45.4-11), it 
must be understood as merely a stage of transition. Thus, there is no 
room for dread, anxiety, or doubt about death. 

On the other hand, since the Elect knows himself to be already 
dead, he should recognize that “in Christ" (45.22-28) he is already 
resurrected and in rest (49.9-30). The election of the “АШ” gives 
assurance of present possession of the resurrection (47.26-29). Моге- 
over, the Elect are granted “rest” (a4vazravots, 44.6), the state of being 
without anxiety about death or afterlife and of anticipating now the 
fully-resurrected state. 


b. Unrealized Eschatology 


At the same time, while not equally emphasized, the inevitability of 
biological death and the fulfillment of resurrection in post mortem 
ascent are also acknowledged. Every man is subject to the “Law of 
Nature,” i.e., a law of physical death (44.17-21). Even the Elect who 
possess resurrection “life” (wn) must consequently die, and some 
have done so already (46.7-8). This is because they possess bodies 
subject to aging and corruption (47.17-19; 47.33-48.3). The “setting 
in life” (= death) is thus unescapable (40.16-21) and needs frank ac- 
knowledgment (49.16-21). 

Further, the author affirms that the Elect, while “already raised,” 
will not be fully raised until their death (cf. 49.9-30; 47.26-20; 44.6f. 
with 45.32-46.2). At death, the Elect are “drawn” to heaven by the 
Savior (45.24-29). The inner, spiritual self “departs” and experiences 
a blessed “absence” from the fleshly body (47.19-24,35-38). Thus, in 
contrast to Pauline views of the resurrection (1 Cor 15; 1 Thess 4), our 
author severs the event from the history of salvation, eliminates it 
from end-time expectation, and individualizes that experience. 


c. The Resurrection Body 


The resurrection, according to our text, is neither the escape of the 
bare “spirit” (пиєдиа) or “mind” (уо?) from the physical body, nor is 
it the survival of the earthly flesh (i.e., the flesh possessed during 
earthly life). After death there is an ascension of the inward, invisible 
“members,” covered by a new spiritual “flesh” (старе, 47.4-8). Thus, 
іп the author's view, discontinuity between the earthly and the resur- 
rection body is occasioned by death and departure from the external, 
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visible members and flesh; whereas continuity of identity is furnished 
by the inner spiritual man and his new, post mortem flesh (47.4-8). 
The “proof” of this is offered by the appearance of Elijah and Moses 
in the Transfiguration pericope in the Gospel (48.2-11). Both are re- 
vealed as recognizable in their post mortem state. 

Acquisition of this “spiritual flesh” may be referred to in the au- 
thor's assertions that resurrection involves a “transformation (а)ВЄІЄ 
= шетарорфодсвам or GAAdooev: cf. Matt 17:2; 1 Cor 15:51-52) of 
things, and a transition into newness" (48.35-38). It may also be im- 
plied in 48.38-49.1: ^For imperishability de[scends] upon the perish- 
able." The idea of laying aside one type of flesh to take on another, 
heavenly or spiritual form may owe something to 2 Cor 5:1-4. 

Treat. Res. 45.39-46.2 implies that this "spiritual" form of the 
resurrection renders irrelevant the “psychic” form of resurrection (i.e., 
escape of the bare yrvx1] from the body, à la Plato) and the “fleshly” 
form of resurrection (1.е., restoration of the literal flesh, as maintained 
by many Church Fathers). 


d. The Final Destiny 


In 44.20-32 we read of the Son of Man's ultimate goal in his saving 
work, namely, the “restoration” to the Pleroma. Presumably, this 
“restoration” (àzokaráe acus) will rectify the “deficiency” (батєрт- 
ка) left in the Pleroma by creation of this lower world and the coming 
into cosmic existence of the “All,” 1.е., the Elect. Clearly, neither the 
world nor the totality of humanity will be included in the "restora- 
tion," the former because of its corruptible and inimical nature, the 
latter because of double predestination. In 46.28-31, express mention 
is made of the election of some to the “wisdom (cvveots or т®фро- 
cvv) of the Truth,” as well as of the condemnation of others to “the 
folly (&$poa?v1 or ávoia) of those without knowledge." This “resto- 
ration" is the final goal toward which the whole salvation process 
moves. 


4. The *Time" of Salvation 


Our author's consciousness of time moves between two poles: the 
“beginning” (aya prt = ёрут in 44.33-34; 46.27), or pre-existent state 
of the perfect Pleroma; and the “restoration” (йпокатастасіѕ, 44.31— 
33) or return of the Pleroma to its initial perfection. Between these 
two is a period of cosmic time, a time of aging, corruption, and bio- 
logical death (45.16-17; 47-17-19). Since resurrection is contrasted 
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with such cosmic time of illusion, flux, and change (48.22-27), we 
may conclude that the latter is but another sphere of imprisonment 
from which the Elect seek escape. To make this possible, there has 
entered cosmic time the Savior, Christ. His descent, suffering, and 
resurrection have opened the way out of cosmic imprisonment (44.21- 
36; 45.14-21,25-39; 46.14-20; 48.16-10). 

Major emphasis is placed, as іп the Gospel of John, on the present, 
i.e., on what of saving significance has already occurred for the be- 
liever (43.34—37; 45.22-28; 46.20-24; 47-26-29; 49.15-16; 49.25-26). 
The Elect believer has already died and risen with Christ; he already 
possesses the resurrection. At the same time, as indicated earlier, each 
individual still living has not yet experienced biological death, and the 
*restoration" of the Pleroma has not yet occurred. Unlike the escha- 
tological tension characteristic of the МТ, however, with its emphasis 
оп the not yet of Christ's Parousia, Treat. Res. presents a mostly real- 
ized eschatology. The Pauline “eschatological reservation" (1 Cor 
15:22-26,51-56; 1 Thess 4:13-15) has dissolved, with resurrection of 
all the faithful at the end-time being replaced with individually-ex- 
perienced resurrection in the now. Not future hope, but present 
knowledge is emphasized! 


VIII. AUTHORSHIP, DATE AND PROVENANCE 


1. Authorship 


The first editors?? have argued that Treat. Res. has emanated from 
the Oriental School of Valentinianism and that it was probably 
penned by none other than Valentinus himself shortly before or just 
after his break with the Church at Rome ca. 144 C.E. This would 
imply that the letter was probably written from Italy. 

In support of these conclusions ed. pr. have sought to show affinities 
of the author's teaching with Oriental Valentinianism, that school 
founded by Valentinus himself. For example, the Oriental School, 
like Treat. Res. 45.39-46.2, taught that resurrection involved only the 
“pneumatic element" or “spirit” of a believer, not as the Occidental 
School taught, the “psychic element" or “soul.” Also, the Oriental 
School, like Treat. Res. 44.20-26, held that Christ had only a pneu- 
matic body; whereas, the Occidental School maintained the Savior 
had a pneumatic “seed,” plus a psychic body. Further, ed. pr.*) have 


39 Ed. pr., xx-xxiii, xxxi-xxxiii. 
^0 Ed. pr., xxiv-xxv, and “Notes Critiques,” passim. 
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sought to adduce numerous parallels to Treat. Res. from the Gos. 
Truth in Codex I to support their claim that if the latter was written 
by Valentinus himself, then it is probable the former was, too. Final- 
ly, ed. pr.*! have offered six arguments — involving Treat. Res.’s 
literary genre, the author’s ambivalent attitude toward philosophy, 
his elegant style, his claim to a “secret” tradition from Christ (49.37- 
50.1), his address to pupils like that of a schoolmaster, his affinities 
with Asiatic Theology, his ambiguous views on the resurrection 
“body” — to demonstrate that nothing precludes the possibility that 
Valentinus was the author. 

As noted earlier (VI,2,supra), a majority of scholars agree that the 
author belongs to a Valentinian Gnostic School. A few would further 
concur with ed. pr. that the School is the Oriental.^? Most, however, 
hold that the evidence is too ambiguous to identify the author with any 
particular Valentinian ӛсһоо1.43 For example, though nothing ex- 
plicit is said about the Savior possessing a “psychic body,” Treat. Res. 
does affirm, apparently unlike Oriental Valentinians, that Christ pos- 
sessed “humanity” (44.21-26), "existed in the flesh" (44.10), and “suf- 
fered” (46.16-17). Further, our own detailed examination^^ has led to 
the conclusions that: (a) the six arguments offered by ed. pr. are, indi- 
vidually-considered, inconclusive at best; (b) the Gos. Truth and 
Treat. Res. were certainly not written by the same author, even if the 
former be held to be from Valentinus himself; and (с) Treat. Res. 
omits several theologoumena considered crucial to Valentinus' own 
original teaching, e.g., the marriage after death of the “pneumatics” to 
their angelic counterparts and consequent entrance as “syzygoi” into 
the Bridal Chamber of the Pleroma.*? A majority of scholars, there- 
fore, remain sceptical about Valentinus himself as the author.^ó 

It may be concluded only that the author is an anonymous Chris- 
tian Gnostic teacher who is familiar with a form of Valentinian Gnos- 
ticism. Further, that form seems to be a later stage of Valentinianism: 
one in which there is greater stress on “faith” than on “gnosis,” in 
which Christological docetism has become less explicit, in which a 


4l Ed, pr., xxv-xxix. 

42Barns, Peretto, Haardt. 

43$о, e.g., Leipoldt, van Unnik, Gaffron, Krause, Layton, Peel. 

44Peel, Epistle, chap. 5, passim. 

45Exc. Theod. 63.1; Irenaeus, Haer. 1.6.1; Clement of Alexandria, Strom. 2.20. 
114.2-6. 

650 Daniélou, Наепсһеп, Leipoldt, уап Unnik, Haardt, Stead, Gaffron, Ки- 

dolph, Martin, Layton, Peel. 
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tripartite anthropology has come under the influence of Paul’s con- 
ception of a spiritual resurrection body, in which mastery of the pre- 
cise names and relations of pleromatic aeons has waned in impor- 
tance.*/ 


2. Date 


Several lines of investigation converge in pointing toward the late 
second century as the probable time of composition of the Greek orig- 
inal of our text. One of these has been the effort to show that the 
author’s developed sense of NT canon (with its division of “Gospel” 
and “Apostle”) is reflective of the mid- to late-second century.*8 An- 
other has been van Unnik's attempt^? to place the document’s teach- 
ing within the framework of controversies over the resurrection which 
occupied the Great Church in the second century. Exemplars of this 
controversy include Justin, Irenaeus, Tertullian, Minucius Felix, the 
Acts of Paul and Thecla, Pseudo- Justin, and Athenagoras. Still an- 
other line has been pursued by Layton? in his efforts to demonstrate 
affinities between Treat. Res. and the Middle Platonism of the late 
second century, as reflected, for example, in Clement of Alexandria 
and the Late Stoa. The balance of probability thus indicates the late 
second century.?! 


3. Provenance 


Nothing in the text permits us to draw any firm conclusions about 
the place of composition in Treat. Res. or the place of the addressee, 
Rheginos and his сігсіе.22 In that Valentinians were found in Egypt, 
Italy, and elsewhere in Europe, and given our difficulties in identify- 
ing the text with the Oriental or Occidental School of this Gnostic 
sect, it is impossible to be more precise. 


47See Peel, Epistle, 179-80. 

4850 Peel, Epistle, 22-24. 

9 JEH 15 (1964) 141-52, 153-67. 

0Treatise, 2-4, passim. 

5150 also Peretto, Martin, Dehandschutter, Gaffron, Layton, Peel. 

?2Schenke's attempt (01,2 бо [1965] 471) to identify the “place” (тотоѕ) where 
Rheginos “remains” in 44.17-19 with “Palestine” overlooks the commonplace use of 
тотов for “this world” in philosophical literature of the second century. 
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OYN 2à€iN€ MAWHPE рнігімос EYWWE асво 
2222 ! оүмтеү Ммєү Мпіскопос ! єуємаотеє Ñ- 
2NZHTHMA !eyqjaar мпєүвол ayw ! eywanme- 
ете лмєє аудүімеүв AQGNMNTNAO NopH!i N2HTOY 
чрмєує Nae ем ! xe дүзге арєтоу мфоун ñ- 
тлогос NTMHE EYWINE ! NoOyO arre YMTAN TEEI 
'NTAQNXITG дітм пысаутінр MNXAEIC пєхрнс- 
TOC 'NragNxiTq Nrapencoy'wn тмнє ayw 
ANMTAN !MMAN аорні АХОС AAAA lemeiau 
EKWINE MMAN !ANMETEWWE 2N OY2AA6 'єтвє 
TANACTACIC Тсоє'єї NEK XE оуамагкаюм !тє 
ayw оум 222 MMEN Olei Мапістос Apac обікоу- 
Ісі NAE метбіме Ммас ! ETBE MEEI марєплогос 
Гафатє мем ETBHTC 

N'ragAmxaeic р хро Nea) ! Noe NN2BHYE €q- 
«olor 2N caps ayw Nra'peqoyaneg авал ey- 
өҙніре NNoyTe me адомаоє !2N тїтопос TEEI 
ETK2'MacT NeHTG Eeqwexe ! лпмомос Nroycic 
евіхоү ! Nac Ммад Xe пмоү: пан!рє Nae Mn- 
моүте рнгіме ! мєуаунрє NPWME пе ay'w мєдє- 
маәте apay Mnelcney вүктед Ммеү NTIMNTPO- 
ме MN TMNTNOY'TE хєкасє єдмахро Ммем ! an- 
MOY Авал 2ITM птраауалте NwHpe NNoye ! 21- 
тоот4 лє мпанрє М'прамє єрєтапокатаста- 
СІС NAWWTE AQOYN апіплнрама єпєглн Nuwa- 
PĒ eqwoon авал 2M пса мітпе Ncmepma NT- 
мне еміпатефсүстасіс wwne !2Н TEEI a32R- 
MNTXaEIC MN ! обімитмоутє аатє eNalayooy 

Тсаумє xe eeireyo !Мпвол 2N 2N2BHy€ Ñ- 
AYCKOAON алла MN aaye NLAYCKOAON сооп 
eM плоігос NTMHE алла епеіан (вітре)|пвал 
МТАЧЄ! АВАЛ A'TMHTE ATMKE AAYE eqoHm !aa- 
ла ATPEGOYWN? авал !Мптнрд4 оаплас ETBE 
п'датє MBWA АВАЛ MMEN ! мппєвеху тоүшн? 


43-27 Скопос, The first с written over an uncertain letter.! зо лмєє MS: 
anec Haardt! 

44-12-13 NTA22, N possibly written over T.! 17 адомаоє (The second a 
written over є.) MS: Read agqmaze Schenke: aqgmac? Till! 

45-4-5 (етре) Till: етве Polotsky, Layton! с пвол, п written over q.! 
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43-25 Some there are, my son Rheginos,! who want 
to learn many things.| They have this goall when 
they are occupied with questions! whose answer is 
lacking. 3° If they succeed with these, they usually 
think very highly of! themselves. But I do not thinkl 
that they have stood within! the Word of Truth. 
They seek 55 rather their own rest, whichl we have 
received through ourl Savior, our Lord Christ. 
441 We received it (1.е., Rest) when we came to 
knowl the truth and rested! ourselves upon it. Butl 
since you ask us 5 pleasantly what is properl 
concerning the resurrection, I am writingl you (to 
say) that it is necessary.| To be sure, many arel 
lacking faith in it, but there are a few 19 who find it. | 
So then, let us discuss! the matter. | 

How did the Lord proclaiml things while he exist- 
ed 15 in flesh and after! he had revealed himself as 
Sonl of God? He lived! in this place where youl re- 
main, speaking ?? about the Law of Nature — but I 
calll it “Death!” Now the Son! of God, Rheginos,! 
was Son of Man.| He embraced them 25 both, posses- 
sing thel humanity and the divinity,| so that on the 
one hand he might vanquish! death through hisl be- 
ing Son of God, 3° and that on the other through the 
Son об! Man the restoration! to the Ріегота! might 
occur; becausel he was originally from above, 35 a 
seed of the Truth, before! this structure (of the cos- 
mos) had come into being! In this (structure) many 
dominions апа! divinities came into existence. | 

I know that І am presenting 45! the solution in 
difficult terms,! but there is nothing! difficult in the 
Мога! of Truth. But since 5 the Solution appeared | 
so as not to leave anything hidden,| but to reveal alll 
things openly concerning! existence — the destruc- 
tion !? of evil on the one hand, the revelationl of the 
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AE AlBAA МпєтСсаАтІ TEEI те ! тпроволн Мтмнє 
MN Tre'TINE YMA техаріс та тмніє T€ 

псаунр AQWMNK Міттмоү NKHTT єм ар атсау- 
ме 'agkwe Nrap a2pHi Ммпко'смос e«qjuaqmTeko 
aqwgqt[q] !а?оүм ayaiwn Маттєко ! лү aq- 
тоүмасд Eaqw"MNK мпєтоүлм2 авал ! АВАЛ 
2ITOOTG Мпатмєу ! арад ayw лат мен Бітегін 
NTNMNTATMOY то!тє бе Nec NTazamanocro- 
їхос ХООД XE лма)п 21сє !мМмед AYW ANTWWN 
ІмМмед хү ANBWK ATTE ! мМмед віюутге TNywo- 
оп NAE €NOYAN2 авал 2M "MIKOCMOC Enf 
dope! Мімад ENWOOTT NAKTIN 'MMETMMEY ayw 
вүвімаоте MMAN авал 2iTOloTd wa NMNewtn 
ете nee: me пеммоү 2M пєєв!ос EYCWK Ммам 
ATTE alsaa 2ITOOTG Nee NNIAKTIN ! 2ITM прн 
ємсєємаотє Мімам EN ?2ІТМ AAYE тєє TE 
! TANACTACIC NINE YMA" TIKH ECWMNK NTYVYXIKH 
| OMOIWC MN TKECAPKIKH ! 

єаутє OYN оүєє NAE емдіпістеүе єм MNTEq 
ммеү M'np rieiee: птопос rap NTTII'CTIC ПЕ nma- 
аунрє ayw ma пр! пєөє єм пе METMAAYT NA- 
тоом ayw oyn пєтр пістєү!є 2н мфілософос 
ETNNIMA "алда GNATWWN ayw пфіло!софос 
ETNNIMA Мпор aTpeq!imicTeye оурєдкто MMaq 
oy'[aleerq ayw erse TNricTic ![a]oNCOYN 
паунрє Nrap м!промє ayw a2NrmicTeye ! xe aq- 
TWOYN ABAA 2N метімаоүт ayw TEE! пєтіҳоү 
'MMaq хе aqwwnme NBwWA !aBaa Мпмоү шс 
оумаб ! rne 'n'eroyp пістєує apag 2N'NaT ме 
метр пістє ye 

NqNal'reko єм NÓI пмєує NNe'TOoyax NquaTe- 
KO єм NÓI ! rNOYC NNETA2COYwWuwNg " ETBE TEE! 
тысатп а2оүм ! лпоүхєє MN псотє €lag20y- 
TAWN хім Кауарп ! лтрмтм'олєє 2N TMNTlaeHT 


46.3 єма MS: Read eng ed. pr.! 7 мллүт, The second a written over o.! 10 
aaaa...ayw MS: ayw...aaaa Barns!12 оүредтеко MS: аурєдтєко 
Polotsky, Layton! 13 тїтїстїс < - - - > Layton!21 мат MS: Read мәб 
Barns: мат<моү> Zandee! 
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elect on the other. This (Solution) is! the emanation 
of Truth апа! Spirit, Grace is of the Truth. | 

The Savior swallowed up "5 death — (of this) you 
аге not reckoned as being ignorant — | for he put 
aside the world! which is perishing. He transformed 
[himself]! into an imperishable Aeon! and raised 
himself up, having 29 swallowed the visiblel by the 
invisible] and he gave us! the way of our 
immortality. Then,| indeed, as the Apostle 25 said, 
“We suffered! with him, and we arosel with him, 
and we went to heaven! with him." Now if we аге! 
manifest іп 3° this world wearing! him, we are that 
one’s beams,| and we аге! embraced Бу! him until 
our setting, that is 35 to say, our death in this life.! 
We are drawn to heaven! by him, like beams! by the 
sun, not being restrained! by anything. This is 4? the 
spiritual resurrection! 4°! which swallows up the 
psychic! in the same way as the fleshly. | 

But if there is one whol does not believe, he does 
not have 5 the (capacity to be) persuaded. For it is the 
domain of faith,| my son, and not that which be- 
longs! to persuasion: the dead shall! arise! There is 
one who believes! among the philosophers who are in 
this world. 19 At least he will arise. And let not the 
philosopher! who is in this world have cause tol be- 
lieve that he is one who returns himself! by himself 
— апа (that) because of our faith!! For we have 
known the Son of !5 Man, and we have believedl that 
he rose from among thel dead. This is he of whom we 
зау, | “He became the destruction! of death, as he is a 
great one 29 in whom they believe."| «Great» are 
those who believe. | 

The thought of those! who are saved shall not per- 
ish.| The mind of those who have known him shall 
not perish. 25 Therefore, we are elected tol salvation 
and redemption since! we are predestined from the 
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NNETOE! NaTcayne ! дала вмаві AQOYN ATMNT- 
IPM<N>2HT NNETAQCOYWN тімне TMHE бе єтоу- 
paeic a'pac MN w6am NkKaac alBAA OYTE Nec- 
wwe oy'xwpe пе <п>сүстнма мпіплнрома 
оүкоүесі TE rreN'TA2BO)A ABAA aqwwne ! Мкос- 
мос ITTHPG N.A€ пе 'пєтоуємаотє MMaA«q мпєд- 
ша є меда)ооп пе 2oc!rTe мпор АР AicTAZe 
ETBE ! TANACTACIC MAWHPE рнгіме ! eigyrie NEK- 
woon Nrap єм "ом Caps акхі Caps NTApeklei 
хооум АПІКОСМОС ETBE ! EY NKNAXI єм NTCaps 
Ekwan'BwK аорні а2оүм апамум 'пєтсатії 
хтсарз петаҙ)о!оп мес NaiTioc Мпа) ! пєт- 
wwe етвнтк мн міток єм пе METE пак ne 
! MH Nqwoorn ем мммек ! алла EKNNIMA EY пе 
єтк'аудат MMaq mee: пе Мтл!кр споүла2е 
ACBO apaq ! 

пхоріом Мпсама єтє певіі TE TMNT2KAO 
ayw: к'дооп NTEKO OYNTEK м!мєү Мтапоусіа 
Noy2Hy ! NKNAT Nrap єм Мпєт'сатт EKWANBWK' 
пєөлү 'оумтєд ммєу Мпбахв алла OYN 
омат арада 

MN Aalaye бе CWT MMAN АВАЛ !NNIMà АЛЛА 
птнрд ете à'NaN rre TNOyaxX agnxi ! мпоүҳєє 
хімр арнхд ! 22 OAH MapNMeye NT2E!Ec марнхі 
NT2EEC 

АЛЛА OYN 2AEINE OYWYWE aM!Me Na2pe nd- 
ме ETBE ! NETOYWINE €TBHTOY вікуітте пєтоуах 
Eeqwankwile Ncwq Мпєдсама “е маюоүсхееі 
NTOYNOY Мпртрвілаүве Р .AicTAZe ETBE reel 
|I NNEC моє бе NMEAOC ETOY'AANJ ABAA ETMA- 
оүт Nc€'Naoy.xeei EN xe NMeA[o]c e'raan? erT- 
оооп Морні Nl'oHTOY NEYNATWOYN пе: 


31 PM<N>2HT ed. pr.! 32 бе, 6 written over т.! 35 <п>сүстнма ed. pr.! 38 
мкосмос MS: Nkocmoc ed. pr.! 

47.18 ayw' к, к written over M or м.!24 apaq, p written over q.! 25 
сшт<е> ed. рт.1 28 xinp apHxg MS: хмм арнхд ed. pr. xın ра apHxg (7) 
Layton!29 2a MS: wa Till! 33 «xe» eiwne ed. рт.! 38 Nnec Noe MS: 
NN€«q) N2e Barns: NNec N2€6€ Haardt! 
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A beginning! not to fall into thel foolishness of those 
who are without knowledge, 3° but we shall enter in- 
to thel wisdom of those who have known the! Truth. 
Indeed, the Truth which is kept! cannot be aban- 
допед, | nor has it been. 35 “Strong is the system of 
thel Pleroma; small is that which | broke loose (and) 
became! (the) world. But the All isl what is encom- 
passed. It has not #71 come into being; it was exist- 


in 
є: ing." 80,1 never doubt concerning! the resurrection, 
V my son Rheginos!| For if you were not existing 5 in 
UL flesh, you received flesh when youl entered this 
i world. Why! will you not receive flesh when youl 
M ascend into the Aeon?! That which is better than the 
T. flesh is that which is 19 for it (the) cause of life.| That 
which came into being on your account, is it пог! 
7 yours? Does пої that which is yours! exist with you?! 
"us Yet, while you are in this world, what is it that you 
" 15 Jack? This is what! you have been making every 
NM effort to learn. | 
Тһе afterbirth of the body is! old age, and youl 
ij exist in corruption. You have 29 absence as a gain. | 
e For you will not give up whatl is better if you depart. 
й That which is worsel has дітіпийоп, | but there is 
grace for it. 
Е Nothing, 25 then, redeems us from! this world. But 
" the All whichl we are, we are saved. We have re- 
En ceived! salvation from епа! to end. Let us think in 
"n this way! 39 Let us comprehend in this way! 
р Вик! there are some (who) wish to understand, in 
Я the enquiry about! those things they are looking into, 
whether | he who is saved, if he leaves 35 his body 
behind, willl be saved immediately. Let! no one 
"T doubt concerning this.| ... indeed, the visible mem- 
bers! which are dead 48-1 shall not be saved, for (only) 
M the living [members]! which exist within! them 
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еі would arise. 
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ey !бе те тамастасіс пболП | aBaa пе Ñ- 
оүзеіа) NIM німєтаотаюум EIWNE акр ! пмєүє 
Nrap єкфа) 2M пєу'аггєліом XE AQHAEIAC Oy- 
lWN2 АВАЛ ayw MWYCHC l NMMEeq мпор амєує 
ата!мастасіс Xe oydantacia ! те оүфамтасіз 
ем те алла ![o]y«ue те N2OYO Nae oy. 
іпєтєсає пе axooc xe оү"фамтасіа пе пкос- 
мос !N2oyo атамастасіс TEEI ! емтасаутпе 
АВАЛ 2iToloTg мпемхавіс псахутнр ін(соү)с 
пехрнстос 

eT'ge Ey NAE EEITAMO MlMAK NTEYNOY NETA- 
land семамоү пос ! eyau2 2N оүфамтдісіз ÑN- 
pMaaei жүр 2н!кє ayw wNpaei aywP'wwpoy 
птнра qjapes'ajBeie оүфамтасіа ! rre пкосмос 
xekace !бе мір каталалві са міовнує 
Ane20yo 

АЛЛА !TANACTACIC MNTE€C MMey !|МпісСсмат 
NTMINe хе !TMH€ T€ пе METAZE арєтд !ayo 
поуамо ABAA мпє!таооп me ayw павє!є ne 
NN2BHYE ayw оү!мєтлволн AQOYN AYMNT'Bppe 
TMNTATTEKO Nrap "|соєтє) [agpuHi] anıt ахм 
іптєко ayw TOYAEIN 42є!Тє anır axñ пке- 
кеі ЄЧ! МИК MMaq ayw пплн!рома XWK АВАЛ 
мпєа)!тл мєє! ме NCYMBOAON MN !NTANTN NT- 
anactacic’ ! NTAq me єттаміо MrrrieTNANOYq 

29сте мпор ap моєї мєрікас o purilue OY- 
те мпрр політєүє!сөл ката TEEICAPS ETBE 
'TMNTOYEE! Алла AMOY аівал 2N NMEPICMOC MN 
N'mppe ayw нан OYNTEK Мімєу NTANACTACIC 
віәуіте METNAMOY Nrap gcay'ne apaq oyaeeTd 
хе €q'NAMOy KAN eqqawp 222 |'Npamme ой 
певівіос CE'EINE MMaq A2OYN ameei ! єтвє EY 
NTAK NKNEY арак 'єм оүлєєтк EAKTWOYN 
ay'w севіме MMAK A2OYN arie!ei віаҙ)пе OYNTEK 
ммєу Міптшооүн алла кбєєт 20с ! EKNAMOY 
кәітоіге пн Gcay'ne xe aqmoy єтвє ey бє 


48.21 йтєумоу, в written over о.!25 nNpae: MS: wppaei ed. pr.!26 
wapes i.e. wapeq! 33 тмнє те (пе) ed. pr.! реті «rie» ed. рт.! 
49.1 AXM MS: Read A XM ed. pr.! 23 єактфоум, a written over к or N.! 
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What,l then, is the resurrection? 5 It is always the 
disclosure of| those who have risen. For if you! re- 
member reading in the Gospel! that Elijah ap- 
peared! and Moses 19 with him, do not think the re- 
surrectionl is an illusion.! It is no illusion, but! it is 
truth! Indeed, it is тоге! fitting to say that '> the 
world is an illusion,| rather than the resurrection 
which! has come into being through! our Lord the 
Savior,! Jesus Christ. 

20 But what am I telling! you now? Those who are 
living! shall die. How! do they live in an illusion?! 
The rich have become poor, ?5 and the kings have 
been-overthrown.| Everything is pronel to change. 
The world! is an illusion! — lest,! indeed, I rail at 
39 things to excess! 

But! the resurrection does not havel this aforesaid 
character, for! it is the truth which stands firm.| It is 
the revelation of 35 what is, and the transformation | 
of things, and al transition into! newness. For imper- 
ishability 4%! [descends] upon! the perishable; the 
light flows! down upon the darkness,! swallowing it 
up; and the Pleroma 5 fills up the deficiency.! These 
are the symbols and! the images of the resurrection. | 
He (Christ) it is who makes thel good. 

Therefore, do пої 19 think іп part, О Rheginos,| 
nor live | in conformity with this flesh for the sake of 
unanimity, but fleel from the divisions and the '5 fet- 
ters, and already you havel the resurrection. For if! 
he who will die knows! about himself that hel will 
die — even if he spends many ?? years in this life, he 
is! brought to this —1 why not consider yourself! as 
risen and (already)! brought to this? 25 If you havel 
the resurrection but continue as ifl you are to die 
— and yet that one knows! that he has died — 
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І Ркаоє ABAA NCA TekMNTlaTp гүмма2е Cwe 
anoy!eei поүсеі атрєар ackei |'Noyanc Noeec 
ayw Nce'paag ABAA MrriCTOIX€ION ! XEKACE Бар 
ПЛАМА АЛЛА єдмахі MMaq oyaeeTg Nkelcan 
neci втаурп Nwolon 

меві NTAZQIXITOY ABAA !oN TMNTATP фөонеі 
мпа!хавіс (нсоү)с пехрнст(ос atcle'sak 
apay MN NEKCN[HY] члан!рє ємпікє aaye Ncw- 
€i 2N 'мєтєсає аптахре THYTN ! єгапє OYN 
оүєє NAE сно leqqHk 2N TAMarreaia М'пло- 
гос TNABAAG ap«oTN є!рєтналмє Тмоү Nae ñ- 
ІІрр $eouei aaaye erum л!рлк EYN блм MMag 
NP w'deael 

OYN 222 боот а2оүм 'апєєї MEEI Nraci- 
соєєї Мімад мек мєє Ттамо Ммау !а?рнын 
монтоү MN тєхаріс !ФТауіме арак MN мєтмає є 
|'MMWTN вүові MMAEICAN! 

плогос ETBE TA'NACTACIC 


50.1 [ai-] ed. pr: [agi-] ог [aei-] Layton! 5 єтаупє, The first € written over 
2.! 17 плогос, п written over Є.! 
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why, then,! до I ignore your 3° lack of exercise? It is 
fitting for each! one to practice! in a number of ways, 
апа! he shall be released from this Element! that he 
may not fall into error but shall himself 35 receive 
again! what at first was. | 

These things I have received from| the generosity 
of my 591 Lord, Jesus Christ. [I have] taught! you 
and your [brethren], my sons, concerning them, | 
while I have not omitted any ої! the things suitable 
for strengthening you (pl.). 5 But if there is one thing 
written! which is obscure in my exposition обі the 
Word, I shall interpret it for you (pl.)] when you 
(pl.) ask. But now,! do not be jealous of anyone who 
is in your number !? when he is able to help. | 

Many are looking into! this which I have written 
to you. To these I say:| peace (be) among them and 
grace. 15 [ greet you and those who lovel you (pl.) in 
brotherly love. | 

The Treatise on the Resurrection 
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П. LINGUISTIC INTRODUCTION 


The Tripartite Tractate is written in the Subachmimic (or “Lyco- 
politan”)! dialect, although there are some characteristics of other 
dialects, especially Sahidic, as well as numerous anomalies in orthog- 
raphy and morphology. 


1. Orthography 


The text exhibits a number of characteristic peculiarities. A com- 
mon phenomenon is the full orthography ey, oy, or yoy for y. 
Thus, for example, me ye may appear as MEE ye, мєоує, мєүоүє, 
and Meeyoye. Similarly, eay appears as єлүоү (131.34); NTEY 
as NTEYOY (112.17; 121.9; 135.24). The circumstantial with an in- 
definite article appears as єүоү (51.21, 54.7, and frequently). Ке- 
lated to the phenomenon may be the forms eymay (53.15) and 
eyway (86.33) and хүтеүзоүсіос (75.35-36), erayxnayq 
(75.36) and єүєоүмтоү (75.31). The latter cases may represent а 
diphthongization of a simple vowel due to the influence of a neighbor- 
ing syllable. 

'For the alternative designation of this dialect, cf. R. Kasser, “Dialectes, sous- 
dialectes et ‘dialecticules’ dans l'Egypte copte,” ZAS 92 (1965) 106-115 and the іпіго- 
duction to К. Kasser, W. Vychichl, Dictionaire auxiliaire, etymologique et complet de la 
langue copte, fasc. 1 (Geneva: EIEPO, 1967). For a special study of subachmimic, cf. 
P. Nagel, Untersuchungen zur Grammatik des subachmimischen Dialekts (Diss. Halle, 


1964). 
2Cf. Thomassen, (Tripartite Tractate, 37), who cites similar phenomena from 
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There is a considerable instability in the writing of certain conso- 
nants. Thus, double т is frequently contracted after the relative ет- 
and the prefixes MNT- and ат- (e.g., 56.21; 93.16; 117.7). Similarly, 
TX is occasionally contracted to a simple x, as іп MNXACI2HT 
(78.29-30; 82.21; 110.8) and MNXAEIpAOYY) (85.56).? Likewise, тб 
is occasionally written for a simple 6 (54.38; 96.8; 97.37). On the 
other hand, there is a reduplication of what is normally a single т 
after єт-, MNT-, and AT- (e.g., NETE@AY 99.17, MNTTPMZE 117.28, 
ATTAPXH 52.6)4 and after the article T (e.g., Ртміїтатарнхс 
56.10, ТтмМтоаҙвнр 65.20, and Ттмне 128.25).° 

The aspirate, 2, shows a certain instability, as is common in many 
early Coptic manuscripts. Thus, a superfluous 2 appears in such 
forms as 2€TZE (89.27), ОҮлм2оү (90.26-27), OY2W2 (127.14). 2 
is metathesized in such forms as мса2тре (54.26), 2х (57.2), and 
оүго (72.10). A similar instability appears in the conjugation bases 
of the perfect I. 

The greatest instability appears in the writing of м.” A single м is 
frequently reduplicated before oy, especially in such prepositions as 
N, 2N, MN and 2iTN. Other cases of such reduplication are less fre- 
quent. Note, e.g., NNE (116.20), NN2PHI (129.22), NNeq (51.27), 
NNEY (66.24), NNHY (113.29), ПЕТммеед (111.23), and ATNNEY 
(102.33). On the other hand, a single N is occasionally written where a 
double N would be expected, as e.g., at 66.25; 79.6; 101.26. . 

The conjunctions лє and rap frequently appear in both nazalized 
and non-nazalized forms. Thus, ae (e.g., 61.20) alternates with Nae 
(e.g., 51.3) and rap (51.28) with Nrap (51.37). The copula те also 
occasionally appears as NT€ (105.28) and the form те occasionally 
appears for the preposition кте (e.g., 57.31). There is also an alter- 
ation in various forms between € and м. Thus, NT€ appears for the 
relative ете (67.38; 113.37), and the conjunction NT€ occasionally 
appears as ETE (110.21; 126.31). Some of the variations in the mor- 


Kahle, Bala’izah, chap. 8, par 26А. 

3The phenomenon is noted independently by $. Emmel (BASP 17 [1980] 143) 
and Thomassen (Tripartite Tractate, 39). 

^Cf. Thomassen, Tripartite Tractate, 39. 

"The same phenomenon appears іп Gos. Truth 26.33,34; 27.1. 

6Cf. ed. рт. L29, and Thomassen (Tripartite Tractate, 39), who cites, e.g., 
Worrell, Coptic Sounds, 110, and Kahle, Bala’izah, chap. 8. 

"The most complete discussion of the phenomenon is in Thomassen, Tripartite 
Tractate, 37-39. Cf. also ed. pr. 1.29. 
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phology of the perfect I relative may also be related to this phe- 
nomenon. 

Phonetic similarity leads to the frequent interchange of certain con- 
sonants. The use of a for T is quite common, appearing, e.g., in the 
forms ATOCTAAHC (109.30), EAE (108.2), Тміоүргос (104.35), 
NAAY(113.5), Aarma (84.88), and аҙевіле (67.34). This inter- 
change, coupled with the instability of м, creates the greatest diffi- 
culties with the form Nae, which can be the simple conjunctive раг- 
ticle A €, the preposition NTE (54.27 and frequently), or even the re- 
sumptive particle N61 (63.16; 68.16). Other consonants commonly 
confused are в for q, as in 2424 (54.34);? c for ауіп сна) (94.36); x 
for б in NXi (60.7 and frequently); a for p in пола) (98.1); м for м 
(77.21 and frequently); 6 for к in бе (57.15,16). In words of Greek 
origin there are some special cases; л is apparently confused with c in 
паралілос (passim); c with z in фамтасє (79.31); а) with 2 
in WIKANOC (55.33, 88.1); and 6 with к in бім А y Noc (106.37). 

Normal assimilation of м їо M before labials occurs throughout. In 
addition there are unusual cases of assimilation in 2MNTON (102.21); 
2AAAY€ (112.16); and CAAAQA (120.30). 

The supralinear stroke is used in this text, as throughout Codex I, 
in the ways common in Coptic manuscripts generally. It should be 
noted, however, that in some forms the stroke alternates with the vow- 
el e. Thus, we find both ємпатєд (61.23) and Мпатд (76.16); 
емпд (77.36) and Mriq (79.33); ENTAq (52.5) and NTaq (65.24); 
ден and 2н (passim); and meg (53.34) and пд (85.13). In the con- 
jugation bases, this alteration can lead to ambiguities between first 
tenses, second tenses and circumstantials. 


2. Vocalization 


The Tri. Trac. exhibits a mixture of forms, alternating primarily 
between those of Sahidic and Subachmimic. Note, e.g., the preposi- 
tions €-, epo- and а-, apa»; epN- and apN-; MMO- and мма“; 
wapo- and wapa-; 2apo- and 2apa-; the adverbs євол and 
ABAA; €2OYN and а2оүн; єораї and л2рнї; ом and ам; the 
nouns оє1а) and авіа); еооү and ваү; мовє and мавеі; CMOT 
and смат; com and cam; сооүм and саүме; оүовім and 

8Cf. Thomassen, Tripartite Tractate, 38. 
?Note the similar phenomenon is Gos. Truth 39.20. 
10Note that at 101.30 паралісос has been corrected to mapaaiaoc! Kasser 


(ed. pr. I.22, n.10) suggests that this spelling may reflect a popular etymology deriving 
тарабекоов from тарабіборал. 
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OYAEIN; оүхаевіте and оүхєєтє; 2MOT and 2MaT; 2am and 
оєп; бом and блм; 6ONC and 6anC; ховіс and xaeic; the verbs 
aMa2Te and EMA2TE; MTON and MTAN; COTM” and caTMe-; 
Tazo апа T€20; аорар and аҙароур; xmo- and xma-; the 
pronouns NTOq and NTAq; the adjectives моб and маб; а)омнт and 
qQ)jAMNT; and the demonstrative rreei and rra €i. In most cases the A? 
form predominates (А, ABAA, AN, AEIG), AQOYN, әәрні, Eay, 
Ммағ, MTAN, NTAY, СМАТ, CAYNE, T€20O, OYAEIN, Wapa-s, 
wapaPp, xaeic). In some cases the S form is more frequent 
(aMa2T€, моб, OY XAEITE, бом, бомС). There are also cases of 
hybrid forms (Арое”, ABOA, AEN, є2рнї, T€20-). These 
phenomena may be due to the transmission of the text in Coptic. It 
may have originally been translated into one dialect (Sahidic?), then 
adapted, inconsistently, into Subachmimic. Alternatively, the 
translator may have attempted to render the text into Subachmimic, 
although he was more familiar with Sahidic. 

Several other unusual features of vocalization should be noted. A? 
forms normally ending in € occasionally end in H, and forms normally 
ending in o occasionally end in w. Thus, e.g., рнте alternates with 
PHTH, абівє with свн, TA60 with TAOW, TCAEIO with TCAEIW, 
TCENO with TCENW, TOYXO with тоүҳо, TEZO with T€2«», 
еввіо with eBBIW, TAXO with Taxw, and 20 with gw. Further- 
more, as in other А texts, certain words which normally end in а) 
occasionally end here in oy, such as коү, своү, ТАХОУ, 28COY, 
хоү, боү. A similar phenomenon appears occasionally in words of 
Greek origin where w or o is replaced by oy, as in плнроума and 
xaoyc. Finally, certain words normally ending in € in both 5 and 
A? here end in (Є), such as кекеі, NABEl, rraypei, Kael. This 
phenomenon appears elsewhere in Codex I and in other A? texts. 

The forms of the qualitative verbs whose infinitive ends in o regu- 
larly end in T in the Tri. Trac., a characteristic of Subachmimic.!! 


3. Conjugation Bases 


The following forms are attested іп the Tri. Trac. Passages where 
relatively rare or unusual forms occur are listed in brackets. Prob- 
lematic items are marked with an asterisk and discussed at the end of 
the section. 


l1Cf. Kahle, Bala'izah,214 and Thomassen, Tripartite Tractate, 41-42. Ехсер- 
tions to this general rule here are таєтну and товвіну, which display the common 5 
ending. 
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A. Bipartite Conjugations 


Present 
Pres. I: 
Neg.: 
Pret.: 


Pres. II: 


Circ.*: 


Rel.*: 


Future 
Fut. I: 


3 sg. а.с; 3 pl. ce 

3 Sg. q... EN, Nq...EN; 3 рі. сє...єм, NCE...EN 
3 Sg. мє4, Naq (94.28), мес, мас (105.13); 3 pl. 
NEY, Nay; Nom. мере (82.1); Pret. circ. з sg. емес 
(136.20); Pret. rel. 3 sg. ereueq, ETENA (88.11), 
ETENAC (105.27); 3 pl. етемеү, ETENAY (90.16), 
ETANAY (88.12) 

I Sg. EEI (137.20); 3 sg. €q; Aq (60.35?); 3 pl. ey; 
Nom. ape (102.2) 

I Sg. EEI; 5 sg. ЄЧ, aq (60.25?), ЕС; 3 sg. neg. ENC 
...ем (54.25); 3 pl. ey; з pl. neg. Ence...en: 
Nom. € (73.32; 92.14; 93.10; 105.8; 113.7), epe 
(135.11) 

1 sg. ЕТ (66.12); 3 sg. ET, erq, erc ETEY (58.38), 
ETEAY (101.11?), ETAY (113.36); 1 pl. ETN (125.3), 
€T€N (04.25); 3 pl. ет, єтоу, єтау (112.20; 
117.19); ENTAY (07.21); Nom. єтє (59.4; 121.8; 
134.26), етере, єтарє (55.29; 127.24) 


3 Sg. GNA, CNA; І pl. TNNA (121.15); 5 pl. сема; 
Nom. na 


Pret. (Imperf. 


Fut.): 


Neg.: 
Fut. II: 


Circ.: 


Rel.*: 


3 Sg. масма (77.4); 3 pl. Neyna (64.36; 68.17); 
Pret. circ. ємєдма (86.10) 

3 Sg. (Na... EN; 3 pl. сема...ем 

3 56. €qNaà, Aqua (87.28); з pl. eyna; Nom. epe 
...МА (104.23-24) 

3 Sg. €qNà, ECNA; 3 pl. вүма; з рі. neg. емсема 
...ем (95.11), ENCENA (137.10), Nom. ере...ма 
(137.9) 

3 sg. ETA (89.36; 120.5; 126.23), ETGNA, єтадма 
(120.10); 1 pl. ETNNA (79.3), ETANNA (51.1); 3 pl. 
ETOYNA, ETENA (121.28); Nom. eETa...Na 
(104.12), етере...ма (107.24), єтарє...ма 
(122.37) 


B. Tripartite Conjugations 
Perfect, base a 
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Perf. I: 


Pret.: 
Perf. II*: 


Circ.: 
Rel.*: 


I sg. AEI (130.13); 5 Sg. AY, АС; 1 pl. ам; 3 рі. ay; 
Nom. a 

3 sg. мєл; 3 pl. Neay (130.35; 137.15) 

3 sg. NTaq (104.26), epeaq (80.37; 122.18), neg. 
ервад...ем (52.19), epeNNTAq (114.34), neg. 
EPENTAC...EN (73.20); 5 pl. NTAy, ENTAY (77.29; 
81.11), epeay (129.19), EPENTAY (104.20; 120.33) 
3 sg. €aq, БАС; 3 pl. cay; Nom. єл 

І Sg. МТАЇ (59.5); Емтді (55.29); 3 sg. МТАД, NTAC, 
емтад, €NTAC, €TAq, ЄТЄ АЧ; І pl. NTAN (51.4), 
€NTAN, € TAN, ETEAN (124.7); 3 рі. NTay, ENTAY, 
etay, етваү; Nom. ENTA, емтаа (76.34), ETA, 
ETAA (105.22), ETEA 


Perfect, base a2; 2a- 


Perf. I: 
Circ: 
Rel.*: 


Nom. 2a (87.17) 

Nom. є2а (134.4) 

3 sg. NTA2, €NTA2, ETAZ, Ете224 (104.29); 3 pl. 
NTA2, €NTA2, ETA2; Nom. €TA24 (103.19) 


Negative Perfect 
Neg. Perf. I*: 


Pret.: 
Circ.: 
Rel.: 


156. Мтті (137.24); 3 sg. Mrreq, emng (77.36); 3 pl. 
MITOY, ммпоү (120.35; 121.2); Nom. Mme, ENTE 
(113.28) 

з рі. мємпоу (118.24); Nom. меМтте (84.2) 

3 sg. ЄМПЄД; 3 pl. ЄМПОУ 

3 sg. єтємпєд (61.30), ereMriq (116.26); 3 pl. 
єтємпоү; Nom. єтєйпє (52.4) 


Praesens Consuetudinis (Aorist) 
Praes. cons. I: 


Pret.: 


3 sg. wag (79.10); wapegd (69.11; 108.26); «ga pec 
(108.18); з рі. way (92.28; 93.1,8); wapoy (93.4; 
125.19); Nom. wape (108.32) 

Newapoy (92.25) 


Praes. cons. II*: 


Circ.: 


Rel.: 


3 pl. eway (114.39), Eyway (86.33), eaa. poy 
(98.14) 

3 sg. EWAC (77.4); 3 pl. eway (92.34), EWapoy 
(72.5) 

з pl. ereway (81.20), етваҙароү (54.30), ET- 
aapoy (107.33); Nom. erewape (82.29) 
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Negative Praesens Consuetudinis (Aorist) 
Neg. praes. cons.: 
3 Sg. МАЧ, МАС 
Circ: 2656. EMAC (60.13); EYMAY (53.15) 
Rel.: 3 рі. єтємау (57.25; 128.21; 134.9); Nom. ете- 
Mape (124.10) 
Third Future 
Fut. ПІ": з pl. eye (75.31), ay<a> (99.16) 
Neg: рі. Noy (92.19), NNOY (98.34) 
Conjunctive 
Conj*: 3 sg. Ка, 4 (63.19,26[?]; 67.4; 74.35; 75-2; 75.20; 
86.20[?]; 88.24; 96.15); NTPN'Tq (107.32?); з рі. Nce; 
Nom. NT€ (59.37) 
Neg.: т pl. NTNTM (124.31); 3 pl. NCETM (62.21,23) 


C. Clause Conjugations 
Temporal: з sg. NTApPeq, NTPNTQ (107.32?); з рі. Мтароу; 

Nom. NTAP€ 

“Until”: 356. адамтєд (99.18); .gaT€q (96.13; 134.33); 3 pl. 
WaToy (135.10); Nom. WANTE (123.16,26; 126.11), 
wate (85.29) 

"Мої Yet": 
3 sg. MrraTQ (76.16); 3 pl. Мпатоү (133.26); Nom. 
мпатє (117.26) 


Pret.: Nom. ме Mrrare 
Circ: 2 sg. EMMAT, ємпатєд, з pl. ємпатоу, EM- 
патау, Nom. ємпатє 
Rel.: 3 55. ETEMTTATY (95.6); Nom. втемпате (122.26) 
Conditional* 


3 sg. aCwa (108.23); 1 pl. enwa (132.16); 3 pl. 
EYJA (57.6; 62.4; 131.31), AYWA (108.14); вүшдам 
(129.17) 
Causative (Inflected) 

Infinitive 3 sg. TP€q, Tq (51.35; 75.28), TC (75.10); І рі. TPN, 
TN (51.2); з рі. троу, трєу (89.4), TOY (75.16; 
118.10; 131.6); Nom. тре 

Neg.: т pl. ATMTN (130.9); з pl. атмтроу (52.26) 


4. Remarks on the Conjugation Bases 


Present circumstantial: The original editors considered the form aq 
at 53.25 and 60.35 to be circumstantial. The first instance is simply a 
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perf. I. The second is probably a present tense, since a qualitative, 
which usually appears only in the present, follows. ‘The form is prob- 
ably a circumstantial, although it could also be a second tense. This 
case is but one of several apparently irregular uses of the qualitative. 
Either this text violates a fundamental rule of Coptic syntax by using 
qualitative forms with tripartite conjugation bases, or, more likely, 
dialectical phonology has produced anomalous forms of certain con- 
jugation bases. 

Present relative: Here again appears the problem of the qualitative 
used with apparently tripartite conjugation bases. The phenomenon 
appears in seven passages: ємтадавєа) (61.19), емтада)ооп 
(66.39), ENTAYTCAEIAIT (97.31), ereaqkaar (101.11), ETAY- 
WOOT (112.20; 117.19), and втадові (113.36). The form авєа) in 
61.19 may not, in fact, be а qualitative. The qualitative ооп at 
66.39 is probably corrupt for aywr, and the conjugation base is a 
normal perf. rel. In the forms with єтА = (112.20; 113.36; 117.19), the 
qualitatives, and a present tense, are approprite and the relative con- 
verters should be seen as involving a hyper-subachmimic vocalization. 
A similar phenomenon appears іп the forms era pe (55.29; 122.37; 
127.24), which normally appears as єтєрє in 5 and A?, in the future 
relatives €raNNa (51.1) and ema ... ма (104.12), and in the preterite 
forms naq, Nac and nay. The other relative converters in the list 
above, eNTA y, and втеад, may also be anomalous forms of the pres- 
ent relative, if the text is not corrupt. 

Future relative: One clear example of the A? form єтї, without м, 
appears at 89.30. Other possible examples listed by ed. pr. are better 
understood as different forms, the perfect relative (67.37; 126.23; 
128.4) or the present relative, eT, with лє, the qualitative of віре 
(120.3). 

Perfect II: In Coptic generally there is a possibility of confusing the 
perf. II and perf. rel. Here, too, the form NTa- (€NTA 7) can serve for 
both conjugations. In addition, the Tri. Trac. uses four other forms 
which might be taken as perf. II: (1) epenta-, (2) Epea”, (3) Єд», 
and (4) erea-. Four examples of the first form appear (73.20, 
104.20, 114.24, and 120.33), all in contexts where a second tense 15 
appropriate, i.e., where the sentence has an emphasized adverbial ele- 
ment. In addition, at 73.20, the form is negated with ем, the appro- 
priate negation for a second tense. Ed. pr. suggest that this form is а 
“derived perf. II,” apparently expressing a notion of causality. Such а 
nuance may be found in 104.20 and 114.34, but it is certainly not 
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apparent in the two other examples. It seems best to understand the 
form as an allomorph of the perf. П. without any specific semantic 
connotation. Four examples of the second form (epea-) appear 
(52.19; 80.37; 122.18; 129.19). Ed. pr. (1.29) suggest that this form isa 
*derived perf. I.," but this seems unlikely. In the last two examples 
there are clearly adverbial elements which could be emphasized by a 
second tense. In the second example, at 80.37, there is no clear ad- 
verbial element, although the text in the following line is quite pos- 
sibly corrupt. Similarly, there is no obvious adverbial element em- 
phasized in the first example. It might be possible to understand all 
these forms as instances of the perf. circ. The fact, however, that the 
form at 52.19 is negated with ем indicates that it is a second tense. 
Both this form апа that at 80.37 would then be examples of an “em- 
ploi abusif" of the second tense.!2 The third possible form of the perf. 
II. (€a-) is morphologically equivalent to the perf. circ. The form, 
though unusual, is attested elsewhere in Coptic.!? It is unlikely, how- 
ever, that any of the instances in this text which are held by ed. pr. to 
be perf. II (69.4; 73.1; 77.31; 109.5; 114.16; 130.25) are such. At 109.5 
the converter Є is restored by ed. pr., but this restoration is unnec- 
essary and the form is best understood simply as a perf. I. In all the 
other cases the form can be easily understood as a perf. circ. One ex- 
ample of the form ете2д, (77.37) is suggested by ed. pr. to be a perf. 
II. This form, however, is simply a perf. rel. 

Perfect relative: 'This conjugation base displays a variety of forms 
which can be reduced to three basic types: (1) МТА»; (2) ENTA”, 
which is simply an orthographic variant of the first type; and (2) 
eT(€)a-. The use of these forms with the conjugation base 22 is 
usually confined to cases where the subject of the relative clause is the 
same as the antecedent, except in the form вте22д at 104.29. Some- 
what anomalous are the forms емтаа (76.34) and ETAA (105.22). 
These may be defective writings of емта2а and €Ta 24 respectively. 

Мерайше perfect I: Note the orthographic variant emng (77.36) for 
the more normal Mrreq and enne (113.28) for Mme. The first in- 
stance of the form cannot properly be a circumstantial. Тһе second 


I2Cf. H.J. Polotsky, Etudes de syntaxe copte (Cairo, 1944) 51-53 (=Collected 
Papers, 155-57). See also his remarks in "The Coptic Conjugation System," Or. 29 
(1960) 408 (=Collected Papers, 254). The “emplois abusifs" in the Tri. Trac. would 
probably fall under Polotsky’s type C, “phrases contradictoires." 

ЗОГ. С. Steindorff, Lehrbuch, #341, p. 150, where several examples from She- 
пше are listed; МУ. Till, Koptische Grammatik, #334, p. 172; and Н. J. Polotsky, 
Etudes de syntax copte, 48-49 (=Collected Papers, 152-53). 
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instance could be a circumstantial, but a neg. perf. I. is more appro- 
priate. Ed. pr. (11.302) consider the forms ММПОУ (120.35; 121.2) as 
circumstantials, but they are probably simply orthographic variants 
of the neg. perf. I. The phenomenon of a reduplicated initial con- 
sonant appears elsewhere in the text and that is probably involved 
here. 14 

Praesens consuetudinis II: See the remarks оп the Conditional. 

Future III: Clear cases of this conjugation base appear at 75.31 
(where the text eye(oy]NTOy must be emended; otherwise the 
Stern- Jernstedt rule would be violated), and in aya pH2 at 99.16, af- 
ter XEKACE, where it is syntactically appropriate. The final a of the 
conjugation base has here been elided with the initial à of the in- 
finitive. Ed. pr. (1.20) also list rera yaMe ye at 79.35, but the text 
here is probably corrupt for rrerayMe ye, either a normal perf. rel. 
or possibly the anomalous pres. rel. encountered in this text. In their 
notes, ed. pr. also suggest that € YOANTC at 67.32 and 70.9 is an error 
for eya6NTC, fut. III. This is a possible explanation, especially at 
67.32, although at 70.9 the form is simply a pres. circ. with the A? 
prepronominal infinitive of біме. The same may be true of 67.32.1 

Conjunctive: This conjugation base has forms both with and with- 
out initial м. The latter type, characteristic of A, is found in eight 
passages, listed above. Ed. pr. consider д at 96.12 to be a conjunctive, 
but this appears to be a simple pres. I. The prenominal form мте 
appears at 59.37. Ed. pr. also find the form at 113.37, but that 15 
probably a preposition. 

The forms NTN (51.2) and NTỌ (51.35) are probably to be under- 
stood as causative infinitives. Cf. the causative infinitive єт4 (75.28). 
Nonetheless, it might be possible to construe both forms as instances 
of the conjunctive. The form чта, characteristic of the conjunctive in 
B, is also found at Gos. Truth 34.14. Ed. pr. also consider NTOY at 
82.37 to be a conjunctive, but the lacuna in the line following (83.1) 
makes this uncertain. 

Conditional: 'The conditional appears once in the ordinary form 
вүаҙам (129.17). The forms acwa (108.14), ENWA (132.16), EY- 
wa (57.6; 62.4; 131.31), aywa (108.14), and eyway (86.33) are 
problematic. Ed. рт. (1.30) generally take these forms as instances of 
the praes. cons. II., which appears once elsewhere in the form ewa- 


I4Cf. the discussion of orthography above. 
15Моге the fut. II. €yNAÓNTC after хекасе at 53.13. 
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poy (98.14).16 Such an interpretation is quite likely for eyway at 
86.33, which, however, ed. pr. take to be a circumstantial. Cf. єдаздла 
in Gos. Truth 28.31. The other forms listed here can be satisfactorily 
explained as conditionals. They are not as anomalous as ed. pr. sug- 
gest. Note that the conditional in A is generally aqwa. Note too the 
conditionals in the Gos. Truth єдд)х (22.3; 24.34; 34.5) and Eywa 
(22.4), as well as the forms єда)лм (24.38) and вүаҙам (24.30). Cf. 
also Gos. Thom. € yaya (32.19), as well as вдауам (32.17) and ey- 


WAN (32.23). 


5. Syntactical Features 


A complete analysis of the syntax of the Coptic of the Tripartite 
Tractate is not possible in the context of this introduction. Certain 
features, however, are worthy of note. 

Nominal sentences: One prominent feature of the nominal sentence 
in this text is the frequent reduplication of the copula. This phenom- 
enon occurs when the predicate of the sentence is complex, composed 
of a substantive plus genitive or circumstantial modifier. In one case 
(113.33-34) the predicate is composed of a substantivized relative 
continued by a conjunctive. For occurrences of these constructions, see 
the index of Coptic words, s.v. rre. 

It should be noted in this connection that various other conjugation 
bases may be reduplicated, including the circumstantial (67.29-30; 
69.28; 79.23; 85.12; 87.24; 105.8-9); the preterit (82.1-2; 83.7-8); and 
the negative perfect (94.40). | 

Conditional sentences: The appearances of the conditional conju- 
gation base have already been treated in the discussion of the con- 
jugation bases. In addition to those cases, conditional conjunctions ap- 
pear with various constructions; є а)(а»)ттє with nominal sentences 
(116.24, 130.10) and the imp. fut. (137.11); єаухє with a nominal 
sentence (54.33; 101.1), pres. I (55.30), impf. (83.7; 94.28), and fut. I 
(121.16); €eiMH TI with a nominal sentence (74.33) and соп). (124.11); 
and €i MH with pres. I (74.35). Four examples of a contrary-to-fact 
condition appear, with slightly different constructions; еме... 
NEYNA (64.33-36), NEYNA...ENE (69.17-20), €q)ac... NACNA 
(77.4), and вмедма...вімнті (86.10). 

Comparative sentences: А relatively common phenomenon 
throughout the text is the comparative sentence, which utilizes a wide 


16This form also appears as the praes. cons. circ. at 72.5. 
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variety of conjunctions and constructions (57.8-12; 57.40-58.4; 
61.29-33; 62.27-29; 63.29-34; 64.12-13,31-36; 69.20-22; 73.28-36; 
89.8-10; 108.26-27; 119.34-36; 126.1-6; 129.20-25; 136.11). Most 
frequently, some form of рнте is used as one of the correlatives. See 
the Coptic index, s.v., but forms of Смат, 2€, and 2wc also appear. 
The protasis in such a sentence may contain either a relative clause 
(57.8; 62.27; 69.20), a circumstantial (129.20), a second tense (73.28), 
or a nominal sentence (63.29). Similarly the apodosis may contain a 
relative (57.12; 61.33), a circumstantial (89.10), a second tense 
(73.36), or a perf. I (58.4, 69.22). The appearance of a causative in- 
finitive in the apodosis is probably due to an ellipse (62.29). 

Final clauses: For final expressions two constructions are frequent- 
ly used. First, хекас(е) may be used with various conjugation bas- 
es, fut. П (53.13; 63.17; 72.26-27; 77.1; 87.27-28; 96.3; 98.32,37; 
99.1,26-27; 102.8-0,20; 104.22-24; 105.5; 107.16,22; 111.2; 117.4-5; 
126.22; 127.23; 128.12), fut. ПІ (02.18-10; 99.12-16; 107.7,0), neg. 
соп]. (68.21; 124.31). Anomalous аге the present circumstantial at 
67.31-32 and the nominal sentence at 136.10. In these cases the text 
may be corrupt. 

Secondly, the causative or inflected infinitive, preceded by the prep- 
osition a, may be used, either with a notion of purpose (61.3,4,5,7,9, 
12,21; 69.22; 75.33; 76.33; 86.1; 91.14,17,23; 92.3; 95.33; 99.6,29; 
100.32,34; 102.33; 103.22; 105.19; 106.27; 110.30; 126.16,24) or of re- 
sult (52.17,26; 55.31; 60.32; 72.7; 75.14,16,33; 75-38[note the use of 
пірнте = dore]; 84.11; 96.11; 99.33; 116.14; 117.21; 121.10[note the 
use of 2«xc T€]; 123.6,8,14; 127.5; 133-4). 

Causative (inflected) infinitive: In addition to the uses of the causa- 
tive infinitive introduced with the preposition a in final expressions 
noted above, this construction is also frequently used as a complement 
to nouns and verbs: Kw (107.3; 116.15; 118.12); Mee ye (65.13; 72.4, 
14-15; 83.25; 91.15; 95.10; 115.5,34; 126.29; 134.14); P A xiO Y (89.31; 
125.17); P емергі (07.22; 113.24; 114.3); Р wey (86.17; 95.23; 
130.9); T (61.33; 62.28,29; 71.15; 73.7; 90.13; 114.29); тауа) (77.10; 
107.20); оүша)(в) (57.27; 71.14; 87.16; 94.2; 98.29; 126.26 [хє 
птроү-]); xpeia (124.20,21,22); опе (80.4; 82.35); awe (76.30; 
77.8); омат (51.5; 61.35); OAM (52.28; 54.15; 59.17; 60.24,26; 63.10; 
73.13; 79.20; 88.24; 127.10); and various others (55.31; 61.26; 75.18; 
79.31; 82.5; 86.14; 100.14,16,17,18; 108.7; 110.28; 115.22; 117.13; 
130.23). 
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6. Stylistic Features 


The 77. Trac. is an elaborately constructed work written in a com- 
plex, florid and sometimes allusive style which occasions numerous 


difficulties of interpretation. ‘The opening sections of the work, deal- ' 


ing with the highest transcendent principles, are composed in a sol- 
emn rhetorical mode, with several series of lengthy paratactic affirma- 
tions (e.g., 52.7-24; 53-21-28; 55.16-27), and asyndetic coordinations 
(e.g., 55.2-5; 56.26-30). One of these series is virtually a litany of 
titles of the Son (66.13-29). In later sections of the work, complex 
periods frequently appear (e.g., 110.22-31; 119.16-122.14). Many of 
these periods are syntactically ambiguous, due to the presence of 
forms which can be construed as either circumstantials or second 
tenses (e.g., 61.20-24; 67.28-21; 79.4-6; 81.8-14). Ambiguities fre- 
quently arise from the presence of pronominal elements, the anteced- 
ents of which are uncertain (e.g., 56.34; 69.10-14; 72.32-75.9; 88.8- 
12; І21.7-8; 123.22). A particular aim of the notes in this edition has 
been to clarify such stylistic ambiguities through a careful analysis of 
the syntax and to identify the sometimes opaque allusions to various 
actors in the cosmic drama. 

It may well be that some of the ambiguities in the text arise from the 
fact that the work is a translation and that the translator either had an 
imperfect understanding of his Vorlage or an inadequate command of 
Соріїс.17 That the work is, in fact, a translation from Greek would be 
generally presupposed. That presupposition is strikingly confirmed in 
at least one case where an obscure Coptic phrase becomes intelligible 
when viewed as a literal rendering of a technical term of Greek phi- 
losophy (65.10).18 

One particularly striking feature of the text, which may reflect its 
Greek Vorlage, is the use of the particle xe. In Coptic generally this 
particle may serve as a conjunction or as an introduction to quoted 


17Note the judgement of Kasser, (ed. pr. 1.35), that the translator of the text, 
who, according to Kasser, reworked a Sahidic translation into Subachmimic, was a 
^homme vraisemblement plus grec que copte." Cf. also the parenthetical remark at 
137.21-23, “For, though I continually use these words, I have not understood his 
meaning." This remark may, however, refer to the contents of the text, not to its 
language. In any case, the judgment of Kasser exaggerates the anomalous character of 
the Coptic of the Tri. Trac., cf. Thomassen (Tripartite Tractate, 60-61). 

18Thomassen (Tripartite Tractate, 21) sees a reflection of a Greek Vorlage in 
such constructions as раҙарп N-, which presumably translates Greek verbs 
compounded with тро-. Cf. 61.1—2; 62.19; 82.24; 107.28; maei eray' T 20 apaq (87.9) 
translating ó таракАттоѕ; and мітүттос Баҙарт (123.15), translating of арҳёгото. 
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discourse (Cf. Gk. бт. recitativum). The particle functions in these 
ways in the 771. Trac., but in addition it appears as a paragraph- 
initial particle, frequently in conjunction with other particles (хе... 
MEN, хе...бе: see the indices). This phenomenon, not noted by the 
original editors except in the case of the initial xe at 51.1, has been 
highlighted by Schenke,!? and independently by the present editors in 
the previously published translation of the кехі.20 The significance of 
the phenomenon is unclear. Schenke argues that it indicates that our 
text is not a tractate but a series of excerpts from a longer work.?! The 
excerptor's Ort is, as Kasser notes,2^ a feature of Byzantine excerpta. 
More contemporary examples of a similar phenomenon can be found 
in the бт, which introduces the Introduction to the Dialogues of Plato 
by Albinus,2? and the дт. which introduces many episodes in Aelian’s 
Varia Historia.?^ ІН Schenke is correct and the text is an excerpt, some 
of its allusive qualities and its referential ambiguities might be ex- 
plained. However, it is doubtful that we have here simply a series of 
excerpts. Despite its ambiguities, the text does present a continuous 
and relatively coherent account of Valentinian theology. If the text is 
an excerpt, the epitomator has been quite skillful in selecting his ma- 
terial. Thus, the strange xe’s in the text, instead of being citation 
particles, are more likely simply paragraph markers. For a compa- 
rable phenomenon note the paragraph markers in the Pistis Sophia,?? 
which often appear in connection with particles such as лє and бе, 
as in the Tri. Trac. (Cf. e.g., in the Schmidt-MacDermot edition р. 4, 
line 12; 5.20; 7.5; 8.3; 13.15; 15.3 and passim). If this interpretation of 
хе as a paragraph marker is correct, it probably does not reflect а 
feature of a Greek Vorlage. 

One other explanation of the unusual xe is possible. It should be 


19H.-M. Schenke, ZAS 105 (1978) 133-141. 

20In James M. Robinson, ed., The Nag Hammadi Library in English (San 
Francisco: Harper and Row, 1977). 

21Schenke, ор. cit. 135 also notes the few first-person references in the text and 
suggests that these are due to the hand of the epitomator. Cf. e.g., 137.21-23 cited in 
note 18. 

22 Ed. pr. І. 287. 

23For a discussion of the significance of this, cf. John Dillon, The Middle Pla- 
tonists (Ithaca: Cornell, 1977) 304. 

24Cf. Aelian, Varia Historia (ed. R. Hercher; Leipzig: Teubner, 1866; reprinted 
Graz: Akademische Druck und Verlagsanstalt, 1971), e.g., 7.3,4; 8.3; 9.2,3,6,12. We 
owe this reference to George MacRae. 

25 Різ із Sophia (Carl Schmidt, ed.; Violet MacDermot, trans.; NHS 9; Leiden: 


Brill, 1978). 
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noted that in later Greek уар is used to express simple continuation ог 
connection, without any causal Когсе.26 It may be that in the Greek 
Vorlage of the Tri. Trac. yap was used in such a way, roughly equiva- 
lent to бе. The Coptic translator then woodenly rendered such occur- 
rences with xe. 


7. The State of the Text 


In addition to the various orthographic and phonological peculiari- 
ties of this text, which are probably due to scribal conventions or are 
dialectical characteristics, the text contains a rather large number of 
scribal errors. Some of these have been corrected in antiquity. These 
corrected errors involve: (a) the omission of letters or words subse- 
quently added (57.20,36; 59.18,20; 60.35; 61.23; 66.6,20; 60.12; 70.4; 
71.21; 78.33; 82.4; 93.18; 95.22; 97.14; 98.34; 99.7; 101.13,14,23; 
106.4,7,23; 107.28,20; 108.7,16; 110.15; 111.16,32; 112.4; 113.13; 
116.20; 117.15,25,21; 118.2,10; 120.1,22,21; 121.21,26; 126.23; 127.13; 
128.17; 120.16; 120.24; 134.9,26; 138.14,26); (b) letters erroneously 
written then deleted with lines ог dots (51.24; 65.16; 69.12; 71.21; 
82.21; 84.2; 80.1; 01.28; 92.13-14; 95.17; 113.24; 117.13; 121.28); (с) 
letters erroneously written then erased or written over (51.10,15,24; 
52.32,38; 54.7,16,22; 55.40; 62.19; 65.1,4,17,24; 68.8,24,34; 69.12; 
70.26; 73.35; 74.24,30; 75.38; 76.11; 78.13,36; 79.16,17; 80.34; 81.17, 
24,25; 83.0,11; 85.10,35; 87.10,33; 80.17,22; 90.1,33,37; 91-9,24,35; 
92.7; 93-15,25537; 94-6,11,13,20; 95.3,5,29; 96.13,32; 98.33.35; 99.32; 
100.25; 101.9,14,16,24,25,30; 102.26,28; 104.2,27,32,34; 105.17,26; 
106.2,7; 108.6,12,14; 109.7,16; 110.15,25; 111.8,11,16,19,25; 112.24; 
112.12,14,17,25,20,21; 115.2; 116.18; 117.2,12,13,33,38; 119.10; 
120.22; 121.4,28; 122.11,18,35; 125.34; 126.33,34; 127.2,22; 128.1,22, 
23,32,35; 120.16,21; 131.2; 134.20; 135.8,11; 137.23). 

In addition, there are numerous uncorrected scribal errors. These 
fall into several major categories. Firstly, there are cases where a let- 
ter or letters have been omitted (51.40; 52.4,17,21; 53.4; 54.28; 56.5; 
57.31; 58.16,29; 60.5,14; 61.18; 62.22; 65.12; 66.20,32; 67.12,22; 68.4; 
69.21,25; 70.6,27,32,37; 71.33; 72.31; 739,22; 74.4,5; 77-25; 78.15; 
79-11,27,34; 82.11,12,26,37; 87.18,20,21; 88.7,32; 90.37; 93.36; 94-4; 
13; 95.6; 96.26; 08.24; 99.13,16,24; 100.25,26; 101.10,16,22; 102.2; 
103.10; 104.5,17; 105.4; 106.5,11; 108.24,22; 100.12; 112.3,21; 115.9, 

26Cf. Bauer-Arndt-Gingrich, A Greek-English Lexicon of the New Testament 


(2nd ed.; Chicago: Univ. of Chicago, 1979) 152b; Blass-Debrunner-Funk, Greek Gram- 
mar, 1451-52, pp. 234-36, and Thomassen, Tripartite Tractate, 19-20. 
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23,35; 116.0,26; 117.13; 118.11,16; 119.14,19; 120.21; 121.10; 124.30; 
125.18,24; 126.21; 128.27; 131.26; 132.14; 134.5; 136.24; 138.9). 

It should be noted that certain phenomena treated by ed. pr. as er- 
rors of the foregoing type are simply orthographic or syntactical pecu- 
liarities. (a) The text regularly exhibits the crasis of the indefinite 
article oy before words beginning with oy (53.34; 65.15; 69.22; 
71.333 75-173 79-16; 117.33; 118.30; 122.33; 136.27). (b) Initial double 
м is frequently written as a single м (60.6; 84.7; 94.13; 100.7; 101.10). 
(с) Nouns of Greek origin beginning with a т regularly do not have 
the definite article (64.9; 66.27; 72.2,18; 75.14; 77-5; 78.26; 80.27,35; 
81.20; 94.12; 95.5; 96.24; 97.21; 101.18; 102.22; 107.28; 122.27,31; 
127.22; 128.8,22; 138.24). Note that there are exceptions (58.35; 
59.36; 68.30; 73.4; 74-27; 78.31; 85.22; 86.20; 97.1; 101.4; 123.22; 
124.14,19). (d) Similarly the Greek word caps is regularly used 
anarthrously (112.28; 114.26; 115.27; 125.4,12,15; 133.16). (е) The 
preposition М is used in this text frequently where St. Sah. would 
normally use 2N(59.7; 61.18; 72.18; 79.30; 85.29). Related to this is 
also the use of Nre- where монт = might be expected (112.17; 121.9). 
(f) The A? conjunctive appears in the form q and emendation to Nq is 
unnecessary (88.24; 96.15). (g) The A? future appears without the N 
found in S (89.36). (h) Recognition of the function of the “introduc- 
tory particle," xe, makes emendation to Ше resumptive particle un- 
necessary (77.25; 117.36). (1) The verb Tc TO can be spelled in several 
ways TCTO, TCO, CTO. These forms should probably be viewed as 
orthographic alternatives and not treated as errors (82.3,9; 123.6; 
128.14). (j) The contraction of double т and Tx is regular. 

A second class of uncorrected scribal error involves the addition of 
unnecessary letters, either by simple dittography (53.9; 58.16; 62.26; 
63.29,32; 66.1; 67.24; 68.14,25; 71.19; 75.31,33,36; 83.29,35; 87.27; 
88.25; 91.2; 94.37; 95.15; 97.29; 103.5; 104.28; 105.34; 111.10; 113.38; 
115.3; 116.20; 117.2,21; 118.10; 119.2; 120.35; 121.13,23; 126.15; 128.9; 
129.18,26) or for some other reason (52.4,21; 57.17; 58.13; 65.1,26; 
67.28; 73.31; 75.5; 76.33; 79.35; 80-25; 81.1,17; 89.27; 90.3,26; 91.15; 
94-40; 95.2; 96.30; 97.38; 98.4; 106.4,7,25; 107.28,29; 112.11; 115.20; 
121.26; 122.22; 124.14,15; 125.21; 127.14; 130.7; 131.13; 132.32; 
134.5). 

A third common type of uncorrected scribal error involves the use of 
the wrong suffix pronoun. The most frequent confusion is between 
the orthographically similar third person masculine singular q and 
the third person plural y. Thus q is frequently written for y (63.8,10; 
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76.13; 81.2,24; 88.1,12,22; 92.20; 07.4; 103.3; 112.10; 118.11; 110.22; 
122.14; 130.23), and conversely, у is written for 4 (55.4,10; 59.35; 
68.2; 71.35; 89.18; 90.23; 115.4). The third person singular masculine 
and feminine pronouns are less frequently confused. Thus 4 appears 
for c (58.28; 110.20; 114.11; 124.6) and c for q (53.32; 107.15). Also 
there is one apparent confusion of у for с (120.8), and of n for q 
(88.20). Note that some scribal corrections involve alteration of such 
pronouns (51.15; 54.16; 94.11; 98.35; 101.24; 120.33; 127.3). 

A related series of errors involves the confusion of the singular and 
plural articles in relative expressions. Thus п appears for м (84.26; 
90.33) апа м for п (133.16; 135.18). 

There are several cases of metathesis (54.26; 57.2; 72.10; 128.6). 

Finally, there are more serious cases of definite or possible corrup- 
tion which are not easily classified. For discussion of these, see the 
notes (55.8; 57.29; 61.12; 62.11; 63.29; 66.39; 72.33; 77-32-33; 80.14, 
27; 90.1; 91.8,37; 97.31; 100.25; 107.22; 109.36; 110.19,23,26,29; 
117.24; 123.13; 124.5; 128.30). 

Fillers are used throughout the text, at the beginning and ends of 
lines, and especially at the bottom of a page (59.38; 66.40; 75.32-34; 
82.2-2; 85.37; 89.36; 90.13; 93.37; 96.32; 97.39; 101.36; 118.36; 
119.23-27). Marginal marks of uncertain significance appear at 
127.19 and 129.1, and the three major segments of the tractate are 
divided by decorative markings, described in detail in the notes, ad loc. 
(104.3; 108.12). 

The extent of corruption in the text suggests that there was some 
history of transmission of the 77ipartite Tractate in Coptic. This 
seems to be confirmed by the appearance within a line (66.31) of the 
scribal convention of representing word-final N with a stroke above 
the preceding vowel, a convention usually reserved for the end of a 
line. Cf., e.g., 59.26. 


III. TITLE AND GENRE 


CG 1,5 is an elaborate, but untitled, theological treatise which gives 
an account of the whole process of devolution from and reintegration 
into the primordial Godhead. Because the text is divided by scribal 
decoration into three segments, the original editors have called it the 
Tractatus Tripartitus. The three divisions correspond to the three ma- 
jor acts in the drama. Part I gives an account of the Father and the 
entities which emanate from him. Part II tells of the creation of hu- 
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manity and Adam's fall. Part ІП describes the Savior’s incarnation 
and the human responses to his coming. 

The text is one of the longest (88 pages) and best preserved docu- 
ments in the Nag Hammadi library. Prior to its discovery it was total- 
ly unknown. No other copies of the 77. Trac. exist, nor are there 
references to it in patristic literature. In its detailed, comprehensive 
and systematic theological speculation it is virtually unparalleled 
among Nag Hammadi texts. Only A Valentinian Exposition (CG 
XI,2) follows a similar program. Among other theological literature 
of the second and third centuries Origen's De principiis may offer the 
closest parallel in terms of genre. 


IV. THE PLACE OF THE TRI. TRAC. IN THE HISTORY OF 
RELIGION. 


Heresiological accounts agree that Valentinus stands among the 
early and prominent Christian Gnostic teachers, having been active in 
Rome c. 140 A.D. His followers in the following generation (160-180 
A.D.) divided into two major schools: the eastern, represented prom- 
inently by Theodotus, and the western, represented by Ptolemy and 
Heracleon. The heresiologists attest that Valentinian teachers dis- 
agreed on the interpretation of several fundamental issues, including 
the nature of the Father, the origin and structure of the Pleroma, the 
motives and results of the fall of Sophia, and the nature of the redemp- 
tion offered by Christ. The 771. Trac. engages each of these issues, 
taking positions which resemble the *Monadic" version of Valentin- 
ian ontology recounted by Hippolytus, the theology of Val. Exp., 
and the soteriology of the western school, which held that Christ of- 
fered redemption to psychic as well as spiritual Christians. Yet the 
In. Trac. revises the major themes of Valentinian theology more 
radically than any other extant source and approximates more closely 
than any other Valentinian thinker to the positions taken by more 
orthodox theologians of the third and fourth centuries.2® 


27 Ref. 6.29.2. 

28The analysis of the Tri. Trac. by the original editors obscures the text's 
revisionism, because in their effort to find parallels to the text in other Valentinian 
literature, they assimilated its viewpoint to that of other sources. For example, they 
continually read the text's account of the Logos as the story of Sophia, although the 
author deliberately and consistently reinterprets that story. 


| 
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V. DATE AND PROVENANCE 


The 77. Trac. is clearly the work of a single author, probably with- 
in the western Valentinian tradition.2? The text has certain affinities 
in particular with the theology of Heracleon, but the suggestion of the 
original editors? that Heracleon himself was the author of the text is 
at least unprovable and at most unlikely. The fact that the Tri. Trac. 
carries its revision of Valentinianism farther than other extant Valen- 
tinian sources, including the fragments of Heracleon, suggests that its 
author was a later representative of western Valentinianism. The 
affinities of the Tri. Trac. in form and content with literature of the 
third century and the possibility that the revision of Valentinianism 
developed here may be a response to orthodox criticism such as that of 
Irenaeus, suggest a date for the text in the first half of the third cen- 
tury A.D., although a date in the late third or early fourth century 
cannot be excluded.?! 


VI. CONTENT AND THEOLOGY 


The following is an outline of the topics treated in the text: 


29ТҺотаѕѕеп (Tripartite Tractate, 25-31) argues for affiliation of the text with 
oriental Valentinianism. There are, to be sure, some interesting parallels between the 
Tri. Trac. and that branch of the school. See, e.g., the note to 86.25. Such parallels are 
best explained as survivals of original Valentinian positions, which were modified by 
some of the major western Valentinians. 

Thomassen's position is based primarily on an analysis of the soteriology of the text 
which does not do justice to the author's view of the psychics, which, on our analysis, 
stands within the western tradition. 

On the fundamental issues separating western and oriental Valentinianism see also, 
E. Pagels, “Conflicting Views of Valentinian Eschatology: Irenaeus and the Excerpta 
ex Theodoto,” НТК 67 (1974) 35-53; “Gnostic and Orthodox Views of Christ's Pas- 
sion: Paradigms for the Christian’s Response to Persecution?” Rediscovery, 1.262-88, 
and J.-D. Kaestli, “Valentiniasme italien et valentinisme oriental: Leurs divergences 4 
propos de la nature du corps de Jesus,” Rediscovery, 1.391-403. For a different view, 
cf. J. F. McCue, “Conflicting Versions of Valentinianism? Irenaeus and the Excerpta 
ex Theodoto,” Rediscovery, 1.404-416. McCue minimizes the importance of Exc. 
Theod. 63, which suggests that ultimately the inferior status of the psychics will be 
eliminated and they will be joined with the pneumatics in the Ogdoad, the key position 
shared by Western Valentinianism and the Tri. Trac. 

30Cf. ed. pr. 1.37. The thesis was originally advanced by H.-Ch. Puech and С. 
Quispel, VC 9 (1955) 65-102. Cf. also Colpe, /AC 22 (1979) 105-106. 

31A third-century date is defended by Thomassen (Tripartite Tractate, 31-30, 
particularly on the grounds of the text’s doctrinal affinities with Origenism; its rejection 
of a Catholic notion of a substance of the Father; and its possible use of a non-LXX 
text of Gen 3:1 at 107.11-13, which may reflect Origen's Hexapla. 
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Part I 51.1-104.3 


1. Introduction 51.1-8 

2. The Father 51.8-57.8 

3. The Son and the Church 57.8-59.38 

4. Aeonic Emanations 60.1-67.37 

5. Aeonic Life 67.38-74.18 

6. The Imperfect Begetting by the Logos 74.18-80.11 
7. The Conversion of the Logos 80.11-85.15 

8. The Emanation of the Savior 85.15-90.13 

9. The Pleroma of the Logos 90.14-95.38 

10. The Organization 95.38-104.3 


Part II 104.14-108.12 


11. The Creation of Humanity 104.4-108.12 


Part ПІ 108.12-128.27 


12. The Variety of ‘Theologies 108.12-114.20 

13. The Incarnate Savior and His Companions 114.21-118.14 
14. The Tripartition of Humanity 118.14-122.12 

15. Lhe Process of Restoration 122.12-120.24 

16. The Restoration of the Calling and Conclusion 129.34-138.27 


1-2. The Introduction: The Father (51.1-57.8) 


In the opening section, the Tri. Trac. uses terms familiar from 
Valentinian? and philosophical, especially Platonic,?? sources to de- 
scribe the Father. Some elements in this description offer more spe- 
cific clues to its position among the schools of Valentinian theology. 
While Valentinus and Ptolemy's disciples ?^ posit a primal dyad con- 
sisting of the Father and Sige (Silence), our author insists that the 
Father is wholly unique, a “single опе,” (51.15-16) with по co-worker 
(53.26-27). The author may be referring to other Valentinian theo- 


32E.g., “He who is." 52.11, cf. Соз. Truth 28.12-13; Val Exp. 22.18; "ineffable" 
54-39, cf. Val. Exp. 24.39; 29.31; Irenaeus, Haer. 1.11.1; “incomprehensible” 53.2, cf. 
Gos. Truth 17.22; 18.32. 

33See Puech and Quispel, art cit. and J. Zandee, The Terminology of Plotinus 
and of Some Gnostic Writings, Mainly the Fourth Treatise of the Jung Codex (Istanbul: 
Nederlands historisch-archaeologish Institut in het Nabije Oosten, 1961). Further sig- 
nificant parallels are discussed in the notes to the text. Thomassen (Tripartite Tractate, 
passim) also calls attention to many connections of the text to the Platonic tradition. 

34Cf. Irenaeus, Haer. 1.11.1 for what may be the teaching of Valentinus himself 
and 1.1.1 for Ptolemy. 
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logians when he declares that to say the opposite is “ignorant” (53.38- 
39). In its insistence оп the Father's uniqueness, the 772. Trac. paral- 
lels the monadic Valentinian ontology described by Hippolytus and 
represented at Nag Hammadi by Val. Exp. 35 

In the monadic Valentinian systems the figure Sige is interpreted as 
a quality or state of the Father’s being, and not an independent hypos- 
tasis taking the role of his consort or syzygy.?? Thus, in these systems 
Sige plays no part in the primal generative act, as she does in dyadic 
systems. The Tri. Trac. goes even further in this demythologizing 
direction. For, while the other representatives of this type of Valen- 
tinianism?’ hold that the Father produces the aeons Nous (Mind) and 
Aletheia (Truth) as a means of projecting other aeons, the 77. Trac. 
suggests that these entities, like Sige, are only attributes of the Father 


(55-7-17). 
3. The Son and the Church (57.8-59.38) 


Our author’s second major revision of Valentinianism follows the 
first. The unitary Father, acting alone, produces “a first-born and on- 
ly Son” (57.18-19), who “exists from the beginning” (57.34). The love 
between Father and Son in turn produces the Church, which “exists 
before the aeons” (58.20-21). Here again no feminine principle is in- 
volved in the eternal process of generation. 

The principle of triplicity evinced on the highest level of being per- 
vades the whole system. There appear in turn three levels of aeonic 
emanation, three classes of the Logos’ offspring, and finally three clas- 
ses of human being, while the structure of the world as a whole falls 
into three parts: the aeonic Pleroma with the primal Trinity at its 
head, the intermediary world of the Logos and the material world 
under the governance of the Demiurge.?8 


4. Aeonic Етапайоп (50.1-67.37) 


The discussion of the aeons opens with an account of their gener- 


5?For Hippolytus, cf. Ref. 6.29.2-8. In Val. Exp., note in particular 23.20-23. W. 
К. Schoedel (“Gnostic Monism and the Gospel of Truth,” Rediscovery, 1.379-90) calls 
attention to the possible affiliation of this type of Valentinianism with the Gos. Truth. 

36Cf. Val. Exp. 22.21-24 and Hippolytus, Ref. 6.29.3-4. See also Irenaeus, Haer. 
1.11.2. 
37Cf. Val. Exp. 24.34-29.27 and Hippolytus, Ref. 6.29.6-10. 
38The Tri. Trac. thus illustrates the principle observed by F. F. Sagnard (La 
Gnose Valentiniénne [Paris: Vrin, 1947]) that the relationship between the three levels 
of being in Valentinian cosmology is one of model and copy. 
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ation which involves a significant application of fundamental philo- 
sophical principles. The aeons, like Platonic ideas in the mind of God, 
“were forever in the thought of the Father” (60.2—3). As such, these 
aeons existed only potentially. They did not “exist for themselves” 
(60.28-29), but only “had existence in the manner of a seed" (60.30- 
31). They come into their own actual existence by a recognition grant- 
ed to them by the Father that He exists (61.1—18). This movement 
from potential to actual or authentic existence through a revelation of 
the primordial principle is the archetype of the soteriological move- 
ment on every level of being. 


5. Aeonic Life (67.38-74.18) 


Our author next describes how the aeons, in turn, become produc- 
tive of further emanations, once again illustrating a generally impor- 
tant principle. For the aeons produce offspring by giving glory to the 
Father (68.2-5). The aeons who thus constitute the Pleroma or full- 
ness of divine being are not, as in comparable Valentinian systems,?? 
a specific number of pairs of masculine and feminine entities, but are 
all “properties and powers of the Father" (73.10-11). 


6. The Imperfect Begetting by the Logos (74.18-80.11) 


Following from the production of the third level of aeons comes the 
Logos, whose activity provides the transition from the transcendent 
Pleroma to the world of the ozkonoma. In this account the Tri. Trac. 
boldly revises earlier Valentinian accounts of the disturbances in the 
Pleroma. In those accounts the generation of the non-Pleromatic 
world was attributed to the activity of a feminine figure, Sophia. Here 
she has been transformed into the masculine Logos, a possibility sug- 
gested іп Heracleon's interpretation of the Johannine prologue.^9 

Different explanations of the disturbance caused by Sophia are pro- 
vided in Valentinian sources. According to one version, Sophia's prob- 
lem was a matter of hybris. She tried to generate and bear fruit apart 
from her masculine syzygy in order to match the Father's act of soli- 
tary generation.*! According to the other explanation, Sophia tried to 


39Cf. Val. Exp. and Hippolytus, Ref. 6.29.2-3. The Tri. Trac. clearly bypasses 
the debate оп the progression and sequence of the aeons mentioned by Irenaeus, Haer. 
1.12.1-3. 

40Cf. Fr. т on John 1:3 іп Origen, In Joh. 2.14. 

41Cf. Irenaeus, Haer. 1.2.3 and Hippolytus, Ref. 6.30.7-8. See also G. Quispel, 
VC 28 (1974) 38-39. 
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comprehend the greatness of the Father by her own efforts.^? In re- 
counting the activity of the Logos our author includes both forms of 
motivation ascribed to Sophia: The Logos both “attempted an act be- 
yond his power" (76.7-8) and “acted magnanimously, from an abun- 
dant love" (76.19-20). The Tri. Trac., unlike other Valentinian 
sources, resists the temptation to assess the activity of the Logos, how- 
ever caused, in a pejorative way. Instead, our text declares explicitly 
that “it is not fitting to criticize the movement of the Logos,” since that 
movement became the cause of a “system which has been destined to 
come about" (77.6-11). The Logos, having received wisdom (75.28), 
acts freely (75.35-76.1), intending what is good (76.3-4). The posi- 
tive evaluation of the process of devolution from the primordial God- 
head is reinforced by affirmations that this process took place by the 
Father's will (76.24—77.1). 

Thus, while the account of the 771. Trac. has important parallels 
with other Valentinian texts, it ought not be simply reduced to those 
accounts, as is done by the original editors, who regularly equate Lo- 
gos with Sophia and describe him as the “fallen аеоп.”43 Although the 
actions of the Logos occasion the production of deficient beings, even 
this, according to the theodicy of this text, is part of the divine plan. 


7. The Conversion of the Logos (80.11-85.15) 


Among other Valentinians different accounts are given of the pro- 
cess whereby the sufferings of Sophia were resolved. Some say that a 
Limit^^ was imposed on her which led her to abandon her futile pro- 
ject; others add that she underwent conversion.^? The author of the 
Tri. Trac., like the author of Val. Exp. (34.23f) apparently knows 
both versions, but chooses to stress the latter.^9 Our text goes further 
than other sources in emphasizing that the Logos is the initiator, not 
the recipient, of the resolution of his defective begetting. He is the one 
who “converted himself to the good” (81.28-29). From the activity of 
his conversion issues the psychic order of beings (82.10-24), which 
engages in conflict with the hylic order which was the result of his 
defective begetting (83.34-85.15). 


^2Cf. Irenaeus, Haer. 1.2.2. Val. Exp. knows both explanations, but emphasizes 
the former, emotional, explanation (36.28-38). 

BE.g., ed. pr. L44-47,337-347. 

^^For a discussion of the various Valentinian opinions on the nature and function 
of the Limit, see the note to 76.33. 

45Note peravoia in Irenaeus, Haer. 1.2.3. 

^6Cf. С. Quispel, VC 28 (1974) 38-39. 
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8. The Етапайоп of the Savior (85.15-90.13) 


Following his conversion the Logos divides in two. His better self 
ascends into the Pleroma where he intercedes for the “one who is 
defective” (85.25-26). The aeons of the Pleroma joyously agree to 
help and they pray to the Father. They then bring forth the “Son of 
his will” (86.36), the Savior (87.7). This division of the Logos resem- 
bles in some respects the account by Ptolemy of two Sophias.*’ It is 
even closer to the account attributed to Valentinus himself, but the 
details of the division of the Logos and the production of the Savior 
show various unique features.*® 

The fact that the Savior is given the name Son in this account illus- 
trates an important principle operative throughout the text. Beings on 
the intermediate level of reality may be given the name which proper- 
ly belongs*? only to a being in the highest level of reality, by what may 
be called a principle of analogous predication. The underlying as- 
sumption is that lower levels of reality are copies of models at a higher 
level. Failure to distinguish which level of reality is under discussion 
can lead to enormous confusion in the identification of particular 
characters іп the cosmic drama.°? 


9. The Pleroma of the Logos (90.14-95.38) 


Through the revelation mediated by the Savior, the extra-Plero- 
matic Logos is illumined and “his Pleroma" comes into being. This 
Pleroma or “аеоп” (95.26) stands above the hylic and psychic orders 
of the offspring of the Logos (93.14-19). It is given a variety of names, 
but above all it is called the Church (94.21). It thus serves as a copy of 
the whole Pleromatic world (93.25-26), and ultimately of the third 
member of the primordial Triad. In turn, it serves as the model of the 
Church in the phenomenal world. Its major attribute is its harmony 
which resembles the pleromatic harmony (94.21-23), a characteristic 
also highlighted in another Valentinian text from Nag Hammadi, 
Interp. Know. 18.22-20.22. 


47Cf. Irenaeus, Haer. 1.2.4 for the account of the upper Pleromatic Sophia and 
the lower Achamoth. 

48Cf. Irenaeus, Haer. 1.11.1. For further discussion of the generation of the 
Savior, see the note to 86.25. 

^Note the frequent affirmations early in the text that names are being applied in 
a "proper" way (51.39; 52.3; 53.5; etc.). 

50$ее e.g., the discussion of the identity of the figures named at 85.15, 86.36, and 
87.11-13. 
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10. The Organization (95.38-104.3) 


Once the Logos has established himself (96.17), he turns to estab- 
lish the o1zkonomia or “organization” of the non-Pleromatic world. As 
part of this system he appoints archons “to keep order” (99.16), each 
with a specific hierarchial rank and responsibility. Over all of them he 
appoints a chief Archon or Demiurge (100.7-8), who is given the 
names of the Father (100.28-30). Unlike some other Valentinian ac- 
counts of this figure,?! this Archon, who serves the Logos as his hand 
and mouth (101.34-35), is not characterized by negative attributes, 
except that he is unaware that "the movement within him is from the 


spirit" (101.3-4). 
11. The Creation of Humanity (104.4-108.12) 


In the second part of the tractate our author gives his interpretation 
of Genesis 1-2, from Adam's creation to the human experience of 
Paradise and the fall. The author first explains the purpose of crea- 
tion as educative, particularly for those characterized by “smallness,” 
i.e., the psychics.?? The author then describes the process of creation, 
which involves participation by the spiritual Logos, the Demiurge 
and his angelic servants, including both psychic and hylic powers 
(104.3-105.10). The "soul of the first human being," then, is consti- 
tuted of three elements, a spiritual part from the Logos, a psychic part 
from the Demiurge and the powers of the right, and a hylic part from 
the powers of the left (105.29-106.5). The latter element is, it should 
be noted, not material in any literal sense. As one component of the 
soul, it corresponds with the “hylic soul” mentioned in Exc. Theod. 
52.1-53.1. 

The formulation of this section is extremely significant. The text 
offers no basis for assuming that the souls of subsequent human be- 
ings differ from that of the first. Thus, for the Tri. Trac. at least, the 
tripartition of human beings (118.14-28) is not determined by the 
constitution of different types of human souls. This tripartition occurs 
only as a result of the Savior's coming, and is effected on the basis of 
the response of different human beings to the revelation, as different 
people actualize the different potentialities of the human soul. Such а 


51Негасеоп, Fr. 40, in Origen, In Joh. 13.60; Irenaeus, Haer. 1.5.4. Hippolytus, 
Ref. 6.33; and the Ap. John СС IlI,r.13.5-15. 

>See in particular 104.21; 89.10; 90.4-10. Cf. Interp. Know. 10.27-33; 14.28-20. 
Contra ed. pr. II. 193, the world is not created for the formation of those who are 
spiritual. 
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position may be a response to orthodox accusations that Valentinian 
soteriology is deterministic. 23 

The final section of part two offers an account of Eden, which 
apparently presupposes an allegorical interpretation of the trees in 
paradise, the serpent, and the penalty of death. Unlike some other 
Gnostic interpretations of Paradise which value the tree of knowledge 
above the tree of life, or which indict the creator for misleading hu- 
man beings and punishing them out of jealousy, the Tri. Trac. defends 
a more orthodox interpretation. Basically the author is concerned to 
offer a theodicy: although an evil power misled Adam, it was “the 
spirit” who planned that he should experience the death of ignorance 
so that he should finally receive “the greatest good, which is life eter- 
nal, that is, firm knowledge of the Totalities, and the reception of all 
good things" (107.36-108.3). For попе ої Adam's sufferings occur 
apart from “the Father's will” (108.17). 


12. The Variety of Theologies (108.13-114.30) 


In this section, which begins part three, the author advances a com- 
mon argument of Christian apologetics, describing the relation of 
Christ's coming to Hebrew prophecy and pagan philosophy as three 
different stages in the revelation of truth. Thus the majority of the 
pagans, ^who have gone as far as the visible elements" (100.21-24) 
have a material apprehension of the deity.?* Some pagans, however, 
have apprehended a higher order of being, the hylic “powers of the 
left" in the intermediary world. Inspired by these powers, such per- 
sons attributed the nature of reality to various causes, principles loose- 
ly associated with various schools of philosophy (109.5-24). The dis- 
agreement among the philosophers, a standard apologetic topos, is 
then explained by the contentious nature of the powers they appre- 
hended (109.27-28). 

A second type of apprehension of the truth occurs with the Hebrew 
prophets. Where the Greeks manifested contradictions and discord, 
the prophets manifested unanimous testimony to one God (111.17), 
another apologetic topos. This uniformity is again attributed to the 
character of the object of the prophet’s apprehension, the psychic or- 
der of the intermediary world which is ruled by the Demiurge.?? 


?5Cf. e.g., Clement of Alexandria, Strom. 2.3.10,2; Exc. Theod. 56.3. 

54For a similar opinion in Heracleon, cf. Fr. 21 in Origen, /n Joh. 13.17. 

55Опсе again, Heracleon offers important parallels in Fr. 21 in Origen, In Joh. 
13.17 and Fr. 22 in Origen, In Joh. 13.19. 
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Thus, as Ше psychic powers "preserve... mutual agreement primarily 
by the one more exalted than they” (111.20-23), so the prophets agree 
in proclaiming the “coming of the Savior,” the true source of knowl- 
edge of the Father (113.2-114.30). The prophetic apprehension is, 
however, defective, both because it ultimately led to a diversity of 
theological views (110.22-112.1) and because the prophets themselves 
did not realize who “the Savior truly is,” “an unbegotten, impassible 
Logos who came into being in the flesh” (113.35-38). 


NAG HAMMADI CODEX 1,5 


13. The Incarnate Savior and His Companions (114.31-118.14) 


The third type of revelation unfolds as the eternal Logos “came into 
being in the flesh” (113.38). Тһе author’s account of the reality of the 
incarnation is quite emphatic. The Savior, moved by compassion for 
mortals, willingly “became what they are” (114.33-34), “accepted 
their smallness” (115.6), and “let himself be conceived and born as an 
infant, in body and soul” (115.9-11). For their sake he even “became 
manifest in an involuntary suffering, taking upon himself the death of 
those he intended to save” (114.4-115.7). This treatment of the incar- 
nation cannot be interpreted, as is done by the original editors, as 
equivalent to the docetic view attributed to Ptolemy by Irenaeus.” 
Like other western Valentinian texts,?/ the Tri. Trac. does not deny 
that the Savior actually was born, suffered and died. Like those texts, 
it is concerned to show how, in his incarnation, Christ transcends hu- 
man nature and so prevails over suffering and death. The evidence 
from Nag Hammadi, and especially from the Tri. Trac., confirms 
what Harnack observed long ago: “The characteristic of Gnostic 
Christology is not docetism, but the doctrine of the two natures."* 
Here again, our author approximates later orthodox Christology 
more closely than the followers of Ptolemy as described by Irenaeus. 
Like other western Valentinian theologians, he apparently is grap- 
pling with the problems which were to become the center of Chris- 
tological debate in the fourth century. 

Following the account of the Savior's incarnation the author ex- 


»6For the original editors’ assessment of the docetism of the text, cf. ed. pr. 11.14, 
209-10. See Irenaeus, Haer. 1.7.2, where Christ is said to have “passed through Mary 
like water through a tube.” 

?/Cf. Gos. Truth 18.24; 20.6; 20.10-14; Interp. Know. 4.30-32; and Treat. Res. 
44-21-28. Cf. the literature cited in п.20. 

58A. von Harnack, Lehrbuch der Dogmengeschichte (4th ed.; Tübingen: Mohr, 
1910) 286. Cf. also the recent discussion by K. Koschorke, Die Polemik der Gnostiker 
gegen das kirchliche Christentum (NHS 2; Leiden: Brill, 1978) 26. 
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plains that “others” came with him (115.30). These entities cannot be, 
as the original editors suggest, guardian angels of the elect, since they 
clearly become incarnate (115.20; 116.2-5) and are simply the elect or 
spiritual human beings who share in the Savior’s soteriological work. 
Despite their spiritual status, these beings once in the world need 
teaching and redemption.?? Not surprisingly, the author counts him- 
self among the elect. He states that ^we have served Jesus Christ in 
revelation and union” (117.16), helping to release “from the servile 
nature in which they have suffered” those who were “slaves of ignor- 
ance" (117.26) as Adam was after the fall. 


14. The T'ipartition of Humanity (118.14- 122.12) 


The account of the incarnation of the elect to serve the Savior intro- 
duces the discussion of his mission. At his coming, ^mankind came to 
be in three essential types, the spiritual, the psychic and the hylic” 
(118.14-17). The account of creation has shown that the archetypical 
human soul contains all three potentialities (106.18-31). Only when 
the Savior comes does each person's response to him actualize one of 
the three potentialities, revealing which is to predominate in that per- 
son (118.21-27). 

It is difficult to reconcile the teaching of the 771. Trac. with the 
patristic reports of Valentinian soteriology which speak of being 
“saved by nature."90 These accounts may reflect a misunderstanding 
of Valentinian anthropology or may give evidence for a different or 
earlier branch of Valentinianism. 

The author of the Tri. Trac. agrees with Heracleon®! that the elect 
characteristically respond to the Savior immediately, while those who 
hesitate in their response reveal themselves as psychics who need fur- 
ther instruction "through a voice" (119.3). The latter image also re- 
calls language of Heracleon.9? Those who respond to Christ's coming 
with hatred “shun the shining of the light" (119.8-17) and thus are 
revealed to be hylic. 

In the discussion of psychic human beings, this text offers a more 
elaborate and more carefully nuanced discussion than any in extant 
Valentinian literature. One group of psychics, who correspond to the 


?9Cf. 124.25-125.24. For discussion of the role of the elect in the salvific mission 
of the Savior, cf. Heracleon, Fr. 31 in Origen, Jn Joh. 13.38 and Dial. Sav. 140.14-18. 

СОСЕ, Clement of Alexandria, Strom. 2.3.10,2; Exc. Theod. 56.3. 

6lFr. r7 in Origen, In Joh. 13.10. 

©2Fr. 5 in Origen, In Joh. 6.20. 
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Logos’ remembrance and his prayer (119.30-31), receive complete 
salvation when they end their hesitation. Another group, affected by 
the “lust for power” are “mixed” (120.21). This group divides in two. 
Some eventually abandon their ambition and receive a reward 
(120.27-20); others persist in their ambition and incur judgment. On- 
ly those who persist to the end in their improper attitude will be con- 
demned with hylics. 


15. The Process of Restoration (122.12-129.34) 


The section opens with a general discussion of the present and fu- 
ture relationships between the “election” and the “calling,” technical 
terms for spiritual and psychic human beings. Using imagery of the 
bridal chamber, the present status of each is contrasted. The election 
is within the chamber (122.15-16) due to its intimate union with the 
Savior. The calling remains outside, like “those who rejoice at the 
bridechamber" (122.21). A preliminary stage of restoration of the psy- 
chic element, the calling, is indicated, for this group “will have... the 
aeon of the images” (122.25-26), 1.е., the Pleroma of the Logos in the 
intermediate world. There, before they join the elect, now referred to 
with the image of the perfect man (123.4),9? the calling have a “place 
of instruction” (123.12), where they receive “resemblance to the im- 
ages and archetypes" (123.14-15). Finally, both election and calling 
are restored together into the Pleroma (123.21-29). In the ecclesiology 
developed in this section of the tractate, the author maintains the posi- 
tion of western Valentinianism®* that the Church consists of both 
spiritual and psychic members. The final restoration of “the whole 
body” will occur only when “all the members of the body of the 
Church” (123.17-18) are united іп the Pleroma. 

After the general discussion of the process of restoration, the author 
digresses to cover several topics related to his soteriology. He first 
notes that all beings outside the Pleroma need redemption, including 
the Son “who had become a man” (125.1). Discussion of the Son’s 
need for redemption leads the author to reconsider the intent of the 
Father in initiating the salvific process (125.24-127.24). This section 
includes important remarks on the author’s theodicy. 


63Here and elsewhere in this section the author develops NT imagery about the 
Church as the body of the Savior in a complex and somewhat confusing way. See the 
discussion in the notes to 122.13,28 and 123.4. 

64Cf. Interp. Know. 16.19-19.26 and К. Koschorke, “Eine neugefundene gnos- 
tische Gemeindeordnung,” ZTK 76 (1979) 30-60. 
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Then our author launches into another digression, on the “baptism 
which exists in the fullest sense" (127.25-129.34), which involves an 
orthodox Trinitarian confession of the names of Father, Son, and Но- 
ly Spirit. The author seems to repudiate the Valentinian practice of a 
second baptism.9? He suggests that Gnostic Christians can see in the 
ordinary Christian ritual the deeper spiritual meanings which he al- 
ludes to in a series of names for the sacrament (128.19-129.34). 


16. The Restoration of the Calling and Conclusion (129.34-138.27) 


While identifying himself as one of the elect, the author turns back 
to consider the “calling” (130.1—131.13), discussing the “causes and 
effects of grace" upon the psychics. He then describes in greater detail 
the character of the eschatological "rest," which is seen to consist in 
the elimination of multiplicity and the attainment of unity. Here 
(132.20—28) the author recalls a common formula concerning the rec- 
onciliation of opposites used in early Christian baptism (cf. Gal 3:28). 
This formula was interpreted by Western Valentinian sources in a 
specific symbolic way,69 wherein the elements of the opposed pairs 
refer to spiritual and psychic Christians respectively. If our author 
follows such a tradition, he intends to show that all distinctions be- 
tween psychics and pneumatics will cease when Christ becomes "all in 
all” (132.28). 

The final pages of the text are badly damaged. They may have in- 
volved the further delineation of an eschatological tableau. ‘They con- 
clude with a bit of hymnic praise to "the Savior, the Redeemer of all 
those who belong to the one filled with love, through his Holy Spirit, 
from now through all generations forever" (138.20-25). 


Summary 


This brief review indicates that the 771. Trac. offers important evi- 
dence for the development of at least one branch of Western Valen- 
tinian theology as it increasingly accommodated to orthodox Chris- 
tianity. A central focus of the text is its theodicy. Throughout, the 
author attempts to show how the Father, who is perfectly good and 
loving, nevertheless wills that the creatures which come into existence 
should experience the evil of ignorance. His purpose is twofold: first 
to demonstrate that no one can know Him *by his own wisdom or 


65Cf. Irenaeus, 1.21.2-3 where Valentinian debate about baptism is discussed. 
66Cf. Heracleon, Fr. 5 in Origen, Jn Joh. 6.20; Gos. Phil. 52.2-18; 72.18; and 
Exc. Theod. 21.1-3,57-58. 
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power” (126.12-15), but only through His grace and will. Second, Не 
intends to bring all, through the experience of deprivation, to the full 
and joyous consciousness which consists in knowing Him (126.15-28). 


In the process of developing this theodicy our author revises tradi- 


tional Valentinian speculation apparently in order to reconcile it with 
the doctrine of the “great Church." This revision is most apparent in 
six areas. First, the uniqueness of the Father is stressed, as in some 
other Valentinian sources, and it 15 affirmed that Не is the one who 
begot and created the universe (52.4-6). Second, the initial offspring 
of the Father is not a syzygistic dyad, as is the case even in other 
*monistic" Valentinian systems, but a unique entity. Furthermore, as 
in later orthodoxy, the Father and the Son together generate the 
Church as the third member of the primordial Trinity. Third, the 
origin of the universe is not attributed to the "fall" of a feminine aeon 
Sophia, but to the inadvertant act of the masculine Logos, whose defi- 
cient production is nonetheless in accord with the Father's will. 
Fourth, the Demiurge or Archon directly responsible for the phenom- 
enal world is viewed in a relatively positive light, as the instrument of 
the Logos, and is never described as “foolish” or “arrogant.” Fifth, the 
tripartition of humanity is seen even more clearly than in other 
Valentinian texts to be a result of the response of human beings to the 
coming of the Savior. Finally, it is affirmed, in line with Western 
Valentinian tradition, that psychics are as much a part of the Church 
as are spirituals, and although they are now distinct groups, both can 
hope for the same eschatological fate. In the development of this posi- 
tion particular care is taken to delineate the different types of psychic 
response to the Savior. 

The author's positive assessment of the psychics and his anticipa- 
tion of their future redemption accords with his acceptance of com- 
mon Christian baptism as an efficacious sacrament, once its true spiri- 
tual significance is understood. Although our author is clearly a 
Valentinian Christian, his theology implies that he sees no basic con- 
tradiction between his own theological reflection and the beliefs and 
practices of Christians he would consider psychic. In a bold attempt to 
propound a Christian theology on a Valentinian basis, he offers an 
interpretation of Valentinian speculation designed to reconcile Gnos- 
tic teaching with more orthodox doctrine. 
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NAG HAMMADI CODEX 1,5 
(PART I) 


хе п[єјтлмчла) хоод 2a NeTXAa'cr NETE Wwe 
пе NTNP аузірп MmiwtT ETE TNOYNE Nae !пє 
мптнрд TEE! NTANXI |" NTOOTG NNOY2MAT ATP- 
lwexe apaq | 

хе neqwoon 'ємпатєлаує: wwe сАВАЛ 
lapaq оулєєтд шет oyeei Nloywr me’ ego 
мпрнтє NNOYy'Hne xe Mwapit me’ ayw mere 
!NTAQ оүлвета me єдб Мпрніте Коүесеі 
OyaeerTq єм: Н !Ммам Neq) мє оүїот пе 
єт" гар NIM’ OYN оурєм сок 'Nc«q xe 
аунрє: жалда поує н'оуат: ere NTAq OyaeeTq 
пе підт: EYO Мпрнтє NNOYNOY'NE’ MNN OYWHN 
MN 2ENKAAa!AOC’ MN 2€NOyTA2' вүхоү MlMac 
apaq xe oyxaeic Nl'icor rre: єуоуатрєлаує |р 
MINE Ммад пе: мМмед ! TE ayw оуат'панєд me: 
єтвє !neei xe oyx[n]aeic Noywr "ne ayw 
оүмоүте пе: хе MN ! aaye б NNOYT€' мей ayw 
MN 'aaye eqOo Ní«c T: NNeq' oylarXxmaq rap пе 
оүле нкє'оуєєї ем пе: Мтаохпад ayw ! NKE- 
оүєє EN mne NTA2TCE€NAq 'пєтє: тет гар 
коүвві пе |Н паромєдтсємо пе oyN!'req ішт 
2094 AN ayw пєм'таотсємад OYN блм MEN 
"NTqwwne NiwT ayw рфмє'дтсємо MITENTAQ- 
qure alBàA Ммад Ayw пємтаотсє!чалд оүсі- 
wT’ Nrap ем: пе: !2NN OYMNTXAEIC TE’ ayw 
oy'NOYTE авал XE OYNTEY <M>'MEy мпємт^2- 
Xxn[aq ayw mje'ragTCENag 2N oyMN[TX]aeic бе 
l mwT оулєєтд ayw пмоутє !(м|петемпе- 
aaye хпад <мі>птн!рд ємтад єтархпаоу: 
eaq'TCENAYOY оуаттархн rre: 'оуат'оан Пе: 

хе оү MONON оу'атоажн пе: ETBE пєєг OyaT- 


51.3 Nae Le. лє! ro metre, The first Є written over N.! 14 оүрем, The 
stroke over м has been cancelled.! 15 Асо, q written over k.!21 ат<т>6 
Schenke! 24 oyxaeic (x written over a, a written over па) NoywTt MS: 
OyXaeic Кеюот (?) ed. pr.! до «M»MeY ed. pr.! 

52.4 |м)пєтє Attridge! 4-5 <мі>птнрд ed. pr. (Ger.)! 6 оуат'т)архи ed. 
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Part I 


I. Introduction 


51-3 As for what we can say about the things which 
are exalted, | what is fitting is that welbegin with the 
Father, who is the root of | the Totality, the one from 
whom we have received 5 grace tol speak about him. 


2. The Father 


He existed | before anything other than himself | 
came into being. The Father is а | single one, like а 
19 number, for һе is the first one and the опе whol is 
only himself. Yet he is! not like a solitary individual. | 
Otherwise, how could he be a father? | For whenever 
there is a “father,” 15 the name “son” follows. But the 
single | one, who alone is! the Father, is like a root | 
with tree, branches | and fruit. It is said 29 of him that 
he isla father in the proper sense, since he isl inimit- 
able | and immutable. Because of | this he is single in 
the proper sense 25 and is a god, because по | опе is a 
god for him пог lis anyone a father to him. | For he is 
unbegotten and there is no other | who begot him, nor 
3? another who created him. | For whoever is some- 
one's father | or his creator, | he, too, has a father апа | 
creator. It is certainly possible 55 for him to be father 
and creator | of the one who came into being | from 
him and the one whom he created, | for he is not a 
father in the proper sense, nor 49 a god, because he 
has 521 someone who begot [him and] who | created 
him. It is, then, | only the Father and God in the 
proper sense | that no one else begot. As for [the] То- 
talities, 5 he is the one who begot them and | created 
them. He is without beginning | and without end. 

Not only | is he without end — He is immortal for 
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Moy !пє` авал xe оуатхпад me "алла 
оуатрікє an me: Мпє'тдадуооп Ммад амноє: 
тмет: 'ayw пєтє NTAq пе: лүш петасмант: 
ммаа пе ayw петдові NNOÓ MMaq пе: оүле 
N'raq дмацітд єм: Mrrerqolei Ммад оүле MN 
кєоує!'єї NAXITG NÓoNC атре<4>Ххпе 'оудан: 
емпеар e2gneq ! арас Ммоуаєтау epeaqxi "ем 
Mnpeqp 2HTC Nwwne: ! Teel те өс: є(мјтє<м>4- 
аввізіт: ! NTAQ ем: оүле MN KEOYE'EI NAW qiTq 
agaa META Woon Ммад ayw mere N'rAq ne 
ayw петдові Ммад 'пє: MN TEGMNTNOO’ атм- 
ітроуа) віта оүле MN бам: | arpekeoyeei швті 
хкє!рнтє: набахд н AWBT: ! н атсвкад EMIAH 
TEEI те ! 2N OYMNTXaAEIC Ммне є'тє MAT аувті 
пе Nat maneg ! єпідтпанє TWEVE 2€'€iq | 

xe meer оүлєєтӣ єм пєтоү!моүтє apaq 
MMag xe !oyaTapxH rre: Xe оуатоан ! пе: авал 
хе оуатхпад !mne' ayw оуатмоу пе aalaa 
ката тірнте ereMN'Teq архн ммєү: ayw MN'req 
2aH AN Мпрнтє eTqa)olor Ммад oyaTXABeq пе: 
"on [Tr]eg[M]NTNOÓ OYATN perq ! ne 2[м] Teq- 
соф оүзтемагіте Ммад me 2N Teqexoylcia 
OyaT2€T' 2WT'<gG> пе 2N Teq'MNT2AÓ6€ 

хе 2N OYMNTXaic 'NTaq OyaeeTq: Maraeoc’ 
Іпидтхпад NiwT ayw піат'аута €TXHK' TEEI 
ne пєтмн2 !(петмн2:) хвал мхпо мім: N'req MN 
ApeTH NIM’ ayw Міпетр wey мм: ayw оүмтєд 
|I OYO ETE TAEI те TMNTAT'BOONE’ KEKACE EY- 
мабмтС "єунтєд eneTeyNTeq TH'pq eqT Ммач 
єумауа) хавієд лүш eq2ace єм авал” '2N 
пєтаї MMoq єдо NpM'Mao 2N NETGT MMOOY 
I ayw єдматм Ммад авал "ом метар 2MOT M- 
May’ ! 

xe TEEI бє NT€€i2€ ayw п/смат: лүш пімаб 


17 arpe«q»xne (or axme) ed. pr.!21-22 ємтєда)бвіатт MS: elu 
те<м>дауввізіт or єк(тє)даубвіаіт ed. pr.!32 пе, п written over м.! 38 
MOY, M written over an uncertain letter. | 
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this reason, | that he is unbegotten — !° but he is also 
invariable іп | his eternal existence, | in his identity, in 
that | by which he is established and in that | by which 
һе is great. Neither !5 will he remove himself from 
that by which he lis, nor will anyone else | force him 
to produce! an end which he has not ever desired. | Не 
has not had ?° anyone who initiated his own exis- 
tence. | Thus, he is himself unchanged | and no one 
else | сап remove him from his | existence and 25 his 
identity, that in which he is, | and his greatness, so 
that | he cannot be grasped; пог is it possible | for any- 
one else to change him into a different | form or to 
reduce him, or alter him 3° or diminish him, — since 


this is sol in the fullest sense of the truth — | who is 
the unalterable, immutable one, | with immutability 
clothing him. | 


Not only is he the опе 35 called | “without а begin- 
ning” and “without and end,” | because he is unbegot- 
{еп | and immortal; | but just as he has 4° no beginning 
and no | end as he is, he is | unattainable 551 in his 
greatness, inscrutable | in his wisdom, incomprehen- 
sible Піп his power, and unfathomable in his > sweet- 
ness. 

In the proper sense | he alone, the good, | the un- 
begotten Father and the | complete perfect one, is the 
one filled | with all his offspring 1° and with every 
virtue and with | everything of value. And he has | 
more, that is, lack of any | malice, in order that it may 
be discovered | that whoever has [anything] is indebt- 
ed to him, !5 because he gives it, being | himself un- 
reachable and unwearied | by that which he gives, 
since he is wealthy lin the gifts which he bestowsland 
at rest 29 in the favors which he grants. | 
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мТавін: ! xe MN кєоүєє woon ммімєд хім 
Nwapt н оүтопос ! єдаооп Монті й age) 
АВАЛ !Ммас н єдмамаооуд є2оү(м) ! арад й 
оусмат мархмлом !eqp хрлсөл 2NN оутамтії 
'єчр 20в й oyMka2 Eqwoon "neq єдоуно 
Ncwq' мпєтдє!рє Ммад й OY2YAH єскн ! мед 
хорні ECTCENO АВАЛ NloHTC NNETGTCENO Ммаү 
ІН OYCIA есмпеаддоүм авал "ммас: eqxmo 
NNEeTQ.XITO мімаү н кваҙвнр: мммєд P 2«8 ! вар 
2008 мммєд амвтар 2«o8 'арау: атрвеахоос 
NT€€I2€ |'OYMNTATCBW TE’ алла 2we | araeoc 
NNATWTA €qXHK |" EqMH2 ENTAY NE TTHPA Мімім 
MMaq 

хе MN oyan MMay !NT€ мірем єтоур моє 
ммау 'H метоүхоү MMay н метоүмеү "apay H 
NETOYAMA2TE MMay !MN oyan MMay TOEIC 
apaq !кан вүпреюооү Miwa eyoya!eieei ey- 
TA€IA€IT: АЛЛА NE'EI MEN OYN бом NXOOY 
ayeay "мєд MN OyTAEIO KATA TÓAM ! Мпоүесеі 
поүсвеі NNETT Eay 'мєд мтад Nae Nee етдауо- 
lon MMac’ ayw Nee єтдо'єї MMac лүш псмат 
етд M'Maq MN блм атрємоус р мої !MMaq 
оүле MN wexe ! мла) оуломєд оүле MN BEA 
мла) NEY арад оүле MN сама ! мла) ама2те: 
MMaq ETBE T'wNTNOÓ NT€q' NNATN PeTC ! лү 
півхеос NTEqG NaT'rezgaq layo mixice NTeq 
Naty ITtq ! ayw mioywwe Ктед: Natua'ng тєє! 
те тфүсіс MmatT'xnaq ємсоїоує EN NTOOTC: 
| eN кєоуєєг оүле кса?тре ! ем: Мпірнтє ке: 
пет-тна) алла піте2о арєтд оунтєдаФ 
! ммєу EMNTEY MMEY NNOY'20° оүле OYCXHMA’ 
чєєг ETE'WAPOYMEEYE apay 2NN oylecencic 


25 age! MS: eqei ed. pr.!32 єстсємо MS: Read єдтсємо ed. pr.!34 
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He is of such а kind and | form and great magnitude 
|that no one else has been with | him from the begin- 
ning; nor is there a place 25 in which he 15, ог from 
which he has come forth, | or into which he will go; | 
nor is there a primordial form, | which he uses as a 
model | as he works; nor is there any difficulty 
3° which accompanies him in what | he does; nor is 
there any material which | is at his disposal, from 
which <he> creates | what he creates; | nor any sub- 
stance within him from 35 which he begets what he 
begets; | nor a co-worker | with him, working with 
him on the things at which he works. | To say any- 
thing of this sort | is ignorant. Rather, (one should 
speak of him) as 4° good, faultless, perfect, 54! comp- 
lete, being himself the Totality. | 

Not one of | the names which are conceived, | or 
spoken, seen or 5 grasped, | not one of them applies to 
him, | even though they are exceedingly glorious, 
magnifying | and honored. However, | it is possible to 
utter these names for his glory !? and honor, in accor- 
dance with the capacity | of each of those who give 
him glory. | Yet as for him, in his own | existence, 
being | and form, 15 it is impossible for mind to con- 
ceive | him, nor can any speech | convey him, nor can 
any eye see him, nor can any body | grasp him, be- 
cause of ?? his inscrutable greatness | and his incom- 
prehensible depth, | and his immeasurable height, | 
and his illimitable will. | This is the nature of the 
25 unbegotten one, which does not touch | anything 
else; nor is it joined (to anything) | in the manner of 
something which is limited. | Rather, he possesses this 
constitution, | without having a 39 face or a form, 
things which | are understood through | perception, 
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єхвал MMaq пе MAT !TEVAY AN’ EWXE OYAT'TE- 
2aq !пє` 2їє под оуно Ncwq xe oylar. 
COYWNG пе: xe патр NOE! !Ммад 2N MEYE мм 
NNaT'NEy арас 2N 2WB мм Ммат'єуєхє apaq 
он ауєхє NIM’ кіматхау2 арад 2N TÓIX' NIM N'Taq 
OYAEETY MMIN MMaq ! петсаүме Ммад Nee єтд- 
"woon ММАС MN TeqcmMaT’ ! MN тєдммтмоб мії 
Teqai'H’ ayw eyn бом MMOq NP NO!ei Ммад aney 
apey: axe pen "apaq aemaeTe Ммад ENTAq 
Іпето NNOYC мед оуаєєтд eqo ! мвєл` NNeq 
оүлєєтд eqo N'pwq NNeq оүлєєтд` eqo мфор- 
мн NEq оулєєтд ayw meTq'P мої MMaq €Tq- 
Ім'єу apay 'єтдауєхє MmMaq’ єтдамао'тє мма4 
MMIN MMOq NÓI rriaTP noei MMaq NaTwe'!xe apaq 
матаҙ)атт4 Natmang ! вүтрофн ne: Eyoynag ne 
| оудлнега пе: Oypewe пе: oy!MTaN пе: петар 
мові MMaq 'пєтдмєу apaq пєтдауєхє 'арад 
петвүктед MMey "ммєєує дмєосє әәрні ! N- 
соф мм ayw дн'тпє NNOYC’ NIM ayw дм'тпє 
N€ày NIM лүш qN'rrie NCAEIE NIM лүш мит'охбє 
NIM’ AYW MNTNAÓ NIM ! AYW ВАӨОС NIM лүш XICE 
! NIM 

хе MAEI бе вте OYAT!COYWNG TIE’ морнї 2N 
тедфү!сіс ETAPE'NIMNTNOO: ємтАтї!р арп хооү 
тнроү Epoq єа)!ҳє дДдоуфа)є: aT Mmcaywe a- 
Іітроусоуамад ABOA Мпгоүо 'мтєдмитохбє: 
oywikanoc me: ! оүктед MMey NT€qÓ6aM ere 
neqoyoa«qde TME темоү лє !едама?те MMIN 
ммод 2N ! оүммтклрос єтє NTAq !me пмоб 
€qq)joon млавібе ! N'rmixno NTE NITITHPQ єпоү- 
IYWTE Wa ANHZE 

! хе NTAQG MMIN ммод 2N ! OyMNT.XAEIC єдхпо 
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whence also comes (the epithet) “һе incomprehen- 
sible.” | If he is incomprehensible, | then it follows that 
35 he is unknowable, that he 15 the one who is incon- 
ceivable | by any thought, | invisible by any thing, | 
ineffable by any word, | untouchable by any hand. 
4° He alone | is the one who knows himself as he 
35-1 is, along with his form | апа his greatness and his 
magnitude, | and since he has the ability to! conceive 
of himself, to see himself, to name 5 himself, to 
comprehend himself, һе | alone is the one who is his 
own mind, | his own eye, | his own mouth, his own | 
form, and he is what he thinks, 19 what he sees,| what 
һе speaks, | what he grasps, himself, | the one who is 
inconceivable, | ineffable, incomprehensible, 
immutable, 15 while sustaining, joyous, | true, 
delightful, | and restful is that which he conceives, | 
that which he sees, that about which he speaks, | that 
which he has as thought. 29 He transcends | all 
wisdom, and is | above all intellect, and is | above all 
glory, and is | above all beauty, and 25 all sweetness, 
and all greatness, l and any depth and any height. | 

If this one, who is | unknowable in his | nature, to 
whom pertain all the greatnesses which 39 I already 
mentioned, | if out of the abundance of his sweetness 
he wishes to grant knowledge | so that he might be 
known, | he has the ability to do so. | He has his 
power, 35 which is his will. Now, however, lin silence 
he himself holds back, | he who is|the great опе, who 
is the cause | of bringing the Totalities into their 
4° eternal being. 

56.1 It is in| the proper sense that he begets | himself 
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М'мад NaTwexe MMaq' eyloy Xrroq Ммім MMoq 
oyae'erq «ne» вар мої ммад ayw eq'cayne 
MMaq Nee eTqwolon ммас пєтМпа)л Nlreq- 
ехума MN пваү MN пл!со` MN TI TAEIO едеіме 
M'Maq asla]a’ єтвє TTMNTaTlapuxc мтєдміт- 
NAÓ ayw T'MNTAT2€T2QO TC NTE тесісофіа: мії 
TMNTaTgiTC !NT€ тедезоүсіз MN T'MNT2AX6€ 
NT€eq' Маттаттс” !meei пе ETKW MMOq €2pHi 
INT€€I2€: NXTIO EYNTEq ! ммєү NNE€AY' 2ї Taco 
чімлоє є: NNararmH єтє N'taq nett ваү neq 
мімім MMOq' ETP Ma2cie: e'raeio: ETP агапн an 
пає: ETE oyNTeq MMey |NNOYQWHPE єдклат 
NITOOTỌ єдкараїт арад єтє !rmeei пе” miar- 
wexe MMaq ! әм піатауєхє MMaq maT Ney 
apaq: miaTaMa2T€ MlMaq' тиатр моєї Ммад 2N 
I maT’ мої MMaq TEEI те oe ! етд4а)ооп Mmag 
ANH2€ тмет: ! TIWT NOE емтамаурп N.XOOC ! NN 
оумітатхпас neTg'cayne ммад Ммад MMIN 
! MMàq єтлдхпо Ммад єд'дооп eyNTeq MMey: 
NNOY!'Meeye: єтє пєєїмєує N'req пе єтє TEEI 
те Taicl'enucic: NTeq єтє.[.][..].[.] 'Nre піддає 
рет4 NTeq пе 'wa ANHE’ вте певі ne: !2N 
OYMNT-XAà€iC Nae’ «T»'mNTKapcoc: ayw fco- 
mia’ !MN TXapic eywamoyt[e] 'apac ом Qin 
OYMNTXOEIC Міпірнте: 

xe mipHT[e] erepe[m]'wr: woon: 2Nn о[ү]ммт- 
xo[eic] "meer єтє мн к[єоүєє woon] !2aà 


T€q€e2H' aylw neei єтє] ! MN kearxrioq uc[uoq 


TEEI] тє ee 200 an М[понрє єд]іаооп: 28N 
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as ineffable, | since he alone is self-begotten, 5 since he 
conceives of himself, and since һе | knows himself as 
һе is. | What is worthy of | his admiration and glory 
and honor | and praise, he produces 19 because of the 
boundlessness ! of his greatness, and the | unsearch- 
ability of his | wisdom, and the immeasurability | of 
his power and his "5 untasteable sweetness.| Не is the 
one who projects himself | thus, as generation, having | 
glory and honor | marvelous and lovely; the one who 
20 glorifies himself, | who marvels, «who? | honors, 
who also loves;lthe one who has!a Son, who subsists 
?5 in him, who is silent concerning him, who 15 the 
ineffable опе in the ineffable опе, the | invisible one, 
the incomprehensible one, | the inconceivable one in 
3? the inconceivable one. Thus, | he exists in him for- 
ever. | Тһе Father, іп the way we mentioned earlier, | 
in an unbegotten way, is the one іп whom| he knows 
himself, 35 who begot him having a thought, | which 
is the thought | of him, that is, the 571 perception of 
him, which is the |...) | of his constitution | forever. 
That is, | however, in the proper sense, 5 [the] silence 
and the wisdom | and the grace, if it is designated | 
properly l in this way. 


3. The Son and the Church 


Just as [the] | Father exists in the proper sense, 
10 the one before whom [there was по опе] | else and 
[the опе) | apart from [whom] there is no other unbe- 
gotten one, so | too the [Son] | exists in the proper 
sense, 15 the one before whom there was no other, | 
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‚мн бе MNNC«oq' ! канрє` woon {24 Teqe2u] 


Ierse neci оүаурп MMice пе 'ayw оуаунрє 
моүшт пе: !ттаурп Ммісє мем “хе” MN aaye 
ооп 24 TEGE2H’ па)нрє N'OYWT N.A€' XE MN 
aaye MNINCWY ayw оүктед M'Mey Мпікарпос 
Nreq neler eremaycoywng єтвє 'пооуо N- 
T€qMNTNOÓ: ayw 'мєдоуфає атроүсоүод пе 
I ETBE TMNTPMMAO NT€qlMNTQAÓ€' ayw тбам 
NAT TOyloaMME€C AqOYANZ2C авал’ ayw посуд: 
ETNAWWYG <N>TE TeqMNTlapeoNoc адмахтс 
NMMEq ! 

хе OY MONON TrwHpe оооп’ ! XIN Корп 
АЛЛА TKEEKKAHCIA офас AN сарооп хім 
Nwapm !петмевүв бє weq xe "m'rpoyóu 
! паунрє: Eqo NwHp’ Noywr !eqf a20yN Мма2- 
ры nqexe 'єтвє пмустнріом Nae MT2Wq 
Імпірнте EN ne: Мпрнтє гар “МТ єтє 
Oyeei Nlooywr me’ ayw адоуамод ! Авал eqoei 
NiwtT’ Nneq 'оуаєєтд тєє TE ee 2‹0!‹ ам 
мпаунрє: ay6iNe Мімад eqo NCAN мед MMIN 
'MMOq 2N OyMNTATXIAC !MhN оүімм|татархн 
NTAàq кале (е1ар [мл]гєє MMaq Ммім ! M[MOq MN 
n]ekxoTr: ayw eqt «Гаү neq] ayw €qraio eqp 
Шагапні ayw NTaq 2««q 'аЇм) пєтар Noel 
(MMiN] ! MMoq На)нрє ката млі!лөєсіс XE Н 
оумінтат(ат|дрхн мії оүмнт<лт>2лн є!піда4 
шооп Мпірнте єу'пєтсмамт TIE’ єоєм'атапоу 
ме" єоємата"рнхоу ме оматпархоу ! авал NE 
мєдхпо мєє: етіа)ооп: нтауаратє АВАЛ !M- 
май по)нре MN тот; !мпрнтє NNT. ETBE 
n20yo !кігемговіме: eyf пі epN !мевүернү 
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and after whom | по other son exists. | Therefore, he is 
a firstborn! and an only Son, 29 “firstborn” because по 
опе | exists before him and “only Son” | because по one 
is after | him. Furthermore, he has | his fruit, 25 that 
which is unknowable because | of its surpassing 
greatness. Yet | he wanted it to be known, | because of 
the riches of his | sweetness. 3° And he revealed the 
unexplainable power and | he combined with it | the 
great abundance of his generosity. | 

Not only did the Son exist | from the beginning, but 
the Church, 35 too, existed from the beginning. | Now, 
he who thinks that the discovery | that the Son is an 
only son | opposes the statement (about the Church) 
— | because of the mysterious quality of the matter 
4° it is not so. For just as 5?! the Father is a unity | 
and has revealed himself las Father for him alone, so 
too 5 the Son was found | to be a brother to himself 
alone, | in virtue of the fact that he is unbegotten | and 
without beginning. He! wonders at himself 19 [along 
with the] Father, and he gives | [him(self)] glory and 
honor and | [love.] Furthermore, he too | is the one 
whom he conceives of | as Son, in accordance with the 
15 dispositions: “without | beginning” and “without 
end.” | Thus is the matter | something which is fixed. | 
Being innumerable and ?? illimitable, his offspring | 
are indivisible. Those | which exist have come | forth 
from the Son and the Father | like kisses, because of 
the multitude 25 of some who kiss one | another with a 
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2NN оумєєує: !емамоүд  Мматсг єуоуєіє 
'Noywr те фп” eqwoom Морні |28 242 
<М>пеіві єтє тєє те: T'ekkAHcIA N2A2 Npwme 
тєтічдооп 2aeH NNAKDN тєє ! єтоүмоүтє 
арас 2м OYMNT'!XAEIC хе NIAIWN NTE NIAKDN 
єтє TAEI те тфүсіс NTE мі'пм(єум)а: eToya- 
хв: Матотєко TEEI єтєрєпанрє MATN MMaq 
'axwe 20с Teqoycia те Nee ! міт: єтєд- 
маты Ммад лахн паунрє 

x[e - - - ] ''Тєккансі сао0от |міорні ом 
NIAIAGECIC MN NIAPETH мєє 'єтє: TIWT мії 
naHpe: woon: !NoHTOy Nee NTAÍXOOC xin 
арп ETBE пєє скн MMe[y] ! NNIXTIO млм 
кмата(поТү 'ayw 2NN oyMNT[a]ranc: N[Tay] 
lowoy сєхпо ом N[i]lapeTrH M[N] ! млілөєсіс 
є[тсаооп] 2p[ui] ! монтоу мееП rap ме пєспо) 
ідітєума петоГүвіре MMaq] ! әл моуєрну: 
хү[ш мєє] ! ємтлүєт єв ол Мм(аү аЇм "ga 
паунрє MEEI єтоуа рот !Neay ETBHHTG ETBE 
Tree! ! MN бом: атрємоус р моє! М'малд  нєпхак 
agaa Ммпма: 'єтммєу пе оулє мєааєхє 
хооу: 2NaTwexe ‘rap’ apay ne 'ауа» 2NNaTT 
рем apay ме 2NlarTP мої MMay ме: Мтау Nae 
!OyaeeTOy NETE OYN блм Мімау: NXI рєм 
apaoy ap моє! ! ммлү ксехавіт” гар єм ! ммм 

хе NA MMA €'rMMey 2NNATXOOYE ме: !QNAT- 
хпоу ме 2aTN !TcycTacic єтє тєє Te’ ! хе 
ayw пірнте пе ayw тевібат пе nipewe ne 
TIAAHA: Ine NTE miaTxmaq Ммат'хі рем арай 
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| good, insatiable thought, | the kiss being a unity, al- 
though it involves | many kisses. This is to say, it is 
the 3? Church consisting of many men that | existed 
before the aeons, | which is called, in the proper ! 
sense, “the aeons of the aeons.” | This is the nature of 
the 35 holy imperishable spirits, | upon which the Son 
rests, | since it is his essence, just as the Father rests 
59-1 upon the Son. 


4. Aeonic Emanations 


[...] | the Church exists in the | dispositions and 
properties | in which the Father and the Son exist, 
5 as I have said from the start. | Therefore, it subsists | 
in the procreations of innumerable aeons. | Also in an 
uncountable way [they]! too beget, by [the] properties 
[and] 19 the dispositions in which it (the Church) [ex- 
ists.] | [For] these [comprise its] | association which 
[they form] | toward one another and [toward those] | 
who have come forth from [them] '5 toward the Son, 
for whose glory they exist. | Therefore, | it is not pos- 
sible for mind to conceive ої | him — He was the рег- 
fection of that place — | nor can speech ?? express 
them, for they are ineffable | and unnamable | and 
inconceivable. They | alone have the ability | to name 
themselves and to conceive ?5 of themselves. For they 
have not been rooted | in these places. 

Those of that ріасе | аге ineffable, | (and) innumer- 
able in | the system which is 3° both the manner and 
the | size, the joy, the gladness | of the unbegotten, | 
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мматТ рем арда 'мматр моєї Ммад NaTNey 

35 l'apay: Мматамаотє Ммад ! пє mITTAHpwmMa пе 

NTE TMNT'TeiboT:. 2wcae NTemeq2oyo 'аапє 
з/бо Ммоүбмхпо ![.].[.Jn[...Jrac Мматам 

хе !Naàyqjoon awige тмєт` 2N ! пмєєүоүє 

5 хе тот" едо ! мпрнтє` NNoymeeye: ! wey: мії 

<оү>топос єлүтєго ae '|м)бі нхпооує 

aqoywwwe 'мхі пєтєум бом MMaq al[n]rHpg 

Гаєїмаотє aeine ! [a]sala] M[rrer]aq ayer: 28 

10 ТІНГ...әавімів авал: Ммєт'![....2]нтЧ алла eq- 

wo'[on nee] етда)ооп: ммас ![eEqwoo]n Nnoy- 

15 HHrH Емас!ба,хв <N>2HTG мпмлоү єтріооує 

оєтє АВАЛ Ммас 'Wwa mney мем ETOYWOON 

0м пмєує Мпіфт єтє nalei me’ Eywoon 2N 

20 пвлөос 'єтонп NeqcayNe MEN Мімау іх 

пвлеос NTay Nae !MN блм Ммаү Ncoyw(n) 

! TBàeoc ETENEYWOlonM NoHTQ оүле MN ! бом 

25 Ммаү атроусоуфмоу  "Ммім MMOOY оүле 

Гатроусоуафм бе: ETE ! MEEI ME мєүа)уооп MEN 

! MN типот" мєуадроп: ! NTAY NEY EN пе: алла 

20 I MONON NEYNTEY MMey: !Мптроүауопе мпрн- 

те !кмоүсперма: лтроүбмтс ! єүсооп Мпрн- 

35 T€ NNOY!seke Nee Мплогос Me(N) 'aqxmaoy 

дакн л2рнї ом оүімітсперма ємпатоу'єатє 

x[3]/61 ae NÓI мєє erqua'xnooy "asaa Мпає! І.) 

пемтаар ! ауарп MMey[e] apaoy тиот ! oy mo- 

NON ATPOYWWTE Neq алла атроүяауалте NEY 

5 2woy ! лм: arpoywwne бе: 2M п(єдіїмєує: zwc 
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nameless, unnamable, | inconceivable, invisible, 35 in- 
comprehensible one. | It is the fullness of paternity, | 
so that his abundance l is a begetting 991 |...) of the 
aeons. 

They | were forever in|thought, for the Fatherl was 
like a thought 5 and a place for them. When their | 
generations had been established, the one who is 
completely in control | wished to lay hold of and to 
bring forth that which was deficient in the 19 [..., 
and he brought] forth those||...] him. But since he is 
| [as] he is, | [he is] a spring, which is пої | diminished 
by the water which 15 abundantly flows from it. | 
While they were lin the Father's thought, that is, in 
the hidden depth, | the depth knew them, 2° but they | 
were unable to know | the depth in which they were; | 
nor was it | possible for them to know 25 themselves, 
пог | for them to know any thing else. That | is, they 
were | with the Father; they did not exist for | them- 
selves. Rather, 5? they only had | existence in the 
manner lof a seed, so that it has been discovered | that 
they existed like a | fetus. Like the word 35 he begot 
them, subsisting | spermatically, and | the ones whom 
he was to beget had not yet come into being 61-1 from 
him. The опе whol first thought of them, the Father, | 
— not only so that they might exist for him, | but also 
that they might exist for themselves as well, 5 that 
they might then exist in [his] thought | as mental sub- 
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oycia MMey[e] 'arpoywwne лє NEY 2ooy 
a[q]icire NNoyMeey[e] гос оуспє|ріма: пе: 
іо NMNTCH[epMa] aT[poy]'P моєї Ммем xe o[y 
neTku[o]'or: ney: зар zmar [at Ntwa] pi мфор- 
MH атроүміме ae xe] ! мм пе тет єтоо[оп 
15 мєү] !прем мем Мпіфт' aqTeeiq. "NEY даті 
оусмн Ect 2paoy !меү хе пєтаооп: qwoon 
ABAA: ! 2м прєм єтммєу: пєтєүн!тєү<д> ñn- 
троудатіє: xe пхісє ! лє 2M прем емтадавес) 
20 !"араүоү 

Eqwoon лє мпєс!мат` NNOYBEKE’ вүмтед Ñ- 
імєу Мпварахув NÓI плілоү 'ємпат'д'нєу лє 
хмноє: апємітаосітє MMOq' є[т]вє neer ney- 
25 "Nrey Мпі2Фв оүлєєтд !'атроуарімє NCcq єур 
мої мє(м) ! xe woon EYOYWWE лє AONTT ! xe 
а» пета)ооп алла EMIAH Oylaraeoc пе тет 
зо €qxHk Nlee єтємпєдсатм !|apaoy WABOA 
хтроудатє ! 2н пєдмєує: алла aqT wey 
larpoywwme 20оү тєє те ee 'хм' єтдмар 
25 2Мат Ммад "ney атроуммє xe єў пєтао!оп 
ETE MAEI METCAYNE’ Ммад ! ANH2€' тмет” MMIN 
[5в]/62 ммоа "[.........]..[.] D... ]..[.] 'морфн nefay]ne 
хе oy пєта)[о]!оп Nee етоүхпо MMay Мпімә: 
5 єүалмєстоү вүшооп 2M l поүоєч ємєү 

ANENTA2XTITOOY | 
[x]e птнрд ario: eine Ммау ! [a]eaa мпрнтє 
NNOYAIAOY WHM: ! мпрнтє NNOYTATAE NTE Oy- 
10 loàAMe Мипрнтє ммоукоупр "Nre оГуєлаАє 
мпрнтє: NNOYl[2p]e[pe мпр]нтє NNOYTWKC M- 
бе hom: єур хра NNoyxi ca'[Neo)] MN oy- 
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stance | and that they might exist for themselves too, 
— | sowed a thought like a [spermatic] seed. | Now, in 
order that [they] 19 might know [what exists] | for 
them, he graciously [granted the] | initial form, while 
in order that they might [recognize] | who is the Fa- 
ther who exists [for them]. | he gave them the name 
“Father” '5 by means of a voice proclaiming to them | 
that what exists exists through | that name, which 
they have | by virtue of the fact that they came into 
being, because the exaltation, | which has escaped 
their notice, is in the name. 

20 The infant, while in the | form of a fetus | has 
enough for itself, | before ever seeing the one who | 
sowed it. Therefore, they had ?5 the sole task | of 
searching for him, realizing | that he exists, ever 
wishing to find out | what exists. Since, however, | the 
perfect Father is good, 3° just as he did not hear|them 
at all so that they would exist (only) | in his thought, 
but rather granted that | they, too, might come into 
being, so | also will he give them grace 35 to know 
what exists, | that is, the one who knows! himself eter- 
nally, ©? [... ] | form to [know] what | exists, just as 
people are begotten in this | place: when they are 
born, they are in 5 the light, so that they see those 
who have begotten them. | 

The Father brought forth everything, | like a little 
child, | like a drop from a І spring, like a blossom 
10 from a [vine], like а | [lower], like a «planting? | 
[...] in need of gaining | [nourishment] and growth 
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паүре MN оуміт'аЇтаута aqeMa2Te Ммос 
їхуоуаєюму пєтєлдмєүє !арас XN Ngapir 
NTAq Ммем ! оүмтєдс ммєү XN Nqjapri ! aqney 
арас” аа20ТП ae MMOC !aNaer ємтаор «уорп 
Nef ABAA !ммад 2NN оуфеонос EN аліда xc- 
касє: нсєтмхг XN |!Nwapit NTOYMNTATQ)TA 
<N>X! NilakoN NCETMGITOY әәрні amileay wa 
підут: Ncemeye ney ! оүлєєтоү XE авал M- 
Mooy ! оүнтєү Mriaei MMey {a} алла ! мпрнтє 


Nae’ ємтлдар омєд ! AT ney’ arpoywuwne’ nee) 


ITE прнтє ам aTpoywwre Naro ra: Мтарєдр 
онєд aqt ney !Мпімевүв ETXHK авал” Біте 
Тмктпетр пєтмамоуд 'арауоу 

хе MAEI бє ємтлдахалЄ Аа NNOYAEINE ANEN- 
Tayei єївол Ммод Ммім MMoq пє!тоүмоүтє 
apaoy Ммод мітла пе пау)нрє €TMH2 ETXHK 
'NNATWTA AGNTG aBaa’ Eq'THT мем MN TIENTAEI 
agaa l'[M]Maq e[qp] wl - - - ] ' eqp аувінір мх 
[....]м.[.] !птнр4д ката [...][.] epenoye[] 
поүєї naqwalmq] apaq MMaq 'erqMNTNAÓ єм 
те Teer ! вмпатаүауапд4 ммод aAA[a] ! qwoom: 
Nraq ntTaeie’ eTe[q]''poor MMaq Мпарнтє мм 
[re]qcMaTr: MN TEqMNTNOO 'eyN блм Мма4 
[ar]poyney ГАТрАд Ncexooc al[nJet[o]ycaly- 
мє] 'MmMaq’ NTreq вүр форі [M]Maq вар фор! 
ммаү [xe] !оүм бом Ммаү Nre2[aq q]woon 
NTAq Nee етда)оіотІ ! MMac NAE тата) ер MINE 
'MMaq хєкасє eqNaxi !eay авал 2N поуєє! 
поуєєї ! qoyaN2q EBOA’ MMIN MMag ! NÓI тет 
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and | faultlessness. He withheld it '5 for a time. He 
who had thought of it from the very beginning, | pos- 
sessed it from the very beginning, | and saw it, but he 
closed it off | to those who first came from 29 him. (He 
did this,) not out of envy, but l in order that the aeons 
might not receive their faultlessness | from the very 
beginning | and might not exalt themselves to the | 
glory, to the Father, and might think 25 that from 
themselves alone | they have this. But | just as he 
wished | to grant that they might come into being, so| 
too, in order that they might come into being as 
3° faultless ones, when he wished, he gave them | the 
perfect idea of | beneficience | toward them. 

The one whom he raised up | as a light for those 
who came 35 from himself, the one | from whom they 
take their пате, he is the Son, who is full, complete | 
and faultless. He brought him forth | mingled with 
what came forth from 03 him [...]l partaking of the 
[... ] I the Тоба Шу, in accordance with [...] by which 
each | one can receive [him] for himself, 5 though such 
was not his greatness | before he was received by it. 
Rather, | he exists by himself. As | for the parts in 
which he exists in is own manner and | form and 
greatness, 19 it is possible for «them? to see himland 
speak about that which they know lof him, since they 
wear | him while he wears them, [because] l it is pos- 
sible for them to comprehend him. "5 He, however, is 
as he is, | incomparable. | In order that the Father 
might receive | honor from each one! and reveal him- 
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ayw 2N тєдмітат'єуєхє apaq Eq2HT Natney 
арай cyf eayMa ммад ! 2м OY'NOYC ETBE 
neci TMNTNAÓ Mrieqxice 2M птроу'єуєхє apaq 
NCENEY apaq !да)аупе eqoyaN2 авал !eywa- 
2WC apaq ETBE пооуо ! NTeqMNT2AÓ€ он Txa- 
pic 'Nae < - - - > ayw мпрнтє (хүс Міпрн- 
тє:) NNIMNTPMMMA!ci2€' NTE NIMNTKAPWwC ! 2бімі- 
ce{ce} ме wa ємноє 'NTay Nae QNXXTIO ммоүс 
ме: !теві T€ CE 204 AN NNIAIAeEecic NTE 
плогос 2мпрово'ян ме Мпм(вүм)атікн NTAY бе 
мітесмеү 2«c enayaoroc пе !|[2e]nc[nepma] 
мє[] ayw оєм'мєує м[тє` мјєдмісє ne’ ! лү 
2€NNOYN€ EYAN? 'амноє тмет: EYOYAN? хе 
! 2€N.XTIO ме NTA2Í ABAA Мімаү” €QNNOYC мє: 
ayw 2N'TIN(EYM)ATIKON ме: NXTIO €2OYN €yleay: 
м тат: 

хе MN хр !NcMH 2(! п]м(єүм)л NNOyC ayw 
N'Aor[o]c: x[e] оулє мы xpeia мр '[oc]e 
(212оүм апєтоур гмєү [єєд]: алла 2M псмат 
єтє[чєд]аооп ммаа тєє те ee ![nue]ra2er 
АВАЛ’ MMaq Єєү!хпо MreToyadq тнр4 ayw 
Іпєтоур моєї Ммлд MN пє!тоүхоү Ммад MN 
петоүікім Aapayoy €20yN єрод MN ! пєтоү- 
КААТ" ә2рні MMaq ayw ! пєтоү?гос MMoq eyt 
€oloy MMOq OYNTeq ммєу ! каҙнре TEEI rap тє 
тоүбом !NpuaMeqxrmno Nee 2«o«oq ам !NNeeI 
€NTAY€I €BOA MMOOY "ката TOYMNTT TOOTQ MN 
мєү!єрнү eyt NTOOTQ ммєү!єрнү Мпсмат" NNI- 
aTXrmooy ! 

хе тет мем ката петд!хасі MMA’ ANITTTHPG 
eqo N'arcoywng ayw Narwang ! eyNTeq ммєү 
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self, 29 even in his ineffability, | hidden, and invisible, | 
they marvel at him mentally. | Therefore, the | great- 
ness of his loftiness consists in the fact that they 
25 speak about him and see him. | He becomes mani- 
fest, | so that he may be hymned because of the abun- 
dance | of his sweetness, with the grace | of <...>. 
And just as 3° the admirations | of the silences | are 
eternal generations | and they are mental offspring, | 
so too the dispositions 35 of the word are spiritual | 
emanations. Both of them [admirations and disposi- 
tions], | since they belong to a word, 94! are [seeds] 
and | thoughts [of] his offspring, апа roots which livel 
forever, appearing 5 to be offspring which have come 
forth from | themselves, being minds and | spiritual 
offspring to | the glory of the Father. 

There is no need | for voice and spirit, mind and 
10 word, because there is no need to! [work at] that 
which they desire | [to do], but on the pattern | by 
which [he was] existing, sol are those who have come 
forth from him, 15 begetting everything which they 
desire. And | the one whom they conceive of, and | 
whom they speak about, and the опе | toward whom 
they move, and | the опе in whom they are, and ?? the 
one whom they hymn, thereby glorifying him, | he has 
| sons. For this is their procreative power, like | those 
from whom they have come, 25 according to their mu- 
tual assistance, | since they assist one another | like the 
unbegotten ones. | 

The Father, in accordance with his | exalted posi- 
tion over the Totalities, being 3° an unknown and 
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NTMNTNOO !Мпірнте MN фавін: Noe ! емен- 
TAGOYAN2G АВАЛ: NC€loHTQ 2N OYQ)OXO T: aBaa: 
A'NeTXAci тнроү NTE NIAWN 'ENTAYEI ABAAA 
MMaq NEY'NATEKO пе” ETBE mac! MEq'XIN MÑ 
тєдмітатоїсє AqalMA2TE€ MMOC орні 2N пєтд- 
"woon{q} MMaq [NTaq qwoon nl'arwexe apaq 
[ayw w]NaTX€ рєЇм) ! арад: ayw eq[x]a ci anoyc 
NIM 'ayw AWEXE NIM MAEI AE aqca[y]'rN ммац 
АВАЛ Ммім MM[oq] ! ayw пємтадпарєад as[aa] 
! meei neNTa? t: NNOYTAxpo M[N] 'оутопос мії 
оүма Nwowre: міпітнрд воүрем NTEq пе neel] 
"ETE авал оїтоотд Eqwoon !wioT Мп'тнра 
авал йтєдм[мт]јаоп оїсє apay <м>евта)оог- 
€aq'cerq: әәрні апоумєує arploy]'wine Ncoq 
п2оүо Nre т.[.][..] ! лвлл 2M птроур моє xe 
4ао[оп] ayw Ncewine’ xe ey пє[[тє]мєд- 
qjoorm: MEEI лє лүтє![є1]4 ney єуаполаусіс мії 
Гоусамєау MN AAHA’ MN оүгоүо "Te TMNTP 
оүоавім: ETE T'TMNTWBHP’ wwr 2ісе NTEq те: 
Ітисаумє Мтєд ayw пімоухб !NTE€q' wapay 
ете паві пе: 'єтоумоутє apaq ayw NTAaq ! ne 
па)нрє: емтад пе міптнра ! {х} ayw пемтаү- 
соүшомд хе мм 'пє: ayw єдтєє[]є 2iwwga 
пає пе етоүмоүте apaq Мімаа xe qHpe 
ayw єтоур мої 'MMaq’ хе да)ооп” ayw мєүі- 
мє соч me’ MEEI rre пєтаооп: !Кекюот: лүш 
пєтоүмла) wexe !арад ем ayw петоүр моє 
мімаа EN’ MEEI пе ETP apr мазаріттє: 

хе MN бом NAaye ар мої !MMaq й ameye 
арас” й вүмаа) ! 20м е2оүм AMEY оүвє пет- 
хасг !оүве паурп Nwwne 2NN OYMNT!xaeic 
Алла PEN NIM EYP моєї м!млд "н eyíp мое | 
MMaq н вү)хоү !MMaq 2apoq eyeiNe Ммаү 
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written over с, а) written over €.!12 <м>втауоот ed. pr.! 14 <є>пгоүо ed. 
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incomprehensible one, | has such greatness | and mag- 
nitude, that, | if he had revealed himself | suddenly, 
quickly, 35 to all the exalted ones among the aeons | 
who had come forth from him, they | would have рег- 
ished. Therefore, he | withheld his power and his in- 
exhaustibility | within that in which һе °5" is. [He is] | 
ineffable [and] unnamable | and exalted above every 
mind | and every word. This one, however, stretched 
5 himself out | and it was that which he stretched out | 
which gave a foundation anda space and a dwelling 
place for | the universe, a name of his being “the 
19 one through whom,” since he is| Father of the All, 
out of his laboring for those who exist, | having sown 
into their thought that [they] | might seek after him. 
The abundance of their [...] '5 consists in the fact 
that they understand that he | exists and in the fact 
that they ask what it is | [that] was existing. ‘This one 
was | given to them for enjoyment and | nourishment 
and joy and an abundance 29 of illumination, which | 
consists in his fellow laboring, | his knowledge and his 
mingling | with them, that is, the one | who is called 
and is, in fact, 25 the Son, since һе is the Totalities | 
and the one of whom they know both who he is | and 
that it is he who clothes. | This is the one who is called 
| “Son” and the опе of whom they understand 3° that 
he exists and they were seeking | after him. This is the 
one who exists | as Father and (as) the one about 
whom they cannot speak, | and the one of whom they 
do not conceive. | This is the one who first came into 
being. 

35 It is impossible for anyone to conceive | ої him or 
think of him. Or can anyone! approach there, toward 
the exalted one, | toward the pre-existent in the pro- 
per | sense? But all the names conceived 66.1 or spoken 
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!ABAA ayeay Nnoyixnoc !іітед ката TÓOw ` 
5 Мпоуєєї '[n]oyeer кметТ ваү neq new[T]22- 
q)aei'e бе agaa MMaq eqcayl[r]N MMaq авал 
хубмхто: MNl'u OycayNe NTE міптнрд Юта) 00 
то ![..]є Nipen тнроү 2NN OyMNT'aTX€ бал ayw | 
NTAq пе піар оулєєті 2NN OyMNTXAÍC 
"(піраоме: кте тот вте naci me’ eTl'[x]o 
ммо 
тморфн NTE підт'мОР'фн' 
пса»ма NTE ПІАТСОМА' 
15 120: мітпатмеү ара 
плогос M[niaToy]'aà2Meq: 
пмоүс Мпіатр м(ові мІмад 
тпнгн: €NTA2€T€ ABAA [M]'Maq: 
TNOYNE NTE NETXAEIT ! 
пмоүте AE NNETKH A2PHi 
20 поүоїм ! NNeT'q'P oyoe’<IN> арау: 
поуаа)є: NNEN'TAGOoYAWOoY 
TITPONOIA NNETG'P промо MMAY: 
TMNTPMN2HT ! NNENTAGEEY NPMN2HT' 
тбом ! NNeTqQT бом NNEY 
25 | ncaooy2: а!2оүм мет4са2оү apay 
n6x«AT ! ABAA NNETOYYWINE NCWOY 
пвел |'NNETNEY авал 
пм(єум)а: NNeTNI!'qe: 
TWN? NNETAN2 
TMNTOYEE! ! NOycOT: NNETMAXO мміттнра 
30 |"NTay тнроү Eywoor 2M поүєє ! моүшт" eq- 
TOE! 21ахоа тнрд M'MI(N) MMOq ayw морнї 2M TI- 
ре<м> кіоүшот: нтєд семоүте apaq М'мад EN’ 
25 амноє TMET’ хү ката пірнте NOYWT' NTAY AY- 
сла) 'піоуєєт NOYWT мє ayw мітттнрд ! ме: оүле 
напна) ем NCWMa'TIKOC оүле дпарх EN ANIPEN 
40 !емтада)ооп MMay: oyeT’ ! пвві MEN Мпірнтє 
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labout him are presented lin honor, as a tracelof him, 
according to the ability of each 5 one of those who 
glorify him. Now һе | who arose from him when he 
stretched | himself out for begetting and | for know- 
ledge on the part of the Totalities, hell... |] all of the 
names, without falsification, 19 and he is, in the pro- 
per sense, the sole first one, | [the] man of the Father, 
that is, the one whom Il call 
the form of the formless, | 
the body of the bodiless, 
the face !5 of the invisible, 
the word of [the]! unutterable, 
the mind of the inconceivable, | 
the fountain which flowed from | him, 
the root of those who are planted, | 
and the god of those who exist, 
the light 29 of those whom he illumines, 
the love of those | whom he loved, 
the providence of those for whom һе providen- 
tially cares, 
the wisdom | of those whom he made wise, 
the power | of those to whom he gives power, 
the assembly ?5 [of] those whom he assembles to 
him, 
the revelation | of the things which are sought 
after, 
the eyelof those who see, 
the breath of those who breathe, | 
the life of those who live, 
the unity | of those who are mixed with the Го- 
talities. 

39 АП of them exist in the single опе, | ав he clothes 
himself completely | and by his single пате ће is nev- 
er called. | And in 35 this unique way they are equally! 
the single one and the Totalities. | He is neither di- 
vided as a body, | пог is he separated into the names | 
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oywt "neci Nae Мпкєрнтє оүлє] ! ам maq- 
wise 2N [...]а) ovale] ! млапоомє alniplen: 
euTAqd[P мШові MMay ар mee! тємоу qp "Nee 
хкєрнтє: EQYWT' MAEI тє!моү жүй» OYWT Maer 
ake2a[re] ! дала Nraq THPG пе олвол [qo]lei 
мпоүвві поуєєї NNINTHPG 'амноє TMET ji 
оусап дові мімете NTay тнроү NE NTAqM 
! mico T: NNITTTHPG NTAq an’ мє Nil'rTTHPQ XE NTAqQ 
пєтоєї <N>Cayne !Neq MMIN MMaAq ayw €qoei 
[N]'royeie Toyeie: NNiapeTH оү[ч]!тєд мем ÑNI- 
бом: ayw <вдо>ві NBEa !Мпетасаүме MMaq 
THP 'єдмєу apaq МмаАд MMiN MMaq ! [т]нрд 
єунтєд Ммвү NNnoy'wype: ayw Мморфн ETBE 
mele оєматапоу мє мєдбом !MN NEqapeTH’ 
ayw 2NaTCw'TM араоү ме: ETBE піхпо ETG- 
Іхпо MMay <Ммад> 2NaTamoy ме: ! ayw 2NAT- 
пархоу авал ne {мє} ! мҳпо NTE мєдлогос 
ayw мом NTE€q ayw міптнрд мтєд ! qcayne 
MMay вте NTAq пє M/MIN Ммад єүд)ооп NopHi 
NON !пірем Noywr’ ємтау тнроу: | єүсооп 
N2HTG єуауєхє ayw !едіме ABAA XKEKAC QN 
оуміїтіоуєї Noywt єубамтс єу'єсроп ката 
тоүвів: тоүвів Nape'TH ayw плоєєілє ам 
мпєдоу'ам24 авал” NNIMNTHPY 21 оусап ! лү 
піша) NTeq мпєдоүлм24 'амємтауєї вәл’ 
MMaq 

хе мвітаві бе ABAA Ммад тнроү NTE ! мєєгмє' 
NIAION NTE NIAIWN " [EloNmpo[BOA]H ме мхпо NE 
кітеүфүсіс мромвахпо !NTAY 2шоү орні 2N 
тоүфүсіс 'Npwme вахпо ay<t> ваү M'mor 
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which he has [received], 49 (so that) he is one thing in 
this way and another 97" in [another way.] Also, nei- 
ther | does he change іп |... |, nor | does he turn into 
[the names] which he | [thinks of,] and become now 
this, now > something else, this thing now being one 
thing | and, at another time, something else, | but ra- 
ther he is wholly himself to the uttermost. [Не] | is 
each and every one of the Totalities | forever at the 
same time. He is what '° all of them are. He brought! 
the Father to the Totalities. He also is the Totalities, | 
for he is the one who 15 knowledgelfor himself and he 
15 | each one of the properties. He 15 has the powers 
and [he is] beyond | all that which he knows, | while 
seeing himself in himself | completely and having а | 
Son and form. Therefore, 29 his powers and proper- 
ties are innumerable | and inaudible, | because of the 
begetting [by] which Бе begets them. Innumerable | 
and indivisible are 25 the begettings of his words, апа! 
his commands and his Totalities. | He knows them, 
which things he himself is, | since they are in | the 
single name, and 39 are all speaking in it. And | he 
brings (them) forth, in order that | it might be dis- 
covered that they | exist according to their individual 
properties in a unified way. | And he did not reveal 
the multitude 35 to the Totalities at once! nor did he 
reveal his equality | to those who had come forth from 
him. | 


5. Aeonic Life 


All those who came forth from him, | «who»? are 
the aeons of the aeons, °°! being emanations and off- 
spring of | <his> procreative nature, | they too, in 
their procreative | nature, have <given> glory to 5 the 
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Nee’ ENTAqwwne ! NAAEI6e NEY’ NTE поүтє!оо 
ApeTq ете mee! пе NiTanPp «prn мҳоос xe 
двіре ! NNAKDN N2ZENNOYNE’ ayw QN'OAAMH: ayw 
оквізте: хе Tree! ! eroyT EAY NEY аухпо: xe 
Гоумтєд ммєу ммоуєпістнімн: MN OYMNTPMn- 
онт" ayw ! дүМме xe [ayMMe xe] N'rayei авал: 
ом Тепістнмн ! MN "рмитрммонт NAE Ni[rrTH] pq: 
меүмавіме ABAA NNOY'Eay €qTNTANT: піт: пе 
ne'er ere NTAq пе: мптнра ! ємєөє Мтауцітоу 
хорні at 'eay ката TOyeie Toyele’ N'NEWN' 
ETBE MEEI Морнї 2N rrilocoC* AZOYN af Eay ayw 
!opHi ом {бом тє фммтоүсвіңеі) Noywr ñ- 
METAYE! agaa !Ммад AYCWK AQOYN AYMOYXÓ 
! MNN OYTWT MN оуммтоу'єєг NOYwWT wa 
NOyepHy 'ауєгрє NNOyeay eqMnwa M'mior 
АВАЛ 2M mimAHpoMa !NT€ Tcaoy2C' єцоєі 
моү/віме NOyXOT' 6222 Пе: авал ! xe NTAyNTQ 
АВАЛ Ayeay: 'MMOYEE! NOYWT’ ayw авал "xe 
хуєг ABAA wa meer єтє N'raqg пе міптнрд NE 
maci бе: ! мєүтлєо пе Nw[....]5neo[ - - - Ї 
! Tàaei EnTazein[e ав)лл Ммітттінірд єоуапархн 
NNIATMOY п[є] ! ayw oywa ємноє TIE Аавал xe 
€'aqei ABAA 2N NIAIWN €TAN2 e[a]'xuk АВАЛ 
єдмно: ETBE пєтҳ[нк] 'єтмно: Aqkaoy егрні 
єумно !вүхнк мєє! €uTA2T cay 2N'N OYXWK 
ABAA' АВАЛ 2N Ркой'маміх Мтірнте rap Мпіфт 
мГаїтаута: eyt eay neq: wapeq'[.c]cw'r™ 
neay: an єт єму ме(41 '[aJoyanzgoy авал 
мпєє вте N'[T]aq ne: 

хе тлавібе MTIMA? "Eay’ cNey ENTACWQWTNE' 


8 NXOOC, N written over partial x.! 14 (хүмме хе) ed. pr.! 16 Nae MS: Read 
NÓI Attridge: NTE ed. pr.! 18 «М»тиаут Thomassen! 19 The line begins with a 
filler (>).! 21 «NNapeTH MN noyeie поүєє> (sic) ed. pr. (Сег.): «бом Ñ> 
Thomassen! 24 орні, H written over a.! 24-25 ovyei(ei] Attridge! 34 боүшт, Ñ 
written over a partial м. | 

69.1 NN[eei] пе wla) ed. pr.! 12 Г.с(саут/м, The second c written over т: 
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CX TM <кбі> neay ed. pr. (Eng.)! an MS: NN ог ам <NN> ed. pr. (Ger.)! 
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Father, as he was | the cause of their establishment. 
This is what | we said previously, namely that he cre- 
ates | the aeons as roots and !? springs and fathers, 
and that helis the one to whom they give glory. They 
have begotten, for | he has knowledge | and wisdom | 
and the Totalities knew '5 that it is from knowledge | 
and wisdom that they have come forth. | They would 
have brought forth | а seeming honor: “The Father is 
the one | who is the Totalities,” 29 if the aeons had 
risen up to give | honor individually. | Therefore, in 
the | song of glorification and | in the power of the 
unity 25 of him from | whom they have come, they 
were drawn into a mingling | and a combination and 
a unity | with one another. | They offered glory wor- 
thy of 5? the Father from the pleromatic | congrega- 
tion, which is а І single representation although 
many, | because it was brought forth as a glory | for 
the single one and because 35 they came forth toward 
the one who | is himself the Totalities. Now, this 
99-1 was a praise [...]I the one who brought forth the 
Totalities, | being а first-fruit of the immortals | and 
an eternal one, because, 5 having come forth from the 
living aeons, being | perfect and full because of the 
one who is perfect | and full, it left full | and perfect 
those who have given glory in а perfect way because 
of the 19 fellowship. For, like the faultless Father, | 
when he is glorified he | also hears the glory which 
glorifies him, | so as to make them manifest as that 
which | he is. 

The cause of the second 15 honor which accrued to 
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I yeyoy metre’ maei ємтаутстад 'axwoy 
ABAA’ 2M піфт eayMMe !ГаЇтхаріс: TAEI єм- 
тАТуТ карпос !Ммас agaa 2M malt] wa 
чоує"рну: хєкасє мпрнтє ENTAY EINE’ aBan’ 
<MMay> 2NN OYEAy Мпіаут: ! MEEI ME прнтє aN 
ATITPOYWNZ !авал вүхнк AYWNZ авал: ey- 
leipe: 2N T'MN<T>T Eeay 

xe N€2eN'eiaTe: МПІМА2 WamMT’ N€ay «Ne» 
катл TMNTAYTESOYCIOC MN !TÓOM ємтау- 
хпас NMMeoy 'єпоуєєї поуєєї Ммаү ENCE- 
Іауооп єм MMaq’ at єму 2N OY'MNTOYEE! Noywr: 
MneTqoylaaq: 

xe пюуҙарп бе MN miMa? 'смєу ме” Ayo 
пірнтн: сехнк мп'смєу лүш сємно: XE 2NOYQ- 
м2 laBAA ме Мтоотд Мпіфт' ETXHK ! лвал 
€TMH2 MN N€NTA2€l ABAA !етхнк АВАЛ 2М 
nTPOyT €ay Міпетхнк тикарпос AE NTAq M- 
тм? WAMNT 2NNEAyY Ne NTE ! поуфа)є: мпоүє 
moye NNAIWN "ayw тоүвів тоүвів NNapeTH 
! oyNT€ трт мем бом qqjoorm "Гом) oy[nan- 
рішма єдхнк ! авал M[rwe]ye: ere авол !2NN 
оүтот офс вавол ! әм оүкатл "п'оуєє! 
поүвеі |"NNAIWN пе пєтдоүша)д ![a]yo пете- 
OYN блм м<м>А4 apaq !eqT єму MMag MmwT | 

хе ETBE пєєг 2€NNOyC NE Niae 2ENNOYC 
вүбамтС eoN'Aoroc ме NTE 2NAOrOC еҙһіпрес- 
вүтерос ме NTE 2ємпрє!свүтєрос E2NBAOMOC 
ме ![N]jAe омвлемос ме: eyxa[ce] ! anoyepHy 
поуєєї поує"єї NNETT Eay єүнтєд M'Mey M- 
пєдтопос MN ne[q]l'xice MN тєдмомн: MN TEQ- 
lANATTAYCIC’ єтє пєлү пе ! ETGEINE MMAq Авал 

хе 'nert çay MmiwT: тнроу оү!нтєү Ммеү 
мпоүҳпо 'хмноє TMET’ сєхпо ката !TÓwT 


16 мєү оүпете ed. pr. (Fr, Ger)! 21 <Ммаү> Mueller! 22 
птроү<оү>оэн2 ed. pr.! 24 xe ме<еі> ed. рт.! 25 «ue» Attridge! 

70.2 M[nMe]ye Emmel: M[MH]e ed. pr.!6 M<m>aq ed. pr.! 8 Nae ie. 
NT€!9 єубамтс MS: єүлбмтс ed. pr. (Ger.)! 12-13 влөмос MS: влөос 
(2) Attridge! 13 |м)лє i.e. кте! 
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them | is that which was returned | to them from the 
Father when they had known | the grace by which 
they bore fruit with one another | because of the Fa- 
ther. 29 As a result, just as they | «were» brought 
forth in glory for the Father, | so too in order to ap- 
pear | perfect, they appeared | acting by giving glory. 

They 25 were fathers of the third glory | according 
to the independence and Ithe power which was begot- 
ten with them, | since each one of them individually 
does not | exist so as to give glory 3° in a unitary way 
to him whom he loves. | 

They are the first and the | second and thus both of 
them are perfect and | full, for they are manifestations 
lof the Father who is perfect 55 and full, as well as of 
those who came forth, | who are perfect by the fact 
that they glorify | the perfect one. The fruit of the 
third, however, consists of honors of | the will of each 
one of the aeons 4° and each one of the properties. — | 
The Father has power. — It exists 791 fully, | perfect 
in [the thought] which is a product of | agreement, 
since it is a product | of the individuality 5 of the ae- 
ons. It is this which he loves | and over which he has 
power, |as it gives glory to the Father by means of it. | 

For this reason, they are minds of | minds, which 
are found to be 19 words of words, | elders of | elders, 
degrees | of degrees, which are exalted above | one an- 
other. Each one 15 of those who give glory has | his 
place and his | exaltation and his dwelling and his | 
rest, which consists of the glory | which he brings 
forth. 

20 All those who glorify the Father | have their be- 
getting | eternally, — they beget іп the act of assisting 
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TOOTOY: NNOYEPHY ! єоматарнхмоу ме хуа) 2N- 
"aTwITOY ме міпроволн EMN Aalaye мфөомос 
«ООП АВАЛ !МПЄ ЮТ” wa мет<а>2ві евол 
! MMAq' атроүхто мпєд'оїсом MN педеіме: €N- 
Tag пєт!‹)ооп орні 2N міптнрд4 едхпо ! Egoyw- 
м2 Ммад АВАЛ ayw ne'rgoyawg: <д4>віре MMoq 
нєт !Neer єтє NTaq пе поүвіюот” ! ayw 
NNOYTE’ маві ETE NTAq ! пе поумоутє: едеіре 
MMay 'NNITTITHPG мєє вте NTàq пе !m«oy»- 
THPQ' ENIPEN тнроу етма”аоү клат” MMA єтї- 
Імеү 2N оүмітхавіс: 'мєєї NTAYP комом 
храоу: ! NÓI NIArr€eAOC ENTAQWWMTE 2M ! пкос- 
MOC MN Napxwn eMNT[ey] 'MMey нтоүмнтр 
MINE MM[ay] ! MN мідмноє: 

хе тсүстасПсіІ !бе тнрс NNIAIWN' оүмтес 
MM[ey] 'NNoyMaele’ MN оубназрмє ! Nce пібіме 
€TXHK авал тнр[4] ! Mrrico T? ayw neei ne noy- 
тат !матхрап: eqoyoN2 ммад al[s]jaa Ммім 
ммад NÓI тиот an[H]i2e тмет: Mreqoyagq 
aTpoy'coywng ваТ ммод атроур !'моєї MMaq 
хаумє Nccoq eqpal[ei]c apaq Мпетар арт Nwo- 
оп м/їм1А4 NaTwine сод 

хе Nraq '[mJwr nrera2T ммәіз|формн "[n- 
NJOYNE NNaicN: E2NTOTIOC мє ! mmiMaiT[[N]: єт- 
маты wapaq ! мпрнтє wa оуамснв: МпОТАД- 
Tia’ Eaqnwpda м[єү] моүмл![2]тє MNN oycan- 
cn[c] апєтє"Їмусєблат apaq EN ayw oy2e»- 
[ic ecxoop: апетексер uo'[e]i MMaq’ єм ayw 
оуагапн' !ТеІсхпо: ec6awT а2оүм апеєтс- 
м'єу арас ем” ayw oyMNTPMN'[oH]T:. ECwHT 
NTE пімоус Wa awH'[oe] ayw оумакарісмос 
'[e]Jre nee: пе TMRTPMMAO MN ! ѓ<мӯт>рм2є' 


26 фөонос, The first о written over м.! 27 мєт<а>2єї ed. рт.! 32 «q»eipe 
ed. pr.: <a>eipe Thomassen! 33 neei MS: <м>мееі (?) ed. pr.! 34 має MS: 
<N>nael ed. рғ.! 36 neei MS: «N»Neei ed. pr.! 39 п<оү>тнрд Attridge! 

71.19 мма(а)формн ed. pr.! 20 [NNJoyne ed. pr: [ag]oyn e- (?) ed. рт. 
(Ger.)! 21 майт, ï inserted secondarily.! 24 canch[c]a Emmel! зз 7<мМт>рИ- 
2€ ed. рт.! лє i.e. йтє! 
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one another -- | since the emanations are limitless 
апа 25 immeasurable and since there is | no envy on 
the part | of the Father toward those who came forth 
from | him in regard to their begetting something | 
equal or similar to him, since he is the one who 
3° exists in the Totalities, begetting | and revealing 
himself. | Whomever he wishes, he makes into a 
father, | of whom he in fact is Father, | and а god, of 
whom he in fact 35 is God, and he makes them | the 
Totalities, whose | entirety he is. In the proper sense 
all the names which 7"! are great аге kept there, | 
these (names) which | the angels share, | who have 
come into being in 5 the cosmos along with the 
archons, although [they] do not have | any 
resemblance | to the eternal beings. 

The entire system | of the aeons has a love and a 
longing '? for the perfect, complete discovery | of the 
Father and this is their unimpeded agreement. | 
Though the Father reveals | himself eternally, | he did 
not wish !5 that they should know him, since he 
grants that he be! conceived of in such a way as to be 
sought for, while | keeping to himself his unsearch- 
able | primordial being. 

It is he, | [the] Father, who gave root impulses 29 to 
the aeons, since they are places | on the path which 
leads toward him, | as toward a school of | behavior. 
He has extended to them | faith in and prayer to him 
whom 25 they do not see; and a firm hope! in him of 
whom they do not conceive; | and a fruitful love, | 
which looks toward that which it does not | see; and 
an acceptable understanding 3° of the eternal mind; | 
and a blessing, | which is riches and freedom; | and a 
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ayw oycogia Nae пє'тоуфа)є Mreay Мпіат: 


х'"поумєєує: 

хе тет мем пає етхасі EYCOOYN Ммод 
'mmeqolylwwe ere nee, [ne] ! пм(вүм)а er- 
має’ 2N NIMTHPG 'ayw egt ney NNoyMeleye: 
aTpoywine Nca miat'[cloywnq Nee ewapoy- 
сок '![nNloyeer авал 2iTNN оүсТ !моүйе: 
aTpeqwine Nca поаціві ! єтєрєпісТ моүде wo- 
оп eTs[u]'uTq: Eman піс? моүде н'тє тист": qp 
Oy20' әмеві Nalr]'Mnwa: TMNT2A6€ гар NTel[q] 
'CKW A2PHÍ NNIAICON 2NN оу'онломн NaTwexe 
apac 'ay« ct ney ммоумєєує л!троүмоүҳб: 
MN neei етоГүіюжде атроусоуфма Kalra] 
| oyMNTOyeer NceT T[oo]'rq ччєүєрєү мпм(єү- 
M)à: e[T]caTe N2HTOY €ykaaT міорні 2мм Oy- 
маб N2pHwe емГАТауос: вүр sppe: 2NN оүмнт- 
aTlxoo[c] емəтеү  MMey Міптроүмаүгоү 
хвал: Mm[e]Traykaay Ммад 2NN оумімтіатр 
мові ABAA Xe cenawalxe] 'єм єукараєтт 
aneay МІпіЙшфт'  апєтєум бом MMa[q] 'ахоос 
NC€Xi морфн [M]MOoq адоүшом2 АВАЛ MM[aq 
єїїми бом: Nae axooq oy[w]rey«q» ммєү 
єдонт: 2pH[I 2N]'N oyMeeye: zwc вавал Mlreei 
«--- »cekapaeiT. мем arro T ! мпрнтє єтд- 
шооп Ммад !2М педсмат: MN TeqMiNe 'MN 
TEGMNTNOO ! eayp мпал ле: NI NIAICON NCOY- 
рм певі АВАЛ 2íTOOTq Mnqnw(eyM)a !xe 
OyaTX€e рєм: apaq ne: ayw !оүзт-те224 Пе 
АВАЛ 2ÍíTN пійпк(єум)а NTEq' єтє Mee! Пе 
пихмос 'Nre mi6NwINEe NCWY eqT MMaq 'кєу 


23-34 пет<оү>оүахде (?) ed. рт. (Сег.)!35 поумєєує MS: Read 
пєдмєєує Attridge! 

72.10 оүго MS Quispel: Read 20yo ed. pr.! 18 «2»м <пє>пнх ed. 
pr.! 18-19 є[т]сатє ed. ру: єЇтрісатє ed. pr. (Eng)!22 xoo[c] Mueller: 
xoo[q] ed. рт.! 27 MMa[q] ed. pr. (Eng., Ger.): MMa[y] ed. pr. (Ег.)! 29 MM[aq 
€-] ed. pr. (Eng): ммієм є-] ed. рт. (Fr., Ger.)!30 Nae i.e. A €! 30-31 
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оүмеүе ed. pr. (Eng., Fr.)! 33 пєє < - - - > Attridge! 
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wisdom of the one! who desires the glory of the Fa- 
ther 35 for <his> thought. 

It is by virtue of his will that the Father, | the one 
who is exalted, is known, 721 that 15, | (by virtue of) 
the spirit which breathes in the Totalities | and it 
gives them ап | idea of seeking after the 5 unknown 
one, just as опе is drawn | by a pleasant | aroma to 
search for the thing | from which the aroma arises, | 
since the aroma 19 of the Father surpasses these ordi- 
nary ones. | For his sweetness | leaves the aeons in | 
ineffable pleasure | and it gives them their idea 15 of 
mingling with him whol! wants them to know him in| 
a united way and to assist | one another in the spirit 
which | is sown within them. Though existing 29 un- 
der a great weight, | they are renewed in an іпех- 
pressable way, | since it is impossible | for them to be 
separated from that | in which they are set in an un- 
comprehending way, 25 because they will not speak, | 
being silent about the Father's glory, | about the one 
who has power | to speak, and yet they will take form 
from | him. He revealed [himself, though] 3° it is im- 
possible to speak of him. | They have him, hidden in | 
a thought, since from | this one |... |. They are silent 
about | the way the Father is 35 in his form and his 
nature | and his greatness, 73! while the aeons have 
become worthy of knowing | through his spirit | that 
he is unnamable and | incomprehensible. It is through 
5 his spirit, which is the tracelof the search for him, 
that he provides | them the ability to conceive of him 
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хтроур моєї MMaq Nce'wexe apaq 

хе поуєєї поуєєї N'T€ NIAKDN OYPEN пе 
<єтє тєє> те тоуєє тоү!вів: NNeqapeTH MN 
мбом NTE !піот” Eqwoom 2N 222 NPEN ai 
І oymoy xó: MN Oy мєтє MN моу'єрну OYN блм 
хтроухоод ETBE ! TMNTPMMAO мплогос Nee 
мпиаут' єоурєм Noywr’ пе ABAA xe !оүесеі 
моүот" пе: oyatT ang Nae me QN медаретн пе: 
MN NI'[p]EN 

хе TnposoAH бе кте ![NjintHpq: єтоооп: 
agaa: 2N neT'[c)]oorr Eepentacwwne єм ката 
oywwwr aBAA: ммоуєрну ![2]wc e<y>noyze 
agaa: Ммпєтхпо: !Ммаүоү пє алла ego Mr- 
смат: 'Nnoymwpd) авал: NÓI поүхпо: 1єд- 
пора) MMaq АВАЛ NÓI !Гпһюоут: амєтдоуашщоу 
хєкасє: !ПміЕмта2еТ agaa MMoq єума'єатє 
NTAQ AN Пе: 

хе пірнтє 'Mmiaiwn TENOY воүееі! ! TE: Noy- 
wT: єдпна) ок Noyoleig ayw (а2)вмоүзеіс) 
THQ)’ аоєм'рампє: ємрампє: MHW’ agN!cuoy 
NCHOY лє лоємєвєтє: меівете: AE 22єм200ү 
N200y 'аоєноунаує ayw NOYNAye ! a2Ncoy- 


coy пєєї пе прнтє "'офад AN MITIAKDN NTE. 


| TMH€' єоуєєї TIE моүот 'ємаауам eqxi Eay 
он NQHM !MN 2N моб крем ката пе<те> оү! 
блм Ммад awang ката <та>міти AE AN Мпрн- 
те: NNOY2aA'MH Ecwoon’ мпєтСаооп !MMaq' 
ECZETE AQNNIPWOY !MN 2NAIMNH' MN 2NEIOOP 
"MN 2емваві" Мпрнте Noy'Nnoyne’ еспард) 
АВАЛ’ 2a 2N'WHN: ayw 2QNKAAAOC MN !мєд- 
Kaprroc: Мпрнтє Noy'cwmMa’ NpwMe’ вапна) 2N 
! оумнтатпаа)є agNMEaoc ! NTE оммелос QN- 
мєлос наудрп MN 2N 2aeoy a2NN2Ó ali] ! унм' 


9 «ere теві> те Attridge! 15 <x>e оүрем (?) ed. pr. (Ger.)! 16 Nae ie. 
Ав! 22 е<ү>ноү?е ed. рт. зо 2N Noyoeig MS: «a»2NNOoyoelg 
Mueller! 31 (а2)ємоуаєгау Mueller! 35 NoyNa ye, a written over o.! 

74-4 пе<те> ed. рт.! 5 ката «Ta»wrN ed. pr.!8 {a}gtinipwoy ed. pr.' п 
<a>2a2 Mueller! із медкарпос MS: мєүкарпос Mueller! 
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and | to speak about him. 

Each onelof the aeons is a name, «that is», each of 
10 the properties and powers of | the Father, since he 
exists Іп many names, which аге | intermingled апа 
harmonious with one another. | It is possible to speak 
of him because | of the wealth of speech, just as the 
Father "5 is a single name, because | he is a unity, yet 
is innumerablelin his properties and | names. 

The emanation of! the Totalities, which exist from 
the опе 29 who exists, did not occur according | to a 
separation from one another, | as something cast off 
from the one who begets | them. Rather, their beget- 
ting is like | а process of extension, 25 as the Father 
extends himself | to those whom he loves, so that | 
those who have come forth from him might | become 
him as well. 

Just аз the present aeon, though а 39 unity, is di- 
vided by units of time | and units of time are divided 
into | years and years are divided into | seasons and 
seasons into months, | and months into days, and days 
35 into hours, and hours | into moments, so 741 too the 
aeon of the Truth, | since it is a unity | and multi- 
plicity, receives honor in the small | and the great 
names according to the 5 power of each to grasp it — 
by way | of analogy — like a spring | which is what it 
is, | yet flows into streams | апа lakes and canals '? and 
branches, or like al root spread out beneath | trees and 
branches with lits fruit, or like alhuman body, which 
is partitioned '5 in an indivisible way into members | 
of members, primary members| and secondary, great 
[and] | small. 
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хе NIAIWN лє ayNT[oy] 'asa^' KaTa тшмаз? 
qjaMNT мікарпос АВАЛ 2iTN TMNT[Aay]'Texoy- 
сос NTE moywwe ! лү Авал’ 2ÍTN софи 
ємітлар 2мат: MMac ney апоүмеүе !Nceoyco- 
we ем aT cay min] " meer єтє авал: 2N оүтот 
ne [e]J}layNTG aBaa a2gNaoroc we[ay] ! Mrroyeei 
поүєє NTE NiITA[H]'pwmMa оүле AN NCEOYWweE 
єм АТ cay MN птнрд оүле an ! NcEoywwe єм 
MN Keoyeei ! eaqp wap anca море: Міпваөос 
мпетммеү: н TIQ'TOTIOC €IMHTI NTO петкн ! е2- 
PHÍ ом прем:" етхасі ayw ! 2м птопос €TXACI 
єї MH дахі ! NTOOTG MrEeTa2oywwe | єдхітая neq 
хорні aneTNtTMe: !MMaq' ayw qgxmaq’ Мпрнте: 
I [a]xooc xe MMiN MMOg ayw ! Авал 2ÍíTN пєтї- 
Mey qxrmaq ! MN пете: NTAq ne: q[.]P врре: Мімім 
MMOq' MN пета2і Ахау) !авал 2iTN пєдсам 
амвү apaq: !МаАсапспс: Ммад ami2wBe xe 
і TETAQOYWWE’ AWE л2рнї ахаж 

їхтсауаттє бе: мпірнте мадхє ! ллүє мед 
мт лє NÓI пєнтао'оуфа)є: aT єму: caBAAeq 
OylaeeTrq: хє OYN oy2opoc !Nqyexe: єдкн ой 
nAHpoyMa: ат рІорүкаршооү: мем ATMNTATE'- 
aç MmiwT атоуауєхє Ав әпе!т(оТүахуе 
хтє2А4 асет a2pHií АТХІН oyeei NNAICON aTpeq- 
діто(оі|та  ате?2о NTMNT‘aTP мої м'мас: qf Eay 
мес MN TMNTaAT'[wo]exe арас NTE піст: N2OYO' 
ШєТулогос Nre TMNTOYyeeie пе: !(оТүсеі ne 
€NOYABAA ем TIE’ 2N 'птат' МАЄ міптнрд пе 
Oy.A€' !"авал ем 2N пємтаціїтоу aBaa’ ! хє 
пета2ы MTHP ABAA тиот": ! 

хе піміам NEYOYABAA пе 2N мєє: !eTeayT 


24 єм, € written over a.!M[N] Attridge! зо кє, к written over e.! 36 
пвета2оүсоаҙв «MMaq» Thomassen! 

75.1 egxitg MS: Read ngxitg Thomassen: е(4)хітд (і.е. axiTd) ed. pr.!3 
[A]xooc ed. рт.! 14 <пє>плнроүма ed. рт.1 16-17 тєт[о]үшаує Emme: 
пе(тоТү<оү>ахуе ed. pr. (Сег., Wilson)! 17-18 a[x]N Emmel: a[xw] п or 
a[oN]N ed. pr.!23 oyeei «єм» mne ewoyasaA or oyeei «єм» пе (ем! 
OyaBAA (?) ed. pr.!24 Nae ie. NT€!26 neTagN птнрд agaa «пе? or 
«пєєї» neTA2N птнра aBaa <2M> ed. pr. (Ger.)! 
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"à 6. The Imperfect Begetting by the Logos 

"s Тһе aeons have brought [themselves] forth | in ac- 
We cord with the third ?? fruit Бу thelfreedom of the will l 
RI and by the wisdom | with which he favored them for 
И; their thought. | They do not wish to give honor 
Mt. 25 [with] that which is from an agreement, [though] | 
8 it was produced for words of [praise] | for each of the 
аг Pleromas. | Nor do they wish to give honor with the 
ШШ Totality. Nor do 3° they wish (to до so) with anyone 


else | who was originally above the depth of that one, 
S or (above) his | place, except, however, for the one 
uv who exists | in the exalted name and 35 in the exalted 
place, and only if he receives | from the one who 
wished (to give honor), 75" and takes it to him(self) 


" : for the one above | him, and (only if) he begets | him- 
Ы (self), so to speak, himself, and, | through that опе, 
E begets him(self) 5 along with that which he is, and 

үш himself | becomes renewed along with the one who 

ч came upon him, | by his brother, and sees him | and 
pé entreats him about the matter, | namely, he who 

v wished to ascend to him. 

ул 10 So that it might be in this way, | the one who | 

МЫ! wished to give honor does пої say anything о him 

uri about this, | except only that there is а limit | to speech 

Т set in the Pleroma, so "5 that they are silent about the 
ТЫ incomprehensibility | of the Father, but they speak 
uh about the one | who wishes to comprehend him. It 

came to | one of the aeons that he should attempt | to 

g t 


grasp the incomprehensibility 29 and give glory to it 
and | especially to the ineffability of the Father. | 
вії [Since] һе is а Logos of the unity, | he is опе, though 

| he is not from | the agreement of the Totalities, пог 
a 25 from him who brought them forth, | namely, the 
gë 1! one who brought forth the Totality, the Father. | 


а» This аеоп was among those | to whom was given 
yaar’ 
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меү Nrcodia єтар !«урп Nwoon поүесеі 
поуєєг !Мпедмвүв: MneTrqoyagq 'єу(оу)н- 
TOY авал ETBE пєєг ! AqXI NNOYQYCIC соф 
larpeq2aT2T NCA псміме: 'єтент 2WC ey. 
карпос Ncoldoia rne: xe піоуфа)є Nnayrte(y}- 
Іізоүюс erTayxna(y]q MN !міптнрд медауооп 
NNOyAAiÓe !Nrmioyeei пірнтє атрєар | петад- 
oyawg EMN aaye’ ! p катехе ммад 

хе Tnpolaipecic бе Мплогос ете me!ei пе 
меоүпетманоүд пе "eaqt Mrreqoyaei aqt є- 
lay MITKDT' кам хүоүоу2 ! етоотд4 хү2 в єнєєҗ 
хтбом єхдоуаа)є: aeine’ ноүєє[] ! asa eq- 
XHK’ АВАЛ 2NN OY'TWwWTr MEE! єтємєдаооп: 
мімад ем” ayw єммтєд Mriro[y]'aào caoNe: MMey 
apaq 

хе !miAKDN ме oy2ae пе” вады! тоу ү 
ката oyt тоотд 'NwNeyepuy ayw оүснм !пє` 
он тедавін: ayw 2ao0H Міпатахпе бєлаує 
ayeay міпіоуаає 2N птот лє Нмш[тн]!рд 
aqeipe 2N OYMNTNOO ! ммєєүє авал 2N oy- 
arany !еср 20yo: aqt пєдоуалєїйє) ! aneer 
ETKAAT әорні Мпкатє Мтїєлү етхнк XE alxn 
TOYWwE єм NTE підт: "пєтаухто Мпілогос 
єтє ne'er пе оүле AN AXNTG Eq'NaT neq- 
OYAEIE АЛЛА N'Tag трт NEAGNTG АВАЛ: AlNeer 
етасаүме: xe пєтєаєє me ATPOYWWTE 

хе тет бе !ayw міптнрд хусакоу NEY 
саівол MMOq атредауопев 'єдтахраєт NXE 
(х|поорос ! емта<о>атткот: тла)д xe оүз!вал 
ем пе: NTEQW NTMNTAT'TEZAC алла QM поүш- 
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| wisdom, so that he could become | pre-existent in each 
one’s 3° thought. By that which he wills! will they be 
produced. Therefore, | he received a wise nature | in 
order to examine the hidden basis, | since he is a wise 
fruit; 35 for, the free will | which was begotten with | 
Ti the Totalities was a cause | for this one, such as to 
make him do 79" what he desired, with по опе | to 
restrain him. 


ТН The | intent, then, of the Logos, who | is this опе, 
nds was good. 5 When he had come forth, he gavelglory 
lui to the Father, even if it led | to something beyond pos- 
vs sibility, | since he had wanted to bring forth опе | who 
NT is perfect, from an !? agreement in which he had not 
been, | and without having the | command. | 

Mt This aeon was last to have! «been» brought forth 
We by 15 mutual assistance, and he was small!in magni- 
Ге >. tude. And before! Бе begot anything else for the glory 
Wr: lof the will and in agreement with the Totalities, | he 
auf acted, magnanimously, 29 from an abundant love, | 


and set out | toward that which surrounds Ithe perfect 
glory, for | it was not without the will of the Father 
25 that the Logos was produced, which | is to say, not 
without it | will he go forth. But | he, the Father, had 
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(UT 


~ brought him forth | for those about whom he knew 
ей that it was 3° fitting that they should come into being. 
nir The Father | and the Totalities drew away from 
" him, | so that the limit | which the Father had set | 


ТЕ might be established — for 35 it is not from grasping 
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we ! мтіот" ayw хєкасє an’ вүма"ауалте: Nói 
мідвнує: емтаүсуаутве AYOIKONOMIA єсмааа- 
пє  'єдасаєє Nacnawwne єм пе: "|оЇм moy- 
WN? ABAA Мпанроома ![a]lsaa бє мплєг Macwe 
ap ka'[rT]uropi Мпкім' єтє плогос ne: !ГаТлла 
пєтєаа)є пе: атрнаєхє a'[mn]kiw NTE плогос: 
хе оүлавіббе me "[w]oyoikoNOMiA eEcTHy 
aTpec!gyore: 

хе плогос мем AqXmaàq ! MMIN MMAq' єдхнк 
Noyeei Nilolywr’ ayeay Mmi. пємтлд[оү]а- 
qq: ayw єдожк: отна ммод | мєєї AE NTAqoyw- 
we axiToy ! 2м OyT€2O' аахтаү 2N 2вм221вес 
| MİN] 2ENEIAWAON MN 2NTANTN ! XE мпєдца) ві 
2a пбибааут Mi[r]oyaeiN AAAA лдбоот ап) 
влеос дар 2HT’ CNEY авал М[п]єє oynwwe 
ne: NTaqNka2 МІ(таДа MNN oypike: авал об 
тмит'онт CNEY MN паоає оуває: ! MN оүмнт- 
aT'Cayne NT€q ayw ! «мп»ЄТАаООП 

хе табімаіта әәрні MN пєдбіибамут авал: 
АГ" |620 Міциатте2-ад лдток аретд neq ! мєц'- 
Woon монта Nawne’ Nae’ ! емтаүоүа2оү Ñ- 
со)” €20yN !NTaàpeqqyomne NCA NBAA MlMaq 
OyaeeTq EAYWWTE аівал 2N TMNT2HT' CNEY хе 
miTpMTE€q20 Мпі2оүтобтд Nlucay NTE тет 
nere nxice !NT€q NNaTapHxg пєє Nae ! ем- 
nqre2aq хе Mmqajarnqg | 

Xe TIETE'AYGNTG бе ABAA Ммім ! MMOq' NNOYAI- 
WN MMNTOY!e NOYWT’ лдпот л2рнї лпє!тє па 
пе: AYW апісүмгемнс ! NTeq Мпанроүма: ачка 
! мпєтаоаатє 2M пота м[м] 'мємтауєт авал 
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the incomprehensibility | but by the will 77’ of the 
Father, — and furthermore, (they withdrew) so that| 
the things which have come to be might become | an 
organization which would come into being. | If it 
were to come, it would not come into being 5 by the 
manifestation of the Pleroma. | Therefore, it is not 
fitting to | criticize the movement which is the Logos, | 
but it is fitting that we should say about | the move- 
ment of the Logos that it is a cause !? of an organiza- 
tion which has been destined to! come about. 

The Logos himself caused it to happen, | being 
complete and unitary, | for the glory of the Father, 
whom | ре desired, and (he did so) being content with 
it, 15 but those whom he wished to take hold of | firmly 
he begot in shadows | [and] copies and likenesses. | 
For, he was not able to bear the sight | of the light, but 
he looked into ?? the depth and he doubted. | Out of 
this there was a division — he became | deeply trou- 
bled — and a turning away because of his | self-doubt 
and division, forgetfulness | and ignorance of himself 
and 25 «of that> which is. 

His self-exaltation and | his expectation of compre- 
hending | the incomprehensible became firm for him | 
and was in him. But the sicknesses | followed him 
3? when he went beyond | himself, having come into 
being | from self-doubt, namely from the fact | that he 
did not «reach the attainment of» | the glories of the 
Father, the one whose exalted status 35 is among 
things unlimited. This опе | did not attain him, for he 
did not receive him. | 

The one whom he himself brought forth 7°! as a 
unitary aeon rushed up tolthat which is his and this 
kin of hislin the Pleroma abandoned 5 him who came 
to be in the defect along with | those who had come 
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MMaq [oN]N оуфамтасіа: гос єммоГуді ' ем нє: 

хе NTAPeqNTQ agaa !MMaq' NXE TET AQNTG 
АВАЛ |мімім Ммод єдхнк N20yo !aqp бов 
мпсмат імоүфүсіс 'нсоїмє васр xaeie NTec- 
М[мт]!гхүоүт: 

хе ABAA мем МпЄ[є!] 'єтадаута: Ммім Ммад 
n[ey]'woon мем N<6I> NeTa2woa [ne] a'saa ом 
пєдмєоүє` MN n[eq]-xice NoHT' авал МАЄ әм 
| Te T XHK NT€q AqgKaàaq aqx[rrq] ! л2рнї амєтє 
моүд ne’ Neq[wlo'on мплнрома Eqwoon м(єм) 
| кімоүр пмєує мед xe e[qua]Noy2Me: лвлл 2N 
пеахасіізніт ! 

хе пємтаопат апхісє MN 'пємтаосакі 
мед Ммпоуафітє eyoyacq алла EYEINE ! авал 
[N]uoykaproc 2N плнра"ма: aywapw P NNeei 
ктадіаяраттє: 2N паута: 

хє нємтаГуїаатє лвлл 2N тїмєєүє м!мӣ- 
XACI2HT’ EYP MINE M'MAY мем MN NIMAHPWMA 
Nai 'єтє 2NTANTN ме: NT€Y ме 'EZNEIAWAON 
‘ne’ MN 2N2a€iBec ! MN 2NanTacia EYO Nxaeie 
! MITAOFOC MN поуоєїм мєєг віте NA пімєєүє 
вта)оүсвіт: EQN'XTTIO NAAYE EN ме: ETBE пєє AN 
! APeTOy2AàH' NAWWTE NOE ! NTOYAPXH авал QN 
пєтємєд![%0]ооп: єм атроүт-стаү an arne'[rJa- 
мааухотте ем NTay Nae kaTAa'[pa]y оуаєєтоу 
eragjoon MMay ![ey]oer маб єуоєт NpMNÓaM 
![eyrael]liaerr Nae N2oyo амірєм ![єтто]є! 
apay мєє вте 2N2aàiíBec ![wTrey] мє’ єут- 
CAEIAEIT 2NN оүтамЦты фо] гар MMIAWAON 
qjaàqxi савЦе мітоотд Мпеві ere оү<єг>ло:- 
AON ![u]T€q пе 

хе мєумєєує apaoy !Їмімім MMay’ xe ої 
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forth from him in | an imaginary way, since they are 
not his. | 

When he who produced | himself as perfect actually 
did bring '? himself forth, | he became weak like a 
female nature | which has abandoned its | virile coun- 
terpart. 

From that | which was deficient in itself there 
15 came those things which came into being | from his 
thought and [his]l arrogance, but from that | which is 
perfect in him he left it and raised [himself] | up to 
those who are his. He was 29 in the Pleroma as | а 
remembrance for him so that he [would be] | saved 
from his arrogance. | 

The one who ran on high and | the one who drew 
him to himself were not 25 barren, but in bringing | 
forth a fruit in the Pleroma, | they upset those who | 
were in the defect. | 

Like the Pleromas are the things which came into 
being from the 5? arrogant thought, | which are their 
(the Pleromas’) | likenesses, | copies, shadows, | and 
phantasms, lacking 35 reason and the light, these | 
which belong to the vain thought, | since they are not 
products of anything. Therefore, 79-1 their end will be 
like | their beginning: from that which did | not exist 
(they are) to return once again tol that which will not 
be. It is they, however, 5 by themselves | who are 
greater, more powerful, | and more honored than the 
names | which are given to them, which are [their] 
shadows. | In the manner of a reflection are they 
beautiful. 19 For the [face] of the copy normally takes 
its beauty | from that of which it is a copy. | 

They thought of themselves | that they are beings 
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wwe oyalleleroy we: ayw омматархн ме: 
"[2]ос емсемеү абєлаує єм eEq'[wloon 2a 
TOYE2H’ ETBE TEEI меү(шін2 авал 2N TMNTATD 
mee '[M]y nimMNtTamoctatrHc ємпоу/евівіау 
MITENTAYWuwie ETBHH'[Tq] 

хе neyoywwe> aoye2 cal[ow]e: NNeyepuy 
єубрау apaoy ![oN] TOyYMNTMaeieaoy єтооү- 
le[i]T: emeay ereywTeyq: eyN'req ммєү NNOy- 
aaei6e ![uTe] тсустасіс EeTNAwwne: ! 

[x]e омтамті мє бе: NTE NeTXa'lcr a<y>q- 
TOY A2PHÍ хуммтмаї'оує? саомє: мпоүє поує 
MlMAy ката пає оу Мпрем ! ETqwoon N2aci- 
вес мед вар 'фамтасє: arpeqwwne: eqaler 
ANEGEPHY’ 

хе пмєєүє бє NNI'KEKOOYE’ MTEqwwne єц- 
oya'cq алла ката TITANTN <NN>ETOY!qwoon 
ney N2aeisec mneTaylaj'mMeye apaq тнрд oyn- 
тєуд MMey 'NwHpe !маүа» NTAY мєтаумєує 
alpay Ммаү NeoyNTeycoy !Ммеү мхпо: авал 
Mre[ei] 'асаатє arpeza2 єї авал M'May 
Nxmo єг?Ннрєҗдмл[2] ! ме: E2Npeqmige ме є2й- 
ІрваТ атартр ме: egNamocTa'rHc нє: 2NaTP 
mee мє єоб'маєтує? самє: мє’ ay[w н] 
"KEQAEINE тнроү Мпірн(тє АТвал 2N neer 

хе плогос бє al[q]««re NAaeióe: NNweei 
N[TAy]«wrie: Aqoyco2: атоота N[20y0] ! N20yo 
АР апоріс: aqeicopM ! ANTI оүҳожк: Aquey Ay- 
wt{a] ! anti оумоухб aqney a[yoy]koaoe: anti 
оүсміме aq[ney] 'аонаутортр anti 2enm[Tan] 
'AQNTAPAXH’ оүле AN MN [6am] !Ммад алабе 
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<м>єт{оү}ауоотп ed. pr. (Eng): er(oykgoon or NTANTN eroywoon or 
MTANTN єтоүсооп мед ed. pr. (Ger.)! 35 meTay{a} Emmel! 
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existing by themselves | and are without a source, 
15 since they do not see anything else | existing before 
them. Therefore, they | [lived] in disobedience | [and] 
acts of rebellion, without | having humbled them- 
selves before the one because of whom they came into 
being. 

2° They wanted to command | one another, over- 
coming one another | [in] their vain ambition, | while 
the glory which they possess | contains a cause 25 [of] 
the system which was to be. | 

They are likenesses of the things which are ex- 
alted. | They were brought to a lust for power [іп each 
one of them, | according to the greatness of the name 
3° of which each is a shadow, | each one imagining 
that it is superior | to his fellows. 

The thought of these | others was not barren, | but 
just like <those> 35 of which they are shadows, all 
that | they thought about they have ав | potential sons; 
бол those of whom they thought | they had | as off- 
spring. Therefore, | it happened that many offspring 
came forth from them, 5 as fighters | as warriors, as | 
trouble makers, as apostates. | They are disobedient 
beings, | lovers of power. 19 All [the] other beings of 
this sort were [brought] | forth from these. 


7. The Conversion of the Logos 


The Logos was | а cause of those [who]! came into 
being and he continued all the more | to be at a loss 
and he was astonished. '5 Instead of perfection, he 
saw a defect; instead of unification, he saw division; | 
instead of stability, he [saw] | disturbances; instead of 
[rests,] | tumults. Neither was it [possible] 29 for him 
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атроүмірре аш)тартр оүле MN бам MM[aq] 
!arekac Neaqp атбам T[upq] 'Мтарєпатнра 
ayw nqx[]c[e] !каад Ncwq' 

25 xe neTa2zwwnle] "бє (пе) ємпоусоушфноу 
ммм] 'ммооу ayw Mrroycoyco[u] ! MmAHpwma: 
емтаові aBala] ! MMay: ayw мпоүсоүом ! nen- 

30 таофатє Клавібе M'irrTpoyayore 

xe плогос !бе Eqwoon орні 2N NITWWE 
І мпірнтє мматсміме: M'rTeqOYO2 ATOOTQ A€INE 

35 alBAA Мпрнтє Моємпровоїдноу: NETYOON ої 

плнроү!ма neay’ ємтадфатє: ayoyeay !мт- 

n[i]81 wr алла epeageine’ ! [2]вол’ {2}N2.mNT6ws 

вүсавк: ey'[ca]wT мтоотф NNIGWwNe’ мєє 

'IntT]lagcawT NTOOTOY 2Wwy an ![rrr]anTN Ñt- 

5 Жіөссіс me втагір oyeei NOYWT пє'є єта?-- 

іуаттє: NAaeióe NNe2BHye: ! єтєйсєоооп N- 
wap єм Ммім ! MMOOY 

хе wa MEEI пєтаоєї є хвали NNEEI Мпірн- 

іо те: єтаАор "Pw? впдута: wa mney eraq'raxo 

кмеві ENTAYWWTE етівнт4 ката логос єм ETE 

пітл'хо rie: вта2ау)опев ммоүкрісіс ! ва? оувн- 

15 oy ayteko '[e]re мєє ne NTAQT OYBE ткрісіс 
Шє)соуно Ncwoy мб твлкє: єоү![р]єдаоп(є) 
Ав" Ayo оурєдсатєГ те мтоугнамн MN TOY- 

20 ![M]NTaTTOCTATHC вавал MMac !(пе| пімоуоу? 
хооум meTeway'[MloyTe apaq ам xe мєтлмої- 
Га лајпоомє ероүм NO! плогос: ! А[кє]гмомн' 
ayw кємєєує !є2[4]млоү24 АВАЛ: NNeeay 

25 Падмаоуда єгоүм ємєтмамоу'оу TINOY2’ 
е2оүм: Aqoya2q N'cwq NÓI пімєує NTE NET- 
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to make them cease from [loving] | disturbance, nor 
was it possible for him | to destroy it. He was com- 
pletely powerless, | once his totality and his exaltation 
| abandoned him. 

Those who had come into being 25 not knowing 
themselves | both did not know | the Pleromas from 
which they came forth | and did not know ! the one 
who was the cause of ?? their existence. 

The Logos, І being in | such unstable conditions, | 
did not continue to bring | forth anything like emana- 
tions, 35 the things which are in the Pleroma, | the 
glories which exist for the honor | of the Father. 
Rather, he brought 51-1 forth little weaklings, | [hin- 
dered] by the illnesses! by which he too was hindered. 
| It was the likeness of the disposition which was 5 a 
unity, that which | was the cause of the things | which 
do not themselves exist from the first. | 

Until the one who brought | forth into the defect 
these things which were thus 19 in need, until he | 
judged those who came into being because | of him 
contrary to reason — which is the judgment | which 
became a condemnation — | he struggled against 
them unto destruction, 15 that is, the ones who strug- 
gled against the condemnation | and whom the wrath 
pursues, while | it (the wrath) accepts and | redeems 
(them) from their (false) opinion and | apostasy, since 
from it 29 [is] the conversion which is | also called 
“metanoia.” | The Logos turned to [another] opinion | 
and another thought. | Having turned away from evil, 
25 he turned toward the good things. | Following the 
conversion came | the thought of the things which ex- 
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оооп ! MN micant 2a пра Mripequaoyeq ! apaq 
MMIN Ммай MITETNANOYq 

30 ! xe NTAq Мауҙарп пєтом TTAHPOY!Ma: пета2- 
тав? MMaq ayw вар пмєєує: єлї мєдсмнү 
ката оүсеі оүєє хү сеп тнрд ! MN медернү 

25 EITA NTay тнроү '2a6H AE NNE€€I THPOY тит" 

пв/82 ! мєрєпісАПС бе NTE nitwT [rie] ! Neoysoneia 
пе: атрєу'тсад єдоум Ммім MM[aq] ! ayw птнрі 

5 xe ‘ne’oyaaei6e "neq me: атрєдр пмєєү[є] 
!NNeTQjoon Мауарп пє!троүр пєдмєєує: єтє 
Tale: пе пмєүє ETWY ABAA ! МПОҮзеіе: єдтсо 
MMAd: | 

10 ! xe пІСАПСПС THPQ NT€q MN ! пір <п>меевүс: 
мєүшооп N2NlÓOM вмаа)ооү ка<та> тпі2орос 
! ON ETMMEY XE MN aaye’ ! yoon eqoyacq NTeq 
мпмєү[є] 

15 ! xe мібам бе NENANOYOY nle] ! ayw мауоу- 
лє N20YO ana пїтамти метммеү гар ма gii- 
ITANTN NTay ма оүсіз NkKkp[oq] ! Ne: авал ойм 

20 oydant[acia] "NT€ оүтамты MN oyme[ye] !м- 
MN[INIlxacionHT: еда)Дооп МІпетваүсуопе: нєє! 
Nae [nN]iray 2NNABAA NE 2M mi[M]eye 'ємтадр 
«apr Ncoyw[nloy 

25 ! хе мєє бє ETMMEY ма OY'w мпрнте: NNOY- 
w<s>we ме 'ayw оүгімнв єдоарау єуої !м- 
прнтє: NNeTHP' ресоүв 'єуаутртарт мєє 

20 ETEWAPE! оүгімнв оулод Ncwoy єу'хХхалт 
NÓI мет-пер рєсоу!'є: NIKEKOOYE AE EYO M- 
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ist | and the prayer for the one who converted | himself 
to the good. 

3° The опе who is in the Pleromalwas what he first 
prayed to and | remembered; then (he remembered) 
his brothers | individually and (yet) always! with one 
another; then all of them together; 35 but before all of 
them, the Father. 921 The prayer of the agreement | 
was a help for him Пп his own return land (in that of) 
the Totality, for a cause 5 of his remembering | those 
who have existed from the first was | his being re- 
membered. This lis the thought which calls out | from 
afar, bringing him back. 

1 All his prayer and | remembering were | numer- 
ous powers according to that limit.| For there is noth- 
ing | barren in his thought. 

15 The powers were good | and were greater than 
those of the likeness. For those belonging to «ре like- 
ness also belong to a nature of [falsehood]. | From ап 
illusion ?? of similarity and a thought | of arrogrance 
has [come about]l that which they became. And they | 
originate from the thought | which first knew преп. | 

25 То what do the former beings pertain? | They аге 
like forgetfulness | and heavy sleep; being | like those 
who dream | troubled dreams, to whom 3° sleep comes 
while they — | those who dream — are oppressed. | 
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Ітрнте NoN2A€iN€: Noyaein ! Neq. EYÓAWT авал 
аха ! мпррє Мтірн: EACWWTE A'TPOYNEY agi- 
ресоүв NeHTQ !вүоү<2>алб” мамнє Nroy 
"MEN нан ACOXN'€' ![a]urrposoAH'oy NTE nı- 
meye: ![Ne]HNTOY 20yo MMey пе: ![&]тоүоү- 
Cia’ ayw AN Ne" [M]NT€ y тавіо: Ммеү пе N20yo 

'[x]e&' €q«qHa) єм MN метр «prr ! аопє: 
ваухпе мвүсатп: ам ![a]wTANTN: мє пає! 
oyaeerq  ![n]erTOyxace apay  MMoq хе 
| [2]NNABAA 2NN оүгмомн ем” ! NANOyC мє: 

хе NT[A]yei є!вол єм 2N паомє wTa2'qione: 
ете Тгмо»мн: єт"мамоус NTOOTY Nce perag- 
wine’ NCE пєтр wap ! ware: eaqTo82: Ayw 
aqxitq ! MMiN. MMOq Mr[e]rNa'[N]oyq: ayw aq- 
cire NoHTOY ![4]моүпроєрєсіс мазрмє "[a]yw 
мт«ов2 NTOO[T]G MreT'[rT]aeiaerr. ETP wapi 
Nwoonm ![a]yo aqcire N2HTOY ммоүмєүє 
‘[ap]aq ayw оүмакмек атроумієує xe oy 
моб à pay qwo'[on] 2a тоүе2н: емпоүмме ![хє] 
ey пєтємєдароп єухпо !Іміпіф Mere: мії 
TMNT'Male[i] NoyepHy: авал 2M пмєує: ! єтӣ- 
Mey (етммеү) ayeipe орні ! 2N міт оуєєіє мії 
TrNw'MH Noywr’ 2wec авал 2N Р'митоуєєі MN 
Тгмамн NloyoT: eayxi M[rn]rpoyquonme ! 

хе NTAY бе аүбра» apaoy "! чтмнт{мм)млєі- 
[o]ye2 caene ! xe uayraeiaei[rT] Nooyo "an 
walp]m ємтауцдітіоу [al]opHí axwoy: мєйпє 
'мє"тмм|єу) 'єввіду мєумєує apao[y] ! хє 
оємауатє авал MMa[y] ! оүлєєтоү we: ayw 
2[є]матархн we: вүвіме a[BaA] 'Назрарії" ката 
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The others are | like some creatures of light | for him, 
looking for 55 the rising of the sun, since it happened 
that | they saw in him dreams! which are truly sweet. 
83-1 Tt immediately put a stop | [to] the emanations of 
the thought. | They [did] not any longer have | their 
substance and also they did 5 not have honor any 
longer. | 

Though he is not equal to those who! pre-existed, if 
they were superior їо the likenesses, it was he alone | 
through whom they were more exalted than those, 
10 for they аге not from a good intent. | 

It was пої from the sickness which came into being 
that they were produced, | from which is the good in- 
tent, | but (from) the one who ‘5 sought after the pre- 
existent. | Once he had prayed, he both raised | him- 
self to the good | and sowed in them! a pre-disposition 
to seek 29 and pray to thel glorious pre-existent опе, | 
and he sowed in them a thought | about him and an 
idea, so that they should ! think that something 
greater than themselves ?5 exists prior to them, al- 
though they did not understand | what it was. Beget- 
ting | harmony and mutual love | through that 
thought, | they acted in 3° unity and unanimity, | since 
from | unity and from unanimity | they have received 
their very being. | 

They were stronger than them 55 in the lust for 
power, | for they were more honored *4 than the first 
ones, who had been raised | above them. Those had 
not | humbled themselves. They thought about them- 
selves | that they were beings originating from them- 
selves 5 alone and were | without a source. As they 
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поүмісе n[eay]'t пе 32N моуєрноу NÓI пла) 

ro Ігма: смєу єүмішє` AXN [rroyl'ao самє" asaa 

мпісмат Nlac[n]e: атроуамс 2a 2N'60M ayw 

2a 2nnoyoycila] ката птаає Mmt [әм] 

15 !Noyepuy: eyNTey: NTMN[T]'Maeioye2o cane 

woy [an] ! хүс 2NKekooye ан тнроу Міпірн- 

tle] авал 2N мєє: єссок !Ммаү THPOY мб 

20 tmNtTMaleiealy] ветауоүвіт: azolyn] " aremiey- 

Mia’ NTMNT[MAa]leioye2 са2мв: EMN oy[eel] 'й- 

May віре Мпмєєү[є] ! єтхГАЇсі ayw сер 2ом(о)- 
ОГ. MMAq EN’ 

25 хе ni6[am] "Nre пімєує: мєүс[вт]лєт об 

Nipe: Мпєтр Yip] 'Nawre: neer eToyajo[on] 

I nene Nrey xe TTax[i]c ! NAE мєє: Мпірнтн: 

зо N[eloy'NTec MMey MrrT METE ! ауарас MN NECE- 

рноү мєс! ae мтад оувє Ттазіс Біте na 

пітамты ефттазіс ! Nac [n]a пітамтії р полємос 

35 !оүве "Шеіме: ayw всеіре: ! оүвн[с] оүлєєтс 
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brought [forth] | at first according to their own birth, | 
the two orders assaulted one another, | fighting for 
19 command because of their manner of | being. As a 
result, they were submerged inlforces and natures! in 
accord with the condition of mutual assault, | having 
15 lust for power | and all other things | of this sort. It 
is from these that the | vain love of glory draws | all of 
them to ?? the desire of the lust | for power, while 
попе | of them has the exalted | thought nor acknow- 
ledges it. 

The powers ?5 of this thought are prepared | in the 
works of the pre-existent | «ones», those of which 
they are | the representations. For the order | of those 
of this sort 39 had mutual | harmony, but it | fought 
against the order | of those of the likeness, while the 
order | of those of the likeness wages war 35 against 
the representations and acts | against it alone, because 
of its | wrath. 25 From this it [...] Һет |... || one 
another, many |... |І necessity appointed them |... | 
5 and might prevail [...]| was not a multitude, |... |l 
and their envy and their |... | and their wrath and 
violence and | desire and prevailing ignorance 19 pro- 
duce empty matters and | powers of various sorts, 
mixed in! great number with one another; while the 
mind of the Logos, who was | а cause of their beget- 
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! €20YN єпоуанм?: aBAA NTE өГеліпісі ! єтна- 
оте мед Мпса море: 

хе maoro[c] 'ємтаокім меоүмтед MMey Ñ- 
іоєлпіс: MN пбааут АВАЛ axwg МіПЕТХАСІ Na 
Тохвівес мем aqNa2'oyq NCABAA Ммау ката 
Смат мм ! гос eyf оүвна ayw 2NATOBBIAY 
!Neq NE’ MITWA адмтам AE MMaq !aàxN на 
пімевүв ayw MEEI ETKH |! AQPHI Мпірнте: ayw 
вашооп 2N тіитауау)е: етхасе: eqeipe мпмєү- 
loye: Мпєтараута: АПАОГОС mice’ !Ммад 2NN 
OYMNTATNEY арас |28 мета2ауопе ката TMI- 
мєує: ката 'пєєї єтємєдаооп NMMEY пе: 
lgjarenoyaeiN пррє мед авал м'яса морні 
NPEqTN2O neei Мтаухпад !авал 2м пімєує 
NTMNTMAICAN’ ! AE NNITTAHPWMA ETP «pri Nwo- 
on ! 

XE післатє ENTAQ2ZWWHE anaiw[N] !NT€ nı- 
от: NNITTTHPQ етемпоүоуп ! MKA?’ ay XITQ apay 
офс епооү пе ! 2NN оумнхаєтраоуа) MN oy- 
MNTATP в‹[м] 'ayw 2NN OYMNT2AGE ENawwe 
ІПаүхіта NNITI]THPQ атроутсєво апаута авал 
211100т4 Mmoyee: ma'ler eroyrax]po тнроү 
АВАЛ 2iTooTg "оуаєєтад) алаб мота 

xe TTa'[xic єтаоаїатє мед NTAc«qone 2N 
!NeTa2n«o[r] a[n]xice: MN пєтаомтд мец 
АВАЛ MMOY Ayw ABAA 2M пхак тнра ! ПЕТ22- 
пот’ мен апхісє: aqwwne Npeq'cancrm 2a 
пєтл2р ата: оувє тпро!волн NTE NAIWN €N- 
Ta2wmwne’ KaT[a] 'мєтауроп: NTay NAE NTa- 
Peqcer!caroy лүү мете мм оурєа)є MNIN oy- 
WWE E2NEY MN 2NCYMdwnia !MmT Mere 
ATPOyP BoHei!a arme[rTa2]'P ara’ ayei хума MN 
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ting, was open tola revelation of the hope '5 which 
would come to him from above. 


8. The Emanation of the Savior 


The Logos | which moved had | the hope and the 
expectation of him | who is exalted. As for those of the 
shadow, he separated | himself from them in every 
way, 29 since they fight against him and are not at all 
humble | before him. He was content | with the beings 
of the thought. And as for the one who is set up | in 
this way and who is within the | exalted boundary, 
remembering 25 the one who is defective, the Logos 
brought him forth | in an invisible way, | among those 
who came into being according to the thought, ac- 
cording | to the one who was with them, | until the 
light shone upon him from 39 above as a lifegiver, the 
one who was begotten | by the thought of brotherly 
love | of the pre-existent Pleromas. | 

The stumbling, which happened to the aeons | of 
the Father of the Totalities who did 35 not suffer, was 
brought to them, as if it were their own, | in a careful 
and non-malicious апа immensely sweet way. °°" [It 
was brought to the] Totalities so that they might be 
instructed about the | [defect] by the single one, | from 
whom [alone] they all [received strength] | to elim- 
inate the defects. 

The order 5 [which] was his came into being from | 
him who ran [on] high and that which brought itself 
forth | from him and from the entire perfection. | The 
one who ran on high became | for the one who was 
defective an intercessor with the 19 emanation of the 
aeons which had come into being in accord with | the 
things which exist. When he prayed | to them, they 
consented joyously and | willingly, since they were in 
agreement, and with harmonious | consent, to aid the 
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NOYepHoy: ! eyp aimi MMIWT’ 2NN OYMEEYE eqp 
wey 'arpecaxone NÓI Рвонега: авал Міпса 
морні NTOOTG MmiwT ayeay мед !20С ємєд- 
мла) XWK NKEpHTE єм NÓI ! TENTAVP аута” EIMH- 
ті др омєд NÓI питптлАнрама: NITIDT! €NTAQqCAKQ 
neq ! NqoyaN2q ayw Nyt мпєтл2р ! ата: авал 
бе 2н TIT мете: 2NN OY'WWE мпрєа)є: ємта2- 
wore’ ay'eine ABAAA’ Мпікарпос: єухпо ! NTE 
TMNTT мете пе: eoyeei ! NoycT me’ ema NIT- 
THP пє єдоү!‹0м2 ABAA MITIMOYNK N20 Nae: 
типот" єтєлүмєүє apaq NÓI Naiwn "eyf eay 
єута»в? NTBOHEIA Мпоу'сам QN TrNOMH' ENTA- 
підт: amg !NMM€y арас 2Wwc ом OYWWeE MN 
loypewe’ ey'wayeine Мпікаріпос євол Ayw 
пір Mere NTE !поүшм2: NTE пмоүхб кте 
!NMM€y єтє панрє пе !NaAe поуфа)є Nreq 
Aqoyaw2d "лтта)унрє NAE пок: монт МАЄ! ! NIT- 
THP аатввю Нмоү?всоү 'оїфоу neei єтє 
АВАЛ 2íTOOTq laqT Ммпхак MreNTA2P та: 
I ayw aqt Мптахро NNETXHK ! MEE! ETOYMOY- 
те apaq 2NN OYMNT'xaeic хе сотнр ayw 
пірєдсотє 'хуа пієулокнтос лүш TIMNPIT 
Іпаєї єтлү{ 20 apaq ayw пх(рісто)с ayw 
І поуадєї: NNET'THW' ката NE€TAY!NTQ авал M- 
Mayoy: вадаухопве NINIPEN NNIMNTEZO apert 
«єт»тоєї !àapaq й oy гар me пкерем axooq 
'apaq Яса пау)нрє: Nee єтамаурп ! Nxooc’ 
eneei пе псаунє N're піст’ ENTAGOYWWeE' 
aTpoycoy!wng’ 

хе OY MONON хе 2AaNNAIWN !xrmo M 
пмоү<м>к N2O МАЄ тет” емтаүт €ay neq 
петсн2 XN Nap алла  лүхпто мпооу 2шоү 
AN хе NE<I>aliwn ! мєє ETT cay хүхпо мпоу- 


28 Nae ie. NTE! зз вүауаү MS: efy}way (-ваҙароү) ed. рг.! 37 Nae Le. 
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15 defective one. They gathered together, | asking the 
Father with beneficent intent | that there be aid from | 
above, from the Father, for his glory, | since the defec- 
tive one could not become perfect in any other way, 
20 unless it was the will of |the Pleroma of the Father, 
which he had drawn to himself, | revealed, and given 
to the defective | one. Then from the harmony, in a| 
joyous willingness which had come into being, they 
25 brought forth the fruit, which was а begetting | 
from the harmony, а | unity, a possession of the To- 
talities, | revealing the countenance of | the Father, of 
whom the aeons thought 5? as they gave glory and 
prayed for help for their | brother with a wish in 
which the Father counted himself | with them. Thus, 
it was willingly апа | gladly that they bring forth | the 
fruit. And he made manifest the agreement of the 
35 revelation of his union | with them — which is his 
beloved | Son. 57* But the Son in whom the Totalities 
are pleased | put himself on them as a garment, | 
through which | he gave perfection to the defective 
one, 5 and gave confirmation to those who are perfect, 
| the one who is properly called | “Savior” and “the 
Redeemer” | and “the Well-Pleasing опе” and “the 
Beloved,” | “the one to whom prayers have been of- 
fered” and “the Christ” and 19 “the Light of those ap- 
pointed,” in accordance with the ones from whom | Бе 
was brought forth, since he has become! the names of 
the positions [which] were given | to him. Yet, what 
other name may be applied | to him except “the Son,” 
as we previously 15 said, since he is the knowledge of 
the Father, whom he wanted them | to know? 

Not only did the aeons | generate the countenance 
of the Father to whom | they gave praise, which was 
written previously, but also ?? they generated their 
own; for the aeons | who give glory generated their 
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M<OYN>K н'оо: MN поү2о ахухпау: NNOYMNT- 
іматаєг Neq Мпрнтє NNOyppo 'єма пімєує: 
єунтєу нмоуміт'а)внр NNAMAZGTE AYW оүміт?ф 
мє'тє 2NN оумоухб: хүє хвал’ ! NNOY2O єдо 
N2a2 {N2a2} N20' xe'kace METOYNAP воне Neq 
aqinaney aNeTAqTOB2 MMay "нтвонега qney 
AN ameTa2'TEEC NEW 

xe пікарпос єтам'р арп Nxooc NTE TMNTT 
мвіте мед 22 тезоүсіа NTE міптнірд піт" Nrap 
aqkw монта N'nintTHpd EITE метр wap Nwwne 
єлє NETWOOTT єтє NETNAWwWTE ! мєүа- 
KANOC TE AYOYWN2 ! АВАЛ: NNENTAQKAAY NQH- 
Tq ! мпєдтєтоү є др епітрепеі мед "хар ом- 
ме aToikoNoMia Мптнра "ката Texoycia: erT- 
TOEI Neg ! XN наудрп MN тбом NAE ITIQCDB TEEI 
«ne» прнтє емтаар 2HTC емтадевіре ! Mmioy- 
WN? NT€q 

xe neci єтє!рєпіфт:' WOON N2HTQ ayw reel 
І етереміптнрд оооп N2HTQ адє'єм Наздрп 
amael втвемадауаат” !NTÓNNEeY: aqTCcesBag ANE- 
ег ETANAd'WINE NCA поубнмєу N2W aBaa 2i'TN 
nppe MroyaeiN ETMMEY ет!хнк авал AqXAkKq 
АВАЛ Nwapih ' Mmpewe: Narwexe ара aq'xa- 
ка мед АВАЛ NNOYTETXHK: ! ayw ааТ мед ам 
мпіката оуєєї loyeer MAEI rap пе птахує 
мітаҙарп мрєа)є ayw амсітє ! ам N2pHi NoHTQ 
ом оүмітатмеүс 'арас: NNOYAOrOC єдтна) 
кмоу'єтистнма: ayw aqt Neq Noy6am: !атрєд- 
TopX quoy2€: авал Ммад ! NNeT'(T]joer NNaTP 
TIOE Neq 'пєєї мем TIE прнтє: euTAqXaelaq 
АВАЛ MMIN Мммод мед Naci Nae !NTAY NTA2- 
WWE’ ETBHHTG AGOY'WN? NEY NNOYCMAT NXW- 


21 M<OYN>K a pr.!27 {N2a2} ed. pr.! 33 тєзоусіа, x written over T; С 
written over 5.! 36 віле i.e. EITE 
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countenance | and their face. ‘They were produced as 
an army | for him, as for a king, | since the beings of 
the thought have a ?5 powerful fellowship and an in- 
termingled | harmony. They came forth | in a multi- 
faceted form, inlorder that the one to whom help was 
to be given might | see those to whom he had prayed 
3° for help. He also sees the опе who gave lit to him. 

The fruit! of the agreement with him, of which we 
previously spoke, | is subject to the power of the То- 
talities. | For the Father has set the Totalities within 
him, 35 both the ones which pre-exist | and the ones 
which аге, and the ones which will be. 59 He was 
capable (of doing it). He revealed | those which he 
had placed within him. | He did not give them, when 
he entrusted (them) to him. | He directed the organ- 
ization of the universe 5 according to the authority 
which was given him | from the first and (according 
to) the power of the task. | Thus, he began and effec- 
ted | his revelation. 

The опе | in whom the Father is and the one °° in 
whom the Totalities are «was» created | before the 
one who lacked | sight. He instructed him about those 
who searched | for their sight, by | means of the shin- 
ing of that perfect light. '5 He first perfected him Пп 
ineffable joy. Hel perfected him for himself as a per- 
fect onel and he also gave him what is appropriate to 
each | individual. For this is the determination of 
20 the first joy. And «he» sowed | in him in an 
invisible way | a word which is destined to be | 
knowledge. And he gave him power | to separate and 
cast out from himself ?5 those who are disobedient to 
him. | Thus, he made himself manifest |to him. But to 
those | who came into being because of him hel re- 
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Be !Ммаү ayeipe 2NN OYMNTT ! ба ney 
EGOYWN2 MMaq NEY !на)мє: EqCWK Ммад Neq 
Гката псмат N2NBBPHÓ€' ayw ! MIIQAHM ABAAA 
єтєунтєуд wa "моуєрну EAGAW aqaaóq Ñ- 
Пәрні 2N moywn2 [als[aa]’ ancwne !mee 
ETENCETAMAEIT арас ew ! ємсєблотТ АВАЛ 
axwy ем" еміпоүсоүшмд ETBE MEEI хүтрєү!р 
20T€' лүглєє хорні ємпоүа) qi '2a пр 6a: 
MITOYAEIN ETT е2оүм а"орєу пітагма AE смєү 
NEYMN'f w6a NEY пе METAOYWN2 Мпірнте ! ae 
Nac NA пімєєүє Ne'ayT рем |! NNOYWHM' гос 
€yNTey ммєу !NNOYMEYE WHM хє оүктеү 
neTlxacr да)ооп 2a TEYEZH ayw єунітєу 
ммєу єусітє: N2HTOY Мпбни'єторм aBar’ axwy 
мпєтхасє ет!маоүсон2 авал: ETBE TEEI дүр 
хсіпахє: NTEGGINOYWN2 АВАЛА: ayw ! лүоүоат 
ммаа хуаатеє MMN'Tpe NEY Мгмамн ayP 20мо- 
логі !Мпоүзвім емта2ауотте: єүхо!рє амєті 
OYBHOY пе" ма MI'TANTN AE NTAY хүтррє Мпа): 
!2« C ємпоуа) CWTM ABAA AXcoq !NTAPXH хе 
OyN оуоа» Мпірнітн пе ETBE пєєг ay2aeie 
хорні !"апалке пе ітміт'атсахумє  єтє 
пєтоүмоүтє apaq xe пкєкєї ![2]er2e са 
NBOA' лүш пхаоус лүш !еміте лүш TINOYN' 
agkw Мпса (м)орні Мплагма Nae ма пі!меүс 
2wc єадаатє eqixwpe apaoy хүр азіоу 
aTpoy'wwie єур apxeceal AXN пкекеі ! NNAT- 
хоод 2wc єпєтє пооү me !ayw пклнрос 
емта2те2аү пе aqkalagq wey xe сємар WEY 
200ү aTOi'koNOMIA ETAWWTE "TAEI eNTAqAB- 
Woy арас: 


зо ayeipe MS: aqeipe ed. pr. (Eng)! 431 w6a меү<ернү> (?) Attridge! 32 
N<c>wne ed. pr.! Neq MS: Read ney ed. pr. (Eng., Fr.)! 

89.7 NEYMN<T>T ed. pr.! 8 nrera«2» ed. рт. (Fr., Ger.): пєт<н>х ed. fr. 
(Eng) !9 Nae ie. Nre! pen <apay> Thomassen!:i2 «e»qqgjoon (?) ed. 
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90.1 емтадава)оү (4 written over partly erased в.) MS: Read єнтї@- 


Taqwoy Schenke: entayasqoy Thomassen! 


NM 
Xe v 
eg 
M 
Є ТЕ 
|. 
a 
yix; 
me 
An 
er 1: 
NIS 
T 
jw 
АУЫ 
a 
ven 
ТШ 
(ӨР. 
ye ai 


у, і) E 


gere 


THE TRIPARTITE TRACTATE 88.29-90.1 255 


vealed a form surpassing 39 them. They acted in a 
hostile way | toward one another. Suddenly he re- 
vealed himself to them, | approaching them | in the 
form of lightning. And | in putting an end to the en- 
tanglement which they have with 55 one another he 
stopped it 991 by the sudden revelation, | which they 
were not informed about, | did not expect, | and did 
not know of. Because of this, they 5 were afraid and 
fell down, since they were not able to bear | the ap- 
pearance of the light which struck | them. The one 
who appeared was an | assault for the two orders. 
Just as | the beings of thought had been given the 
name 19 “little one,” so they havela faint notion that 
they have the | exalted one, — he exists before them, 
— and they І have sown within them an attitude of | 
amazement at the exalted one who !5 will become 
manifest. Therefore, they welcomed | his revelation 
апа | they worshipped him. They became! convinced 
witnesses to «him». They acknowledged | the light 
which had come into being as ?? one stronger than 
those who fought against them. The І beings of the 
likeness, however, were exceedingly afraid, | since 
they were not able to hear about him | іп the begin- 
ning, that there is a vision of this sort. | Therefore 
they fell down ?5 to the pit of ignorance | which is 
called *the Outer Darkness," | and *Chaos" and | 
“Hades” and “the Abyss." He set up what | was be- 
neath the order of the beings 3° of thought, as it was | 
stronger than they. They were worthy of | ruling over 
the unspeakable darkness, | since it is theirs | and is 
the lot which was assigned to them. He ?5 granted 
them that they, too, should be of use | for the organ- 
ization which was to come, 991 to which he had 
[assigned] them. 
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хе oyN oyNa[6] |'NwiBH MMOYWN? авал Ñ- 
пєтодатє !M[N]newTA2Qq)TA MN мєтмааатє 
етвнінтд Ата Nrap aqoyan2g мед 21 Ca wl'ooyy 
ммод еда)ооп: мМмед Ego N'WBHP Част MKA? 
мммед єдмоу'тмє Ммад KATA WHM’ WHM’ €q- 
TPeq'raypH €eqqi MMaq аорні eqq MMaq ! мед 
QJaBOA AYATIOAAYCIC ABAA 2н O[y]'6NNey має 
Nae NTAY ETZE мса N'IBOA’ AGOYANZG NEY 2NN 
оупат MN'N oyf W6a ayw aqcakg мед сє?нт@ 
! ємпєдтєєд NEY aTpoyeiapoq ! 

хе ктарвеар oyoeiN NÓI плогос 'eragrma 
хар 2HTC' NÓI пєдплнроу!ма: хар вал aneer 
втемаүо)тарітр ммод Nwapit’ aqwwne Nart- 
Іта)2: NMMEY Aqkakq a2Hoy мітімєєүє ETMMEY 
MMNTXAcigHT: l"aqxi Мпмоүхб Мпімтам ой 
Іптроуквофоу ayw NceoBBIAy !Neq NÓI мєє 
етові Natmiee ! мммєд Nwapit' ayw aypewe' 
Ідәрні AXN тєпіскопн NNEGCNHY ! ewTAyÓN 
neqqiNe: aqt лє NNOyl'eay MNN оусмоу ANET- 
a20y(2]au!'20y мед aysoHeia єда)п 2MaT ! xe 
хар BAA ANETP сталиа7в ммод 'єдр Ma2ecie 
MNN OYTAEIO NTMNT!NOO MN мєтаоуамооу мед 
АВАЛ QN!N OYTWWE' адхпо NQN2ÍKCON єүоү- 
lAN2" NAE NIQO' ETAN’ €oNrmeTA!NIT: NE Nae 
петмамоүоү єүсоіоп NTE мєтоооп EYEINE’ 
мем 'apayoy Ncaele єүа)на) Nae apaoy !єм 
MAMIE’ АВАЛ KE QNABAA QN оүітаут: мммед EN’ 
«Ne» Мпетаамтоү '[a]lsaa Мпемтадоүзм24 
мей алла !oNN оүсофіх 2NN оу|мєу)єпістн- 
IMH: вар 2в: єдмоуж'б мплогос ммімєд THPG 
ETBE MAEI бє мємтаоєї ! хвал Ммад 2NNAO не 


з мін) Attridge! 10 Nae ie. A€! 12 сєонтд MS: сєонтоу ed. pr.! 13 The 
line ends with two angular fillers (>).! 23 aypewe MS: Read aqpewe ed. pr. 
(Eng., Fr.)! 26 мета2оү(2)ам ed. pr.! 32,33 Nae i.e. Nre!33 meTNANOYOY 
(The first м written over є.) MS: Read netnanoyoy ed. pr.!35 Nae 1е. 
лє!37 єм «ne» Attridge! Мпетад, a written over o.! 

91.2 оу|мєу) ed. рт. (Eng): оумєу «ау» ed. pr. (Сег.)! 
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There is а great | difference between the revelation 
of the one who came into being | to the one who was 
defective and to those things which are to come into 
being because of | him. For he revealed himself to him 
within 5 him, since he is with him, is! a fellow suf- 
{егег with him, gives | him rest little by little, makes | 
him grow, lifts him up, gives himself | to him com- 
pletely for enjoyment from 19 a vision. But to those 
who fall outside, | he revealed himself quickly апа in 
a striking way and he withdrew to himself suddenly | 
without having let them see him. | 


о. Гле Pleroma of the Logos 


When the Logos which was defective was Ши- 
mined, '5 his Pleroma began. | He escaped those who 
had disturbed | him at first. He became | unmixed 
with them. He stripped off | that arrogant thought. 
20 He received mingling with the Rest, | when those 
who had been disobedient to him at first | bent down 
and humbled themselves before him. | And [he] re- 
joiced | over the visitation of his brothers 25 who had 
visited him. He gave glory and praise to those who 
had become manifest las a help to him, while he gave 
thanks, | because he had escaped those who revolted 
against him,land admired and honored the greatness 
3° and those who had appeared to him іп а | deter- 
mined way. He generated manifest images | of the liv- 
ing visages, pleasing | among [things] which are good, 
existing | among the things which exist, resembling 
35 them in beauty, but unequal to them | in truth, 
since they [are] not from | an agreement with him, 
between the one who brought them 2" forth and the 
one who revealed himself to him. Butlin wisdom апа 
knowledge | he acts, mingling the Logos with | him- 
(self) entirely. Therefore, those which came 5 forth 
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Nee єтє ! oyNAÓ MaMHe nre: neTqjoorr ! 

хе MNNCA птрєдр Mazgele Mricale NNeer. €- 
TAGOYWN2 арас” ! л4р 2омологі MIT2MAT’ ахії 
neit" єпіскопн адвіре Mm2wWB NÓI. плоїгос 
NTOOTOY мєє ENTAGTEZO ! воне! NTOOTOY 
22 ncMiNe€: ! Імеві: eNTAQQ)Q TIE ETBHHTG ayw 
Іатроүхі NNOyTIeTNANOYq: €q'Meye: arpeqro- 
B2 NTOIKONO!Mià: Ммета2ет АВАЛ Ммад тніроу 
€TCMANT' ATPecT€2Ay: ETBE ! TEE! NETE адһ- 
TOY ABAA' ката !d'mpoaipecic 2N 2N2apMa‘ нє 
Noe NNEEI ENTAYWWTE мєє! eN'TAYOYON2 хе 
EYNAXWBE N2€N!Mà тнроу: МомМовнує: єтмпса 
NTITN: ATPOyT нтхара: Мпоүсе! ! rroyeei neg 
€TCMANT: Nee єтд!‹ооп` MEEI MEN’ оуаарар 
AE німа TIITANTN пє: OYMNTP пєтмамоуд ! Nae’ 
NTAq Nna пімєєує oywn? ![[NAe: Мтад Nna 
niMeeye] 'NAE ABAA’ NN€€I ETE ABAA ме QN 
Її титааує ENTAZP Oyeei оүшт” ! едауоп мка? 
E2Ncrepma мє 'ємпатоуауатє oyaeerToy 

xe ! rTerTa20yquN2 бе меүмоүмб N?O пе ! Nae 
паут' ayw пір mere’ мєуоу'овсоу те: Nae 
харіс NIM’ ayw oy2pe me !еда)ооп NNweer 
емтаплогос NTOY ! aBAaa’ едтов2 едхі MMEAY 
MN 'miraeio "maci euTAqT cay Ммод єдтло 
!eqeiapM N.A€' амветаатФв2 MMay 'атрєцха- 
KOY ABOA 2їтоотоу NNIZT'KWN €NTAQNTOY 
АВАЛ: 

хе адоүоу2 ! атоотд N20yo NÓI плогос aàxN 
'mIONT тоота NNOYEPHY ayw a!xN фәєлпіс 
Nae miyn «crm єүн![т]єү MMey Мпіоурат MN 
пімтам ! ETNAWWY AYW 2N2HAONH Nat! xweme’ 
хахпо NNeNTAqcipe 'MmOoyMEEye’ Мауарп en- 


8 Nnee: емтад- MS: Read Кмеві вемта?2 (ог ємтау) or Мпеві ENTAY ed. 
pr.'9 agp, 4 written over f.! Іідр'промірєсіс MS: Nnpoaipecic ed. fr. 
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from him are great, just as| that which is truly great. | 

After he was amazed at the beauty | of the ones who 
had appeared to him, | he professed gratitude for this 
19 visitation. Тһе Logos performed this activity, | 
through those from whom he had received | aid, for 
the stability | of those who had come into being be- 
cause of him and | so that they might receive some- 
thing good, "5 since he thought to pray for the organ- 
ization | of all those who came forth from him, | which 
is stabilized, so that it might make them established. | 
Therefore, those whom he intentionally produced | 
are in chariots, ?? just as those who came into being, 
those who І have appeared, so that they might pass 
through | every place of things which are below, | so 
that each one might be given the ріасе | which is соп- 
stituted as he ?5 is. This is destruction | for the beings 
of the likeness, yet is an act of beneficence | for the 
beings of the thought, a revelation | /Dittography/ lof 
those who are from 39 the ordinance, which was a 
unity | while suffering, while they are seeds, | which 
have not come to be by themselves. | 

The опе who appeared was a countenance | of the 
Father and of the harmony. He was 55 a garment 
(composed) of every grace, and food | which is for 
those whom the Logos | brought forth while praying 
and [giving] glory and І honor. 921 This is the one 
whom he glorified and honored | while looking to 
those to whom he prayed, | so that he might perfect 
them through the | images which he had brought 
forth. | 

The Logos added 5 even more to! their mutual as- 
sistance and | to the hope of the promise, since | they 
have joy and abundant rest | and undefiled pleasures. 
10 He generated those whom Пе | remembered at first, 
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Ce2à'rHq- єм eyNTey MMey мпхаок ![[aqxno 
кмеДтадавіре: [Mnoy]meefye] '[[Ncap]Iri tnoy 
EMA пбімеү 2aTHq ! єдауроп 2NN OY2€ATIIC MANN 
OY'NA2TE’ NAE TIKDT' €T XHK Wa міптнірд €q- 
OYAN2 мем мед ємпатд'моухб' лє NMME€q' XE- 
KACE мєтад'єдатє: моүтеко орні 2M пібахут 
"аха NTE поуаєїмє хе сема"ауоп apay en 
NTNAO Ммавій ! етхасе: 

хе miMeye лє Nae ПАО!ГОС' ємтаҷстад 
AQOYN Arreqc MN'Ne ayw aqp хавіс AXN NETAQ- 
атє ETBHTG мєалроүмоү!тє apaq xe лм 
Ayo топос Німеві тнроу €NTAqNTOY ABAA ! Kà- 
TA MITWWE ayw qgjayMOyTe ! арад лм xe oy- 
сумагагн NNOY'xaeire Аавал: XE адталбод 2N 
Іпіхарє єтє miMeeye пе: єто!є N2a2 NpHTe 
AqTCTAq а2оүм 'апімєєує Noywr Мпрнтн 
! AN EWAYMOYTE’ арад xe amolenkH ETBE MIÑ- 
там ENTAQ'xITG едт Neq оулєєта | ayw way- 
моүте apaq an XE ає!лєєт` ETBE поурат 
мпєє! EN'TAQTEEIG AXN oceanic Nkaproc ! мп- 
тот" ENTAGOYWN2 мед” ауа!роүмоүте apaq an 
хе MNTPpo ! ETBE псмінє: eNTAqXITQ єдтєілнл: 
AXN пємаотє NNETT аонтд 'ayw аҙхүмоүте 
apaq хе mpewe !NT€ пхавіІіс- ETBE ПААНА 
e[NTaq]'reeiq 2iwwq епіоүовім оооп ! 2aTHq 
ваТ мед NTWBBIW Ммітє|тЇмамоуоу етаҙооп 
монта ! ayw тимєүє: Nre рмітєлєуеє!рос 

хе THAIWN бє’ ENTANP арп "'нхоод qNnca 
мәре Мп(жма)тагма !смєү NNeei erf оүвє 
мєүєрноү ! дої матаҙвнр NNETAMA2TE ayw ! qoi 
‘N/NAT’W2" MN мауоме: MN мбо!ҳвє ма TIIMEYE' 
MN NA TITAN! TN 

хе пєтєаплогос бє KAag м'мод әәрні eq- 
XHK АВАЛ’ Мпіресуҙве 'neyoyaiwn me eyNTeq 


16 Nae ie. NTE! 20 хш MS: axwoy (?) Attridge! 22 Nae i.e. NTE! 23 
<m>entalqctag ed. pr.! 33 Мп<і>рнтн ed. pr.! 

93.15 море, Р viden over a badly formed p.!{aia}rarma Attridge: ayo 
TAFrMAXTA ed. рт.! 


————MMÀ Se ee оо у... 


MEO I Lá 


THE TRIPARTITE TRACTATE 92.11-93.22 261 


when they | were not with him, (he generated them) 
having the perfection. | / Dittography] | Now, while 
he who belongs to the vision is with him, '5 he exists 
in hope and | faith in the perfect Father, as much as 
the Totalities.| He appears to him before hel mingles 
with him in order that the things which have | come 
into being might not perish by looking ?? upon the 
light, for they can | not accept the great, exalted stat- 
ure. | 

The thought of the Logos, | who had returned to his 
stability | and ruled over those who had ?5 come into 
being because of him, was called | "Aeon" and “Place” 
of | all those whom he had brought forth | in accord 
with the ordinance, and it is also called | “Synagogue 
of 39 Salvation," because he healed him(self) from | 
the dispersal, which is the multifarious thought | and 
returned о! the single thought. Similarly, | it is called 
“Storehouse,” 35 because of the rest which he | ob- 
tained, giving (it) to himself alone. 93-1 And it is also 
called “Bride,” | because of the joy of the опе | who 
gave himself to him in the hope of fruit | from the 
union, and who appeared to him. 5 It is also called 
“Kingdom,” | because of the stability which he re- 
ceived, while helrejoices at the domination over those 
who fought him. | And it is called “the Joy | of the 
Lord," because of the gladness in [which Һе] 
10 clothed himself. With him is the light, | giving him 
recompense for the | good things which are in him | 
and (with him is) the thought of freedom. | 

The aeon, of whom we previously spoke, "5 is 
above the two orders | of those who fight against one 
another. | It is not a companion of those who hold 
dominion and | is not implicated in the illnesses and 
weaknesses, | things belonging to the thought and to 
the likeness. 

20 That in which the Logos set | himself, perfect in 
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Ммеү !Мпсмат: Mowers: єунтєд лє ! ам мптєоо 
apeTg NTaaei6e: ere ! пєтл20үхм24 пе: вү?і- 
ком пе” |'NNEEI ета)ооп” 2N пплнрома ! NEE! 
ENTAZMWHE авал QN m2oylo Nfamoaaycic 
Nae netwolon 2N oypewe’ NTAq NAE пмоү?мк 
N20 Мпета2оүам24 АВАЛ !oN MIXWK Монт: MN 
підрмє | A2OYN MN тауп wit 2a пра: Ne'raqp 
AIT] Ммаүоү NeoyNTEq ! MMey rre мплогос NTE 
naHpe: "мі Teqoycia MN тєдбом MN теа мор- 
фн ете паві enTaqoywwe: «MMaq» !ayw 
aqwk Конт” apaq ! єтє петаүтч«ов2 Ммад ne 
2NN оуагайтн) ! меоүзеіме пе: ayw меүоүахуе 
пе л!трєдтє20 арєтд ayw меүоүор2 пе: ! ay- 
своү пе: ayw <м>аүвел TIE’ <є>оүбнчєү Nloo 
чєєг erTeoyNTeqce: MMey N're: метхасе ayw 
Neoycogia ne: 'апєдмєує: оүве weT2Í пса 
NIITN a[T]lolIKONOMIA’ ayw оүлогос пе: ayón- 
lwexe пе” ayw пҳок NNe28BHye пе ! [ава]л ої 
пірнтє лү NEE! NE’ €N'TA2'XI морфн' NMMEq 
ката тоїкафом AE’ Мпанроүма: вүйнтеү MlMey 
NOYEIATE ETE мета<та>м2о<о>ү ан ГАТ?оүн 
єпоуєєї поуєєг eyxapakTH'[plhiw пе” кте 
поуєєї TIOYEEIN NNI2O ! мєє ETE 2Мморфн NE 
MMNT2AOYT 'E€Q2NNABAA 2M TTIGJWNE EN NE ETE 
| TAEI те: TMNTC2ÍM€' АЛЛА 2NNABAA !2N TEEI 
ме: нан” ENTA2ZKW Nc«q M'rmigcowe eyNTeq 
ммєү: Мпрєм ! NTEKKAHCIA: 2NN OYT мете !гар 
вүвіме MIT METE’ 2м TCAOy2C ! NNENTAQOYAN- 
20ү 


25 пет, Є written above а.!28 Nae ie. йтє! 20 Nae і.е. лє! з піх)шк 
Thomassen! 36 «MMaq» Attridge! 37 2apaq, 2 written over л. ! The line ends 
with three angular fillers (>). | 

94.1 reTAYTOS82 MS: rneTaqros2 Thomassen! з neyoywp2 MS: neyel- 
фр? (?) ed. pr! 4 <n>aysea Attridge: оүвєл Thomassen! <e>oy6Nney 
Attridge: ay6Nney ed. pr. (Fr.)! 5 <м>мєє ed. рт. (Fr., Wilson)! 6 xace, x 
written over an uncertain letter.! 11 NMMeq, q written over an erased letter.! 12 
м<пе>панроүма ed. pr.! 13 <М>моүсізте ed. pr.! NET<TA>N20<0>Y ed. 
pr: NeTXA2Oya»N2Oy Thomassen! ам, a written over м.! 20 Мпрем, M 
written over an uncertain letter. ! 
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јоу, | was ап aeon, having Пе form of matter, but also 
having | the constitution of the cause, which 25 is the 
one who revealed himself. (The aeon was) an image | 
of those things which are in the Pleroma, | those 
things which came into being from the abundance of 
the enjoyment of the one who exists | joyously. It, 
moreover, the 39 countenance of the one who revealed 
himself, was | in the sincerity and the attentiveness | 
and the promise concerning | the things for which he 
asked. It had | the designation of the Son 55 and his 
essence and his power and his | form, who is the one 
whom he loved | and in whom he was pleased, 
94-1 who was entreated in a loving way. | It was light 
and was а desirel to be established and an openness | 
for instruction and an eye for vision, 5 qualities 
which it had | from the exalted ones. It was also 
wisdom | for his thinking in opposition to the things 
beneath the І organization. It was also а word for | 
speaking and the perfection of the things '? of this 
sort. And it is these who | took form with him, but 
according to the image of the Pleroma, having | their 
fathers who are the ones who gave them life, | each 
one being a copy !5 of each one of the faces, | which 
are forms of maleness, | since they are not from the 
illness which | is femaleness, but are from | this опе 
who already has left behind ?? the sickness. It has the 
name | “the Church,” for in harmony | they resemble 
the harmony in the assembly | of those who have 
revealed themselves. 
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хе пєє мем !ета?2а)опв: ката тоїкам 
MrroylaeiNe NTAQ 2004: gXHK АВАЛ’ !20с ey- 
2iKWN TE NTE поүовім ! NOyCOT: €TQ)OOTT: єтє 
NTAq пе мгіптнрд ва)хе N'aqóaxB armaei єтє 
Інєуоїкам NTEq пє алла OyNTEeq ! ммєү 
NTEGMNTATTIWWE’ АВАЛ’ !N.A€' хе MOYNF N20 
ne: NTE поу'аєїм me’ Мат'паа)є: NNE€€I Nae 
кітад емтаүахопве ката тоїкфм !Mroyeei 
поуєєї NNAIWN 2N "тоусіл MEN NTay ме: QN 
neren’ ! wp NXOOq ом тбом МАЄ сєсна) ! ew 
ABAA’ хе 2N поуєєї поүєє (лє поүееі 
поуєєг) Nacy те: орні 'мєм 2N пмоухб wa 
моүернү "оумтєу MMey мпооа) (м)поү!єє/] 
Ae’ поуєєї мпоүмл2 под "нлє) АВАЛ” єтвє 
neer 2NTaeoc 'нє: паөос Мгар' пе поомє 
оос 'єонхпо ем ме авал” QN птаут: Nae 
TTAHPWMA АЛЛА ABAA’ QN паї ! HAH’ ETE MrTATQ- 
хі мпюот: ві<в> !птот MN пеатнрд ayw 
поуааує !ue: оүпетр WEY’ пе: ATOIKONOMIA 
І втмааҙаупве" eayneye apayoy "атроухаве 
NNTOTOC етктс(А| м (піти ENCENAG бмбом 
Nace ем !NXI NTOTIOC awwnm MMOYONE! се- 
loHTOY NÓAOM' вімнті ката Oye[ei] 'оуєєг Nae 
поуєєї поуєєї єуаД|магікаюм rie: [rie] noy- 
бкеі єпілн 2WB ! мм EYNAXWK ABAA 2ÍTOOTOY 

хє NTAY бє тнроу оапа'з'оаплас 'нєтр 
wP науооп MN мета)ооп” т[є]јмоү MN метма- 
wwe ад хі М'пмєу араоү NÓI плогос eayN- 
l2OYTd ATOIKONOMIA’ NNETKH ! л2рнї тнроу 2N- 
охєГнє" мем HAH !2N ме?вноүв: EYP WEY’ 
хтроу'є9атпє:: ісперма ae eTNAqjo'rme: єүй- 
тєдсє N2HTQ ABAA ZITN ! пап отп: емта2ау)пе 


26 поүовім MS: поүєє ed. рт.! 31,32,36 Nae ie. лє! 36 сєсна) ie. 
сваҙна)! 37-38 (нлє...поүєєг) ed. pr.'38 Naey ie. Nrey! 39 мем ie. 
мен! до (M]rroy Attridge! 
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EL cauere лын ae след 


mU 

Ù: 
40]; 
Му 
& f 
мух 
Nei 

ve. 
DPI 
OV 
46 ii. 
TOt 
аЛ: 
ài 
[NN 
ATL? 
бе; 
ү: 
TON 
Pn 
xc 
10 ic 
M 
ene 
1А 1 
mt" 
| ШЕ 
(000% 
| ТЇ 


THE TRIPARTITE TRACTATE 94.23-95.26 265 


That | which came into being in the image of the 
25 light, it too is perfect, |inasmuch as it is an image of 
the | one existing light, which is the! Totalities. Even 
if it was inferior to the опе of whom | it is an image, 
nevertheless it has 3° its indivisibility, because | it is a 
countenance of the indivisible light. Those, however, 
| who came into being in the image of each one of the 
aeons, 35 they in essence are in the one whom ме | 
previously mentioned, but in power they are not 
equal, | because it (the power) is in eachlof them. Inl 
this mingling with one another 4? they have equality, 
951 but each опе has not cast off what is peculiar to 
itself. | Therefore, they are passions, | for passion is 
sickness, since they are productions not of the agree- 
ment 5 of the Pleroma, but of this one, | prematurely, 
before he received the Father. Hence, the agreement 
with his Totality and will! was something beneficial 
for the organization | which was to come. It was 
granted them !? to pass through the places which are 
below, | since the places are unable | to accomodate 
their | sudden, hasty coming, unless (they come) indi- 
vidually, | one by one. "5 Their coming is necessary, 
зіпсе by them will everything be perfected. | 

In short, the Logos received the vision of all things, | 
those which pre-exist and those which are now | and 
those which will be, 29 since һе has been entrusted | 
with the organization of all that which | exists. Some 
things are already lin things which are fit for | coming 
into being, but the seeds which are to ?5 be he has 
within himself, | because of the promise which be- 
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Mirae: 'ємтадр влкн: Ммад 2we ema’ ! ?кспер- 
Mà пе” EYNAWWTE ayw ! ажахпо МІЄДМІСЄ: єтє 
TEEI ! поүсом2 авал Mee! ENTAQ'P вакн MMOq 
псперма лє Nia шоп: eypaeic apaq а?еноүз- 
єт) ATPOYWwrE EayTawoy Nlói мемтаүтаауоү 
єухау авал 'oíTN TONET мпсотнр: лү NET- 
ІмМмед мєєї ENTAY ме На)л!Ррєп aycayne MN 
oyeay Nae ! піт": 

xe пєтєшаеє пе Морнєг "[2]N пта»в? ємтад- 
віре Ммаа MN nN[oy]2oy a20yw: емта2аупе 
єтвнт[4] 'хєкас 2N2AEINE’ мем EYNATEKO 
| омкекаүв єумар пєтмамоуд ! Ney: 2NKekaye 
AE’ AN €yNa'lNAy2Oy авал: agp а)орп Ncoste 
INTKOAACIC NNeer eToer NaTlp mee’ вар xpac- 
еє: 2NN Oy TÓOM ! MTIETA2OY(ON2 MEEI €NTAQXI' 
! NTOOTQ Nrexoycia NAE NirrTHP[q] ! arpeqnw- 
PX agaa Ммад N[r]aq 'er2€' Ca мпітн ayw 
qkaaq an !equH2 АВАЛ MrreTxace: warTelq]- 
ісавтє: NTOIKONOMIA: Ммєт'?є Cà NBOA' тнроү 
qt Nrxwpa ! мпоүсеі поуєєг ет-те2о MMag | 

хе плогос aAqTe2aq арєта Niwopi eq- 
TCAEIO’ NNITITHPQ 2wec 'єуархн me: ayw оула- 
єбє ne: "ayw оуонгємам re: NNeTA2lqyorne 
MIICMAT’ Мпюот: maci ewN'rTaAo2qyone NAacióe 
мптє20` 'арєтд етр аурп Nwoom MNNCOQq 
Гадтсємо Ммідїком ETP аурп N'ajoorm мєє! 
NTAGNTOY ABAA 2н'м оү<вү>харістіз MN оүсаү 
EITA’ ! адатсавюш» Мпма: мєє €NTAQINTOY ката 
oyeay петоүмоүте: ! apaq xe паралілос MN 
та!полаүсіс MN поүмад elq)rMH2 ! мтрофн MN 
поүмад мєє ETP !«pr Nwoom ayw авал 


28 eynawwne MS: єтмлаопє (?) ed. pr.!29 місе, € written over an 
uncertain letter. ! 

96.3 мем і.е. MEN! 8 тбом і.е. 60M! 10 Nae i.e. NTE! 12 «N»qkaaq ed. 
pr.! 13 Мпветхасе, M written over q.!15 «N»qT ed. pr.! 26 oy«ey»xa- 
pictia ed. pr.! зо е(4)тмн2 or eq(Tr]MH2 ed. pr.! 31 трофн MS: труфн (?) 
ed. pr.'<n>nee1 Тһотаѕѕеп! 32 The line begins with an angular filler 
(«).! goon, а) written over x.! 
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longed to that | which he conceived, as something be- 
longing | to seeds which are to be. And | he produced 
his offspring, that 5? is, the revelation of that which | 
he conceived. For a while, however, the seed of | 
promise is guarded, | so that those who have been ap- 
pointed for a | mission might be appointed 35 by the 
coming of the Savior and of those wholare with him, 


the ones who are first! in knowledge and glory ofthe 
Father. 


ro. The Organization 


It is fitting, from 9 the prayer which he made and 
the | conversion which occurred because of it, | that 
some should perish | while others benefit 5 and still 
others be | set apart. He first prepared | the punish- 
ment of those who аге | disobedient, making use of a 
power | of the one who appeared, the one from whom 
he received 19 authority over all things, | so as to be 
separate from him. He is | the one who is below and 
he also keeps himself | apart from that which is ex- 
alted, until hel prepares the organization of all those 
things 15 which are external, and gives to each the 
place | which is assigned to it. | 

The Logos established him(self) at | first, when he 
beautified the Totalities, as | a basic principle and 
cause ?? and ruler of the things which | came to be, 
like the Father, the one who | was the cause of the 
establishment, | which was the first to exist after him. | 
He created the pre-existent images, 25 which he 
brought forth | in thanks and glorification. Then | he 
beautified the place of those whom he had | brought 
forth in glory, which is called | “Paradise” and 3° “the 
Enjoyment” and “the Joy full | of sustenance” and 
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'NMNTNAGPE NIM ETWOOTT 24 !танроүма: €q- 
тоүхо NT2iKWN !евіла: aqrcaeio’ NTMNTPpo: 
ecloel мпрнтє NNOyTIOAIC EC'MH? авал Мпета- 
NIT’ NIM? віте TMNTMAEICAN те: лүш ! моб 
MMNTAMEONOC’ єтмно  "авал  Ммітм(єум)а 
єтоуадлв MN [м]бом erxoop: єтоур політєує 
| MMOOY мєє €T€'ATAOrOC: !NTOY Авал: лү 
хатах apetq ! 2NN оүбом EIAA птопос Кітек- 
KAHCIA €TCO2OY 2M пєєм[2] ! вүктед MMey 
мпсмат NTEK'KAHCIA Єєтаооп 2N NAIWN ETT 
elay мпіат' MNNCA Nai птопос ! мпмлотє: MN 
ncaTM aBa[A 2N] ! өвлпіС Naer емтадхітоү 
чо! плоїріос NTaperoyaeiN OYWN? a[saA] 
єлє T.AIaeecic: ETE MWAHA пе [мм] ! mcan- 
СП Neel емтаткау е” АВАЛ O[y]!aeg ncwoy ayw 
паєхє 2a np[a M]'METNAOYWNZ 

XE мітопос тнро[ү] 'мпмєуматіком 2NN Oy- 
бом MITINEYMATIKH CENH? ABAA' NNa !'пімєує 
€CKH à2pHí NÓI тбом 2N'N оуоїкам ETE пає! 
єтпарх міплнроума аплогос єтбом erp 
! вмергі атроур профнтєүє 2a nipa] ! NNETNa- 
wwne: eckwe Nna miMey[e] ! entagwwne: 
anert? «oper Najolor: єска» Ммаү EN’ ATW? MN 
NET'A2WWIE 2NN OYNEY N20 NNET2A'TH’ 

хе NA пімевүсв 2Woy ам” mai 'єтоївол ммо 
свөйвізеіт: Ce TOy.Xc MrreiNe 2wWNOY Міп)палн- 
pw"MATIKON N2OYO лє ETBE TKOI'NWNIA NNIPEN 
ENTAyTCAEiaeiT’ ! NoHTOY 

XE пімоудоу A2OYN qeB!BlaceiT! NNA пімеүс: 
ayw пічоїмос 2аход AN geBBIAEIT’ NEY N're 
TKPICIC ETE пітАХОУ пе” ayw ! TBAKE AE’ мєє 
с(е)өвишаеіт: Ney ! 2‹оос NÓI Ттбом єтпарх 
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“the Joy,” which | pre-exist. And ої | every goodness 
which exists in| the Pleroma, it preserves the image. 
35 Then he beautified the kingdom, | like a city | filled 
with everything pleasing, | which is brotherly love 
and | the great generosity, which is filled 97" with the 
holy spirits and [the] | mighty powers which govern | 
them, which the Logos! produced and established 5 in 
power. Then (he beautified) the place of | the Church 
which assembles in this place, | having the form of the 
| Church which exists in the aeons, which glorifies | 
the Father. After these (he beautified) the place '? of 
the faith and obedience (which arises) from | hope, 
which things the Logos received | when the light ap- 
peared; | then (he beautified the place of) the disposi- 
tion, which is prayer [and]l supplication, which were 
followed by forgiveness !5 and the word concerning | 
the one who would appear. 

All the spiritual places | are in spiritual power. | 
They are separate from the beings | of the thought, 
since the power is established in 29 an image, which is 
that which separates | the Pleroma from the Logos, 
while the power | which is active in prophesying 
about | the things which will be, directs the beings of 
the thought | which have come into being toward that 
which is pre-existent, 25 and it does not permit them 
to mix with the things which | have come into being 
through a vision of the things which аге | with him. 

Тһе beings of the thought which | is outside are 
humble; they | preserve the representation of the ple- 
romatic, 39 especially because of the sharing | in the 
names by which they are beautiful. 1 

The conversion 15 | humble toward the beings of the 
thought, and the law, | too, is humble toward them, 
35 (the law) of the judgment, which is the condemna- 
tion and | ће wrath. Also humble toward them | is the 
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кметійе Cà мпіті MMay есмоүхе  Ммау 
!amoyaeie: eckw Ммаү єм l[a]nmoAd) аорні 
AXN ма пімєєує MÍN] ! пмоү?2 е2оүм ETE тєє! 
те өрте" MN ! тапоріа: ayw тва)є: ayw Тармес 
ayw ! T(N]mMNTaTCayNe: ayw NETAZWWTE ! ката 
OYTANTN ABAA 2N оуфамтасіа ! ayw NTAY 2в- 
NOY’ сємоутє арау NlopHi 2N NIPEN етхас! 
меві єнтау'еввіах MNN OYCAYN€' NNENTAYE! 
! вол: Ммооу 2N оумєує ммитхасіЇоніт мії 
оумітмаєюує? сләмє` ! [м]н oyMNTaTP Tee: 
MN сумі таці) ! [6]o^: 

xe поүєє бе поүєє бе ayt '[plen apaoy 
хе пілагма CNEY Nl[2]pui 2NN оүрем ewapoy- 
моүте мем "[a]ya пімєує: MN NA тпвіме: xe 
| NIOYNEM' ayw Фухіком ayw 'NICETE ayw м- 
мнтє: ма пімевүс: ! лє 2WOY MMNT.XACIQHT: MN 
Na milTANTN семоүте араү” xe мібвоүр ! 2y- 
ліком NKEKE’ жү) N2ZAECOYE 

хе: 'MNNCA трєдтє2о аретд NÓI плогос !м- 
поуєєї поуєєг 2N тедтазіс EITA NIQTKWN MN 
мієї є: AYW NITANTN ! NTTAICON мем МАЄ NIQIKCN 
aqepH2 ! ерод єдтоуваєт ABAA 2N мет? a'o- 
тна тнроү гос єутопос пе NoyparT ! пє’ ма 
пімеүв лє NTAq aqoywn? lapaoy MriMeye 
емтаакакд” à/!o2Hoy MMoq єдоуафа)є атрєдса- 
KOY ! AYKOINWNIA N2YAIKON ETBE OY'CYCTACIC 
NEY: MNN oyma Nwwie !ayw хекасев ON 
EYNAXTIO NNOY!APOPMH NOWXB ABAA 2ÍTN TICA- 
ікоу wa мєтөлү х<е> NNO' y'P 2oye: "oynaq 
ммаү N2PHi 2N neay !MrOyk«T€' NCETIONE 
ABAA ! алла хєкасє NTOq вүмабооут ! апоү- 


46/00 WWNE ENTAYMKA2 MMaq !axekace вүмахпо 
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бе ed. pr.! 13 хе MS: Read йтє Attridge! 22-23 єтта MS: віте (?) ed. pr.! м 
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power which separates those who | fall below them, 
sends them | far off and does not allow them 98-1 [to] 
spread out over the beings of the thought and | the 
conversion, which (power) consists in fear and | per- 
plexity and forgetfulness and astonishment and | ig- 
norance and the things which have come into being 
5 in the manner of a likeness, through phantasy. | And 
these things, too, which were in fact lowly, | are given 
the exalted names. | There is no knowledge for those 
who have come | forth from them with arrogance 
I? and lust for power | and disobedience and 
falsehood. | 

To each one ће gave |a name, since the two orders 
аге | in a name. Those belonging to the thought and 
those of the representation 15 are called | “the Right 
Ones" and “Psychic” and | “the Fiery Ones” and “the 
Middle Ones.” | Those who belong to the arrogant 
thought and those of the likeness | are called “the 
Left,” 29 “Hylic,” “the Dark Ones,” and “the Last.” | 

After the Logos established | each one in his order, | 
both the images and the representations and the like- 
nesses, | he kept the aeon of the images 25 pure from 
all those whol fight against it, since it is a place of joy. 
| However, to those of the thought he revealed | the 
thought which he had stripped | from himself, desir- 
ing to draw them 3° into a material union, for the 
sake | of their system and dwelling place| and in order 
that they might also bring forth| an impulse for dimi- 
nution from | their attraction to evil, so that they 
might not any more 35 rejoice in the glory | of their 
environment and be dissolved, | but might rather see | 
their sickness in which they suffer, 99! so that they 
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ммоүмдгівів MNN OYWINE єумнм NCE пє!тєоүй 
бом ммод Нлабє epoloy 2N пібахВв" мєє Ac 
2wnoy "єтє NA пітамті ме AqKW єораї 
'Eexwoy Мпілогос Мтслєо` атреантоү ay. 
морфн· aqkw'e’ agpuí alxwoy ам Мпімомос 
ктекрісіс 'єті AN дакоәв әәрні axwoy [м] 
Ібом: eraNNOyNe: NTOY aslaa] '[oN] мйтма- 
€ioye2 ca2ne’ Aq[ka][a]y вүзрхеі axwoy xe- 
kace asala] '[2i]TN псмінє Мплогос: er- 
«т»саєйпніоу й авал 2íTN тапілн мпм[омос] 
Ін двом 2їтН фбом: MMNTMac[i]loye2 сломе 
aya<a>pH2'  аттазіс  Інмєта2оуам: Ммос 
Чмєтөлү 'wanreqp 2Neq apaoy NÓI плогос 
| вүр WEY ATOIKOINOMIA 

хе птат !NTMNTMAEIOYE? Cagne MrrTar!Ma 
смєү qcayNe Ммос NÓI плогос !меві MN 
мевікекаүв тнроу agp 'омот NEY NTOYyeErmi- 
eymia’ agt м'єРРтазіс мпоуєєї поүєє neq 
ет-іте2о MMaq ayw ayoye2 са'омє MMOC XE- 
kace поуєєї поує'єг єдмаауатє NNAPXON 
кмоу'топос MNN Oy2«XB gkwe Мпма ! мпєт- 
хасє apaq aTpeqoya2 ! сл2мє` мкєтопос 
2NN OY2WB 'єдауроп 2N пклнрос мфов 'єта- 
TE2AG лємаотє MMag !авал Мпсмат: науатє: 
aTpPe'oNpeqoye2 caz2ne афатє MN ! метөввіз- 
EIT’ ом 2NMNTXAÍC !MN 2NMNTOAYAN NAE Niar- 
ігєлос " [M]N мархнаггелос мє?гвнүє ![є]үоє! 
MMINE MINE’ Ayo eyauBBial[eiT] ! royeei поүєє 
NNAPXWN MN пєдігємос MN тєдазіа eTearneq- 
клн!рос T€2aq apay ката еє ENTAY!OYWN2 
чєдарно: EAYNZOYTG ! MEN ATOIKONOMIA’ хуй 
MN Aayle едові NaTOYE? CAZQNE’ ayw ! MN Aaye 
едові Ммат-трро хім !ТарніІх4 ммтпнує: Wa арн- 
xq Mm'[kao] wa2pHi лмкркноү Мп (ка21 !ІміН 
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might beget love | and continuous searching after | the 
one who is able to heal them | of the inferiority. Also 
over those 5 who belong to the likeness, he set | the 
word of beauty, so that he might | bring them into a 
form. He also set | over them the law of judgment. | 
Again, he set over them [the] 19 powers which the 
roots had produced | [in] their lust for power. He [ap- 
pointed] | them as rulers over them, so that | either by 
the support of the word which is beautiful | or by the 
threat of the [law] 15 or by the power of lust for | 
power the order might be preserved | from those who 
have reduced it to evil, | while the Logos is pleased 
with them, | since they are useful for the organization. 

The Logos knows the agreement ?? in the lust for 
power of the | two orders. | To these and to all the 
others, һе | graciously granted their desire. He gave | 
to each one the appropriate rank, 25 and it was or- 
dered | that each опе | be a ruler over а | place and ап 
activity. He yields to the place | of the one more ex- 
alted than himself, in order to command ?? the other 
places in an activity | which is in the alloted activity | 
which falls to him to have control over | because of his 
mode of being. | As a result, there are commanders 
and 35 subordinates in positions of domination | and 
subjection among the angels 199 and archangels, 
while the activities | are of various types and are dif- 
ferent. | Each опе of the archons with hislrace and his 
perquisites to which his lot 5 has claim, just as they | 
appeared, each was on guard, since they have been 
entrusted | with the organization and попе | lacks a 
command and | none is without kingship from *° the 
end of the heavens to the end of the | [earth], even to 
the foundations of the [earth] | and to the places be- 
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NeTNTICA мпітії Мпка(21 о[үн] '[P]po oyN xaeic 
ayw мєт[о]ү[є2] 'ca2Ne:/ Ммау ZAEINE men 
A 'TPoyT коласіс 2NKkekaye !атроүтТ 2an 2б- 
Kc2aeiNe aTpoy't MTAN мсеталбо: 2NK€KaAye 
атроүт сві oNKekaye атроуарно 

хе nifap]iIxwn тнроу адкає ммоуархам [a]- 
lopHií ахафоу емі aaye OYE? cagNe !MMoq 
€NTAqd пе поүхавіс тнроү 'єтє пає! пе TI- 
MOYNK N20 €NTATIAOlrOC NTỌ АВАЛ 2N тмєєүє 
Nreq !ката MINE Мпюот: МАЄ міптнрд4 ETBE 
! eei дтсавізевіт: N2pHÍ 2N (2)рє<м> мм: !ey- 
оүвіме NT€4 <пе> EMA NIAPETH THPOY пе ! MN 
па мієху тнроү сємоутє гар apaq !2o«q xe 
іт: ayw моүте ayw peq'P 2‹%0в: ayw рро: ayw 
крітнс ayw топос | ayw MONH AYW момос 

хє пає: бє "хар xpaceai MMOg NÓI плогос 
мпрніте NNOYÓIX: ATPEYGTCAEIW ayw Бар гов 
ANETMIICA NITITN ayw мар !храсөзі MMoq 
мпрнтє NNoypo:’ дтрєдауєхє ANETOYNAP npo- 
фнтєує ! ммооү: 

хе NETEAGXOOY вар 2wWB 'арау: eaqwey 
apay хе 2NNOÓ мє ayw ! млмоүоү: ayw QN- 
Mà2€ie NE aqoylNaq Мммод ayw aq[Te]AHA 2oc 
! єаухє: NTAq борні ом NeqMeye ! пєтҳоү Ммаү 
ayw едвіре M'May едові Мат'схумє XE MKM 
'€TOOTG АВАЛ 2N пєпм(єүм)л петкім alpoq 
2NN OYTWWE ANETGOYAWOY’ | 

хе NETAZWWME АВАЛ Ммад aqxooy !ayo 
худатеє ката MINE Мпм(єум)атікоЇс) ! топос 
меві €TANP «pr NXxooy !2М плогос: 2a пра 
NNI2TKWN 

хІє оТү MONO(N) ! «м»єдр 20в" Алла мєдҳпо" 


24 Nae i.e. NT€! 25 qgrcaeiaeit, The second a written over т.!(2)ре<м> ed. 
pr. (Eng)!26 eyoyeine Nreq «ne» Attridge: eyo <мо>үсіме  NT€q 
Zandee! 34 NNoy<p>po (?) ed. pr.! 
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The first м may be written over a partially formed 2.! 10 <м>вар 208 ed. 
рт. an 2a [c] ed. pr.: an аа) Thomassen! 
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M neath the earth. There arel kings, there are lords and 
ia those who givel commands, some E for administering 
hs punishment, others | for administering justice, still 
others for | giving rest and healing, others for teach- 
un ing, others for guarding. | 
ж: Over all the archons he appointed an Archon 
ma- 20 with no one commanding him. Не is the lord of all 
ШТ of them, | that is, the countenance which the Logos | 
їн; brought forth in his thought | as a representation of 
ню the Father of the Totalities. Therefore, 25 he is 
i = adorned with every <name> | which <is> a repre- 
pus sentation of him, since he is characterized by every 
wh, property І and glorious quality. For he too is called | 
l КЮ: “father” and “god” апа “demiurge” and | “king” апа 
hb “judge” and “place” 39 and “dwelling” and “law.” | 
yon The Logos uses him І ав a hand, to beautify and | 
iei work on the things below and he | uses him as a 
ШЫ mouth, 35 to say the things which will be prophesied. | 
Ми The things which he has spoken he does. | When һе 
: | saw that they were great and | good and wonderful, 
je he was | pleased and rejoiced, as 19" if he himself in 
pus his own thought had been the one to say them and do 
WE Ithem, not knowing that the movement | within him is 
jin from the spirit who moves 5 him in a determined way 
toward those things which he wants. | 
am In regard to the things which came into being from 
dd t him, he spoke of them and they came into being as a 
yc representation of the spiritual | places which ме men- 


tioned previously ! in the discussion about the images. 
хі 
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хм ?аХс пев|тедакдат: нєт. NTOIKONOMI[A] 
"мтє14 катарад MN сперма: 2Їм) "(піпім(єу- 
м)л AE’ єтсатп є"т'ма'єї дорні [N][Too]rq 
15 АмІтопос етіп-с”а мпі[т]ч ! o[y Mo]NoN єдхоу 
AN N2Nqjelxe мпм(єүм)лтіком ENWY NE’ <aa- 
ла» ом ![о]үмнтлатмєү арас !aBaa ?їтї 
rnN(eyM)a ETT 2payoy ! лүш єтхпо NNOÓ атєд- 
20 oycia "KatTapaq: 
хе NTAq АВАЛ QN 'тєдоусіл 2wc єүмоүтє 
пе: ! ayw нєт мам» пкесауа,хтт: N'NIPEN TH- 
poy єт'т'АЄїну: нєдімєує apaq xe 2NNABAA 
25 Том Teqoycia ме aqre20 ape'rq NNOYÑTON 
NeToyp mee 'NMMEq’ МЄЄ! AE’ ETP пөє ! мӣ- 
мед ем: A2NKOAAaCIC 'офам Eqwoon 2arHq 
30 24 "ам NXI OyMAPAAIAOC ayw оү!мнтрро: 
Ayo MKEWwxT ! THPq: єтауроп 2M Maiwn | ет- 
Woom 2A THY'E2H вүсатпе !ммтоүве ETBE 
pB/102 пмєєує: етма!әв aplaoly eroe: Мпрнтє " [4]- 
NOY2AEIBEC MNN OY2BC мпрнітн ахоос хе 
амєү єм х<е> ареметі!а)ооп” W NEU) NPHTH 
хе aqTre20 !Neq N2eNpeqp 2WB арєтоу: мії 
5 Поємрєдаумаює вүр 2ynoypria ! NNerqNaeTOoy: 
MN мєтдмахо'оу: XE ма NIM ENTAGP гов а"рау 
aqkwe мпєдмоүмг N20 'моЇнітоу NepHi 2M 
о пєдрєм eqTcal'[e]aeirr: вар 2%0в: ayw eqwexe 
| [NINeTqNaMeye apaoy 
xe alq]'ire20 арєтоу NeN2ikwn w[opui] об 
медтопос Nae moya[eiw] ! eura2oycN2 ayw 
15 Nre [nero] !Мпмвүматікос e2N[as]a^: ої 


10-11 [e]reaq MS: Read єтєд (?) Attridge! 12 MN MS: мен ed. pr. (Eng)! 12- 
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written over с.! 15 OY MONON XTI€€I АЛЛАР ог 16 мє «алла» ed. рт. оү 
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пкєфахт ed. pr.!24 apay, у written over q.!25 ме, м written over т.!26 
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ae Not only 19 «did» he work, but also, as | the one 
Ш who is appointed as father ої [his] organization, | he 
Wi engendered by himself and by the seeds, yet also [by | 
Іш, the spirit] which is elect and which will descend | 
bà through him to the places which are below. '5 Not 

| only does he speak spiritual words | of his own, 


TH «but» in lan invisible way, | (he speaks) through the 
T spirit which calls out | and begets things greater than 
[T his own essence. 

T 20 Since in his essence he is a “god” | and “father” 
| "e [and] all the rest of | the honorific titles, he waslthink- 
блю ing that they were elements 25 of his own essence. Не 
шг established | a rest for those who obey | him, but for 
js those who | disobey him, he also established punish- 
TS ments. | With him, too, 3° there is a paradise and a | 
mox kingdom and everything else | which exists in the 
ШЕ аеоп | which exists before him. They аге тоге val- 
ES uable | than the imprints, because of the thought 
Tb) which 35 is connected with them, which is like 1921 a 
і shadow and а garment, so to | speak, because he does 


MI not seel in what way the things which exist actually 


pu do exist. 

ы He established | workers and 5 servants, assisting in 
alae | what he will do and what he will say, | for in every 
place where he worked | he left his countenance | in 
his beautiful name, 19 effecting and speaking of | the 
things which he thinks about. 


Т 


ы Не | established in his place | images of the light | 
ій which appeared and of [those things which are] 
pu 15 spiritual, though they were of | his own essence. 
ар” 
E 
е” 
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тєдоусіа ме Мпрнтє XE NAy'TAEIAEIT’ бе 2N Mà 
NIM NTOOTQ 'eyTBBO' agaa мпмоүмг NQO |ң. 
пєтаокхує ayw хүтєго!моү арєтоу 2Nmapa- 
ALAOC: ! MN QNMNTPpPO' AYW 2MMTON ! MN оємап 
Wit’ MN оєммнає !крєдармає: NTeq Mrroyolue: 
ayw маві EQNXaeic ме NNap'xH мє вүкдат 
хорні єпєтої ! кҳлєс: пемта2кооүв 

хе !мммса TPEGCATAM apaq ! Мпірнтн: Kaawc 
anioyaelne Naer вте Ткатархн "MN Рсуста- 
СІС aqkaay aXxN !тттслє@ф NNetTMnNCca мпітії 
! AqKIM apaq Мпірнте: NÓI пмєү!мл` NNATNNEY 
a[paq] arpeq'!oywae ам АР OIKONOMI авал 2[1]- 
ITN тпреда)Моаҙе: Nreq 2wwy malei ємтадр xpac- 
ear MMOq 2w'wq ам Мпрнтн NNOYÓIX: ayw 
ІМмпрнте NNOY[P)po: ayw мпрнтн ! єүй 2w 2a- 
THY мєєг ETGEINE мімаү оүтазіс MNN оуапіян 
alyw] 'oy2pre: хєкасє має! ewraq[ei]pe Ñ- 
моуміітатсвау міммєу вүШмаауос" тазіс En- 
таГүтевіс атоуЇїарно арас" єусам?: ймс(ма? 
N][Na]px«oN: єтотхооү"` 2NN oyMn[T][Tc]c 

птак аретд THPG Nace гу[л^н] ' [qn]aqy awo- 
мит: мібом MEN [eTxo]'[op] маві ємтаплогос 
мпм(єүм)а[тікос] 'n[ro]y авал: ката oydan- 
тасПа| 'мнім) оүмітхасізнт: aqka[ay] !2N 
таҙарп нтазіс: Mmn(Eym)aTiKO[N] ! NeTa2aNeel 
бе NTOY авал ом T'MNTMaciOye2 са?ме: aq- 
калу !oN тхора: NTMHT€' E2N60M м[є] ! еміт- 
мавіоүе2 caàeNe' aTpoy[p] !xaeic ayw nce- 
оүє2 сләмє М(пітєго аретд ет?і са NTITN MN 
[oyl'aNArkH: MN Oy XNXNàaà2' мєє! Ав: !NTA2- 


20 «КРОНПаралілос ed. pr.! 21 2Ммтом MS: 2NMTON ог 2€NMTON ed. pr. 
27 apaq MS: apay ed. pr. (Eng.)! 

103.2 mipeqwMwe MS: ніреда)Маҙе (?) Attridge! з ммод MS: MMay (?) 
Attridge! 5 Nnoy{P}po ed. pr.!8 ewraq[ei] Emmel: ewra[yei] ed. )ғ.19 
N[MMey] Emmel: міммеді ed. pr.!1o wwe ie. сауа)! <т>тазис ed. fr. 
ентаГүтевіс aroy] ed. pr.: ewra[yka ay a] Thomassen! 12-13 оумміттаіс 
Emmel: oyma [мм] or oyma [Nwpx] ed. pr.! 13 Nae i.e. NTE! 14 [qnlaw 
Attridge: [хп]ла) ed. pr. 114-і 5 [erxoop] ed. pr: [N6soyp] Zandee: 
[Nniwa pri] Thomassen! 
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i For, thus they werel honored in every place by him, | 
being pure, from the countenancelof the one who ap- 


| с pointed them, and they were 29 established: paradises 
к | апа kingdoms and rests | and promises and multi- 
ED | | 

€ tudes | of servants of his will, | and though they are 
Y lords of dominions, ?5 they are set beneath the one 
T who isllord, the one who appointed them. | 

ЮЕ After he listened to him | in this way, properly, 
a about the lights, | which are the source 3° and the sys- 
wre tem, he set them over | the beauty of the things below. | 
TP The invisible spirit moved him in this way, | so that 
omg he would 193" wish to administer through | his own 
Чү servant, | whom he too used, | as a hand and 5 as a 
oj mouth and as if | he were his face, (and his servant is) 
Міо the things which he brings, | order and threat and | 
mg fear, in order that those [with] whom he has done | 
m what is ignorant !? might despise the order which 
ars [was given for them to]! keep, since they are fettered 
Uu in the [bonds of | the] archons which аге on them [se- 
у curely].! 

pey The whole establishment of matter | [is divided] 


"wg 
T 
p 
q cl 
Т 
iC 1) 
T 


into three. The [strong] powers 15 which the spiritual 
Logos | brought forth from phantasy | and arrogance, 
he established | in the first spiritual rank. | Then those 
(powers) which these produced by ?? their lust for 
power, he set | in the middle area, since they are 
powers | of ambition, so that they | might exercise do- 
minion and give commands with compulsion and 
force | to the establishment which is beneath them. 
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Wwe’ ABAA 2N піфеомос !MN тко?” мії 
мкехпо тнроү 'авал 2м NITWWE Мпірнте 
хдкау'є Ммоүтазіс NpeqwMwe єүзл!малўтє` 
NN2A€OY: єуоуао caà2Ne !NNeTQ)OOIT тнроу 
ayw mimice THp[q] мєє ETE ABAA 2ÍTOOTOY нє 
NIQ)cNe: егіредтеко: CETOOTOY ме: єү!єлшл' 
AXNN оүхпо Eywoor ay'Aaye MTMA ETE 2йа- 
BAA Ммад 'мє: ayw EYNANAY2OY’ ам арад 
I ayw ETBE паї AqKWE әорні axw'oy NeN6om 
NpPeqoya2 сл2мє єур !2шв «үімінм атоулн: 
хекасе "нхпо NNeTwwne’ EyNaqgw'ne: an 
€YMHN пєє! rap пе royleay ! 


(PART II) 

хе T2yAH єтоєтє оутє Тмор!фн: NTec oy- 
жавібе: «T€» вте TMNTlATNE€Y: єта)ооп авал 
2íTN мібом ![....].€ Ney МмонтСс: тнроү ємоү- 
| Cee 1 єухпо 2атноү ayw єү![тєк]о: 

хе пімєує еткаат” [N]'QpHi NTMHT€' NNIOY- 
[Nem MN] ! мібвоүр: оүбом: MMN[TMIC]e ! rre: має! 
тнроу €Tawig[apelm 'Naoyawoy aeoy Мпрн- 
[Te 3]xo'oc xe оүвіме MMayoy авал ! мпрнтн 
NNOY2AEIBEC 2iTN оу'сфма: єсоуно NCOq 
мєє! єтє ! NNOYyN€' «нє» нмтсємо eToyaN[?] 
| АВАЛ’ XE пісАВТЄ THPG Mmi'TCAEIW NTE мі21- 
KWN MN мємє MN NITANTN: EpeNTay'awwne’ 
ETBE метр Xpia: нмчоү!слмєа) MNN OYCBW MN 
Тмор!фн XEKACE epeTMNTOHM: ! NAXI 
NNOYTTAYPE! ката WHM "quM: JWC 2ÍTN TEINE’ 


26 28, 2 written over an uncertain letter.!28 авал, в written over y.!39 
€ Y[M]un ed. pr. (Eng., Сег.): єү[оє м ed. рт. (Fr.)! 

104.2 певі rap, єг a correction from пє.! 5 мтес <оүйтес> 
Thomassen!<re> вте Attridge: єтє ie. NT€ ed. pr.l|MNTaTNey «T€? 
Thomassen! 7-8 ємоү[2мє xe] єухпо ed. pr.: exoy[ra xpo] or ємоү[хпој 
(?) Attridge! 9 клат [м] Emmel: Kaar [a] ed. pr.! 11 MN[TMIC]e ог MN[Teiple 
(?) Attridge: MN[TP miele ed. pr.! 12 <м>маві Thomassen! 14 oyeine MS: 
eyeine Thomassen! 17 «нє» Attridge! 18 <n>xe ed. pr.! 
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25 Those | which came into being through envy | and 
jealousy and all the other offspring | from dispositions 
of this sort, he set lin a servile order 3° controlling the 
extremities, commanding | all those which exist and 
all (the realm of) generation, | from whom соте Irap- 
idly destroying illnesses, | who eagerly desire beget- 
ting, who are something 35 in the place where they 
are from | and to which they will return. | And there- 
fore, he appointed over | them authoritative powers, | 
acting [continuously] on matter, in order that 1941 the 
offspring of those which exist might also exist | con- 
tinuously. For this is their | glory. | 


kk k kK 


Part II 


11. The Creation of Material Humanity 


The matter which flows through its form 5 (is) a 
cause by which the | invisibility which exists through 
the powers ||... | for them all, forl[...], as they beget 
before them and | (destroy. | 

The thought which is set 19 between those of the 
right [апа]! those of the left is a power of [begetting]. | 
All those which the [first ones] will wish to make, so 
to | speak, a projection of theirs, !5 like a shadow cast 
from | and following a body, those things which | [are] 
the roots of the visible creations, | namely, the entire 
preparation of thel adornment of the images and rep- 
resentations 2° and likenesses, have come | into being 
because of those who need | education and teaching 
and formation, | so that the smallness | might grow, 
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ммоүєєл’` !етве mee: Nrap NTAGTCENO Ñ- 
IrpeMe: ноан' eaqp wapi N'casTe' ayw адід)б 
30 шарп Nicagne’ мей  NNeTEeaqTCeNayloy 
етвннтд 
хе птсемо міпромє eqoei мпрнтє Мпке- 
шажп 24004 AN мєдкім apaq !NÓI плогос: 
мпмєуматікос: 2N ! OYMNTATNEY арас” Eqxwk 
РЄ/іо5 "Nae ммод eBox [2]N піТїміїоргос: MN мєцаг- 
reAoc Npeq«dq)M'ge: єур «)внр: Мплассє NÑ- 
мна/е єдіхі пімєує MN мєдархам eqoei 
5 !мпрнтє NNOyQaeiBeC N<61 п»рммка? ! xe- 
KACE вамар прнтє: MN ІметТа)ахот авал NNIT- 
тнра ayw (оү)савте Мтєу тнроү пе” міоүмем 
! MN мібвоур' emioyeei п(пгоТуєєї N[NiTAa]!rma: 
іо egt морфн NI - - - ] ! єташооп: MMoc: 
xe T[..... euN]'r[4]qgNTC авал: NÓI плогос |єм- 
Tag]'Pp wra: Мпсмат' ємтлда[опє] ! 2N параме 
NACEINE’ арад ем 'авал XE AqNTC АВАЛ: 2NN 
15 Ооусіва)) " N[NJoyMNTaTCayN€: MNN оү[ота] ! мӯ 
nikewwxī THP Nwwnfe] 'єлар Nrwapih 
мморфн xe NTà[q] ! rAoroc АВАЛ 2fíTN пАНМ- 
20 Oyproc !aBAA 2NN оумітатсаунє aTpeq!xi 
Cayne’ хе OYN петхасе оо!оп: a yo NqMMe: Xe 
ар xpià MM[aq] ! ere mee: пе: вта<2>атпрофн- 
THC M[oy]'re apaq xe nige ном? ayw пм[о]ієг 
25 МАЄ плом ETXace’ ayw [ri]l'aruey apag ayw 
тєє те РФуїхні 'eraw2 era? TN20 Nrexoy- 
спа) 'єтємасмооут: Nwopi піпєтімооут гар: 
NTE TMNTaT’cayn[e] ! 


27 624, a written over a partially formed a.! 28 aq(q]p Attridge! 32 20044, 2 
written over a.! 34 E€qxwk, w written over H.! 35 Nae i.e. лє 

105.2 мммнад є) or мммпад а) or мМ(м)те ог мммна ed. рт. [eq] Attridge: 
[4] ed. pr.! 4 N<61 п> Attridge! 9 м[псома npwme] ed. pr.: M[...Nec] 
Етте]: м(промє Nee] Thomassen! го [морфн єм] ог [oycia ew] ed. рт 15 
оу(шута) or oy[nwwe] ed. pr.! 17 ауартт р written over a badly formed p.! xe 
Le. бі! мтлплогос «NTC» Thomassen! 20 <оү>петхасв ed. fr. 
(Eng.)! 22 era<g>a Attridge! 23-24 пм(оїєт MS: пм[о]н ed. pr.! 24 Nae іе. 
NT€!26 era?’ The point is probably the remains of ап w.! біт(єз)оусіа) 
Thomassen! 28 NTE i.e. те Attridge: Nae «T€» or <пкарпос ne> NTE ed. 
рт. (Eng.); (кте) {мНтлт°слү[мє ne] ed. pr. (Fr., Сег.)! 
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little 25 by little, as through a mirror image. | For it 
was for this reason that he created | mankind at the 
end, having first | prepared and | provided for him the 
things which he had created 39 for his sake. | 

Like that of all else is the creation of mankind as 
well. | The spiritual Logos | moved him | invisibly, as 
he perfected 35 him through the 195" Demiurge апа 
his angelic servants, | who shared in the act ої fash- 
ioning in [multitudes, when he] | took counsel with 
his archons. ! Like a shadow is earthly man, 5 so that 
he might be like [those] | who are cut off from the 
Totalities. Also | he is something prepared by all of 
them, those of the right | and those of the left, since 
each опе in [ће] orders gives a form to the [...], 1° in 
which it exists. 

The [...] which | the Logos [who was] | defective 
brought forth, who [was]! in the sickness, did not re- 
semble him | because he brought it forth [forgetfully, | 
15 ignorantly, and [defectively,] | and in all the other 
weak ways, | although the Logos gave the first form | 
through the Demiurge | out of ignorance, so that he 
20 would learn that the exalted one exists! and would 
know that he needs [him]. | This is what the prophet 
called | “Living Spirit" and “Breath | of the exalted 
aeons” and “[the] 25 Invisible” and this is the living 
soul | which has given life to the power | which was 
dead at first. For that which | 15 dead is ignorance. | 
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хе METEWWE бе мем TIE ATPNKW "аорні 
NTYyxH: Мпаҙарп Npwme’ !xe оуавал 2 пі. 
логос TIE MITNEY'MATIKOC EqMEEYE NÓI пірєд- 
ICCONT: хе под пе єпілн ABAA 2iTOloTQ пе 
мпрнтн Нмоү{р}ро пєтау!мідє Ммад аатмкооү 
2wwd an !лтїтМ NÓI MIPEGCWNT NoNYyx[u]oy 
ABAA 2N Teqoycia eyNT[eq] 'o«xoq ам Ммеү 
мпібмхпо ! хе оүау)отев: aBaa QN пімє !м- 
пвюот: AYEINE ABAAA’ 2XOOY ! NÓI мібвоур Мпрн- 
те NoNpw'me: ['q'] ємоуоу ме: eyNTey м!мєү: 
MITTANTNE мпа)оп-<е>! 

хе Toycia мпм(єүм)әтікон оу'єгє те(Ч7) 
ayw оүвіме NoywT те ![ayw an піаамє NTec 
ne mrwwe ![2N 2212 NcMOT Toycia лє "|офі 
wc ммєєМухіком пєстафа)є ![2]лтр вүктес 
ммєу м<п>бімммє ! MN еомологіа: Мпетхасе: 
| [a]y%w сракє єм апєтедоу етве: ! npike: Мпі- 
мєүє` тоүсіз Ale] gwwe |"N2yYAIKON пєсоуає! 
WBBIAEIT: ! хү ом 242 NCMAT' NEYWWNE лє 
! Te емта2ауотте 2N 242 NCMOT ! NpiKe: 

xe migapr лє Npwme: оу'пласма пе EqTH? 
пе: ayw оүтсеймо re єдтно TIE’ ayw оукоу 
хорні 'пє: NAE мібвоүр TE MN NIOYNEM !пе 
ayw оупн(єум)атікос Млогос єтєдгмамн 
п'н'я) апєснєу тоүсіе ! TOY€I€: NNIOYCIA нєє! 
емта2хі ! пір)вдауопв: авал MMay aBAA !M- 
neer сехоү Ммас ам хе ay'xw мед NNOY- 
TIAPA-ALAOC aTpeq'oywmM Авал: 2N торє Ма)ом- 
T€ !Мміме Ма)нм єуоубом me Nae T'raxic: 
єсоатр NWOMNT крнтє: ! ємтлд пєт"р Ммапо- 
AAYCIC 


34 оу(Р)ро (?) ed. рт.! 

106.1 Oyayo rne: «ne» Thomassen! 2 пеюот, wT written over .€.! 4 ('q] 
Attridge! 5 аушт-<е> ed. pr: гов or wpit Thomassen! 7 ere тє{“') 
Attridge: [PJew те ed. pr.! eine, A stroke over 1 was deleted.! те, T written over 
N.! i1 м<п> (2) ed. pr.! 13-14 єтє [n]pike Мпімєує: «ne» ed. pr. (Ger): 
етірі [п]рікє Мпімєує ed. pr. (Eng, Кг)! 21 Nae ie. NTe!25 пір)4 
Attridge: п<т>рва Thomassen! 27 паралілос ie. mapaaicoc! 29 Nae Le. 
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і It is fitting that we explain 3° about the soul of the 
өң, first human being, that it is from the spiritual Logos, 
йй | while the creator thinks |that it is his, since it is from | 
ER him, as from a mouth through which 35 one breathes. 
M The creator also sent | down souls | from his sub- 
" M stance, since he, | too, has a power of procreation, 
Я б 106.1 because he is something which has come into be- 
(шүр ing from the representation | ої the Father. Also those 
һе; of the left brought forth, | as it were, men | of their 
| own, since they have 5 the likeness of <being>. | 
TIT The spiritual substance is a | [single thing] and a 
aor single representation, | [and] its weakness is the deter- 
na! mination | [in many] forms. As for the substance 19 of 
hii the psychics, its determination | is double, since it has 
ye, the knowledgeland the confession of the exalted опе, | 
Té and it is not inclined to evil, because of | the incli- 
NS nation of the thought. As for the material substance 
ү. 15 its way is different | and in many forms, and it was 
Ur a weakness | which existed in many types | of 
is inclination. 
ША The first human being is al mixed formation, and а 
pid 20 mixed creation, and a deposit | of those of the left 
ій апа those of the right, | and a spiritual word | whose 
ya attention is divided between each of the two | sub- 


stances from which he takes 25 his being. Therefore, | 
m. it is said that | a paradise was planted for him, so that 
47. he might | eat of the food of three | kinds of tree, since 
еті it is a garden of the 3° threefold order, | and since it is 
that which gives enjoyment. 
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хе Tl'MNTeyréNHC Nfoycia етсатп ! erqjoon 
N2HTG NECXaci re N2OYylO пе: ACTC€NO' ayw 
MacT w6a ! мєү пе: авал Мпаві AYNT л!вал 
NNOYE2 CAQNE’ EYP апєілн ! ayw EYEINE ахау 
N[oy]No6 NOin'aynoc ете пмоү те: atfano- 
lAaycic’ Nae NeT'OAY OyaeTC 'NAE' адклад 
хтрєдоуам !авал Ммас лүш TIKEWHN єтєү- 
їнтєд Мпкє2‹отрє Mroyka[aq] ! aoywmM авал 
MMaàq' N2oyo !к2оүо па пам? хєкаЇсіє w[oy]- 
іжпо: NNOyTA€iO: e[....... Їмноу: ayw xekace 
n[oy...]'paoy авал 21 Тбом: втөзү є[тоү]. 
Імоүте арас xe помад oyraNoyp[roc] ! Nae лє 
N20yO' ani6am тнроу є[т]2лүоү: лар апата 
мпромє: Гава АТ ! 2iTN птоајє: МАЄ ма тїмєү[є] 
! MN N€TIIOYMIA acTpeqp парава 'нтємтолн: 
хекас єдмамоу !лүш таполаусіс THPT єтӣ- 
пма: E'TMMEY AYNOXY ABAA N2HTC: 

xe ! neci пе пмоухє agaa’ ємтлүє[єд] "neg 
EAYNAXG авал: NNIATOAAL[Y]'cic МАЄ ма rriTAM- 
TN MN ма тпє[є] 'єуоафв' Nae промо ne 
xek[ace] 'єумабмтс єүоүлєа) WHM пе 
| єтєрєпрамє NAXI Nfamoaay'cic NAE NINET- 
NANOYOY wa х'нноє єтєрєпіма NMTON оооп: 
I N2HTOY пєєї єтєлатхла)д eaqp арт п(м? 
м'оЗоукмоукд NÓI пм(єум)а 'arpeqxi Mri" 
pe{n} N61 прамє: ! пімоб Mneeay ETE nee ne 
пмоу 'єтє TMNTATCayNe тє Nae птнра !тє- 
A€YTHC AYW NTPNTGX! Ммпіра an ! пе: NNITIET- 
охуоу тнроү ETWA'POYWWTE: aBAA 2M reel 


37 бімлумос і.е. KINA y Noc! 

107.1 T€ MS: Read пе ed. pr.! <оү>аполдүсіс ed. рт.! 2 Nae ie. re! 3 
Nae ie. ae Attridge: ere ed. pr.! aqkaaq MS: aykaay Thomassen! 8-9 
єїтвє мафорімноү ed. pr. (Ger): e[Maqq! wM]MHoy ed. pr. (Eng): 
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The І noble elect substance | which is іп him was 


- more exalted. | It created and it did not wound 
TA 35 them. Therefore they issued | a command, making 
бі a threat | and bringing upon him a great 197 danger, 
Nae which is death. Only the | enjoyment of the things 
СТ, which аге evil | did he allow him to taste, | and from 
Шү. the other tree with 5 the double (fruit) he did not al- 
М, low him | to eat, much | less from the tree of life, so 
Mg that [they would not]l acquire honor | ...]l them and 
ran p so that [they would not be ...] !? by the evil power 
ей [which] | is called “the serpent.” And he is more cun- 
б: ning | than all the evil powers. | He led man astray 
en [through] | the determination of those things which 
bm belong to the thought !5 and the desires. «He» made 
ot him transgress | the command, so that he would die. | 
e And he was expelled from | every enjoyment of that 
bu place. | 
ЕЕ This is the expulsion which was made 29 for him, 
м, when he was expelled from the enjoyments | of the 
| а things which belong to the likeness and those of the 
йт. representation. | It was a work of providence, so that | 
К it might be found that it is a short time | until man 
er will receive the enjoyment ?5 of the things which are 
er eternally good, lin which is the place of rest. | This the 
ТЕ spirit ordained when | һе first planned | that man 
ЕЗ should experience the 3° great evil, which is death, | 
"T that is complete ignorance of the Totality, | and that 
he should experience | all the evils which | come from 
MC 
у Гей 
у є? 
Гея 


а" 


et 


ІО 


15 


20 


25 


30 


35 


NAG HAMMADI CODEX 1,5 


ayw ! мммсл мідфбє ETWOOTT 2м NEE! ! мӯ 
NIA[e]o Nqxi євол 2м пімоб ! мпетмамоүс: єтє 
[п]јєє! пе rmikpN2: wa мІЄМНОЄ EAE MAEI пе 
Іпслумє МАЄ мптнра` єтоүлҳ’ 'ayw mx 
ABOA’ 2NNaraeon THpoy "ETBE тпаравасіс 
мтпаҙарп Npco'[M]e: апмоүр xaeic aqp сумне 
'[N]pwme NIM атрєдм'о'оут  ммооу ! ката поу- 
wn? АВАЛ NTeqMNT[xaeic eE]raoon neq 
естові neq "[o«oc] мнтрро` єтвє окомомі[] 
€TANP Wp хоос Nae nelloywwe NTE піт"! 


(PART ITI) 

[х]є поуєєї поүєї бе Nniaarma !(м|оүмем 
MN мібвоүр aywa'!cw2oy ANOYEPHOY авал: 21- 
TN 'п'їмєєує: єткн: A2pPHÍ OYTOOY ! nai еті 
NEY’ NNOY2OIKONOMIA ! MN NOYEPHY аҙаресауа»- 
пе N'ceeipe мпсмєү ката OYKW2 ! NNI28HYE' Ñ- 
оуат: EYP MINE Мімаү N.XI міоумєм MN мібвоүр: 
|! ayw мібвоур' офоу: єүр MINE’ M'May MN NIOY- 
NEM ayw cam aclga«ca»pxecear aeipe’ ÑN- 
моүпє!өлү NÓI TTaàxic єөлү 2NN oy!cMar 
MMNT'aTeHT: qgjapeq'kc2 NÓI Ттазіс MMNTQHTT 
әкім OY20° NPMMEGNXNOONC л2рнї ! єср oor 
2ахос an amnneroay !Мпірнте єубом T€ 
NpPMMEQ!N.XNNÓONC: л2рнї TE’ сап AE 200)! ам 
WapeTTasic MMNT<aT>2HT !ooy тоотс: ар 
2WB ємамоуд EC'TNTWNT арас xe Ртазіс ET- 
IHT: ECKW2 авіре MMaq 2wwec ! лм пєє ne 
прнте ETWOOT NINETTHK аретоү мп[рнјтє об 


Рре/1о9 м!әвнүє ємтауаратє: eyele] |! Кімізвнүс: N- 


М 


108.2 єлє i.e. ere! 3 Nae i.e. NT€!6 p xaeic, p written over p.! то | 2420) 
ed. pr.: |аоум)мтрро Thomassen! «оуРоікомомід Thomassen! 11 Nae i.e. 
кте! 13 Aarma ie. Tarma; the first a written over a badly formed 2.14 
aywa (а) possibly written over à.) eway ed. pr.!21 Nxi ie. NÓI! 23-24 
acwa<a>pxeceai Mueller: e«jacapxecea: ed. pr.!26 wapeq Ms: 
wapec Тһотаввеп! 27 онп MS: онт ed. pr. (Eng)!32 mNT<aT>2HT 
Mueller! 34 xe i.e. N61 Thomassen! 34-35 єт?нп MS: мміїтонт (?) Attridge: 
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Mr[ka]re ed. pr. (Ger.)! 
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this and, 35 after the deprivations and cares which are 
in these, | that he should receive of the greatest 
108.1 good, which is | life eternal, that is, | firm 
knowledge of the Totalities | and the reception of all 
good things. 5 Because of the transgression of the first 
man | death ruled. It was accustomed | to slay every 
man | in the manifestation of its | [domination] which 
had been given it !? [as] a kingdom, because of the 
organization | of the Father's will, | of which we spoke 
previously. | 


2K OK ok k ж 


Part III 


12. The Variety of Theologies 


If both of the orders, | those on the right and those 
on the left, '5 are brought together with one another 
by | the thought which is set between them, | which 
gives them their organization | with each other, it 
happens | that they both act with the same 29 emula- 
tion of their deeds, with | those of the right resembling 


those of the left | and those of the left resembling | 


those of the right. And if at times the evil order | be- 
gins to do 25 evil in al foolish way, | the «wise? order 
emulates, | in the form of a man of violence, | also do- 
ing what is evil, 39 as if it were a power of a manlof 
violence. At other times|the foolish order | attempts to 
do good, | making itself like it, since the hidden order, 
35 too, is zealous to do it. | Just as it is in| the things 
which are established, [so] (it is) in the 199" things 
which have come to be. Since they bring | things un- 
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NAT'€iN€' anoyep[Hy] ! емпоүбмбом: MMe ar- 
ллє16[є] 'Ммовнує: єтауроп' Nxi NEE! er[c]. 
ІМпоүтамаү авал: Мпаєї !ayeiNe ам” а2оүн 
ккернте !?ем2авіме: єүхо Ммас xie] !нєт- 
оооп: єүфооп мәрнї 2N [oy]'rpowoia: єтє ner- 
[бајат Ne "апсмічє: Мпкім: мп[сјомт мӣ 
TMNTP nioc: 2NKekKkaye єү!хо MMOC' XE oya- 
AOTPION пе ! єтє мєє ме: ETOAWT AT<M>Ñ- 
та<т>оур !міме: MN тмітатоєтп NNIÓOM ! wk 
пєтеху 2Nkekaye': e[y]'xoy MMac’ xe пєтнп 
awwne ! мє метау)оотг: ETE мєє ме NTA[y]'cpqe 
хпіда»в' 2NKeKaye ey'xw Ммас Xe оуката 
фүсіс п[є] "2Nkekaye: єүхо Ммас xe noy- 
Ітпет-аҙооп: oyaeeTmq п2оүо лє !тнрфд NTay- 
mw? wa містоїхом| 'єтоуам2 авал Мпоу- 
COYWN 20yo ! Apaoy 

хе нєтлодуаттє Ncodooc "ката N2€AAHN MN 
NIBAPBApOC: !ayP AMANTA амібом' ENTAY'WWTE 
ката оүфамтасіз" MNlN оумєує eqqoyeir 
NNENTAY'E! ABAA 2N маві ката TIIKOA2 azoy(n) 
! aNOyepHy: MN псмат: NT[MNTa'mocTaanc 
ваүр емергі N2HTOY ! хүс ayqyexe орні 2NN 
OyTANTN !MN оүмітхасізнт: MNN оүмєєүє 
'M@ANTACIA 2a пра Ммеві eN'TrayMeye: apay 
MMNTPMN2HT leaqp апата ммау NÓI пітадты 
'eyMey[e] xe wrayra2€ тмнє "[e]vrayre?e 
Тпланмн 2N мрєм ! WHM EN’ оүлєєтоү EN’ алла 
! NTAY NIÓOM TANTN єсоот Мімаү 2WC ENTAY 
пе птнра !авол: Mmaer acwwne’ em!aarma’ 
єдолнм АВАЛ’ eqt !oysuq оүзветд4 єтвє 
TMNTPEq'MIWe MMNXACI2HT’ Nae ! oye Імміх)по 
MITAPXWN ETP 2У'пєГріє| сісє: єтоооп 22 Teq- 


109.4 хі i.e. N61! 5-6 [eJayeine ed. pr.! 7 2aeme, a written over another 
letter, possibly o.! 13 Ат<м>Мта<т>ор ог атсм»нтаа)р ed. pr.'16 xe, x 
written over a partially formed п.! 26 ama(w]ra (?) ed. pr.!28 «м?м 
NenTaye! Thomassen! 30-31 а постадне і.е. апостатнс ! 36 тадтії MS: 
Read тамтії ed. рт.! 

110.6 Aarma і.е. тагма!8 Nae i.e. Nre! 9-10 2yne[ple[c]ce ed. pr. (Fr. 


Ger.) ! 
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like one another, | those who were not instructed were 


б | unable to know the cause of the things which exist. 
К 5 Therefore, | they have introduced other types (of ex- 
he planation), | some saying that! it is according to prov- 
dw idence that the things which exist have their being. | 
К; These аге the people who observe 19 the stability and 
WF р the conformity of the movement of creation. | Others 
Wife say | that it is something alien. | These are people who 
x observe theldiversity and the lawlessness and the evil 
m of the powers. !5 Others say | that the things which 
к exist are what | is destined to happen. These are the 
E people who were | occupied with this matter. Others 
we say | that it is something in accordance with nature. 
uc 20 Others say that | it is a self-existent. The majority, 
| however, | all who have reached as far as the visible 
д, elements, | do not know anything more | Пап them. 
ds Those who were wise 25 among the Greeks and the 
и < barbarians | have advanced to the powers which have | 
= come into being by way of imagination and | vain 
"nt 
| thought. Those who havelcome from these, in accord 
дЕ 0 : | | 
"e with the mutual conflict 39 and rebellious manner | 
yet active in them, | also spoke in a likely, | arrogant and | 
т imaginary way concerning the things 35 which they 
йт thought ої as wisdom, | although the likeness deceived 
n. them, | since they thought that they had attained the 
умі truth, 1191 when they had (only) attained error. | 
ті (They did so) not simply іп minor appellations, but | 
ү the powers themselves seem to hinder them, | as if 
му they were the Totality. 5 Therefore, the | order was 
бй} caught up in fighting | itself alone, because of the | 
arrogant hostility of | one [of the offspring] of the ar- 
x chon who is 19 superior, who exists before him. | 
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leu’ ETBE пвві Мпелаүе: ! awe’ EYT METE мії 
медерніоү MN aaye N2WB оүле: міїт!філосо- 
15 фос оүле ZNMNTCEEIN ! оүлє 2NMNT 2'PHTOpP 
оулє 2NlMNTMOYCIKON оүле 2NMNT'Opranon 
AAAA обєму мє 2ї 'MNTPEGMME’ ACWWTE ECA- 
20 Імаотє лахн TMNTaTT 2payoy 'єдмабх єтвє 
TMNTAT' TeOy'[]e ете метама2тве ETT wey 

і ммммеєує: 
хе мєє єнтаоазуаітє: ABAA’ ом TTTEENO' Nae 
25 об'оєвврЄос: маві ETCH?’ ABAA NNIo YAH єт ха 
мптупос NN2€AAHN 'Мбом NNETAMEEYE арау 
Ітнроу AXOOY ANIOYNEM N6OM !еткім арау 
тнроү атроүмеүе 'науєхє MNN оүсіме: <лү>&- 
зо T(ayloy ayw "ayamagTe WC атроүте?0 
кітмне жүр храсөзі ani6om e're2Ta2T' eT 
€Nepri N2HTOY !мммса маєї AYTEZO Мтазіс 
25 Nlae мат-а2т2 Мпетоүте?о: поү”ееі оуаєєті 
еткаат: ката TMINE Мпіме MIKDT' EYATNEY 
pia/trr apaq "[e]N пе: 2N тєдфусіс пе алла oy- 
[clopia тет?авС agaa axwy xekalc] 'eqna- 
тоүхо: птүпос Мпидт'мєу: ! арад NAMHE’ ETBE 
5 neei Мпе!|2142: Маггєлос тєоад aney apaq 
| ayw NKEPWME 2WOY ам NTE ! пгємос MMNT2E- 
Bpaioc єтам'аррт мҳооү: ETE NIAIKAIOC NE ! MN 
іо Нпрофнтнс мпоүмєүє aaaye ! мпоүҳоү 
aaye: (Мпоүхе aaye} ! катл оуфамтасіа н 
АВАЛ 2N 'OyTAN'TN н ABAA 2NN оүмєєүє leq 
2AB алла поуєєї поуєєї !авал 2N TÓAM 


15 Мд'рнтар, The first р written over 2; т written over p.! i9 axN MS: Read 
бі Attridge! TMNT(aTT)opayoy Thomassen! 20 єдмабх MS: Read 
єсмахб ed. pr: єумахб Thomassen! 20-21 тєоү[ү]є (?) Attridge: тє: 
оү[ә]с ed. pr.! 21 єтє i.e. Nre! 23 птєємо MS: Read пгємос ог птсємо 
са. pr.: птє|є)мо Thomassen! Nae і.е. Nre! 25 ет-ха) MS: ет-тоүхо ай fr. 
(Eng.)! оєлянм, 2 written over à.! 26 NNerameeye MS: naei єтхүмєєүє 
(?) Attridge! 29 Nrayoy MS: <ay>Nt{ayjoy or <ne>Nray<NT>oy Attridge: 
NT€Y ed. pr.! 33-34 Nae ie. NT€! 34 мат'<т>2л2т5 ed. pr.! rego «Ммоч 
M> Thomassen! 


111.8 длакатос, С written over an uncertain letter.! то (Mrroyxe Aaye] ed. 


рт. (Fr., Ger.)! 11 фамтасіа, The first a written over a partially formed a.l 
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n Therefore, nothing | was in agreement with its fel- 
i lows, | nothing, neither | philosophy nor types of 
Е medicine 15 nor types of rhetoric nor types | of music 
ри nor types of | logic, but they are opinions and | theo- 
ak: ries. | Ineffability held sway 29 in confusion, because 
~ of the indescribable quality | of those who hold sway, 
who give them | thoughts. 
"es Now, as for the things which came | forth from the 
m «race» of thel Hebrews, things which are written by 
«t. 25 the hylics who speak in the fashion of the Greeks, | 
ти, the powers of those who think about all | of them, so 
T to speak, the “right ones,” the powers | which move 
fe them all to think of | words and a representation, they 
AD «brought» them, and 3° they grasped so as to attain | 
и the truth and used the confused powers which act in 
Set them. | Afterwards they attained to the order | of the 
BR unmixed ones, the one which is established, the 
Re 35 unity which exists as a | representation of the rep- 
d resentation of the Father. It is not invisible 1171 in its 
1” nature, but | а wisdom envelops it, so that | її might 
ме preserve the form ої the | truly invisible one. There- 
d fore, 5 many angels have not been able to see it. | Also, 
dE other men of | the Hebrew race, of whom wel already 
ut spoke, namely the righteous ones | and the prophets, 


did not think of anything 19 and did not say anything | 
from imagination or through а likeness or from eso- 
teric thinking, | but each опе | by the power which was 
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ETENEPrI N2HTG "ayw EqCWTM' ANENTAQNEY 
lapay ayw адсотмоу “аахооү” 2NN оүмат. 
Птє: єүйтєү MMey мп T Mere ! MMNTQAHM' wa 
моүернү KaTa [rii]]cMaT: NNeTP ємергі NoHTOY 
! єоутоуха мпімоухб MN пгр мє'тє: wa noy- 
ернү MAAICTA Морні ! 2N T20MOAOrIA NAE пєт- 
xace: !lapay: ayw OYN пєтимєєд арау: ! meei 
erTeaykaaq гос eyp хрх ! ммод єлплогос 
MIINEYMATIKON 'хпад NMMEY моүєє єдр хрл 
міпєтхасє: ммоүгєлпіс MNN оүбалаут АВАЛ 
ката пімєєує єтє meleei пе: псперма NNOy- 
хавіте: "лүш оүлогос мреар OYAEIN пе: єтє 
|I пімевүв T€: MN мҳпо NTEq MN ! міпроволн 
ктед ме NIAI‘K’AIOC MN 'мєштрофнтнс ETANY- 
рп Nxooy  'єутоухо NTZOMOAOrIA MN f- 
lMNTMNTP€' NTE NOYEIATE 2a пра !MreTNeeq 
Neel Nrayww'ne ! вүбааут asoa’ нса tiel- 
піс MN 'mICWTM ABOA’ єдсатє: Ненто[ү] ! 46 
<пі>сперма Ncanc: ayw NWINE ! meei етсате 
чорні '2/N 2a2 мєє "ENTAZQWINE’ NCA пітак 
^рєтӣ ' qoyan? asaa qcwk Ммаү 2!мррє nert- 
хасє aTawe авіюа) ! мєм NNEEI 2WC 22 пра 
чоуєєї Nloywr ayw weoyeei Моушт: пє!тр 
емергі Ммау: eywexe’ celaBaiaeiT: (ajen: Nxe 
NOYNEY MN ! моүшехе: ETBE MAWEEITE | NNE- 
талої NEY NTee«opia MN 'піаєхє: ETBE reel 
NETA2CWTM АВАЛ’ NCA мемтаүхооү !етве 
TEEI CEQA AAYE єм авал: !NT€YOY алла QNN 
OYWIBH: ! лүх NNETCH2' EYP 2єрмниєу!'є Ммаү 
ayre20 аретоү  "номоєрєсіс  ємафаюу 
NeTay'woon wa 20үм ETENOY 2aTE NI<I>loy- 
AAEI QN2AEINE MEN сє"хоу MMAC XE OYEE! TIE 
ITINOYTE’ ENTAZTAWE oeig | NNEIrPAMHOY’ 


16 apay, The second a written over a partially formed a.! мат, м written over 
т.119 СМАТ, м written over п ог a partially formed m.!20 моүҳб ie 
моүхб! 22 Nae і.е. NT€! 25 Ммод, о written over м or a partially formed o.! 

112.3 <пі>сперма ed. рт. 11 {a}en or ale}n ed. pr. (Fr., Ger.); Mew ed. fr. 
(Eng.)! Nxe i.e. N61! 16 2X MS: обі ed. рт. (Ger.)! 17 NTeyoy MS: Ммаү ог 
N2HTOY ed. pr.! 21-22 мі<І>оүлаві ed. pr.!24 овію), € written over 4 
partially formed e.! 
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ем at work in him, "5 and while listening to the things 


which he saw | and heard, spoke of them in [... ]. | 
iA They have a unified harmony | with one another after 
ШЕ А А 
: М the manner | of those who worked in them, 29 since 
"T they preserve the connection and the | mutual har- 
n" mony primarily | by the confession of the one more 
am exalted | than they. And there is one who is greater 
"M than they, | who was appointed since they have need 
e 25 of him, and whom the spiritual Logos | begot along 
Ux with them as one who needs! the exalted one, in hope 
(ТЕ and | expectation in accord with the thought which lis 
im the seed of salvation. 39 And he is an illuminating 
"Kr word, which | consists of the thought and his offspring 
ШЫ and | his emanations. Since the righteous ones and | 
оқ the prophets, whom we have previously mentioned, | 
Кі; preserve the confession and the 35 testimony concern- 
сті ing | the one who is great, made by their fathers who 
b were 112: looking for the hope and | the hearing, in 
them is sown the seed of prayer and the searching, | 
which is sown in many 5 who have searched for 
strengthening. | It appears and draws them to | love 
the exalted one, to proclaim | these things as pertain- 
ing to a unity. | And it was a unity which 1° worked in 
them when they spoke. | Their vision and their words 
do not differ | because of the multitude of those who 
have given them the vision and | the word. Therefore, 
M those who have !5 listened to what they have said | 
Т concerning this do not reject any | of it, but һауе ас- 
РТ cepted the scriptures | in ап altered way. Ву inter- 
x preting | them they established 29 many heresies 
iue which | exist to the present among the | Jews. Some | 
say that God is опе, | who made a proclamation ?5 in 
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Nec’ 2NKe'Kaye єүхоү MMac XE 222 ! ме: 2N23- 
EINE MEN єуха MlMAC XE OY2ATIAOYN пе пноу- 
тє ayw мєуонт NOYWT' пе: ! об тфүсіс 2Nke- 
kaye вүхоү !Ммас хє педвіре” 2aàTpe' мії 
Іпкаоє a2pHi Мпєтмамоуд ! MN петөзү 2Nke- 
Kaye ам 'eyxw Ммас Xe NTAq пе преатр ews 
AneNTA2Qy0r€ 2NKeKAy!e AE ам EYXW MMo[c] 
хе авал ![o]iTN мееЙһаіггелос пєтадр 2ав 
хе ![n]g42 бе мміитрєдмєєує: Міпірнте: 
подо NPHTE пе: ayw подо 'NCMAT’ мміграфноу: 
neNTA2T ! меүса2 Мпмомос: naay кл Міпро- 
фнтнс Мпоүхе Aaye авал: ! MMOOY M'MIN Ммо- 
oy: oyaeeT[o]y "алла поуєєї поуєєї мәнтоү: 
agaa !Мпемтаамвү арооү ayw ааса-ітмед Ñ- 
TOOTG мптаоаҙв лєа) М'псаутнр: MEEI TENTAQ- 
TAWE лєїу !Ммод єпкєфллліонм TIE’ Мпоута- 
lye ова) rereaqxooq 2a пра М'пбін'єї Mnco- 
THP: єтє пібінєї ! пе: cam лє EYWEXE 2apaq 
NÓI кітрофнтнс 20с Eqnawwne !САп AE ам 
оос єпсафтнр ехе !авал ZN PWOY ayw xe 
qNaei NÓI ! псотнр` нар 2MOT' NNETEMMOY- 
"COYWNG’ ємпоур WBHP NP 2OMO!AOrI’ NNOYEPHY 
тнроү NAaye’ ! поүєє AE поүєє ABOA ом 
пєдіоав' ємтадхі ємєргі ABAA Мімод aTpeq- 
wexe 2apaq Геаме 1! ayw птопос втадау)шпе 
вамвү: !apaq єдмєєує xe авол MMoq !пє 
петоүмахтад ayw xe Eqnaler ABAA 2M пма 
єтммєу ємпє!оүлч ммлү Ммє: хе €qNNHYy 
! ABAA TWN Н ABOA 2N мм TIETOY'NAXMAY АЛЛА 
neci оүзветд ! пемтаүр пеамтаҙа N Xooc ETE 
!meToyNaxmaq MMaq пе: ayw ! Nqwwr мка? 
MMaq пе 2a пра ! лє Мпемтаар аурп Nwoon 
MMaq ! ayw петадові Ммад амноє тмет !NaT- 


113.5 NEY «NÓI меү>с22 ed. pr.: Ney« - - - > Thomassen! naay NA€ 
Le. NTAY лє! 9-10 сагтмєд MS: Read састмоу Attridge!13 оєку, y 
followed by a partially formed and cancelled м.! 14 пібімеі, The second 1 and н 
written over N.! 17 ауєхє, а) written over à.!25 ayw, a written over Є; W 
written over €.!28 enne i.e. ємпє! 29 MME, € written over a.! 3: meer, The 
first € written over o.! 36 neraq MS: петед ed. pr.! 
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Ny the ancient scriptures. Others | say that he is many. | 
ш Some say | that God is simple | and was a single mind 
Wü 3? in nature. Others say | that his activity is linked 
2 with | the establishment of good | and evil. Still others | 
say that he is the 35 creator of that which has come 
- into being. Still others l.say that !!3! it was by the 
" angels that he created. | 

d The multitude of ideas of | this sort is the multitude 
ТИ ої forms and the abundance | of types of scripture, 
й that which produced 5 their teachers of the Law. Тһе 
ТІ | prophets, however, did not say anything of | their 
© own accord, | but each опе of them | (spoke) of the 
" things which he had seen апа !? heard through the 
ТЕ proclamation of | the Savior. This is what Бе pro- 
ne i claimed, | with the main subject of their | proclama- 
Gite tion being that which each said concerning | the com- 
went ing of the Savior, which is this coming. 15 Sometimes 
E the prophets speak about it | as if it will be. | Some- 
що times (it is) as if the Savior speaks | from their 
Wt mouths, saying that the Savior will come! and show 
m? favor to those who have not 29 known him. They have 
ig not all joined | with one another in confessing any- 
ind thing, | but each one, on the basis of the | thing from 
Ru which he received power | to speak about him 25 and 
ae on the basis of the place which he saw, | thinks that it 
| is from it | that he will be begotten and that he will | 
Е come from that place. Not | опе of them knew 
ны 39 whence һе would come пог Бу whom hel would be 
" begotten, but he alone ! is the one of whom it is wor- 
yit thy to speak, the one whol will be begotten and | will 


T suffer. Concerning 35 that which he previously was | 
and that which he is eternally, | ап unbegotten, 
mer 
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хпод NNATMKA2 NTE ! TAOrOC ем(ем)та2аупе: 


он caps !Мпедві апоумєує aly]w пєє[] ! ne 
пауєхє: ємтаухі емергі apaq ! атроүхоос 2a 
пра: NTeqcapx |'ETNAOYWN2 вүхоү MMOC хе 
оу'хпо: ABOA’ N2HTOY тнроү тє’ 2à'eH ac 
N2WB NIM’ XE OYABAA T€ ! 2м тілогос мпмєү- 
MaTikoc те ! єтє NTaq пе: тлавібе Миєм'та2- 
wwe: MEEI єтєлпсотнр xi " NTeqcaps авал 
2íTOOTQ N€'AqP ! BAKH мем MMAq пе: 2M пбіћоү- 
lyn? ABAA Мпоүовім ката пає!ҳє мпауп” wn 
MITEGONOYWN2 АВАЛ !9N TMNTCTEpMa’ оүле 
сперма ! Nrap: NAE мєтаооп` пєтоооп !eaq- 
хпад Nae’ 284" п2ав: mae: ae 'ємтапіфт 
тає: МПІбООАП АВАЛ !NA€ поүхавіте: NoH- 
Tq єтє пє'єї пе пҳок NAE mam «оп єлмє- 
їоргамом тнроү «пе мед Мтбімє'єї aopHf 
MIBIOC: меві eTeaqeí 2!2рнї 2їтоотоү: єоүєє! 
пе meqiwt 'ayw NTaq OyaeeTq петауооп: 
|I Neq NiwtT’ ката оумнє: тилт:!мєү apaq мєн 
NaTcoywng NlarT€e2aq ом тєдфусіс: єтє 
! TNOYT€ TIE 2N пєдоуфає OY'AEETY MN neq- 
омот: MN meTelaqTeeiq MMIN ммод ATPOYNEY 
! apaq’ NCECOYWNG’ NCETE2AYq 

хе !певі mne: ETEATN'CWTHP wwe !MMaq 
ABAA 2NN оуміта)внр Naw NKA?’ Eqoywwe 
ете пєтау'чдатє MMaq me xe epeNNTAqOY- 
IWUN ABAA' €TBHTOY 2NN оүплөос ! NaTOYW- 
we: худатє Ncaps 21 Фу!хн' єтє mee пе 
хмноє єтємаотє 'ммау ayw MN 2QN'TEKO 
! egja yMoy: мєтао|аатіє лє 204 ! [r]powe 


37 NTE MS: єтє or ayw ed. рт. (Fr., Ger.)! 38 єм(єм) ed. pr.! «т»сарз ed. 


рт. | 


114.11 мем MS: MMEN ог MMIN ed. pr.! ммад MS: Read Ммас Attridge! 14 
оу(|лє)спєрма Thomassen! 15 nae метаҙооп MS: nre neTwoon Attridge: 
оүлє пєтоооп ed. рт.! пє(таооп) Thomassen! 16 Nae ie. лє 118, 19 
Nae ie. NT€! 33 Nka? ie. Ика2! 26 aywwre MS: aqwwre Schenke! 37 
<п>анн2в Thomassen! 38 <а)>теко Schenke! 

115.1 [п]ромє: [мм] Emmel: [п]ромєт[р] ed. pr. (Eng., Ger.): Ініршәметір! 
ed. рт. (Fr.): [N]pwme [N]arNe y Thomassen! 
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impassible one from | the Logos, who came into being 
in flesh, 191 he did not come into their thought. And 
thislis the account which they received an impulselto 
give concerning his flesh | which was to appear. They 
say that > it is a production from all of them, | but that 
before all things it 15 from|the spiritual Logos! who is 
the cause of the things which | have come into being, 
from whom the Savior received 19 his flesh. He had | 
conceived «it» at the revelation of the light, accord- 
ing to the | word of the promise, at his revelation | 
from the seminal state. 15 For the one who exists is 
not a seed of the things which exist, | since he was 
begotten at the end. But to the one | by whom the 
Father ordained the manifestation | of salvation, who 
is | the fulfillment of the promise, ?? to him belonged 
all these instruments for | entry into life, through 
which hel descended. His Father is one! and alone isl 
truly a father to him, the ?5 invisible, unknowable, | 
the incomprehensible in his nature, who І alone is 
God in his will | and his form, who! has granted that 
he might be seen, 39 known and comprehended. | 


13. The Incarnate Savior and his Companions 


He it is who was our Savior lin willing compassion, 
| who is that which | they were. For it was for their 
sake that he became 35 manifest in an involuntary 
suffering. | They became flesh and soul, — | that is, 
eternally — which (things) hold | them and with cor- 
ruptible things | they die. And as for those who [came 
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[NN]àT'N€y apaq 2мм oyl[M]NT'ATNE€Y арас: aq- 
тсєвау apaq !([2]N оүмітатмеү арас ам) 

хе OY ! MONON дахі apaoy Мпімоу Nre[y]!oy 
NETEAGMEYE араоү” атрєдтоу'хауоу AAAA 
тоукєммт аунм' Aln] !тпемтаүет ләрнї арас 
єлүмєсто[ү] ! ката псашма MN тфухн aqxlırc] 
ам <е>вол мпєє xe аатроүд MM[a]c "ayw 
хдатроумєстад NNOYAIAOY N'ccoMa: фүхн 

хе орні 2N Nkekaye ! THPOy: ENTAYP комом 
Apayoy: MN 'NENTAZAEIE’ ayw вүхі Мпоуоїм 
!Neaqeí вахасі N2HTOY пе: авал "xe on 
OYMNTATP NOB€' лүш 2NN OY'MNTATTWAM ayw 
284 | OyMNT'aTXO2M TIENTAGTPOY@  ммад 
! хухпод 2M пвіос Eqayoon 2M ПІВІОС ! АВАЛ Xe 
NTAY MN NETMMEY 2N!N оүплөос ммм оугмамн 
єїміспа!чє: aBAA NTE плогос ємтаокім єм- 
тастєоху атроудатє Ncw'ma 21 Фухн: nee 
AE Мтад <пет>вадхі 'араа Мпредеі 2a мє-- 
TAN орт ! Nxooy 

хе AYWWITE ABAAA’ Мпібм'чєу етпрріооү лүш 
MIME Ye’ Ммат'памє ABAA NTE плогос €NTAq- 
стала ! е2оүм MMIN MMOq' MNNCA пєдкім: ! авал 
он TZOIKONOMIA Мпірнтє пем!таүхі сама: 21 
VyxH NÓI NENTA'e? NMMEq’ MNN OYT€20 apeTq 
! MNN оүсміме MNN оуоєп: NNl2BHY€' лүмєүє 
мем 2WoOy apayloy атроуєт 

хе NTapoymeye айпсотнр: ayer <ayel> ae 
NTApPeqMMe' 'ayel мем 2WOY AN EYXACI QN 
T'rposoAH: ката Caps N2oyo анємітауйтоу: 
ABAA QNN OYWTA АВАЛ: ! хє Nray 2woy an 
M[ni]pH[T]e !Neyxi проволн Асма MN !Ncw- 
ма: MITCWTHP’ ABAA оїтм ! Тбмоүсом2 авал MN 


2 тсеваү, € written over n.'3 ([2]N oyMNTaTNey арас ам) ed. рт.! 4 
apaoy MS: Read apaq Attridge! 7; (п)|ємтауєт Thomassen! мєсто[ү] (i.e. 
MecTO[y]) Attridge: мєстн[үє] ed. pr.! 9 <е>вол Attridge: <м>вол ed. рт. 
20-21 Є|м)спамє agaa Emmel: в(м)стішуіме авал ed. рт. (Eng, Ег): 
енспішіне авал «єм» (?) ed. pr. (Ger)!23 <пєт>єлахі Attridge! 4 
Mimpeq<q>el ed. pr. (Ger.)! 30-31 мемта<2>ві ed. рт.! 35 «ayer» A€ 
Attridge! Mme MS: мє ог млєгє (?) Attridge! 
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into being] !'5' [the] invisible one | taught them in- 
visibly about himself. | 

Not | only did he take upon «himself» the death of 
5 those whom he thought | to save, but he also ac- 
cepted their smallness | to which they had descended 
when they were «born»? | in body and soul. | (He did 
so), because һе had let himself be conceived 19 and 
born as an infant, inl body and soul. 

Among all the others | who shared in them | and 
those who fell and received the light, | he came being 
exalted, because !5 he had let himself be conceived 
without sin, | stain and | defilement. | He was begotten 
in life, being in lifel because the former and the latter 
аге in 29 passion and changing opinion | from the 
Logos who moved, | who established them to be Боду | 
and soul. He it is «who» has taken | to himself the 
one who came from those whom we previously 
?5 mentioned. 

He came into being from the | glorious vision and 
the unchanging thought | of the Logos wholreturned 
to himself, after his movement, | from the organiza- 
tion, just as ?? those who came with him took body 
and soul | and a confirmation | and stability and judg- 
ment of | things. They too intended | to come. 

When they thought of 35 the Savior they came, and 
[they came] when һе knew; they also came more ex- 
alted in the | emanation according to the flesh than 
those | who had been brought forth from a defect, be- 
cause 1164 in this way | they, too, received their bodily 
emanation along with | the body of the Savior, 
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TON'Moyx6° мМмед ueeikelkeye ме ма Фоүсіз: 
моүот: ! мє ayw Nrac: pw te (те? Тпмєу- 
IMATIKH AE TOIKONOMIA Nae !NTACXCPqQBI- 
мєт” оуат таєг "'оуат' TAEI QN2AEINE мен 
ємтлүєї євол` 2NN оупавос !MNN оүпооє: 
єуарудат: NNOY'TAÓO  онкєкєосує  Єомнавал 
омм OYTWB2 ме атроутяба» N'NETUWNE’ Eay- 
калу атроүір еєрапєує нмєтаоєг єтє !м- 
AMOCTOAOC нє: MN NIPMT wM ! моүдє’ Nma- 
өнтнс NAE NTAY ! MIICCOTHP' ме 2NCAQ AE NTAY 
! (Njue neer ETP xpeia NcBoy єг apa ! етве ey 
бе AYP KOINWNI Ампта!өос 2WOY AN’ мєє €TAYP 
комам Apayoy NÓI NENTAYNTOY ABOA !ойм 
оүплөос єаупє 2NeiNe:  agaA ме: KATA TOIKO- 
NOMIA MN !<п>соутнр: KATA WCwMa’ meer 
єтєм'пар KOINWNI ANITTAGOC 

xe кітаа MEN псатнр мєоү?гїком 'пє Nae 
Oyeei 'N'oyoa': вте N'raq rre mrHPq' ката псо- 
Ma: !етве MAEI адтоүхо псмат” N'rMNTATIIO- 
we’ тєє erepe'TMNTATMACOC ООП АВАЛ Ñ- 
loHTC' маві МАЄ NTay €2N2iKW(N) ! мє Nae 
поуєєї поуєєї €TA2lOYON2: ABAA’ ETBE TEEI 
свеіхі apay Мпіпаає ABAA 2iTOOTY м'псмат 
єхухі морфн апіха єт'єяооп 2N пса мпітії 
[чтпт]є mee: ам "[r]erp goin[wni] аткакіа: erT- 
«oon М[ә]рнї 2N Мт[о]пос ємтаупаю wapo- 
ТоТү вапоүахув: (вапоүсоаув) гар: ! хро арӣ 
птнрд 22 TINABE! KEKace’ ! 2м поуфає: ETM- 
MEY Eqnanae’ ! мптнра NceNOy2Me' єоүєєї 
OylaeeTq пєтна) at WN? nkeayoxm: ! тнр4 Eq? 
хрїх Мпмоуомє: єтвє: !rieei ABA‘A 2н NEE! 
мпірнтє: пем!таар apxecear Nxe 2мот af 


116.7 pw T'E (те? ed. pr.: раХт) ете” or pw та ed. рт. (Ger.)! 8 ae ie. 
Te! nae ie. лє!д <C>WBBIAEIT ed. pr.! 18 маентнс, м written over T. 
'Nae і.е. лє! 20 (N]Ne мєє ed. pr. (Fr., Сег.): ме мєє ed. pr. (Eng)! 26 
<п>сотнр Attridge! 20 Nae i.e. NT€!34 Nae і.е. лє! 35 Nae і.е. нтє! 39 
(мттт1е ed. рт. (Fr., Сег.): (єт]є ed. рт. (Eng.)! 

117.2 2N, 2 written over м.! з {earroywwe} ed. pr.! 7 пет<т>на) ed. рт. 
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through | the revelation and 5 the mingling with him. 
These | others were those of one substance | and it 
indeed is the spiritual (substance). | The organization 
| is different. This is one thing, !° that is another. 
Some | come forth from passion | and division, needing 
| healing. Others are from | prayer, so that they heal 
15 the sick, when they have been appointed | to treat 
those who have fallen. These | are the apostles and 
the evangelists. | They are the disciples | ої the Savior, 
and teachers 29 who need instruction. Why, then, | did 
they, too, share in the passions in which | those who 
have been brought forth | from passion share, if in- 
deed they are bodily productions 25 in accordance 
with the organization and | «the» Savior, who did 
not | share in the passions? 

The Savior was an image | of the unitary one, he 
who 3° is the Totality in bodily form. | Therefore, he 
preserved the form of | indivisibility, from which | 
comes impassibility. | They, however, are images 35 of 
each thing which | became manifest. Therefore, they | 
assume division from | the pattern, having taken form 
for the planting which | exists beneath [the heaven. | 
This also 117" is what shares in the evil which exists | 
in the places which they have reached. | For the will | 
held the Totality under sin, so that 5 by that will he 
might have mercy l on the Totality and they might be 
saved, while a single опе | alone is appointed to give 
life and all the rest | need salvation. Therefore, lit was 
from (reasons) of this sort that "9 it began to receive 


304 МАС HAMMADI CODEX І, 5 


мітд!віб ємтлүтла)є` ова) MMOq АВАЛ |! 21тоо- 

та NiH(COy)C: мєє erc(Mn]Mnaja: aBaa |! ?іто- 

o«To»Yy[[q'I arpoytawe лєга) Ммпкєааіхті: eq- 

і5 KH A2pHi NÓI сперма: Nae’ ! пс -Әулт orm Nae 

iH(COy)c mexp(icTO)C: mee! NTANP ! aiakonr 

MITIOYWN2 asoa: MN THIMO[Y]'x6° тауп оп: бе 

мєунтєд ммєу ' nme MITÓNTCE€BAY' ayw пбкстаү 

20 !е?2оүм" amneTayqjoom: MMaq XN к"аҙорп: пає! 

ETEYNTEY авол Nlourq NTTATA€ атроүсто 

а2оүм !aàpaq єтє петоүмоүте єрод хе: 

'TCwTre пе: ayw NTAq пе пр вол євол' ! NTO- 

25 OTC NTaiXMaAccia: ayw пхім —"NTMNTPM2€ 

TEKXMAAWCIA’ ‘лє ! мєє ємтаур бауоуан 

NTMNTAT/CayNe: есові Нмрро 2N мєстопос 

| T MNTPM2€ AE’ пе ricAyNe: NTE ! TMH€' ETWO- 

30 ОП: 2A0H AE MrraTe TMNTATCAYNE Wwe’ eqoei 

NPPO ауд ‘a’NH2€ 2NN OYyMNTATApPXH' MNN 

OYMNTAT'2AH' єоупєтмамоуд ! rie: ayw oyxa- 

єєтє` NN2BHy€ !T€' ayw оүр BOA’ €BOA TE 

35 NTOOTC "н?фусіс MMNTOayan: Tale! Nraywon 
MKA2' ММАС 

хе Ne'NTAYNTOY ABAA 2мм оүмєєүє ! eqessr- 

AeiT: NTE Їмчтлпбл[2] ! ere reei ne: есма: qa 

piH/118 Nereay "авал 2íTN пімєує: eTc[o]k MMay 

lAmiTN ATMNT'Maf'Oya2 Cagne’ ayx лє !M- 

піктнма: вте TMNTPMZE ae ! 2м пооуо Мп- 

5 омат' ємтаобааут "AXN на)нрє: єүоүсорор 

Nae пе міплөос ne: ayw оүтеко NEYOY пе 

М\млєг етег-аама2оү ввол MMoq loyaeerq 


11 ммод MS: ммооү Thomassen! i2 21То0т4-меві MS: 21тоотоү NNEE! 
Thomassen! erc MS: ere Mueller! (мп)мпаул Attridge; The second м written 
over аҙа.! 13 21тоо<то>ү[4`] Emmel; y written over T.: 2iTOOTG <NIHC> 
Thomassen! 14 <пє>спєрма ed. pr.: <ті>сперма Thomassen! 14, 15 NA€ 
Le. тє! 10 пєтаудооп MS: петоүшооп ed. pr.!24 пан) 
Thomassen! 25 rex<eai>xmaawcia Mueller! 'N'ae i.e. NTE! 26 «Ne? нєє! 
ed. рт. (Eng)!33 <oy>oyxaeite ed. фт.!2?внүє, 2 written over €.!34 
те...те MS: пе...пе (?) Attridge! 36 «N»xe мє[єї] ed. pr. (Fr., Eng)! 38 
am6a[a], 6 written over a or a.! 
118.5 МАЄ i.e. лє! 
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grace to give thel honors which were proclaimed | by 
Jesus, which were suitable for | him to proclaim to 
the rest, | since a seed of the '5 promise of Jesus Christ 
was set up, whom we havelserved in (his) revelation 
and union. | Now the promise possessed | the instruc- 
tion and the return | to what they are from 29 the first, 
from which they possess | the drop, so as to return l to 
him, which is that which is called | “һе redemption.” 
And it is the release | from the captivity and the accep- 
tance 25 of freedom. In its places the captivity of | 
those who were slaves of ignorancelholds sway. The 
freedom is the knowledge of | the truth which existed 
before 39 the ignorance was ruling, | forever without 
beginning and | without end, being something good | 
and a salvation of things | and a release from 55 the 
servile naturelin which they have suffered. 

Those | who have been brought forth in a lowly 
thought l of vanity, | that 15, (a thought) which goes to 
things which are evil 1184 through the thought which 
[draws] them | down to the lust for power, these have | 
received the possession which is freedom, | from the 
abundance of the grace which looked 5 upon the chil- 
dren. It was, however, a disturbance of the | passion 
and a destruction of | those things which he cast off 
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моҙорет” eaqmapxoy ! ABOA MMOY NÓI плогос 

іо ENTA2WwHEe "wey Naaei6be Мптоүа)уфпє:` 
епоүіттеко eagapH2 apaq a<m>2ae Nroiko- 
INOMIA €aqkaye' aTpoywwne’ ! хє мєур wey 
2WOY AN TIE’ ANETAYTA!WoyYy 

15 хе тмітраомє: acwwne "єсоєг NajoMNT 
NPHT€ ката oycia ! лє Тпмвүматікн MN Тфу. 
х<ік>н ! MN T2YAIKH: єстоухо мптупос: ! Nf- 
AIAGECIC Мпиа)омыт Мрнтн N'ae плогос: (те! 

20 TEEI “вте”! авал Монтс layeiNe авал NNI2Y- 
ліком MN NIPY!XIKON’ MN NITIN(EYM)ATIKON TOY- 
єє тоүвів ! NNOyCIA MITIGJOMNT Мгемос ABAAA 
loiTN пескарпос EYCOYWN MMOC' ! лү мєй- 

25 MOYCOYWNOY лє Ма)орП "алла 2M пбієї 
MITCWTHP’ паї ! емтаар OYAEIN ANETOYAAB WA- 
IPOOY ayw поуєєї поуєєг aqoyaw2q ! авал 
MITETE NTAQ TIE’ 

30 хе пігє'мос MEN МПпмвүматікос €qo!ei Мпрн- 
тн: NNOYOEIN ABAA 2NN OY'OEIN ayw Мпрнте 
NNOYTIN(EYM)A ABAA !9NN оүпм(єүм)з” NTApe- 
тєдхпє: !оүшом2 АВАЛ Aqrm«T а2оүм apag 

35 !ceeHTq' aqwwne Ммоусафма ! сєонтд NTEq- 
ame’ aqxi MricAy!Ne: 2N оубєтн: мпболӣ авал 
| [m] yxikoN лє NrENOC гос OYOEIN TIE ! авал 

рі9:/119 2NN OYKW2T вадосК axi Cayne ! Мпенмта2оү- 
WN? мед ABAA N2OyO !|нооуо) лпот: аара 

омм OyNA2 T€ !2íTN оүсмн єү{ CBW Neq N20yo 

5 layw ney2w Мпірнтє: єдоуноу: |"asaa єм 
NT2€ATIC KaTa Tim wr ! eaqxi мпрнтє ахо- 

OC хе 2NN Oy!cMOT. NNapHB' Мптахро NNE- 
ITNAWWTE' підуліком NAA € кітад Nrenoc оүаум- 

іо мо пє' Чрнітє мм офс вүкекеі re: Eqna'na2g 
ABAA' MITPPE MrioyaeiN ! xe тедоүшм2 Авал P 
каталує м'мод 20с ємпєдхі MrreqóNoyleer 


11 apaq MS: Read apay Attridge! a<m>2ae ed. pr.! 15 йрнтє «Men» ed. 
рт. (Сег.)!16 лє MS: xe or «N»xe (i.e. N61) ed. pr. (Eng., Fr.)! pyx<ik>H 
ed. pr. (Eng.)! 18-19 Nae i.e. Nre! 19 (re) Attridge! 30-31 оү<оү>оєм ed. 
рт.! 36 The line ends with an angular filler (>).! 

119.2 {N20YO} (?) ed. pr.! 8 Nae i.e. A€! 9-10 NpHTE, н written over €.! 13- 
14 бкоүсеі <оүоүзеів> (?) ed. pr.: 6NOY<WN2> Thomassen | 
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from | himself at first, when the Logos separated them 
| from himself, (the Logos) who 19 was the cause of 
their being destined for | destruction, though he kept 
«them» at «the» end of the organization | and al- 
lowed them to exist | because even they were useful 
for the things which уеге ordained. 


14. The Tripartition of Mankind 


Mankind came '5 to be in three essential types, | the 
spiritual, the psychic | and the material, conforming | 
to the triple disposition | of the Logos, from which 
20 were brought forth the material ones and thel psy- 
chic ones and the spiritual ones. Each | of the three 
essential types l is known by its fruit. | And they were 
not known at first 25 but only at the coming of the 
Savior, | who shone upon the saints | and revealed 
what each І was. 

Тһе | spiritual race, being 3° like light from | light 
and like spirit from | spirit, when its head | appeared, 
it ran toward him | immediately. It immediately be- 
came a body 35 of its head. It suddenly received 
knowledge lin the revelation. | The psychic race is like 
light | from a fire, since it hesitated to accept know- 
ledge "19" of him who appeared to it. (It hesitated) 
even | more to run toward him in faith. | Rather, 
through a voice it was instructed | and this was suf- 
ficient, since it is not far ? from the hope according to 
the promise, | since it received, so to speak as a | 
pledge, the assurance of the things! which were to be. 
The materiallrace, however, is alien in '? every way; 
since it is dark, it | shuns the shining of the light | 
because its appearance destroys | it. And since it has 
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<оү>авал: N2oyo пе: ayw оүймасте пє wa 
пхәвіс aTpPeq'oyaN2q пе 

XE пігємос MriN(eyM)aTIKON ! махі MITNOy2- 
ме: тнрд4 ката !pHT€ NIM’ підуліком NAE qNAXI 
| птєко KATA PHTE мм: ка<та> прнте | Noyeei 
eqt аотна піугүхікон ale] 'Nrenoc: 2we єүй 
он TMHTE пє 2M ! reqÓNNTQ ABAAA’ лүш пєдко 
хіорні 2wwq ам qeaTpe’ ката пєдтад 
Ідпагавеом MN пкаком qXı apaq 'Mrieere 
ABAA’ €QKH' әәрні ZN'N оуаумє MN ITITICOT' AQOYN 
'TANTWC AN ANITTETNANOYOY: ! мєє MEN ETE- 
amaoroc NToy ABAA !ката петр «pr Nawoon: 
Nae пд'мєєує: eqeipe мпмєүє MneT'xacr 
ayw €qTOB2 Mmoyxaeite ! оүнтєд Ммеү Mri- 
oyxeeite наДЇпсіаумє  памтас CENANOY2ME 
є[твє] 'пімєує NNoyxaeire ката пєЇнітаум- 
TẸ ABAA MMAg пірнтє 2w[wq] "ам пе Ппе (ЕП 
втвамаві NTOY aBlaa] ! MM[aq] " €i € MNrar‘re- 
AOC віле MNTPW'ME' ката тоомологіа XE OYN 
Ітетав!і" eqxace N20yo apay’ ! Ayo ката TCA- 
ПС MN mnÓN«qjuiNe N'icwq семате2о QWOY ам 
мпоү!хавіте: NNETAQNTOY ABAA 2@с !c€2NNa- 
вол ме: 2N T.Aiaeecic Ne: ! ETNANOYOY NE нєє! 
aykaye’ aylgMayge amTawe aeiday Мпбнєї ! м- 
HCXOTHP: еветаадмаа)оте ayw ! пєдбноүсм5 
АВАЛ” ETEAYEÎ ЄПАЄ аггелос віле роэме: eay- 
ITNNOOYY атта)Маҙ)в NNae€i ayxı N'roycia: Мпоу- 
qure 2M пой»в' Nelei Nae Nray ETE 2NABOA 
ме: 2N ! riMee ye: MMNTMAEIOYE? !са?ме: мєє 
ENTAQ2ZWWHE АВАЛ !2М MKWAD а2оүм NNETT 


14 <Соү>авал Attridge! 18 Nae i.e. Ae! 19 Ka<tTa> ed. pr.! 23-27 These lines 
begin with angular fillers (2).!29 Nae ie. Nre! 32 oyNTeq MS: Read 
оүмтеү Attridge! 32-33 на[пс]омє ed. pr. (Fr., Сег.): Na[rc]gwe ed. pr. 
(Eng.)! 36 ne [re]e[i] ете ed. pr.: ne Імтіє [м]єтє Thomassen! 

120.1 єлє (bis) і.е. eire! MNTANr'rT€AOC, T added secondarily.! з aei i.e. 
oe! Attridge: «м»АЄ ed. pr. (Ger.)! 7-8 taiaeecic...eTnanoyoy MS: 
Read Рлілеєсіс...єтмамоус or NIAIA@ECIC...ETNANOYOY ed. pr.!10 
etaqna MS: erequa ed. pr.: erna Thomassen! 15 Nae i.e. ac! 
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not received its unity, | it is something excessive and 
15 hateful toward the Lord at his! revelation. 

The spiritual race | will receive complete salvation 
in| every way. The material will receive | destruction 
in every way, just as 29 one who resists him. The psy- 
chic race, since it is in the middle | when it is brought 
forth and also when it is created, 115 double according 
to its determination | for both good and evil. It takes 
its 25 appointed departure! suddenly and its complete 
escape | to those who are good. | Those whom the 
Logos brought forth lin accordance with the first ele- 
ment of his 39 thought, when he remembered the | 
exalted one and prayed for salvation, | have salvation 
[suddenly.] | They will be saved completely [because 
of] | the salvific thought. As he 35 was brought forth, 
so, [too], | were these brought forth from | him, 
120.1 whether angels ог men. | In accordance with the 
confession that there 15 опе who is more exalted than 
themselves, | and in accordance with the prayer and 
the search for 5 him, they also will attain the! salva- 
tion of those who have been brought forth, sincelthey 
are from the disposition | which is good. They were 
appointed for | service in proclaiming the coming '? of 
the Savior who was to be and | his revelation which 
had come. | Whether angels or men, when | he was 
sent as a service to them, they received, | in fact, the 
essence of their being. !5 Those, however, who are 
from | the thought of lust for | power, who have come 
into being from | the blow of those who fight | against 
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оу'вна єтє Neel ме: єтєлпімєүє їНтоү авал 
АВАЛ NNEEI бе !2фс eoNT2T2 NE E<Y>NAXI 
NTOY2aH 'офс окы” oyajNe NETNANTOY !мен 
ABAA’ QN TMNTMAEIOYE? !caàgNe' ET'TWEI NEY 
мпрос oya'eig) MN оємсну NceT €ay М'пхоїс 
мпєлү NCEKW нсооү ! NTOYBAK€' CENA XI NT- 
ауввіа» M'rTOYOBBIO МАЄ TIIMOYN 220үм !а)улвол 
пе: нєє лє NTAY etna'cAAAQA’ ETBE Temi 
өүміл 'NTMNTMael‘e’ay Ncemppe neay ! прос 
оүлєш Ncep павау xe Теізоүсіз: epe N'ray- 
TN2OyTOY арас: ! прос NCHOY MN 2Noyoely 
єтєу'ятєусоу ayw erse Тлавібе: {м} 'Мпоур 
2омологі мпанрє Mrwoy're ! хє mxaeic 
мптнра пе: ayw ! псотнр пе: ayw Мім)поүк- 
TOY !авол NTMNT'PeqoprH: MN T'MNTTNT(ONOY 
ANeTOeayoy nee: ce махі NNOY2ATI! NTOYMNT- 
ідтсаунє: MN TOYMNTArNCOM(O(N) ! єтє TMNr- 
шоп MKA? те" MN Neer 'єтаосарме: мєєг ете: 
2жвіме  !THpOy pike эавалл' NTEYOY ayw 
ї<Т>мнтпєөлү N20yo 2«ocTe лтроү!р 2ws 
2WOY AN ANEEÎ а2оүм amr xoleic ere NETEWYE 
ем ме ємітлүр 2в {apay} apaq NÓI NÓOM N- 
Ібвоур: адорні апєдмоу хуба» M'Mey хє TNNA- 
Wwe ENOEI Nap'xaw NTE птнра єаухє семаа) 
! офаутв AMENTAYTAWE лєа) MMAq ! NNPPO MrrTH- 
ра €ay2íce eyeipe N'Neer NÓI NPpwME MN Nar- 
reaoc мєє ! ere 2NABAA ем ме QN Рлілеєсіс 
ETINANOYC N.A€ NIOYNEM’ алла OylaBAA те: QN 
TMNTe2T2 те ayw '{ayw} хүр waph йсаштії 


Ney Міптаєю Eyoywwe ne прос oyaeig) ! ayw 


20 АВАЛ (АВАЛ) ed. pr.!21 е<ү>махі ed. pr.!22 NET<OY>NANTOY 
Thomassen! 28 Nae i.e. єтє! 33 epe N'rAY, y written over an uncertain letter: 
ерейтаү(т)мгоүтоү Thomassen! 34-35 єтєүйтєүс{оү} Thomassen! 35 (Й! 


ed. pr.! 


121.2 M(M] ed. pr.! 3 peq«p» оргн ed. pr.! 4 TNrwNoy, The first T written 
over T.!9 Nreyoy MS: NeHTOY or Ммаү ed. pr. io <ф>мӣт Attridge! 13 
{apay} ed. pr.! 14-15 ay6w MMey MS: єүхоү Ммас (?) ed. рт. (Ger.)! п 
Nae іе. тє! алла, The first л added secondarily.! 22 ѓмнт<т>є212 ed. 
рт.1 23 {ayo} ed. pr.! 24 (пе) Thomassen! 


THE TRIPARTITE ТЕАСТАТЕ 120.18-121.25 311 


him, those whom the thought 29 brought forth, from 
these, | since they are mixed, they will receive their 
end | suddenly. Those who will be brought forth | 
from the lust for | power which is given to them for a 
?5 time and for certain periods, and who will give 
glory to! the Lord of glory, and who will relinquish | 
their wrath, they will receive the reward for | their 
humility, which is to remain | forever. Those, how- 
ever, who 3° are proud because of the desire | of am- 
bition, and who love temporary | glory and who forget 
that | it was only for certain periods and times which 
they have | that they were entrusted with power, 
35 and for this reason | did not acknowledge that the 
Son of God 121 is the Lord of all and | Savior, and 
were not brought | out of the wrath and the | resem- 
blance to the evil ones, they 5 will receive judgment 
for their ignorance! and their senselessness, | which is 
suffering, along with those | who went astray, anyone 
| of them who turned away; and !? even more (for) 
wickedness in | doing to the Lord things | which were 
not fitting, | which the powers of the left did to him, | 
even including his death. They persevered 15 saying, 
*We shall become rulers | of the universe, if | the one 
who has been proclaimed king of the universe | is 
slain,” (they said this) when they labored to до | this, 
namely the men and angels ?? who are not from the 
good disposition | of the right ones but from the mix- 
ture. And | they first chose for themselves | honor, 
though it was only a temporary wish ?5 and desire, 
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тепіөүміз: Eqwoon NÓI пімавіт: Ммтам: Ал 
e(i']N'H'e2€: авал !2їтм піеввіо: AYOYXEEITE: 
кімеві ereNa[[2INoy2Me: Nae !міоүмем ммс 
троугомологі !"Мпхавіс ayw пімевүе: Мпє!т. 
Амт" ATEKKAHCIA лүш тї? с М'мєтоввіну мӣ. 
мес ANETE OYN бом: !Ммооү THPY Мпєтаміт: 
хєєд ! мєс ATPOYKOINWNI ANECWWNE ! MN Nec- 
MKOO2 АВАЛ 2iTN ТІСМАТ н'мєугнамам атитєт- 
NANOyq' ! ATekkAHu[c]ia вүмахі NTKOiINCOlNIA 2н 
(тєсоЇїєлпіс пєє Nae axooc ! 2а пра NNpaoawe: 
MN NarreAoc !MmpHT€' ETEPETIMAEIT «qoom 
!NNA€r ETE 2NNABAA NE’ QN milAarMa: Nae 
мібвоүр: amcwpmMe !оү MONON XE ay6oae 
мпхоїс 'авол ayw ayp уа хме eq2ay apaq 
АЛЛА TKEEKKAHCIA’ 2ахос ам ! єда)ооп Nói 
поүмасте «арас !MN TOYKW2° MN поуфео- 
noc 'ayw тєє те тлавібе: Nm TAXO !NNeei 
€TA2KIM' ваүдітоү аорні ! anemup{i}a NTEKKAH- 
cia 

хе TMNT'cwrTh Nae Ооуа)внр: NCwma ae ! ayw 
оүс)внр NNoycia те MN "псатнр: ecoei мпрн- 
те ямоүма Інауєлєєт  єтвє TECMNTOYEE! N- 
loycoT: MN MECTWT qgjuapaq 2aeH rap !MMaeir 
мм’ €peaqei ETBHHTC’ !NÓI пєхрнстос Тмії- 
тәме: Nae "нтлд єумтєс MMey NTXQOpà 
| NN€TOYNAq' Мпма На)єлє!єт' ayw єтраоут 
€TpPaqje: alopHí AXN пмоухб' Мпа таєлєєт 
IMN тоєлєєт TMNTO2M€ бе" !пестопос 
ETNAWWITE NEC’ пе паном ! NAE NIQTKCON МПМаХ 
етемпате ! плогос` тат: мпплнрома ayw 
! maei єдрєає: ayw вараіоүт: MMoq вар 2є2- 
mize Ммад |! apag NÓI промє NTEKKAHCIA 124. 
пафає MIN(EYM)A Фухн сома 2N ! TOIKONOMIA 


26 є{\'}м\н'єгє Attridge! 28 єт(є) ed. pr.! моүҙме, м written over м.! кає 
Le. NT€!33 тнрч, q written over erased оү.!38 [rec2]eamic Attridge: 
[Noy2]Jeanic ed. pr.! Nac і.е. ae! 

122.4 МАЄ i.e. NTE! 11 кім, M written over 1.112 mip{i}a ed. рт.! 13 Nae i.e. 
A€lae ie. тє!18 мм, мі written over гі.!10 <т>о2ме ed. рт. Nae ic. 
A€!24 «T»«w2Me ed. pr.! 26 Nae i.e. Nre! 27 п<е>панроҙма ed. pr.! 
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while the | path to eternal rest is Бу way | of humility 
for salvation of | those who will be saved, those of | the 
right ones. After they confess 3° the Lord and the 
thought of that which | is pleasing to the church and 
the song of | those who are humble along with her to 
the full extent | possible, in that which is pleasing to 
do | for her, in sharing in her sufferings 35 and her 
pains in the manner of | those who understand what 
is good | for the church, they will have a share lin [her] 
hope. This is to be said 22! on the subject of how 
men and angels | who are from the order of the left | 
have a path to error: 5 not only did they deny the 
Lord | and plot evil against him, | but also toward the 
Church did they direct | their hatred | and envy and 
jealousy; !? and this is the reason for the condemna- 
tion | of those who have moved and have aroused 
themselves | for the trials of the Church. 


15. The Process of Restoration 


The election | shares body | and essence with '5 the 
Savior, since it is like a bridal | chamber because of its 
unity | and its agreement with him. For, beforelevery 
place, the Christ came for her sake. | The calling, 
20 however, has the placel of those who rejoice at the 
bridal chamber | and who are glad and happy | at the 
union of the bridegroom | and the bride. 25 The place 
which the calling will have is the aeonlof the images, 
where | the Logos has not yet joined with the Ple- 
roma. And | since the man of the Church was happy 
and | glad at this, as he was hoping for 3° it, | he sepa- 
rated spirit, soul, and body іп the organization of the 


314 


ІО 


15 


20 


25 


30 


35 


рк.А:/124 


МАС HAMMADI СОРЕХ 1,5 


мпав! ETMEYE xe !мевеоүвві NOYOT' TIE’ €q- 
оооп’ NeHTQ ! ne’: NÓI прамє пєє ете NTAq 
ne: !птнрд4 ayw йтад NTay тнроү пе ! лү 
пає: єунтєд Ммєу Міпі?ете АВАЛ QÍTN mi 
..Д. є єтарємітопос nawang ayw оүмтєд 
! MMey NNIMEAOC ETANP аурп 'нхооу NTApOy- 
TAWE лє) 'MMICWTE aqxXI CAYNE MEN ce- 
lourq NÓI праомє: ETXHK авал ! атрєдтсо 
€20YN 2N оүбєпн атєд'мітоуєєї NOYWT апма 
ете: ! оүлвлл N2HTQ пе: атрєдсто ! amey an 
oNN OYpewe’ amma в!те оуавал' N2HT пє 
amma ЄТЄ!АЧ?ЄТЄ АВАЛ MMOq' NEqME!AOC лє 
хүр Xpia NNoyMa NXI сво ! певі ETWOOT орні 
2N нтопос: eT TC[E]'NAEIT: ATPEGXI EINE’ авал 
оїтооїтоу ANNIZIKWN амітутос Маҙарп !М- 
псмат NNOYEEIEA’ WANTE !MM€AOC Мпсашма 
тнроү N'rekKAHCIA ймоума NoywrT 'Ncexi 
нРапокатастасіс 2і oy'com eayoyawQgoy 
АВАЛ MiTicw'mMa’ Єтоүлҳ` нб Tarrokama!cmacic 
AQOYN атппанрома: ! оүйтєд MMelqo]y noyt 
Mere 'Nwapit NNoyTWT wa моүернү "ете 
пімете пе єтаооп Мпіоот: ! WANTENITITHPY XI 
моумг N20 ! а?оүм apaq’ Тапокатастасіс AE’ 
інолє MNNCA трєптнра OylaN2q ABAA’ Мпєтє 
NTAq ne паунірє: вте Мтад пе псотє` ETE 
|I TEEI TE’ пимавіт А2оүм лтпалт!а)улпд НЕТ! 
ете neci TIE пісто !а2оүм апєтр аурп Nwoor 
нсє"оуамосоу авал NÓI міптнра М'паєї QN 
оүмітхавіс вте !певі nle miar]? моє! Ммач 
ayw milarxooq "ayw тпатмвү apaq’ ayw 
Ti'aTr'AMA2T€ MMag 2wcae Nq'!'Xi MMICWTE єүр 


33 мє<оү>оүєє ed. рғ! 35 Nray, м written over T.! 36 пає! 
«єт»єуйтєд ed. рт.! 37 т...[]є MS: титад21ме, титн[...]пє, пін! 
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опе who thinks that Һе is а unity, though within him 
lis the man who is 35 the Totality — and he is all of 
them. | And, though he has | the escape from the [...] 
which 1231 the places will receive, he also has | the 


М 
Y : members about which we spoke | earlier. When the 
2 redemption was proclaimed, | the perfect man ге- 
ys ceived knowledge 5 immediately, | so as to return in 
wr; haste to his l unitary state, to the place from | which he 
Bc came, to return | there joyfully, to the place 19 from 
E which he came, to the place from which | he flowed 
Mu forth. His | members, however, needed a place of in- 
We struction, | which is in the places which | are adorned, 
ШШ so that [they] might receive from them resemblance 
му 15 to the images and archetypes, | like a mirror, until | 
кп all the members of the body of | the Church are іп а 
a single place | and receive the restoration at one 
ii ? time, when they have been manifested as the | 
у whole body, — namely the restoration | into the Ple- 
bi roma. — | It has a preliminary concord | with а mu- 
dn tual agreement, 25 which is the concord which be- 
ма longs to the Father, | until the Totalities receive a 
i countenance | in accordance with him. The restora- 
б tion is | at the end, after the Totality | reveals what it 
aii is, the Son, 3° who is the redemption, that lis, the path 
gii toward the! incomprehensible Father, that is, the re- 
Бір turn to | the preexistent, and (after) | the Totalities 
ре reveal themselves 25 іп that опе, іп the proper way, 

Е" who | is the inconceivable one and the ineffable one, 

imo 124.1 and the invisible one and the | incomprehensible 

one, so that it | receives redemption. It was not only 
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вол: оүлєє!тӣ ем пе arTMNTXA€IC NÓI мібвоур: 
оүле ам oyf 24» оүх!єєтд єм TIE’ NTOOTY 
NT€xoycia 'нлАЄ NIOYNEM меві ETEAN'MEye 
хпоуєєї поуєєї MMay ! хє ANAN 2NÓAOyaw 
NT€q' ayw ! aNwHpe’ Neel єтємарє?2лє Т: ! оү. 
22) NTOOTOY N6AOM: вімніті NqQ)CUTI€ NEY NKE- 
com АЛЛА |OYMNTP са морні AN NE пісте 
г АГуадмівлаемос €Tq)oor 2M п!птлнрома: ayw 
{MJNNENTAYT PEN 'apay THPOY ayw єур мої 
MMay !ката TÓOM Мпоуєєї поүєєт N'NAIWN' 
ayw OYMNTWE AZOYN ! аал METKAPAEIT пма 
єтє MN !xpeia NCMH ммєу оүле a''TrpoyMMe 
оүле атроүр мої ! оүле атроур OYOEIN apaoy 
алла 2N2BHYy€: тнроү ме Oyo NIOYOEIN’ ємсер 
хра єм мтроүр "оуоєїм Apay 

хе OY MONON N'pMNKA2 OYAETOY сер xpeia 
міптісаутє: АЛЛА NKearreaoc 'офоу aw сер 
хр Мпісфтє MN ! T2ÍKCON AYW NIKEMAHPWMA 
NIAE NAIWN AYW NIÓOM ммл2єіє н<п>{ <oy>!a- 
єї: X€KAC' NTNTMP апорі 2a пра 'нкєоуєєг 
АЛЛА МАТАД офад an панрє пає! єткн N- 
т[о]пос Nicwre Мптнра a[qp хр]л мпсафтє 
осад AN ETE прєдаатє Nipwme пе: є24- 
Taaq MMIN !MMOq NOYAN мм: NEEI ETNP Xpila 
MMOOY ANAN 2N Caps етові ! NNEKKAHCIA NTEq 
пає! бе N'rapeqxi MrriccoTe: Nwaph arafa] ! 2i- 
TN ПАОГОС €TA22Í ATITN A Xcoq ! MKEG WAT THPQ 
Ayxi cwre asala] ! 2їтоота мєє ewTa2xiTQ 
apay "wewTra2xi Nrap Мипєтаохг ay'xi ам 
мпетаҙ)ооп N2HTQ 

хе авал 'NnNpwme’ втаҙооп 2N caps ney? 
2HTC NT Мпісафтє: піаурп MMi[ce] ! NTeq ayw 
Тагапн NTEq піафнірє ємтаоаатє ZN capi 
єхур alsioy нб NarreAoc єтаооп 2N тпі(є) 


5 Тор MS: Read T oyw Attridge! 6 нтоотч MS: Read Nrootc Mueller! 7 

Nae i.e. NTe! 14 a{yw} Attridge! r5 (M]N Attridge! 29-30 Nae i.e. NTE! 30-31 

н<п>{ <oy>aein or Ny'aei ed. pr.! 33 т[о]пос ed. рғ: T[y]rroc Schenke! 
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release | from the domination of the 5 left ones, пог 
was it only [escape] | from the power | of those of the 
right, to each of which | we thought | that were slaves 
and !? sons, from whom none | escapes without 
quickly | becoming theirs again, but | the redemption 


Dd also is an ascent | [to] the degrees which are in the 
Т 15 Pleroma and [to] those who have named | 
"E themselves and who conceive of themselves | 
d according to the power of each of | the aeons, and (it 
Per: is) an entrance | into what is silent, where there is по 
і 20 need for voice пог for | knowing пог for forming а 
КОЕН: concept | пог for illumination, | but (where) all things 
[TE are | light, while they do not need to be 25 illumined. 
Not only | do humans need | redemption, but also 
[a the angels, | too, need redemption along with | the 
ou image and the rest of the Pleromas of ?? the aeons and 
к the wondrous powers of | illumination. So that we 


К might not Бе іп doubt in regard to | the others, even 
the Son himself, who has the position of | redeemer of 
the Totality, [needed] redemption '?5! as well, — he 


ЕЕ who had become | man, — since he gave | himself for 
3 each thing which we need, | we in the flesh, who are 
" ? his Church. Now, when hel first received redemp- 
Ж tion from | the word which had descended upon him, | 
кі АП the rest received redemption from | him, namely 
m those who had taken him to themselves. 19 For those 
Т" who received the one who had received (redemption) | 
also received what was in him. 

an Among | the men who are in the flesh redemption | 
liri began to be given, his first-born, | and his love, the 
Ж 15 Son who was incarnate, while the | angels who аге 
М 
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гапиполітєує атроур політєума '«м»ймадц 
чорні 2iXM MKA? ETBE пє'єг дароумоутє apaq 
хе пісте 'Narreaoc NTE піт" пємта2- 
ІСААСА NNEEI ємт^ләга)оп(є}` оїсє ! 2а птнрў 
ETBE післумє: NTEq !авал xe ayt neq Mm. 
омот"  2лөн <N>OYAN мм: 

хе піт agp qja'!pr amicayne NTEq’ Eqwoon 
| 2M пімокмек NT€q 2лөн єм'патєлаує wwe: 
ayw вүйтед 'ммєу ам NNEEI €TeaqoyaN2q 
Імеү" ачка» Мпта)та: AXN mpeq'6w: N2EncHoy 
MN 2€NOyaekg layeay мпєдплнрРрама: єпідн 
! mrpoyp атсаүме MMaq oyN'req MMey Nnoy- 
Aacióe: NÓI 'пєдбиєтє хвал’ Mrreq[T] ! Mere 
[---]'Nreq мпрнтє NTMNTXI cay'ne apaq 
OYON2 авал NTMNTA' Qeowoc | Nreq те: ayw 
TOYWN2 ! ABAA мпооуо NTMNT2AÓ€' NTE€q | ne 
ете MEE! пе: MME? CNEY Neay 'єтє nee ne 
прнтє етедүбіме !Ммад Ммєм: ЄДОЄТ NAaeióe 
! NTMNTATCAYNE€': едові лє an !Npeqxrmo Mri- 
CAYNE 

хе 2NN OY!cogmia всонп” ayw Nar'Te2ac 
Гадарно amicayne wa лє” qua(N)'rewimmHpQ 
оїсє: вүкште мса: !пмоүте: пкот: ETEMNE- 
AAYE !бмтд авал 2iTN тєдсофіа Ммім | [Moin] 
ммод MN тєдбом' eqT 'ммод атроүхі cayNe 
Ммпідоує 'мєує: лпімоб NTA€IO NTE€q eTelaqT 
ммод ayw Тлавібе: ereaq'reec: вте Teyxa- 
picreia Nreq те "натахнє: MAEI ЄТЄ АВАЛ 
2iToo'T<q> NTMNTATKIM: Nae meqwaxne !eq- 
OYWN2 Мммод EBOA wa ємноє ! лмєєт єтар “п'М- 
ПА Мпкот Narcoywng 2N тедфүсіс атроу- 
Іхі MIICAyNe’ NT€q 2M пєдоүоає ! xe птроуєї 


17 політєує - політєума MS: політєума  політєує Mueller! 18 
<n>MMaq ed. pr. (Fr., Eng.)!20 <n>Narreaoc ed. фт.! 21 ayon(e] 21се or 
WWT егісе ed. рт.| 24 <n>oyan ed. pr.! 33 N61 і.е. йтє Thomassen! 34 
neq6NeiNe, q written over м. пвүбівіме Тһотаѕѕеп! 30 mere [wa 
медернү MN пмоүхб] ed. pr.: мєтє |атроухі Мпісаунє) Thomassen! 

126.2 <oy>oywn? ed. рт.! 15 (MMiN) ed. pr.! 20-21 2fTOOT<G> or ITH ed. 
рт. 21 Nae ie. NTE! 
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ue 
hs in heaven | asked to associate, so that they might form 
й " an association | with him upon the earth. Therefore, | 
n; he is called “the Redemption 29 of the angels of the 
Eje Father," he wholcomforted those who were laboring! 
under the Totality for his knowledge, | because he 
TN was given the grace before anyone else. 
avc The Father had foreknowledge ?5 of him, since he 
NE was lin his thought before | anything came into being 
E and since he hadlthose to whom he has revealed him. 
Nr | He set the deficiency on the one who 39 remains for 
LT certain periods and times, | аз a glory for his Pleroma, 
ІШ since | the fact that he is unknown | із а cause | of his 
DL production from his 35 agreement |... | 1261 of him. 
a Just as reception of | knowledge of him is a mani- 
A festation of his lack | of envy and the revelation lof the 
Bu abundance of his sweetness, 5 which is the second 
i glory, | so, too, һе has been found | to be a cause | of 
ш ignorance, although he is also | a begetter ої know- 
п ledge. 
de In a !? hidden and incomprehensible wisdom | he 
d kept the knowledge to the end, | until the Totalities 
T became weary while searching for | God the Father, 
"T whom по one | found through his own wisdom '5 or 
d power. | He gives himself, so that they might receive 
au knowledge of the abundant thought about | his great 
Т? glory, which | һе has given, and (about) the cause, 
pat which he has | given, which is his unceasing thanks- 
ic giving, ?? he who, from | the immobility of his coun- 
(ШІ sel, | reveals himself eternally По those who have been 
y worthy of the Father | who is unknown in his nature, 
so that they ?5 might receive knowledge of him, 
y! through his desire | that they should come to expe- 
те 
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ATTEIPA’ AN Т-імітатсаүме MN NECMKOOQ' ! 

хе маві ENTAGP wap MMeye 'арау атроу- 
T€2O MITICAYNE MN !міпетмамоүоү єтоооп 
монта 'нєумакмєк єтє Tcodia N're тет 
XEKACE вүмахі Tine NNimEeTeAyOY ayw Ncep 
ry'MNaze’ MMay нернї NoHTOY ! мпрнтн NNOY- 
Те прос oyaiw !(а)нм хєкасє eynwa]xi 
чТапоЇлаусіс мміпєтмамоїуоу wa амне 
TMeT] !вүктеү Ммєу Mnie MN !пібибоу 
NKW NCWoy MN TAA'EIGE NNETT оувну г аутсаїо 
! MNN OyeayMacTON Мметхайсе: лтрєдаопеє: 
Eqoyan? !авал: xe TMNT aTcayne’ М'мєтнар 
ATCOYON тет; меүйаудпе NT€Y пе” пле 
eta2t ney ! Mrricayue: мтєд меүоүбом: ! ятєд 
пе: атроүтеҙріас хе mcay'NE мем ойм 
OYMNTXaeic’ свеімоүте арад хе пісдүме: 
Nnelroynameeye ‘apay’ тнроү ayw пі2/20 
ayw moy{2}w2 кте атоотоү ! 2р zoye caywe 
пе moywn? хвала: NNENTAYCOYWNOY ноо!рӣ 
ayw пімАЄІТ` AQOYN апії 'мєтє ayw а2оүм 
атетр «уоірп науооп єтє певі пе пм ! NTMa- 
єн’. NAE МАЄ: €NTA2'K«Q ! мсооү NTOYMAEIH 
ете Twoy ! те: N2PHi NTOIKONOMIA NTE ! rroyo- 
WE’ ҳєклсє EPETZAH’ мл'єдатє: Мпрнте: ETA- 
ретархн ої ! MMaq 

хе піваптісмА ЕТО)ҘООП !9NN OYMNTXAEIC 
TEEI ETOY'NAWE хорні apaq NÓI мітттнрд ! NCE- 
оте монтд MN бєвайптісма са петМммеү 
Oyaeerq ! єтє певі ne: псатє: а2оүм єп- 
моүте: торт MN па)нрє MN ! mN(eyM)a ETOYA- 
ав: єлсаопє !мбі T20MOAOrIà АВАЛ QÍTNN 


28 хе ie. N61 Thomassen! з ere MS: тє ed. pr.! 33 Nce, м written over 


рт. 
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rience the l ignorance and its pains. | 

Those of whom he first thought | that they should 
attain knowledge and 3° the good things which are in 
it, they were planning — which is the wisdom lof the 
Father, — that they might experience | the evil things 
and might | train themselves in them, 35 as a [...] for 
а time,l[so that they might] receive the enjoyment [of 
good things] for l eternity. 127 They hold change and! 
persistent renunciation and the | cause of those who 
fight against them as an adornment | and marvelous 
quality of those who 5 are exalted, so that it is mani- 
fest! that the ignorance of | those who will be ignorant 
of the Father was | something of their own. He who 
gave them | knowledge of him was one of his powers 
10 for enabling them to grasp that | knowledge in the 
fullest sense is | called “the knowledge of | all that 
which is thought of” and “the | treasure” and “the ad- 
dition for the !5 increase of knowledge," "the revela- 
tion | of those things which were known at first,” | and 
“the path toward harmony | and toward Фе pre-exis- 
tent one," which is the 29 increase of those who have | 
abandoned the greatness which was theirs | in the or- 
ganization of | the will, so that the end | might be like 
the beginning. 

25 As for the baptism which exists | in the fullest 
sense, into! which the Totalities will descend | and in 
which they will be, there is no other | baptism apart 
from this one alone, 3° which is the redemption into | 
God, Father, Son and! Holy Spirit, when! confession 
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OY'NA2TE AZOYN амірєм eTMMey ! мєє (ете 
оТүрем Noy«T: пе Nae піаум моүде ! eayi- 
20yT NNETEAYXOOYE !Neyoy: xe сєдооп: ea. 
BAA Minaci eyNT€ Y ммєү мпоү!ҳлєгтє NXI ма 
етама!әте: хє сва)ооп: ETE MEEI ! re тпе2о 
MEN 2N OYMNTAT'NEY арас MMIWT MN понрє: 
! MN пм(єум)а ETOYAAB 2NN оүмагіте (лє) натр 
онт’ CNEY ayw ваүтр MNTPE MMOOY ayw ойм 
оүігелпіс: естахравіт: вүзмдігте MMay’ xe- 
Kace eqnawwite епхаок — NNeNTAYNA2TE 
| apay’ тте пітсо а2оүм apay лүш ! mico NN- 
MEY оүзеі пе пот ! пмоүтє rreei NTAYP 2омо- 
лог! MMaq !2NN OyNA2T€' ayw TEE! ENTAQ'T 
NNOYMOYX6 NMMEq 2NN оу'слумє: 

хе ПІВАПТІСМА Мтам"а)ҙрп Nxooq ceMoyre 
apaq 'хє овсоу NNeei єтємлүкл!коү aoHy 
ммод хе мєє ET'INATEEIG 2оїфоу лүш мєє 
ємтад'хі сотє EYP фор: Ммод ayw сє!моүтє 
арай хе птахро: NT'rMH€' mee! eTeMNTEq 
әввів ! ммєү 2N OYMNTA<T>PIKE’ MN Oy!MNTAT- 
KIM: вдема2те MMay ! вүлма?те MMag NÓI NEE! 
N'raoxi Nfamoctacioc сємоу"тє: арас xe 
MNTKapwc ETBE !rcÓpaoT: MN TMNTATQ)TOPTP: 
'CEMOYTE арад ам Xe MA мауєлєєт ETBE 
пімете: MN TMNT'aTMMWwe: ere naeli w]eT[o]y- 
CayNe 'хє aycoywng ayw c[eMoy]re apaq 
"AN хе поүзвім NAT2QCO TII ! ayw NaTKCO2T' єї 
оүзвім єм "алда нєтаор фор: Ммаа єү!єрє 
Ммаү Noyaein’ ETE Naer an ме ENTAGP фор! 
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is made through | faith in those names, 35 which are а 
single name of | the gospel, 1281 when they have come 
to believe what has been said to them, | namely that 
they exist. From|this they have their salvation, those 
who have 5 believed that they exist. This lis attaining 
in an invisible way | to the Father, Son, | and Holy 
Spirit іп an | undoubting faith. Апа when they 
10 have borne witness to them, it is also with а | firm 
hope that they | attained them, so that the return to 
them might | become the perfection of those who have 
believed in them and (so that) 15 the Father might be 
one with them, the Father,Ithe God, whom they have 
confessed | in faith and whol gave (them) their union 
with him in| knowledge. 

Тһе baptism which we 29 previously mentioned is 
called | “garment of those who do not | strip them- 
selves of it,” for those who | will put it on and those 
who have | received redemption wear it. It is also 
25 called “the confirmation of the truth which has по 
fall.” | In an unwavering and | immovable way it 
grasps those | who have received the [restoration] 
3? while they grasp it. (Baptism) is! called “silence” 
because of | the quiet and the tranquility. | It is also 
called “bridal chamber” | because of the agreement 
and the 35 indivisible state of those who know | they 
have known him. It is also called 1291 “the light 
which does not set | and is without flame,” since it 
does not give light, | but those who have worn it | are 
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MM[a]y 'ayw семоүте apaq an xe TWN? wa 
€NH2€' єтє певі пе п!!лтмоү ayw сємоутє 
apaq Міпетаҙооп MMaq THPG оаплас: ! ән 
OYMNTXAEIC мпєтлміт ! 2NN OYMNTATITWWE' MN 
oyMN[T]'àarqr MN оумнтатаута: MN OY'MNTATPIKE 
Wa MAEI eTwoon !NN€TAQXI 2H EY Nrap ne 
пкє!оүєєг AMOYTE apaq Ммад !Nca 'm'Noyre: 
€qoei нмптнра 'єтє MEEI пе: KAN EYWAN- 
моутє: !арад Nnipen’ {nnipen} Natamoy |! epe- 
ayxooy хубмауєхє MMaq ! мпірнтє` єціїпса 
морні Nwexe’ ! NIM’ лүш qNrICA Морні Nopay мм 
lI ayw ана NN2pHi NNOYC мм 'хуа» qNnca 
мтпе NOyàN NIM !ayw qNrICà морні MMNTKa- 
pwc "nim mae пе прнтє: eTwooT ! {ayw nee 
ne пе прнте: єтоооп:) 'Ммас: ZATE мєтаооп: 
мпє!тє` NTAq me’ MAEI me пєтоубімє: ! ммад 
мпєтє NTAq пе: 2N Oy'MNTAT.XOOqQ MN OYMNT- 
laTP мої N2«D лпаопє 2N мєт'слумє авал 2ÍTN 
пєтлүтє2[0] ! MMaq єтє neei пе ємтау!ї ealy 
N]eq 

23 пра wTMNTCcO TT "кам EYN 20үє 222 Яков 
хітрихоос Nee eTEWWE a'!xooc має Nae 
woy 2a: ! npa: NNa miTOD2M€' MEEI rap "ne 
прнтє: єтоумоутє: ANI'TOYNEM MMaq оуамаг- 
Kaio(N) !бе ne: лтрноү(2)‹02` атоотнє 'awe 
apayoy ayw ар wey єм 'атмтмр поумєує 
хмауєхє "apay єаупє оүн 2w NPHI ! 20 
NET2N OH 2NN оуа)г пас AN'XOOC АВАЛ QNN 
оүмерос 'єпілн авіхоос xe NETAZET ! THPOY 
АВАЛ 2ЇТМ ПАОГОС ЄПАЄ АВАЛ: 2N TIITAXCO NAE 
'NETZAOY’ віле agaa QN !TTBAK€' ETT оувноу 
мм milNOY2OY ABAA Ммаү єтє milNOy20y NAE 
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he made into light. They 5 are the ones whom he wore. | 
iit (Baptism) is also called, “the | eternal life,” which is | 
UN immortality; and it is called | “that which is, entirely, 
У simply, '? in the proper sense, what is pleasing, | in- 
суў; separably and irremovably | and faultlessly апа | im- 
ly peturbably, for the one who exists | for those who 
"m have received a beginning." For, what else is there 
ns 15 to name itlapart from “God,” since it is the Total- 
те ities, | that is, even if it is given | numberless names, | 
NS they are spoken simply as a reference to it. 29 Just as 
Dur he transcends every word | and he transcends every 


ШЕ 
E N 
TENE, 


voice | and he transcends every mind | and he tran- 
scends everything | and he transcends every silence, 
| 25 so it is | / Dittography] | with those who are that | 
bh which he is. This is that which they find | it to be, 
" 3? ineffably and | inconceivably in (its) visage, for the 

| coming into being in those who | know, through him 
whom they have comprehended, | who is the one to 
whom | they gave glory. 


16. Redemption of the Calling. 


X Even if on the matter of the election 1391 there are 
ТЇ many more things for lus to say, as it is fitting іо | say, 
pe nonetheless, on the | matter of those of the calling — 
yx ui for 5 those of the right are so named | — it is necessary 
nie | Ifor us to return once again to them land it is not prof- 
nni itablelfor us to forget them. We have spoken !? about 
ШШ them, — If there is enough in| what preceded at some 
0? length, how have уге | spoken? Іп а partial way, — | 

since I said about all those who came | forth from the 
ert Logos, 15 either from the judgment of | the evil ones or 


from | the wrath which fights against them and the | 
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NTAJ пе а2оү(м) "NneTxace’ ayw MICANC: MN 
їтїр пмєує: NNETP аурп N'aoyoor MNN OY2EATIC 
MNN Oy!Na2T€': aTPeq[x]i мпоухаєттє: Nae mi- 
оов етмамоүд 'eayp азіоу MMOOY авал хе 
| oNWWTE ме: ABAA 2н NIAIA'OECIC ETNANOYOY 
єүйтєү !MMey Мтлавібе: Мпоухпо !eyoy. 
гмомн AE’ ABAA 2M пєт'!а)ооп' ETI AN xe 
мемпатепаоігос хі MMaq MMIN Ммад NM!Mey 
омм OYMNTATNEY арас 'єдоушфа) пєтхасє 
aqoyw2 атоотд an Мп'є"їмєує: авал xe 
ї мєлуараттє вүр [22]є мес "mee! Мтл2а)уопє 
NAAacióe Міптроүауопе ємпоудітоу: !aopui 
eqgoyax' 2wc EMN лаує !а)ОоП 2a тоүе?н 
Алла се?ойтмологг хе оумтєу архн ! ймєү 
мптоуаратє  муа сє'оуфа)є: MEE! атроусоу- 
wng ! ere neTajoorr 2a тоүє?н пе: ! N20yo бе 
N20yO хе ayoywwT ! мпоүсом2 авал: МПОУА- 
ein !Мпрнтев NNOYBBPHOE’ ayw ! хүр митрє хе 
NTaqoywn? ! [ав]ал: ayoyxaei NTelneo]y | 
[x]e oy MONON мета2ві авал !мплогос 
N€T'ANXOy Мімос al[pa]yoy оуаєтоу мє xe 
'CENATEZE піда»в ETNANOYY ! AAAA NETANAE! 
2WOY AN хпау ката NIAIACECIC AN ETNA- 
Імоүоү CENAP комом 2WOY ! AN ATIIMTON ката 
TMNT2OyO 'MIT2MOT’ лүш мєє ENTAY'NTOY 
АВАЛ 2N тевівпіөүйміл NTE TMNTMAEIOYE 
Ісагмве: єүнтєү MMey Мтписіте: N2HTOY єтє 
TEEI те TMXN»T'MaciOye2 саонє сємахі !NT- 
авв’ NNITTETNANOYOY ! NÓI має; ємтл2р 2WB 
MN Nael ' ereyNTey MMey NTnpoaipe!cic: NNI- 
петмамоүоү EYWAP 2'мєу ZNN оүгчомн NCE- 
Oycge: akwe Ncooy NTMNTMAlereayoy єт- 
qoyeir:. прос оү!сноү N[cep] moya? ca2Ne 


A€!2o0 Юметхасі MS: anetxaci Thomassen! 23 атрєд MS: 


Read atpey ed. pr.!24 Nae ie. NT€!29 лє ie. тє!35 eyf [gale or eyf 
[nie]e ed. рт.! 

131.2 WWTE, € may be written over an uncertain letter.! 9 {нгоүо бе) ed. 
pr.! 13 NTe(Neo]y Attridge: Nreyoy ed. pr. (Eng., Ег.): (N)re we(o]y ed. pr. 
(Ger.)! 26 M«N»' ed. pr.! 
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turning away from them, which | is the return to 
20 the exalted ones, or from the prayer and | the re- 
membrance of those who pre-existed | or from hope 
and | faith that [they] would receive their salvation | 
from good work 25 since they have been deemed wor- 
thy because | they are beings from the good | disposi- 
tions, (that) they have | cause of their begetting | 
which 15 an opinion from the one.who 3° exists. Still 
further (I said) that before the | Logos concerned 
himself with them in an invisible way, | willingly, the 
exalted one added | to this thought, because 35 they 
were lin need] of him, '3!-' who was the cause of | 
their being. They did not exalt themselves, | when 
they were saved, as if there were nothing | existing 
before them, but they 5 confess that they have a be- 
ginning | to their existence and they | desire this: to 
know him | who exists before them. | Most of all (I 
said) that they worshipped 19 the revelation of the 
light | in the form of lightning and they bore witness 
that it appeared las «their» salvation. | 

Not only those who have come forth "5 from the 
Logos, about whom | alone we said that | they would 
accomplish the good work, | but also those whom 
these brought forth | according to the good disposi- 
tions 29 will share | in the repose according to the 
abundance | of the grace. Also those who have been | 
brought forth from the desire | of lust for 25 power, 
having thelseed in them which 15 thel lust for power, 
will receive | the reward for (their) good deeds, | 
namely those who acted and those 39 who have the 
predisposition | toward the good, if they | intentionally 
desire and wish | to abandon the! vain, temporal am- 
bition 35 and [they] keep the commandment of the 
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мпҳоїс !мпєлү амті тїтлє прос oylaeig 
WHM NCEP клнромомі ! NTMNTPPO' Wa ENE? 

темоү лє loyaNarkaioN пе aATPN[Z2]wTpe 
! чмлАЄбє MNN NENEpria Nae ! TII2MOT' ауарау 
MN маформн ! епетвауауҙв пе: ATPNXOY’ Мпєн- 
Ітамр арӣ Nxooq Nae тиоүх2!віте: МАЄ моү- 
мем: тнроу "NAE NIATAQT2 MN N€TAQTAQT' ! TH- 
poy agzwTpe’ MMay [MN] ! моуєрну" ayw пійток 
[ere] ! neei ne: TMOYWN? Авал м(пісмат en- 
TAYN[A]?Te: <N2HTG> mee! "атрМте2а4 aperq 
омм оу'яуєхє єпєтєаа)є тте ємаул!Р 2омологі 
гар м рмітрро: 'eT2N пехр(істо)с хүр вол: 
євол NTOlOTQ Мпі222 NPHTE THPG лү T'MNTaT- 
awa MN MAIBE: т2ан ! гар NAXI MWWTE an 
Noyee! Nloyc'T: Nee an вте oyeei Nloyur те 
тархн: пма ETE MN 'оооут MN соїмє оүле 
омоєл: !21 єлєуеєрос: оүле MN сввє !21 
мытатсВве оүл[є] MN ar‘re!AOC оүле MN ромє 
AAAA птнра !2N MTHPG пех(рісто)с ва) пе 
прнтн ! мпєтємєдшооп` ем: Мауорп !єумаби- 
ТС єдмлаатє 2ї !ва) тте: тфүсіс Мпєтє 
оүгмігел {en} re: єдмахі Mà MN оү!єлєүөєрос 
C€NAXI пмєу Nl'rap: N20yO N2OYO 2NN Оүфүсіс 
омм OYWEXE WHM’ оулєєтд ! EN ATPOYNATE’ 
oyaceTg 21!тм OYCMH’ XE reci пе прнте: | ет- 
шооп xe oyeie Моүгт ae’ ! FAMOKATACTACIC 
хооум атгвітемеда)оотг: кам: EYN 2aeine ! Xa- 
се ETBE TOIKONOMIA’ €aykayle: Naaeibe’ N- 
мета2ауаәттв ! вүр 20ye: емергіз EQNPYCIKH NE 
'[alyw eyf 2Ney єтвє метммеү ![cen]axi NT- 
MNTPPO MN пітаАхро ! [MN] піоухалєттє: NOI arre- 
aoc ! [21 к]јєєромє naci бе: Ne млавібе ! 
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Lord 132 of glory, instead of the momentary | honor, 
and inherit | the eternal kingdom. 

Now, lit is necessary that we unite 5 the causes and 
the effects on them | of the grace and the impulses, | 
since it is fitting that we say what | we mentioned pre- 
viously about the salvation | of all those of the right, 
1? of all those unmixed and those mixed, | to join them 
|[with] one another. And as for the repose, [which]lis 
the revelation of [the] form <in> which they be- 
lieved, 15 (it is necessary) that we should treat it with 
а | suitable discussion. For when we | confessed the 
kingdom | which is in Christ, «ме» escaped from Ithe 
whole multiplicity of forms and from ?° inequality 
and change. For the end | will receive a unitary exis- 
tencel just as the beginning is unitary, | where there is 
no | male nor female, nor slave ?5 and free, nor cir- 
cumcision | and uncircumcision, neither angel | nor 
man, but Christ is all in all. What is the formlof the 
one who did not exist at first? 39 It will be found that 
he will exist. And | what is the nature of the one who 
was a slave? | He will take a place with а 133" free 
man. For, they will receive the vision | more and more 
by nature | and not only by a little word, | so as to 
believe, only through 5 a voice, that this is the way | it 
is, that | the restoration to that which used to be is a 
unity. | Even if some arel exalted because of the or- 
ganization, since they have been appointed '° as 
causes of the things which have come into being, | 
since they are more active as natural forces | and since 
they are desired because of these things, | angels and 
men will receive the kingdom and the confirmation | 
[and] the salvation. 15 These, then, are the causes. | 
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хе NETAQOYWN2 2N Caps’ хүма2іте арад ai 

OYMNTATP 2нт: !смвү xe па)нрє тте Мтатсоү- 

20 koN[q mle NNoyre пе neei вете"Мпоүсҙехе 

apaq: Маҙорп ! лү мпоүа) ney apaq ayw 

! aykw Ncwoy Ммоумоутє: 'ємтауа)ма)є Ммо- 

25 OY Мауорп: !аүа) Nxoeic мєє єтаооп` "əN 

TTE’: AYW мєтаооп 21XM ! MKA?’ мєє мен 23өн 

мпл!тоүдітоү аорні ala]aa еті eqolei кліл(о) 

AYP MNTP€ хе нан ! AqP apxeceai NTAWE зек) 

30 "ayw mcam єдкн аорні 2N птафос !e[qoi 

міромє: єдмооут Nar"[reAoc ale neymeye xe 

paa/134 qan? ![eyxi w]roorq Mriowu2: ! тоотдӣ M- 

пєтаомоу: NOYWM we AE’ NAayoyawoy наорії 

'ETNAWWOY MN моумаоєїє Naler єтємєүо- 

5 оп: 2N пєрпєє 2a "має [Trjeeroy: N6oyael 

<a>t2om[o]ao'ria вте тєє TE OYN блм Ммас 

!2à меві ввіре MMAC’ авал 2ї!тМ птроупат 
хооум Арай 

іо хе !|ПІСАвТЕ: єтммєү єт'є"маужі !ймод 

€20yN хубалєд ABOA !етве петеммвеүоүшт 

ммод 'єм Мпма єтммєу алла e[yT w]ne- 

х(рісто)с певі етемвүмеүе [apaq] ! ATPeqqo- 

15 пе: мпма етіммеүі "mma емтаүсі хвал MM[aq] 

'NMMEq agaa NOyMa Нмоү[т]є ! 21 xaeic нєє! 

єтєнєуамає ! ммаү EYP өєрлпєүє Мімау eyf 

20 2ymHpet Імімау !Ммрем емтаүхітоү [2]поү- 

шеп !'ayreeiroy Мпетоүмоүте ! apaq’ MMay 

[2]NN OYMNTXaleic меві NAE MNNCA тєділма- 

25 AHMYecoc ayxi mipa "amme xe NTAq me’ noy- 

хаїс 'пєєї ere MN aaye’ б ‘N’xaeic ! apag ayt 

Naq NNOYMNTppae: !аүтаішім Авал: [270810] 
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About the «опе» who appeared in flesh they be- 
lieved | without any doubt | that he is the Son of the 
unknown | God, who 29 was not previously spoken of! 
and who could not be seen. | They abandoned their 
gods | whom they had previously worshipped land the 
lords who аге 25 in heaven and оп! earth. Before | Һе 
had taken them up, and while he was still | a child, 


eli 
t they testified that he had already | begun to preach, 
x 39 and when he was in the tomb as a dead man the | 
"m [angels] thought that he was alive, | [receiving] life 
ling 134-1 from the one who had died. | They first desired 
Qf their numerous services | and wonders, | which were 
n in the temple on their behalf, 5 to be performed 
US continuously «as» the confession. | That is, it сап | be 
I done on their behalf through | their approach to him. | 
(m That preparation which they did not accept 19 they 
rejected | because of the one who had not been sent | 
ay! from that place, but [they granted to] | Christ, of 
bd whom they thought | that he exists in [that] place 
EU 15 from which they had comelalong with him, a place 
as of gods | and lords whom they served, | worshipped | 
i and ministered to ?? in the names which they had re- 
n ceived on loan.| — They were given to the one who is 
TEL : Е 
а designated | by them properly. — | However, after his! 
б assumption, they had the experience 25 to know that 
x i he is their Lord, | over whom no one else is lord. | 
ni They gave him their kingdoms; | they rose from their 
Т) 
Bh 
җи” 
дв? 
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зо оүөро!мос aywewtoy as[aA] Кмоү!брнпе nee 

Nae aqoyaN2q ney !әмілавібе: ETANP арії 

мхооү 'NnoyxaeiTre MN min[Oy2 хү]!мєүє er- 

РА6/125 NaNoyq wa[te....] "[....... 1.аҙвнр” ayw Niar‘re- 

Aoc ![...]...` ayw mi2a2 мпєтмлмоү![оү єм) 

Tayeye мМмес тає: те ![өє є]т[є]хүнгоүтоү 

5  амідумаує: "ereipe Мпетмамоүд Бмісаутп: ey- 

eine Mnoyxi N6onc діәрні e[r]me: ayxNtay 

хмноє: ! NTMNT[a]r eBBIAY NTMNTAT MA Aa'NA: Мп- 

ro [cw]NT єумнм а2оүм єтвнітоу «[a]royei 

тнроү апвіос ayw 'мсєєй лвјал` 2M пвіос 

epenoy'[c]wm[a MHN] 2їхм nka?’ EYP гүпнрєт! 

І....Мтінроү ктеү: єүєрє М'Їмауоу мкогма- 

15 мос: лмоүмко![о2] мії [N]oy.AicorMOC MN noy- 

[Ac]x2: міє)єї вмтаүвіме Ммау ![22]рнї axy 
нєтоуаав' 2лөн MMaiT ! [мі]м: 

хе NpMNWMwe Nae net [2alyoy 2шс 

20 есМмпаҙа Nwapwp "[N61 тм]нтпєөлүоү Кәрні 

ом) оүГ...Іме: 2aBa^ 2ITN пої.) АГУрМ: 

етмпса морні N'kocMoc міїм) ere пімєує !№- 

25 тєуоу nle] eruawoyq пе: "MN Тмктаҙвнр” EC- 

Nap пмєує ! ммлүоү: нб Теккансіз ! мпрнтє 

N2NQ)BHP" ENANOYOY 'ayw 2N2M2EA єүндалт 

зо €acxi 'cwre’ alsaa 21 (петхі) вві l єє 

n[i2M]aT rre єтауроп 2M "яма ма)]єлєєт' ayw 
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thrones; | they were kept from their 3° crowns. He, 
however, revealed himself to them, | for the reasons 
which we have already spoken of, |their salvation and 
the [return to a] | good thought until [...] 135" |...) 
companion and the angels | [...] and the abundance 
of good | [which they did] with it. Thus, | they were 
entrusted with the services 5 which benefit the elect, | 
bringing their iniquity | up to heaven. They tested 
them eternally | for the lack of humility from the іп- 
errancy l of the creation, continuing on their !? behalf 
until all come to life and | leave life, while their | bod- 
ies [remain] on earth, serving lall their [... |, sharing | 
[with them] in their sufferings 15 [and] persecutions 
and | tribulations, which were brought | upon the 
saints in [every] place. | 

As for the servants of the | evil «one», though 
20 evil is worthy of destruction, they are inl[...]. But 
because of the | [... | which is above | all the worlds, 
which 15 their good thought 25 and the fellowship, | 
the Church will remember them аз good friendsland 
faithful servants, once she has received | redemption 
[from the one who gives] requital. 39 Тһеп the [grace] 


334 МАС HAMMADI СОРЕХ 1,5 


ТІ..ЇГ....адооп 2М пєснє! e[..] ![....]єт Мәрн 

2N miMey[e] 'мтє TMNT мм пєтарас ell..] 

pas/136 ! пєхрн(сто)с петмммес [ayw пі1бмбоауаут 

авал: NTE [n]«o[T мПптнрд єсмахпо: wey 

5 Імоїєм(агігєлос NpMMeqpP 2MMe мм "npaowe 
єдаумає: 

хе: сєма"Р пмєує мпоумєує ETANIT: !й- 

мітрРрєдаумає: м[є]с ме cN[a]'T wey Нтоуауввій 

то [м]пєтоү!млмєүє epoq тнра NÓI мамам " оүпро- 

волн NT€y п[є] xekac[e] 'мпрнтє: єтєап- 

x[p(ic rTo)c Р пієд'оуфає: емтадеіме aslaa ма). 

Іхісе: NNaeiH NTe[Kk]kA[H]cia [Nq]'T MMay nec 

15 MnpHT[e] 2gwag [un]'raer етмаауауте: М|мієує 

N[Ne]'er ayw кроме eqt ney мм(оуїма Nwwne 

ауд амноє: Ne[ei] ! eroynawwne N2HTOY [єү- 

20 кає Ncwoy мпсок almijtn 'мпаута: ємєс- 

сок MMa[y] 'аорні N61 тбо[м] NTE пянрама 

! 2N TMNTNOÓ NAE NTMNTAl DeoNuoc мн [T]MNT- 

2X6€: Nae ! тлом ETP а)р<п> Najoorr [Tele 

25 "re тфүсіс мпҳпо тнра м'мєтєуоумтєдсоу 

єдпррє 'мєуоу [2n] oy[aein] ewraqloyoN[?) 


ABAA[] но...) ....... 'P прнте Mneq[ - - - ] 

зо "|т)є erNaàgone[---]'[a]u мпрнте мпєд- 
x[aeic] ! [ep]jerrajyise: оүхлєєта aln] wọ'[on] орні 

(|РА21/137 2N  wewray[woleroy: А] "[ - - - Joof.] 
5 'T---]eef.] "(Ја - - - Jef.) !метт- 
[---]a ?2ітоота NT[Te - - - | асоу ом 


псма[т.][...]..[...] хоод' 'єрємідуліком na- 
го wwxñ wa "фає" дүтеко: eNcewaT a'[sala 


31-32 ТШАагапн et]woon or [хара et]woon ed. pr.! 32-33 в(піюуеле|ЕТ 
ed. рг. (Fr., Ger): e[qo мпоүріот ed. pr. (Eng.)! 34 мтє Тмм<т>1] ed. pr. 
(Ег., Ger): мтес мп? ed. pr. (Eng)! nemapac eie] ed. pr. (Fr., Ger) 
mET<N>ap асєвієї) ed. pr. (Eng.)! 

136.2 [n]ieo[r м) Kasser! 12 aslaa wq] Attridge: [авал arta] ed. рт. 13 
мтеікіклінісіз [мч] Emmel! 14 прнт[є] 2wwq [м] Emmel! 15-16 w[ne]ei ed. 
pr. or M[rre]ei ed. рт. (Fr., Eng.)! 22 nae і.е. лє! 23 Nae i.e. кте! 24 ФРАП? 
ed. pr. 27 oy<oy>[aein] ed. рт.1 28 авал [] нб[!...]....... Emmel: АВАЛ 
[...пројмє qo ed. pr.: (пе єпро]мє <e>qo ed. pr. (Fr., Ger): [ne про]мє 
qo or [Ney про]мє qo ed. pr. (Eng)!29 Мпєді - - - ] Emme: 
мпєө[ - - - Jor ипєд[ - - - ] or мпєє[ 2N mema?) ed. pr.! 33 al]: aln] 
ed. pr. (Fr., Eng.): <oy>a[leetoy] ed. рт. (Eng.)! 
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S which is in Ithe bridal [chamber] and [...| ...] in her 
- house [... | ...] in this thought | of the giving and the 


one who [...] !3°! Christ is the one with her [and the] 


à | | expectation of the Father [of]|the Totality, since she 
B will produce for them | angels as guides and 5 ser- 
е vants. 

rM They will! think pleasant thoughts. | They are ser- 
» " vices for her. She willlgive them their requital for all 
m that which | the aeons will think about. '? He is an 
єн emanation from them, so that, | just as Christ [did] his 
^W | will which he brought [forth and]| exalted the great- 
T s. nesses of the Church [and] | gave them to her, so 
ИП 15 will she be а thought for | [these.] And to теп he 
e gives [their] | eternal dwelling places, in | which they 
Y will dwell, [leaving] | behind the attraction toward 
e 20 the defect, while | the power of the Pleroma pulls 
їі them ир lin the greatness of the | generosity and [the] 
шг, sweetness of the aeon which pre-exists. This 25 is the 
yw nature of the entire begettingof those | whom he had 
id when he shone on them [in] a [light] which Пе | re- 


vealed [...].! Just as his [ ...] 3° which will be[...]! 
"i so too his [lord] | [while] the change alone is in those 
PS who have changed. 1376 which |...) by | him [...]| 
| [...] said, | while the hylics will remain until 19 the 
end for destruction, since they will not give | forth for 


336 МАС HAMMADI CODEX 1,2 
ay[plew: ктєу єаупє: |Їмєумі|атсто: палім ane- 
TeN[qua]Joo[ne e]w єнөє єтє мєү![....... le 
15 Ncewoon єм "[...... 1 алла neayt гноү "ой 


neo]yaeig єтєхуараЙпє монтід OYTWOY en- 
ce: ![....єм] маҙарп ewne 2[є] '[..... ]e ap 
20 бершов 2a (пра) мпіамідотє: етеүкітеү 
MMe[y] мписавтє: '[...Jwn aeple]yoy єєр xpa- 
(селі rap a[N]ok: єєїмнм ![мерн]ї 2N Niwexe 
25 мпімоү  "|АЇмєдмєує:  оємпрє"Їсвутєрос....) 


[рлн]/138 enq'[ - - - MN]TNo6 3 "[..Jinf - - - 1 ![...]пт 
5 [---] "[..Joyl - - - Jas tu'[ploy I - - - ]e 
arrelAoc e[ - - - Птмаур хє a[....]. [eplày 
[N]Jcaanirs Гєдматла)є [a]eiw NTNOoÓ 


10 NAMXN»H'cT€Ià €TXHK АВАЛ QN TMA ! Ма)АЄІЄ: 
ercaeia[e]rr. Mma] 'науєлєєт єтє пімаєіє 
[re] 'Nae пмоүте п[@т..]..[.] !ката {бом 


15 ЄТСАУЇ...... 1 ! МАЄ TMNTNOÓ D ] 
|I TMNT2AÓ6€' Nafe...... ] 'Nreq eqovy«o[u2 Ммін| 
!MMOq  ANIMNTNOÍ[Ó...... ] |!|агаөом  Nreq 

29 п. ] "'псмоу пємаотє [ay]p» п[є2ү] 


авал 2iTN TM[...]A€' rxaic п[со]ітнр: прєд- 
сімтів: Nna тимє2.[.] 'Nae faran[H] тнроу 

25 A[BAA] '2iTN пм(єүм)а [e]royaas w[Teq] " хім 
[тјємоү аухвол wa n[irenea] 'Nae nirenea’ wa 
'A'NH2€ plac] ! лє мємноє [2]amun 


137.11 ay[p]en Emmel!12 [neyn]arcro Kasser: (ємтауїсто ed. pr. 
(Eng): (пєумаїсто ed. pr. (Fr, Ger)!:3 [quakow[ne e]w Emmel! 14 
[Woon MMac] ed. pr. ! 15 [oM mewn] Алла ed. pr. ! 16517 ауа/пе мәнт)4 
Emmel: ww[ne єүоє] ed. pr.! 17-18 емсе(сатп єм] ог (сатпоү <en>] ed. 
рт.|19 ІмеүмааДе or (мтаутааїє ed. pr.! 22 [aTkoN ed. pr.: [arw]wn 
Emmel! 23 єєімнм, єє written over Мп ог Мм.! 25 [a]yeq or [a]neq ed. pr: 
[A]we y ed. pr. (Ger.)! 25-27 прє(свутєрос ayt pleng [apaq xe 
TMN]TNOÓ ed. pr. (Ger.)! 

138.0-10 aM<N>HCTEIA ed. pr.! 13 Nae іе. NTe! пмоүте milwr..]..[] 
Emmel! 14 ката, к written in the left margin.!ercay[rN авал арау) 
Thomassen! 15 Nae ie. лє or NTe![MrioT мм] ed. pr.! 16 Na[e (=йте) 
Taran] ed. pr ! 18 мо[6 мпідоує) ed. pr.: No[6 гм TMNT] ed. рт. (Eng.)! 19 
піша nae ne] ed. pr: n[eei nae ne] ed. pr. (Ger.)!22 піме? 10 
пімєоү[є] Emmel: пімєот Thomassen! 23 Nae і.е. NTE! a[BaA] ed. рт. aln 
NT€q] (?) Kasser! 25 n[irenea] or r[euea] ed. pr.! 26 Nae і.е. NTe! м[лє]іе. 
A€!27 Nae i.e. Nre! 
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their [names], if | [they would] return once again to 
that which | [will not be]. As they were [...] they 
were пої 15 | ...| but they were of use| [in the] time 
that they were | [in it] among them, although they 
were not | [...] at first. If|[...] to do something else 
concerning ?? the control which | they have of the 
preparation, [...] before them. |— For though I con- 
tinually uselthese words, I have not understood ?5 his 
meaning. — Some | [elders...] him | [greatness.] 
138.6 all [...] angels! [...] word | and [the sound of] a 
trumpet | he will proclaim the great '? complete am- 
nesty | from the beauteous east, in the! bridal chamber 
which is the love | of God the Father |... | | according 
to the power which [...] '5 of the greatness [...]| the 
sweetness of [...]l of him, since he reveals | himself to 
the greatnesses [...]! his goodness |... | ^? the praise, 
the dominion, [and] the [glory] | through [...] the 
Lord the | Savior, the Redeemer of all those belonging 
to the one filled | with Love, | through his Holy Spirit 
25 from now through all | generations forever | and 
ever. Amen. 
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INDICES 


Words of Egyptian origin are generally ordered according to the 
principles used in Crum’s Coptic Dictionary. The actual order, how- 
ever, differs in many cases from that of Crum, since the tractates of 
Codex I are written in Subachmimic, while the entries in Crum аге 
arranged according to the Sahidic forms of the Coptic words. To 
facilitate reference to Crum, the number of the page of that dictionary 
where an individual word appears is given in parentheses in each 
entry. 

Words of Greek origin and proper names are listed according to the 
Greek alphabetical order. Where the spelling of the Coptic form of 
the word differs from the Greek, the Coptic form is also given. 

Throughout these indices, definitions of the words are not given, 
except to distinguish homonyms. Because of their frequency certain 
items have not been indexed, except where anomalous forms appear. 
These include articles, copular pronouns, demonstrative pronouns, 
certain prepositions such as 2N, the conjunctions ayw and MN and 
the particles AN (ON), бе and мер. Anomalous forms of the conjuga- 
tion bases are discussed in the linguistic introduction to each tractate. 

Sigla and abbreviations used іп the indices аге: 


adj. adjective 

adv. adverb 

ap The word appears only in the apparatus, as a possible 
restoration or conjectural emendation. 

conj. conjunction 

f. feminine 

intr. intransitive 

m. masculine 

n. noun 

prep. preposition 

pron. pronoun 

tr. transitive 

у. verb 

Y The word has been substantially restored at a lacuna. 


ї qualitative form ої the Coptic verb 


ШП 

ИШТЕ 
E ud 
NEAN 
bi vit 
| шл) 
жуш 
Ш күш 
шшщ) 
tug 
ШЕЛІ 
tit] 6, 
| ШАН 
Ое 
| ШҮ 17) 
ац 
It vl JA 
ІШ ені 
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a-, 6- АРА” prep. (50a) passim; Арв- 55.4; APO” 101.4; 113.9; EPO” 
55.30; 64.18; 98.25; 99.3; 117.22; 136.9 

ae: See ділі, ЄІРЄ 

[АТАТ] у. intr. (1b) АЄІЄЄ! 54.7; aeit 79.31; АЄІЄУ n.m. XI AEIEY 41.12; 
AEIEOY п.т. 79.29; A€IH П.Г. 53.22; 64.32; 76.16; 136.13; дін n.f. 55.2 

АВАЛ, ABOA, €BAA, EBOA айу. (34b) passim; OYABAA 2N-, Конте п. 
22.3; 33.33ар; 39.3; 75.23,27; 76.24; 105.21; 114.6; 119.14(N); 121.21; 
122.8,10; 2N(N)ABAA QN- 28.12; 34.1,27; 82.23; 83.10; 94.17,18; 101.24; 
102.15; 116.13; 120.7(ABOA),15(ABOA); 121.20; 122.3; 2NABAA MMa- 
33.32; 103.35; See also BWA, El, EINE, KW, NEY, NOY2€, моүхе, T, 
OYWN2, WWITE, WWWT, ZITN, XE, хі, XWK, OWAE 

ава) See WBU) 

aa п.т. (3b) 3.7ар 

АЛНА n.m. 59.31; 65.19; 93.9 

AMHTN, AMOY See є 

AMA2TE У. intr. (да) 85.5,9; 92.17; 101.18,21,30; EMAZTE 30.30; 41.20; 
44.24; 60.8*; AMAQTE v. tr. 18.36; 19.3; 23.32; 54.5,19; 55.11,36; 64.38; 
128.11,29 EMAGTE A.10; 32.6; 37.29; 43.28; 45.32,38; 46.39; 55.5; 
62.14; 99.32; 103.29; 114.37; 128.28; AMAgTE п.ш 137.20; EMAZTE 
В.2; 93.7; 136.29ap; 138.20; ATAMAGTE ММА 56.28; 59.35; 124.2; 
атема2тве ММА 53.2; MNTATE€EMAQTE€ Ммас 31.8; MNTUBHP 
NNAMA2TE 87.25 

an, ON adv. (255b) passim 

[anat] v.intr. (11a) ANITt 90.32; 06.27; 121.21,22 129.10; 136.6; P ENE” 
22.11; 37.21,32 

ANOK pers. pron. (11b) 137.23; ANAK A.5*; 2.15"; 6.21.32; 8.37; 15.7; 16.8 

ANAN pers. pron (11b) 15.6,22,34; 47.26; 124.9; 125.4 

ANCHB п. (12a) 71.22 

ANHQ€ п.т. (57а) 20.20; 43.11; 71.7; €NH2€ 138.27; WA ANHZE 55.40; 
57.3; 71.30; 107.25; 117.31; 136.17; 138.26; wa ємнгє А.23*; B.6(wa 
€. N€.); 63.32; 69.4; 108.2; 126.22; 129.7; WA еме? 132.5; Wa 
€INH€2€ 121.26; ANHZE adv. 2.30; 10.20; 14.17; 61.23; 114.37; 135.7; 
ANH2€ TMET 52.11; 56.31; 61.37; 64.4; 66.34; 67.9; 70.22; 71.15; 
113.36; 126.37*; ANI2€ TMET 60.2 

ame n.f. (13b) 6.30,34,36,37; 7.1; 38.36; 41.29; 118.32,35 

anc n.f. (14b) 49.32 

AmiTN See eiTN 

Арнв п.(15а) 119.7 

Арм- бееро 

apet- See рєт 

Арла) See фра) 
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Арн2 у. intr. (707b) 100.6,18; APH? a-, ара“ 1.21; 3.4ap; 98.24 (ернг); 
99.16; 103.11; 118.11; 126.11 

apHx- n. (16b) 47.28; 100.10bis*; атарнх» 58.19; 70.24(aTa- 
PHXNOY); 77.35; MNTATAPHX- 24.8(<aT>); 31.19(<aT>); 35.10; 
56.10 

acı п. (256b) P macı 42.36; Т АСІ 25.31 

aco Seeco 

acoy п. (18a) 56.8 (acw); 137.7 

aT- prefix forming n. (18a) passim 

ате п..(257а) 7.28 

ATN- prep. (427b) 35.11(?); атоот» A.35; 8.34; 80.13,33; 92.5; 127.14; 
130.7,34; ЕТООТ-“ 76.7; 101.4 

ayw conj. (19b) passim. лү MN 11.35; 31.26; See aslo oya2a 

ayw п. (62b) 80.1 

aeig) See TAWO 

[await] у. intr. (22b) aweee! 35.14; AW? 85.12; AWEEITE п.ш. 67.34 
(хаҙевіле); 85.6(ad)1€); 112.12 

aze See wee 

a20 п.т. (24b) A.7(€20); 127.13 

a2N- prep. (685а) 74.8; Т AVN- 84.8,13 

A2OyN See 2оүм 

apa- interrogative pronoun (25a) 11.23; 21.38 

a2pe- See 20 

AQTH~, AQHT- 

хорні See 2рнї 

хону See кок 

AXN prep. “without” (25b) 37.23; 76.23; AXNT- 37.22; 76.26 

AXN- prep. “on, about" (757a) 10.21; 11.9,32,38; 12.1.3; 13.20; 14.5; 
30.22,30; 38.36; 49.1ар,2; 59.1; 75-17"; 84.9; 85.22; 89.32; 90.24; 91.9; 
92.5,6,24; 93.3,7; 98.1; 102.30; 103.34(AXNN); 110.19; 118.5; 122.22; 
135.17; AXW” 23.24; 33.37; 43-7: 58.37; 69.17; 756,9; 82.24; 842; 
85.5ap,17; 89.3,14,22; 92.20; 99.7,9,12; 100.20; 103.37; 106.37; 111.2; 
125.7; EXW” 99.6 
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See 2HT 


вавіе п. (623a) 74.10 

BI See qi 

вврнбє п. (53Р) 88.33; 131.11 

важ v.intr. (29a) 2.22,24; 7.28; 10.23; 14.23; 15.6,33; 36.26; 45.27; 4742 
BWK A2OYN 2.30; BWK әорні “ascend” 14.21,40; 15.35; 16.8; 47%, 
BWK A2pHel “descend” 10.19 

BAKH п. (зга) веке 60.34; 61.21; P BAKH 95.27,31; 114.10 

веке п.т. (30b) 8.8; See also BAKH 
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gea п.т. (31b) А.26; 15.11,17; 30.16; 54.17; 55.7; 66.26; 94.4 
вол у. intr. (32a) 34.24; BWA АВАЛ 18.6; 21.27; 24.35,38; 25.2,5; 28.21 


36.23; 46.37; У.Т. BAA” 50.7; BWA АВАЛ 24.21; 34.20; BAA” АВАЛ 
27.8; 31.26; 49.33; BWA п.п. 43.29; 45.1,5; BWA АВАЛ 45.9; 46.18; р 
BAA АВАЛ 90.16,28; P BOA 124.3; р BOA евол NTOOT” 117.23,34; 
132.18; MITBA N- prep. 10.10; 15.14; P TBA N- 6.37; NBEA prep. 67.15; 
CABAA à- prep. 51.7; CABOA N- prep. 76.31; NCABAA N- 85.19; 
NCANBAA N- prep. 77.30; NCABHA àa- prep. 9.23; 38.26; 39.27; 
CABAA€* prep. 75.12; CANBOA adv. 89.27; 90.10; 96.15; WaBOA adv. 
61.21; 67.7; 90.9; 120.29; 21BA A adv. 9.22; 97.28 


BABIA€ n. (37b) 8.17,20 

BOAK v.tr. (37b) BWAK apa- 18.22; OYBAAKG 42.6; MNTBAAEKG 84.37 
BAKe€ nf. (38a) 81.16; 85.8; 97.36; 120.27; 130.17 

[BXA€] п. (38a) pl. BAAEEY 30.16 

[Bwwn] adj. (39а) MNTATBOONE 53.12; MNTA TP во[м] 85.36 

BNNE р. (40a) 7.24 

Bppe adj. (43a) 7.35; мəтерре 48.38; вррє adj. as п. 31.10; Р вррє 72.21; 


75-5 


вора) v.tr. (46b) 20.30; вна)! 20.37 
Bwe See ова) 


6- 


See a- 


e-,ee(1)- See ЄІРЄ 

єват п. (53b) 1.30; pl. EBETE 73.3315 

€BOA See ABAA, BWA 

EAWA у. intr. (ба) 103.34; EAAATT 26.18 

€AAA€ п. (540) 62.10" 

€AAAT See EAWA 

EMNTE п.т. (56a) 42.18; 89.28 

ема2те SeeaMa2Te 

ем negative particle (тоб) 3.9,10; 4.6; 7.4,12; 9.12; 10.19; 11.308,37; 16.6; 


17.22,27; 18.2,0,26,28; 19.2,26; 22.29,31; 22.2,4; 24.30; 25.3,29; 26.7,23; 
27.23,34; 28.9,10,16,23,24; 29.1; 31.2; 34.9,22; 35.8,16,17; 36.8; 39.3,21; 
401,10; 41.35; 42.10,23,24,31,41; 43.32; 45.15; 46.7; 47.4; 48.12; 
51.12,38; 52.15,20,34; 53.16; 57.40; 60.29; 62.20; 63.5; 65.32.24; 
66.34,38; 71.29; 72.26; 73.20; 75.25; 76-11,24,35; 77-4; 78.37; 79-3,4; 
81.12; 82.6,12; 84.24; 85.6; 86.10; 90.36,37; 92.21; 94.17,27; 95-4; 
97.25,39; 101.28; 102.2; 105.13; 106.13; 110.20; 11141%; 
112.11(АЄМ),16; 115.21ар; 119.5; 121.12,20; 124.4,6; 129.2; 130.8; 
132.29,32; 133.4; N-... EN 5.7,10,30; 6.30; 7.6; 8.27; 9.17; 10.23; 12.10; 
13.15,17; 14.17; 26.20; 35.36; 37.28,32; 39.12,14; 40.14; 42.5; 45.38; 


344 МАС HAMMADI СОРЕХ І 


46.2,21,22; 47.7,11,13,21,39; 49.23 ; 51.29,30; 52.23; 54.25,27; 59.25; 
66.37; 69.29; 71.25%,27; 74.24,20, 30; 75.23; 78.8; 79.15; 81.7; 89.2,; 
95.11; 124.24; 134.12; 137.13*,14,18* 

еме” See anai 

ENE? See амн2в 

ері See po 

-єрну п. (59a) 2.9; 8.31; 58.26; 59.13; 64.27; 68.28; 69.19; 70.14,23; 
73.12,21; 76.15; 79.21,32; 81.34; 83.28; 84.14; 85.3,12; 88.35; 94.39; 
108.18; 109.30; 111.18,21; 113.21; 123.24; 125.35ар; 132.12; -єрноу 
84.8,31; 86.15; 92.6; 93.16; 108.15; 109.27; 110.12; -ЄРЄУ 72.18 

ес adj. (17а) 112.25 

єснт п.т. (боа) 30.20 

ecay п.т. (бта) 32.1,18,21 

ET”, EET”, EEIT” See віре 

єт-, єтє relative converter passim; EAE 108.2; NTE 67.38; NAE 120.28 

етве prep. (бта) 7.37; 8.3; 10.28; 11.20; 16.2,4,25; 22.25; 44.6; 45.8; 46.13; 
47-2,6,22; 48.19; 49.12,22,28; 50.17; 54.19; 56.10; 57.25,28,39; 58.24; 
62.27; 67.22; 69.6; 73.13; 84.36; 92.35; 93.2,6,9; 97.30; 98.30; 101.34; 
104.21; 106.13; 107.8ap; 108.5,10; 110.7,20; 112.12; 116.20; 119.335 
120.30,35; 122.16; 125.22; 128.531,34; 133-9512; 134.11; ETBE MEE! 3.34; 
4-2%; 8.27; 9.9; 10.27; 12.20; 17.14,28; 18.21; 20.10,22; 28.22; 34.3,28; 
35.24; 36.5,13; 40.30; 44-11; 46.25; 47.37; 51.23; 52.8; 57.18; 59.6,16; 
61.24; 63.23; 64.37; 67.19; 68.22; 70.8; 75.31; 78.37; 79.16(п2е!); 
89.4(MAEI),15,24; 91.4(112.61),17; 95.2; 100.24; 103.37; 104.26; 110.11; 
111.4; II2.14,16; 116.31,36; 117.8; 125.18; ЄТВНТ" 13.11; 44.12; 
47-11,33; 81.11; 92.25; 96.2; 114.35; 135.9; ЕТВННТ" 18.3; 59.16; 72.8; 
79.19; 88.28; 90.3; 91.13; 104.20; 122.18 

етоот” See atn | 

ey interrogative pronoun (467b) 6.11,36,38; 9.11; 15.30,32; 18.39; 19.14; 
26.20; 28.24; 32.23; 37.37aD; 39.13; 47.14; 48.3; 61.35; 65.16; 83.26; 
129.14; OY 61.10*; 62.2; 87.13; W 61.28; 102.3; O Y «0 82.25; OY € Y 40.4; 
етве €Y 7.27; 11.20; 47.6; 48.20; 49.22,28; 116.21 

єлү п.т. (62a) В.4; 7.35ap; 14.26; 23.26; 38.5; 42.3; 54.9; 55.23; 56.8,18; 
59.16; 62.24; 63.3ар; 64.8; 66.2; 68.4,18,29,33; 69.12,15,21,25,38; 70.18; 
71.34; 72.26; 74.26%; 76.17,23; 77.13,34; 78.14ap; 79.23; 80.3615; 
86.18; 95.37; 96.26,28; 98.35; 100.27; 104.3; 110.17; 120.26,31; 125.31; 
126.5; 129.23ap; 132.1; 138.20*; T EAY 10.37; 19.33; 41.1; 43.17; 54-11; 
56.20; 58.10*; 63.1ap; 64.20(єооү); 66.5; 68.4(« T» ваү),11,20,2; 
69.8,11,12,29,36; 70.7,15,20; 74.24,29; 75.12,20; 76.5; 86.30; 87.1921; 
90.25; 91.37af; 92.1; 97.8; 120.25; 129.34; MNT €a y 69.24; XI €AY 
7.36; 19.33; 63.205,17; 74.3; 91.37; MN TXI EAY 126.1; MNTMAEIEAY 
79.22(€a 0 y); 84.18; 120.31; 131.33(€A YO y) 

ва) interrogative pronoun (22а) 4.32; 132.28,31; NEW МОЄ 11.19; 44.13) 
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47.38ap; 51.13; (N)eqa) NPHTE 21.32; 22.9; 102.3(PHTH); Neg NCMAT 
6.22 


eg) (w)re соп). (63b) 4.37; 27.26; 33.9; 37.31; 116.24; 130.10; 137.11,18; 


єтє 18.2; 21.37; 25.10; 45.28; 46.3; 47.4,33; 48.6; 49.16,25; 50.5; 
WTE 2.25,27; 4.25; 7.14 


ewwe See wwe 
ваҙхе соп). (63b) 20.20; 54.33; 55.30; 94.28; 121.16; віа)хе 35.6; 


ва)хпе 83.7; 2WC EWXE 101.1 


€2H See 2H 

€20 See 220 
€2am See wy 
е2оүм See 2оүм 
єорні See 2pHi 
EXN See aXN 


HEI 


n.m. (66a) В.2; 9.5,7; 13-4,7; 20.17; 25.22,21; 125.22 


нпе п. (5270) 51.10 


єї v. intr. (70a) 2.24,25; 14.21,40; 19.2; 20.13; 32.2; 35.7,13; 113.18; 


115.14,21,24,25015,26; 116.16; 120.11; 122.18; 1 22.14; 34.28; 75.6; 
хмнтм imper. 2.26; AMOY imper. 49.13; (Є) a- 19.19; 20.8(e1 є); 
26.4,27; 86.15; 114.1; 126.26; 135.10; EI АВАЛ 22.30; 34.16; 37.9,16; 
45-5; 68.35; 69.35; (Є) АВАЛ N-, MMA” 25.36; 38.1,4,9; 53.25; 
59.14(євол); 62.19,34(євол)39;  64.5,14,24(€BOA — MMo-),36; 
67.37,38; 68.25; 70.27(€80A); 73.27; 78.6; 80.4,27; 87.26; 91.4,16; 
98.8(ввол MMO”); 131.14; 134.15; (Є) АВАЛ QN-, Монт 14.17; 
16.34; 17.6; 21.25; 22.34; 27.12; 40.27,33; 41.4,8; 68.15; 69.5; 
83.11(€8OA); 109.29; 113.28; 116.11(EBOA); 135.11*; EI АВАЛ QITN-, 
2ITOOT” A.5*; 2.18; 20.22; 31.4; 130.13; €1 AMITN 8.37; 9.2,8; 
10.3,4,29; 14.39; 125.7; EI AQOYN àa- 5.30; 46.20; 47.6; EI AVPHT 
“ascend” A.29; єг A2pHi “descend” 75.17; 101.12; 114.21; 115.7; 1 Wa 
35.21; єї WAPAT 19.21,28; редві п.т. 115.24; б(/меі п.т. or f. 
34-36ap; 95.12,15,35; 112.14045; 118.25; 120.9; OINEI A9 PHÍ 114.20 


eie particle (74a) 95.6%; 135.30; 216 3.8,9; 5.6; 9.29,31; 54-34; 137.18" 
€i€A n.f. (76b) 104.25; 123.16(ЄЄІЄЛ) 
єтмє у. intr. “bring” (78b) єтмє хвал 67.31(INE); 80.37; 84.6; 136.12; 


EINE у. tr. 34.30; 103.6; 109.1; N- 53.1; 54.20; 67.10(M-); Мт" 96.28; 
99.7; 110.29; €IN€ ABAA 31.12; 56.9; 60.8,10*; 62.6; 66.2; 68.17; 69.2*, 
21*; 70.19; 76.8; 78.25; 80.33; 81.8; 86.25,33(€BO A); 106.2; 118.20; N- 
АВАЛ 40.30; 75.26; Мт" ABA A 28.7; 62.38; 68.33; 74.18,26; 75.25,21; 
76.13,28; 77.27; 78.8,9; 86.6; 87.11; 90.27; 91.18,36; 92.4,27; 96.25; 
07.4 99.10; 100.22; 103.16*,19; 105.11,14; 106.35; 115.38; 
116.23(ABOA); 117.37; 119.28,35,36; 120.6,20,22; 121.2(ABOA); 131.25; 
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EINE AXW” 106.37; EINE A2OYN 49.21,24; 109.6; EINE әәрні 
135.6,16*; NT- аорні 32.21; EINE QN 94.22; EINE АВАЛ N.M. 104.14; 
116.24; ONEINE АВАЛ N.M. 125.34; ÓNNT” АВАЛ 110.22 

eine v. intr. “resemble” (80b) EINE N- 12.23; EINE A-, Ара“ 90.34: 
105.13; EINE n.m. 31.2; 35.4; 68.32; 70.29; 84.28,35; 85.14); 97.29; 
98.15,23; 100.26; 104.19,25; 106.7; 107.21; 110.20; 122.37ap; INE 
100.24; 101.7; 106.1; 110.35,36; X1 €IN€ 122.14; AT€IN€ 109.2 

єоор п. (82а) 74.9 

віре у. intr. (83a) 10.6; 69.24; 76.19; 83.29; 84.35; 88.30; v. tr. 2.10; 4.33; 
22.0; 30.35; 53.30; 59.12"; 68.8,29; 70.32,35; 84.22; 85.24; 88.7; 91.10; 
92.19,13; 96.1; 101.2; 103.8*; 107.19ap; 108.19,24,35; 119.30; 121.18; 
129.4; 134.7; 135.5,15; IPE 33-27,29; 

р- a)auxiliary with Greek verbs. See part II of the indices; b) Com- 
pound with various nouns and adjectives. See амаі, ACI, BAKH, BWA, 
воом, BPPE, AAYE, MINE, MNTPE, MITWA, MEYE, MAQEIE, мавеі, 
мамоүғ, моуауїї, пе, MEEI, MAVPE, рро, са, CAYNE, таею, 
оүсеі, OYW, OYAEIN, OYWWE, WE, WBHP, WAPT, WTA, wey, 
QAXNE, дмт, 2AE, 2H, 2WB, 2нвє, 2нке, 2Мме, 2MAT, QNE*, 
орла, 2HT, ZOTE, 20үо, 222, KAEIE, KAAEC, ХАЄІС, бов, 
6am, брсо2, 6aoyan; с) with object 7.34; 75.38; 

є" 104.13; 66“ 64.12*; 66.23; 107.19*; 121.33; EEI” 16.39; 26.20; 30.7; 
88.10; ет“ 102.6; EET” 134.5; EEIT” 16.29; EYE 135.3; 

ої 20.19; 29.12; 37.7; 51.9,11,17,26,27; 53.17; 55.6015,7,8; 57.37; 58.6; 
60.3,13ap; 64.29; 73.23; 78.34; 82.32; 87.27; 90.5; 102.29аф; 124.23; 
134.26; 137.17ap; OEI? 5.7,22; 6.11; 12.16; 17.37; 19.12,20; 20.38; 
21.14,31,34; 23.23; 27.22; 28.32; 29.2; 30.9; 31.1,28; 33.19; 34.19; 36.10; 
38.37: 41.29; 42.16,29; 44.8; 46.29; 50.16; 52.14,15,25; 54.13; 58.5; 
67.7,9,12,13,15*; 68.31; 79.6015; 88.25; 90.22; 92.31; 96.7,36; 100.2,8,9; 
101.3,35; 104.21; 105.3; 113.36; 117.27,30; 118.15,20; 121.15; 122.15; 
125.4; 126.7,8; 129.16; 133.27; ОЇ! 31.30; 82.27; 93.17,18; 102.25; 
127.24; 133.31"; wt 82.26; 102.2,14; A €If 120.3 

ері imperative A.25; 1.20; 3.12; 5.21; 6.38; 8.29; 9.10,19; 10.32; 12.35Рі5; 
14.10,25,37; 16.20; АРІ 5.33; 7.14; €IP€ 33.30 

віре п.т. 84.26(ІРЄ); 112.31; MNTEIPE 104.11af; pP- 89:6 

[erepo] п. (82b) pl. ipwoy 74.8 

eiwp™ у. intr. (84a) 80.14; єтарМ' 92.2; IWPME n.m. 93.31; lapMec nj. 
98.3; ONEIWPM n.m. 89.13 

[cicp2] у. tr. (84b) E1ape2- 90.13 

віс interj. (85a) 2.17; 3.39; 26.12ap; EIC QHHTE 10.22 

[ic] у. intr. (86a) інс? 30.18 

EIET” See NEEIET”, ТСЄВО 

т n.m. (86b) 3.1аф; 4.33; 7.16; 9.11,13,15,17; 10.11,22; 11.5,20; 13.15; 
14.18,21; 16.33,36; 17.1,10,21; 18.1,2,7,9,10,15,26,32,39; 19.2,17,20,22 
20.1,19,27; 21.1ар,7,9,19,30; 22.28; 23.15,18,34; 24.7,10,15,18,20,21; 


005 
| у 
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| ші M 
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26.30,32,35; 27-2,5,10,19,23; 28.12,33; 30.5,24,33; 31.11,20; 32.17; 
33.31,33,39; 34-514: 351145; 36.18,34 37:2,19,24,34,38; 
38.7,14,22,30,33,37; 39.19,24,26,28; 40.7; 41.3,15,28; 42.4,27,28; 
43-4,7,14,22; 51.3,8,13,17,21,27,31,33,35; 52.3; 53.7; 56.32; 57.8*; 58.1, 
3,23,38; 59-4; 60.3,17,28; 61.2,13,14,29; 62.6,24; 63.20; 64.8,28; 65.11; 
66.12; 67.11; 68.5,18,30; 69.10,17,19,21,34,41; 70.7,20; 
71.11,13,19,34,35; 72.10,26,33; 73.11,14,26; 75.16,21,24,26; 
76.6,24,28,20,24; 77.1,13,24; 80.37; 81.35; 85.34; 86лар,16,18, 
21,29,31; 87.16,18,24; 88.9; 91.34; 92.16; 05.6,28; 96.21; 97.9; 100.24, 
28; 108.12; 110.36; 114.17,22,24; 122.25; 125.20,24; 126.13,23,32; 
127.7,31; 128.7,15; 136.2; 138.13; EIWT 51.14,38; 58.10; 65.32; 
70.27,32,33; 101.11,22; 106.2; 123.32; IWWT 40.29; рі. E1aTa 68.10; 
69.25; 94.13; 111.35; pl. E1a 4.26; MNTTEIWT 59.36 


віті n. (87b) апіті 8.27; 9.2,8; 10.3,4,29; 12.11; 14.39; 20.29; 49.1,3; 


105.36; 118.2; 125.7; 136.19*; са NITITN 91.22; 94.7; 95-10%; 96.12; 
97.38; 100.12,33; 101.14; 102.31; 103.24; 116.39 


єшпє See eqwwire 
€igyxe See ва)хе 
екод See 21 


ке n. (доб) бе 57.15,16; 60.26; pl. KAYE 26.11,12,13; 33.13; 40.11; 


кєкаує 26.14; 33.30; 96.4,5; 99.22; 100.15,17,18; 109.11,15,18,20; 
112.25,30,33,35; 115.11; KEKEYE 116.5; KEKEOYE 116.13; KEKOOYE 
79.33; 82.32; 84.16; ке adj. 1.30; 2.38; 3.1ap; 8.3; 12.4,27; 13.30,34; 
15.28; 16.7,17; 19.28; 21.8; 30.1; 34-25; 39-16; 40.14; 41.8; 42.39; 43.2; 
46.2; 49.35; 51.28,30; 52.16,22,28; 53.23,36; 54.26; 57.10*,12,34; 
67.2*,5,6; 74.30; 80.10; 81.23bis*; 86.19; 87.13; 99.30; 100.16; 
101.22,21; 103.27; 104.21; 105.16*; 109.6; 117.7,13; 122.7; 124.27,29,32; 
125.8; 129.14,26ap; 133.15*; бє 76.17; 79.15; 127.28; 137.19 


коүє п. (92b) 19.28(ko yf); 44.9; 46.36 
kw у. tr. (94b) 56.16; 78.4; 87.34; 89.28; 97.25,39; 125.29; KWE 97.23; 


99.28; 102.8; KE- 3.36; 45.6; клх 2.7ар; 85.4; 103.28; 118.12; 120.8; 
133.9; KAA” 15.27; 72.24; 78.18; 88.2; 89.34; 96.12; 99.11*; 102.30; 
103.1005,17,20; 107.3,5; 111.24; 116.15; KOO” 102.26; КН? 20.5; 25.8; 
59.6; 75.14; 85.22; 124.33; КААТ! 72.18; 101.11; 110.35; KWE АВАЛ 
11.24; 49.20; КА- АВАЛ 12.10; K€- ABAA 11.6; KAA” АВАЛ 46.33; 
кає АВАЛ п.п. 35.27; 97.14; KW 2ӘРНІ 72.12; 105.29; KWE ернї 
45.16; 99.7,9; 100.19; 102.27; КА" ЄОРНІ 69.7; KAA” ә2рні 93.20; 
кн? A2PHT 53.31; 60.35; 66.19; 74-33(€2pH1); 95.21; 97.19; 108.16; 
117.14; 119.25; 133.30; КААТ? AQPHT 64.19; 76.22; 102.25; 104.9; KW 
дәрні n.m. 57.1ар; тоб.20(КОУ); 119.22; KWE AVPHT 112.32; KW 
NCA-, NCW” 94.19; 120.26; 127.2,20; 133.22; KWE NC à-, NCW” 4.25; 
31.36; 47.34; 131.33; 136.18*; KE- мс“ 50.3; кла" NCW?” 30.3; 
80.24; КАВАЛ П.т. 33.15; кара», KAPAEIT See кара). 
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ков п. (98b) 130.1 

[KBoco] у. tr. (xviib) кв2 04 90.21 

[кок agHy] у. tr. (100b) как» 90.18; 98.28; 128.21; KAAK” 14.35 

KEKE! п.т. (101Ь) 10.5; 18.17; 24.37; 25.17; 49.3; 89.26,32; 119.10; кєкє 
82.18ар; 98.20 

клам п.т. (104b) 8.39; 23.24 

Kwa? п.т. (тота) х20үм 109.29(KOAQ); 120.18 

кім у. intr. (108a) 22.23; 26.16; 85.16; 115.21; 122.11; KIM А-, АРА“ 64.18; 
101.4; 102.22; 104.32; 110.28; КІМ n.m. 77.7,9; 101.3; 109.10; 115.28; 
MNTATKIM 126.21; 128.28 

коупр п. (1142) 62.9 

коур п.т. (114b) 3.6ap 

кара у. intr. (288b) 75.15; кАРАЄЇТ! 37.12; 72.26,33; 124.19; Ka par! 
56.25; MNTKAPWC 55.37; 57.5; 63.31; 128.31; 129.24 

[KwpK] n. (831a or b) рі. кркноу 100.11 

KPoq п. (118b) 82.18" 

КАСЄ, КААСЄ See xekace 

KWT у. tr. (1222) 2.4; 13.4; n.m. 8.7 

[кїтє] п. (123b) рі. ekeia 8.9 

катє у. intr. (1244) 6.12; а-, АРА“ 5.23; 30.27; 28.2ар; Nca-, Ncw” 
17.4; 18.12; 126.12; У. tr. КАТ“ NCA- 17.5; KWTE n.m. 7.26; 42.24; 

[kat] n.m. (123a) кате 108.27ар 

кто у. їг. (127b) ктавіті а-, ара- 22.25,27; редкто 46.12 

Ka? п.т. (131a) 10.20; 34.21,24; 100.11*,12; 125.18; 133.26; PMNKa2 
105.4; 124.26 

kw? у. intr. (132b) 108.27,35; n.m. 24.25; 85.7; 103.27; 108.19; 122.9 

KW27T п. (1330) 118.38; ATK« 2T 129.2 
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AO у. intr. (1352) 5.7; 24.16; AW 88.25 

[awk] v. intr. (138b) днк! 42.32 

AIAOY п.т. (141b) 61.22; 62.7; 115.10; 133.28" 

A€c n.m. (144b) 26.35; 27.3 

Aaye pron. (146a) 6.15; 9.20,21; 12.11,12; 15.28; 17.13,23; 20.4,6,33; 
20.23,27; 27.25; 28.0,21; 29.28,31,36; 21.6; 33.24; 35.12; 36.32; 
37-21,22,26,33; 40.15; 42.31; 45.2,6,20; 47.37; 50.3,9; 51.7,21,26,27; 
52.4; 57.20,22; 65.35; 75.11; 76.1,17; 78.37; 79.15; 82.13; 100.7,9,20; 
103.35; 110.11,12; 111.0,10015; 112.16; 113.6,21; 125.27; 126.13; 131.3; 
134.26; AAAYE 2.30; 3.24; 6.3; 47.24; 70.25; AAAY 36.31; P лаує 
28.10 

лє? п. (1494) 107.36* 

лах? у. їг. (151a) 4.38; 9.22; n. 135.16* 

лабє v.intr. (151b) 80.20; E€- 99.5; v. tr. AAG- 86.4; лаб» 88.25 

Aaei6€ n.f. (151b) 36.24; 55.38; 68.6; 69.14; 77.9; 79.24; 80.12,29; 81.6; 
82.4; 85.13; 93.24; 96.19,22; 104.5; 109.5; 114.8; 118.10; 120.35; 122.10; 
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125.33; 126.7,18; 127.2; 130.28; 131.1; 132.5; 133.109,15; 134.31; Aa í6€ 
75-37 


ма,маТ SeeT 

MA n.m. (1534) 10.11; 13.11; 14.20; 16.8; 24.25,26; 25.26; 29.11,17; 34.5,15; 
35.30; 26.7; 41.4,9,23; 46.9,11; 47.14,26; 59.2675; 62.4; 86.15; 91.22; 
96.27; 97.6; 99.28; 102.7,17; 103.125,35; 122.26; 123.7,9,10,18; 124.19; 
132.23; 134.15,16; 138.10; Mà € TMM€ Y 15.15; 41.9,11,25; 59.18; 71.1; 
107.17; 113.28; 134.12,14; МА NMTAN 36.39; 40.32; 41.13; 43.1; 
107.26(MTON); Mà NWEAEET 122.15,21; 128.33; 135.31*; 138.11*; МА 
Nawire 11.24; 65.8; 98.31; 136.17; МА N.XI CBW 19.18; 123.12; ATMA 
N- “in place of” 8.20; 14.24; 2N mma n- “in place of" 25.33; ХІ МА 
132.32 

Macie у. tr. (156a) 50.15; 99.1; MATE 26.33; 34.3; MPPE- 5.2; 7.16; 9.19; 
80.20*; 112.7; 120.31; мрріт" 8.19; 19.14; MEPIT” 16.1; має! part. 
conjunct. 5.8; 11.31; 50.16; 80.9; Macie n.m. 58.26ар; 71.9; 99.1; 
115.35ap; 138.12; MNTMAEI- 79.22; 83.27,35; 84.15,18,20; 96.38; 98.10; 
99.11,15,20; 102.20,22; 120.16,22,21; 131.24,27,33; MNTMAÍ 79.27; 
85.31; 118.2; MNPpiT adj. 30.31; 87.8; мрревіт 5.5"; рі. мере? 10.30; 
МРРЄТ 16.10 

MaeiH n.f. (156a) 92.21; 127.20,21 

мне  n.f. (156b) A.18*; 7.22; 9.26; 16.31,33; 26.30; 32.35; 36.12; 42.25,26; 
43.34; 44.2,35; 45-4,12,13; 46.32015; 48.13,33; 52.31; 70.2ар; 74.2; 
109.37; 110.21; 114.24; 117.29; 122.374}; 128.26; MNTMHE 17.17,21,25; 
18.20; 23.9; 26.28,33,34; 27.1; мамнє adv. 42.30; 43.5,11; 111.4; 
мамнє 19.27; 39.1; 40.6; 43.10; 82.37; 91.6; MAMIE 90.36 

MOY у. intr. (159a) 20.17; 48.22; 49.17,19,27,28; 107.16; 114.39; 133.31; 
134.1; MAAYTt 46.7; MaoyTt 2.21; 6.8; 46.17; 47.39; МООҮт! 
105.27,28; MOY n.m. 5.31,34,38; 6.8,12,17015; 20.13,29; 25.18; 42.20; 
44.21,28; 45.15,35; 46.19; 107.1,30; 108.6; 115.4; 121.14; ATMOY 
46.21ap; 52.8,38; 69.3; 129.8; MNTATMOY 45.22 

макмек у. intr. (162a) 126.31; MAKMK 5.23; МАКМЕК п.п. 37.3; 83.23; 
мокмек 125.26; MOYKMOYK»- 107.28 

MKaà2 v. intr. (163a) 77.21ар; 98.38; MAK2! 26.21; МКА? n.m. 53.29; 
MKOOQ pl. 121.35; 126.27; 135.14*; WWI MKA? 85.34(WT); 91.31; 
113.34; 117.36; MNT@WM MKA? 121.7; WBHP NWT MKA? 90.5; 
MNTQ)BHP NQWwit NKA? 114.32; ATMKA 112.27 

мєлат п. (1652) 9.6 

мла? п. (165b) peqmaag 80.5 

MME v. intr. (77b) 22.16; 30.26; 32.23; 42.40; 47.21; 115.25; 124.21; XE 
3.1ар,25; 6.26; 22.8,14; 26.19; 28.31; 61.12*,35; 68.14015; 83.25; 105.21; 
110.18; 134.25; А, АРА" 26.22; 37.27; 69.17; 109.3; MME п.т. 32.38; 
бімМме 106.11; MNTPEGMME 110.18 

MAMHE, MAMIE See MHE 
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MMaN particle (169a) 21.32,37; 51.13; EMMAN 6.14; 27.22; СЕ MMaN 
10.1,15; 13.8; 14.14 

MMIN MMa- intensifier (168b) 12.8(MMN); 33.11; 41.13,23; 42.2; 54.1 40; 
56.34; 63.19; 67.13,17,27; 71.13; 77.12; 78.14; 79.13; 81.29; 82.35 
85.2(MMEN); 130.31; 138.17"; MMIN ммоО" 55.12,36; 56.14.20; 
58.6,9,13; 60.25; 61.37; 62.35; 65.5"; 66.31; 75.3,5; 77.37; 78-9; 8о.25%; 
81.7; 83.17; 88.27; 113.7; 114.20; 115.28; 125.2; 126.14(Ммім Ммім) 

ммєү аду. (196b) A. 34; 2.24; 17.30; 22.1*,2; 24.25; 25.27; 26.17; 28.17,18; 
32.28; 34.11,16; 35.34; 36.4,7; 39-12; 42.12,16,19; 43.27; 44.25; 46.4; 
4719,23; 48.31; 49.15,25; 52.40; 54.29b15; 55.19,34; 56.18,23,36; 57.23; 
59.6; 60.30; 61.21; 62.17,26; 64.21,31; 67.18; 68.12; 70.15,21; 71.6,8*: 
72.22,31; 76.12; 79.24,36; 80.3; 83.3,5; 84.30; 85.16; 89.10,13; 92.8,12: 
93.22,34; 94.5,12,20,30,40; 97.7; 105.38; 106.4,11; 111.17; 119.32; 
121.14; 122.20,36; 122.2,22(Мме(40)ү); 124.20; 125.28,33; 1271; 
128.3,27; 130.28; 121.6,25,20; 137.21; MMAY 24.18; 29.19; MEY 52.1; 
AMEY 65.37; 123.9; ETMMEY 15.15; 20.9,12,24; 28.30; 35.6; 36.27; 
41.9,11,25; 59.19,26; 61.17; 71.1; 82.13,25; 83.29b15; 88.14; 90.19; 
107.17; 113.28; 117.5; 127.34; 134.9,12,14*; пєтммєү 9.16; 33.26; 
45-32; 74.32; 75-4; 127.29; NETMMEY 6.10; 10.18,21; 16.2,15,21,26; 
82.17; 84.2; 115.19; 133.12 

MN verbal auxiliary, neg., before indefinite subject in bipartite conjugations 
(481a) 2.30; 6.3,15; 9.6,20,21; 12.12; 20.4,33; 22.26; 26.27; 20.10,21; 
35-53 37-26; 42.20; 43.7; 45.2; 46.33; 47-24; 51.25,26; 52.16,22,27; 53.23; 
54.2,6,16,17,18; 57.10,12,15,16,20,22; 50.17; 60.21,23; 64.8,10; 65.35; 
70.25; 72.30; 76.1; 82.13; 84.21; 100.7,9,20; 110.12; 124.10; 127.28; 
131.3; 132.23,25,26,27; 124.26 

MN- prep. (169b) 2.8; 8.30; 10.18; 13.16; 16.10,27; 18.40; 26.25,32; 31.26; 
32.35; 34.6; 39.16,29; 50.2; 52.26; 55.1; 58.10; 60.28; 62.39; 64.25; 71.7; 
72.5; 73-12; 74.24*,30; 75.5,6,20,36; 78.31; 81.28,24; 83.6; 84.31; 85.12; 
86.32,36; 90.3; 93.18; 97.25; 99.34; 103.9*; 107.8ap; 108.18,21,22; 
110.12; 112.21; 116.25; 119.26; 121.7; 122.14; 132.11*; мМме” 
3.15,21,22; 10.35; 15.4; 16.23; 21.27; 22.36; 23.26; 41.20; 45.26,27,28; 
47.13; 48.10; 51.22; 53.23,36,37; 57-32; 69.27; 85.28; 90.5,6,18,23,37; 
91.3; 92.18; 94.11; 95.36; 101.27,28; 105.2ap; 111.26; 115.31; 116.5; 
121.22; 128.15,18; 120.21; 134.16; 135.3; 136.1; мммн» 2.25; 5.3; 7.24; 
9-2,4 

MN соп). (т7оа) passim 

MOYN у. intr. (171b) MHN? 99.2; 103.39*; 104.2; 135.9,12*; 137.23; MOYN 
n.m. 120.28 

MANE” See MOONE 

MAEINE п.т. (170b) 32.16 

MINE nf. (172a) 13.21; 43.23; 48.32; 72.35; 85.11; 100.275; 106.29; р MINE 
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ММА MN 51.22; 78.20; 108.20,22; MNTP MINE Мма“ MN 71.6; ATQ) 
ерміме MMA” 63.16; <м>Нтл<т>а)р MINE MN 109.13 

[Moone] у. їг. (173b) MANE” 34.14 

moyn? п.т. (174b) always with моо 19.31; 24.2,5; 94.31; 102.8,18; 
MOYNK 86.28; 87.18(MO YK),21(MK); 93.29; 100.22; MOYNÓ 91.33: XI 
MOYNF 123.26 

MNNCA prep. (314b) 2.6ap,19; 8.1; 15.23; 19.27; 91.7; 97.9; 98.21; 102.27; 
107.35; 110.33; 115.28; 121.20; 123.28; 134.23; МММСФ 5.25; 15.39, 
34-24; 57.16,22; 96.23 

MNPIT See Maeie 

MNT prefix forming abstract n.f. passim 

митє" suffix v. neg. (481a) 17.29; 21.38; 22.1; 26.17(MN TO -),18; 28.16,17; 
32.28; 36.4; 39.12; 42.18; 46.4; 48.31; 52.39,40; 54.29; 71.5; 72.22; 76.11; 
83.3,5; 98.8ap; 128.26 

мітре n. (177a) 89.17; P MNTpe 128.10; 131.12; 133.28; MNTMNTp€ 
III.35 

мпе пес. particle (1782) 2.23 

Mirwp пер. imper. (178b) MnP- 3.36; 33.12,15,16,17,19,22; 46.4; 49.11; 
50.8; MITWP àa- 5.36; 7.22; 8.29; 13.19; 47.2; 48.10; 49.9; Мпор a Tpe- 
13.17; 46.11; 47.36 (Мп? тре) 

Miwa v. intr. (179a) 43.21; 56.7; 68.29; 117.12; 135.19; n. 105.2ap; Р 
MTWA 73.1; 113.32; 126.23; АТМПауа 72.10" 

Miwa айу. (180a) 13.5; 54.7; 77.21"; 85.21; 89.21 

MPPE, мрріт», меріт-, мррєгт See мАЄІЄ 

MPpe п. (182а) 49.15 

MICE у. tr. (184b) 27.18; 31.16; 38.34; 85.25; 115.10; МЕСТ“ 38.10; 40.2; 
62.4; 115.7(мест-)%; місе n.m. 40.1; 63.32(MICECE); 64.2; 84.7; 
95.29; 103.31; урп Ммісе А.24%,27; 57.18,20; 125.13"; MNTMICE 
104.11 

мастє у. tr. (187a) 7.17; MECTW> 19.25; МАСТЕ N.M. 119.15; 122.8 

MHT numeral (187b) 1.30; MNT- 1.24; 2.9; 8.3 

маєтт п.т. (188a) 18.10,20; 20.21,35; 22.22,26; 25.10; 26.15; 27.10,25; 
28.11; 31.29; 42.8; 121.26; 122.2,18; 123.31; 127.17; MATT 19.17; 71.21; 
135.17 

мете v. intr. (189a) MEETE Aà- 43.30; METE n.m. 123.25; 128.34; Т 
мете 86.12; 110.12; n.m. 73.12; 83.27; 84.20; 86.14,23,34; 91.34; 
94.21,22; 111.17,20; 122.22; 125.34"; 127.17; MNTT мете 86.26; 
87.25,22 

матаві n.(19ob) MNTMATAE!I 87.23 

мнте n.f. (190b) 17.35; 19.19; 20.9; 26.4,27; 36.15; 43.8; 45.5; 85.1ap; 
98.17; 102.21; 104.10; 119.21 

моутє v. intr. (191b) а-, Ара“ 2.36; 15.29; 21.27; 22.4,6,8,10; 35.25; 
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37.12; 52.35; 57.6; 58.32; 62.36; 65.24,28; 66.33; 81.21; 87.6; 80.26; 
92.25,28,34; 93.1,5,8; 96.28; 98.6,14,19; 100.27; 105.22"; 107.11; 117.22; 
125.19; 127.12; 128.20,25,30,33,36*; 129.6,8,15,17; 130.5; 134.21; n.m. 
129.16 

MTAN v. intr. (193b) 3.28; MATN? 10.2; 35.19; 71.21; МТАМ n.m. 3,32; 
23.29; 24.20; 36.39; 40.33; 41.13,29; 43.1,35; 55.17; 80.18"; 90.20; 
92.8,35; 107.26; 121.26; MTON 101.26; 102.21; 107.26; 131.21; 132.12; f 
MTAN 33.5; 42.32; 100.17; XI МТАМ 22.12 

MATN у. tr. (195b) 24.18; 37.19; 38.29,31; 42.21; 52.19; 58.36,38; MOYTNE 
90.6; MTAN 33.36; 35.26; 44.2; 85.21 

мху,мєу See MMEY 

MAY п.т. (197b) 34.20; MAOY 60.14 

мєєү nf. (1974) 4.27; 24.7 

meye v.intr. (199a) 47.29; 101.15ap; 113.24"; MEYE A-, АРА 1.33; 5.5; 
11.20; 22.7; 25.22; 34.22; 42.4; 43.31; 48.10; 61.12ap; 62.15; 65.26; 
79.36; 80.1; 84.3; 86.29; 91.15; 101.24; 102.11; 109.35; 111.0; 
115.5,33,34; 124.8; 134.13*; 136.9; MEEYE а-, ара" 28.25; 54.31; 
79.12; 110.26; 127.13; MEYE N- 110.28; MEYE XE 12.14; 43.32; 83.24; 
105.22; 109.37; 113.26; 122.32; 133.32; MEYE NE” XE 28.19; 57.36; 
62.24; мєує п.т. 7.18,19; 17.9(MEY); 31.17; 37.1,8; 46.22; 54.36; 
56.37; 60.17; 61.6b15,12ap,32; 64.2; 65.13; 70.2"; 74.23; 75.30; 81.27; 
82.8,14,20*,23; 83.2,22,28; 84.25; 85.27,31; 87.24; 89.11,30; 92.22; 
93.13,19; 94.7; 97.19,23; 98.9,15,27,28; 101.1; 104.9; 105.3; 106.14; 
107.14; 109.28; 110.22; 114.1; 115.26; 118.1; 119.34; 120.19; 126.17; 
120.24; 124.22; 135.23,33; 136.6,15; 137.25; мєєүє 16.35; 19.27; 
2211(ме<вүс>); 30.25; 34.34; 37.13; 41.22,24; 55.20; 56.37; 58.26; 
60.4; 61.8; 62.31; 71.35; 72.3,14,32; 76.20; 78.20,26; 79.32; 81.22; 85.22; 
86.16; 89.9; 90.19; 91.27,28; 92.31,33; 07.27,22; 98.1,17; 100.22; 101.34; 
108.16; 109.33; 111.12,28,21; 117.27; 119.30; 120.16; 121.30; MEOYE 
78.16; 138.22ap; MEEYOYE 60.3; ATMEYE ара- 17.8,22; 18.22; €ipe 
MITMEEYE 2.10; 84.22; 85.24(мєүоүє); 92.11,15; 119.30(MEYE); P 
пмєүє 10.6; 48.7; 130.9; 135.25; 136.6; Р пмєєує 3.12; 5.33; 81.32; 
82.5,7; ері MAMEEYE 12.35bis; P пмєує п. m. 78.21; 82.11(MEEYE); 
130.21; P ауарп MMEYE 61.1; 126.28; MNTPEGMEEYE 113.2 

MOYOYT у. tr. (201a) 6.18; 12.7,8; 29.23; MOOYT 108.7 

MHWE п. (2022) 102.22; 105.2 

MIWE у. intr. (202b) 84.9; редміаҙв 80.6; MNTPEGMIWE 110.7 

MEWEKE interrogative particle (202a) 11.20 

мєахє п.т. (212b) A27; 15.10,18; 34.9; 38.20 

Maa2e v.intr. (203b) 23.34; 35.7; 2М226 44.17; 6NMaa2e n.f. 31.6 

MOY? у. intr. (208a) 3.8; 4.11,12,16,17*; 12.20; 14.31; v. tr. 12.26; 24.21; 
35.37; МОҮ2- 4.15; MAQ- 36.1; MA2” 2.35; 26.11; 36.34; мно! 2.33, 
3.36; 4.1%,2,4%,12,19; 25.34; 36.21; 38.20; 43.13; 53.8,9; 54.1; 62.27; 
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69.6,7bis, 33,35; 96.30,37,39; 97.18ap; MOY? п.т. 2.2ар; 4.7; Ma2- іп 
ordinal numbers 8.13; 69.14,25,31,38; 74.19; МЕ2- 126.5 

Màgeie n.f. (211b) 56.19; 100.38; 124.30; 134.3; MAEIZE 22.28; Р 
Mà2€I€ 56.21; 58.9"; 90.29; 91.7; MNTPMMAEIZE 63.30 

Me2T n.m. (211b) 24.15; 39.26 

MOYXÓ у. intr. (214a) 72.15; 92.18; v. tr. 91.3; MAXT- 57.32; махб' 
66.29; 110.2о0(маб.х); MO Y X6 n.m. 65.22; 68.26; 73.12; 80.16; 86.35; 
87.26; 90.20; 94.39; 111.200p; 117.16; 122.23; 125.35ар; 128.18; 
бнмоүхб n.f. 116.4 


n- (м- by assimilation), mn- (before vowels), MMa-, MMO- prep. (215a) 
introducing direct object, genitive, complimentary infinitive, partitive, 
attributive complement after оте, etc., passim 

N- (M- by assimilation), мағ, мє, мн», ммв- prep. (216a) introducing 


dative, passim 
N- See EINE 
Na Seena 


Naa See[Nee-] 

чає v.intr. (216b) 2.40; 36.18; 117.5; n.m. A.3*; 21.18,24; 36.18 

[мєє-] suffix у. (218b) мєє 76.7; 111.23(NNEE~),36; мл» 70.37 

NI-,N€€I- See ПІ-, MEEI- 

[Noy] v. intr. (2192) NNHYyf 3.38; 15.39; 28.4; 35.1,11; 38.20; 113.29; 
NHOY? 2.28; 12.12 

ноу" See mw- 

NABEI п.т. (222a) 12.10; 117.4; P NAB(E)I 11.39; 32.37; 35.26; MNTATP 
NOBE 115.15; АТМАВЕІ 12.5 

Nae 5еебе, NT€-, NÓI 

Naay ее тє 

NKeei n.m. (223a) 38.13 

Мкатке у. intr. (224а) 3.12; 9.32; 30.7; 33-7; n.M. 29.9,35 

мм interrogative pronoun (2252) 27.9; 38.25; 39.30; 61.13; 65.26; 113.30 

мм adj. (225b) А.13; 17.9; 20.22; 22.26; 26.2,16,33; 27.11,25; 28.5,11; 
34.5,8,9; 38.13; 42.9; 43-4; 48.5; 51.14; 53.90.1011; 54.36,37,35,39; 
55.21,22,23,24,25015,26,27; 65.3,4,39; 85.19; 91.35; 95-16; 96.33,37; 
100.25; 102.7,17; 108.7; 114.6; 119.10,18,10; 122.18; 125.3,24; 
129.21515,22,23,25; 135.18*,25* 

NAMHE See мне 

NAMTE п.(226а) ATNAMTE 29.13 

NA€IN у. intr. (226b) apa 31.33 

NOYN п.т. (226b) 89.28; 100.11ap 

ММА у. intr. (217b) a- 22.15; А2РНІ 10.14 

іне” See N- 

мамоү- suffix v. (227a) 4.6,8; 7.33; 25.29; 43.19; 58.27; 82.15; 82.11,12; 
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100.38; 108.33; 120.8; 121.21; 130.24,27; 131.17,19; 134.33; 135.24,27; 
пєтмамоу" 10.13; 30.12; 33.34; 49.9; 76.4; 81.25,29; 83.17; 90.33; 
91.14; 93.11; 107.25; 108.1; 112.22; 117.22; 119.27; 121.36; 126.30,37*; 
121.28,21; 135.2,5; Р петмамоүд 96.4; мтр пєтмамоуц 91.26; 
MNTITETP петмамоүд 62.22 

моүме nf. (227b) 7.20; 17.30; 28.16; 41.17,26; 42.34,35; 51.3,17; 64.3; 
66.18; 68.9; 71.20; 74.11; 99.10; 104.17; 122.27ар 

NNa2pN- See 20 

меп п.т. (2212) 20.17; 25.31 

Nca- prep. (314a) 2.37; 4.40; 6.8,9; 8.5,34; 9.16ap,18,21; 14.31; 17.5; 
24.17; 26.3; 29.14; 32.2; 42.15; 48.29(CA); 49.29; 54.26; 72.4,7; 75.33; 
87.14; 88.13; 112.1,5,15; 126.12; 127.29(Ca); 129.16; NCE 71.10; 
81.33(с Є); 83.14*,15; 99.2; МСО 2.19; 3.38; 4.25,28; 6.11; 8.34; 10.27; 
14.19,25; 17.4; 18.12,23; 29.22; 30.3,17; 31.36; 32.36; 47.35; 50.3; 51.15; 
53.30; 54.24; 57.12"; 61.26; 65.14,31; 66.26; 71.16,18; 73.6; 77.29; 
80.24; 81.16,26; 82.20; 94.19; 97.15; 104.16; 120.4,26; 127.2,21; 121.32; 
122.22; 136.19 

NCA(N)BAA See BWA 

NCE2HTG Зее сє2нтд 

NT€-,N.A€- prep. (230a) passim; AE 85.32; 91.25; ETE 104.5аф; 110.21; 
NÓI 124.4; XE 98.13; NTEq 27.6,11; 43.8; 53.9; 54.20,21,22,22; 
56.15,37; 57.1,2,24; 62.12; 63.29ар; 65.9,21,22,23; 66.4,33; 67.26515,36; 
72.11; 73.5; 7724,35; 78.4,18; 79.12; 82.10,14; 86.35,36; 88.8; 94.20; 
100.23,26;  101.12*; 102.23; 103.2; 111.21,22; 124.9; 125.5, 
14515,22,25,26; 126.1,3,4,17,19,25; 127.9,10; 138.17,19,24* ; NTEC 17.16; 
26.25,29; 104.5; 106.8; 135.34ap; йтєү 18.36; 19.2,4; 29.16; 78.32; 
79.9*; 84.28; 105.7; 110.29af; 127.8; 121.12ар; 135.13; 136.10; 137.11; 
NT€ YOY 112.17; 115.4; 121.9; 135.24; N.A€ Y 94.38; 

мевівт” adj. (74а) 2.20; 12.15 

NOYTE n.m. (230b) A.31; 3.34; 6.7,17ар; 10.22; 11.1; 37.33; 44.17,22,29; 
51.25,26,40; 52.3; 66.19; 70.34,35; 100.28; 101.21; 112.24,28; 114.27; 
120.26; 126.13; 127.21; 128.16; 129.16; 133.19,22; 124.16; 128.12; 
MNTNOYTE 44.26,38 

NTAK pers. pron. (11b) À.6,75:5,8*,25; 8.31; 49.22; МТК 1.17 

NTN- prep. (427b) 30.24; 41.15; NTOOT” 3.24; 20.3,14,34; 22-23,37; 
23.1*,17,19,20,21,23,25,26,28,29,30,32; 24.1,12,13,22,36; 26.35; 
27.3,8,21; 31.715; 33.34; 3627,36; 38.21; 41.7; 51.5; 54.25; 56:24 
64.26; 81.3; 91.12; 101.12%; 102.17; 124.11; 133.33; NTOO T^ ÑN- 20.37; 
21.7; 24.15; 40.1; 42.13; 64.26; 69.34; 74.36; 79.11; 81.2; 83.14,20; 86.18; 
91.11; 96.10; 112.10; 117.24,24; 124.6; 132.18; 133.35; 134.1 

NTAC pers. pron. (11b) 11.27; 12.8; 82.тар; 116.7,9 

NTWTN pers. pron. (11b) 2.33; 3.13; 6.13; 7.7,12; 9.17ap; 10.29,30,344þ; 
12.27; 13.24; 14.8,22; 32.32(NTWTNNE),38; 33.8,31,32; See THYTN 


92) у 
ІШ 
(0810 


| igi 6; 
ЖҮ 
tiae 

andy 

Wars 

шү 

wv d 

ETE 

i Ш 


ШШ] 


if, Шк 
п 
Jub 
V Vitr М 
йш 


М ims 


WORDS OF EGYPTIAN ORIGIN 355 


Nray pers. pron. (11b) 23.9; 29.22; 31.22; 34.1; 42.25,27; 43-9; 59.8*,22; 
60.20,29; 63.33,36; 66.30,35; 67.10,29; 68.3; 79.4; 80.1; 81.34; 82.18,22; 
82.24; 86.11; 88.28; 89.21; 90.10; 94-35; 95.17,36; 98.6; 110.2,4; 115.19; 
116.1,18,19,34; 120.15,29; 122.35; NAAY 113.5; NTOY 82.37 

NTaq pers. pron. (11b) 7.19; 18.20,21; 19.7,23; 21.28; 28.6,14,33; 33.206,28; 
35.32; 36.36; 38.7,9,12,16,18,33; 39.8,20; 40.5,6,7,20; 43.2,22; 49.8; 
51.11,16; 52.12,14,22,24; 53.6; 54.12,39; 55.5,37; 56.1,19; 58.8,12; 
62.16,36; 63.7; 65.24,25; 66.8,10; 67.7,11,12,27; 68.19,35; 69.13; 
70.29,33,34,36; 71.18; 73.28; 75.5; 76.27; 81.30; 90.4; 93.29; 94.25.27; 
96.11; 100.21; 101.1,20; 105.17%; 106.21; 112.24; 114.8,23; 116.27,29; 
117.23; 118.28; 122.34,35; 123.29,30; 124.32; 129.28,29; 130.19; 134.25; 
€NTAQq 31.35; 52.5; 54-1; NTOY 74.33 

Nraq adversative particle (232b) 18.4; 24.3; 27.23; 28.7; 32.7; 35-37; 26.20; 
39.15; 40.18; 63.15; 69.37; 84.32; 91.27,28; 94-32; 08.27; 115.22; 119.8; 
122.20; МТО4 98.37 

Ney у. intr. (233b) 13.1; 15.10,17,27; NEY АВАЛ 17.13; 66.27; NEY а-, 
apa- A.27*; 3.13,17,20; 8.19; 10.35; 11.10; 12.16.19; 14.3; 29.1,28; 
20.27; 31.2; 34.22; 28.16; 39.8; 40.22; 49.22; 54-4,18; 55.4,10,18; 61.23; 
62.5,18; 63.10,25; 67.17; 71.29; 75-7; 79.15; 80.15,16,17*; 82.36; 
87.29,30; 100.37; 111.5,15; 113.9,25; 114.29; 133.21, NEY X€ 8.27; 
102.2 (х<е>); NEY n.m. 37.32; 95.20; 97.26; 112.11; 133.1; ONNEY 
п.т. 88.13; 90.10; 92.14 (бімеү); 94-4; 115.25; n.f. 88.12; aTNEY 
apa- 38.17,19; 39.6; 45.21; 54.36; 56.27; 59.34; 62.21; 66.15; 102.33 
(ATNNEY); 105.25; 110.26; 111.3; 114.24; 115.1; 124.1; MNTATNEY 
apa- 85.26; 88.21(MNTATNEYC apac); 101.17; 
104.5(MNTA TN€ Y),34; 115.2,3; 128.0; 130.32 

Ney п.т. (234b) 18.11; 24.32; 25.4; 43.4; 60.16; 81.10 

NHY See[NoYy] 

[Nawe-] suffix v. (236a) naww- 6.25; 44.38; 57.31; 72-20; 74-3; 82.12; 
85.37; 92.9; 112.20; 134.3 

ноуауп п.т. (2362) 17.11,23; P OYNOYWT 17.10 

ме у. intr. (238b) 35.25; 66.27; 72.2; V. tr. 30.34; 105.35; n.M. 34.25; 
26.28; 105.23 

ноудє adj. (240a) CT NoYqe 72.6,8,9; WM моудє 116.17; 127.36 

NAqpe n.f. (239b) MNTNAGPE 96.33 

моү2е у. tr. (241b) “separate” 6.30; ма2- 30.31; NAQOY" 85.18; моү2е 
хвал “separate” 33.18; 88.24; NAZ- АВАЛ 05-1; 119.11; МАС" АВАЛ 
118.7; NAY?” АВАЛ 22.17; 72.23; 96.6; NAOYZ~ АВАЛ 81.24; мно? 
ABAA 96.13; 97.18; моүге а», apar “return” NAy2* a-, АРА” 
22.6,18; 103.36; NAOY2~ 2-, АРА” 81.25; NA2OY* А», Ара 53-26; 
моүгоү aBaa “separation” 130.18; NOY? à- “return” 134.32"; 
NOY? а2оүм “return” 81.26; 98.2; моүгоү асоум 96.1; 97-32; 
130.19; NOYOY2 A20 YN 81.20; peqnaoy2g apa- 81.28 
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[мо2в] у. intr. (243a) NAQB' 101.24 


моүгме у. intr. (243b) 78.22; 104.7ap; 117.6; 119.33; 121.28; NOY2M ү. 


tr. 9.1; NOY2ME n.m. 117.8; 119.17 

мє2пє v.intr. (245a) 26.21 

чорні See орн! 

мегсе v.intr. (245b) 29.26; 20.12,14; 32.7; 55.20 

ма2те v. intr. (2462) 13.1*; 132.14; 133.4; NA2T€ a-, Apa- 128.13; 
133.16; NA2 T€ XE 128.4; NZOYT v. tr. 128.1; N2O Y T- а-, Apa" 20.7; 
95.20; 100.6; 135.4; N2aTt 135.28; NAVTE п.т. 23.32; 34.28; 71.23; 
92.16; 97.10; 108.27%; 119.2; 127.34; 128.8,17; 130.23 

моух n.(246b) PMNNOYX 9.27 

моүхе v. tr. (247a) 97.38; мах» 16.6; моүхе авал 11.21; 29.33; 
NAX” АВАЛ 14.23; 33.14; 107.20; МОҲ! АВАЛ 107.18; NOY X€ авал 
n.m. 107.10 

Nx1 See NÓI 

NAÓ п. (250a) 21.16; 38.24; 46.19,21(NAT); 74.17; 79.6; 91.5,6; моб 52.14; 

55.38; 83.24; 100.37; 101.19; NAG N- 9.11; 15.13; 22.27; 26.8; 38.26; 

53-22; 72.20; 90.1; 92.21; моб N- 74.4; 96.39; 106.37; 107.30,36; 

122.37ар; 126.17; 138.9; MNTNAO B.5; 15.21,26; 20.27; 41.2; 42.14; 

43-31; 52.26; 55.25; 56.11; 63.5,23; MNTNOÓ 52.1; 54.20; 55.2,29; 57.26; 

63.9; 64.31; 72.36; 76.19; 90.29; 136.22; 127.27; 138.15,18 

resumptive particle (252a) passim; Ни 60.7,20; 73.1; 95.12; 101.30; 

108.21; 109.4; 128.4; NXE 76.33; 78.9; 112.11; МАЄ 63.16; 68.16; xe 

105.17; 108.34; 135.18; X1 62.22 

NOYÓC  v.intr. (252b) 16.4 


zi 
о 


о, ові, ОЇ 
ом See aN 
овпа) See TAWO 


See віре 


п-, T-, N- definite article (пе-, тє-, Ne-before two consonants) (258b) 
passim 

ma- prenominal possessive article (259a) 2.3ap; 16.20(по); 39.24; 46.6; 
86.27; 92.14; 95.27; 100.26,27; 107.7; 122.22; TA- 6.18; 45.13; Nà- 
17.34; 31.4ар; 59.26; 78.36; 82.16,17,18,25; 84.33,34*,35ap; 85.18,22; 
87.24; 89.9,20,29; 91.26,27,28; 93.19015; 07.18,27,22; 
98.1,15015,17,18,27; 99.5; 107.14,21bis; 116.6; 130.4; 138.22 

пе nf. (259a) 41.27; 45.27,26; 55.21,22,23; 75.1; 1о5.2ар; 116.39"; 
125.16"; 133.25; 135.7; pl. пнүє 2.31; 7.23; 8.25; 9.36; 12.15,1725; 
13.18,30,36; 14.29; 15.21; 100.10; ПНОУЄ 6.17ар; 15.9; P TTE 42.2; СА 
NTITE 15.25; 26.1; 44.34; 129.23; CA TTI€ 101.33; P Ca TTE 34.8 

пе, Te, ме copular pron. (260b) passim; alternate forms for T€: лє 
81.17; 97.36; 107.12; 116.8; 118.3; 122.13; 130.29; 133.6; NTE 105.28; 
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reduplication ME... mE 51.22-23; 52.38-39; 73.17; 75.23-24; 82.5-6; 
94.2-4,8-9,31-22; 95.8(мє...пє); 98.26-27; 106.19,20,21—22ter,33- 
34; 111.1; 113.33-34; 118.5-6; 119.15; 122.33-34; 133.18-19; TE... TE 
108.20-21; 114.6-7; 116.7-8(T€ ... АЄ); 121.22; N€ ... N€ 68.1; 70.12- 
13; 78.32; 102.24-25; 116.6-7; 120.7-8ter 

пе”, те”, ме- possessive article (258b) passim 

певі-, теві-, меві- demonstrative article (259a) passim 

neci, TEEI, NEE! demonstrative pron. (259a) passim; alternate forms: 
TAEI 55.27; 56.23; 60.17; 61.1,36; 62.26,33; 64.27; 65.4,23,28; 66.12; 
67.5,6; 68.36; 69.2,16; 71.36; 75.11; 77.6; 82.7; 83.8; 86.2*; 87.9; 
88.11,19; 91.4; 92.1; 93.36; 94.28; 95.26; 96.21; 97.20; 100.22,30; 103.2; 
106.35; 108.2; 109.5; 110.5; 114.16; 116.31; 117.20; 122.28,32,36; 123.35; 
124.38; 125.5; 126.20; 127.8; 128.3; 129.13,25,28; паї 95.5; 97.27; 
102.27; 108.17; 118.25; MEEEI 111.28; ПН 1.22; 49.27; TAEI 53.12; 
58.34; 69.18; 90.1; 94.18; 116.9,10; 117.35; 135.3; 136.15; МАЄІ 62.19; 
70.34; 88.27; 90.10; 97.11; 102.24,29; 103.8,15; 104.12; 109.29; 
110.24,33; 116.34; 118.7; 119.36; 120.12; 122.3; 126.28; 127.20; 128.35; 
129.5; 130.5; 131.18,29015; 122.15; 134.3,5; NAT 78.31; 97.9; 128.4; P 
пєє 67.4015 

пн See певі 

пі», T-, Ni- definite article (258b) passim; alternate forms: mei 108.11; 
130.34; NEI 111.22; 112.25; I 14.19. See also rreei- 

пі nf. (260a) 58.24,28; тівіві 58.29; Т пі 58.25 

по" Seerco- 

па)” possessive pron. (260b) А.с; В.2; 3.24; 10.28; 19.28; 38.27; 47.12bis; 
78.3; 87.20; 95.1; 105.33; 138.19ар; по" 85.35; 89.33; TW” 3.33; 6.6; 
16.18,19; 127.21; МОУ" 21.13,22; 22.19; 33.36,39; 78.7%,19; 106.4; NW” 
101.16 

пола See пара) 

ПАбе n.(262b) 20.31 

пне у. intr. (263a) 32.9; 67.3; 81.22; MWNE 25.26; 32.14; 98.36; па- 
МЄ 115.20*; v. tr. пам" 26.13; ATIMWNE 52.33; 115.26; атпанєц 
51.23; 52.32; ATITAN 55.14 

(пахорв| у. tr. (268a) nP- 82.28; mep- 82.31 

прре у. intr. (267a) 85.29; 136.26; nPeiwoyt 54.7; rnppicoo yf 115.26; 
прре n.m. 82.35; 88.14; 119.11 

пора) v. intr. (269b) mwad 98.1; v. tr. 71.23; 73.25; Парвау- 65.6; 
парад)" 74.11; MWA n. 73.24 | 

mwpxX у. intr. (271b) 14.33; 88.24; 96.11; v. tr. 97.20,37; парж» 118.8; 
mapXt 66.38; атпархоу 58.20; 67.24 

Vic numeral (273b) 32.1; PEIC 32.4 

пет n.(273b) 15.6 

пат v. intr. (274a) MHTt 11.28; пот a-, АРА“ 29.12; 35.30; 41.7; 
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78.2,23; 86.6,8; 118.33; 134.8; тнт? a- 9.15; TWT NCà-, NCW- 9.20; 
14.19; 18.23; 29.13,22; 30.17; THT? NCA 4.40; паут WAPA” 119.2; 
паут n.m. 90.11; 119.26 

птнра See THP- 

паурє у. intr. (277a) паурн 90.8; паурє п. 62.13; плүрє 104.24 

Twwe у. intr. (277a) 26.15; v. tr. 122.31; MHW? 66.37; 67.2ap; 73.20; 
ПАЧ)! a- 102.14; ПНА)! a- 73.31,32; 74.14; 106.23; TWWE п.т. 29.5; 
34.27,29; 77.21,23; 8о.1бар; 105.15ap; 116.12,37; па») 67.2ap; 
ATTWWE 42.29; 94.32; MNTATTWWE 74.15; 94.30; 116.32; 128.34; 
120.II 

mw? v. intr. (281a) 109.22; 117.2 

Ta2pe n.(282b) p паорє 3.25 

naxe- suffix v. (285a) 6.34; MAXE- 2.21,23,27,28,39; 4.2,23,32; 5.35; 
6.2,32; 11.11; 12.20; 13.27,37; T€ Xa * 6.29 


P See eipe 

pa n.m. (287a) 8.12; 47.28ap; 2a пра N- 2.4ap; 6.13; 8.10; 81.28; 85.24); 
93.32; 97.15*,22; 101.9; 109.34; 111.35; 112.8; 113.13,34; 114.5; 122.1; 
124.21; 129.34; 130.3; 137.19" 

рн n.m. (287b) 45.38; 82.35 

ро п.т. (288a) 100.34; PPO 103.5; 105.34; рғ 26.34; 27.2; 31.14; 55.8; 
112.18; APN- 117.4; EPN- 58.25; See also калро 

ра» particle (2902) 29.19,22; 38.9; 40.30; 42.26; 116.7 

pike у. intr. (291b) 121.9; paket 106.13; ріке n.m. 77.22; 106.14,18; 
ATPIK€ 52.10; MNTATPIKE 128.27; 129.13 

Рмєіє п. (294b) 10.7 

pime у. intr. (2942) 10.11 

ромє п.т. (294b) A.29; 3.20; 8.5; 11.21; 27.14; 30.13; 66.12; 68.4; 74.14; 
104.27,31; 105.9ар; 106.3; 107.13,24,29; 108.7; 111.6; 115.1; 120.12; 
12110; 122.1,30,34,37ар; 123.5) 125.1,12; 122.27; 1221621; 
136.18,28ap; аунрє NPWME 44.21; аунрє Мпрамє A.16; 3.14,18; 
44.30; 46.14; «Арп NPWME 105.30; 106.18; 108.5; 242 NPWME 
58.30; MNTPWME 44.26; 118.14; 120.1; PM- 116.7; PMN 9.27; 10.4; 
19.26; 79.6; 105.4; 124.26; 135.18; MNTPMN- 31.17; 33.9; 46.30; 00.22; 
68.13,16; 71.29; 109.35; ре4- A.4*; 8.10; 12.20; 46.12; 52.20; 80.5,6,7; 
81.17,28; 85.30; 86.8; 87.7 ; 99.34; 100.28; 102.4,5,23; 103.2,29,33:38 
105.1,32,36; 106.25({р}є4-); 111.30; 112.34; 115.24; 125.1,29; 126.9; 
138.22; PWME Eq- 68.4; 136.5; PWMEQ- 51.32,35; 64.23; 68.2; 120.5; 
PMMeq- 136.4; PAMEN- 108.28,30; мнтрєд 110.7,18; 121.3; 136.7 

рммао n. (296a) 53.17; pl. рммлє 48.24; MNTPMMAO 57.28; 71.22 
73-14 

рампе n.f. (296b) 12.27; 49.20; 73.32015 

РМ2є п. (297а) MNTPM2E 71.33 (<мНт>рМ2є); 117.25,28; 118.3 
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рем п.т. (297b) А.12,13; 16.38; 17.1; 21.27,29,31,34; 221,12; 38.6bis, 
14,16,22,24,25,26,28015,30,32,34,37,38; 39.3,5,12,13,16,20,24,25,27,33; 
40.5015,7,9015,14,22,24,26; 41.2; 43.21; 51.14; 54.3; 61.17,19; 65.9,39; 
66.9,32,38; 67.3,29; 70.37; 73.9,11,15,18; 74.4,34; 79.7,29; 87.12; 94.20; 
97.31; 98.7,14; 101.23; 102.9; 106.7ap; 110.1; 127.34,35; 129.18015; 
135.13ap; 137.11"; T PEN 27.29bi5; 38.8,11; 39.7,10,13,18,23,31; 40.26; 
61.14; 89.9; 98.12; 124.15; 134.20; 137.26ap; ATT PEN 40.16; 59.21,33; 
ммттаві рем 39.5; хе рем 40.22(XOY); 55.4; AT.X€ рем apaq 
65.2; 73.3; XI рем 27.18; 59.24; AT XI рем APAq 59.32 
pre п.т. (298b) 134.4 
рро п.т. (299a) А.14; 87.23; 100.13*,29; 117.27,30; 121.18; paei pl. 
48.25; Р РРО 3.27; 10.5; ATTPPO 100.9; MNTPPO 2.31; 3.33; 
6.17(MNTP<P>O); 7.23; 8.25; 9.35; 12.30; 13.18,29; 14.8,16; 93.5; 
96.35; 101.31; 102.21; 108.10; 132.3,17; 133.13; MNTEPO 6.6; 12.15,22; 
13.35; мММТрраві 134.27; 
Paeic у. intr. (300b) 3.11; 46.32; 71.16*; 95.32; PA ÍC 9.33 
pecoye  n.f. (3020) 29.10; 30.4; 82.28,31,36 
рет” п.т. (302b) 53.1; 54.20; 57.2; APET” 9.15; 13.7,13; 15.25; 22.20; 
28.14; 20.2; 30.21; 35.20; 41.8; 43.33; 48.22; 54.28; 68.7; 77.27; 87.12; 
93.24; 94.3; 96.17,23; 97.4; 98.21; 101.25; 102.4,12,20; 103.13,24; 
108.37; 112.5,19; 115.31; 132.15; EPET” 37.24; 
раоут Ѕее оүрлт 
рот у. intr. (303b) 8.10; 12.24; 41.18 
рнте п.т. (304b) 25.14; 20.26(ріте); 52.29; 59.30; 63.8; 67.5; 72.34; 
86.19; 94.10; 106.30; 109.6; 118.15,18(рнтн); 119.9; 122.2; 122.28; 
adj. “of this sort” Мпірнте 57.40; 66.40; 67.1"; 80.10,22; 81.9; 84.17; 
103.28; 113.2; 117.9; MITIPHTH 84.20; 89.23; 
adv. “thus, in this way” пірнтє 28.10,32; 32.9,15; 35.35; 38.24; 69.32 
(PHTH); 71.22; 119.35; MITPHTE 35.13; 92.33(PHTH); 102.16; MITIPHTE 
22.14; 29.32; 42.1; 57.7; 75-10; 85.23; 102.28(PHTH),32; 108.27%; 115.20; 
116.1*; 119.4; 127.34; 
adv. with circ. пірнте 23.33; Мпрнтє 29.8; 103.5(PHTH); Мпірнтє 
58.17; adv. with infin. пірнте 75.38; Мпрнтє 75.2; 102.1(рнтн); 
104.13; 119.6; 
prep. “like, as" Мпрнте N- 17.12; 22.16; 23.12; 25.17,25; 27.13; 28.3,26; 
29.35; 30.3; 34.20; 40.10; 51.9,11,17; 54.27; 58.24; 60.4,31,33; 
62.7,8,9,10,11*; 69.10; 74.6,10,13; 80.34; 82.26,28,33; 87.23; 96.36; 
100.21,24; 101.25; 103.5; 104.21; 105.4; 106.3; 118.21; 122.15; 127.24; 
131.11; 135.27; MITPHTH N- 103.4; 104.15; 105.24; 118.20; 126.35; 
correlative uses прнтє...Мпрнтє 136.29-31; Мпрнтє...Мпрнтє 
20.15-18; 24.32-37; 136.11-14; МпПрнте...МпіІрнте 19.10-14; 
24.32-25.1; MITPHTE... TEEI пе тірнте 62.27-28; 69.20-22; 126.1-6; 
мпрнтє...тєє TE OE 63.29-34; TIIPHTE... MEEI ME прнтє 
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73.28-36; пірнте...теві T€ OE 57.8-13; MITIPHTE... пає! пе 
ПРНТЄ  І29.20-25; Мпрнтє...тєє TE CGE 57.40-58.4: 
мпірнте...көе 64.32; МпІрнте...2(ос 89.8-10; KATA прнте 
... MITPHTE 52.39-41; 
in various expressions TEEI (or MAEI) rre прнте 29.32; 30.6,10; 42.11; 

62.28; 69.22; 73.36; 88.6,26; 108.36; 126.6; 129.25,26; 130.4; 133.5; 
KATA PHTE 119.17; KATA m(n)pHTe 63.3ap; 66.34; 119.19(Ka 
<та>); 222 NpHT€ 92.32; 113.3; 132.19; P тірнте MÑ- 105.5; ey 
NPHTE 22.9; 102.3(PHTH); Т PITE 30.26 

раоүа) п. (306b) 5.32; 6.12; MN <т>хавіраоүяа) 85.36 

pewe v. intr. (308b) 10.39; 11.11; 14.2; 25.22; 32.3; 90.22; 122.28; pawe 
122.22; pewe n.m. 18.28; 23.25; 55.16; 59.31; 86.12,24,33; 88.16,20; 
93.8,21,29; 123.9 

pwwe у. intr. (309a) 8.4; п.т. 4.14; 61.22 

peq- See pwme 


СА п.т. (3134) 2.37; 26.4; САВАА, САВОЛ etc., see BWA; СА NITITN, see 
€ITN; CA NTTIE, see те; CA NZOYN, see 2OYN; CA мо2рнт, see 2PHi. 
See also MNNCA, НСА, сетоот-, CEQHT- 

се particle (316a) СЕ MMAN 10.1,15; 13.8; 14.14 

сє- SeeNca 

cı v.intr. (316b) atc! 58.27 

со п.т. (317а) T СО 5.21; ACO 23.23 

C«Be у. їг. (320b) Ncw- 3.37 

сво у. intr. (4352) А-, Ара“ 43.26; 47.16 

сво n.f. (319b) 20.28; 23.20; 86.2ар; 104.22; СВОҮ 94.4; 116.20; Т сво 
86.1ар; 100.18; 119.3; XI CBW 19.31; 21.2*,3,5; 126.35ар; ма NXI CBW 
19.19; 123.12; 126.3580; MNTATCBW 20.7; 53.39; 103.9 

CBB€ п. (321b) 132.25; MNTATCBBE 132.26 

CABAA,CABOA See BWA 

(свак| у. intr. (322a) CaBkt 36.9; 81.1 

САВТ п. (323a) 5.22 

САВТЄ у. tr. (323a) 11.26; 17.19,32; 96.14; CBTWT- 21.24; СВТАЄІТ! 
84.25; CABTE n.m. 104.18; 105.7; 108.37af; 134.9; 137.21; Р шарп 
NCABTE 96.6(COBTE); 104.27 

caeie п.т. (315b) 55.24; 90.35; CAE 91.7; хі САЄІЄ 62.12ap; 79.10; 
MNTCAEIE 17.20 

сак у. intr. (325a) 22.21; 29.18; 51.14; 68.26; v. tr. 13.32; 17.34; 20.28; 
21.13; 32.12; 34.12; 45.36; 72.5; 84.17; 88.32; 112.6; 118.1"; 136.20; 
САК“ 34.26; 36.28; 76.21; 78.24; 86.21; 90.12; 98.29 

CAAAQA у.іпіг. 120.30 

САЛСА у. tr. (332a) 125.21 

CAATE у. intr. (332b) 33.2; n.m. 85.33 
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CMH n.f. (334b) 15.12; 22.2; 23.4; 31.15; 61.15; 64.9; 119.3; 124.20; 133.5 

смоу п.т. (3352) 15.19; 90.26; 138.20; 

CMINe v. їг. (337a) CMMNT-~ 29.9; CM(M)ANTT 17.26; 20.2; 52.13; 58.18; 
91.17,24; СМІМЕ n.m. 75.33; 80.17; 91.12; 93.6; 99.13; 109.10; 115.32; 
CMNE 26.17; CMNNE 92.23 

[cwmT] у. intr. (340a) CAMT 34.37; 35.2,3; 42.14 

смат n.f. (340b) 6.22; 23.27; 31.6; 34.8; 40.11; 48.22; 53.22,27; 54.14; 
55.1; 61.20; 63.9; 64.12,27; 72.35; 73.23; 78.11; 84.10; 85.19; 88.29,38; 
93.23; 96.21; 97.7; 99.33; 105.12; 106.16; 108.26; 109.30; 111.19; 113.4; 
116.31,38; 121.35; 123.16; 132.14; 135.30ap; 137.8"; смот 106.9,17; 
119.7 

CAN п.т. (342b) 58.6; 75.7; 86.31; CON 1.2ар; смну Pl. 2.бар; 9.10; 43.5; 
50.2; 81.32; 90.24; MAEICAN 50.16; MNTMAEICAN 85.31(мат); 96.38 

савім п.т. (342b) 35.30; MNTCEEIN 110.14 

сіме у. intr. (343b) 20.36 

CANBOA See BWA 

cwn? п.т. (345b) 109.10*; 135.9"; PE(CWNT 105.33,36 

cney numeral (346Ь) 2.1ар,36; 26.3; 84.9; 80.7; 93.16; 98.13; 99.21; 
мп(є)смєү 44.25; 63.37; 69.33; 106.23; 108.19; MAQCNEY 8.13; 
69.14,31; 126.5(мє2); P онт CNEY 77.20; MNT2HT CNEY 29.4; 
77.22,32; ATP онт CNEY 128.9) MNTATP 2HT CNEY 133.17; 
MNTCNAYC 1.24; 2.9(CNAOYC) 

смнү See сам 

сама) у. tr. (347b) 33.3; n.m. 62.12"; самєа) 65.19; 104.22; ХІ САМА) 
41.12 

смад n.m. (348a) 29.25 

[CcN2] v. tr. (348b) CAN2t 103.11; CNA? n. 103.11" 

CNEY2 п. (3494) 31.25 

САП n.m. (349Ь) 3.40; 15.1; adverbial expressions сеп THPq 81.33 
САП...САП 108.23-31; 113.15-17; (M) mcan етМмеү 35.6; 36.5,27; 
NKECAT 21.8; 34.25; 41.8; 49.25; 124.12(соп); N2a2 Ncarm 8.30; 
10.33; 13.38; 14.4; 21 OYCam 2.87; 67.9,35; 123.19(соп); 2Ncan 
13.28,31; 29.20; 2(€)NKECATI 13.30,34; (Мупсат + rel. or circ. 9.8; 
12.33; 30.8; 32.6; 36.3,22; 37.17,30; 133.30; Фа mcam + rel. 29.25; 
40.18 

cant у. intr. (352a) САПСП 11.4; v. tr. САПСП 7.11; САПСӢС 75.8; 
сєпсауп' 86.11; canc п.т. 81.28; 82.1; 112.3; 120.4; 130.20; 
CATICTI 11.32; 97.14; CATICTIC 71.24; 82.10; Peqcamcrm 86.8 

CwpmM v. intr. (355a) 31.23ap; 32.1,3; 121.8; CAPM 31.23,29; CWPME 
31.23ap; CWPME п.т. 122.4; <C>apMEC 98.3ap 

CPqe v.intr. (357a) 2.38; 42.34; 43.4; 109.18; СРА4Т" 19.18; срав'" 2.39 

соүсоү бее сноү 

сот у. їг. “stretch out” (Kasser 57a) 33.2 
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CWT бее cwre v. tr. 

сете п. (збоа) 25.17; 98.17 

сіте у. tr. (360b) 12.25; 61.8,24; 83.18,22; 88.20; 89.13; CET- 65.13; 
CA T€ 72.19; 112.2,4; CITE n.m. 57.1аф; 131.26; MNTCITE 61.9ap 

саутє v.intr. “return” (3602) 33.15; 34.32; 38.2 

C« T€ у. іг. “redeem” (362a) А.4,22; CWT 47.25; CWTE п.т. 16.39; 46.26; 
117.23; 123.4,30; 124.2,12,27,28,24015; 125.6,12,19; 127.30; XI СТЕ 
125.8; 128.24; 135.28; peqcwre А.4%; 81.17; 87.7; 138.22 

СТАЄ n.m. (362b) 34.1,4,6,10615,14,17,26; СТІ 72.6,8,9 

СТО See TCTO 

C« TM у. intr. (363b) 3.6; 9.30; 12.40; 15.9,17; 16.3; 21.33; 22.5; 89.22; a-, 
apa- 3.16,23; 6.27; 10.17; 11.7; 14.12615,28; 15.27,31; 30.28; 42.33; 
61.30; 111.15; САТАМ 102.27; V. tr. CWTM- 69.12*; cA TM- 12.18; 
CATME” А.28; 113.9; COTM” 111.16; CWTM NCA- 8.5; 9.18; 112.14; 
CWTM АВАЛ n.m. 97.10; 112.2(ABOA); ATCWTM АРА 67.21 

CATNE У. intr. (371) 30.11 (?) 

CwTit у. tr. (365a) 24.4; 121.23; 135.13ap; CATT? 6.19; 16.18; 17.9; 45.11; 
46.25; 47.9,22; 83.7; 101.13; 106.32; 137.18ap; соті n.m. 135.5; 
MNTCWTTI 6.14; 61.9ap; 122.12; 129.34 

CETOOT- adv. (4272) 103.33 

стефіс numeral (273b) 31.36; 32.4 

CwTqd у. tr. (366b) 24.6; 25.13 

CHOY п.т. (367b) 73.3375; 120.25(снү),34; 125.30; 131.34; COYCOY 
73-36 

соүо п. (36да) 8.17 

слүмє у. intr. (369b) 19.32; 21.12,28; 22.3,9,13; 24.35; 30.11аф; 129.32; 
CAYNE а-, ара“ 27.24; 42.8; 49.17; CAYNE XE 5.10; 6.30; 20.13; 
24.19; 40.28; 44.39; 49.27; 62.2; 76.29; 128.35; v. tr. 11.25; 18.9; 21.26; 
22.29,32; 23.10; 24.29,36; 27.15,23; 28.6,9; 36.35; 37.34; 39.17; 54.41; 
56.6,34; 60.19; 61.36; 63.11"; 67.16,27; 99.21; СООҮм 71.36; COYWN 
17.17; 118.23 

COYWN- 3.22; 12.22; 18.10; 22.18; 24.31; 44.1; 46.21; 60.21,26; 72.1; 
80.26,28; 109.23; COYN- 46.14; 

соүшне 2.4ар; 12.37,39; 14.2; 16.33; 18.7; 19.13,33; 24.16; 26.20; 
27.12; 31.3; 55.32; 57.25,27; 60.24; 65.26; 71.15; 72.16; 80.25; 82.24; 
87.16; 89.4; 113.20; 114.20; 118.24; 127.16; 128.36; 131.17; СОУ ФМ" 
46.24; 

CAYNE п.п. 2.4ap; 14.9; 18.4,25; 19.6,16,30; 20.38; 22.36,38; 23.21; 
25.13; 26.24; 27.21; 30.4,23; 31.27,30; 32.26; 55.31; 65.22; 66.8; 67.12; 
8блар; 87.15; 95.37; 98.8; 108.3; 117.28; 125.22,25; 126.9,11,29; 
127.9,10,12,15; 128.19; XI CAYNE 33.35,38; 37.37; 62.12ap; 105.20; 
118.35,38; 123.4; 125.35ap; 126.16,25; MNT XI CAYNE 126.1; 

ATCAYNE 19.12; 21.15,31,34; 27.33; 28.33; 30.9; 31.31; 46.29; 101.3; P 
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ATCAYNE 45.15; 125.32; MNTATCAYNE 24.33,36; 29.34; 77.24; 85.9; 
89.25; 98.4; 105.15,19,28; 107.31; 117.26,30; 121.5; 126.8,27; 127.6; р 
ATCOYWN- 16.39; 127.7; MNTATCOYWN- 17.9; ATCOYWN” 54.35; 
55.27; 64.30; 72.4; 114.25; 126.24; 133.18 

coycoy See сноү 

CAYTN у. їг. (371a) 30.11af; 65.4; 66.6; і38.14ар 

сшоү2 у. їг. (372b) сао" 108.15; СА2" 66.25; C020 Y! 97.6; сооуої 
97.6ap; cwoy? п.т. 66.24; САОҮ2С n.f. 68.31; 94.22 

сша) у. tr. (375a) 5.19ар; WWC 103.10; сеа) п.т. 21.38; CHWE п. 
29.16; MNTTAEICHWE 29.15 

[ciwe] у. intr. (376b) сла) 42.5; WAWE 77.4ар 

cwwe n.f. (3774) 12.24,26 

самє n.m. (589b) 89.1; 119.32*; WNE 88.32; 119.26; 120.22 

сост у. їг. (377b) 110.3; YEWT” 134.29; CA Q)T' 81.2*,3 

снде nf. (379a) 26.2 

ca? п.т. (385b) 15.22; 19.20; 113.5; 116.19 

соєєї v. intr. (381b) 1.15; v. їг. 2.16; 3.2ар; 44.6; 50.12; CA?” 1,15%; 
21.23; 23.14,16; СНО! 19.36; 21.4; 50.5; 87.19; 110.24; 112.18; С2<ЕІ 
n.m. 1.15; 23.1*,4,8,11,12,13,17 

со2е у. їг. (38ob) cegw- 35.19; n.m. 33.23 

[соем] v. intr. (384b) сәм 35.18 

соїмє п.ї. (385a) 8.9; 78.12; 132.24; MNTC2IME 94.18 

са2ме v.intr. (385b) 104.29; v. tr. C?NHT” 26.12; CA2N€ n. See oyw? 

сєонт adv. 90.12; 118.34,35; 123.4; NC€QHTQ 64.33; CEQHTOY 95.12 

са2оүвс п.т. (387b) 13.24 

сбрлот v.intr. (389b) 19.18; 25.24; n.m. 34.7; 128.32 


Ta Seema- 

TAEIE п.т. (396a) 32.14; 41.5; 63.7 

Tà€iO v. intr. (390b) 56.22; TATO 58.11; 92.1; ТАЄ1АЄЇТЇ 54.8; 79.7"; 
83.21,36; 102.17; TA€IH y! 101.23; TAEIO n.m. 54.10; 56.9,18; 69.1; 
83.5; 91.38; 107.8; 117.10; 121.24; 126.17; 132.1; P ТАвІО 90.29 

TEEI See певі апа T 

T v.intr. (392a) 4.24; 10.24; 21.24(T€€1); 92.36; Т ABAA 137.10; Т AVN- 
84.8; п.т. 84.13"; T AZOYN NNAQPN- 57.28; Т а2оүм а2ре- 89.6; 
T AQHT~ 92.7; T А2тн- 98.25; 119.20; Т оүве, оүвнх 81.14,15; 
84.32; 85.20; 89.20; 93.16; 110.6; 120.18; 127.3; 130.17; Т атрє- 18.28; 
30.28; 61.32; 62.28; 

Т V. tr. 13.37; 15.36; 18.19; 19.5; 34.6; 41.19; 45.22; 47.21; 53.15,17,18; 
55.31; білі"; 62.30; 65.7; 71.15,19; 72.3,14; 73.6; 75.28; 76.5; 86.22; 
87.4,5; 88.18,23; 90.8,25; 93.11; 96.15; 99.23; 106.31; 108.17; 110.21; 
112.12; 113.4; 125.13,23; 126.15,18; 127.8; 128.18; 134.12,27; 
136.8,14,16; 
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t- with arthrous object 76.21,27; 117.10; T N-, мє" with anarthrous 
object 30.26, 31.17, 113.4; T- with the following anarthrous nouns: aci, 


EAY, METE, MTAN, рем, со, CBW, TWN, TWPE, OYW, OyaeiN, 
WNZ, WM моүде, WTA, аутартр, WOa, 20, ZEN, 2рлоү, нт, 
2HY, блм, àváykr, етіскотт), KoAaots, poppi; TN- with anarthrous 
object 35.11. 

TAa” 125.2; TEE” 87.31; 90.13; 126.19; TEEI” 13.23; 18.37; 36.1; 
40.15; 61.14; 65.17*; 93.3; 103.10"; 114.29; TEET” 21.24ap; TET” 88.3; 
T€€IT^ 134.21; 

TOEI? 79.87; 87.12; 88.5; 108.9; ТОЄІЄ" 54.6; TWEI? 120.24; TAEI 
part. conj. 29.15; 39.5; МА imper. A.6; мА? А.3,9,15*,18,19; 

T n. A.15; MNT 135.34; MNTT- See €ico T, METE, TWPE, 962; ÓNT- 


Рома 14.36; 20.32; TEEI” ZIWW” 87.2; 03.10; 128.23; TOt 21000) 
20.30; TOEIt 2IWW- 66.31; TWEIEt 266100 52.33; тєєгє! 2100 
65.27 

T- Seem 


TH п. 22.37; 26.25,29; 41.14,16; Т 27.11 

TO п. (19а) TO NPHTE 25.14 

тое See по 

тоүвє п. (398а) 101.34 

TEBE п. (3986) 36.31 

TBBO у. intr. (399b) 102.18; v. іг. тоүвл 26.14; тоүвлєт 98.25 

т‹в5 у. intr. (402a) 83.16; 91.37; У. tr. А.11; 10.33; 81.21; 83.20; 86.30; 
87.20; 91.15; 92.2; 94.1; 119.31; п.т. 82.1ар; 96.1; 116.14 

так у. intr. (403a) 19.30; 33.10; ТНКЇ 34.22; TWK APET” 30.21; 77.27; 
97.4; THKt APET” 108.37; TWK п.п. 33.10; TWK APET” N.M. 103.13; 
112.5; MNTATTWK APETC 29.3 

тєко у. intr. (405a) 18.26; 45.17; 46.22,23; 64.27; 96.3; 104.9"; у. tr. 
TEKA” 80.22; TEKAITT 20.21; TEKO п.т. 26.25; 47.19; 49.2; 81.4; 
92.19; 114.38; 118.6,11; 137.10; ХІ ПТЄКО 119.18; рецтеко 103,33; 
ATTEKO 35.14; 45.18; 58.35; MNTATTEKO 20.22; 31.7; 35.24; 48.38 

[токм] у. tr. (доба) TAKN” 7.31; TAKM 33.9 

TWKC п. (406b) 62.11 

TEAHA у. intr. (4102) 10.39; 14.13; 15.23; 43.16; 93.6; 100.39*; n.m. 15.20; 
16.31; 38.6 

[TwAM] у. intr. (410b) MNTATTWAM 115.16 

TATAe nf. (411b) 62.8; 117.21 

TAAÓO v. intr. (411b) 100.17; v. tr. TÓW 116.14; ТАЛбох 92.30; 
TAàAÓ0 n.m. A.20*; ТАбО 116.13 

TM negative particle (412a) 1.21; 4.29,34; 8.26; 10.6; 42.36; 45.6; 46.28; 
52.26; 62.21,23; 124.31; 130.9 

TAMIO у. tr. (4132) 49.8 


и NT 
yir 
А М y 
$ TAG 
Cee ant? 
(ее 
NL 
E 
\ Л 
з ien 
к үй 
ТШ (8 
ШЕ 
ay ХЕТКУТІ 
MIRAS | 
noy i^ 
wi y Inf. 
КО 
ш 
ш 
EI 
ШІ 
үш 
ДИК 
ТІЛЕЙ! 
Т4 
З ри) з 
ММ 
іш 


yg 
My 
iu; 
xg | 
il im 


deny, 


wr 


WORDS OF EGYPTIAN ORIGIN 365 


TAMO У. їг. (413b) 30.33; 48.20; 50.13; TAMA” 18.21; 109.5; TAMO” 6.14; 
TAMAEITt 89.2 

Тме п. (414а) 4.27 

тамс- у. їг. (416a) 5.18 

TMET See ANHZE 

TN- See торє 

TWN interrogative adv. (417b) 22.15фі5; 113.30; 137.22ap; TON 15.34; 
39-27 

том п. (418а) T TWN 24.26 

TWWN See TODO YN 

тєємо See yevos 

TENO у. tr. (418b) 18.34; 40.13 ((с|тема“) 

TENOY, TNOY See OYNOY 

THNE See THYTN 

TNNOOY у. tr. (419b) 105.35; TNNAY 1.9,29; TNNOOY- 120.13; TÑ- 
NAOY* 1.17; 10.16; 13.10 

TANTN v. intr. (420a) 110.3; v. tr. TNTN-...a- 6.19; 11.17; 13.14; 
TNTWN” 16.20; 108.34; TNTWNt 8.16; TNTANTt 7.24; 68.18; TANTN 
n.m. 49.7; 53.28; 74.5(<та>мт№); 77.17; 78.32; 79.9,26,34; 81.4; 
82.17,18,20; 83.8; 84.33,34; 89.21; 91.26; 93.19; 98.5,19,23; 99.5; 
104.20; 106.5(TANTNE); 107.21; 109.32,36ap; 111.12; ММТТМТООМ- 
I21.4 

TN2 n. (4212) 29.19 

TN2O v.tr. (421a) 12.6ap; 32.20; 105.26; ТАМ20“04.12%; pPeqTN20 85.30 

(Там2оүт| у. їг. (421b) 13.145; тамооут» 8.18; TN2O Y T^ 120.33 

ТАП п.т. (422a) 24.9,10 

Тпє n.(423a) xi TTE 30.29; 41.10; 126.32 

[топє] у. їг. (423a) АТТАП“ 56.15 

тнре adj. (4244) 1.24; 2.6ар,8,27; 15.37; 19.27; 22.27; 26.26,29; 29.28,30; 
32.8,11; 37.35; 38.3,21; 41.15,17,19,27; 53.14; 55.30; 59.11ар; 64.15,35; 
66.9,30,31; 67.7,10,16,18,20,28; 70.20,27; 71.8,10; 79.26; 80.10,22*; 
81.22,24,25; 82.10; 84.16,18; 86.2,7; 91.4,16,22; 92.27; 95.17,22; 96.15; 
97.16; 98.26; 99.22; 100.19,21,26,27; 101.22,22; 103.13,27,31015; 
104.7,12,18; 105.7,16; 107.12,17,33; 108.4; 109.22; 110.27,28; 112.21; 
114.5,20; 115.12; 117.8; 119.17; 121.9,33; 122.35; 122.17; 124.16,23; 
125.8; 127.12; 129.9; 130.14; 132.9,11,19; 135.10,13; 136.9,25; 128.5,22; 

птнрд adv. 28.23; n. 17.5,6; 18.34015,35,38; 19.8015,0,15; 20.2,18,19; 

21.9,10,19,20; 23.35; 24.3,5; 25.22; 43.5; 45-8; 46.38; 47.26; 48.26; 51.4; 
54.1; болоар; 62.6; 63.3; 65.11; 70.37; 74.29; 75.26; 82.4; 88.4; 107.21; 
110.4; 116.20; 117.4,6; 121.1,16,18; 122.35; 123.28; 124.24; 125.22; 
132.27,28; 136.3; пітнра 65.9; педтнрд 8о.23(114); 95.7; ATITHPG 
60.8; NITITHP 52.4*; 55.39; 64.29; 65.25; 66.8,29,36; 67.8,11,12,20,25; 
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68.16*,19,36; 69.2; 70.30,36; 72.2; 73.19; 75.24,37; 76.18,21; 85.34: 
86.17.27; 87.2,33,35; 88.10; 92.16; 94.27; 96.10,18; 100.24; 105.6; 108.3: 
123.26,34; 126.12; 127.27; 129.16 

[rwpe] n.f. (425a) See aTN-, NTN-, 2A TN-, 2ITN-, ATOOT-, NTOOT”, 
сетоот-, 2ITOOT-; віре AMATOOT” 1.20; 2.3ар; 16.20; T тоот; 
30.19; 72.17; Т NTOOT- 64.26; T тоот: п. 76.14; MNTT тоот, 
64.25; ONT TOOT- n.f. 70.23; п.т. 92.6; 21OY€ NTOOT-" 54.25; 21 
TOOT” 75.18; 20ү TOOT” 108.33; 20 Y TOOT n.m. 77.33 

тро v.tr. (4302) 27.30 

TPMT€q2O п.т. 77.33 See те2о 

TPP€ у. intr. (431b) 89.21 

[тос] v.intr. (433b) мм[тто]с 103.12 

TCO See TCTO 

TCAEIO У. їг. (434a) 96.18,35; TCAEIW 96.27; 100.32; TCAEIAEITt 79.9; 
97.31; 100.25; 102.9; 123.13аф; 138.11; TCae[iH]oy* 99.13; ТСАЄІО 
п.т. 99.6; TCAEIW 102.31; 104.19; TCAÍO 127.3; AT<T>caeiac 
17.26 

TC€BO у. tr. (434b) 21.2; 86.1; ТСЄВЄ- 14.7; ТСЄВЄ EIET” АВАЛ 8.35; 
42.10; TC€Bà- 50.1; 88.12; 115.2; «T»cas[oloy 99.1300; 
<т>сав[н]оү 99.1325; тсево п.п. 8.5; битсєва» n.m. 117.18 

TCBKO у. їг. (435b) ТСВКА 52.30; TCBKO n.m. 36.6 

TC€NO у. tr. (435b) 19.7; 38.35; 53.32,33; 96.24; 104.26; 106.34; ТСЕМа” 
8.22; 27.33; 40.134р; 51.30,34,37; 52.2,6; 104.29; ТСЄМАЄІТЇ 123.13; 
TC€NO п.т. 104.30; 106.19; 110.22ар; TCENW 104.17; PXDMEQTCENO 
51.32,35 

тсто v.intr. (436a) 137.12; СТО 117.21; 123.8; TCO 123.6; TC TO APET” 
41.7; У. tr. ТАСТО 35.21; СТО 13.30; 21.7; 22.20; 24.6; ТСО 82.9; 
TTA” 1.13; 3.29; 69.16; 79.3; 92.32; СТА“ 30.13; 92.23; 115.27; ТСА" 
82.3; ТСТО n.m. 14.11*; TACTO 35.22; СТО 19.5; 36.15; 122.22; ТСО 
128.14; ÓNCTA- 117.18 

TOOT- See Twpe 

TWT у. intr. (437b) 26.32; 122.27; THT? 22.36; 23.25; 62.39; TWT nm. 
25.6; 68.27; 70.3; 71.11; 74.25; 76.10,18; 82.1; 90.37; 93.4; 95-47; 99.19; 
122.17; 123.24 

TOY numeral (440b) 2.19; ТАЄЮУ 2.20 

теүо у. їг. (441b) 7.26; 21.29; 44.39; 60.13ap; TEYE- 38.25; аттєоуад 
40.17; MNTATT€OY[.]e 110.20 

тєүо у. їг. (443b) 5.27 

TOY«- п.т. (4445) ETZITOYW- 13.7; 29.23 

TWOYN у. intr. (445a) 2.20; 30.23; 46.16; 48.3,6; 49.23; TWWN 33.7; 
45-26; 46.8,10; 134.28; 127.22ар; v. tr. тоүмес- 33.6; тоүмас” 
30.19; 45.19; TODO YN n.m. 49.26 

THYTN pers. pron. suffix form 5.15; 10.25; 50.4; THN€ 3.37; 4.1540; 
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5.2,3,14,19; 6.20; 7.13,16; 8.2; 9.4,21,23,35; 10.24,26,28; 11.4,18,22, 
25,29; 12.22,28,32,36; 13.15,19,22; 14.7; 32.33 

TOYXO у. tr. (448b) 11.1; 96.34; 110.25ap; 111.3,34; 118.17; TOY XW 
97.29; ТОҮХО- 116.31; TOY X€- 11.4; TOY ХА" 115.5; TOY XW п.т. 
111.20 

тахде v. tr. (449b) 114.17; І37.19ар; тла) 46.27; 76.34; 9олар; 
95.33,34; 107.27; 118.13; THOA)? 54.27; 77.10; 87.10; 88.22; 117.7; тоа) 
n.m. 41.20; 119.23; TWWE 80.31; 84.13; 85.24; 88.19; 90.31; 91.30; 
92.28; 101.5; 103.28; 106.8,10; 107.14 

[Tawo] у. tr. (452b) 2.14ap; TAWE лє 10.12,26; 15.2; 16.26,28; 112.7; 
113.11; 117.12; 121.17; 123.3; 133.29; 138.9; TAWE oeig) 112.24; 
113.12; 117.11; TAME AEIW N.M. 113.10; 120.9 

тщ? у. intr. (453b) 3.21; 34.5; 97.25; TH2t 106.19,20; АТТ 90.17; 
93.18 

те20 у. intr. (455a) 60.5; 77.34}; 110.24; ТА20 2.2; TEQO v. tr. 75.19; 
77.26; 91.11; 96.16; 99.25; 110.30,33; 120.5; 126.29; 129.32; ТА20 12.6; 
T€2€- 11.20; 110.1; 131.17; TAQE- 109.37; ТЕ22- 63.14; 75.17; 77.36; 
89.34; 91.17; 99.32; 100.5; 111.5; 114.30; 115.22; 127.10; ТЕ2О n.m. 
77.16; 128.6ap; тє2%0 76.35; ХАТТЕ22-< 20.3; 54.21,33015; 73.4; 77-273 
114.26; 126.10; MNTATT€2A* 75.15; 76.35; T€EQO APET” 22.19; 94.3; 
98.21; 101.25; 102.2,12; 112.19; TEZA” APET” 28.14; 96.17; 132.15; 
T€20- APET” 102.19; те2о apeT- п.т. 41.6; 54.28; 68.6; 93.24; 
96.22; 103.24; 115.31; мМЧте2о аретй 87.12; ATTEQEPETY 37.24 

Т2е у. intr. (456b) 22.17; TAV?Et(TAZE ар) 3.9; гє n.m. 22.18 

өвві у. intr. (457b) 98.8; v. іг. eBBIA- 79.19; 84.3; 90.21; eBBIAEITT 
97.28,32,34,36; 99.35; 117.38; Т2ЕвінҮү? 121.32; 

OBBIO n.m. 17.21; 120.28; 121.27; ATOBBIAY 85.20; MNTATOBBIA Y 

135.8 

TW2ME п.т. (459a) 122.378; 130.4; MNTW2ME 122.19,24 

[remo] v.tr. (4612) Т9 ПА" 14.24 

Tà2€,TA2QC See гє 

TWC у. їг. (461b) TA2C- 36.16,19,22; т©)2С п.т. 36.17015,23,26 

[тл2т2] v. tr. (462a) те2та2Т! 85.11; 110.32; TA2TA2T! 132.10; 
ATA2T2 110.34; 132.10; T2 T2 n. 120.21; MNTEVT 121.22 

[Txaio] v.intr. (462b) р 6a(?) 89.6 

TAXO у. tr. (462b) 81.11; n.m. 81.12; TAXW 122.10; 130.15; ТАХОУ 
97.35 

тахро у. іг. (462b) 86.37; тахра» 107.9ap; TAXPE- 50.4; TAa XpaeiT! 
76.33; 128.11; талхро п.т. 31.32; 65.7; 87.5; 107.8ap; 119.7; 128.25; 
133-13 

тобе у. tr. (464a) 20.26; 26.36; 27.1; 33.1,22; ТАК“ 7.31ар; TWOE n.m. 
7-34; 62.11ap 
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оү interrogative pronoun, see Є Y 

оу- indefinite article, passim 

оуаєї See ovat 

оүзві п.т. (4724) 76.5,21 (oya€i[e]),27; 106.15 

оүсеі 
20.20; 21.28,22; 22.2,16; 23.6; 24.34; 34.18; 36.23,28; 39.29; 46.3; 50.5: 
51.31; 58.20ар; 72.6; 75.18,23,38; 76.8; 82.29ap; 84.21; 86.2; 
110.9(OYE); 111.26; 112.23; 114.22; 119.14ар,20; Оүзеі 128.15; оүєє 
оүєє 81.33; 88.18; 95.13; кеоүсеі 51.28,30; 52.16,22,28; 53.23; 
54.26; 57.10*; 74.30; 124.32; 129.14; ПОУЄЄЇ 21.11; 22.12; 32.7; 
піоүвві 32.10; 4215(піюүсі); поүвві поүєє 2.12; 16.7; 
21.21(поуєєї MOYEE! MOYEEI); 25.11,20; 27.19; 30.8; 37.4; 40.12; 
41.3,21; 49.30; 54.11; 63.3ap (поуєї поүеі),18; 66.4; 67.8; 68.22ap; 
69.28,39(поує moye); 70.4,14; 73.8; 74.27; 75.29; 79.28(поує 
поує); 91.23; 94.14,15,34,37,38,40; 95.14; 96.16; 98.12,22; 99.24,26; 
100.3; 105.8(moyeel піоүсеі); 108.13; 111.13; 113.8,22; 116.35; 
118.27; 124.8,17; OY €€1 22 Оүсеі 11.32; Оүсіе f. 8.20; 16.17; 106.7; 
TOYEIE TOYEIE 67.14,33; 68.21; 69.40; 73.9; 106.23; 118.21; 
MNTOYEEI! 23.15; 24.27; 25.6,9,11,15,24; 34.33; 49.13; 72.17; 83.32; 
MNTOYEEIE 75.22; 83.30; OYEEI NOYWT п.т. 51.8,15(0y€); 58.1; 
66.30,36; 68.34; 73.106,29; 74.2; 77.12; 86.26; 95.26ap; 112.8,9; 116.29; 
122.33; 132.21,22; ОУЄІЄ NOYWT 58.27; 133.6; P оуєєг NO ycoT 81.5; 
91.30; MNTOYEE!I Noy«oT 66.28; 67.31(оүесі); 68.24(оүвіеі),27; 
69.30; 78.1(0y€); 122.16; 123.7; оүєє OYAEET 51.12; 110.34; 
117.6; ÓNO Y€€I 119.13 

оүлєє v. intr. (470b) 2.22; 10.22; 11.22; 12.34; Oy à €1 82.16; оүноү! 
5.38; 7.21; 10.8; 119.4; OY a €ie п.т. 82.9; 97.39 

oyw у. intr. (473b) 33.17,21; n. T OYW 7.27; 124.5ap,11ap 

oyw n.m. (474b) P oyw 22.5 

oyw Interrogative pron. See ey 

oyaast v. intr. (487b) 6.21; 10.2; Oyaaq 1.8; 25.23; NETOYAaB 
1.20(0Yaaq); 10.28; 118.26; 135.17; MNA ETOYAAB 24.11; 26.36; 
27-4; 58.35; 97-1; 127.32; 128.8; 138.24 

оүве- prep. (476a) 65.27,28; 84.25; 85.2ap; 86.9; 94.7; Т оүве 81.15; 
84.32; 93.16; T оувн» 81.14; 85.20; 89.20; 110.6; 120.18; 127.3; 130.17; 
віре OYBH^ 84.35 

оүшм у. їг. (478а) 25.15; 106.28; 107.3,6; оуам"» 18.27515; 33.16 

оүшм у. tr. (479b) 99.17 

оүм verbal auxiliary, before indefinite subject іп bipartite conjugations 
(481a) 2.1ap; 4.15,16,24; 6.33; 7.14,34; 8.24; 19.11; 24.25; 25.21; 29.5529; 
35-21; 39.10; 40.21; 43.25; 44.8; 46.3,8; 47.24,31; 50.5,10,11; 51.14,34) 
54-9; 55.3; 59.23; 60.7; 63.10,14; 70.6; 72.27; 73-13; 74-45 75-13; 932% 


indef. adj. (46да) 19.6; 37.6,11; indef. pron. 8.17; 11.24; 19.11; 
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90.1; 99.3; 100.12*,13; 103.6; 105.20; 111.23; 119.21; 120.21; 121.32; 
120.1,10; 133.8; 134.6 

oyan indef. pron. (482a) MN OYAN 54.2,6; 113.29; OYAN мм 26.1,32; 
125.2,24; 129.23 

оүлє п.т. (480a) А.3,22; 9.11; 13.20; 25.1,18; 28.29; 30.6,36; 31.14; 
32.29,34; 34.7; 35-528; 36.11; 43.12; 49.2; 77.19; 82.33; 85.29; 87.10; 
88.14; 89.6,19; 94.31; 97.12; 102.13; 119.11; 129.1,4; 131.10; 136.27*; 
OYOEIN 62.5; 78.35; 93.10; 94.26; 114.12; 118.30515,37; 136.27"; 
оуоїм 66.19; 115.13; OYAEINE 62.34; 92.20; 94.2,24; 102.28; 
135.2135; P оүзвім 18.17,18; 28.28; 118.26; p оүовім 
66.20(0YOE<IN>); 90.14; 124.22,24; Of NOYOEIN 124.23; митр 
OYOAEIN 65.20; PMNOYAEIN 10.4; реар OYAEIN 13.20; 111.50; Т 
OYA€IN 124.30(<OY>AEIN); 129.2; XI OYAEIN 16.15; 

оунм v.intr. (482b) A.7*; OYHN а», ара» 14.27; 20.16; 30.15 

оүмем n.f. (483b) 14.31; 32.9,11,14; 98.16; 104.10*; 105.7; 106.21; 
108.14,21,22; 110.27; 121.21,29; 124.7; 130.6; 132.9 

OyNT€- suffix v. (481a) 69.41; 97.34; OYNT€* А.33; 25.27; 34.11; 35.34; 
38.12,14,15; 41.28; 42.12; 43.27; 44.25; 47.19,23; 49.15,25; 51.532,40; 
53.11,14015; 54.28; 55.19,34; 56.17,23,36; 57.23; 60.30; 61.17,21,24; 
62.26; 64.21,31; 67.14,18; 68.12; 70.15,20; 71.8; 72.30; 79.23,24; 
84.14,29; 85.16; 87.24; 89.10,11,12; 92.7,12; 93.22,23,33; 94-12,20,20,40; 
97.7; 104.5ар; 105.37; 106.4,11; 107.4; 111.17; 117.27,20; 119.32; 
122.20,36; 123.1,23; 125.27,32; 127.1; 128.3; 130.27; 131.5,25,30; 137.20; 
оүмтее with double suffix 38.12; 62.17; 79.23,36; 80.2; 88.34; 94.5; 
95.25; 120.34; І26.26(оүоүмте-“) 

оүмоү n.f. (484b) 5.28; pl. оумаує 73.25015; TENOY 10.20; 55.35; 
67.4,5; 73.29; 95.18; 132.3; 128.25; TNOY 7.4,34; 9.29,32; 10.9,26; 
14.2,20,35; 25.7; 50.8; 9214; NTEYNOY 48.21; NTOYNOY 47.36; 
WAQOYN ETENOY 112.21 

oynaq у. intr. (485b) 100.38; 122.21; n.m. 55.15 

оүшм2 у. intr. (486a) 6.10; 24.38; 43.9; 89.8; 91.8,33; 93.4; 96.9; 97.16; 
100.6; 102.14; 114.4; 119.13ар; OYWNZ АВАЛ 2.17; 13.3; 16.11; 18.5; 
19.34; 28.5,8; 30.32; 37.14(оүшме2); 38.4; 48.8; 69.22,23; 79.17; 
89.15; 97.12; 114.34; 116.36; 118.33; 119.1; 131.12; 133.16; 136.28; 
OYAN2 ABAA 20.6,23; OYWN2 v. tr. 27.27; 88.28,21; 91.21; 98.27; 
138.17; Оүсом2... ABAA 24.11; 27.7; 37-9; 45-73 70-31; 71.12; 72.20; 
86.27; 88.1; 126.22(євол); оуамо- 2.7ар; OYANZ2- 22.39; 36.10; 
86.22,27; 90.4,11,26(оү2ам2“); 91.1; 93.25; 94-13ар,23; 119.16; 
125.28; 134.30; OYAN2- АВАЛ 13.39(OYyaNe2-); 18.13; 22.35; 
23.22(<4>),28; 34.4; 44-16; 57.30; 58.2; 63.19(євол); 64.33; 67.34.36; 
69.13; 93.30; 118.27; 123.20,28,34; OYAN2' 2.3ap; 25.3; 64.4; 90.30; 
92.17; OY ANZ! Авал 2.13; 17.37; 23.2; 38.23; 41.20,35; 45.20,29; 47:38 
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(оүжам2); 63.26; 104.17; 109.23; 112.6; 127.5; ОУФМ2 п.т. 16.4; 
86.35; 88.8; OYWNZ ABAA 7.5,10; 17.2; 27.5; 30.24; 37.6; 45.10; 48.34; 
60.22; 77-5; 85.14; 89.1; 90.2; 91.27; 95.30; 108.8; 117.16(aBoa); 
119.12; 126.2,3; 127.15; 131.10; 132.13; OINOYWN2 АВАЛ N.M. 114.11; 
n.f. 89.16; NO Y«ON2 ABAA N.M. 114.13; 120.11; П.Г. 116.4 

оүнр interrogative pron. (488b) 5.24,26 

оурат у. intr. (490a) 7.13; PAOYT? 122.22,28; Oypa T n.m. 92.8; 93.2; 
98.26; 135.30ap,33ap 

оурітє n.f. (4912) 33.1; pl. оуєрітє 30.22. 

oywp2 n.m. (491b) 94.3 

оүшсд4 v.intr. (492b) 18.24; 32.25; OY ACQ' 78.25; 79.33; 82.14; o y «cq 
V. tr. 33.21 

OyaeeT- adj. (470a) 1.18; 8.31; 19.22; 21.6; 22.18,30; 23.10; 26.7; 27.10; 
38.18,27,33; 39.7,8,9,17,18,23; 40.19; 42.15; 46.12; 49.18,23,35; 
51.8,11,12,16; 52.3,34; 53.6; 54.40; 55.6,7,8,9; 56.4; 58.4; 59.23; 61.25; 
62.25; 66.11; 75.12; 77.31; 79.5,13; 83.8; 84.5,36; 86.4*; 91.32; 92.36; 
100.21; 110.2,7,35; 112.7,21; 114.23,27; 117.6; 118.8; 124.3,5; 127.29; 
133.3,4; 136.32; оуаєт" 7.13; 9.23; 11.17,22,25; 13.22; 107.2; 124.26; 
131.16 

OYWT adj. (4944) 5.27,29; 7.31; 51.24; 57.19,22,37; 66.323,35; 67.29; 68.32; 
73.15; 78.2; 83.31,33; 92.33; 94.27; 106.7; 108.20; 112.29; 116.6; 123.18; 
127.35 

оүшт у. їг. (4952) 134.11; OYAATT 11.27 

OYWT v.intr. (495b) 66.40; 67.5,6; 116.9,10; оүєт 66.39 

оүте- prep. (494b) 104.4; оута»»- 18.39; 137.17; OYTO” 108.16 

OYWTB у. intr. (496a) 15.14 

OyTA2 n.m. (498a) 18.25; 23.35; 28.17; 51.19; pl. OYTWW 33.38 

oyey Seeey 

Ooyaeig n.m. (499b) 7.37; 25.8; 35-11; 48.5; 52-19; 62.15; 73.21; 95-32 
107.22; 125.30; 137.16; OYyO€IQ) 73.30; 120.34; прос оүзею) 
120.24,22; 121.24; 126.25(оүз1ау); 132.1 

OYWWeE у. intr. (500a) 10.25; 27.26; 28.2; 37.18,30; 74.30,30; 114.33; 
130.33 (оүшуау); oywwe a + infin. 1.22(оүшау); 2.25; 3.8,10; 10.23; 
11.26; 14.18; 15.24; 16.5,18; 19.13; 22.11; 28.1; 33.6; 43.26; 47.31; 55.31; 
57.27; 60.6(0ywwaye); 61.27; 72.153 74.24,28; 75.9,12,17; 76.8; 77:15; 
79.20; 87.16; 94.2; 98.29; 103.1; 131.32; У. tr. 71.34; 93.36; 1317; 
оүза)“ 27.27; 28.25; 27.20; 40.25; 43.23; 64.15; 66.21; 69.30; 70.5.32; 
71.14; 73.26; 75.20; 76.1(P пєтоуалауд); 77.14; 101.5; 104.13; 1342; 
оүахйе nm. 4.33; 5.1;  11.1,35;  22.10,35; 24.2; 20.26; 
33-31(оүша)),34; 35.31; 37.5,17,19,23,25,26,33; 54.23; 55.35; 06.20; 
69.39; 721; 74.21; 75.25; 76.18,24,36; 86.12,22,22,27; 95-7; 102.23; 
108.12; 114.27; 117.301,5; 121.24; 122.37ap; 126.25; 127.23; 136.12; 
ATOYWWE 114.36 

OYWH n.f. (502a) 28.28; 30.4; 32.28 
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Oy««qB у. intr. (5025) 2.26; 3.39; 4.2*,22,31; 5.35; 6.1,29; 13.26,36; 15.34 

оүшеп п.т. (5032) 40.10; 134.20 

оүшаут у. tr. (504a) 89.17; 131.9 

oyw? у. intr. (505b) 9.2,3; оуно (as infin.) 9.6; 11.27; Оүн2! 32.33, 
оүш2 aTooT- A.35; 76.6; 80.13,33; 92.4; 130.7(0ү2‹02),33; n.m. 
127.14(0Y2«02); oyw? v. tr. OY«2- NCa- 9.16ap; 10.26; Oya?” 
МСА-, НСО“ 4.28; 8.24; 35.25; 77.29; 81.26; 82.30; 97.14; OYH2t 
NCW” 52.20; 54.34; 81.16; 104.16; OYA? CAQNE v. intr. 99.29; 102.20; 
OYE? CAQNE 2.37; 79.20; 99.25; 100.13,20; 103.23; OYA? саомє 
n.m. 39.2; 76.12; 84.9; 131.35; OYE? CAQNE 106.36; ATOY€2 Cà2N€ 
100.8; мавіоүе? CAQNE 80.9; MNTMAEIOYE? CAQNE 79.27; 83.35; 
84.14,20; 98.10; 99.11,15,20; 103.20,22; 118.2(маАТОу 22); 120.16,23; 
131.24,26; PeqoyYe2 CAQNE 99.34; 103.38 

Oya2aà conj. (19b) 16.36; 30.10,16(оү22),24; 33.2; OYAYN 19.37; 29.7; 
30.14,29,30(O YAQNN); 31.15,20,25,32; 32.29; 37.10,20; 38.28; 39.4; 
OY€2N 36.24; 37.2; AYWN 41.16; OYCD22N 43.5 

Oyi2g€ п. (508b) 84.12ap 

(оүш2М| v. tr. (ода) Oya2M€- 54.17; аттоуаоммєс 57.2дар; 
[aToy]|a2Meq 66.15 

оүхеві v. intr. (511b) 1.27; 2.5ap; 4.6"; 6.3,16; 7.11; 8.21,33; 11.2; 
12.1,2,3,13; 13.25; 16.1*,14; 47.36; 48.1; OY A Xf 2.3ар; 46.23; 47.27.34; 
108.3; 123.21; 131.3; OY XEEI N.M. 1.10; 2.5; 20.8; 32.25; 46.26; 47.28; 
131.13 (Oy XAEI); оүхаеіте 92.29; 111.29; 114.18; 117.33; 119.31,34; 
120.5; 128.3; 130.23; 132.8; 133.14; 134.32; оүхееіте 
31.18(0y x€€14 €); з5.1(оүхєєтє(є)); 119.32; 121.27 

(оүшбі| v.tr. (513a) Оуабт» 25.30 


а) у. їг. (518a) 115.9,17 

w interrogative pron. See € у 

wt See віре 

wed у. їг. (518b) авєа 61.19; ABU) 90.1; овд) п.т. 105.14"; р пава) 
120.32; BWE nf. 17.24,33,36; 18.1,6,8,11,18; 20.38; 21.36; 60.10ap; 
77.23; 82.26(«в» 46); 98.3 

wk у. intr. (519b) 77.14; 93.37; n.m. 40.23ap; 87.1; 93.31ар 

(KM у. intr. (519b) 11.8; 14.6 

(A2 See wa? 

WMNK у. tr. (5222) 45.14,19; 46.1; 49.4 

WMC у. intr. (523a) 34.13; 84.11 

wN? у. intr.(525a) 5.35; AN2' 19.35,36; 21.4,5; 22.39; 48.23; 64.3; 66.28; 
69.5; 90.32bi5; 105.26; 133.32; мам?! 48.2,21; WNZ п.п. 1.7015; 3.25; 
6.9; 8.15; 10.21,28; 12.29; 12.24; 14.10,15; 15.27; 20.14,29; 25.19; 43.10; 
66.28; 105.23; 107.7; 108.2; 129.7; 133.33; WNE? 5.32; 14.5; 31.16; 
фам? 9.19; 47.10; Т WN? 117.7 

Фп v. tr. (526a) 29.37; ап" 29.36; 86.31; нп? 45.15; 50.9; 109.16; WT 
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n.m. 32.5,8,15; See wit wn under «от; лтлтт^ 58.19; 59.77.28; 
67.20,23; 73.16; 129.18; MNTATATIC 59.8 


[wp] v.intr. (5302) ард)! 34.17,20,27; Арла) n.m. 34.32 
wpX v.intr. (5302) 17.12; і03.13ар; арх! 39.1 

wck v.intr. (530b) 118.28 

wc? $Seec«o2Cc 

wre v.(?) 34.21 

«ТП у. tr. (532a) 5.13 


wa) v. intr. (533a) 48.7; 82.7; v. tr. 20.39; 21.33; AW” 23.6; awezam 
42.20 

(шат| у. їг. (536a) AqT- 18.24; 20.25 

26 у. intr. (536b) фоє APET- 13.6; 41.9; AZE APET- 43.33; 48.33; 
2a€ PETG n.m. 57.2 

(2C у. їг. (538b) 12.28; 26.22(<ос2) 

X(XXN у. intr. (539a) 21.21; 32.34; WXNE 83.1; ATWXNE 126.20 


а) verbal auxiliary (541a) A.10; 2.1ap,5ap; 3.37; 6.22,33; 7.34; 8.27; 9.7; 
13.6; 16.14; 17.13; 19.2; 20.6,33,34; 22.21; 38.25; 51.1; 52.22,27; 53.15; 
54.17,18,19; 59.19; 63.16; 65.32,36; 77.18; 86.19; 89.5,22; 95.11; 121.16; 
122.21 

wa prep. (541b) A.23*; В.б; 9.29; 10.17; 14.20; 21.35; 22.22; 27.7; 29.25; 
35.21; 40.18; 41.28; 45.34; 47.29ар; 55.40; 57.3; 59.13,15; 60.16; 62.24; 
63.32; 68.28,35; 69.1*,4,19; 70.27; 71.22,20; 81.8,10; 88.34; 92.16; 
94.39; 98.34; 100.10; 107.25; 108.2; 109.22; 111.18,21; 117.31,39; 119.15; 
121.26; 123.24; 124.19; 125.25ар; 126.11,22,27; 129.7,13; 132.3; 136.17; 
137.9; 138.25,26; WAPA” 1.20; 19.5; 21.11,14,21; 22.7; 24.12; 41.25; 
65.23; 71.21; 84.31; 119.2; 122.8,17; 132.6; WAPO” 117.2; 118.26; See 
also BWA, 20 YN, 2рат 

qQaeie у. intr. (542b) 36.12; 66.6; ма NWAEIE 138.10 

we. v. intr. (544b) 77.4(4)6Є); 130.8; 137.19ap; WE AQOYN A- 20.34; 
MNTWE A2OYN 124.18; WE AVPHT 15.26; 21.10,20; 22.7; 42.17; 75.9; 
127.27; WE QN 29.27 

we п.т. (546a) 18.24; 20.25 

we numeral (546b) 2.19; P we 32.16 

wiv. tr. (547b) WIT- 30.5; ат п.т. 130.11 ATWIT” 42.14; 54.22; 70.25; 
126.35ар; MNTATWIT= 56.13 

woy п. (5496) 5.19 

wipe у. intr. (551a) 67.2; аувєІє 48.27; WIBE у. tr. WET” 52.28,29; 
136.33") Ф4т" 45.17; WBBIAEITt 85.10; 100.2; 106.15; 112.11; 116.9; 
WBBIAITT 52.21; WBEIE N.M. 48.35; WIBE 127.1; 132.20; 136.32; WIBH 
90.2; 112.17; Q)BBICO П.Г. 93.11; 120.27; 131.28; 136.8; XBBIW 17.20; ХІ 
WBBIW 135.29; ATWBT- 17.26; 36.13; 52.32; 

аухвол See BWA 

WBHP п.т. (5534) 2.6ap; 39.30; 53.36; 90.6; 122.13,14; 135.1,27; P BHP 
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63.14),2; 105.2; 113.20; мМт«)внр 65.21; 87.24; 114.32; 135.25; 
ATU)BHP 93.17 

(дак) v.tr. (555a) WHKt 50.6 

алке п.т. (556a) 89.25 

, АНА v.intr. (559a) 16.9,22; n.m. 97.13 

ШАМ v.tr. (559b) YWAM a- 34.10; (JAAME€ * 30.30; («OAM N.M. 34.12 

[wwame] у. tr. (560a) waaMt 26.2 

qeAeeT N.f. (560b) 93.1; 122.23,24, 135.33ар; ма NWEAEET 122.1521; 
128.33; 135.31*,33ap; 138.11 

wad п. (5610) 7.24ap 

аунм adj. (563a) 19.29; 42.5; 62.7; 74.3.18; 76.15; 89.11; 107.23; 110.2; 
126.36"; 132.2; 133.3; NNOYWHM 89.10; KATA WHM WHM 90.7; 
104.24; MNTQHM 104.23; 115.6 

wmo п.т. (565b) 31.1; 119.9; pl. (Mae 11.18 

(дмоүм| numeral (566b) мтамн<м> 8.3 

WOMNT numeral (566b) 103.14; 106.30; 118.15,18,22; WAMNT 3.39; 
14.41; WOMTE f. 106.28; MA? WaMNT 8.14; 60.25(а)лмТ),28; 74.19 

ам моүде See wine 

аума)є у. intr. (567a) 24.24; Має A- 120.9; V. tr. 133.23; 134.17; 
аума)є п.т. 120.13; 134.1; 125.2ар,4; PWME €q«qhMqe 136.5; 
РрМНаума)є 135.18; реда)Мауҙе 102.5,23; 103.2,29; 105.1; MNTP€q- 
а)Маҙе 136.7 

WHN n.m. (568b) 51.18; 74.12; 106.29; 107.4 

WNE See cane 

WINE у. intr. (569a) 11.34; 31.32; 47.33; 50.8; 83.19; 112.3; WINE ETBE 
47.32; WINE àa- 43.34; 50.15; WINE NCa-, NCW” 6.7,0,11; 24.17; 
32.2,35; 61.26; 65.14,30; 66.26; 71.16; 72.4,7; 83.15; 88.13; 112.3,5; 
WINE XE 65.16; WINE у. tr. 44.4; WN- 37.36; WNT” 6.21; WINT” 
15.30; WINE N.M. 47.32; 90.25; 99.2; ATWINE NCW” 71.18; ONWINE 
МС” n.m. 71.9; 73.6; 120.4; «9M моүде п.п. 34.35; 127.36; PMT WM 
NOYQE 116.17 

WWNE у. intr. (570b) 3.26,31,33; 33.3; 116.15; N.M. 3.20,30; 35.31; 77.28; 
81.2; 83.12; 93.18; 94.17,20; 95.3; 98.38; 102.22; 105.13,16; 106.8,16; 
121.34; АУАМ2НТ 20.10; MNTQ)AN2 TH” 18.14 

wre See ewwne 

ww у. intr. (574b) 27.9; v. tr. 20.11; 22.31; 29.15; 66.39ap; 92.21; 95.12; 
warn- A.8; 9.7; 23.30; 63.4,6; 74.5; 77.36; 123.1; WET” 9.35; нп! 
71.30; ATWAT” 17.7,22; 18.32; 30.34; 54.23; 55.14; 64.30; 123.31; 
Peqwwrn{e} 81.17; отп мка? 85.34(w it); MNTG@wr MKA? 121.7; 
а ӘП 2MaT 15.7; 90.27(ауп); Фоп сє 20.11(NNIZICE); 
45.25(а)П); 65.21; 125.21(wmwn{e}); MINT]Wor 2ісе 65.12; Wit corr 
13.33; 15.37; n.m. 14.5,13; 92.7; 93.32; 95.26,32; 102.22; 114.13,19; 
117.15(c' ay TIT) ,17; 119.5 

Пе v. intr. (576b) 3.11; 10.21 
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qme у. intr. (577b) 3.1; 18.8,10; 24.28,21; 27.9ар,31,32,36; 28.2,20,24; 
34-32; 42.9; 44-38; 46.34; 47.1; 60.37; 61.18,33; 62.28; 73.28; 76.20; 
77-2,11,234р; 79-4,25; 80.13,24,30; 82.22; 83.12,33; 86.24; 87.36; 89.46; 
91.20,32; 92.19; 95.9,19,24,28; 97.23,24; 104.1; 108.18; 109.1,16; 112.35; 
113.16; 114.9,39*; 118.12; 119.8; 120.10; 123.18ар; 125.27; 131.26; 
132.30; 134.33ap; 136.30; 137.13*; 

WWE ATPE- 37.15; 80.4; 82.35; 

опе N (complement) A.30; 1.26; 3.18; 5.4; 8.10; 10.31; 11.7,14; 
12.5,37,41; 13-12; 18.25; 19.17; 44.29; 46.37; 51.35; 59.38; 62.29; 65.1*; 
68.5; 80.12,29; 81.6,13; 85.12; 86.8; 87.11; 89.17; 90.17; 96.22; 99.27; 
109.24; 114.34,36; 115.22; 118.9,34; 131.1; 136.15; 

ауалте й№-,. ма», ме: (dative) 15.4; 22.13; 25.19; 61.4,7; 69.15; 
85.12,15; 86.5; 90.2; 95.26; 114.20; 118.9; 122.25; 124.12; 

аудупє with various other prepositions and adverbs a-, е-, apa- 18.28; 
77-253; 80.36; 85.33; 118.10; 128.12; АВАЛ N-, MMA” 16.13; 51.36; 
58.22; 86.17; 101.6; 115.25; АВАЛ QN-, Монте 7.30; 8.14; 77.31; 
78.15*,29; 93.27; 103.26; 107.34; 110.22; 114.31; 120.17; АВАЛ 2ITR-, 
21ТООТ-“ 35.8; 48.17; 127.32; AQO YN A- 13.21; 44.32; 123.21*; AXÑ-, 
AXNT- 37.21,23; 38.36; єтвє-, єтвн(н)т 18.2; 44.12; 47.11; 79.19; 
81.11; 88.28; 90.3; 91.13; 92.25; 96.2; 104.21; КАТА 72.20; 85.27; 86.10; 
94-24,33; 98.4; 101.7; 109.27; MN 13.16; 99.34; Мпрнтє 60.31; 75.10; 
127.24; Мпсмат 96.21; N-( —2N-) 85.1ap,15; 134.14; NBWA АВАЛ 
46.18; МСА NBAA 77.30; NOE 79.1; N2PHÍ 2N- 26.9; CABAA 51.7; 2Ñ-, 
конт» 17.18,30; 18.4; 43.1,3; 44.36; 61.5,31; 71.4; 77.4; 78.5,28; 86.5; 
97.26; 105.12"; 106.17; 113.38; 125.15; 127.28; 136.18; 137.16*; 2aTM 
18.2; 

wwme with circumstantial 3.35; 4.1,4*,18; 6.7,19; 7.17; 16.19; 25.23; 
31.28; 33.19; 44.37; 63.26; 76.32; 78.24; 79.31,33; 89.19,30,32; 95.24,35; 
104.1; 110.5,12,18; 111.36; 113.25; 117.30; 118.14; 121.15; 127.5; 130.35; 
122.10; 

qme in various expressions ма NWWTE 11.24; 65.8; 98.31; 136.175; P 
ауа)рп наатіє v. intr. 65.34; 83.6,15; 84.26; 87.35; wpit Nwwne 
п.т. 65.38; реда)0упе 106.25; 125.1; реар 2нтС NawneE 52.20; 
ATWWITE 38.32; 

WWE п.т. 45.9; 55.40; 79.13; 84.4,11; 99.33; 106.1,5(аҙшп<е>); 
120.14; 127.8; 129.31; 130.26; XI Па)Ф0ПЕ 132.21; 

WOOT? А111;13.14,15,17; 28.13,15,22; 39.11,14,15,22; 47.1; 48.35; 5156; 
58.22; 60.28; 61.16,27,28,25; 62.2; 63.7; 65.12,15*,17,30; 73.20; 74.7; 
77-25; 81.27; 83.26; 86.11; 87.36; 90.33,34; 91.6,25; 94.27; 95-18; 
103.31; 105.20; 109.4,8,17,21; 114.15015; 128.2,5; 130.30; 13368; 
137.14; 

фооп'атрє 37.27; 79.3; 
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woont N-, MMa- (complement) 7.7; 40.8; 45.31; 47.9,19; 52.10,24; 


55.38; 59.15; 60.13*; 63.8; 65.1,2*,10,31; 69.29; 74.7; 75.37; 78.19,20; 
79.5,20,25; 82.11,21%; 84.27"; 114.23; 117.19; 129.9,27; 


woont №-, ма», NE- (dative) 7.7; 47.9; 53.29; 61.10,13*; 79.35; 91.36; 


108.9,36; 114.23; 123.25; 129.13; 


woort with various other propositions and adverbs a- 103.34; 122.2; 


АВАЛ N- 70.26; АВАЛ QN-, МОНТ 44.34; 61.16; 73.19; 78.15; 116.33; 
АВАЛ QITN- 104.6; 121.25; € TBHHT* 72.8; KATA 67.33; MN-, NMME- 
39.15; 47.13; 53.23; 60.27; 85.28; 90.5; MITBA N- 10.0; MITPHTE 58.17; 
60.33; МПЕСМАТ 61.20; N-, ММА“ 52.41; 54.12; 55.1; 56.6,31; 60.12; 
63.15; 64.13; 66.39; 72.34; 76.10; 105.10; 129.25,26; NEE 60.11*; 63.15; 
Ned) Моє 11.18; NEW) NpHTH 102.3; МаҙарП 81.7; 82.6; 132.29 
(коор); (N)opHi 2N-, NoHT- 48.2; 58.28; 59.2; 67.28; 70.30; 80.31; 
109.8; 117.1; 123.13; 136.32*; wa, WAPA” 112.21; 122.8; 2N-, N2HT- 
21.19; 27.36; 28.11; 35.32; 36.6; 37.14; 42.26; 43.8,10,18; 44.14; 45.3; 
47-4; 53.25; 57.9,14; 59.4; 60.2,11ap,16,18,22; 62.4; 66.30; 67.30; 69.41; 
73.11; 77.28; 80.35; 85.23; 88.9,10; 92.15; 93.12,26,28; 06.22; 97.8; 
99.31; 101.22; 106.33; 107.26,35; 115.18; 116.39; 122.33; 124.14; 
125.11,12,16,25; 126.30; 127.25; 133.24; 134.4; 135.30,32*; 2A (2)TH- 
35.16; 38.13; 93.10; 101.29; 2АТМ 12.36; QAOH-, 2AT€q€2H etc. 
57.10*,17,21; 58.31; 79.16; 83.24; 89.12; 101.33; 110.10; 117.29; 131.4,8; 
QIXN- 133.25; XIN NGAPT 57.33,35; 


woont with circumstantial 17.31; 45.28; 56.36; 79.5; 82.14; 
P а(а)рп маҙооп А.12; 39.32; 49.36; 71.17; 75.29; 83.21; 85.32; 95.18; 


96.23,24,32; 97.24(а)орП); 113.35; 119.29; 123.33; 127.18; 130.21; 
136.24 


шп оп See wwii 

–шпнрє п. (581a) B.1*; 15.38 (corrected to аҙннре) 

wapaei See орні 

аунрє п.т. (584a) 1.2af; 6.20; 9.13,14,16ар,17; 10.14; 14.39; 15.2; 16.30; 


24.14; 27.15; 20.25,21(а)р-); 32.38; 33.39; 28.7,10,15,24,28; 
29.19,22,26; 40.25; 43.20,22,25; 46.6; 47.3; 50.2; 51.15; 56.24; 
57-13*17,33,37; 58.5,14,22,36; 59-1ар,4,15; 62.37; 64.22; 65.25,29; 
67.19; 79.27; 86.26; 87.1,14; 93.34; 118.5; 123.29; 124.10,33; 125.14; 
127.21; 128.7; 133.18; аунрє NNOYTE 44.16,29; WHPE Мпмоүте 
11.1; 44.21; 120.36; WHPE Мпрамє A.16; 3.14,17; 44.30; 46.14; WHPE 
NOYWT 57.19,21,37(QHP) 


[орӣ] v. intr. (586b) аурп- A.12; wp N- 49.36; 56.32; 87.14; 111.33; 


128.20; wapir п.т. 51.10; 66.10; 69.31; 84.1; 103.14ap; 
104.12(wlape]m); as adj. 34.17; 74.16; 95.26(ауареп); 123.15,24; 
«(а)рп N- m. А.23,37,38; 57.18,20; 65.38; 88.20; 95.26(аҙареп); 
105.30; 106.18; 108.5; 125.13; f. 61.11%; 103.18; 105.17; Wapi adv. 
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8.11; 40.2; Naja prt adv. 11.9; 38.8; 44.33; 81.7,30; 82.6; 84.7; 88.15; 
90.17,23; 92.1114; 125.6; 13718; Nwopňř 06.18; 10527; 
118.8(аҙореп),24; 127.16; 132.29; 133.20,23; 134.2; НаҙАарП a- prep. 
88.11; 

P «(a)pm v. intr. 7.1,14; 51.2; 55.30; 74.31; 107.28; 108.11; 125.24; Б 
w(a)P N- 21.23,26; 37.9,16; 39.32; 61.1; 65.34; 68.8; 71.17; 75.29; 
82.24; 83.6,15,21; 84.26; 85.32; 87.32,25; 93.14; 94.36; 95.18; 
96.23,24,32; 101.8; 104.27,28; 111.7; 113.35; 115.24; 119.29; 121.23; 
123.2,33; 126.28; 130.21; 132.8; 134.31; 136.24(аур<тг>); P «opi N- 
62.19; 96.6; 97.24(0орєп); 127.18; х(т)м Nwapm adv. A.35; 9.31,34; 
46.27; 53.245 57-35; 59.5; 87.19; 62.16,17,21; 88.6; X(1)N орӣ 57.34; 
117.19 

wapd See 2paw 

ауара)р у. tr. (589a) 78.27; 135.19; рар 48.25; wapwP n.m. 91.25; 
аҙороур 118.5 

WWC- See сауа) 

wwc п.т. (589b) 5.19a5; 31.35; pl. оос 8.6 

wwwT у. intr. (590b) 26.3; 42.3; 60.9; 105.6; ауд à Tf 9.16; 11.12; 18.35; 
19.9,15; 21.15,16,17; 23.5; 22.10; 35.35; 36.2,4,9,33; 43.29; 47.15; 88.11; 
116.12; MWWT ABA A n. 64.34; 73.20 

аута v. intr. (593b) 78.14; 85.25; 90.3,15; П.П. 24.21,26,29,32; 25.2; 
34.2145; 35.9(«)T49),12,28,36; 43.8; 49.5; 60.10ap; 78.5,28; 80.15; 
81.10; 86.2",4; 105.15%; 115.38; 125.29; 136.20; P WTA 32.12; 35.33,36; 
36.25; 86.9,15,20,22; 87.4; 105.12; Т WTA 42.30; атаута 31.12; 36.30; 
53.7,40; 62.29,38; 69.11; мМЧтатаута 62.153,22; 129.12 

аутєко п. (595b) 5.14; 114.38ap 

аутартр у. intr. (597b) 26.16; 36.16; v. tr. 90.16; ауптртарт! 11.20; 29.11; 
82.29; аутартр nm. 15.13; 26.9; 29.2(0)тртр),30; 80.18 
(атортр),20; pegqt аутартр 80.7; атаутартр 17.27; 42.7; 
MNTATWTOPTP 128.32 

аута) Seewta 

wey п.(5о9а) P WEY 12.4; 53.11; 86.16; 80.25; 05.8,22; 99.19; 118.12; 
130.8 

wayeie у. intr. (бот) 7.28 

woyo v.intr. (бога) 36.24; 43.7; v. іг. YOYE- 36.32; WOYwr 26.11 

woyeitt у. intr. (602b) 3.37; 17.16; 19.25; 20.35; 23.7; 26.26; 29.8; 78.36; 
79.22; 82.21ap; 84.19; 107.8ap; 109.28; 121.24 

одате See WIBE 

qq у. tr. (605b) “scatter, spread” аҙна)! 25.8; 30.20; away п. 67.2ар 

www у. tr. (боба) “make equal" www- 5.2; аҙна)! 83.6; 90.35; 107.8ар; 
сна)! 94.36; Caw п. 66.35; WWW п.т. 67.36; 94.40; MNTATWWY 
122.20 

wwe v.intr. (607b) 4.14; EWWE 9.30,33; 59.19ap; CWE 49.30; WE 77.6; 
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MEWWE 32.24; ETEGWE 10.11; 130.2; TETEGWE 25.21; 40.3; 42.41; 
44.5; 48.14(пєтєсає); 50.4(NETECWE); 51.2; 76.29; 77.8; 95.38; 
105.29; I21.12(NETEG WE); 132.7,16 

wew? See cwwT 

WaZ2OyNn See 2оүм 

wexe у. intr. (612b) 8.38; 9.31; 23.9,21; 26.6; 31.13; 37.11; 67.30; 109.32; 
112.10; 112.17; WAXE 72.25; WEXE a-, APA” 16.37; 22.2; 31.10; 
22.25; 36.14; 40.19,27; 43.2,12; 44.19; 51.6; 55.18; 63.25; 65.32; 73.8; 
75.16; 77.8; 100.35; 133.20; WEXE MN- 3.15,22; 7.1,4; 10.18; WEXE 
22-, ZAPA” 1.14; 40.21; 41.5; 113.15,24; 120.8ар,9; MWEXE QN- 31.13; 
32.26,31; V. tr. WEXE- 31.9; 37.11; WEXE АВАЛ N- 55.11; 102.10; 
WEXE п.т. 3.1ар; 6.36ap; 14.22; 16.34; 19.20; 23.20,33; 26.5; 31.12; 
35.29; 37-3,4.7; 54-16,38; 57.38; 59-19,20ар; 65.4; 75.14; 97.15; 101.15; 
110.20; 112.12,14; 114.2,12; 129.20; 132.16; 133.3; 127.24; ONWEXE 
n.m. 94.8; 129.19; ATWEXE ара“ 54.37; 55.13; 59.20; 65.2; 72.13; 
88.16; ATWEXE MMA” 56.3,27,28; MNTATWEXE à- 63.20; 75.20 

waxne п.т. (616a) 126.21; P WAXNE 122.6 

wwxi v. intr. (616b) 8.23; 137.9; n.m. 2.38; 3.1ap,2ap; 15.28; 35.28; 
42.39; 101.22,21; 104.32; 105.16; 117.7,13; 125.8 

6а n. (618b) T «6a v. intr. 106.34; n. 90.12; MNTT «бал 88.30; 
89.7(MNT) 

Q)6aM,«q)jaMÓoM See бом 


qı у. intr. (620a) 41.8; 41 2a 24.5; 77-18(ві); 89.5; qı v. tr. 6.33(q€1); 8.39; 
14.24; 20.12; 41.26; 90.8; 107.8ap; qi- 5.32; 6.38; ФІТ" 20.4,5,34; 
52.15,22,27(віт“); іт" А2рНІ 62.23; 68.20; 79.27; 84.1"; 122.11; 131.2; 
133.27; бімдіт- дорні n.m. 77.25; MNTATQqI 129.11 

аят n. (623b) P амт 33.17 

qTay numeral (625a) MagqTay 12.17 

qw6e п. (627a) 107.35 


2a prep. (632a) 5.25ар; 13.24; 24.3; 40.31; 47.29; 51.1; 74.11; 77.18; 
84.11,12; 86.9; 87.33; 89.6; 91.12; 115.24; 117.4; 125.22; 134.4,7; Сара" 
1.14; 2.2ар; 13.6; 41.5; 113.15,24; 130.8ap,10; ZAPO” 11.5; 66.2; 2a 
пра N- see ра; see also 2ATE, 2A TN, 2ACH 

226 nm. (635a) 8.1(2[21]є)ар. 14.32; 76.13; 114.16; 118.11; 123.28; 
126.11; 137.10; ФАН n.f. 21.27,35; 23.1; 37.35,36,37; 47.29; 52.18,41; 
79.1; 104.27; 120.21; 127.23; 129.144}; 132.20,30ар; рі. 24мєоү 74.17; 
98.20(2aE OYE); 103.30; P 226 31.24; 130.35"; АТ2АН 52.7,8,36; 
MNTAT2AH 58.16; 117.32 

2aele v.intr. (637a) 5.25; 13.8; 29.16; 32.19; 33.23; 46.28; 89.5,24; 115.15; 
2€€i€ п.т. 128.26 

26 n.f. (638b) оєєс 49.32; ємєөє 18.40; 22.33; 68.20; KATA ee 
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4.8(T2E); 30.11; 63.3ар; 100.5; Nee 2.6ap; 3.бар, тар; 4.11; 10.24; 
39.25; 45.24,37; 54-12,13,41; 56.6,22; 58.27; 59.5; 60.12*,34; 61.29; 
62.3; 62.7ар,15; 64.23,32; 68.5; 72.5; 73.14; 79-1; 87.14; 91.5,19,24; 
130.2; 132.22; 137.13; МӨ?ФЄ 6.8; 11.39; 13.6; NTAZE 5.19; 12.22; 
NTEEIZE 53.21,38; 56.17; N'T2€€C 47.29,30; NEW МЄ 11.19; 44.13; 
47.38(NEC); 51.13; TEEI TE өє 2.5; 4.10(T2€); 7.15(62€),29; 8.23; 
16.14; 17.29; 52.21; 56.30; 57.12; 58.4; 61.33; 63.34; 64.13; TAEI T€ oc 
135.45 P T2€ 33.10; T еоє 4.28(еоєс ap); See also 21 


он n.f. (640b) 130.11; онт" passim; P QHTC 88.7; 90.15; 125.13; peq? 
2HTC 52.20; XI 2H 120.14; ZACH 1.29; 7.36; 20.1; 38.35; 39.32; 58.31; 
76.16; 81.35; 114.5; 117.29; 122.17; 125.24,26; 133.26; 135.17; 2a 
TEGEQH 57.11,15,17,21; 110.10; ФА THQ€2H 101.33; 2A TETN2H 
5.25ар 2A TOY€2H 79.16; 83.25; 131.4,8; 2A T€Y€2H 89.12; дівн 
22.22 

21 prep. (6430) 1.33; 2.8; 7.36; 17.7; 20.27; 22.22; 29.23; 30.20; 67.9,35; 
90.4; 94.7; 107.10; 103.24; 26 89.27; 90.10; 96.12,15; 97.38; 210” 
9.6(2 1x07); 14.36; 20.30; 23.31; 52.22(2вві<); 65.27; 66.31; 87.3; 
93.10; 128.23; 21 conj. 24.26; 31.17,18ter; 56.18; 64.9"; 74.17*; 110.17; 
114.26; 115.23,30; 132.25,26,30; 133.15*; 134.17 

21€ See eie 

діа» See 21 

сін n.f. (646a) 45.23 

20 n.m. (646b) 26.3(фо); 34.3; 41.33; 54-30; 66.14; 79.10*(фо); 
87.22Ь15,27015; 00.22; 94.15; 108.28; 2а» 89.23; 103.6; NEY N20 97.26; 
ONNEY N20 88.13(2W); 94.4; MNTATP мої N2«D 129.31; T 20 Ара” 
87.0; ZPE” 31.23; 37-37; 89.7; 137-22; XI QPE- 33.11,12; NAQPE- 
47.32; NNa? PN- 8.26; 11.19; 13.26; 37.33; 57.38; See also моүмҒ 

2а) бес OYo, 20 

да» у. (651a) 119.4; n.m. 130.10 

ww- intensifier (651b) 2.1ар; 4.9,13; 5.19; 7.15,21; 12.6; 13.22; 15.22; 


16.8; 28.12; 51.33; 57.13,35; 58.4,12; 64.23; 74.1; 81.2; 94.25; 97.343 
100.28; 101.11ар,12ар,29015; 109 2,2; 104.32; 105.35,38; 106.10",4; 
108.29,31,35; 114.29; 119.23,35*; 122.7; 124.22; 125.1; 260° 9.4; 10.25; 
12.28; 38.31; 59.9; 61.4,7,33; 63.34; 68.3; 84.15; 87.20; 89.35; 97-27; 
98.18; 106.2; 108.22; 111.6; 115.33,36; 116.1,22; 118.13; 120.5; 121.1; 
124.28; 130.3; 131.18,20; 135.29ар; 136.14; 2«0N- 97.29; 98.6; 99.4 


2IBOA adv. 97.28 
gws n.m. (653a) 16.38; 36.25; 40.4; 43.2; 54-37; 61.25; 72.7; 75.8; 76; 


88.6; 93.23; 95.15; 99.28,30,31; 106.5ар; 107.22; 109.18; 110.13; 113.23; 
114.6; 120.14; 130.24; 131.17; 2XDq 28.10; 35.18,19; 37.5; 39.21; 5435 
57.39; 58.17; рі. овнує 8.14; 25.7; 30.1015; 33.27,30; 44.14; 45 
48.30,36; 77.2; 81.6; 91.22; 94.9; 95.23(2BHOYE); 100.1; 108.20; 
100.1,2,4; 115.22; 117.33; 124.23; €IP€ МПІ2 ов 01.10; P 208 8.21; 
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17.15; 29.6(P 2«0q); 32.20; 53.29,37015; 64.10*; 91.3; 100.33,36; 101.10; 
102.7,10; 103.37; 108.29,33; 113.1; I21.11,13; 131.29; 137.19; рє 2WB 
100.28; 102.4; 112.34; Әҙвнр...Г 2WB 53.36 

2HB€ п.т. (655a) 10.7; P 2Нве 10.12 

2BapsP у. їг. (657a) 13.34 

гаєівєс nf. (657b) 35.5; 78.33; 79.309,35; 85.18; 102.1; 104.15; 105.4; 
221веСс 77.16; 79.8; pl. oa €iBe 28.27; ХІ QAEIBEC 13.5 

|2швС| v. tr. (658b) 2 aBC* 111.2,13; 2вС n. 8.7; 102.1; 2Всоү n.f. 87.2; 
91.35; 128.21 

[око] v.intr. (663b) 2keeiT! 33.4 

HKE adj. (664a) P 2нке 48.24 

гажі у. їг. (744b) 7.22 

ох See 2N 

олві pron. (667b) 124.10 

[2Хло] п. (669b) MNT2XAO 47.18 

[gwaem] у. intr. (670a) 2AHMt 110.6; п.т. 88.34; MNTQAHM 111.18 

2aAMe n.f. (670b) 62.9; 64.1ap; 2AAMH 68.10; 74.6 

2AACTN п. (671b) 17.12,31 

QAA2QA_ У. tr. (672a) 29.21; QX2XDA * 20.5 

2226 v. intr. (буза) 2aA6t 33.33; 82.37(<2>аАб): 2AaA6 п.т. 24.9; 
41.3; 42.8; 44.5; MNTQAAÓ 31.20; MNTQAÓ€ 53.5; 55.24,33; 50.15; 
57-29; 63.28; 72.11; 85.37; 126.4; 136.23; 138.16 | 

ом See 2N 

2Me numeral (676a) 8.1ap 

омам У. intr. (677а) 34.26; 2HMt 34.31 

2MMe п. (677Ь) P 2Мме a- 88.4; рммвар 2MME 136.4 

омс п. (6794) 12.23,27,29 

[2MOOC] у. intr. (679a) оМАСТ' 2.7; 14.31ap; 44.18 

омат п.т. (681a) 4.22; 11.14.17; 16.32; 36.3,5,7; 47.24; 51.5; 91.9; 118.4; 
135.30*; 2MOT 114.28; 125.23; 131.22; 132.6; P 2MA T 61.11,34; 74.23; Р 
2МОТ 53.20; 99.22; 112.10; WIT 2MA T 15.7; 90.27; ХЕ ZMOT 117.10 

?9Ma2e€ SeeMaa2e 

2М26А п. (6652) 132.24,28ар,31; 135.28 

2N-, NoHT^ prep. (683a) passim; by assimilation 2M before п, 2A before 
л (112.16); 2NN before oy; frequently with the adverbs ABA A, аорні, 
N2PHi 

2EN-, 2N- indef. art. рі. (685a) passim 

20үм n.m. (685b) 43.33; 53.34; А20Үм 2.30; 5.14,30; 13.21,22,29,33; 
20.34; 24.7; 25.14; 41.31.15; 45.18; 46.25; 47-6,8; 48.37; 49.21,24; 57:38; 
64.11; 66.24; 68.22,26; 71.28; 81.20; 84.19; 92.23,32; 93.32; 94-13; 96.2; 
97.32;  109.6,29; 117.21; 118.33; 119.26;  120.18,28; 121.11; 
123.22,27,31,33; 124.18; 127.17,18,30,34; 128.14; 130.19; 133.7; 134.8; 
135.9; EQOYN 53.26; 64.7,18; 65.37; 77.29; 81.22,25,26; 82.3; 85.14; 
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80.6; 98.2; 115.28; 117.10; 123.6; 13410; САМ2ОҮМ 17.7; 904; 
Q)AQOYN 112.21 

осм у. intr. “approach” (687a) 26.23; 65.27; ZHN? 41.31 

2«N у. intr. “command” (6882) 8.33; п.т. 67.26 

оаєїтє п. рі. (689b) 19.11; 25.25; 26.10,14; 29.14,20; 31.23; 43.25; 47.31; 
58.25 (20€iN€); 80.10; 82.33; 95.22; 121.8; 133.8; 2(є)м- 
QAEINE...2NKEKAYE 96.3...5; 100.14... 15,16...17...18; 109.7 

ао В за 20) 112.22 0082527 2 90a e 0 95) 2101024513 

one- suffix v. (боса) 4.25; 86.13; P 2N€* 37.17; 52.18 (EQNE~); 62.27,30; 
64.11; 86.20; 99.18; 131.31; 133.12 

оїмнв п. (бота) 82.27,30 

омєєү п. (692b) 28.4 

деп п.т. (695b) 33.25; 115.32; 121.5; 129.14ар; Т 2an 100.16; Т оєп 
26.1; ATZEN 33.24,28; MNTATZET 109.14 

ооп v. tr. (695a) 62.18ap; 22114 35.33; 39.21; 2НП” 2.2ар,13; 18.15; 
20.16,19; 24.12,12; 27.8; 37.38; 40.28; 45.6; 60.19; 63.21; 72.31; 75.34; 
108.25; 126.10; MNTQHIT 108.27; ZWT n.m. 39.21ар 

оре nf. (тота) 8.22; 91.35; 100.25; 106.28 

әре See 20, 2рнї 

орні п.т. (698a) орні 2N- 1.27; 5.5; 7.2,8,10; 15.0(2рнеі),10,18; 19.36; 
25.2; 64.39; 68.3,24; 70.30; 72.21; 80.21; 83.29; 92.19; 94.38; 109.32; 
115.11; 123.13; 136.33; 2PHÍ МОНТ“ 59.10 

хорні А.29; 2.8; 10.14; 11.8; 13.13; 14.21,29,34,42; 15.14,16,26,35; 16.9; 
29.18; 32.21; 37.37ар; 45.16; 49.1; 53.32; 55.20; 60.35; 64.19; 65.13; 
66.19; 72.12; 75.17; 76.22; 78.2; 79.27; 85.23; 89.5,24; 90.8,24; 93.21; 
95.22; 97.19; 98.1; 99.7,9; 100.19; 101.13; 102.25; 103.37; 105.30; 
106.20; 108.16,28,31; 112.32; 114.21015; 115.7; 117.14; 119.22,25; 
122.11,22; 127.27; 131.3; 133.27,30; 135.6,17; 136.21; AQPHE! 10.19; 
15.8; єгрнї 56.16; 69.7; 74.34; 99.5; АОРНІ a- 34.15; 75.1; 78.19; 
135.6; аорні AXN-, AXW” 14.5; 44.3; 75.9; 98.1; AVPHT QN- 34.15; 
AQpHÍ 2120.20; 

N2PHE! 32.27; N2PHÍ Ñ- 104.9; 127.22; NZ PHI N2N- 18.20; 67.28; Мәрні 
2N- 12.17; 14.8,29; 16.17; 19.22; 20.2; 25.5,10,12,28,32; 26.0; 29.20; 
31.24; 32.37; 55.28; 58.28; 59.2*; 66.32; 68.22; 72.19; 88.35; 98.6,13,35; 
100.25; 101.1; 102.0,12%; 109.8; 111.21; 112.4; 117.1; 130.10; 125.20,22; 
137.24"; Мәрнеі 2N- 26.5; 95.38; Морні NoHT^ 16.16; 19.4; 24.19; 
25.16; 42.21; 43.31; 48.2; 88.21; 126.34; N2 PHÍ 21x M- 125.18; Ca МӘНІ 
85.20; 86.18; 89.28; 93.15; 124.13(MNTP-); 129.20,21,22ap,24; 135.22; 
Cà N2PE 22.4; 35.2; 42.13(CA 2рє); 74.21; 85.15; WAVPHT 100.11; 
121.14; аудРАЄЇ 19.21,28(1) 

2pepe п. (уода) 62.11" 
ортє п. (7045) 17.11,33; 20.36; 28.20; 29.2; 98.2; 103.8 
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pay п.т. (704b) 15.11; 23.5; 26.7; 32.17; 34.9; 129.21; 138.87; Т ораоу 
61.15; 101.18(2pa yoy): MNTATT 2раүоү 110.19 

[gpa] у. intr. (706a) 2apauyt 82.27; «ja pay part. conjunct. р аара) 2HT 
20.11; 2рнаҙе n.f. 72.20 

geec See 2e 

awe у. їг. (709b) Apa- 63.27; MMO- 64.20; 2we п.т. 68.25; 121.31 

2«c у. tr. (710a) 31.6 | 

оісе v. intr. (710b) 121.18; 126.12; 2acit 24.16; 33.4; 42.23; 2A C €f 53.16; 
2Ісе п.т. 8.1"; MNTAT2ICE 64.38; See also wwr 

нт n.m. (714a) А.29; 3.9; 5.9; 6.16; 7.18,19; 14.28; 15.8; 19.22,35; 
20.10,11; 24.1; 26.6,21; 31.11; 32.23,31; 43.15; 112.29; 129.14ap; хент 
3.6ap,7ap; MNTAT2HT 46.28; 108.26,32(MNT<aT>); MNT2HT CNEY 
29.4; 77.22,32; ATP онт CNEY 128.9; MNTATP 2HT CNEY 133.17; 
PMN2HT 19.26; 66.23; MNTPMN2HT 21.17; 33.9; 46.30; 66.22; 68.13,16; 
71.29; 109.35; P 2TH? А.15; T (3)2TH- 37.28; 93.7(2нт"); 98.25; 
119.20; WK МОНТ v. intr. 93.37; WK 2 TH^ 77.14; WK N2HT n.m. 40.25; 
87.1; XWK N2HT N.M. 93.31; XACi2HT п.т. 78.22; XIC€ Монт 13.19; 
78.17; MNTXACI2HT 78.30(MN); 82.21(MNN); 85.7ар; 90.19; 98.9,18; 
103.17; 109.33; 110.8(мм): See also а)домв, 2a T€ 

2їєіт п.т. (718a) 32.20,22 

gare nf. (721Ь) 67.6" 

охтє prep. (717a) 12.32; 112.21; 129.27; 2a(2)TH- 25.16,17; 36.32; 
38.13; 92.11,14; 93.11; 97.26; 101.29; 103.6; 104.8; 2AVTN- 39.30 

2aTe See 20TE 

оєтє v. intr. (719a) 34.21ap; 60.15; 66.17; 104.4; 123.11; 267е 7.25; 
49.1*,2; 74.8; 2ЄТЄ n.m. 119.25; 122.37 

?HHT€ See «ІС 

ZOTE n.(720b) P 20TE 89.5; P 2a T€ 5.9; 6.16 

200ТВ у. tr. (723b) A- 121.17 

2aTN prep. (428b) 8.2; 10.24; 11.5; 12.36; 18.1,2; 26.20; 59.28; 61.15 

2ITN prep. (428b) A.13,16,21; 1.12; 7.32; 8.26; 15.3; 43.36; 45.38,39; 
104.15,25; 119.3; 133.4; 2ІТООТ“ 44.30; 114.22; АВАЛ QITN 18.14; 
44.28; 63.2ap; 72.6; 73.4; 74.20,22; 75.4,7; 88.13; 95.25,34; 98.35; 
99.12,14,15; 101.18; 103.1; 104.6; 105.18; 107.12; 108.15; 112.36; 116.3; 
118.1,22; 121.26,35; 122.37; 125.6; 126.14; 127.33; 129.32; 134.7; 135.21; 
128.21,22; 

ABAA 2ІТООТ- A.6*; 2.18; 4.34; 6.28; 11.2; 18.16; 20.22; 24.35; 28.21; 
26.1; 45.33,36; 65.10; 86.3; 87.2; 95.16; 103.32; 105.22; 114.10; 117.12; 
123.14; 125.8; ABAA QITOOT™- ÑN- 4.30,36,38; 5.20; 15.31; 16.22; 18.18; 
19.10; 20.36; 23.14,16; 24.33; 29.6,18,24; 31.4; 32.13; 35.9; 41.34; 45.21; 
48.17; 73.2; 86.2"; 92.3(ABOA); 116.37; 117.11; 126.20"; 137.6" 

20ТП у. tr. (595b or 531b) 62.18 
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отп у. intr. (724b) 32.30; n.m. 45.34; ато ТТІ 129.1 

20тре у. tr. (726a) 132.4,11; 2ATPEt 112.31; 119.23; QA TP! 106.11,30; 
AQTP€! 54.26; o «D TP€ п.т. 107.5 

2iTOOT-^ See2iTN 

21 TOOT”, 20Y TOOT” 

2A10H,2IOH See 2H 

2aTeT у. tr. (728a) NCa- 75.33; ATZETZWT<G> 53.4; MNTAT2ET- 

2WTc 56.12 

v. intr. (731a) 4-7,9; 122.6; E@AY 4.31; 7.19; 24.35; 107.10 

(ereay)iz(e[T]eAyo y); 108.25; пєөлү 12.3; 45.10; 417.22; 

106.13(METEAOY); 107.30,33(METZAYOY);  109.15(neTea y); 

112.33; 126.33(міпетөзүоү); метөзү 81.24(мєөлү); 98.34; 

99.17; 107.2; 117.39; 121.4(мєтөлүоү); 130.16(NET2AOY); 

135.18(NET[2a] YOY); ATME@AY 40.29; 42.7; мітпєөлү 121.10; 

ІмМІНТПЕӨЛүоү 135.20; «іре NNOyMmEeay 108.24; P 

2WB... AMMETEAY 108.29 

ону п.т. (729а) 47.20; 129.1ap; Т QHOY 137.15 

200y п.т. (7302) 2.20; 5.27; 8.1ар,3; 73.34015; 2WOY 32.27,32; Мпооү 
14.30 

210ye v.tr. (732b) 21 TOOT” See Tope 

20YO п.т. (7352) 53.12; 55.32; 57.26,31; 58.24; 59.37; 63.27; 65.14.19; 
82.2; 93.27; 109.21; 118.4; 126.4,16(20үє); 130.1(20үє); 138.180; 
AMEZOYO 10.24; 48.30; N20yO 4.18(NNOY2OYO); 13.38; 14.13; 
15.16; 33.11; 43.35; 48.13; 75.21; 78.10; 82.16; 83.5; 02.5; 07.20; 106.22; 
119.3,14; 121.10; N2OYO àa- 10.5; 33.25; 48.16; 79.7; 83.36; 107.12; 
109.23(20 YO А-); 115.37; 120.3; N2O YO N2OYO 80.15"; 107.6; 119.1; 
131.9; 133.2; MNT2OYO 131.21; P 20YO 76.21; P 20үо a- 72.10; P 
ZOYE 60.14; 98.34; 127.15; 133.11 

2aoyT n.m. (738b) 4.26; 132.24(200 y T); мят2аоүт 78.12(2хүоүт); 
94.16 

2oyeire п.Ё (738a) 16.13; 37.35; 38.1 

ооа) у. їг. (740a) монт» 18.23 

224 п.т. (740b) 107.11 

2594 бее 2(ов 

222 п. (7410) 1.22; 7.32; 8.20,30; 10.32,33; 11.6; 12.14; 12.28; 14.2; 20.14; 
22.20; 29.5; 30.37; 43.26; 44.8; 50.11; 58.29,30; 68.32; 73.11; 804; 
87.27515; 92.32; 106.9*,16,17; 111.5; 112.4,26; 113.2,3015; 130.1; 122.19; 
135.2; P 222 49.19 

QAQTN-; 2A2TH- See 2aTeE 

2aAXN- prep. (758a) 10.210); 2AXW- 34.37 

2IXN- prep. (758b) 10.20; 125.18; 133.25; 135.12; 21X«D* 103.12 

сахох п. (243b) 135.16ap 


See торе 
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[xaeio] v.tr. (542b) xacra- 62.33; 88.26 
xe соп). (746a) passim; ABAA хе В.2*; 2.32; 12.36; 26.22; 29.31; 51.40; 
52.0,37; 68.32,34; 69.4; 72.25; 73.15; 90.36; 92.30; 94.30,37; 105.14; 
115.14,19,38; 125.22; 130.25,34; KAACE XE 17.13; WINA XE 17.33; 
24.14; хе used as a paragraph introductory particle in the Tri. Trac. 
51.1,6; 52.7,34; 53.5; 54.2; 56.1; 57.8,33; 59.1*,26; бол; 62.6; 64.8,28; 
65.35; 69.14,24; 70.8,19; 71.18; 73.8,28; 75.27; 76.12; 77.25; 78.8,23,28; 
79.12,20; 81.8,30; 82.10; 83.6,11; 84.24; 85.15,33; 86.4; 87.17515,21; 
88.8; до. 1,14; 91.7; 92.4; 95.38; 96.17; 07.16,27,22; 98.20; 99.19; 100.18, 
ЖІ 26; 101.6,9*,20; 102.2,11,26; 104.4,9,30; 105.10; 106.6,31; 107.18; 
` 109.24; 110.22; 114.20; 115.3,11,25,34; 116.27; 117.26; 118.14,28; 
119.16; 122.12; 124.25; 125.11,24; 126.9,28; 127.25; 128.19; 121,114“; 
133.16; 134.8; 136.5;X€ ... AE 74.18; 92.22; 106.18; 135.18; XE... MEN 
i 71.35; 77-11; 78.13; 94.23; XE... 6€ 53.21; 55.27; 62.33; 67.37; 69.31; 
y x 71.7; 73.18; 76.2,30; 77.37; 79.26,32; 80.11,24,30; 82.15,25; 83.34; 
91.32; 93.14,20; 95.17; 98.12(6€ ... бє); 100.20; 105.29; 108.13*; 113.1 
xe- See xoy 
4^» хі v. intr. (747b) aBAA 2N 41.33; 47.30; V. tr. 2.5ар; 3.1ap; 8.24; 14.9,15; 
21.6,12,22; 22.24; 24.4; 25.12; 27.4; 30.36; 32.13; 36.8,15; 40.9; 41.6,10; 
47.7.27; 49-353 51.4; 52.19; 62.21; 74.35; 75.32; 83.33; 90.20; 91.14,27; 


ФР W 


"od 95.6,19; 96.9; 104.24; 107.24,29,36; 112.18; 114.9; 115.4,13,23; 116.37; 
КЕ 118.2,35; 1109.6,12,17,24; 120.12,21,27; 121.5,27; 123.19; 124.3; 
yo. I 125.6,10015,11,35ар; 126.25; 128.30; 130.23*,31; 121.27; 122.28ар; 
pu 133.13,33*; 134.9,12af; 135.6 

"e Xi- with object 16.32; 19.1*; 105.3; 106.24; 119.18; 132.21; 133.1; XI- in 
T compounds with the following nouns АТАТ, €ay, EINE, Mà, моүмг, 
КҮН MTAN, рем, CBW, CAEIE CANG), CWTE, CAYNE, Тпе, OYAEIN, 


WEBIW, 2H, 20, 2AEIBEC, XTIIO, évepyeta, poppi, nepa, mpoBoAn, 
mU сарі, одна, форил]; 

XIT- 2.27; 8.26; 28.30; 33.24; 34.15; 36.3; 39.33; 43.36; 44-1; 49.37; 
52.17; 75.1; 76.13ар; 77.15; 78.18*; 83.16; 85.35; 86.1"; 92.36; 93.6; 
97.11; 115.8"; 125.9; 134.20; 

хі п.т. 108.4; 135.6; XI- n. 5.12; 37.37; 62.12; MNTXI- 85.8; 98.11"; 
126.1; MN.Xa€1 85.36; xay part. conj. 19.17; 6NX1 n.f. 65.14ap 

XO v.intr. (752a) 8.23; v. tr. 36.37; XW 106.27; Xa” 8.18; xaeiT! 59.25; 
66.18; хо п.т. 8.7; 36.36; ҳо 116.38 
XOY у. їг. (754a) 1.21; 2.29; 3.35; 5.1"; 6.2,15; 8.28; 10.1,15,28; 12.9,20; 
Du 13.9; 14.14; 21.30; 27.24; 38.22; 40.21; 44.20; 46.17; 51.19; 54.4; 64.17; 
66.1; 101.2,15; 106.26; 109.16; 112.23,26,30; 114.4; 131.15; 132.7; XW 
66.13*; 109.7,12,19,20; 110.25; 112.27,34,36; XOOY 129.19; ХООУЄ 
128.1; XE- 10.10; 55.4; 75.10; 111.10; 113.6; 117.10; ХОҮ- 111.10; 
XOO- 1.24; 2.11; 3.40; 4.3"; 8.30,32; 11.9; 14.19,32; 15.5,33; 16.24; 
35.13; 39-29; 41.32; 45.25; 48.14; 51.1; 53.38; 54.9; 55-30; 56.32; 
59.5,20; 63.11; 68.8; 72.28,30; 73.13; 75.2; 87.13,15,32; 93.15; 94.36; 


jn 
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100.26; 101.6,8; 102.2,6; 104.13; 108.11; 110.27; 111.8,16,35; 112.15; 
113.13,32; 114.2; 115.25; 119.6; 121л4ар,28; 123.3; 128.20; 
130.2,3,12,13; 132.8; 134.31; 137.8; ATXE рен 65.2; ATXI PEN 59.23; 
MNTATXE бал 66.9; ATXOO” 59.27; 89.35; 123.37; MNTATXOO- 
72.21; 129.30 

xw See xo and xoy 

xw- See aXn, 2aXN-, QIXN 

хавє у. tr. (759b) 91.21; 95.10; ХАВЄ" 53.15; n. 88.29; ATXAB€* 52.42 

хввї See WIBE 

хок у. intr. (761a) 4.13; 86.19; XWK АВАЛ 36.20; 95.16; v. tr. ҳак; 
21.18; XHK' 18.33; 23.11; 53.8,40; 61.29; 62.37; 69.6*,8,23,32,37; 76.23; 
77:12; 78.10,18; 87.5,17; 92.16; XWK АВАЛ 25.9; 49.5; 104.34(€80)); 
XAK” АВАЛ 25.35; 88.15,17; 92.3(ABOA); XHK? АВАЛ 18.14; 23.15; 
26.31; 27.15,24; 32.306,32; 34.34; 36.35; 39.2; 40.19; 42.16,28; 43.13.19; 
62.31; 69.6,34,36; 70.1; 71.10; 76.9; 88.15; 93.21; 94.25; 123.5; 138.10; 
хак п.т. 18.26; 19.1*,4,7; 20.39; 21.0,18; 24.28; 25.3; 80.15; 86.7; 
87.4; 92.12; 93.31; 94.9; 114.19; 128.13; XWK АВАЛ 37.1; 59.18; 69.9 

хєкасє conj. (764a) 2.35; 9.3,34; 11.2; 12.29; 13.24; 14.36,40; 15.5; 
32.22,26; 34.31; 35.26; 36.2; 40.31; 41.22; 44.27; 48.28; 49.34; 53.13; 
62.21; 63.17; 69.20; 73.26; 77.1; 87.27; 92.18; 98.32,37; 99.1,12,26; 
103.8,39; 104.23; 105.5; 107.7,9,22; 117.4; 126.32,26%; 127.23; 128.12; 
136.10; X€KAC 3.27; 4.4*,17; 12.21; 13.16; 67.31; 96.3; 107.16; 111.2; 
124.31; KAAC€ XE 17.13; WINA XE 17.33; 24.14 

халес n.(769a)p хллєс 33.16 

[XaAXA] v.tr.(770a) KAKAATt 82.31 

хахоме п.т. (770b) 2.15; 19.35; 20.0,12; 21.4; 22.39; 23.12; XWME 

| L.205,22; 2.16*; 20.24; XAME 3.3ар 

х()м(м) prep. (772b) А.33; 14.35; 18.10; 20.1; 24.32; 25.4; 31.10; 47.28; 
53.24; 57.24,25; 59.5; 62.16,17,21; 88.6; 100.9; 117.19; 138.25; conj. 37.7 

хім n.m. (773b) 64.28; 117.24; 127.19 

(хомт| у. їг. (775a) XNTA* 135.7; n.m. 135.9ap 

XNAAQ n.(777a) XNXNAAQ 103.25 

хпіо у. їг. (778b) 12.14; 19.24; ХТА 31.27; XTIO n. XI XTIO 11.3 

xno у. intr. (778b) 59.9; 68.4,11; 70.22,30; 71.28; 101.10; 104.8; v. tr. 7.32; 
11.16; 16.22; 52.25015; 56.2,35; 62.3; 64.15; 67.23; 70.28; 73.22; 76.25; 
83.26; 85.10; 86.1ар; 87.18,20,21; 90.31; 92.10,13; 95.29; 98.32; 99.1; 
101.19; 107.8; 136.3; XTE- 7.20; 16.10; 52.17; 76.17; Xma” А.б; 16.5; 
51.29; 52.1,4,5; 60.35; 69.27; 75.2,4; 7711,16; 85.30; 87.22; 111.26; 
113.27,31,33; 114.16; 121.18; хпо» 56.4; 60.38; 62.5; 115.18; ХП2Ү” 
75.36; хпо п.т. 53.9; 55.39; 56.17; 58.21; 59.7; 63.33; 64.5,7; 67:22 
25; 68.1; 70.21; 73.24; 78.27; 80.3,5; 85.13; 86.25; 95.4; 103-2734 
104.1,8af; 110.9; 111.31; 114.5; 130.28; 136.25; pl. ҳпооүє 60.6; àT- 
ХПА 51.28; 52.9,37; 53.7; 54.24; 57.ар; 59.32; ATXTIO* 5712 
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64.27; 113.37; ММТАТХПА- 56.33; 58.7; рєдҳпо 126.9; роомед- 
XT 64.23; 68.2; ÓN X то п.т. 59.38; 66.7; 105.28; pl. бімҳпооүє 
бо.бар. 

[xwwpe] у. tr. (782a) xoopt 103.14* 

xwpe See xpw 

xpw у. intr. (783a) 117.4; хро 44.27; XWPE 89.19,31; OPW 79.21; 83.34; 
xoopt 71.26; 97.2; Xwpe п.п. 46.35; 92.31 

[хорӣ] у. intr. (786a) xpor n. 33.22; АТ.ХРАП 71.12 

хавіс n.m. (787b) A.14*dis; 2.17ap; 4.23,31; 5.36; 6.1,28,32,35; 13.31,36; 
16.20; 40.8,14; 43.37; 44.13; 48.18; 50.1; 51.20,24; 93.9; 100.12,21; 
102.24; 119.15; I21.1,30; 124.17; 136.31*; ХАЇС 1.12; 6.22; 134.25; 
138.21; ХОЕІС 121.11; 133.24; ХОЇС 120.26; 122.5; 131.35 р ҳАЄІС 
85.4ap; 92.24; 103.22; 108.6; ої Nxaeic 38.38; 102.25; 134.26; 
MNTXAEIC 44.37; 51.39; 52.2,31; 56.2; 57.4,14; 58.32; 65.38; 71.2; 
87.6; 108.8; 123.35; 124.4; 127.11,26; 129.10; 134.22; MNT.XAÍC 53.5; 
66.11; 99.35; MNT.XO€IC 57.7,9 

хісе у. іг. (788b) 23.27; 136.13; xacet 70.13*; 83.9; 85.24; 89.14; 92.22; 
94.6; 96.13; 99.29; 105.20,24; 106.12; 111.22,27; 112.7; 120.5; I27.4; 
130.20,33; 133.9; xacit A.13; 29.17; 51.1; 64.29.35; 65.3,37; 71.36; 
74-34,35; 79.26; 84.23; 85.18; 89.12; 98.7; 106.33; 115.14,36; 119.31; 
134.14ap; XIC€ n.m. 41.27; 54.22; 55.26; 61.18; 63.24; 70.17; 77.34; 
78.23; 80.23"; хасі онт n.m. 78.22; KICE Монт n.m. 13.19; 78.17; 
MNT.XAacigHT 78.30 (MN); 82.21(MNN); 85.7ap; 90.19; 98.9,18; 103.17; 
109.33; 110.8 (MN) 

хете v.intr. (791b) 12.25 

хау v.tr. (7932) 15.8,15,24; 16.7; 41.24; 95.34; 134-33ар 

[xc2] v.intr. (797a) aTX«2 54.39 

хаом у. intr. (797b) 29.24; XA2M! 31.35; ХОМ n. 10.5; AT.XC02M€ 
92.9; MNTATXW2M 31.34; 115.16 


|блєю| у. їг. (465b) бл €ie- 5.15 

бе particle (802a) 2.4; 3.11,25; 4.8,14,18,28%; 5.31; 6.7; 10.9,20,26; 14.11; 
16.5,20; 17.21; 18.2,26,20; 25.3,19,21; 27.34; 28.24; 32.31; 32-21; 
34.445,25 35.33; 36-3; 37-15; 38.24,25; 39.21,24,33; 49-3,6,9,23; 
41.14,20; 42.39; 45.24; 46.32; 47.25,38; 48.4,29; 49.28; 52.2; 53.21; 
55.27; 57.36; 59.20af; 61.5; 62.33; 63.36; 66.6; 67.38; 68.26; 60.21; 
71.8; 73.18; 75.10; 76.2,20; 77.6,27; 79.26,22; 80.11,25,21; 82.1,15,26; 
83.34; 86.22; 91.4,33; 93.14,20; 95.17; 98.12015; 100.20; 102.17; 103.19; 
105.29; 108.13; 113.2; 116.21; 117.17; 120.20; 122.24; 125.5; 130.7; 131.9; 
133.15 

бе Seeke 

ба) v. intr. (803a) 8.2; 10.24; 121.14; боу 134.5(боүзеі); бєєт! 49.26; 
PEq6w 125.29; бмбоү п.т. 127.2 
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60yaei See 6w 

бов п. (8050) P бов 78.11; MNTOWs 81.1 

бовє п. (804b) 7.27 

бвоур п.т. (656b) 32.5,14; 98.19; 103.14ap; 104.11; 105.8; 106.3,21; 
108.14,21,22; 121.14; 122.4; 124.5 

блл п.т. (806b) 17.25; 66.10; 98.12(60A) 

[бла] n. (810a) мАТАПбАА 29.5; 117.38 

балє у. їг. (807b) ABOA 122.5; бАлєЄ ABOA 134.10 

(бахоле| v.tr. (8092) 6aA€- 20.24 

блом п. (тодр) 95.13; 124.11 

[бламлєм] у. intr. (8112) бБАМЛАММТ" 42.24 

балії у. tr. (812a) 15.38; 24.9; бал" А.25*; 1.11,21,24; 2лар,2а); 
16.25; 6c!DA Ti n.m. 27.6; 48.4; 66.25; 114.17; 118.36 

бол у. їг. (8142) 15.6 

блм n.f. (815b) 16.34; 17.19; 26.31; 31.19,26; 36.20; 39.2; 54.10; 55.34; 
57.29; 82.15; 84.24*; 88.23; 107.12; 111.14; бом 63.3ар; 64.22; 65.14ap; 
66.4,23; 67.15,20; 68.24; 69.27,41; 73.10; 76.7; 82.12; 84.12; 85.11; 88.6; 
93.35; 04.26; 96.8; 97.2,5,17,19,21,37; 99.10,15; 103.14,21,38; 104. 6,11; 
107.10; 108.30; 109.14,26; 110.3,26,27,31; 121.13; 124.17,30; 126.15; 
127.9; 136.21; 138.14; OYN бам 4.15,16,24; 7.14; 8.24; 38.15; 39.16; 
40.21; 50.10; 51.34; 59.23; 63.10; 70.6; 73.13; 74-4; 134.6; OYN бом 
54-9; 55.3; 60.7; 63.14; 72.27; 99.3; 121.32; OYN а)бам 2.1ар; 6.35; 
7.34; MN бам 20.4,33; 52.27; 54.15; 60.21; 80.19*,21; MN бом 59.17; 
60.25; 65.35; 72.30; MN а)бам 46.32; бмбам 1.13; 4.17; 17.14; 22.30; 
35.13; Ә)бмбам 22.31; бмбом 109.3; Ә)бмбом 95.11; P атбам 
80.22; PMNOAM 79.6; T бом 66.24 

[бом] п. (817b) бом 106.29 

Ón- nominal prefix (819a) m. 73.6; 77.18,26; 88.12,13; 89.12; 90.10; 92.6; 
94.4,8; 95.12,15; 105.38; 114.13; 115.25; 117.18015; 118.25; 119.1322; 
120.4,9,11; 125.34; 136.2; f. 31.6; 70.23; 95.35; 116.4; indef. 59.38; 66.7; 
71.9; 94.4; 129.19; бім m. 28.28; 77.25; 92.14; 106.11*; 113.14; 
114.11,20; f. 89.16 

біме у. tr. (820a) 9.5; 12.14; 29.10; 32.4,7; 44-10; 58.5; 126.6; 129.28; ÓN- 
39.27; 42.35; 57.36; 90.25; See also блм; ÓNT” 5.26; 7.35; 18.3031; 
53.13; 60.32; 61.27; 107.23; 126.14; 132.30; блмт-“ 67.32; 70.9; бімт" 
8.27; 32.19; біме n.m. 17.3; 18.29; 31.31; 35.20; 36.11; 71.10; n.f. 34.30 

бамС п.(822а) хіт" NÓANC 33.25; XIT- NÓONC 52.17; хі NÓONC n.m. 
135.6; XI NÓANC 5.13; MNTXI NOANT 85.8; PMMEGNXN(N) бон 
108.28,30 

бепн у. intr. (825a) 7.10,38; 12.28; 14.22; п.т. 10.27; 118.36; 1236; 
рєдбєпн 8.10 

бра) See xpw 

брнпе п. (829a) 134.30 
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бро? п. (8зоа) Р бра? 81.10 

бат nf. (833a) 20.28; 59.31 

бхоуам п. (8350) 124.9; POAYOYAN 117.26; MNTOAYAN 99.36; 117.35 

бошт у. intr. (837a) 2.18; 6.26; 14.26,29; 50.11; 77.19; 98.37; 118.4; 
блат! 71.25,28; 82.24; 85.13; 89.3; 109.9*,13; 112.1; боот n.m. 
85.17; 92.19; 111.27; ÓNÓWWT п.т. 77.18,26; 136.2 

6ix n.f. (839b) 32.5; 33.3; 100.32; 103.4; TÓI.X 54.39 

6ax See 6coO XB 

баохв у. intr. (841b) 4.10,14,16; 60.14; 6wWxg 4.5" 015,8; tr. бл х= 52.29; 
6a XB! 16.19; 94.28; 6a X 4 4.11,12,20; 6WXB п.т. 47.23; 98.33; 99.4; 
6c Xq 4.75; ÓWXBE 93.18 
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йуабоѕ 5.29; 36.35; 42.30; 53.6,40; 61.29; дуавду 108.4; 119.24; 138.19 

ayamn 1.4; 8.13; 23.30; 34-31; 43.6; 56.19; 71.27; 76.20; 94.1*; 125.14; 
135.314}; 138.16ap,23; P агатн 56.22; 58.11" 

ayanntos A.36 

Gyyedos А.26,30; 10.36; 15.19,20; 71.4; 99.36; 105.1; 111.5; 113.1; 120.12; 
121.19; 122.1; 124.27; 125.16,20; 132.26; 133.14,31*; 135.1ap; 136.3"; 
138.6; МЧТАГГЕАОС 120.1 

йуює Вло 

буудрор MNTACNWMODN 121.6 

dei мбоүзеі (?) 134.5 

ар 29.19 

aipeots 2EPECIC 112.20 

аісдарєсди P aiceane 7.6 

aicOnots 56.38; ЕСӨНСІС 54.32 

airety P aiTI A.19,20; 6.25; 86.16; 93.33 

айа 12.11 

@тїо$ 10.31; 47.10 

аїхраласіа 117.24; EKMAAWCIA 117.25 

aixparwriCey P AIXMAAWTIZE 17.35 

aiwy A.14; 19.1; 23.1,16; 24.17; 27.7; 38.25; 45.18; 47.8; 58.31,33015; 59.7; 
бол; 62.23; 64.25(а ом); 67.39015; 68.9,22(EWN); 69.5,39; 70.5; 
71.8,20; 72.12; 73.1,9,29; 74.1,18; 75.18,27; 76.13; 78.1; 85.22; 
86.10,29; 87.17,20; 92.26; 93.14,22; 94.34; 97.8; 98.24; 101.22; 122.25; 
124.18,30; 136.9,24; 137.15ap 

AKTIS 45.31,37 

ӘАЛбеа  AAHOIA 55.16 

GANG 1.18,32; 2.23,32; 4.1*: 7.6,12; 9.13,17ар; 13.1*,20; 23.8; 25.4,21; 20.7; 
27.36; 28.18; 30.2; 34.10,33; 35.14; 36.290,33; 37.24.29; 39.6,22,28; 


288 МАС HAMMADI СОРЕХ І 


40.16; 42.6,21,25,21; 43.2; 44.3; 45.2,4,7; 46.10,30; 47.14,24.26,30; eff p) 
48.12,30; 49.13,26,34; 51.15; 52.10,38; 53.39; 54.8,28; 57.34; болі; „№ 
61.4,28,22; 62.20,26; 63.6; 64.12; 65.39; 67.7; 73.23; 76.27,26; 77.8,19; yj | 
78.25; 79.34; 80.37; 87.19; 91.1; 94.18,29; 95.5; 98.37; 101.1016; |, 


110.2,17; 111.1,13; 112.17; 112.8,21; 115.6; 118.25; 121.21; 122.7; Т 10 

124.12,23,27,32; 129.3; 121.4,18; 132.27; 133.27; 134.12; 137.15 PES 
GAAG povov 60.29 mI 
аХХотроу AAOTPION 109.12 n 
дир 2aMHN B.6*; 2.29; 6.2; 12.9; 138.27 i TI! 
айшитстіа  AMXNDHCTEIA 138.9 ТЕ 
ағаукойор 44.7; 95.14; 130.6; 132.4 Hm 
àváyky 14.30; 21.10,19; 85.4; 103.25; T амагкн 8.2 з Р 
àyaAgp yis ANAAHMPEWC 134.24 ig fari 
dvaravots А.9; 70.18 di Po 
dvacracts 44.6; 45.40; 47.3; 48.4,10,16,31; 49.7,16; 50.17 M 


dvexe p ANEXE 11.34 
ароттёѕ  3.4ap 

üvouos MNTANOMOC 5.16 
> , 

арті 80.15,16,17,18; 132.1 
айа 100.4 


Ж 
або» Разіоу 1.8; 6.22; 89.31; 125.15; 130.25 б 
doparos а?оратос 20.20 үшті 
> / jd 
атаууема 50.0 ЕТТІ 
2 | б, 
атабтоѕ 5.29ар ili ira 
9 ^ æ 

anavray рапамта 109.26 іш 
і орла m ні 
anag атлас 95.17 ig 


ётарҳ 69.3 іші 
ататар P AMATA 107.13; 109.36 е 


; , М ШТ 
апел) ATTIAH 99.14; 103.7; P ATT€IAH 106.36 | 
йтістоє 44.9 ТН 
атАобу 112.28 1. 
алАӨе 45.8; 129.9 | Bun 
amoOnkn 92.34 | 
àmokdÀvyuis 16.24 | MS 
атокатаставі 44.31; 123.19,21,27; 128.30аф; 133.7 LE 
ümOkpv$or 1.10,30 | NL 
атдХаовів 65.18; 90.9; 93.28; 96.29; 106.31; 107.1,17,20,24; 126.36" | ria 
аторві» P апоріс 80.14; P апорі 124.31 ШП 
йторіа 98.2 щш 
э / MTM 
amooTactos 128.30 ү o4 
атостаттѕ 80.7 MNTAMOCTATHC 79.18; 81.19; MNTATTOCTAAHC Маз. 
109.30 ш 
атдотоХов В.8; 45.24; 116.17 БТ 
і iis 
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(S @amovola 47.20 

dpa 116.20 

y дрет1) 53.10; 59.3,9; 67.14,21,33; 68.21ар; 69.40; 73.10,17; 100.26 

еш Gppa 14-34; 91-19 

dpyayyeAos 100.1 

üpyatov 53.27 

Gpyety  APX€I 99.12 

йруєсваї 108.24; P архесөлі 89.32; 117.10; 133.29 

іру! 52.40; 79.2; 89.23; 96.19; 102.24; 127.24; 131.5; 132.23; ATAPXH 
52.6,36; 79.14; 84.6; MNTATAPXH 58.8,15; 117.31 

dpywy A.28; 8.36; 71.5; 99.27; 100.3,18*,19; 103.12; 105.3; 110.9; 121.15 

ücefeiv Рр ACEBEI 135.34ap 

йтке› P аскеі 49,31 

дота(евба./ P acmaze 26.30; 89.15 

ücmacpós 41.34 

abrefovctos жүтеүзоүсіос 75.,35; MNTAYTESOYCIOC 69.26; 74.20 

apbovos MNTAdOONOC 57.31; 96.39; 126.2; 136.22 

дфоррл) 61.124); 71.19; 98.33; 107.8ap; 132.6 


Ваврос 70.12,13; 124.14 

Babos 22.24; 35.15; 37.7; 40.27; 54.21; 55.26; 60.18,20,22; 70.12ap,13ap; 
74-32; 77-20 

Ватт хна 127.25,28; 128.19 

Васілєіа | MNTBACIA€IA 85.7ар 

Васкароѕ MNTBACKANOC 85.7ар 

Bios 5.27; 45.35; 49.20; 114.21; 115.18015; 135.10,11 

Во]беа 82.2; 86.17,30; 87.30; 90.27; 91.12; P BOHEIA 86.14 

Воцбет р воне! 87.28 


уар 2.4ар; 3.5ар; 4.7,25; 5.29,38; 6.5*,10,25; 7.15,19; 8.1,15; 9.2,13; 
11.35,38; 12.12,22; 13.3; 14.20,24; 15.28; 16.14,18; 17.23; 19.15; 
21.14,30,34;  22.33,35; 24.25; 25.532; 26.33; 27.0; 30.27; 
33.24,26,33,37; 34.9; 35.22,27,20; 36.21,27; 37.34.36; 38.21; 39.15; 
41.24; 43.22; 46.5; 51.14,28,31; 57.40; 59.11*,20,25; 64.22; 69.10; 
72.11; 79.10; 82.17; 87.13; 88.19; 94.22; 100.27; 104.2; 105.28; 117.3; 
122.17; 130.4; 122.17,21; 137.23; Мгар 4.21; 6.17; 7.24; 8.11,16; 9.16; 

лай 11.8; 12.5,14; 16.23; 19.1; 33.8; 45-16; 46.14; 47.4,21; 48.7,38; 49-17; 
51.38; 87.34; 90.4; 95.3; 104.26; 114.15; 125.10; 129.14; 133.1 
yévos A.38; 100.4; 110.234}; 111.7; 118.22,28,27; 119.9,16,21; 138.25*,26 
youn 81.18,23; 83.10,13,30,32; 86.31; 89.18; 106.23; 115.20; 130.29; 
и 2 29592 
yvocis 8.26; 9.19,27 
урафт грАфноу 112.25; 113.4 
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yupvaterOar  ргумнахє 126.33; MNTATP гуммахє 49.29 

дє лє, NAE passim; also NXE 18.29; NTE 127.14; 

беда 15.36 

ógpuovpyós 

да BoAos 

diadeots 
131.19 

біавбікт 20.15 

Suaxovety P AIAKONI 117.16 

dudraypa 20.26; 93.15({ala}rarma) 

дікалоє 33-29; 111.8,32 

dioracey р AICTAZE 47.2,37 

биәумдв 135.15 

бюкел р AIWKE NCW” 14.25 

SvaKOAOY 45.2,3 

дерей 4.35 


105.18; TMIOPrOC 104.35 
4-30; 33.20 


єї 95.6ap 

єї ара 116.20 

«і ша] 74-35 

ei рти 6.4; 10.16ap; 19.16; 27.9; 74.33; 86.20; 95.13; 124.11 

вібоЛор 77.17; 78.33; 79.10(IAWAON),11(<€1>AWAON) 

єїкої Фікаом 90.31; 92.3; 93.25; 94.11,24,26,29,33; 96.24,24; 97.20; 
98.23,24; 101.9; 102.12; 104.19; 116.28,34; 122.26; 123.15; 124.29 

рту! В.о; г.2(Трнме),3; 50.14 

ceira 28.20(віте); 81.34; 96.26; 98.22; E1Aa 81.32; 96.35; 97.5; 6126 
97-13 

єтє 2.12,13; 87.35; €. € 87.3601; 120.1015,11,12; 130.14,16 

éxkAnola 57-34; 58.30; 59.2; 94.21; 97.6,7; 121.31,36; 122.7,12,30; 123.18; 
125.5: 135.26; І36.13" 

екАектов A.36 

éAevÜepos 132.25; 133.1; мМітєлєүөєрос 93.13 

éAmi(ew р €AmIZe 122.29 

EATIS 2елпіс А.34; 17.3; 35.3; 71.25; 85.145,17; 92.7,15; 93.3; 97.15; 
111.27; 112.1; 119.5; 121.28; 128.11; 130.22 

еу B37 

еуеруаа 132.5; хі Емерг(е)і A- 113.23; 114.2; P 20 Y€ €Nepria 133-11 

évepyétv емергі 111.14; емергі 97.22; 109.31; 110.22; 111.19; 112.10 

ёртоћ] 107.16 

eEouodcynots B.4 

eLovola 53.3; 56.14; 87.33; 88.5; 96.10; 105.26; 120.32; 124.6; EKROYCIA 
A.18 


58.14; 59.3,10; 63.34; 81.4; 97.13; 118.18; 120.7; 121.20; 130.26; 
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теі 39.27; ENEE 7.35 

іледі 444533; 45.4; єтіан 1.8; 17.4; 18.7; 20.4,13; 21.8,16,18; 22.31; 
24.28; 26.23; 29.1; 37.13; 38.32; 52.30; 61.28; 72.9; 95.15; 105.32; 
125.21; 130.13 

émÜvuéiv епіөүмі 11.37 

ітівиріа 84.20; 85.8; 99.23; 107.15; 120.30; 121.25; 131.23 

ётіскот] 090.24; T ЕПІСКОПН 91.10 

тисти 68.12,15; 91.2; ЕПІСТНМА 88.23 

ётітаура еЕТПААГМА 110.5 

гтітретеу Б єтитрєпє 88.3 

épyarns 8.8 

épyov 17.32 

Әрилуебеу  роєрмниєує 112.18 

егі 13.2,13; 99.9; 130.30; 133.27 

ефаууеМ е Рр eyarreAize 14.38 

євауубмог 16.31; 17.2; 18.11; 48.7 

ebayyeMaT)s А.21 

ebyevis MNTEYTENHC 106.32 

ebyrvGjuov 121.36 

ейбокттов 87.8 

ebAoygrós А.37 

ebyapioria <вү>харістеіа 96.26; вүхарістеід 126.19 


Tna 43-28 

7] 5.9; 10.6; 11.29,31,32,33; 29.11,12,14,15,16,18,22; 51.12,32; 52.29015,30; 
53.24,25,26,27,29,31,34,36; 54.4015,5; 65.26015; 66.1015; 74.32; 87.12; 
99.14,15; 111.11,12; 113.30 

jyeuov 96.20 

HÒN 49.15; 94-19; 95.6; 133.28; ме» 1/01 83.1; 95.22 

Hov 72.13; 92.9 


бадра 56.8; p oaymMa 63.22 

ваюрастди 127.4 

Oepanevery | P eepanrieye 116.16; 134.18 
бєюріа 112.13 

Ópóvos 134.28 


ікау0ѕ  QJIKANOC 55.33; 88.1 

арда айларос 11.7; р WIAAPOC 14.4 

іра айма with conjunctive: 17.33; 18.5; 23.6; 24.14; 26.15(ауіме); 37-28; 
38.36; with fut. II: 25.22; with fut. III: 23.16 

(тоў 2ÍCON 70.29 
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ixvos 66.3; 73.5; IXNOC 37.25 


каї уар 38.21 

kapós 28.4 

KQITOL YÉ 35.12; 49.27 

какіа 117.1 

какобаішор 9.25 

какду 119.24 

KQÀQS 10.14; 102.28 

кір 32.18; 76.6; with circumstantial: 54.7; 130.1; 133.8; кам Ewwne 
37-31; кам EQWAN 14.18; 49.19; 129.17 

карт06 7.24,29,32; 12.26; 28.7; 57.24; 69.37; 74.13,20; 75.34; 78.26; 
86.25,33; 87.31; 93.3; 105.27ар; 118.23; Т карпос 69.18 

ката A.31; 4.7; 5.6; 30.11; 40.11; 49.12; 52.39; 54.10; 58.14; 63.3; 64.25.28; 
66.4,34; 67.33; 68.21; 69.26; 70.4,22; 72.16*; 73.20; 74.4,5,10; 76.14; 
794(катарау),29,34;  81.12,33; 82.12(Ka<Ta>); 84345; 
85.19,27015; 86.10; 87.10; 88.5,18,33; 90.7; 91.18; 92.28; 94.11,24,35; 
95.13; 96.28; 98.5; 100.5,24; 101.7,12(KATApaq),2o(kaTapaq); 
102.16; 104.24; 108.8,10; 109.19,25,27,29; 110.25; 111,1,18,28; 
114.12,24; 115.8,37; 116.25,26,20; 118.15; 119.5,17,19b1s(Ka<Ta>), 
23,29,34; 120.2,4; 124.17; 131.19,21; 138.14 

катаВоћ] 20.1" 

катадаДеі» ВР KATAAAAE! 48.29 

катаддеу PKATAAYE 119.12 

KATAPX 102.29 

катафроге» ері катафромі 5.31; 14.10; катафромі 17.28 

karéxew РГ катехе 7.37; 76.2 

каттууорв» P катнгорі 5.12; 77.6 

keAetew P K€A€ Y€1 2.27,32*; 15.39 

кефаАшоу 113.12 

kwvdvvevey р KINAYNEYE 12.8 

кіудуроє бімлүмос 106.37 

кладоѕ 51.18; 74.12 

kAnpovouetv P KAHPONOMI 132.2 

кАліро?оша 10.10 

к\роѕ 80.24; 99.31; 100.4 

Kowwvely P KOINCONI 71.3; 115.12; 116.21,22,27; 117.15; 131.20; KOINWNI 
121.34 

Kowwvia 69.9; 97.30; 98.30; 121.37 

KOLWWVOS 135.14 

коЛасіѕ 31.21; 96.7; 101.28; Т KOAACIC 100.15 

KOO MOS 5.24,30; 24.23; 45.16,30; 46.28; 47.6; 48.15,28; 71.5; 135.23 

Kptots 25.26; 81.13,15; 97.35; 99.8 
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киіт|6 100.29 
krpa 118.3 


Хей 39.4 

Мил 74-9 

Абуов 1.28; 4.12015; 6.27; 8.11015,16; 9.18; 34.35; 43.34; 44.11; 45.3; 
50.7,17; 60.34; 63.34,37; 64.10; 66.15; 67.24; 70.10015; 73.14; 74.26; 
78.35; 81.12; 88.22; 93.34; 94.8; 99.6,13; 101.9; 106.22; 111.20; See also 
the index of proper names; MNT<a>aoroc 5.18 

Aowmov 3.11; 10.21 

Хитєсва: P AYTI 12.18; 14.7; P ХҮтгеі 12.19 

Ат] 10.8 


wadnrns 1.25; 2.10; 3.2ap; 15.29; 116.18 

pakaptos 1.26; 3.19; 10.24; 11.15; 12.38,41; 13.12; 14.27,41; 30.14; 42.38 

pakapiopos 71.31 

ANOTA 111.21 

раст МАСТІГУ 31.22 

peyeBos А.35 

peAerüy р MEAETA 23.19 

ENET) 3.5ар 

uéAos 18.40; 47.38; 48.1; 74-15,16515; 123.2,11,17 

меу) passim; NEN 94.39; 96.3 

рерккдс 49.10 

peptopos 49.14 

рос 4.35; 15.4; 16.10,22,27; 130.12 

peraBorAn 48.37 

рєтароа 35.23; 81.21 

№] 47-11,13 

Mir. 6.33 

роу] 70.17; 100.30 

povov See аЛа and оф 

морф 55.8ар; 61.12ap; 62.2; 66.13; 67.19; 93.36; 94.16; 99.7 104.4,22; 
105.1005; Т морфн 6.rap; 27.28; 105.9,17; ХІ морфн 27.17; 72.28; 
94.11; 116.38; атморфн 66.13 

росикду MNTMOYCIKON 110.16 

и®ттїр о> Ві; 18.15; 38.18; 57.39 


VEVELY 95.0 

vnorevey NECTH[YE] 115.7ар 

vij$ew | P мнфе 3.10; 8.29 

уовір P NOE! 6.38; 7.3; 9.10,19; 40.4; 49.10; 54.3; 55.3,17; 58.13; 59-1724; 
61.10; 64.16; 65.15,33,39; 66.1; 67.3; 71.15,26; 73.7; Р мої 3.7; 8.6; 
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54.15; 55.10; 56.5; 61.26; 65.29,35; 124.16,21; NOY 137.24; ATP моє! 
ММА 54.35; 55.13; 56.29; 59.34; 66.16"; ATP мої 56.30; 50.22; 
123.36"; MNTATP моє 72.24; MNTATP NOT 75.19; 129.30 

44.20; 97.33; 99.8,14*; 100.30; 113.5 
A.6.25; 15.16; 16.36; 19.38; 37.10; 46.24; 54.15; 55.6,22; 59.17; 
63.23,33; 64.6,9; 65.3; 66.16; 70.8,90; 71.30; 85.13; 129.22; моєї (?) 
105.22 


удроб 
уоїс 


0 В.о 

oikovopety ф ОІКОМОМІ 103.1 

оїкорошіа 77.3,10; 88.4; 89.35; 91.15; 94.8; 95.8,21; 96.14; 99.19; 100.7; 
101.11; 108.10; 116.8,25; 118.11; 122.22; 127.22; 133.9; QOIKONOMIA 
108.17; 115.20 

биоіюе 46.2 

биодоуві» р 2омологі 84.23; 89.18; 91.9; 113.20; 120.36; 128.16; 132.17; 
2 ОМОЛОГІ 121.20; 131.4 


ӧролоуіа 106.12; 111.22,34; 120.2; 127.33; 134.5 
друамоу 114.29; MNTOPrANON 110.16 


дру | MNTPEqOPTH 121.3 

0pos 75.13; 76.33; 82.12 

cov ЄФОСОМ 12.31 

örav 6.35 

офаї 3.17,27; 11.11,13,28; 12.20; 13.9 

ov MOVOY 52.7; 57.33; 61.3; 87.17; 101.0,15%; 115.3; 122.5; 124.25; 131.14 

00966 5.13; 23.4; 28.9; 29.37; 36.32; 37.22; 51.28; 52.14,16,22,27; 54.16, 
17,18,26,30; 59.19; 60.23,25; 64.10; 66.537,38; 67.1*,2; 74.28,29; 75.24; 


76.26; 8о0.10,21; 110.13,14,15015,16; 11414; 124.5,20,21,22; 
132.24,25,26,27 

офу 80.23 

otcia 20.16; 53.34; 58.37; 61.6; 82.18; 83.4; 84.12; 93.35; 94.35; 101.19, 


21,25; 102.16; 105.10а4р,27; 106.6,9,14,24,32; 116.6; 118.15,22; 120.14; 
122.14 

1.14; 5.14,16,18; 9.21; 12.11; 14.17; 15.27; 26.18; 27.17; 37:27; 
42.3,4,5,6,18,19,20,23; 46.34; 49.11 


> у 
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/ : А 
пабоѕ 116.11,21,24,27; 118.6; 


і.2ар; 5.9,28; 95.2,3; 114.35; 115.20; 
МАТАТПАӨОС 116.23 

TàÀw 8.22; 14.2; 38.31; 137.12 

mavovpyos 107.11* 

таут®$ 39.28; 119.27,33 

napaßaivew P тарава 107.15 

mapaBacts 108.5 

параВаттѕ 9.28 
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тараВоћ] 7.2,8,9; 8.4 

парадєгоѕ паралиссос 36.37,38; MAPAAIAOC 96.29; 101.30; 102.20; 
106.27 

таракалєїу ері TAPAKAAEI 10.32 

таракАттоѕ А.17; 11.12 

тарбеуов 8.8 

mappnoiaceoOat Р пар2нсіз26 11.15 

тебе Рр піөву. tr. 13.2,32; P пєтеє п.т. 46.5,7 

лєбвєсва: тїєїөӨє 9.9; 12.33; пөє 4.24; 11.32; P mee 101.26,27; 
130.35ap; атр mee 80.8; 88.25; 96.7; ATMIOE 90.22; MNTP піеє 
104.114; 109.11; MNTATP TIOE 79.17; 98.11 

тера 126.26; пиР( а 122.12; хі пара 107.20(тпіреім)),32; 134.24 

тарабеу  пирахє 4.29,36; 19.23 

теутав болар 

тту] 60.13; 66.17 

morevey  пістєує 6.4*,5; 14.16; 46.4,12,15; P MICTEYE 12.40; 16.3; 
46.8,20,21 

тісті: А.34; 1.6*bis,28; 8.12; 12.22,28; 14.9; 16.16; 46.5,13 

710706 20.10 

mAavay P плама 8.20; 49.34; MNTATTIAANA 135.8 

тлар] 17.15,29,36; 18.22; 22.21,24; 26.19,26; 31.25; 32.37; 35.18; 110.1 

тласра 17.18,24; 21.35; 34.18; 106.19 

т\ассєр TMAACCE А.32; аҙвнр MTIAACCE 105.2 

tTAnpwpa А.8,24; 16.35; 34.30,36; 35.8,29,35; 36.10; 41.1,14,15; 43.15; 
44-33; 46.36; 49.4; 59.36; 68.30; 70.1*; 74.27; 77.5; 78.20,26,31; 80.27; 
85.32; 86.21; 93.26; 95.5; 122.27; 123.22; 124.25,20; 125.31; 136.21; 
плнроүма 75.14; 78.4; 80.35; 81.20; 90.15; 94.12; 90.34; 97.21 

TANPWMATLKOY 07.29 

тура A.17*; 4.19; 9.28; 45.13; 102.32; ПНА A.23; 4.24}; 5.22; 6.20; 12.2, 
4,5; 14-24; 15.25; 24.11; 26.36; 27.4; 30.17; 31.18; 34.11; 42.33; 43.17; 
58.35; 64.0; 66.27; 72.2,18; 73.2,5; 97.1; 101.4,13,18; 107.28; 
118.31,32; 122.21; 127.22; 128.8; 138.24 

MVEVMATIKOS 102.15; 104.33; 105.31; 114.7; 118.20; TINATIKOC 101.77; 
103.15*; 106.22; -tk7} 45.40; 63.36; 97.18; 116.7; 118.16; -ікбу 64.7; 
97.17; 111.25; ПНАТІКОМ 101.16; 103.18; 106.6; 118.21; 119.16 

"vou (?) 105.23; See also vos 

TONELOS 15.11; P полемос 84.34; 85.2ap 

TONS | 11.20,23; 96.36 

TOMTELA  TIOAITIA 71.22; 135.21ар 

толітедесбаі MOAITEYE 125.17; P політєує 97.2; P MOAITEYECOAI 
49.11 

томтезна 59.11; P политвүма 125.17 

тора 135.21ap 
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тоупроє 5.20 
прєс Вотєроѕ 
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70.11615; 127.25% 

троаіревів 76.2; 91.19; 131.30; проересіс 83.19; MPOZAIPECIC 5.6 

проВо\] 45.12; 63.35; 68.1*; 70.25; 73.18; 86.9; 111.32; 115.37; 136.10; 
проволноу 80.34; 83.2; XI проволн 116.2 

mpõvora 5.5; 66.21; 107.22; 109.9; P MPONOIA 66.22 

TpÓS 120.24,32,34; 121.24; 126.35; 131.34; 132.1 

просєруєсва: Р просєүхєсөл 16.12 

просєухт) В.7 

тросвехе/ р просєхє 14.26,37; rpocexe 12.32 

тротретег В протрєпеє 13.28 

mpopnreta 6.31,34,37 

Tpopnrevery р профнтєує 6.22.24: 97.22; 100.35 

профтттѕ  3.2ap; 105.22; 111.9,33; 113.6,16 

Тс 48.22; 130.11 


(тор MNTZPHTWP 110.15 


cáfflarov 32.18,23 

cadmy& 15.12; 138.8 

сарі 5.21; 11.36; 12.12,13; 31.5; 44.15; 47.5,7,9; 49.12; 113.37; 114.3,10,36; 
115.37; I25.4,12,15; 133.16; MAEICAPS 5.8; XI CAPS 47.5 

саркікт) 46.2 

сткаудалоу MNTCKANAAAOC 16.6 

ткє®о$ 25.28,33; 26.10; 36.21 

окот06 43.27 

oxvAdev рскүллє 8.38 

софіа 23.18; 53.2; 55.21; 56.13; 57.5; 71.33; 74.22; 75.28,32,34; 91.2; 94.6; 
111.2; 126.10,14,31 

софоѕ 10.21; 109.24 

спєрра 43.14; 44.35; 60.32; 61.8; 64.1*; 01.21; 95.24,28,31; 101.12,122); 
111.20; 112.3; 114.14; 117.14; MNTCTTEPMA 60.36; 61.9"; 114.14 

отозда(ер | P споүлг2е 47.16 

cracid(ew PCTAAIAZE 90.28 

oraris 26.18 

CTQVp0S 5.33; C POC 5.37; 6.4,5; 20.27 

ecravpotv р cTo[yl]5.17 

CTOLX€lOV 49.33; 109.22* 

cvyyevüs. сүмгємнс 78.3 

cvyxepev P сүгхорі 2.33 

gvpBorov 49.6 

оортабов 1.2ap 

сурфоміа 86.13 
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сууаушфут) 92.29 

сумідвєа P CYNHEIA 108.6 

сдататіє 44.26; 59.29; 71.7; 79.25; 98.31; 102.30 

тостпиа 46.35 

субра 24.22015; 25.4; 54.30 

сёра Å.20; 11.39; 12.4,6; 23.31; 26.8; 47.17,35; 54.18; 66.14; 74.14; 104.16; 
105.0ар; 115.8,11,22; 116.2,3,26,30; 118.24; 122.13,21; 122.17,20; 
135.12; ATCWMA 66.14; XI CWMA 115.30 

сюратікдѕ 66.37 

сөттір 1.32; 2.11; 16.38; 43.36; 45.14; 48.18; 87.7; 95.35; 113.11,14,17,19; 
114.9,31; 115.35; 116.3,19,26,28; 118.25; 120.10; 121.2; 122.15; 
138.21*; СФР 1.23; 2.17,40; 4.2"; 16.25 

таура 89.7; 99.20; 105.8*; лагма 84.87; 89.29; 98.13; 108.13; 122.4; see 
бідтаура 

тадаіторов 9.24 

тай 84.28,32,33; 86.4"; 98.22; 99.10,24; 103.7,10,18,29; 106.20; 108.25, 
27,32,34; 110.33 

тарахт) 80.19 

rüccew P TACCE 2.14 

тафов 133.30 

тблесу Ало 

тєАєт] TEAEYTHC 107.32 

томар  TOAMA 5.21 

TOMOS 2.24; 3.36; 14.21; 23.3; 25.29; 33.19; 40.32; 42.37,38,40; 44.18; 46.5; 
53.24; 60.5; 65.8; 70.16; 71.20; 74.33.35; 92.26; 95.10,12; 97.5,9,16; 
98.26; 99.28,30; 100.29; 101.8,14; 102.13; 113.25; 117.2,27; 122.25; 
122.1,12; 124.33 

TOTE 3.38; 6.21; 18.9; 21.11; 24.30,34; 27.20; 45.23 

тра болар 

троф) 55.15; 96.31 

трофт) 5.15ар; 96.31ар 

TUTOS 110.25; 111.3; 118.17; 123.15; 124.33ар 


dBpiley р 2Үврі2< 5.10 

VAN 17.15; 25.16; 21.4; 34.6; 35.9; 53-31; 85-10; 103.13*,39; 104.4; 110.25 
Әм) 118.17; DAtKOY 98.20,30; 106.15; 118.20; 119.8,18; 137.9 

руб р 2үммеі 15.22 

Üuvos 14.28; 15.18 

vmeptorapar регүтпє[р]є[с]сє 110.9 

oTyperév рРоупнрєті 134.19; 135.12 

VINPETNS 1.19 

bm0Üecis 8.36 

отокрісіс 7.20,21; O Y TTOKP YCIC 7.17 
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bTouévew P 2 үпоміме 9.29,32 
ӛтооруіа р 2үпоүргіл 102.5 
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gavepos 7.9 

фагта(єсваї P фамтасе 79.31 

gavracia 28.27; 48.11,12,15,22,27; 78.7,24; 82.19*; 98.5; 103.16; 109.27, 
34; 111.11 

фбогвт р PEON! 18.38; 50.9; MNTATP фөомеі 49.38 

фбоуов 18.39; 42.19; 62.20; 70.26; 85.6ap; 103.26; 122.9 

girocogos 46.9.10; MNTPIAOCOMOC 110.13 

форей› Р форі 12.13; 63.12,13; 128.24; 129.3,5; P POPE! 45.30 

форрт (=Lat. forma?) 55.8; 61.12; хі POPMH 27.20 

þvo) 133.11 

vats 44.20; 54.24; 55.28; 58.34; 68.2,3; 75.32; 78.11; 109.19; IILI; 
112.20; 114.26; 117.35; 126.24; 132.31; 133.2; 136.25 


хаов хаоүс 89.27 

хара 135.31ap 

характтріом 94.14 

харбеу Рр харі7е А.25; 11.33 

хари A.24; 1.5* bis; 34.2; 37.12; 45.13; 50.14; 57.6; 63.28; 69.18; 91.35 

хдроо> 47.17 

храу P Xp« 44.13 

храсва: P храсөзі 53.28; 100.31,33; 103.3; 110.31; 137.22*; р храсеє 
96.8 

xpeta 64.10; 124.20; Хріа 64.8; P XPEIA 9.13,14; 116.20; 124.26; P Хріа 
9.12; 11.153,36; 42.10; 62.12; 104.21; 105.21; 111.24,26; 117.8; 123.12; 
124.24,28,34*; 125.3 

xpnoros See index of proper names 

XGpQ 91.23; 96.15; 103.21; 122.20 


pox) А.22; 4.21,22; 11.28615; 12.1,2,6,10; 42.27; 105.25*,30; 114.36; 
115.8,11,23,30; 122.31; рі. pyx[H]oy 105.36 

Woxexos A.31; -ік1 46.1; 118.16(фүх<ік>н); -ікбу 34.19; 98.16; 106.10; 
118.20,27; 119.20 


à 5.22; 8.22; 9.10,24515,25,27,28; 10.9; 11.12,13,27; 13.14; 14.1"; 20.27; 
49.10 

– conj. with circumstantial А.20,33; 4.15; 10.14; 16.1,15; 21.28; 39.35; 
49.26; 63.37; 70.3; 72.32; 73.22; 75-34; 78.7; 79.15; 85.20,35; 86.19; 
89.22,30,33; 94.26; 95.3,27; 96.18; 98.26; 101.21; 110.4; 111.24, 
113.16,17; 119.10,12,21; 120.6,21; 131.3; 135.19; QX0C EWXE 100.30; 
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2.18 153 

Symposium (ed. H. Musurillo 
SC 95) 

3.7 153 

11 94 


Minucius Felix (ed. B. Kytzler) 


Octavius 
18.8 232 
Origen 
Contra Celsum (ed. P. Koet- 
schau, GCS) 

1:11 22 
2.26 151 
2.33 151 
2.55-70 166 
3.41 180 
4.29 155 
4.56 180 
5.14 155, 170, 180, 188 
5.18 180 
6.28 414 
6.48 238 
6.53 421 
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7.32 180, 182 
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8.72 153 
De oratione 
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GCS 22) 

Gen. 777 
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1.2.10 221 
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1.6.2 465 
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2.3.5 
2.5.3 
2.6.3 
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2.10.3 
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3.6.1-9 
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10.33 
10.34 
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Passion of Perpetua (ed. J. A. 
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18 
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Heylen, CCSL о) 
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5.1 395, 431 
7.5 226, 385, 426 
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Whittaker) 
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Adversus Judaeos (ed. A. Kroy- 
mann) 
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Adversus Marcionem (ей. А. 
Kroymann) 

1.17 226 
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3.8 149 
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mann, E. Evans) 
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27.10-11 151 
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25.6 102 19.2-7 134, 206 
27.5 102 19.6 179 
32 15 22.1 175, 176, 186, 198 
55.5 18 24.4-6 167 
MT De baptismo (ed. J. G. P. 45.1 183, 188 
s Borleffs) 54.1 167 
20.2 14 55.1-10 192 
De carne Christi (ed. A. Kroy- 63 139 
mann) De testimomia animae (ed. В. 
Uu. 15 89 Willems) 
15.1 147 2 127 
19.5 147 Scorpiace (ed. A. Reifferscheid, 
De fuga in persecutione (ed. J. J. G. Wissowa) 
Thierry) 1 494 
к 1 14 
E 8 16 Ps. Tertullian 
14.3 18 Adversus omnes haereses (ed. A. 
De praescriptione haereticorum Kroymann) 
Wn: (ed. R. F. Refoulé) 4 179, 219 
Dn 33.7 134, 206 12 147 
De resurrectione mortuorum (ed. 15-16 146 
Ni J. G. P. Borleffs) 
1 170 Theophilus of Antioch 
2 157 Ad Autolycum (ed. R. M. Grant) 
їй! 2.3 147 1.12 109 
5 163 2.10 248 
12.5-8 185 2.18 392 
14.3,8 144 2.22 248 
ІП. Coptic Gnostic Literature (codex number іп parentheses) 
Peet 
= Acts of Peter and the Twelve 79.10 250 
і Apostles (УІ) 80.3 256 
5.7-12 28 82.19-20 493 
out 8.33-35 12 
ій 10.14-18 14 (First) Apocalypse of James (V,3) 
10.32-11.27 12 24.10-14 7 
25.15 20 
Allogenes (ХІ, 3) 26.2-7 20 
49.16-18 32 28.10-19 25 
: 28.16-20 28 
Es Apocalypse of Adam (V ,5) 30.14-22 20 
74.13-14 10 30.16-17 9 
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31.2 32 
32.29-36.1 22 
33.13-35.20 23 
34.17-18 10 
36.13-16 8 
(Second) Apocalypse of James 
(V,4) 
51.10-11 149 
54.1-15 20 
55.15-56.6 7 
55.17-18 32 
56.2-5 142 
56.4-5 12 
56.7-13 34 
57.4-10 7 
58.10-13 12 
59.6-10 33 
59,17-19 24 
60.17-18 266 
61.20-63.32 22 
62.7-12 15 
Apocalypse of Paul (V,2) 
20.18-20 17 
23.1-28 23 
23.9-10 10, 149 
23.13-14 17 
Apocalypse of Peter (VII, 3) 
71.9-14 152 
73.14-18 8 
77.4-11 32 
78.31-79.22 17 
83.6-8 189 
Apocryphon of James (1,2) 
Gen. 6 
3.14-24 152 
4.37-5.6 302 
11.13-17 493 
14.8-10 171 
14.9 477 
14.34 360 


15.25 
15.25-26 


Apocryphon of John 


(11,7) 
1.11-12 
1.24-29 
2.14 

2.20 
3.5-4.15 
3.15-17 
4.1 

4.1-8 
4.1-2 
4.3-7 
4.6-7 
6.18-7.4 
6.25-26 
7.29 
9.25-10.7 
10.2-23 
10.19-22 
10.24-11.10 
11.15-12.33 
11.15-21 
13.5-13 
13.8-9 
13.21-23 
13.28 
13.32-14.4 
14.13-18 
14.13-15.13 
15.1-29 
17.35 
19.13-33 
19,34-20.9 
20.2-5 
21.8-14 
21.16-26 
21.18 
21.25-26 
22.9-15 
23.8 

24.7 
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384 
395, 406, 409 
414 

396 

187 

413 

112 

112 

414 

11 
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25.19-26.4 
25.34-35 
29.1 
31.2-32.5 
32.4-5 
37.25 

(IIL,2)) 

6.1 

6.5 

6.10-11 
10.2-4 
11.12-14 
11.14 
14.9-15.9 
15.4-16.3 
15.21-20.19 
16.4-17.5 
17.14 
21.16-21 
21.16-22.18 
22.4-18 
23.19-24.13 
247-13 
24.13-24 
24.17-20 
26.23 
27.315 
28.17-23 
32.13 

37.19 

(ТУ, І) 

3.7-8 

3.21 
4.24-28 
5.25-26 
6.4-5 
11.23-24 
15.3-16.2 
16.1-6 
17.24-20.10 
18.3 
20.22-24 
21.8-10 
21.17-20 
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30 
133 
8 
36 
497 


229 
133 
112 
109 
126 
118 
299 
390 
377 
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386, 399 
407 
395, 406 
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414 
396 
45 
413 
414 
45 
133 


71 
463 
126 
133 
112 
118 
299 
390 
377 
393 
316 
323 
393 


21.23-22.5 
22.15-23.20 
23.15-24.1 
27.21-22 
29.23 
29.25-27 
30.22-25 
33.113 
34.14-20 
44.25 

(ВС 8502,2) 
20.16 

21.20 

22.9 

24.45 

24.9 

25.8 

25.13 
25.18-19 
26.6-8 
26.12-27.30 
27.16 
30.14-19 
30.17 

32.19 

35.4 

35.19 

36.3 
36.16-37.18 
36.16-44.19 
38.6-19 
39.5-6 
39.6-42.10 
41.8 

44.15 

45.13 
46.1-5 
47.14-49.9 
47.14-48.4 
47.15-20 
48.2-3 
48.10-49.9 
48.17 
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81, 
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106 
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393 
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50.15-51.20 

51.1-52.1 

51.14-20 

52.8-11 

52.8-17 

55.9-13 

55.18-56.11 

55.20 

57.5 

58.1-7 

62.1 

62.7 

64.2-4 

64.5 

67.10 

71.10 
71.13 

72.18 

104.10-11 


Authoritative Teaching (V1,3) 
23.32 
24.22-26 
27.25-32 
27.25-27 
29.11-16 
31.22 
32.23 


406 
395 
409 
396 
414 
205 
413 
112 
112 
414 


Book of Thomas the Contender 


(11,7) 
138.17-20 
140.40-141.2 
143-145.1 
145.14 


30 
142 
24 
12 


Concept of the Great Power (VI,4) 


36.7-10 
42.26-30 
44.1-6 


Dialogue of the Savior (III, 4) 
120.1-7 
126.13-17 
129.14-16 


37 
142 
149 


140 
24 
42 
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132.6-19 
132.10-12 
134.1-4 
134.17-19 
135.16-20 
135.20 
136.20 
139.8-13 
139.14-18 
140.14-18 
143.6-10 
143.22-23 


30 
30 
218 
218 
152, 155 
36 
152 
21 
201 
187 
140 
34 


Discourse on the Eighth апа Ninth 


(VL6) 
57.31-60.1 35 
58.17-20 35, 262 
59.3-5 28 
59.28-32 35 
60.1-10 35 
Epistle of Peter to Philip (МПІ, 2) 
Gen 18 
133.13-134.18 9 
134.17-21 201 
138.14-28 15 
139.21-22 16 
Exegesis on the Soul (11,6) 
131.8-13 156 
134.19-21 12 
135.4-29 25 
135.26-29 28 
Eugnostos (IIL,3) 
70.1-22 420 
70.21 421 
71.14-72.17 231 
78.4-5 | 
81.7-10 242 
87.1 366 
Gospel of the Egyptians 
(ITI, 2) 
41.5 243 
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61.16-22 14 
64.13 7 
(ТУ, 2) 

50.17-18 243 

Gospel of Mary (ВС 8502,1) 
8.15-19 152 
9.6-11 152 
15.5-8 163 
17.3 444 
Gospel of Philip (11,2 

Gen 17 
52.2-18 189, 17 
52.2-5 25, 487 
54.5-13 2, 118, 316 
55.14-23 30, 92, 175 
56.15-20 171 
56.24-57.22 180, 187, 206 
56.29-30 30 
57.28-35 351 
57.28-58.10 147 
58.8-10 351 
58.22-26 24 
59.2-4 242 
60.15 351 
61.30-31 15 
61.36-62.2 33 
62.17-26 25, 33 
63.29-30 3, 152,201 
64.10-12 32, 34,178 
64.22-31 493 
66.4-6 15 
67.9-27 316, 475 
67.21-27 15 
67.25 385 
67.30 132, 459 
68.11-14 2 
68.32-37 180 
69.1-4 132, 459 
69.4-7 18 
67.9-16 201 
69.24-70.4 132 
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69.26-28 459 
70.5-9 2,477 
70.17-22 459 
70.22-34 396 
71.9-15 122 
71.22-72.4 413 
72.17-29 487 
72.18 789 
72.29-73.8 163 
73.1-9 206 
73.27-74.12 413 
74.12-19 109 
75.22-24 477 
76.1-3 3 
76.17-22 30 
76.22-23 2 
76.22-26 21 
76.29 477 
77.22 163 
78.25-79.1 13 
79.14-80.4 475 
79.18-33 22, 459 
79.23-30 22 
81.3-5 142 
81.14-15 18 
81.14-21 3, 152 
81.34-82.25 459 
84.10-13 444 
84.13-14 2 
84.20-21 201 
85.21-23 18 
85.29-86.3 481 
85.31-32 10 
86.4-19 24, 459 
86.7-9 2 
86.13-14 10 
87.29-31 112 
Gospel of Thomas (11,2) 

(cited by saying number) 

Gen. 23 
2 12 
3 30, 32, 42 
11 17 
12 20, 7 


430 


13 
16 
17 
18 
19 
21 
22 
23 
24 
28 
49-50 
51 
58 
59 
64 
68 
75 
76 
81 
86 
92 
94 
97 
107 
108 


МАС HAMMADI CODEX І 
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487 
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Gospel of Truth (1,3) 


16.31 
16.32 
16.34 
16.35 
17.1-4 
17.4-9 
17.6-9 
17.9-24 
17.14-17 
17.20 
17.21-18.11 
17.22 
17.24-35 
17.25-29 
17.28-35 
18.1-9 
18.4-5 


347 
218 
470 
248 
476 
266 
230, 249 
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210, 315 
246 
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179 
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472 
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18.16 
18.18-27 
18.19-20 
18.24 
18.24-27 
18.25 
18.29-40 
18.32 
18.32-38 
18.36-40 
18.38 
18.40 
19.7-8 
19.8-10 
19.13 
19.17-20 
19.20-26 
19.27-37 
19.31 
19.36 
20.3 

20.6 
20.6-9 
20.10-14 
20.21-22 
20.23 


20.23-21.1 


20.28-30 
20.29-35 
20.31 
21.3-25 
21.8-21 
21.14-18 
21.14-26 
21.17-18 
21.25-26 
21.25-31 
21.34-37 
22.2-12 
22.10 
22.13-19 
22.16-20 
22.25-26 
22.27-33 


340 
453, 467 
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239 
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229, 249 
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286, 490 
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459, 467 
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22.34 234 30.36 234 
22.35 254, 469 30.37 257 
23.27-33 250 31.1-4 449 
23.33-24.3 269 31.4-8 147 
23.35 238 31.16-20 1,225 
24.2 234, 339 31.24 484 
24.5 339 31.28-29 162 
24.8-9 225, 235 31.28-35 286, 467 
24.9-17 255 31.36-32.37 21 
24.20-28 204 32.4-15 385 
24.20-25.3 201 32.22-34 478 
24.25 456 33.1-5 309 
24.26-28 219 33.2-3 12 
24.27 219 33.6-8 17 
24.32-25.3 12 33.15 475 
24.34-25.19 201 33.19-21 12 
25.8-19 204 33.22-23 31 
25.10-12 219 33.33 225 
25.10-19 204, 210, 412, 487 33.39-34.34 287 
25.20 322 34.14 217 
25.21-24 24 34.14-16 10 
25.25 254 34.15-30 289 
25.32-35 10 34.26-27 288 
25.35-26.15 322, 448 34.28-35.2 22 
25.25-26.27 350 34.29-30 204 
26.4-8 470 34.32 475 
26.8-13 10 35.5 257 
26.23-27 10 35.15 231 
26.28 246 35.22-23 323 
26.33-34 246 35.30 254 
27.1 246 35.30-36.3 309 
27.11-15 254 36.3-7 218 
27.14-15 462 36.35-39 397 
21.15-21 253 37.4-34 234 
21.20 233,252 37./-8 249 
27.22-25 250 37.7-10 250 
27.31-28.4 250 37.7-14 248 
28.5-9 34 37.8 231 
28.12-13 179 37.25 268 
28.17 218 37.38-38.6 36 
28.22-24 315, 497 38.40 221 
28.29 257 38.2 475 
29.1-11 327 38.6-41.3 2 


30.27-32 11, 341 38.15-16 259, 262 
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40.8-9 221 94.34-95.4 y»; *Ё 
40.9-14 493 95.31-96.3 385 
40.23-25 341 95.20-34 366! 
40.26-29 226 96.27-31 155 
40.27 231 97.4 493 | В 
40.30-41.3 248 97.15 27! 
41.3 225 | 
41.3-12 211 Interpretation of Knowledge (XI) | 
41.6-7 231 1.24 286 wM 
41.12-16 2 2.29 xg Т 
41.17 218 2.31 28 —— 
41.23-24 242 430-32 86 ЯНОМ 
42.3-8 226 5.29 ж8 7 
42.8 225 5.30-37 266 7 
42.11-16 142 9.27-29 45. 
42.11-25 140 9.28-37 2 Я 
42.13-14 36,225 9,29 219 ~ 
42.14 231 10.21-30 436 
42.34-35 218 10.27-33 184,436 ТІ 
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43.9-11 36 11.28-13.14 469 № 
43.13 257 11.35-38 271,340,361 е 

12.31-33 433,434 СМ 

Great Power: See Concept of the 13.19-20 467 М 

Great Power 13.20-36 458 ek 
13.25-36 266 ME 

Hypostasis of the Archons (11,4) 14.28-29 184,351,436 У 
86.21-22 162 15.18-21 257 4 
86.21-25 156 15.26-33 25] W 
86.27-31 395 15.26 494 — 
86.30-31 316 15.26-16.38 йды 
87.1-4 253 15.35-37 в 
88.1-15 29 16.19-19.26 188 шім 
88.3-89.15 406 17.14-19.25 458,465 “Nf 
88.3-15 395, 409 17.14-18.38 439,48 | 4 
88.10-16 86 17.35-38 257 d 
88.16 409 18.22-20.22 990) 
88.24-89.3 413,415 18.24-26 34 H 
89.11-17 86 19.1-38 46 — З 
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19.13-37 292 
19.20 317 
19.30-34 238, 256, 447 
19.30-37 221 
(First) Jeu 
2 14 
40 71 
(Second) Jeu 
43 8, 14 
44 14 
Marsanes (X) 
28.1-39.25 67 
Melchizedek (ТХ І) 
5,6-9 163 
5.7-11 171 
14.1 153 
14.8-9 153 
27.3-6 8 
On the Origin of the World (11,5) 
100.2-29 413 
100.19-20 393 
104.10-27 323 
106.11-18 385 
107.25-27 25 
115.11-14 409 
118.24-119.7 414 
123.25-27 155 
125.6 493 
125.24-29 422 
127.14-22 9, 403 
127.16-17 453 
Paraphrase of Shem (УП) 
1.6-16 35 
1.6 36 
8.6 218 
11.14 246 
24.22-23 218 
34.25 30 


38.29-39.10 


Pistis Sophia 
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37 
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THE PRAYER OF THE APOSTLE PAUL 
І ГА.І-В.ІО 


Dieter Mueller 


Ал [Your] light ((mexoy]aeun): If the writing block on this page 
was the same size as that on page 1, there is room for two or three lines 
prior to the preserved text. These lines may have included a super- 
scription, an invocation or a petition. The first two letters after the 
lacuna are clearly лє, thus excluding the restoration by ed. pr., [Noy- 
6]acM. If the prayer did, in fact, begin here we might have an invoca- 
tion such as [rà x]a eic, but the traces of the last letter in this word 
do not favor an c. 

Give me your [mercy] : As ed. pr. (263) note, the plea for mercy is 
common in the Psalms. Cf. Ps 25:11, 29:11, 30:10. Cf. also Gos. Truth 
31.16-20. 


A.4 Redeemer ([peqc]wre): The first letter after the lacuna is, 
under ultra-violet light, clearly an w, not a а), as suggested by ed. pr. 
(Fr. and Ger.). The original Greek was probably Avtpwra pov 
Avtpwoal ме; cf. Ps 18:15, 25:11. 

Redeem me: 'The request for deliverance is, once again, common in 
the psalms. Cf. Ps 18:11, 25:11, 30:6. 


А.5 [Lam] yours, the one who has come forth: Restoration here is 
difficult. Тһе phrase “Т am yours," would require the copula rre in 5, 
but that copula may not be required in A? syntax. Cf. Steles Seth 
118.30-31, ANOK METE MWK NayHpe. After the uncertain letter 
there is a lacuna of approximately three spaces. The original Greek 
may have been ros éyw ds ек cov é£jA0ov, cf. Ps 118:94, CH 1.31-32, 
13.20. 


A.6 From you (ІрһтоГотк)): Neither the traces nor their position 
on a newly placed fragment fit the expected N2HTK proposed by ed. 
pr. For €i євол 2iITN as a translation of é£épyeo6a4 ек, cf. Crum 
715. The stroke over the к is faintly visible. 

You are ту mind: Cf Steles Seth 118.31-119.1 and CH 1.6,16,21. 
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A.7 Му treasure house: The original Greek was probably о @ncav- 
pos pov; cf. Col 2:3 and Tri. Trac. 92.34-36. 

Open for me (оунімі| мнт): Transcription here is uncertain, but 
that of ed. рт. (Fr. and Eng.) is the more likely. Traces of the first 
letter fit either € or о, those of the third letter fit H, м, or п. The 
phrase is a common and almost stereotyped formula in hymnic peti- 
tions. For references cf. ed. pr. (268). 


A.8 You are my fullness: Cf. Gos. Truth 41.12-16; Gos. Phil. 68.11- 
14. 84.12-14. 


А. You are my repose: Cf. Gos. Heb., fr. 2 (Jerome, In Is. 4.11.2), 
“tu es enim requies mea.” The theme of repose is common in Gnostic 
sources. Cf. P. Vielhauer, “ANAITAYZIXZ, zum gnostischen Hinter- 
grund des Thomas Evangeliums,” Apophoreta, Festschrift fiir Ernst 
Haenchen (ZNW Beiheft 30; Berlin: Tópelmann, 1964) 281-99. Cf. 
also Gos. Truth 38.25-32; Treat. Res. 43.35-44.53; and Tri. Trac. 
68.36, 70.18, 131.21. 


Ало The perfect thing: The Coptic could also be translated “the 
perfect one.” Cf. Gos. Phil. 76.22-23; Irenaeus, Haer. 1.7.1, 1.21.5; 
Epiphanius, Pan. 36.2.7. It may be that the text should be emended to 
[rr]eA€ioN <Noyaein>. Cf. Gos. Phil. 70.5-7 and 86.7-9. The 
original Greek may have been то réAetov «фас» то акратттоу. 


А.11-14 Піпоойе you ... through Jesus Christ the Lord of Lords: Cf. 
РСМ 21.1-8: |епі|калодиаї сє, бес mavro|kpá]rep Tov vmepavo 
пасті (ар|уйв kat e€ovoias kat коъридтттоѕ Kat партоѕ дудратов 
дуорабореуоо... бій тоб kvptov hpv "Ітсоб Хрістоб. Cf. also 
РОМ 16.2-3. For the terminology of the “name above all names” used 
here, cf. Phil 2:9-11; Eph 1:21; Gos. Phil. 54.5-7; Act. Thom. 27; 
Hippolytus, Ref. 7.20.3; and Gos. Truth 38.6-41.2, with its elaborate 
speculation on the “name.” 


А.11-12 The one who is and who pre-existed: The original Greek 
was probably ó фу kat 6 zpowv. For the latter term, cf. Irenaeus, 
Haer. 1.1.1 and 1.21.5. 


A.14 The Lord of Lords, the King of the ages: Cf., e.g., 1 Tim 1:17, 
6:15; 1 Enoch 9.4; and see the references in Bauer, s.v. BactAevs, 2b. 
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Ал5 Give me your gifts, etc.: Cf. Rom 11:29. 


Ал6 Through the Son of Man: Ed. pr. (Fr. and Ger.) begin a new 
sentence here. As ed. pr. (273) note, this title is regularly applied to 
the “Savior” in Valentinian texts. Cf. Irenaeus, Haer. 1.12.4, 1.15.3; 
Exc. Theod. 61.4; Origen, In Joh 13.49; Gos. Phil. 63.29-30, 76.1-3, 
81.14-21. 


Ал7  Paraclete: СЕ John 14:16-17, 15:26; 1 John 2:1-2; Man. 
Керн. 14.5, WM PKATC MANA NTE TMHE. For Valentinian use of the 
term, cf. Irenaeus, Haer. 1.4.5; Exc. Theod. 23.1-3; and Tri. Trac. 
87.6-10. 


A.18 Gwe ([M]à T): There is space for опе or two letters in a lacuna 
between ма and T, probably left empty by the scribe. Note the gap 
between ма and T in line 9. 


A.18-20 Authority ... healing: For similar requests for power and 
health in magical texts, cf., e.g., РСМ 3.575-82, 4.683-87, 13.790- 
824, 36.23-27. Cf. also CH 1.32. 


А.21 Through the Evangelist: Ed. pr. (Fr. and Ger.) begin a new 
sentence here. Ав ed. pr. (275) note, the “evangelist” here is probably 
not a particular gospel writer nor a church officer, but Jesus himself. 


А.22 And redeem: For the restoration, cf. line 25. 

Eternal: The position of this phrase after the first member of the 
following enumeration suggests attributive rather than adverbial use. 

Light soul: Cf. Exc. Theod. 47.3. The supralinear stroke over the 
initial consonant of NO ya €iN consists of a dot over the left leg of the м. 
Such small marks instead of long strokes seem to be an occasional 
stylistic variant of the scribe. Cf. NayHpe іп 58.14, where the mark is 
a dot over the right leg of the м. 


A.23-24 First born: For the Valentinian usage of this and related 
terms, cf. the note to 771. Trac. 57.21-22. 


А.25-26 N[Tak]: Ed. pr. proposed the restoration n[H/e1], but an 
early photograph of this page, including a fragment which has now 
been lost, shows no trace of ink after the м at the end of line 23. А 
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word division such as м/неі would be extraordinary, since м here 
does not constitute a syllable. Furthermore there is clearly the trace of 
a stroke over the n. Hence the lacuna should probably be filled with 
the independent personal pronoun used as an intensifier. 


A.26-29 What no angel eye has seen: etc.: The formulation here 
recalls in particular 1 Cor 2:9, where a similar saying is cited as scrip- 
ture. A similar saying is attributed to Jesus in Gos. Thom. 17. The 
scripture referred to in т Corinthians may be Isa 64:3, although vari- 
ous ancient sources attribute the saying to the Apocalypse of Elijah. 
For a collection of parallels to 1 Cor 2:9, many of which may be inde- 
pendent, cf. John Strugnell and Michael E. Stone, The Book of Elijah 
(SBL Texts and Translations, Pseudepigrapha Series; Missoula; 
Scholars Press, 1979) 41-74. The abundance of the attestations of the 
saying makes it doubtful that this text is dependent on 1 Corinthians. 
On the widespread saying, cf. also Pierre Prigent, “Ce que l'oeil n'a 
pas vu,” ThZ 14 (1968) 416-29. 

The relative pronoun translated as a neuter here may also be trans- 
lated as masculine. The “one whom no angel eye has seen” may thus, 
as ed. pr. (278-80) suggest, be the Christ whose descent into the 
material world was hidden from the hostile celestial powers. 


A.31 Psychic God: It would also be possible to translate, following 
ed. pr. (Eng.) “which (or who) came to be angelic and, after the image 
of God, psychic,” or, with ed. pr. (Ger.) “after the psychic image of 
God." For the designation of the Demiurge as psychic, which seems to 
be the best understanding of the text here, cf., e.g., Irenaeus, Haer. 


2.19.3. 


A.32 When й was formed: The antecedent of the pronoun here 
could be either the “human heart” of line 29, the “psychic God" of line 
31 or possibly the Christ, if he is the one whom no angel has seen. If, 
either of the latter two alternatives is adopted, translate, “When he 
was formed.” If, as seems likely, the text refers to the formation of the 
human heart “after the image of the psychic God,” there may be an 
allusion to Gen 1:26 and 2:7. 


A.33 Since I have: Ed. pr. (Fr. and Ger.) begin a new sentence here, 
but in that case one would expect another imperative. 
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A.36-37 Beloved, elect, and blessed greatness: The epithets here are 
often applied to Christ in early Christian and Gnostic texts as ed. pr. 
(282) note. Cf. in particular Tri. Trac. 87.6-10. 


ВІ Wonderful mystery: Cf. possibly Col 2:2 and Act. Thom. 47. It 
may be that text on this page did not begin with this line. There was 
no doubt space above this line for two or three more lines of text, 
though the margin may have been left wide. 


B.5-6. Yours 15 the power, etc.: Doxologies of this sort are common- 
place. Cf., e.g., Jude 25; Mart. Pol. 20.2; 1 Clem. 64, 65.2; and 771. 
Trac. 138.18. 


ТНЕ АРОСКҮРНОМ ОЕ |АМЕ5 
1,2:1.1-16.30 


Francis E. Williams 


11-2 [...]eoc: Different restorations are possible here. Schenke 
restores: “to the brother, Cerinthus;" Kirchner restores: “to the son, 
Cerinthus," Kasser restores: “о his companion in suffering,” or “to 
the lover of suffering." 


1.2 Peace (рнмє): For the spelling, cf. Treat. Res. 50.14 (TPHNH). 


1.3-8 Peace... Love . .. Grace... Faith: Cf. Eph 6:23-24 and 2 John 
3. God is Life and Grace at Ap. John CG IL 1:4.1-8; First Man is 
Faith at Eugnostos 78.3-5. Further parallel material may be found at 
ed. pr. 36. 


1.8-10 Since you asked... book: This is a common epistolary formu- 
la; cf. Eusebius, НЕ 4.26.13; Diog. 1.1; Treat. Res. 44.3-7. 


1.10 а secret book (оүлпокрүфом): An apocryphon in this con- 
text is a secret document, not to be shared with the general public. СЕ 
1.21-25. The sense *uncanonical document" is impossible here. 


111-12 to me and Peter: For James the Just, Peter (and John) as 
recipients of post-resurrection revelation, cf. Eusebius, HE 2.1.4. 
James alone appears in this role іп 7 Apoc. Jas. 24.10-14 and 2 Apoc. 
Jas. 57.4-10. For James' superiority to Peter, ог for his pre-eminence 
in general, cf. Gal 1:19-20, 2:9; Ps.-Clem. Rec. 1.43-44 et al.; Gos. 
Thom. 12; Gos. Eg. 64.13; and 2 Apoc. Jas. 55.15-56.6. 


119-20 minister...of the saints: For the title, cf. Luke 1:2, Acts 
26:16, 1 Cor 4:1. On “serving the saints,” cf. Rom 1 5:25-26. The 
language suggests that the Ap. Jas. is written for the edification of an 
existing community. 


1.21 take care not to rehearse. Comparable commands to secrecy in 
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Gnostic and Hermetic sources are found іп Ap. John СС I],1:31.32- 
32.5; І Apoc. Jas. 36.13-16; Apoc. Pet. 73.14-18; Melch. 27.3-6; 2 Jeu 
43: CH 13.16; Irenaeus, Haer. 1.25.5 and possibly Treat. Res. 5o.1- 
10; Gos. Truth 21.3-6. Similar commands appear in orthodox sources 
at Sent. Sext. 30.22-23, 32.2-5; Hippolytus, Treatise on Christ and 
Antichrist 1; and the Book of Resurrection of Christ by Bartholomew 
the Apostle (in M. R. James, Apocryphal New Testament [Oxford: 


1924] 182). 


1.23-24 the Savior did not wish to tell to all: Cf. perhaps Irenaeus, 
Haer. 1.30.13, 2.27.3; Gos. Thom. 13. 


1.28 faith: This is the faith contained in this discourse. Cf. Phil 1:27 
and possibly Eph 2:8. 


21-4 These badly damaged lines would have contrasted the арос- 
ryphon to be revealed here with “the other,” mentioned in 1.30. For 
the proposed restorations, see the apparatus. Schenke translates his 
restored text: “(diese hier) aber als [zweien geoffenbart!] / Erfasse, 
was [in ihr verborgen ist;] / was in ihr aber [offenbar erscheint] / 
[nach dessen wahrer Bedeutung] sollst du suchen!" Kipgen (168, n. 5) 
translates his restored text: ^on the con[trary is able to make them] / 
attain [fullness for themselves, that is,] / those who are [saved. Endea- 
vor] / then and seek [for this one]." Kirchner translates his restored 
text, "Diese / aber, [da] ich [sie noch nicht (vóllig) erkannt habe und 
da] / sie [auch für dich und] die Deinen offenbart wurde, [sei bestrebt] 
/ nun und suche [nach ihren Verstándnis!]" 


2.5-7 For possible restorations, see the apparatus. Schenke trans- 
lates: "[denn] in dem Masse / [wirst du er] lóst werden / samt [deinen 
Gefahrten,] w[ie] / du [sie] ent[hüllst]." Kipgen (168, п. 5) translates: 
"so also /[you may be able to receive sal]/vation with [your brethren] 
th[us and] / set them [free]." Kirchner translates his restored text, “50 
[wirst du die Er]/lósung [empfangen]. Danach / sollst du [sie auch] 
offen[baren |.” 


2.7-10 Brown (32) considers the shift to the third person in these 
lines a sign of editorial work. Schenke, Kirchner, and Kipgen (169, n. 
5) read вүҙмаст, “when the twelve disciples were sitting..." With 
the scene that follows, cf. PS 2-6. 
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2.12-13 whether in secret or openly: For the same distinction, cf. 
7.1-10, John 16:25, 29; Exc. Theod. 66; Irenaeus, Haer. 2.27.2-3; or 
even Mark 4:33-34. Ed. pr. (39) suggest that “open” refers to canon- 
ical Gospels; “secret” to Gnostic Gospels. 


2.15-17 my book: Kasser's restoration has been adopted. It may be a 
reference to the other apocryphon (cf. 1.31), or it might mean simply 
that James had begun the writing of a Gospel. Schenke’s restoration 
“[jenem (dir früher übersandten) Buch],” would presuppose an awk- 
ward Greek original, since, while ттн (=€xetvo) has been used of the 
“other apocryphon” at 1.33, it has been followed by mee: (-тобто), 
referring to the present “apocryphon,” at 1.35. Therefore éketvo here 
would be vague and confusing. 


2.18-19 while we gazed after him: Cf. Acts 1:10-11 and PS 3. The 
Greek may have read, 74v атоскопобутау avTOv, cf. the usage of 
атокскотєо at Jdt 10:10. This suggests that the author may have 
envisioned the canonical ascension as preceding his revelation, as in 
PS 3-4, Ep. Pet. Phil. 133.13-134.18. With the less likely reading of 
ed. pr., the translation might be, “after he had departed from us and 
we had awaited him"; cf. 1 Apoc. Jas. 30.16-17. 


2.19-20 five hundred and fifty days: Brown (36), following Olm- 
stead, and Parker and Dubberstein, suggests that eighteen Jewish 
months, reckoned from 14 Nisan зо С.Е. through 14 Elul зі C.E., is 
532 days. Cf. A.T. Olmstead, Jesus in the Light of History (New 
York: Scribner’s, 1942); R. A. Parker and W. H. Dubberstein, Baby- 
[отап Chronology, 626 В.С.-А.Р. 75 (Providence: Brown Univer- 
sity, 1956). The addition of the “eighteen days” mentioned at 8.3 
yields the 550 days mentioned here. In this case, the author might 
have envisioned the canonical ascension as having occurred on the 
532nd day. But the wording of 8.2-2 makes no reference to ап ascen- 
sion. 


2.21-24 Cf. the opening of the dialogue at PS 6. 


2.24 the place from whence I came: This is a common motif. Cf. 
John 7:33; 13:3; 16:5,28; Tri. Trac. 123.4-12; Ap. John CG IL:1.11- 
12; Orig. World 127.14-15; Testim. Truth 44.24-26; Gos. Pet. 56; 
Tertullian, Adv. Jud. 13. The same thing is said of the saved soul or 
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spirit іп Gos. Truth 34.14-16; Apoc. Paul 23.9- 10; І Apoc. Jas. 34.17- 
18; Apoc. Adam 74.13-14; Irenaeus, Haer. 1.21.5; Epiphanius, Pan. 
40.2.8. 


2.33 you are full: “Fill” and “full” are common in Gnostic sources. 
The Son is “full” at Tri. Trac. 62.37; 69.6; the Aeons are “full” at Tri. 
Trac. 69.7. Deficiency is “filled up" at Gos. Eg. 59.10-18. The indivi- 
dual is “filled” with knowledge at Gos. Truth 25.32-35 (see also 
26.23-27); 26.8-13; and Zost. 23.26-24.1. Perhaps cf. Gos. Thom. 97. 
The individual is filled with Spirit at PS 37, 46, 72. Grace “fills” the 
inner man at Irenaeus, Haer. 1.13.2. The terms “filled” and “fullness” 
are used to represent salvation here and hereafter at Gos. Phil. 85.31- 
32; 86.12-14. 


2.37 he drew them aside: For private revelations to chosen disciples, 
cf. Matt 17:1, Mark 9:2, Luke 9:28; Gos. Thom. 13 and Act. Thom. 
47. 


2.39 that which they were about: That is, writing their books. Cf. 
2.14-15. 


21-5 Schenke translates his restoration of these lines thus: “[zu wis- 
sen, dass der Res]t sein [wird,] / [wie die Prophe]ten / [es in ihren] 
Büchern geschrie[ben] haben, [auf] / dass ihr [auf der Hut seid.] / 
[Denn] unver[stándig wird] / [ihr Tr]achten sein." Kirchner trans- 
lates his restoration, “[durch den Vater, meine Worter zu empfang- 
en]. Wenn / [auch die übrigen Jün]ger [meine Worter] / [in ihre] 
Bücher geschrie[ben] haben, als / [ob sie verstanden hätten, hiitet] 
euch! / [Denn] un|verstandig haben sie sich be]müht." 


3.6-7 Schenke translates his restoration thus: *[w]ie [die Toren 
wer |den sie nicht hören / und w[ie die Tauben] werden sie nicht ver- 
stehen." Kipgen (258, n. 40) translates his restoration thus: “l[i]ke [the 
deaf] they did not hear / and l[ike the fools they did not] understand." 
Kirchner translates his restoration thus: *Wie [die Toren haben] sie 
gehort, / und w[ie die Tauben] haben sie nicht verstanden." However, 
the key nouns in these restorations do not occur elsewhere in the docu- 
ment. While all three restorations are possible, the text is too damaged 
to allow any certain restoration. 
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3.9 drunken: The emendation by ed. pr., which has been adopted 
here, involves a metaphor common in Christian, pagan, and Gnostic 
sources, e.g., at Gos. Truth 22.16-20; Ap. John CG II,1:23.8; Gos. 
Thom. 28; CH 7.2. Combined with the metaphor of “waking and 
sleeping," it appears at 1 Thess 5:4-8 and CH 1.27. 


3.10 sober: This is also a common metaphor; cf. 1 Thess 5:8; CH 
1.27, 7.1-2, PS 46, 49, 51, 93- 


241 Therefore, be ashamed: Cf. Ignatius, Eph. 11.1. Schenke places 
a stop after “be ashamed”; ed. pr. after the next phrase, “waking and 
sleeping.” 


3.13-14 you have seen the Son of Man: Cf. Treat. Res. 46.14-17; 
Soph. Jes. Chr. СС ПІ,4:117.22-118.2: Treat. Seth. 64.7-12. With the 
whole passage, cf., in a sense, 1 John 1:1, and Gos. Truth 30.27-32. 
But in all these cases, knowing the Son of Man is considered to be a 
good thing. For the meaning, see the following note. 


3.17-25 The woe is directed against orthodox Christians, whose re- 
ligion is founded on the canonical Gospels. Though James and Peter 
have had this sort of experience of the Son of Man, their previously 
inadequate knowledge is now in process of enlargement; cf. PS 2. 
Otherwise, with ed. pr. (44-45), understand these woes as a variation 
of “Blessed are they who have not seen, yet have believed.” Cf. 12.38- 
13.1. Cf. also John 20:29; Eusebius, НЕ 1.13.10; Epist. Apost. 29. Or 
the woes may be taken as one of this author's typical warnings. Cf., 


e.g., I3.9-17. 


3.20 the man: This is perhaps merely the Coptic translator's varia- 
tion of “Son of Man." See the introduction. Or, if the author intended 
to make a theological statement, his use of “man” may show that he 
equated the term “Son of Man" specifically with the humanity of 
Christ, as is done at Treat. Res. 44.21-33 (see Zandee in ed. рт.). But 
the contrast between Christ's divinity and humanity does not seem to 
pose a problem elsewhere in Ap. /аз. Kirchner (143-44) suggests that 
"the man? might mean the pre-resurrection, as against the post-resur- 
rection, Christ. 


3.25 he healed you: Healing is a common Gnostic symbol for the 
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acquisition of saving knowledge, e.g., at Gos. Truth 33.2-3; Ехер, 
Soul 134.19-21; Acts Pet. 12 Apost. 8.33-35; 10.32-11.26; Auth. 
Teach. 27.25-32; and Man. Ps. 23.6-7; 46.1-47.9. Knowledge is a 
source of physical healing at PS 110. Again, the pejorative language 
might be a reference to orthodox Christianity, of which James’ and 
Peter's pre-resurrection experience stands as a symbol. 


3.27 that you might reign: ([х]єклс еретмар рро): For lan- 
guage about "being" or "becoming kings," cf. 1 Cor 4:8; 2 Тіп 2:12; 
Rev 20:6; Teach. Silv. 91.25-30. Such language appears in Gnostic 
sources at Thom. Cont. 145.14; 2 Apoc. Jas. 56.4-5; PS 96, 99, 100, et 
al.; Gos. Thom. 2 (cf. Clement of Alexandria, Strom., citing Gos. 
Heb., 2.9.45; 5.14.96,3); Act. Thom. 136; Gos. Thom. 81. The Son of 
Man, or the saints of the most high, are given BaotAeta at Dan 7:27. 
Ed. pr. traces the idea to Wisdom literature, in which Wisdom makes 
one a king. Cf. Wis 6:20-21; Prov 9:6 (LXX, B,S,A). 


3.30-34 ‘This passage offers an assurance of salvation, comparable 
to the thought expressed at 14.8-19. The persons referred to should be 
the Gnostic community, cf. 15.37-38. Equally strong Gnostic assur- 
ances of salvation are found at Gos. Truth 21.3-25, Tri. Trac. 119.32- 
33, Steles Seth 121.1-14, PS 96. 


3.35-36 Become full: The perfect soul is а “fullness of virtues" with 
no empty space, in Philo, Praem. et poen. 65. 


3.37-38 he who is coming: This may be the devil. Note that xai 
€\ ov is said of an evil spirit entering ап “empty house” at Matt 12:44. 
Note too the use of “empty” at Gos. Thom. 28. For diabolic indwelling 
in a Gnostic context, see Gos. Truth 33.19-21, *Do not become a 
dwelling place for the devil, for you have already destroyed him." The 
devil is often said to “mock,” e.g., at Epiphanius, Pan. 26.5.2. 


4.8 1t 15 good that you be in want: The paradoxical language used 
here, through line 18, is apparently explained at 4.18-22. For a com- 
parable justaposition of opposite terms, cf. 2 Apoc. Jas. 58.10-13, 
“And again he shall provide an end for what has begun and a begin- 
ning for what is about to be ended.” The contrast of “fullness” with 
"deficiency" is typically, but not exclusively, Valentinian. Cf. Gos. 
Truth 21.14-18; 24.32-25.3; Treat. Res. 49.4-5; Rom 11:12. 6@Х@ 
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here is taken to represent the Greek torepeto Oat, which can be trans- 
lated either intransitively or transitively. 4.20 requires the latter. 
Schenke and Kirchner, in part because of the imagery of 3.36-37, take 
the verbs moy? and 6w.xq transitively as “erfüllen” and “abneh- 
men.” Mueller suggests that the passage is a rejoinder to Peter’s self- 
confident, “We are full,” and that моү? should therefore be trans- 
lated as “be certain” (equivalent to тетАтрофортмеуое), and бах В 
as “be small, humble” (equivalent to ёлассоу, шкрде, do0Oevns). But 
this interpretation is difficult because of 4.18-21. 


4.15-16 while it is possible: Different translations of the 2wc here 
are possible. Thus ed. pr., “en tant qu'il y a possibilité de vous em- 
plir”; Schenke, “(in dem Masse)... wie ihr euch erfullen konnt.” 


4119-22  Spirit...reason...soul | (пмєума...логос...Ффухн): 
See the discussion in ed. fr. (47). These lines suggest that there is a 
hierarchy ranking spirit above reason and soul. А comparable rank- 
ing appears at CH 4.3-4, where all souls possess Adyos, but only souls 
of the “perfect” have vovs. In Valentinian texts spirit is also ranked 
above reason. Note, e.g., Exc. Theod. 54.1, where the Уптугкої are 
equated with the Лоугког, who possess only reason, and contrasted 
with the avevuarixot. Thought is inferior to spirit at Gos. Phil. 
78.25-79.1. For the terminology “fill with the spirit,” cf. PS 37, "And 
I will fill you with Spirit so that you are called Pneumatics, fulfilled in 
every pleroma." А similar thought appears to be behind Man. Ps. 
170.6, though “fulness” is not mentioned there. Cf. also PS 46, 72; U 
20; Man. Keph. 100.6-11. At 8.11 ЛОГОС is the divine message, and 
receives different treatment. 


4.21-22 for reason belongs to the soul: The translation follows 
Schenke's emendation of rre to rra. This gives a good sense and is in 
accord with the context; that reason is a faculty of the soul is a com- 
monplace. Otherwise, with Kasser, place a full stop after rre and ren- 
der, ^For it is reason," a pejorative comment; but in this case one is 
forced to translate the next clause by the vapid, “Тһе soul, again, 15 
soul." Ed. pr. take тфүхн which follows ne as the predicate, but this 
would mean “Reason is the soul,” a highly surprising identification. 


4.22 itis (of the nature of) soul: Kirchner's interpretation of Фухн 
is adopted. He takes Фухн as a classificatory noun (cf., e.g., the use of 
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арартіа at 1 John 5:17). Kirchner translates “seelisch”; Schenke 
emends an to ем and translates “(selber) Seele ist er aber <nicht>,” 
but the author would scarcely have troubled to make such an obvious 
point. 


4.25-28 Cf. Mark 10:28-29 and parr. The passage was much used 
in Gnostic writings. Cf. Acts Pet. 12 Apost. 10.14-18; PS 136; 1 Jeu 2; 2 
Jeu 43,44; U 15; Man.Hom. 1.167.52-53; Man. Ps. 93.19-20, 175.25: 
Act. Thom. 61. 


4.28-30 For the prayer not to be tempted, cf. Matt 6:13 and par. 
and Jas 1:12-13. Persecution is ascribed to the devil at Rev 12:12; Gos. 
Eg. 61.16-22; Mart. Pol. 2.4; Tertullian, De fuga 1; et al. Ed. pr. (48- 
49) note that many patristic sources paraphrased the petition against 
temptation in the Lord's prayer as "Suffer us not to be led into temp- 
tation," to avoid ascribing temptation to God. Cf., e.g., Tertullian, 
Adv. Marc. 4.26. 


4.30 the devil, the evil one (rrA1aBOA OC: eeay): Literally, “the 
evil devil.” The Greek original probably read ?то то? daBoAov тоб 
movnpov, with the last phrase intended appositively. The Coptic 
translator took it as an attributive adjective. 


4.32 merit (омат): This may translate the Greek уар. Cf. Luke 
6:32-34. An alternative translation would be “What thanks have 
you?" 


4.35 asa gift: Clement of Alexandria (Strom. 4.4.14,1) states that it 
is improper to undergo martyrdom for the sake of obtaining a reward. 
The phrase “as a gift" may indicate a similar thought. Zandee and 
Wilson translate “if you аге пої recompensed as a present,” but this 
seems self-contradictory. Schenke's emendation is translated, "ohne 
dass euch von ihm in gewissem Masse (uépos) das Geschenk zuteil 
wird," but this ignores the usual meaning of the phrase еу мерей. 


4.37-5.2 if you are oppressed: On the notion that there is no reward 
without trial, cf. Tertullian, De bapt. 20.2; Apophthegmata Patrum 
PG 65.77; et al. 


51-2 he will love you: Cf. John 14:22. 
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5.2-3 and will make you equal: At Ps.-Cyprian, De laude martyrii 
30, the martyrs are termed Christi compares. Otherwise, for the idea 
of equality with Christ, cf. 1 John 3:2; Irenaeus, Haer. 1.25.1; Ter- 
tullian, De anima 32; Gos. Phil. 61.30-31, 67.21-27; Gos. Thom. 108; 
PS 96. The setting and tone of the passages іп Gos. Phil. and Pistis 
Sophia suggest that this type of thought did not necessarily presup- 
pose a “low Christology” (contra Kipgen, 342). 


5.5-6 through his providence by your own choice: This phrasing 
may be an attempt to reconcile free will with predestination. Note the 
predestinarian implications of 14.41-15.3 and 10.34-37. For тро- 
aperis see Teach. Silv. 104.15-19, “But you, on the other hand, with 
difficulty give your basic choice to him with a hint that he may take 
you up with joy. Now the basic choice, which is humility of heart, is 
the gift of Christ.” A martyr dies by mpoaipeots at Clement of Alex- 
andria, Strom. 4.4.14,1-2. 


5.8 loving the flesh: For “love of the flesh” in a different sense, cf. 
Gos. Phil. 66.4-6. 


5.9 sufferings: Apostles must “suffer” because of the Lord’s suffer- 
ings in Ep. Pet. Phil. 138.14-28. 


5.10-11 уои have yet to be abused: СЕ Heb 12:4. What follows 
might be based on an apocryphal passion narrative, or might be an 
emotionally colored expansion of a canonical one, somewhat as in 
Treat. Seth. 58.23-28; Man. Кері. 13.1-5. 


5.12-16 unjustly ... unlawfully: Cf. Man. Кері. 13.1-3. 


5.17-18 without reason (ойм OYMNT<a>aoroc): The emenda- 
tion, suggested by ed. рт. (Fr.) and Schenke, is probable because of the 
MNTANOMOC in the clause preceding. The unemended text could be 
translated “with eloquence.” Might this refer to the mocking speeches 
beside the cross? 


5-19 shamefully: Here Schenke's emendation (oywwc) has been 
adopted. The unemended text would be translated “in sand.” Quispel 
(са. pr., 51) suggests an allusion to James’ stoning in a ditch. Cf. 2 
Apoc. Jas. 62.7-12. Kasser (ed. pr. 93) emends to wooy, “perfume.” 
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For martyrdom as imitation of Christ, see Mart. Pol. 1.2, et. al. 

as was I myself: Exhortations to martyrdom often make the point 
that the martyr recapitulates Christ’s experience. Cf. Cyprian, Ep. 
45.2-4, Exhortation to Martyrdom 11. 


5.21-23 Do you dare...encircling wall: Comparable language ap- 
pears at Tertullian, De fuga 8. 


5.25 before you: Schenke’s emendation (2aTETN2H) has been adop- 
ted. The parallel with the following “after you” makes this emenda- 
tion attractive. Ed. рт. (Fr.) and Kipgen (133) translate the une- 
mended text: *...lorsque vous (y) etés chus," implying а fall before 
the beginning of earthly existence. Perhaps cf. 5.29-30 and Origen, 
De princ. 1.4.1, 2.1.1, et al. Ed. рт. (Ger.) translate: “seid ihr ge- 
fallen"; (Eng.): “until your end." 


5.28-29 опе single hour: А martyr purchases eternal life with a 
“single hour" in Mart. Pol. 2.3. 


5.29-30 the good will not enter the world: І.е., no one in the world 
deserves to escape suffering. Cf. 12.12-13, 13.9-11. If the reference is 
to a fall before birth, note the Basilidean idea that all martyrs suffer 
deservedly, since all have sinned before birth. Cf. Clement of Alex- 
andria, Strom. 4.12.82,2. But the meaning need not be this specific. As 
Naraeoc gives a good sense, Schenke's emendation to <2м>2- 
<п>лө<нт>ОС seems unnecessary. 


5.31-32 Scorn death ... life: Cf. Ignatius, Smyr. 3.2; Diog. 1.1, 10.7. 
If the martyr accepts death, it is the transition to life for him. Cf. 
Colpe (129) and Matt 10:39 and parr. 


5-37-6.1 do not mention: Cf. Matt 16:21-23 and perhaps Ep. Pet. 
Phil. 139.21-22. 


6.4 believe in my cross: Cf. 1 Cor 1:17-2:8. For the phrase, cf., Asc. 
Isa. 3.18, 9.26. 


6.7-8 seekers for death: This may be a command to seek martyrdom, 
a practice which Clement of Alexandria (Strom. 4.4.17,1-3) con- 
demns. 
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6.8 dead: This is said of those who lapse under persecution in Cyp- 
rian, Ep. 10.2, *For what dead person would not hasten to be made 
alive?" Or the sentence may be meant literally. Cf. Gos. Thom. 59, 
«Таке heed of the living one while you are alive, lest you die and seek 
to see him, and are unable to do so," and Origen's comment on Ps 
78:34 at De princ. 2.5.3. Otherwise the “dead” are worldlings. Cf. 
Gos. Truth 33.6-8, “raise up those who wish to rise, and awaken 
those who sleep." As Kirchner (158) observes, lines 9-12 indicate that 
the dead get their wish. These lines, then, would tend to support the 
second view of the interpretation of 6.8-9. Cf. also Gos. Thom. 11; 
Сов. Phil. 52.6—18; Apoc. Paul 20.18-20; 23.13-14; Exc. Theod. 22.2, 
80.1; et al. At Tri. Trac. 107.20-21 death equals ignorance. 


6.14 election: Martyrdom is a sign of election at Clement of Alex- 
andria, Strom. 4.12.82,2, where he paraphrases Basilides. Cf. Ps.- 
Cyprian, De laude татіути 21, 23. 


617 kingdom of God: Тһе emendation of ed. pr. is translated. Note 
the same phrase at 6.7. The original Coptic text would have read 
мпмоүтє та метоүмоүоүт. The syllable Te would have been 
omitted by homoeoarcton, and the meaningless MriNOY later correc- 
ted to Мпмоу, “of death." Schenke emends to read “of the heavens.” 


6.18 those who put themselves to death (мєтоумоуоут' Ммау): 
The phrase may also be translated, ^who are put to death." "Риї 
themselves to death" would be an approbatory reference to the prac- 
tice of coming forward and volunteering for martyrdom. Perhaps cf. 
the phrase, “deliver ourselves to death,” at Testim. Truth 34.5. Note 
the language used by Clement of Alexandria, Strom. 4.4.16,3, where а 
martyr of this sort is disparagingly called “murderer of himself;” see 
also Strom. 4.4.17,1-3. In Gnostic sources martyrdom in general is 
deprecated at Treat. Seth. 49.26-27; Apoc. Pet. 78.31-79.22; Testim. 
Truth 34.1-26. Cf. Irenaeus, Haer. 1.24.2. But voluntary martyrdom 
is recommended at Man. Ps. 142.10-142.29; perhaps at Gos. Thom. 
58, 68; and here. This passage’s strong recommendation of a martyr- 
dom which is apparently self-chosen suggests that Ap. Jas. is not 
Valentinian. 


6.20 like the son of the Holy Spirit: In the context of “become better 
than I” the text might mean simply “like someone better than a son of 
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Фе Son of Man.” For the phrase “son of the Son of Man,” see Gos. 
Phil. 81.14-15. The text may also be interpreted, with ed. pr., as “like 
Jesus himself.” Perhaps cf. Soph. Jes. Chr. СС IIL,4:91.10-15, “Now 
the Savior appeared to them, not in his first form, but in the invisible 
spirit. And his form was the form of a great angel of light. And his 
likeness I must not describe.” Or, also with ed. pr., the phrase may be 
taken to mean “like Jesus himself,” in the sense that Jesus is himself 
the son of the Holy Spirit, as at Gos. Heb. fr. 2 and з (on which see E. 
Hennecke, W. Schneemelcher, New Testament Apocrypha |London: 
Lutterworth, 1963] vol. т. 163-64), but Ap. Jas. does not seem to hold 
this doctrine elsewhere. Note also that at Ap. John СС П,г6.18-7.4 
the progenitor of Christ may be identified as “Holy Spirit.” Finally 
the phrase may mean simply, “like a man filled with the Holy Spirit,” 
cf. 4.19; or “like a man begotten of the Spirit,” cf. John 3:5; Gos. Phil. 


69.4-7, 85.21-22. 


6.22-23 how shall we be able to prophesy: For a suggested interpre- 
tation, see the introduction. Christian sources connect prophecy with 
martyrdom and persecution in various ways. At Cyprian, Ep. 8, the 
martyr Mappalicus prophesies under torture. At 74.10 (Firmilian to 
Cyprian) a false prophetess appears in Cappadocia in a time of perse- 
cution. Note the prophetic dreams found in the Passion of Perpetua 
and the inspiration of martyrs by the Spirit at Tertullian, De anima 
55.5; De fuga 14.3. See also the anti-Montanist polemic at Epi- 
phanius, Pan. 48. Christian prophecy was commended by Cyril of 
Jerusalem, Catech. 7.37. 


6.30-31 the head of prophecy was cut off. Cf. Май 11:13 and par. 
With the thought, cf. Acta Archelai 45.7, “Et usque ad Johannem 
alebat (Mani) lex et prophetae; aiebat autem Johannem regnum cae- 
lorum praedicare. Nam et abscisione capitis hoc esse indicatum quod, 
omnibus prioribus et superioribus eius abscissis, posteriora servanda 
sunt." Contrast Interp. Know. 15.35-37, “Does someone have a pro- 
phetic gift? Share it without hesitation." 


6.35-38 what ‘head’ means: Here the thought, “prophecy issues 
from the head," is combined with the thought that the members are 
joined to the head and nourished through it, cf. Eph 4:15-16; or that 
they sprout from the head, cf. Plato, Тіт. 45B; or the like. 
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7.2-5 parables...openly: Cf. Matt 13:34; John 16:25,29; Mark 
4:13. Gnostic revelation is open revelation, rather than revelation 
made in parables at Treat. Res. 45.6-8; Exc. Theod. 66; PS 6, 90, 107. 
Cf. also Gos. Thom. 92, “Seek and you will find. Yet, what you asked 
me about in former times and which I did not tell you then, now до I 
desire to tell you, but you do not inquire after it." 


7.7-8 уои served те as а parable: І.е., as Jesus addressed the dis- 
ciples concerning themselves in the canonical Gospels, thus conveying 
his revelation in parables, so now he addresses James and Peter con- 
cerning themselves, thus conveying his revelation openly. Or, Peter 
and James are not clearly known by Jesus and *appear" to him; cf. 1 
Cor 13:12, Thund. 16.32-35. Or, with Kasser (ed. pr., 93): *Pour 
Jésus...ses disciples ont toujours été à la fois énigmatiques (par leur 
encroyable incompréhension) et fondamentalement compréhensibles 
(puis qu'il connaissait bien la cause de leur stupidité.)" The trans- 
lation of ed. pr. (Eng.) understands the lines differently; “But you 
were for me a parable (when I spoke) in parables and manifest (when 
I spoke) openly." 


710-11 Hasten to be saved without being urged: The meaning 
might Бе, "Со to martyrdom without benefit of prophetic exhortation 
and encouragement." The original might have read спєйдєтє eis 
cwrnptav. Cf. Clement of Alexandria, Prot. 9.88.2. 


712-13 бе eager: The translation follows ed. рт. (Fr.) and Schenke, 
who assume a translation from mpoOvpeto Oe, against ed. pr. (Ger. and 
Eng.) who assume a translation from evOvp.etoe. 


7.16 the Father will love you: Cf. John 14.21, 23. 


7117-22 Cf. Teach. Silv. 95.20-24, “For he casts into your heart evil 
thoughts as good ones, and hypocrisy in the guise of firm intelligence." 


7.22-23 Do not allow the kingdom of heaven to wither: I.e., pick the 
fruit rather than letting it fall; in other words, care for the kingdom 


within rather than neglecting it. Cf. 13.17-19. 


7.24 shoot: The translation follows the emendation of ed. pr. 
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(а)ҙА2). Since wa? is masc., the pronouns in the following phrase 
probably refer to it and not to the fem. вəме. Hence Schenke's emen. 
dations are unnecessary. The Coptic о єтє probably translated атор- 
pvew, used of leaves falling from trees, e.g., at Epiphanius, Pan. 
26.8.7. 


7.26-27 They put forth leaves: The translation follows that of 
Kirchner (164-66), who emends aqreyo to aye yo. The image is 
that of the dates, which have not been picked, falling to the ground 
and sprouting there themselves. 


7.28 womb (x T€): With Kirchner (165) are is taken as a metaphor 
for the fallen dates, which are the *womb" of the new leaves. Ed. pr. 
(57) take the expression to mean the pith of the tree. This is a possible 
meaning ої the Greek цптра. Cf. the Latin matrix = “stem.” 


7.29-35 This difficult passage appears to reinforce the parable and 
apply its teaching to the individual Gnostic. It is possible to interpret 
^the fruit which had grown" as the Gnostic himself, or his state of 
knowledge, and the “single root" as the Kingdom, or the like. At 7.31 
we read TAKMdq, “picked” with Zandee; “picking” the fruit is the op- 
posite of letting it “pour down,” as at 7.25-26. Till corrects to “plant- 
ed," but this seems less in accord with the sense of the whole passage. 


7.33-35 Alternative translations of these obscure lines are possible: 
Mueller: “Truly it would have been good if it were possible to рго- 
duce the new plants now; then you would find it”; ed. рт. (Fr.): “Sans 
doute était-elle bonne, puisque il est devenu maintenant possible de 
produire pour toi ces plantes nouvelles, de la trouver;” Schenke, 
emending єпєє in line 35: “Ев ware wahrlich gut-wenn es (dir) jetzt 
móglich wáre-diese Pflanzen (wieder) frisch zu machen, so würdest 
du finden dass seine (des Himmelreichs) Herrlichkeit .. ."; Kirchner: 
"Es war zwar gut (in dem Gleichnis), diese neue Pflanzen aufzuzieh- 
еп. Ware es dir jetzt móglich, würdest du es finden.” Here we adopt 
Kirchner's proposal to supply an additional мек in line 35, which 
may well have fallen out through haplography. We also adopt his 
suggestion that the suffix of NeK a NTC refers to a fact, rather than to 
the “root” mentioned in line 30. But there appears to be no clear in- 
dication that this whole passage alludes to the Parable of the Sower. 
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7.36 Ihave been glorified: I.e., at the canonical ascension. Cf. 2.17- 
19. 

already (охен Мпіоуаєта)): Schenke translates: “von Beginn der 
Zeit.” 


7.37-38 why do you hold me back?: Cf. John 20:17; Gos. Phil. 
76.22-26; Exc. Theod. 1.2, 22.7. 


81 after the [labor] (MNNCA попсіє): The restoration here fol- 
lows Kirchner. The lacuna does not have room for ma[ooy]e, “the 
day” proposed by ed. pr. Kasser's (ed. pr., 94) n2[ai]e, “the end,” 
would be an unusual spelling. Schenke's me[mJe, “den vierzig 
(Tagen)," does not obviously accord with the chronology assumed by 
the document. 


8.3 eighteen days: Perhaps this should be emended to eighteen 
months, with J. M. Robinson, “Gnosticism and the New Testament,” 
Gnosis, Festschrift für Hans Jonas (Gottingen: Vandenhoeck und Ru- 
precht, 1978) 140, unless the eighteen days is a period additional to 
the eighteen months. Cf. 2.19-21. For the eighteen month period of 
post-resurrection appearances, cf. Irenaeus, Haer. 1.3.2; 1.30.14. 


8.5-10 А comparable series of references by title to NT passages is 
found at Dial. Sav. 139.8-13. 


8.0 The Shepherds: Cf. Matt 18:12-14 (or Luke 15:4-7), and John 
10:11-17. The passages from Matthew and John appear to be con- 
joined at Gos. Truth 31.36-32.37. 


8.7 The Seed: Cf. Mark 4:4-9 and parr. or conceivably Mark 4:26- 
29. 
Ihe Building (пкоот): cf. Matt 7:24-27 and par. This parable is 
cited in a Valentinian context at Exc. Theod. 86.2. 


8.7-8 The Lamps of the Virgins: Cf. Matt 25:1-13. 


8.8-9 Тһе Wage of the Workmen: Cf. Matt 20:1-16. A specifically 
Valentinian interpretation of this parable is reported at Epiphanius, 
Pan. 31.10.15. This is an example of Gnostic reinterpretation of ca- 
nonical parables. 
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80 The Didrachmae: Cf. Luke 15:8-10. 


8.9-10 The Woman: This may be a reference to Matt 13:33, as 
Kipgen (115) suggests; ог to a Gnostic parable on the order of Gos, 
Thom. 97, as J. M. Robinson suggests in private correspondence. Ed. 
рт. (58) associate the Woman with the Didrachmae as a reference to 
the same parable, Luke 15:8-10. 


8.11 the word: This is probably the “word of the Kingdom,” cf. Matt 
13:18-23. For material comparable to the whole paragraph, cf. Gos. 
Phil. 79.18-33 and Gos. Truth 34.28-35.2. Kirchner translates 
логос here as *Verstándnis (der Gleichnisse).” 


8.16-18 the word is like a grain of wheat: A similar Gnostic meta- 
phor, linking farming with faith-hope-love-knowledge, is found at 
Gos. Phil. 79.23-30, “God’s farming likewise has four elements-faith, 
hope, love, and knowledge. Faith is our earth, that in which we take 
root. And hope is the water through which we are nourished. Love is 
the wind thorugh which we grow. Knowledge then is the light 
through which we ripen.” But our passage appears to concentrate on 
the individual’s response to the word. The farmer trustfully waits for 
the crop to grow at Jas 5:7 and Origen, Con. Cels. 1.11. 


8.21 he was saved (адоүхееі): The Coptic, like the Greek 
c acea Oat which it probably translates, can mean either “be saved," or 
“Бе preserved, kept alive." 


8.24-25 receive the kingdom of heaven: Cf. Mark 10:15. 


8.20 do not be deceived: Cf. Matt 24.4 and parr; 1 Cor 6:9, Gal 67, 
and Jas 1:16. 


8.34 follow me: Schenke interprets this phrase as “follow me (in 
death),” and connects this with the tradition of James’ martyrdom, 
e.g., at 2 Apoc. Jas. 61.20-63.32. 

For confirmation of this interpretation, he calls attention to the 
appearance before (һе archons which follows immediately here at 
8.25-26; cf. 1 Apoc. Jas. 32.29-36.1. Schenke suggests that lines 32-30 
are interpolated from a source concerned with the person of James, 
and that the original wording has been affected by the interpolation. 
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But neither the hypothesis of interpolation, nor Schenke’s suggested 
emendation, seem necessary to make the point of James’ death or to 
connect this with James’ appearance before the archons. 


8.6 archons: The interpretation follows that of Quispel (ed. pr. 
60). For a set speech delivered before hostile powers in heaven, cf. 7 
Apoc. Jas. 33.13-35.20; Irenaeus, Haer. 1.21.5; PS 112; Apoc. Paul 
23.1-28; Asc. Isa. 10.24-29, et al. The term ®тобєсц is to be under- 
stood as a “speech,” cf. LSJ 1882а. “What to say” is a paraphrastic 
rendering, emphasizing the pre-determined character of this speech 
and the circumstances of its delivery. 

Ed. pr. (бо), apart from Quispel, take “archons” as earthly rulers. 
But 15.9-13 implies that there are hostile powers in the heavens who 
oppose the Savior's ascent, and our author would have been likely to 
expect the Spirit-filled martyr to rely on the Spirit's inspiration in an 
earthly court, as at Mark 13:11. 


8.38 undergone tribulation: With this terminology, cf. the Gnostic 
use of the expression at PS 100, “Truly I say to you, concerning the 
race of mankind, because it is material, I have troubled myself, I have 
brought all the mysteries of light to them," and Epist. Apost. 39. 


8.39 crown: The term is often used of the reward for martyrdom, 
e.g., at Cyprian, Exhortation to Martyrdom 8. 


9.1 after saving уои (NTAPINOY2M имоти): Schenke translates as 
“um euch zu erlósen,? taking Мтарі as finalis (ТШ, Koptische Gram- 
matik, #311), but this is not in the style of Ap. Jas. and it is difficult to 
understand how Jesus “took his crown” for the purpose of “saving.” 


9.2-3 to dwell with you: Cf. John 1:14, 14:23, 15:4. 


9.5 houses: These are probably to be understood as bodies, as at 2 
Cor 5:1; Treat. Seth. 51.4-7, 13-16. 


9.5-6 ипсейеа (EMN MEAWT 2iwoy): As ed. рт. (61) suggest, the 
Coptic probably translates the Greek йстєуоѕ, which can mean both 
“without a roof, unceiled,” and “incapable of holding." The disciples, 
then, would be said to be incapable of holding the Savior's word. Cf. 
John 8:37. 
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9.7 houses that could receive те: Cf. Gos. Truth 25.21-24, “we must 
see to it above all that the house will be holy and silent for the Unity." 


g.10-11 understand what the great light is: I.e., become enlightened; 
cf. 13.19-20, 16.15-16. 


9.11-17 Тһе sense of the passage is: “You have no claim on the Fa. 
ther; he does not even need the Son, let alone you." For the spirit of 
this, cf. 11.29-35. Discussion of the nature of fatherhood and sonship 
is common in orthodox and Gnostic documents, both in connection 
with Trinitarian questions and with Gnostic theology. Cf. Tri. Trac. 
51.8-15; Gos. Phil. 58.22-26; Teach. Silv. 115.11-16; Epiphanius, 
Pan. 73.3.2-4 (Basilius and Georgius), et al. Our document’s state- 
ment that the Father does not need the Son is very unusual, and 
Teach. Silv. 115.11-16 takes precisely the opposite position. 


9.16-17 Schenke translates his emended text: “<Folgt dem Sohne 
nach,» denn (auch) euer bedarf der Vater des Sohnes nicht, «sondern 
ihr seiner.>” 


9.18-24 The assurance of salvation offered here may be compared 
with Gos. Phil. 86.4-11, but 9.22-23 seems to imply that the saved are 
not indefectible. 


9.20-21 no one will persecute you: A similar statement is found at 
Gos. Phil. 86.9-11, but the line here might refer specifically to mar- 
tyrdom. 


9.24-10.6 О you wretches: Comparable invective may be found at 
Thom. Cont. 143.8-145.1; Act. Thom. 44; Act. John 30, et al. 


9.28 sinners against the Spirit: Cf. possibly Mark 3:29 and par. 


9.29-31 сап you still bear to listen (21€ wa TNOY ам TETNP 
гупомімє лсотӣ): Ed. pr. (Eng.) translate, “do you wait until 
now to listen?” The Gnostic “speaks” (i.e., teaches) because of his 
contact with the source of inspiration and truth, cf. Interp. Know. 
15.26-16.38. “Speaking and hearing" are paradoxically predicated of 
God or the Revealer at Dial. Sav. 126.13-17; 2 Apoc. Jas. 59.17-19; 
Thund. 20.30-31. 


fi 
ПІ 


ІШ 


ШЕ 

шй! 
| de Ш 
ди 
ЕШ: 


ШІ 


йш 


ИШ 


і ШТ 


[Кү 


н d 


miah, 


ІШ 
ilg) t 
ШҮ 
Хой 
КИТҮ 
йй ( 


ШК 
ЕТ 
"ly 
"ah 
ЧЇ, 
‘tend 
йу, 
ET 


by, Ns 
Чи th” 


me all> 


THE APOCRYPHON OF JAMES І.І-16.30 25 


9.33 sleep... be awake: Cf. Rom 13:11 and see the note to 3.9. 


10.2-4 pure one...man of light: If the first phrase refers to the be- 
liever on earth, as at 1.20, and the second similarly means the illu- 
mined Gnostic, as at Gos. Thom. 24, this is a statement of the Gnos- 
іс indefectibility; cf. 1 John 3:9; Gos. Phil. 62.17-26; and Irenaeus, 
Haer. 1.6.2. But in this case the passage would be saying that James 
and Peter are not indefectible. Alternatively, “pure one” or “saint” 
may refer to a heavenly being, as at 10:38; cf. the use of “man of light" 
at Orig. World 107.25-27, Od. Sol. 36:3-4. In this case there is no 
specific reference to the indefectibility of an earthly individual, and 
James and Peter are simply being charged with tepidity; cf. in a sense 
Rev 3:15. On this interpretation “defilement” and “darkness” are 
equivalent to the world; cf. Gos. Eg. 59.19-20, 1 Apoc. Jas. 28.10-19, 
Auth. Teach. 29.11—16. 


10.8 while you say: The Greek original probably read тӯ» Avmqv 
ipav, Aeyóvrov bpv, pakpvvovra. The genitive absolute would 
have been omitted by homoeoteleuton. 


10.10 Father's inheritance: Cf. Gal 4:1-7, Gos. Phil. 52.4-5. 


1011 weep: A comparable call to repentance is found at Exeg. Soul 
135.4-29. Cf. also Treat. Seth. 59.33-60.1. With the language, cf. 
John 16:20. 


10.13-14 preach what is good, as the Son is ascending as he should: 
Kipgen (150) translates *proclaim the good (news), so that the Son 
may ascend rightly." Schenke and Kirchner translate similarly. The 
suggestion is attractive but lacks lexicographical support. On this 
view the Greek ought to have been eùayyéàov; but one would have 
expected either ауммоудє (Crum 5702) or the Greek word itself. 


10.15-21 Cf. і3.8-11. Kirchner (179, 190-91) takes both passages 
as references to those who heard the earthly Jesus. This would make 
them criticisms of orthodox Christians. Alternatively, the passages 
may simply be strong statements of a thought comparable to that 
found at Mark 2:17, Matt 9:13. See the introduction. Schenke trans- 
lates his emendation “wenn ich nicht gesandt worden ware.” But this 
is commendatory of the persons to whom Jesus is sent and thus out of 
keeping with the rest of the passage. 
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10.21 for these things: Mueller’s emendation would be translated 
“before these things.” 


10.22 апа go away: The translation follows the emendation of ed 
pr. (NTABWK) which makes the form the conjunctive. 


10.32 in тапу: Ed. pr. and Schenke translate alternatively, “among 
many.” 


10.32-34 Invoke the Father...and he will give to you: Cf. Matt 7:7 
and par. and John 16:23-24. 


10.34-38 Blessed...life: Exc. Theod. 18.1 gives a close parallel to 
this passage: ó cwrnp офбт катиоу тоф àyyéAois, бб Kal edny- 
yeAtcavro avrov, аЛа kal тд ' АВрайш kat Tots Aovmoits дікаіок бу 
тў аратадсє одот ёр rois дої фл. СЕ. Asc. Isa. 9.27-29. Read 
against this background, our passage might suggest the pre-existence 
of the elect. Perhaps cf. 14.41-15.3; Gos. Thom. 18 and 19; Treat. Res. 
47.4- 12. 

The third person forms, “him” and “he,” are inconsistent with the 
rest of the speech. Schenke, postulating a corruption of the text, 
emends and translates, “heil euch, die ihr bei ihm gesehen wurdet! - 
heil dem, der gesehen hat, wie er verkiindet wurde!” Kirchner takes 
мМмед reflexively and translates, “Heil dem, der euch bei sich ge- 
sehen hat! Er wird verkundigt unter den Engeln...” 


10.36-38  angels...saints: Тһе two are equated here, as at Dan 
4:12. 


10.39-11.1 Rejoice апа be glad: Cf. Matt 5:12, PS 6. 
as sons of God: On the privileged status of God’s sons, cf. Rom 8:14- 
17. 


11.1-2 Keep his will that you may be saved: Cf. ro 0€Aqpa for “his 
will” at Rom 2:18. Ed. pr. point out that the restoration, [neq]- 
oywwe, “his will,” is impossible, as the lacuna is too short. The 
command utilizes a play on words, Toy Xo = cwlew; oyxeei = 
cwlerOat. Kipgen (190) translated, “Overcome desire that you may 
be saved." Cf. 11.55. 
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11.4-5 intercede on your behalf. Cf. John 14:16, Rom 8:34, 1 John 
2:1-2. If the advocate at 11.12 is to be identified, it should be with 
Christ. At Exc. Theod. 23.1-12 the Valentinians are said to identify 
Christ with "Ще Paraclete." 


11.7-8 we become glad, etc.: Comparably worded reactions to the 
sayings of Jesus occur at PS 82, 85, et al. 


11.0-10 the words we have mentioned before: This is perhaps а 
reference to the invective at 0.24-10.21. Note Mueller's emendation to 
*the words he had said." 


1110-11 But when he saw us rejoicing: Kirchner (181) suggests that 
this section contrasts orthodox Christians, who “need an advocate,” 
with Gnostics who *have obtained grace for themselves." Perhaps cf. 
the polemic against the orthodox theory of atonement which occurs at 
11.22-22. Colpe (130) suggests that James and Peter are represented 
as interpreting the preceding words of encouragement in а “quietistic” 
fashion, and that what follows, through 12.17, 15 a warning against 
such an interpretation. 


11.11-12 Woe to you who lack an advocate: Or, “who need an advo- 
cate,” parallel to р xpia at 11.13. If the advocate is Christ, see on 11.4, 
or “advocate” may be taken generally, as at 2 Clem. 6.9, ei Tis NOV 
таракАттоѕ естал, ёйр my едребдоіл ёруа éxovres боча kat ikara. 


11.13-17 Woe to you ...grace for themselves: Quispel (ed. pr., 64) 
suggests that A20 xrro (line 16) is the translation of кєкттитаї “ob- 
tained" and is contrasted with Р xpia (line 13), which translates 
хроутал “borrowed.” Thus this passage would express the Valen- 
tinian distinction between “the spiritual," who “possess” grace by 
right and “the psychics” who have it év xpyoet, “on loan.” But the 
term мета)аат in line 12, parallel to метр xpia, suggests. that the 
latter term here means “stand in need.” Cf. 9.12-14. With P парнсі- 
aze MMay in lines 15 and 16, cf. perhaps Heb 4:16. 


11.17-18 Liken yourselves to foreigners (TNTNTHN€ аобаум- 
Mà€i): The translation follows Schenke's “nehmt euch zum Gleich- 
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nis,” against ed. рт. “ressemblez aux étrangers.” Ed. рт. interpret the 
Gnostic as a stranger in the world; but the context suggests that a 
rebuke is being administered. Cf. especially 11.19-20. 

Ed. pr. cite references such as Heb 11:12-16, 1 Pet 2:11, whose 
point is that the Christian is a stranger and sojourner on earth. Here 
the point seems to be that the believer, by neglect, is exiling himself 
from his true city. For a Stoic parallel to the language here, cf. 
Marcus Aurelius, Med. 4.29, “If he is an alien in the universe who has 
no cognizance of the things that are in it, no less is he an alien who has 
no cognizance of what is happening in it. He is an exile, who exiles 
himself from civic reason (політиком Адуоу)... а limb cut off from the 
community (óc xu pa тдХеов), he who cuts off his own soul from 
the soul of all rational things." 


11.20 city: “City” is а common image in Gnostic writings for the 
assembly of the elect, or for the heavenly world which is in store for 
the elect. Cf. Acts Pet. 12 Apost. 5.7-12; U 12; Man. Ps. 1.17; et al. In 
contrast, all creatures are “citizens” in Disc. 8-0 59.3-5. In contrast, 
the soul itself is a city at Teach. Silv. 85.20-21. 


11.27-28 О you outcasts and fugitives: Kirchner translates, "О, ihr 
Erwahlten und (dennoch) Fliehenden!” 


11.20 caught: Perhaps meaning caught in the filth of the world, as at 
I Арос. Jas. 28.16-20. 


11.29-31 Ordo you perhaps think that the Father is a lover of man- 
kind: The translation follows ed. рт. (Ger.) and Schenke, against ed. 
pr. (Fr. and Eng.), “Ou bien peut-étre ne pensez-vous pas du Pere 
qu'Il est ami des hommes." The translation adopted here appears 
probable in the light of 11.22-25, 9.11-17. Cf. the Teaching of Peter, 
quoted by John of Damascus, Sacred Parallels A.12, “Allying myself 
with sin I said unto myself, God is merciful, and will bear with thee, 
and because I was not immediately smitten I ceased not, but rather 
despised pardon, and exhausted the long-suffering of God." Cf. also 
Exeg. Soul 135.26-29, *But the Father is good and loves humanity, 
and he hears the soul that calls upon him and sends it the light of 
salvation." 

If ed. pr. are followed, perhaps emend with Mueller (meye <ем> 
“or do you perhaps not consider.” 
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11.31-32 Without prayers (AxN 2NCancTt): Cf. 10.32-34. Alter- 
natively the phrase could be translated “by prayers,” with ed. pr., 
Schenke, and Kirchner. 


11.33 remission to опе on another's behalf. The translation follows 
ed. pr. (Ger.). This may be an attack on the traditional doctrine of the 
atonement. Alternatively, the phrase may be translated, with ed. pr. 
(Fr. and Eng.) and Kipgen, “to one after another.” 


11.34 he bears with one who asks: Cf. Teach. Silv. 114.26-30, “О the 
patience of God, which bears with everyone, which desires that every- 
one who has become subject to sin be saved!” 


11.37-38 This, and what follows, is governed by the idea that it is 
not a good thing to “desire the soul.” The spirit is preferable as an 
object of desire. Cf. 4.18-22. 


11.28-12.2 soul...body...spirit | (Фухн...сама... пмєума): 
Cf. the tripartite division of man at 1 Thess 5:23; Teach. Silv. 92.19- 
25; Epiphanius, Pan. 36.3.6. Man is “carnal” or “spiritual” as the 
soul opts for flesh or spirit at Origen, In Rom. 1.5, De princ. 3.4.2-3. 
For the Valentinian account of spirit-soul-flesh, see, e.g., Irenaeus, 
Haer. 1.7.5. Cf. Оп Вар. В 42.34-37, Тт. Trac. 119.16-122.12, et al. 
That the body is dead without the soul is a commonplace. Cf. e.g., 
Origen, De princ. 3.4.4. 


12.1-2 the soul is not saved without the spirit: The soul is saved 
through the spirit at Clement of Alexandria, Strom. 4.13.90,3; 91,3 
and Tatian, Apology 13. 


12.3 saved (when it is) without evil: Schenke translates somewhat 
differently, “erlöst wird von dem Bösen.” 


12.5-6 it is the spirit that raises the soul: TA 20 (—éyetpew) is pre- 
ferred over TN20 (=Cwozrouety) as the more difficult reading. The 
meaning is roughly the same with either reading. Spirit raises Adam's 
soul up, or vivifies it, at Нур. Arch. 88.1-15. 


12.6-9 Perhaps cf. Teach. Silv. 105.26-106.14. 
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12.12-13 who have worn the flesh: To “wear the flesh” is а common- 
place in Gnostic literature. Cf. Ap. John СС П,г25.24-25, Gos. Phil. 
56.29-30; Dial. Sav. 132.10-12, Paraph. Shem. 34.25, et al. With the 
thought, cf. 1 Cor 15:50 or Sent. Sextus 27.20-21, “Do not seek good- 
ness in flesh.” Тһе statement is hyperbolic, and attempts to integrate it 
into specific Gnostic theologies are out of place. Kirchner (186) inter- 
prets, “keiner, der das Fleisch getragen hat, wird durch Gebet und 
zusátzliche Gnade erlóst werden, wie es jedoch die Meinung anderer 
Ist." 


12.14-15 For do you think that many have found the kingdom of 
heaven: Cf. Luke 13:23. 


12.16 asa fourth one in heaven: This beatitude is perhaps related to 
the common thought that few are saved; cf. Luke 13:24, par.; Gos. 
Thom. 23; and Exc. Theod. 56.2. Wilson (in ed. pr., 68) cites Act. 
Thom. 108-112, on the reunion of the king's son with his father, mo- 
ther, and brother, making four. Schenke emends to Мпемтаүмеү 
and interprets of the fourth type of ground in the Parable of the Sow- 
er, and paraphrases, "Неї! dem (Ackerteil), der als vierten in (Gleich- 
nis vom) Himmel(reich) betrachtet wurde." But if the author were 
referring to the Parable of the Sower, one would expect the title to be 
TXO, as at 8.7. 


12.22 know yourselves: In Gnostic literature, this refers both to 
knowing one's own origin and knowing the ultimate reality, which 
аге one and the same. Cf. Gos. Thom. 3; Gos. Phil. 76.17-22; Thom. 
Cont. 138.17-20; Dial. Sav. 132.6-19. In an orthodox context, cl. 
Teach. Silv. 92.10-33. 


12.22-20 ear of grain: This allusion is perhaps inspired by Mark 
4:26-29, but the main point here may be that the field-that is, the 
individual-is “filled” (line 26). Cf. 2.33, so interpreted by ed. pr. 


12.28 hasten to reap: Cf. Gos. Thom. 21. Truth is “reaped” at Gos. 
Phil. 55.19-22. 


12.29 reap an ear of life: This may be equivalent to making the prop- 
er response to the kingdom sown within one, cf. 7.22-24, 12.15-17. 
Cf. Heracleon’s phrase “fruit of eternal life” in Origen, Jn Joh. 1 3.40, 
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8299, but it is likely that the phrase, “ear of life" is used loosely here. 


12.35 remember me: Perhaps cf. 1 Cor 11:24-25, eis түу ёри 
üvàpvnow. 


12.36 уои did not know те (мпєткісоуамт): Till takes the Cop- 
tic form to be the equivalent of eMrre TNCO ycoN T, “when you did not 
know me." Schenke's emendation is translated “weil, «als» ich bei 
euch wáre, ihr mich (noch) nicht (in Wahrheit) erkannt habt." Cf. 


John 14:9. 


12.41-13.1 Blessed will be they who have not seen, etc.: Cf. John 
20:29. If correctly restored, this is the tractate's most direct quotation 
of a NT passage. А similar quotation appears at Epist. Apost. 29; 
Eusebius, НЕ 1.13.10 (in the reply of Jesus to Abgar). 


13.2 Апа once more I [prevail upon] you: Schenke translates "aber 
noch gebe ich euch Anweisungen." 


13.3-8 building a house: This may be the author's interpretation of 
the Parable of the Building, Matt 7:24-27 and par., mentioned at 8.7. 
The “houses” would be the houses on high which replace the bodily 
houses. Cf. 2 Cor 5:1-3 and perhaps John 14:2. Quispel (ed. pr. 69) 
interprets, ^je construis (en haut) une maison pour vous, qui pourrait 
vous étre trés utile, puisque vous y trouverez abri (alors que votre 
maison terrestre s'écroule ou quand elle s'écroulera), de méme..." 


13.5 when you find shelter (ГІ еретііхі 2a €iBec): If the restor- 
ation of ed. рт. [x]epe TN xi is read, the phrase would be translated, 
"since you find shelter.” 


13.6-7 able to stand (Naw w2e хрєтд): This perhaps translates 
тарстарол. Cf. the use of the verb with таребров at Wis 6:14. Ed. 
pr. (Fr. and Ger.) and Schenke translate, “support;” ed. pr. (Eng.) 
translate, “stand ready for.” For the inadequacy of man’s earthly 
house, cf. Auth. Teach. 27.25-27; Treat. Seth. 51.4-13. Cf. also Gos. 
Truth 33.22-23, “Do not strengthen (those who are) obstacles to you 
who are collapsing, as though (you were) a support (for them).” 


13.9-11 Woe to those for whose sakes I was sent down: See the note 
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оп 10.15-21. Perhaps cf. Ерізі. Apost. 39, “Whoso then hath Кері my 
commandments shall be a son of light. But because of them that cor- 
rupt my words am I come down from heaven.” 


13.11-13 blessed will they be who ascend to the Father: Cf. John 
20:17. 


13.14 reprove: Cf. Mark 16:14. 

you who are: Perhaps cf. 4.3-22. “Those who are" refers to true, as 
against illusory being; cf. Gos. Phil. 64.10-12; Apoc. Pet. 77.4-11; 2 
Clem. 1:8; Origen, In Joh. 2.13898; СН 1.26. At Тт. Trac. 65.12, 
66.19, “those who exist” are the aeons. Cf. Allogenes 49.16-18. 


13.18-19 kingdom...within you: Cf. Luke 17:21, Gos. Thom. 3. 


13.20 the Light that illumines (mioyaein Npeq'p'oyaei): Ed. 
pr. translate “la Lumiére, source d'illumination;" Schenke, “das (euch 
er)leuchtende Licht.” Cf. John 1:9, so interpreted at Exc. Theod. 
41.3-4. The expression is common in Gnostic literature. Cf. Man. 
Keph. 37.9-10; Man Ps. 205.16; et al. James is an illuminator at 2 


Apoc. Jas. 55.17-18. 
13.21-23 be to yourselves as I myself am to you: Cf. John 13:15. 


13.23-25 For your sakes I have placed myself under the curse, etc. 
Cf. Gal 3:13. Here the “curse” is probably earthly existence. 


13.39-14.1 Г have revealed myself to you, James: A special appear- 
ance or revelation to James is mentioned at 1 Cor 15:7; Jerome, De 
viris illustribus 2 (quoting the Gospel according to the Hebrews); І 
Арос. Jas. 31.2. A theory of partition would make of this phrase an 
editorial insertion. Note that Peter, not James, has asked the question 
that is being answered. 


14.1-2 уои have not known me: Cf. 12.25-26 and John 14:9. 
14.2-8 Kirchner punctuates these lines differently and translates, 


“Jetzt sehe ich wiederum, dass ihr oftmals froh seid, und zwar, wenn 
ihr euch über [die] Verheissung des Lebens freut. Aber ihr seid 
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tr[au]rig und betrübt, w[e]nn ihr über das Himmelreich belehrt wer- 
det." 


14.9 faith [and] knowledge: The two terms аге equated, in a sense, 
at 8.11-27 and at John 6:69 and CH 9.10. Gnostic material empha- 
sizing the importance of faith, while comparatively rare, is found at 
Treat. Res. 46.3-7; Gos. Phil. 61.36-62.6; Exc. Theod. 61.8; Clement 
of Alexandria, Strom. 2.3.10,1; and Origen, Jn Joh. 13.10§36. 


1415-10 he who... will believe in the kingdom will never leave it: 
This is the document's strongest statement of the indefectibility of the 
elect; note, however, that even here faith is demanded of them. Gnos- 
tic indefectibility is presented in even stronger terms at Irenaeus, 
Haer. 1.6.4; Tri. Trac. 119.16-18; Origen, In Joh. 12.10960-64; and 
perhaps Gos. Phil. 62.17-26 and 2 Apoc. Jas. 59.6-10. In PS (97, 98, 
roo) souls which have received the higher mysteries are certain of 
salvation. 


14.19 to banish him (arra»r Ncwgq): Schenke translates "ihn ver- 


folgen zu (lassen),” as though he were reading a<Tpoy>mwr. 


Kirchner (195-6) suggests that this is a reference to the danger of the 
martyrdom which has been mentioned earlier. 


14.25 you have pursued me: Kirchner translates, “habt ihr mich ver- 
folgt," and explains (197), *(sc. um mich aufzuhalten)." 


14.26-36 Comparable ascension scenes, combining the elements of 
hymns of rejoicing, the stripping away of the body, and a stated or 
implied ascent in a vehicle, are found at CH 1.26, T'urfan Fragment T 
II D 79. A full discussion, with further parallel material, may be 
found in ed. pr. (73-74). 


14.26 glory: The term is used in this sense at John 17:5, І Tim 3:16, 
1 Pet 1:21. Brown (49-50) sees the promise made here as contradicted 
by 15.26-28, and takes the fact as a sign of editorial activity. 


14.27-28 having opened your heart: Kirchner translates, "Und 
wenn ich euer oben gerichtetes Herz geöffnet habt, hört...” on the 
assumption that етбоуа)т a2pHi is out of place, and originally be- 
longs with rrerN2H' in line 28. 
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14.30-31 take (my place at) the right hand (хтрамоу? Nea 
оүмем): With Zandee and Quispel іп ed. pr., the Coptic is taken to 
mean “fill the right hand place,” on the analogy of тАтурфоаш тотоу, 
as used at Hermas, Sim. 9.7.5. cf. Plato, Тіт. 79B. The expression із 
admittedly difficult. Kasser (ed. pr., 94) translates “que je brille à la 
droite du Père,” taking moy? as “burn, glow.” The session at God's 
right hand is linked with the glory of God at Acts 7:55-56, with the 
ascension at Mark 16:19, and with the angels’ subjection to Christ at : 
Pet 3:22. For a general survey of the use of the terminology in the NT, 
cf. D. М. Hay, Glory at the Right Hand: Psalm 110 in Early Chris- 
tianity (SBLMS 18; Nashville: Abingdon, 1973). 


14.34 chariot of the spirit: Since this vehicle is “of spirit,” it is in- 
visible to James and Peter. “Chariots of spirit” appear at 1 Enoch 
70.2; cf. 2 Kgs 2:11. For an extensive discussion of the use of the char- 
lot in ascension scenes, cf. ed. pr. 75-78. 


14.35 I shall strip myself. Stripping away the body in order to dona 
glorious garment is a common motif. Cf. Asc. Isa. 9.9. In Nag Ham- 
madi texts, cf. Gos. Truth 20.30-34; Dial. Sav. 143.22-23; 2 Apoc. Jas. 
56.7-13; and Paraph. Shem 38.29-39.10, et al. Cf. also 2 Cor 5:2-4, 
with Marcion's variant éxdvoapevor for еубосамеуов; Od. Sol. 25:8; 
Асі. Thom. 111 and 113 (Hymn of the Soul), and 142. 


14.39-40 Note the change from the third to the first person. Ed. pr. 
(Fr.) translate, *avant qu'Il fut descendu sur la terre, de telle sorte 
que, quand je vois, je monterai," taking хєкасє as rendering con- 
secutive tva. With “when I have come, I might ascend,” cf. perhaps 
John 3:13, Eph 4:8-10. Kirchner takes xekace as causal, and rend- 
ers, “Denn ich (herab)gekommen bin; werde ich wieder heraufsteig- 
en." То both renderings it can be objected that xekace is always 
final elsewhere in the tractate. 


15.1-3 they who [were] proclaimed by the Son before they came to 
be: This might refer to the pre-existence of the elect, as do, perhaps 
10.34-38, 16.26-28; cf. Gos. Thom. 19, Gos. Truth 28.5-9; Treat. 
Res. 46.39-47.7, Gos. Phil. 64.10-12. But it might simply be a strong 
statement of predestination or election, somewhat as at Gos. Truth 
21.25-31, "Those whose names he knew in advance were called at the 
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end, so that one who has knowledge is the one whose name the Father 
has uttered." 


15.6 he departed: Brown (49) suggests that this phrase is ап editor- 
ial substitution for a more elaborate ascension scene; but cf. 2.18, 22. 
The scene which follows implies a belief in three heavens as at 2 Cor 
12:274. 


15.7-8 and gave thanks and sent our heart(s) upwards: Schenke 
translates “es wurde uns die Gnade zuteil (as if ANX! 2 Mà T), unseren 
Sinn zum Himmel emporzuschwingen." Experience of the heavens at 
Nag Hammadi is recorded at Disc. 8-9 57.21-бол and Paraph. 
Shem. 1.6-16. Kirchner renders, “wir empfingen Gnade,” referring to 
the Manichaean expression, адау)хот rmeq2MoT. 


I5.11-13 noise of wars, etc.: Perhaps these phrases refer to the at- 
tempts by hostile powers to prevent the Son's ascent (PS 15-16); or to 
the consternation into which the powers are thrown by that ascent (PS 
3); or to the quarreling of the lower powers, as in Asc. Isa. 7.0-12. As 
ed. pr. note, the symbols here are not eschatologized. 


1518-10 hymns and angelic benedictions: 'This is а common motif. 
Cf. e.g., the hymns of the angels at Asc. Isa. 9.28-33, 11.21-33, and 
those heard by the mystic at Disc. 8-9 58.17-20, 59.28-32; СН 1.26. 
Brown (49-50) comments that the mind only hears hymns instead of 
beholding the glory as promised at 14.26-28 (as if taking mpocexe 
at 14.26 as equivalent to просєх єї Tov vov). But the anthropology 
of the Ар. Jas. is inconsistent. Why is “soul” not mentioned here, for 
example, or “heart” and “mind” at 11.37-12.9? 


15.21 majesties (2ENMNTNAO): The use of this term in the plural is 
to be distinguished from its use in the singular at 15.25-26. For the 
plural as a Valentinian term denoting “aeons,” “angels,” or “spiri- 
tuals,” see ed. pr., 84. 


15.22-23 we too rejoiced: The visionary joins in the heavenly praises 
at Asc. Isa. 9.28-33, Disc. 8-0 60.1-10, and Zost. 129.2-12. 


15.25 aperg: The gender of the pronoun here agrees ad sensum 
with TMNTNAO, which is a designation for God. 
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15.25-26 Majesty: The term is used in the singular for God at Gos, 
Truth 42.13-14; Ap. John CG П,г.4.1-2; Dial. Sav. 135.20; Paraph, 
Shem. 1.6; Treat. Seth. 50.10; Epiphanius, Pan. 31.5.4; Man. Керр, 
35.17; et al. Ed. pr. suggest a Jewish origin for the term, but it is at 
least partially rooted in secular Greek usage. See LSJ 1089a. With 
the entire scene contrast Asc. Isa. 9.37, “And I beheld the great glory, 
for the eyes of my spirit were open, and I was not thereafter able to 
see,” where the visionary actually beholds the “great glory” with his 
spirit before being blinded. Brown (50) suggests that 15.26-28 contra- 
dicts the promise which has been made at 14.26-27, but the latter 
passage does not specifically promise the Beatific Vision. 


15.28-29 the other disciples called us: After the revelation is over the 
visionaries are reunited with the other disciples as at Ap. John CG 


II,r:32.4-5. 


15.30 What did you hear: With the question of the disciples here, cf. 
Gos. Thom. 13. 


15.36 pledge (лєз1л): The context suggests that the term used here 
means "pledge," rather than "greeting," as in some Gnostic literature. 
Brown (51) suspects editorial work here, since the giving of the right 
hand is not specified in what precedes. However, 14.14-19 might fair- 
ly be termed a “pledge.” ` 


16.5 about those to be born: Does this refer to the rise of the Gnos- 
tics? Cf. the introduction. 


16.6 to give them offense: Literally, “cast them into offense.” 


16.7-8 each one to another place: Contrast Acts 1:12, where all the 
disciples return to Jerusalem. 


16.11 who will be made manifest: By being informed through know- 
ledge, the “beloved” are revealed as what they really are. This motif is 
common in Valentinian and Valentinian influenced literature. Cf. 
Irenaeus, Haer. 1.8.5; Exc. Theod. 41.2-3; Origen, In Joh. 2.21 (Нег- 
acleon); Gos. Truth 20.6-9, 37.38-38.6, 43.0-11; Treat. Res. 45.9- 
11,28-21; et al. But the term is also used in non-Valentinian Gnostic 
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works, e.g., Soph. Jes. Chr. GG ПІ,4:06.14-97.17; Great Pow. 36.7- 


IO. 


16.23-26 For because of what I have said, etc.: The Greek would 
have read, àvÜ' Фу уар тровіртка, THY àroküAvyur ovk дтека- 
AvWev Huy 6 сотр ёг adrovs. “To us" would mean “to all of us, his 
twelve disciples," as at 1.23-25. The point is that the revelation was 
not given to the T'welve, and hence to the church, but was given to 
James and Peter only, and preserved for the Gnostics to come. 

Ed. pr. (Fr.) take agaa N in line 23 as representing ектое, пара, or 
the like, and render, “Еп effet, excepté ce que j'ai dit, le Sauveur ne 
nous a pas fait de révélation à ce sujet." Ed. pr. (Ger.) appear to take 
АВАЛ М as representing an objective genitive dependent оп атока- 
Avy, and render, “Denn von den (Dingen), die ich sagte, hat der 
Erlóser die Apokalypse uns nicht geóffenbart wegen jener." Schenke 
and Kirchner give similar translations, but take them to mean that, 
for the sake of the Gnostics, James and Peter have not been allowed to 
understand the revelation fully. But aga N representing the objec- 
tive genitive is difficult, and, in the light of 1.23-25, it 1s doubtful 
whether the author would have had James say that he did not under- 
stand the revelation. 


16.25 the revelation: Colpe (127) takes this as “а larger, not fully 
revealed" revelation. But it might simply refer to. the "secret book 
which was revealed to me and Peter by the Lord,” 1.10-12. Colpe's 
interpretation, if adopted, would tend to support the view that АР. 
Jas. has been excerpted from a larger work and turned into a letter. 


16.26 We do, indeed, proclaim, etc.: Even though the revelation was 
not made to the whole twelve (i.e., to the Church), we do make the 
proclamation of a portion with those for whose benefit the procla- 
mation was made (1.е., the Gnostics). 
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THE GOSPEL OF TRUTH 


І,3:16.31-43.24 
Harold W. Attridge and George W. MacRae, 5. J. 


Introduction (16.31-17.4) 


An elaborately constructed paragraph introduces the major 
characters to be discussed throughout the text and enunciates some of 
the major themes which will be subsequently explored. The style of 
the introductory paragraph is, as Standaert (NT S 22 [1975/76] 246- 
52) notes, typical of such rhetorically sophisticated products of early 
Christianity as Rom 1:1-7 and Heb 1:1-4. 


16.31 Gospel of truth: The incipit may have served as a title for the 
work. For discussion of this issue, see the introduction. The term 
"gospel" here, in any case, is not a technical term for a literary genre. 
Rather, it refers to the contents of the work, the proclamation of the 
revealer's message. Cf. the similar usage at Rom 1:16 and Eph 1:12. 

joy: The motif appears frequently in the Odes of Solomon, as 
Schenke (Herkunft, 33) notes. Cf. Od. Sol. 6:14, 7:2,17; 15:1; 23:15 
31:3,6; 32:1. However, as Ménard (L’Evangile, 72) notes, it is 
common in Valentinian texts as well. Cf. Exc. Theod. 65.1-2 and 771. 
Trac. 88.15-20. 


16.32-33 received...the grace: That revelation is a gracious gift of 
God is a common affirmation in religious texts of the period. Cf., e.g., 
СН 1.21-22. For other examples, see Lafrance, SMR 5 (1962) 62. 
Note in particular John 1:1 and, for Valentinian examples, 77:. Trac. 
51.5 and Irenaeus, Haer. 1.1.1. 


16.33 Father of Truth: The term appears at Od. Sol. 41:9, but, as 
Ménard (L’Evangile, 73) notes, it is quite common іп Valentinian 
sources. Cf. Irenaeus, Haer. 1.15.2; Heracleon, fr. 2 (Origen, In Joh. 
16.97); and Epiphanius, Pan. 31.5.5. 

knowing him: This enunciates the theme of the work. Grobel 
(Gospel, 35) suggests that the pronominal object may refer to the 
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Gospel rather than to the Father. The similar remark opening the 
Тп. Trac. suggests that the object here is personal. Cf. Tri. Trac. 


51.5-8. 


16.34 through the power (2N тбам): Nagel (OLZ 61 [1966] 9) 
suggests that the phrase used here, with the instrumental ёр, reflects а 
Syriac source. The usage of the preposition év in an instrumental 
sense is common in koine Greek, as Bóhlig (Muséon 79 [1966] 328) 
notes, and there is no need to posit a Semitic original. In the NT, cf. 
Luke 4:14. 

the Word: Here, as frequently, the language is ambiguous, since the 
term can be used to refer to both the message of revelation and the 
revealer himself. This use of “the Word" for the revealer, familiar 
from John 1:1, was common in Christological discussions of the 
second century. Іп some Valentinian systems the Word is a 
component of the Ogdoad or complex primary Godhead. Cf. 
Irenaeus, Haer. 1.1.1, 1.8.5. In other contexts the term can be used for 
the figure like Sophia who initiates emanation of the extra-pleromatic 
world. Cf. Heracleon, fr. 1 (Origen, In Joh. 2.14), and Tri. Trac. 
75.22 and frequently. Use of the term for the revealer or Savior is 
unusual in Valentinian contexts. 


16.35 Pleroma: Cf. Col 1:19, Eph 3:19. In Valentinian sources, e.g., 
Irenaeus, Haer. 1.1.1, Exc. Theod. 21.1, this is usually a technical 
term for the spiritual or divine world. Here it occasionally seems to be 
used in a similar sense. Cf. 41.1, 43.15. It can also be used of the 
“fullness” which the revealing Gnosis brings (34.30, 36; 35.8, 35.29, 
35-36). Reception of this revelation then makes a being a *pleroma" 
(36.10, 41.16) or returns one to his *pleroma" or resting place (41.14). 
Ihe same multiplicity of references which characterizes this term is 
also encountered in other key terms in the text, which regularly refer 
both to cosmic and personal or psychological spheres. On the Gnostic 
use of the term pleroma, cf. most recently, V. MacDermott, “Тһе 
Concept of Pleroma in Gnosticism," Gnosis and Gnosticism (NHS 17; 
Leiden: Brill, 1981) 76-81. 


16.35 who is in the thought and mind of the Father: In some 
Valentinian systems Thought (Ennoia) and Mind (Nous) are 
hypostases in the Ogdoad or pleroma. Cf. Irenaeus, Haer. 1.1.1. Here, 
as in the Tri. Trac. (e.g. 60.3), these terms refer rather to attributes of 
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the Father. T'he antecedent of the pronoun here is probably the Word, 
as ed. pr. (Eng.), Grobel (Gospel, 35) and Ménard (L'Évangile, 43) 
maintain, and not the pleroma, as ed. pr. (Ger.) suggests. T'he Word, 
like all beings which emanate from the Father, has initial, potential 
existence in the mind of the Father. Cf. 18.34-35, 19.36, 37.7-14, and 
Tn. Trac. 60.1-5. 


16.38-39 Savior - redemption: The text plays оп соотнр and 
сште, which probably reflects a play in Greek of саттр and 
соттріа, as various commentators maintain. Cf. Bóhlig, Muséon 79 
(1966) 329. It is thus unnecessary to posit with Nagel (OLZ 61 [1966] 
го) a Syriac play on pardga - purqana. Bellet (СВО до [1978] 49-52) 
maintains that the paronomasia is in Coptic between соотнр and р 
сотє since cco Te regularly translates not саттріа but Avrpóv as in 
1 Tim 2:6. For further examples of the Coptic pun, noted by Bellet, cf. 
Besa, Letters and Sermons (ed. K. H. Kuhn; CSCO 157; Louvain: 
Durbecq, 1956) 42.8 and 99.2 and Shenoute, Vita et opera omnia IV. 
(ed. J. Leipoldt; CSCO 73; Paris: Gabalda, 1913) 34.6. Bellet's 
suggestion is ingenious, but unconvincing, since р саутє does not, in 
fact, appear in the text. 


16.38 the work (фов): Bellet (СВО до [1978] 19-52) suggests that 
the word is an orthographic variant of 2wm (“secret”), but the text 
makes quite good sense without presupposing such an odd 
orthography. For a similar problem, cf. 39.21. 


171 ignorant: The condition of deficiency which the revelatory 
Word is to eliminate is mentioned here. Ignorance is the source of 
passion (17.10), and it characterizes both the aeons which emanate 
from the Father (18.35, 19.8-10, 27.21-22) and anyone not “called” by 
the revealing Word (21.20-21). The analysis of the human condition 
as one of ignorance of the transcendent Godhead and of the relation of 
the self to that Godhead is a common one in the religious literature of 
the first centuries of the common era, as Ménard (Rev. Sci. Rel. 45 
[1971] 146-61) and Lafrance (SMR 5 [1962] 57-82) note. Cf. e.g., 
Acts 17:23-30, 1 Cor 15:34, 1 Pet 1:14; СН 1.27, 11.21; Plotinus, Enn. 
5.1.1; Irenaeus, Haer. 1.21.4; and Tri. Trac. 60.9 and 60.21. 


17.1-2 name of the gospel: The phrase appears at 771. Trac. 127.35, 
applied to the Trinity. 
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17.2 proclamation: The translation presupposes that the underlying 
Greek contained a play on evayyeAla, “gospel” and ауаууеді, 
“proclamation,” which may be rendered in Coptic Бу OYWN?2 Авал. 
Cf. Crum 486b. Nagel (OLZ 61 [1966] то) finds here evidence of a 
Syriac original, arguing that the play is on "gospel" and “һоре” 
(sebarta-sabra) in Syriac. This is unlikely on other grounds, as Bóhlig 
(Muséon 79 [1966] 330) argues, and is clearly unwarranted if 
адгаууєма lies behind оүсом2 АВАЛ. 


17.3 hope: There may be an allusion here to Col r:5-9. Note 
especially 1:5: дій тӯр еАтпіда THY атокецшеуту vyiv Фу odpavois Яр 
"ponkovcare еу TQ Aóyc THs àÀAm0etas тоб єфаууємо». Grobel 
(Gospel, 36-39) also suggests a possible allusion to Rom 8:24 and Tit 
2:12. Cf. also Heb 10:23. 


17.3-4 discovery for those who search: There may be here an 
allusion to a widespread saying, based perhaps on Prov 8117, 
attributed to Jesus. Cf. Matt 7:7, Luke 11:9-13, and Gos. Thom. 3, 
94; Dial. Sav. 129.14-16. Cf. Koester, Rediscovery, 1.238-244. For 
the aeonic search for the Father, cf. Irenaeus, Haer. 1.2.1 and Ти. 
Trac. 61.24-28, 65.14-21, 71.9-10. In the Gos. Truth searching for 
the Father is not confined to the aeons, but is a general characteristic 
of all beings dependent on him. 


I. The Rule of Error (17.4- 18.11) 


The first segment of the text discusses in an allusive way the origin 
of the world and, by implication, the human condition generally. The 
exposition of the workings of Error (Plane) proceeds with two 
interruptions (17.21-29, 17.36-18.11), which are concerned to clarify 
the implications for theodicy which might be drawn from the story of 
Error. 


17.5 the totality: The singular collective noun in this passage is used 
with plural verbs. ‘This constructio ad sensum is common in Coptic, as 
Till (Or. 27 [1958] 271) notes. Cf. the use in Irenaeus, Haer. 1.2.6 and 
the 771. Trac. (52.4 and frequently) of the plural, “the totalities.” 
The precise referent of the term here is unclear. It may, as in other 
Valentinian texts (e.g., Irenaeus, Haer. 1.14.1, Exc. Theod. 30.2), 
refer to the totality of spiritual beings which emanate from the Father, 
as suggested by Haardt (ИЙ СКМ 58 [1962] 25) and many other 
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commentators. It is significant, however, that the term in this text is 
not confined to such a precisely limited group and it could be taken to 
refer to the totality of all creatures, as Grobel (Gospel, 39) maintains. 
Similarly, it is difficult to see it referring exclusively or primarily to a 
part of any human being, as Ludin Jansen (Ac. Or. 31 [1968] 115- 
118) suggests. Like other key terms in the text, “the totality” certainly 
includes a reference to human beings, but this is not its only reference. 


17.6-7 the totality was inside of him: Cf. 16.35. That the totality has 
its origin within the Father is frequently affirmed in this text (19.8, 
21.9, 27.21, 22.28), and is a principle found elsewhere in Valentinian 
sources. Cf. Irenaeus, Haer. 1.2.6 and Tri. Trac. 60.1—5, 18. 


17.7-8 the incomprehensible, inconceivable one: These epithets for 
the Father are repeated at 17.22 and 18.33. The incomprehensibility 
of the first principle is commonly affirmed in religious texts of the first 
Christian centuries. For Valentinian sources, cf. Irenaeus, Haer. 
1.2.1, 1.2.2, 1.2.5, 1.15.5 and Tri. Trac. 54.12-23, 40-41. 


17.9-10 ignorance (EfMNTaTC{‘N Joywn): The initial є is taken 
as a circumstantial converter by Grobel (Gospel, 40) and as a sentence 
introductory particle by Till (Or. 27 [1958] 271). It is simplest to 
construe it as a preposition (“about,” Crum 5ob), marking the 
preposed subject of аср оүмоүоп. 


17.10-11 anguish and terror: In Valentinian sources generally 
emotions, which are viewed negatively, arise from ignorance. Cf. 
Irenaeus, Haer. 1.2.2 оп the experience of Sophia and the parallel in 
the Tri. Trac. 77.23, on the experience of the Logos. 


1712 fog: Cf. 17.30-31. 


17.14-15 error: Error is a key figure in the Gos. Truth, and the use 
of the term has been frequently discussed. Cf. Ménard, SMR 7 (1964) 
3-36; Haardt, WZKM 58 (1962) 24-38; Grobel, Gospel, 43; Jonas, 
Gnomon 32 (1960) 329-33; Finnestad, Тетепоѕ 7 (1971) 38-49; 
Colpe, JAC 21 (1978) 140-143; and Helderman, “Isis as Plane.” 
Imagery relating to error is common in contemporary religious texts. 
Cf., e.g., Eph 4:14, 1 John 1:8, 2:26; СН 1:19; Irenaeus, Haer. 1.8.4. 
In the Gos. Truth, the term is used to refer both to a cosmic force or 
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power, as here, and to a characteristic of the human condition, as at 
21.25, 32.35. Thus, the term has some of the same polyvalence as 
Paul's auapria, a parallel especially emphasized by Cerfaux (NTS 5 
[1958-59] 104). When used to refer to a cosmic force or hypostasis, the 
term recalls elements of the myth of the fall of Sophia. Cf. Irenaeus, 
Haer. 1.2.2-6. It may be that there underlies the text an alternative 
version of that myth of Sophia. It is also possible that the author has 
carefully chosen language which would evoke that myth in those who 
knew it, without explicitly identifying the major actor in the cosmic 
drama of the fall. Other proposed sources for the figure of Plané, such 
as Helderman’s suggestion that she reflects the wandering Isis, are 
unconvincing. 


1715 became powerful: Grobel (Gospel, 42-43) offers an alter- 
native translation, “took confidence,” suggesting that the underlying 
Greek is the same as that translated with a similar Coptic phrase at 
Job 27:14 (S), Dan 10:19 (B) and Matt 14:27 (F). 

it worked on its own matter: The status of this “matter” (2 YAH) is 
problematic. As Grobel (Gospel, 43) suggests, it is possibly the essence 
of error itself, that which grew solid like a fog. Recall the Sophia myth 
in Irenaeus, Haer. 1.4.2, 1.5.4, where Sophia’s passions become the 
stuff of the material world. Various commentators have noted the 
parallel іп Heracleon, fr. 23 (Origen, In Joh. 13.20), év ті) Babeia 
VAN THs пЛаші)є. The imagery used here may be further developed in 
the discussion of the “jars” (26.8-27). 


17.16 foolishly (2NN оүпєтооүєт): This phrase could also be 
translated “in a void.” There would then be an allusion to the motif 
common in Gnostic sources that what is outside the pleroma of divine 
being is а kévwpa ог Фотертма. Cf. Irenaeus, Haer. 1.21.4, 2.4.1. 
Other references to the contingent or phenomenal world which have 
both cosmic and psychological references are to be found at 17.23 and 
24.21-25.2. 


17.17 truth CT TMNTMH€): The peculiar orthography here, with the 
doubled article, also appears at 26.28, 33, 34; 27.1 and at Tri. Trac. 
56.10, 59.36, 65.20, 128.25. Till's emendation (ZNW со [1959] 169) 
Is unnecessary. 


17.18 it set about with a creation (ACWWTE 2NN оүпласма): 
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The phrase is difficult. aywrre is no doubt to be construed with 
ессавте as a complementary circumstantial (so Haardt, WZKM 
58 [1962] 28), and Till’s suggestion (ZNW 50 [1959] 169) that 
шпе 2NN is equivalent to wne N- is unlikely. Cf. Arai, 
Christologie, 55, n.9. The term rrAacMa creates the most difficulties. 
Elsewhere in the text it regularly means "creature, creation, form," its 
most normal meaning in Greek. Cf. LSJ 1412a. Our translation 
assumes this meaning for a Greek еу пЛасрати. It might also be 
possible to take the term pejoratively. Note that the term тЛасра can 
mean “fiction, pretense, delusion.” Hence, it might be possible to 
translate the phrase adverbially, parallel to 2NN оүпєтооүєт as 
“in a deluded way,” vel sim. If we take the passage in the sense ini- 
tially proposed, there might be an allusion to Plato, Tim. 37С-38С, 
as Ménard (L’Evangile, 82) suggests. Cf. also Ap. John BG 48.17. 
Ed. pr. (51) also note a parallel phrase (ер 7Aaoet) in a fragment of 
Valentinus in Clement of Alexandria, Strom. 4.13.90,1, although here 
tAaots refers primarily to Valentinus! metaphor of a picture, the 
meaning of which is supplied by its title or label. Cf. also Philo, Op. 
mun. 48. 


17.23 nothing: Cf. 28.22-24. 


17.24 oblivion (ває): This probably translates Greek A563, a 
characteristic of the human condition according to Plato, Rep. 621A- 
B and Plutarch, De sera numinis vindicta 27, although here there is 
no suggestion that what one 15 oblivious or forgetful of is some prior 
experience, as Haardt (WZKM 58 [1962] 29) and Arai (Christologie, 
50) correctly note. Ménard (L’Evangile, 83) suggests that the roots of 
the imagery here may be found more specifically in Philonic texts 
which speak of мебт or “drunkenness.” Cf. Somn. 2.101, Plant. 177, 
Ebr. 154. For similar imagery in Gnostic sources, cf. Ap. John BG 
64.2-4; СС ПІ, 1:26.25, 32.13. 


17.26 immutable: Cf. 36.13. The stability of the Father and of the 
pleromatic world is a common Gnostic motif, probably derived from 
the Platonic tradition. For a discussion of that tradition, cf. M. 
Williams, “The Nature and Origin of the Gnostic Concept of 
Stability” (Diss. Harvard, 1977). For Valentinian parallels, noted by 
Ménard (L’Evangile, 83), cf. Irenaeus, Haer. 1.2.2, 1.2.4, 1.2.6, 
1.21.3. 
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17.27 imperturbable: The language recalls Plato, Тіт. 47C, as 
Ménard (L’Evangile, 84) notes. 

perfect іп beauty (oyaT<tT>caeiac): Literally, “unembellisha- 
ble.” Cf. Grobel, Gospel, 46. 


17.30 root: This metaphor for the relationship of dependent beings 
to God is common in religious texts of late antiquity, as noted by 
Lafrance (SMR 5 [1962] 69, п. 86). Note especially Oppian, 
Halieutica I. 409: Zed татер, eis бе ве тарта Kat ек вебеу éppiwvrai 
cited by Ménard (L’Evangile, 84). In the Gos. Truth, see further 
28.17, 41.17, and 42.33. Note the similar imagery in the 771. Trac. 


51.3, 15-19; 74.11-13. 


17.34-35 entice those of the middle: In Valentinian texts, “those of 
the midst” are psychics. Cf. Irenaeus, Haer. 1.5.4, 1.6.1, 1.8.3, and 
Ptolemy’s Letter to Flora 7.8. A description of how such beings are 
“drawn into a material union" appears at Tri. Trac. 98.30. It is 
unclear, however, whether the term has such a specific, technical 
sense here, as Grobel (Gospel, 47) and Ménard (L’Evangile, 84) 
maintain. Haardt (WZKM 58 [1962] 30), following Schenke 
(Herkunft, 17), suggests that the beings in view are any emanations of 
the Father who are not implicated in matter. ‘The terms тмесос and 
TMHTE are used in the Pristis Sophia to refer to the realm ruled by the 
Demiurge and his archons (e.g., Р$ 7 [p.12.22] and frequently). СІ. 
also Od. Sol. 22:2, noted by Schenke (Herkunft, 34). Once again, as in 
the case of “Error,” Valentinian myth and technical terminology may 
be presupposed, but the term is not used in an unambiguous way. 


17.35 capture them: Aixpadwricev is а common Valentinian term, 
appearing at Irenaeus, Haer. 1.3.6, as Ménard (L’Evangile, 85) 
notes. Cf. also Тт. Trac. 117.24. Cerfaux (МТУ 5 [1958-59] 106) 
suggests that there may be an allusion to Rom 7:23. 


17.37-18.1 The suggestion for filling the lacuna offered by Dubois 
(VC 29 [1975] 140) is attractive but uncertain. He restores 
ччоү[2є1м] ем, “it is not a light.” 


18.1 from the Father (gaTM тист): The precise sense of the 
preposition is obscure. As Grobel (Gospel, 49) notes, it would mean 
literally “under the hand of," hence “under the control of" or “at the 
instigation of." 
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18.1-3 oblivion did not come...from the Father: A similar dialectic 
is found in the 771. Trac. 62.12-13, 71.7-18, 121.7-8. Ignorance is not 
produced by a direct act of the Father, but arises indirectly, because he 
witholds his essence from dependent beings. Cf. 18.35-36. That 
witholding is simply a function of the Father's transcendence. Cf., 
with Ménard (L’Evangile, 86), Irenaeus, Haer. 2.17.10: magni- 
tudinem enim et virtutem Patris causas ignorantiae dicitis. Ed. рт. 

(71) and Ménard (L’Evangile, 85) see here an interpretation of John 
1:1-4, but connections with that text are weak. 


18.4-11 what comes into existence in him, etc.: Cf. 24.28-32. The 
text here articulates the fundamental soteriological principle of 
Gnosticism generally, and of Valentinianism in particular, as Jonas 
(Gnomon 32 [1960] 330) argues. As several commentators (e.g., 
Ménard, L'Évangile, 86) have noted, the phrasing is similar to the 
formula attributed to the Marcosians in Irenaeus, Haer. 1.21.4: ёт’ 
Gyvolas yàp Фотер)ратов Kat табоув уеуоуотоу дій yvwoews 
karadveo Oat таса» THY ек THs дууойав cvaoTacw, бот” etwat THY 
yvàcw AmTOAUTpwOoL тої будо» àyÜpoyrov. 


18.4 knowledge: Knowledge of various sorts was important for 
various religious groups of late antiquity, and the topic has been 
frequently discussed by commentators on the Gos. Truth. Cf. Cramer, 
An. Bib. 12.3 (1959) 48-56; Lafrance, SMR 5 (1962) 57-82; Ménard, 
Rev. Sci. Rel. 41 (1967) 1-28; Colpe, JAC 21 (1978) 125-46. In the 
Gos. Truth knowledge is at once objective and subjective. By learning 
about the transcendent Father (18.7) the recipient of revelation also 
learns about his or her “root” (28.16-18), the source and goal of his or 
her own existence (21.14-15, 22.13-15). Both elements of this 
complex are essential for Christian Gnosticism, and it is a mistake to 
reduced the doctrine of this text to a simple process of self-discovery. 


18.7 the Father might be known: The phrase is reminiscent of such 
Johannine texts as John 16:3, 17:3, as ed. pr. (51) and Ménard 
(L "Évangile, 86) note, but there is no explicit reference to such texts. 
Cf. also Od. Sol. 7:12, 12:10, noted by Schenke (Herkunft, 34). 


II. The Coming of the Revealer (18.11-19.27) 


The second major segment of the text enunciates the author's 
soteriology. The condition of oblivion produced by Error, described in 
the previous section (17.4—18.11) is removed through the Gospel, the 
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hidden mystery, which Jesus Christ revealed on the cross. After an 
elaborate introduction (18.11-21), discussion of the revealer’s activity 
proceeds in two stages. First the image of the fruit is developed 
(18.21-21), then the picture of Jesus as teacher is presented (19.10- 
17). Between these passages comes another section which continues 
the concerns of the earlier section on theodicy (17.21-29, 17.36- 
18.11). 


18.11-17 through this...he enlightened those in darkness: The 
sentence is a florid piece of rhetoric which has occasioned 
commentators a good deal of difficulty. The syntax is, however, 
comprehensible, though complex. The main predication is зар 
oyaein. The subject pronoun could refer to the Father, but that is 
unlikely, since the following paragraph assumes that Jesus is the 
revealer. Hence the subject of хар оуаєїм is preposed in iHC rrexpc 
певі. The means by which Jesus enlightens those in darkness is the 
Gospel. Thus, mee: meyarreaion (18.11-12) is the preposed 
antecedent of the pronominal suffix in aga A 2íTOO'Tq (18.16). For 
another instance of such complex topicalization, cf. 34.10—12. Another 
ambiguous element in the sentence is TIMYCTHPION єөнп, which 
could be in apposition with either “Gospel,” or, as assumed here, with 
“Jesus Christ." This is basically the analysis of the syntax suggested 
by Till (Or. 27 [1958] 272). For the prepositioning of several nominal 
elements, cf. Till, Koptische Grammatik, #385. Another possibility is 
suggested by Grobel (Gospel, 51) who takes “Jesus Christ" to be in 
apposition to "the hidden mystery," which is, in turn, construed as the 
object of oyaN2q (18.13). This construal would be more likely if 
пімүстнріом were marked as an object. Another alternative 
construal would be to take Nraqoyan2qg not as а perf. rel. but as 
perf. II. The sentence would then be translated: *As for the Gospel, 
the hidden mystery, it was through the mercies of the Father that it 
was revealed." The pronoun in оїтоотд could have the same 
referent as in the first option. Alternatively, *hidden mystery" could 
be the subject of AqP oyaein and оїтоотад could refer to “Jesus 
Christ.” Cf. Ménard (L’Evangile, 45). 

A further problem is presented by the referent of the pronominal 
subject іп NTAqoyaN2q. See the next note. 


18.13 which <was> revealed (нтадоуамод): The subject in the 
MS is singular. Without emendation, it might refer to “what they are 
seeking," as Grobel (Gospel, 49) suggests, but this hardly yields a 
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satisfactory sense. The pronoun might also refer to “Jesus Christ.” 
Ed. pr. understand the clause in this way, and implicitly emend to 
«м»тимустнріом єөнп NÓI IHC rrexpc. Till (Or. 27 [1958] 272) 
offers a simpler emendation of the pronominal subject from singular 
to plural, thus making the verb passive, and that suggestion has been 
followed here. 


18.13-14 those who are perfect: Cf. 19.4. The term “perfect” is 
common in Valentinian texts as a reference to spiritual human beings. 
Cf. Irenaeus, Нает. 1.8.3, 1.8.4, 3.2.1, 3.3.1, 3.12.7, cited by Ménard 
(L’Evangile, 87). The reception of the revelation is later said to 
perfect its recipients (21.8-18), so the term may be somewhat 
misleading here. It refers to the results of the soteriological process, 
not to its precondition. 


1814 mercies (NIMNTG)AN2THQ): The plural noun here, as well as 
міме?т at 24.15, is taken by Nagel (OLZ 61 [1966] 8) as evidence of a 
Syriac original, but it can readily be seen as a translation of rà 
om\ayxva, as Bohlig (Muséon 79 [1966] 319) argues. Cf. Luke 1:78. 


18.15 hidden mystery: The language here is strongly reminiscent of 
Eph 3:3-4:9, 6:19, Col 1:26, 2:2, as Ménard (L’Evangile, 4, 87) notes, 
and of Act. Thom. 47, cited by ed. pr. (51). As Grobel (Gospel, 51) 
notes, Valentinus is reported to have used Col 1:26 according to 
Hippolytus, Ref. 6.35.1. 


18.16 Jesus, the Christ: The title “Christ” appears only here and at 
36.14 in the Gos. Truth. On Valentinian speculation оп the 
significance of the title, cf. Treat. Res. 43.26-27 and Tri. Trac. 87.9. 


18.17 enlightened those in darkness: “Enlightenment” is a common 
metaphor in Hellenistic religious texts, as it is in early Christianity 
and Gnosticism. Cf. 1 Cor 4:5; 2 Tim 1:1; John 1:5, 8:12; Heb 6:4; CH 
1.17, 10.6; Treat. Res. 49.2-4; Irenaeus, Haer. 1.8.5 and 2.12.3. In 
this text, cf. 24.37, 36.11—12. 


18.18 from oblivion: This phrase could also be construed with what 
follows, *From oblivion he enlightened them." 


18.18-21 Ле showed (them) а way: Although Grobel (Gospel, 51) 
suggests that the antecedent of the pronominal subject is “the Gospel,” 
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it is more likely Jesus, the revealer who is in view throughout the 
passage. He is later said to be a guide (19.17) and to be himself the 
way (31.28-29). The image of the way is, of course, widespread іп 
Judaism and in early Christianity (e.g., Philo, Post. Cain. 31; Immut. 
143; Mark 12:14, Acts 9:2 and John 14:6, Od. Sol. 7:2,13; 11:3; and 
frequently.), as well as in Gnosticism. Cf. CH 6.5, 10.15, 11.21, 
Irenaeus, Haer. 1.13.6, 1.21.5 and the Naassene hymn in Hippolytus, 
Ref. 5.10.2 and Тт. Trac. 71.21, 123.31. 

The term way (мавіт) is problematic in some passages of the Gos. 
Truth. In the sense of “way, path" it appears also at 19.17, 31, 29. In 
the sense of “space” it appears at 20.21, 4.0. 


18.23-24 was distressed at him (and) was brought to naught: Ed. 
pr. and Ménard (L’Evangile, 88) take these verbs as transitive. 
Grobel (Gospel, 51) correctly construes them as intransitive. The 
destruction of Error is described in abstract terms at 18.10-11, and 
24.28-32. The same process is described with concrete imagery at 
25.19-26.27. For possible NT precedents, cf. Heb 2:14, 1 Gor 15:55, 2 
Tim 1:10; 1 John 3:8. Cf. also Od. Sol. 7:21, noted by Schenke 
(Herkunft, 34). 


18.24 nailed to a tree: For the expression, cf. Acts 10:38, and the 
Marcosians mentioned in Irenaeus, Haer. 1.14.6, noted by Robison 
(JR 43 [1962] 241). That archontic powers are responsible for the 
crucifixion is suggested by 1 Cor 2:8, noted by Grobel (Gospel, 53) 
and Ménard (L’Evangile, 88), and is a frequent theme in Gnosticism. 
Cf. Haardt (WZKM 58 [1962] 33), who cites Irenaeus, Haer. 1.30.13. 

Ménard (L’Evangile, 88-89) argues that the crucifixion is here 
understood symbolically, as enslavement of the spiritual self of the 
Gnostic to the world of matter. This anthropological symbolism, 
though attested elsewhere, does not seem to be present here. Rather, 
the crucifixion is an event which involves Jesus and which here and 
elsewhere (20.27) will be interpreted, in very Johannine terms, as а 
revelatory act. 


18.24-25 he became a fruit of knowledge: The image of the Savior as 
a fruit of the pleroma is common in Valentinian texts. Cf., e.g. 
Irenaeus, Haer. 1.2.6 and Tri. Trac. 86.25. Here the imagery is not 
used, as in those contexts, of the primordial generation of the Savior. 
It refers, rather, to his soteriological function. The imagery recalls the 
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sapiential imagery used in Philo, Somn. 1.57-58, as noted by 
Lafrance (SMR 5 [1962] 71). It may be that allusion is also made to 
Gen 3:3. In any case, we here find the beginning of the author's 
interpretation of the crucifixion as a revelatory act. Fecht (Or. 31 
[1962] 103, 32 [1963] 319) and Ménard (Rev. Sci. Rel. 44 [1970] 130) 
suggest that the text moves from a more orthodox, historical 
interpretation of the cross to a more Gnostic, spiritual interpretation 
(20.6-25.25). However, the text holds both poles in tension. It does 
not, in a docetic fashion, deny the reality of Christ's suffering and 
death, nor is it unaware of the deeper, "spiritual" significance of the 
crucifixion event. Rather, it probes the significance of the historical 
event, as does the Gospel of John. 


18.26 It did not, however, cause destruction: The verb, теко should 
be understood as transitive, as suggested by ed. рт., Grobel (Gospel, 
53), Schenke (Herkunft, 35) and Ménard (L’Evangile, 89). An 
intransitive rendering is preferred by Till (Or. 27 [1958] 272), and 
Fecht (Or. 31 [1962] 102). If the verb is transitive, the allusion to Gen 
3:3, suspected at 18.25, may be continued. The fruit of the Garden of 
Eden was destructive, while the fruit of the tree of Calvary was not. 
18.26-27 although it was eaten (хе agoyaMq): The verb form 
involves a common crasis of the third person pronoun and the initial 
Oy of the infinitive. There is possibly a sacramental allusion here, as 
Segelberg (Or. Suec. 8 [1959] 7) suggests, although more general 
metaphorical language may be involved, as in John 6:30-46. 


18.29-30 and he: Grobel (Gospel, 53) takes Nraq not as the 
independent personal pronoun but as the preposition (—NT€q) and 
translates “his finding." He then construes the following NX€ as xe. 
The latter particle is more likely an orthographic variant of ae, a 
common orthographic variant in Codex I. For NTAq лє cf. 19.23-24. 


18.20-21 he discovered them in himself and they ... him: Cf. 21.11— 
25, 42.27-28. The effect of the revelatory act of Jesus on the cross 15 to 
awaken in the recipients of the revelation consciousness of their 
relationship to the Father. In the Tri. Trac. the Son in the pleroma 
both contains (64.19) and is contained by (65.27) the aeons. The 
imagery is thus applicable to the transcendent, divine world, but it is 
also appropriate to the human world. For possible allusions to N'T 
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texts, cf. 1 Cor 8:6, Eph 4:6, Col 1:17, noted by Ménard (L’Evangile, 
go) and John 14:10, 17:21, noted by Grobel (Gospel, 199). 


18.31-19.10 The paragraph forms an excursus on the Father. The 
story of Jesus, begun in 18.11-18.31, continues at 19.11. 


18.34-35 within him is the totality, etc.: The repetition of the phrase 
at 19.7-10 forms an znclusio for this paragraph. For the notion that 
the totality ог the “spaces” are within the Father, cf. 16.35, 17.6-9, 


22.27-22. 


18.25 of him the totality has need: That all beings which emanate 
from the Father, including members of the divine world, have need of 
him is a common affirmation of the 771. Trac. Cf. 60.9, 21; 105.21 and 
124.25-125.5. Cf. also Irenaeus, Haer. 2.19.8, cited by Ménard 
(L’Evangile, 91). 


18.36 he retained their perfection: Cf. 19.4 and 21.11-25. In the 77. 
Trac. there is a similar description of the reason for which the aeons of 
the pleroma search for the Father, the fact that he retains their 
perfection in himself by preserving his transcendent being in himself 
until he makes it known by a revelatory act. Cf. Tri. Trac. 62.12-13, 


64.37—65.1. 


18.38 іле Father was not jealous: In the Gos. Truth we find an 
emphatic theodicy. The Father is not responsible for ignorance, 
although his transcendence is the cause of it. Cf. 17.1-3. Nor, 
according to this passage, is the ignorance of the totality caused by 
jealousy on the Father's part. For a similar reflection, cf. Tri. Trac. 
62.20-21, 69.26-27. 


18.40 members: The term may ultimately be derived from the 
Greek myth of Dionysus Zagreus, as Ménard (L’Evangile, 90) 
suggests, but the Greco-Roman background of the NT “body of 
Christ” image is probably more relevant. Cf., e.g., Seneca, Ep. 95.52; 
Marcus Aurelius, Med. 2.1, 7.13; Epictetus, Diss. 2.10.3 and H. 
Conzelmann, 1 Corinthians (Philadelphia: Fortress, 1975) 211. The 
term is used here to describe the intimate relationship between the 
Father and beings which emanate from him, a relationship frequently 
emphasized in Valentinian sources, such as Tri. Trac. 73.18-74.18, 
122.11-22. 
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For, if (ємєеє Nrap): The particle еме is normal in contrary-to- 
fact conditions. Cf. Till, Koptische Grammatik, #456. Note the 
apodosis with Neyna at 19.2. The form ємєөє is unusual, although 
it appears again at 22.33. It is probably simply an alternative form for 
еме. Cf. ТШ, Or. 27 (1958) 272. Grobel (Gospel, 54) takes ee аз а 
noun, “for if the way of this acon.” However, NTA is never used for 
кте in this text. NTA is, no doubt, the prenominal conjugation base of 
the perf. I. 

For reasoning similar to that which appears here, cf. 771. Trac. 
62.14-23. 


19.1 this aeon: Grobel (Gospel, 55) suggests that the term refers to 
“this world,” as in the NT, with no technical Gnostic sense. However, 
in this context, which speaks about the relation of the Father and his 
members, there is probably an allusion to the collectivity of the aeons 
of the pleroma, as Ménard (L’Evangile, 91) suggests. Nonetheless, 
this may be another example of the intentional ambiguity of the 
language of the Gos. Truth. 


19.1-2 [received] their [perfection]: For a parallel to the resto- 
ration, initially suggested by Sáve-Sóderbergh (Evangelium Veritatis, 
7), cf. 18.36 and 19.4. 


19.2 could not have come /.../: A preposition meaning “to” would 
be appropriate here. Hence, Sáve-Sóderbergh suggests the restoration 
зәрі! a. However, the remaining traces до not Бі the letters of that 
proposal. 


19.5 return: Here, as in Gnostic texts generally, the soteriological 
process is one of return to the source of all being, which is at the same 
time a return to one’s own true self. Cf. the description of the return of 
Sophia in Irenaeus, Haer. 1.2.2, noted by Ménard (L’Evangile, 91). 
Cf. also СН 1.13, noted by Lafrance (SMR 5 [1962] 63-67), along 
with other Hellenistic examples of the theme. Cf. also Tri. Trac. 
78.1-3, 123.32-33. In the Gos. Truth the return involves an initial 
appropriation of salvific Gnosis and an ultimate reintegration to unity 
with the Father. Cf. 21.5-11, 25.11-19, 28.9-19. 


19.6-7 perfectly unitary knowledge (оүсхүме оүєєг 2N 
оүхож): Literally, “knowledge, one perfectly.” Unity is an impor- 
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tant theme іп the Gos. Truth. It characterizes the transcendent realm 
of the Father (23.15, 24.26-27), and it is the ultimate state to which all 
beings which have come from the Father will return (25.10-19). On 
the unitary nature of the Father, cf. also Tri. Trac. 51.8-9. 


19.7 it is he who (NTaq пе NTAq-): Grobel (Gospel, 57) finds the 
expression syntactically puzzling, but it is simply a three-member 
nominal sentence. Cf. Till, Koptische Grammatik, #247. 


19.10-17 as in the case of a person... he became a guide (мтрнтє 
ABAA 2iTOOTG...aqwwme Мхаумаїт): The syntax here is 
problematic and the sentence has been variously construed. A basic 
problem is the prepositional phrase agaa 2їтоотд. Is it agential or 
is it a peculiar way of introducing a comparative sentence? The 
parallel in 24.32-33 suggests that the latter is the case. Some 
commentators, such as Till (ZNW со [1959] 170-71) and Fecht (Or. 
32 [1963] 306), prefer to take the prepositional phrase as agential and 
see an ellipse “as (sent) from one who is unknown, he (scil. Jesus) 
became a guide." This leaves construal of waqoywwe unclear. In 
order to resolve the difficulty Till introduces ап adversative, “but he 
wishes, etc.” Ménard (L’Evangile, 92) avoids the problem by taking 
MITPHTE ABAA 2ÍTOOTGQ as a conjunction (=@стєр йр). This might 
be a possibility for Мпрнтє alone, but hardly for the whole phrase 
used here. Grobel (Gospel, 56) takes Мпрнте as if it were the 
predicate of an adverbial sentence, but this is unwarranted. Schenke 
(Herkunft, 35) translates in a similar way, but it remains unclear how 
he construes the syntax. 

If we have here a comparative sentence, as we have presupposed, 
the sentence is compressed and elliptical because of an anacolouthon, 
not unlike Paul’s at Rom 5:12. Fully expressed, the comparison would 
be: “As a person who is unknown wants to be known and loved (and 
thus sends an emissary to make himself known), so (the Father sent 
Jesus and) he became a guide, etc.” 


19.13 wishes to have them know him and love him: These verbs 
could also be passive. The notion that the Deity desires to be known 
and loved is common in the NT and other contemporary religious 
literature. Grobel (Gospel, 57) cites 1 John 4:7-8, 5:2-3; John 14:15- 
21; СН 1.31, 10.4, 15. Ménard (L’Evangile, 91-92) adds 1 Tim 24 
and Heb 8:11. 
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1917 he became a guide: As most commentators agree, the subject 
pronoun certainly refers to Christ and not the Father, as the following 
remarks make clear. On the image of the guide, cf. Irenaeus, Haer. 
1.15.2, Exc. Theod. 74.2, Act. Thom. 10, and Act. John 27, cited by 
Ménard (L’Evangile, 92). Cf. also Philo, Conf. ling. 92-98, Immut. 
142, Heres 98, CH 1.20, 7.2 and Heb 2:10, 6:20. 


19.19 in schools: This is possibly an allusion to Luke 2:46-49 or to a 
non-canonical infancy gospel. Cf. Irenaeus, Haer. 1.20.1 or Act. 
Thom. 79, cited by ed. pr. (52). The image of the school is used of the 
aeons of the pleroma іп 77. Trac. 71.22-22, although there is no 
reference there to the activity of Jesus. The childhood of Jesus is 
alluded to at Tri. Trac. 133.27-28. 

he appeared (лді атмнтє): Literally, “he came into the midst.” 
Cf. 20.8 and 26.4. The language is possibly biblical. Cf. Luke 24.36 
and John 20:10,26. 


19.22 wise in their own estimation: Literally, “wise in their heart.” 
Cf., with ed. pr. (52), Isa 5:21, Rom 1:22, 12:16, and Act. Thom. 79. 
Grobel (Gospel, 59) suggests that the passage, through 19.30, with its 
contrast of the wise and the children, is a dramatization of Matt 11:25 
and Luke 10:21. Similarly Cerfaux (NTS 5 [1958-59] 106). On the 
apologetic theme of the weakness of human knowledge, cf. also 1 Cor 
1:27 and 77. Trac. 126.14. 


19.23 putting him to the test: Puech and Quispel (VC 8 [1954] 34, п. 
70) find here an allusion to Luke 2:42-52, or to the episode reflected in 
Irenaeus, Haer. 1.20.1, but the language is typical of controversy 
stories of the public ministry. Cf. Matt 16:1, 19:3, 22:18, 35 and Mark 
8:11, noted by Ménard (L’Evangile, 93). Cf. also Leipoldt (TLZ 82 
[1957] 831) and Cerfaux (МТУ 5 [1958-59] 107, n.1). 


19.25 foolish: Literally, “vain” or “empty.” Cf. 17.16. 


ПІ. The Revelation as a Book (19.27-24.9) 


The third segment of the text begins with a development of the 
image of Jesus as teacher presented in 10.10-27, but the text quickly 
shifts into a complex exploration of the imagery of the Book, which 
falls into four discrete parts. First, the image of the scroll taken by the 
one who was slain is presented (19.27-20.14). Then the Book is 
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considered as Edict and Testament (20.15-21.2). Third, the Book із 
described as the Book of Life (21.2-25). This is followed by reflection 
on the Book as a living Book (22.38-23.18). Between the third and 
fourth sections there are two paragraphs which consider the process of 
reception of the message of the Book (21.25-22.20) and the effects of 
that reception (22.20-37). The latter paragraph in particular 
anticipates the explanations of the next major segment of the text 
(24.9-33.22). The whole section, and the first third of the text, then 
closes with a hymnic reprise on the coming of the revealing Word 


(23.18-24.9). 


19.30 having been strengthened (€ayTwK): Various commenta- 
tors, such as Fecht (Or. 32 [1963] 323, n.1), Segelberg (Or. Suec. 8 
[1959] 7), and Nagel (OLZ 61 [1966] 9) find here a sacramental 
allusion, either to baptism or to confirmation. Ménard (L’Evangile, 
14) further finds a possible play on the Syriac words to confirm (Sar) 
and truth (Затта). While language associated with sacramental 
practice may be used here, it is hardly necessary to posit a Syriac 
original, as both Bóhlig (Muséon 79 [1966] 326) and Ménard 
(L’Evangile, 15) correctly argue. For Valentinian use ої ornpitey 
and similar terms, cf. Irenaeus, Нает. 1.2.2, 1.2.4, 1.2.6, 1.21.3. СІ. 
also Tri. Trac. 128.25-26. Note, too, the earlier discussion of the 
theme of immutability at 17.26. 


19.31 impressions (NIMOYNF N20): Literally, “forms of face." The 
term reappears at 23.33-24.53 and in the Tri. Trac. 66.14 and 86.28. It 
may be based on the notion that the angels contemplate the face of the 
Father (Matt 18:10) alluded to in the account of the Marcosians in 
Irenaeus, Haer. 1.13.3 and 1.13.6, as noted by Robison (JR 43 [1963] 
241) and Ménard (L'Évangile, 94). 


19.32-33 they knew, they were known: Cf. 1 Cor 8:2-3, 13:12; Gal 
4:9 and John ro:4 and 13:31. 


19.33-34 they were glorified, they glorified: Cf. Rom 8:30. In the 
Тп. Trac. (68.4-69.14) the aeons achieve their own authentic 
existence by glorifying the Father. Cf. also Irenaeus, Haer. 1.12, 
1.14.8; Hippolytus, Ref. 6.29.7-8, 6.32.1; Ap. John BG 27.16 and 
Clement of Alexandria, Strom. 4.135.902. 
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19.35 living book of the living: Nagel (OLZ 61 [1966] 7) suggests 
that the phrase "living book" reflects an ambiguity in Syriac where 
sefra de hayyé (Rev 8:17) means both “book of life" and “book of the 
living." However, a play in Greek is also possible and likely in view of 
the complex image of the book which is developed in the following 
pages. The sources of the imagery are certainly biblical. Cf. Ps 68:29; 
Phil 4:3; Rev 2:5, 5:2-9, 13:8, 20:12, 15; 21:27, noted by Ménard 
(L'Évangile, 95). Similar imagery is widespread, appearing, for 
instance іп the Hymn of the Pearl (Act. Thom. 110), noted by 
Lafrance (5МК 5 [1962] 68, n.81) and Ménard (L'Évangile, 95), and 
in Od. Sol. 9:11, as noted by Schenke (Неткипії, 36). For a survey of 
materials pertinent to this theme, cf. L. Koep, Das himmlische Buch 
in Antike und Urchristentum (Bonn: Hanstein, 1952). In the Gos. 
Truth the Book is an image of what is revealed (here and at 20.3-4, 
12-14). As the agent of awakening and return, what 15 revealed can be 
portrayed as itself alive (here and at 22.38-39). As the instrument of 
reintegration into the primordial unity, what is revealed can be 
depicted as the Book onto the pages of which the names of the elect are 
inscribed (21.4-5). Тһе complex imagery thus illustrates the intimate 
association of the means and the results of revealing Gnosis. 


19.37 in the thought and the mind of the Father: The “Book” is thus 
like the revealing Word itself and the totality (16.35, 17.6-9). 


20.1-2 before the foundation of the totality: Cf. Eph 1:4. 


20.3 his incomprehensibility: Literally, “the incomprehensibilities 
of him." Grobel (Gospel, 61) usefully compares such English 
expressions as “His Majesty." Ed. pr. (53) and Ménard (L’Evangile, 
96) compare Irenaeus, Haer. 1.2.5, то йкатадтттоу то? татров. 
The preposition Nroor- is used frequently throughout this text for 
NTE- as the possessive. 


20.5-6 since it remains ...to be slain: As Till (Or. 27 [1958] 273) 
argues, the phrase єскн, with the feminine pronominal subject, 
should be construed ав impersonal, with the conjunctive 
NC€QA2«XDAQ as complementary. It cannot be the case that the book 
remains for the опе who is to take it, since xwwme is masculine. The 
sentence clearly alludes to Rev 5:2-9. Grobel (Gospel, 61-62) finds 
the present tense of ескн troublesome. It need not, however, be a 
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mistranslation, but may be understood as expressing a general truth. 


20.6 become manifest (оүхм2): The form of the simple infinitive 
here is unusual and it appears again at 20.23 and 23.22. In all three 
cases the anomaly is resolved by the emendation of Till 
(хаоүлм2<а>). The parallelism in structure at 23.22 suggests that 
such an emendation is warranted there, but whether it is in the other 
two cases is hardly certain. It would appear, rather, that the form is 
an A? simple infinitive. For possible analogous formations, cf. сарӣ 


(31.23; 29; 32.3), CAMT (24.27; 35.2, 3; 42.14) and такМ (33.9). 


20.10 merciful... faithful: Cf. Heb 2:17. 


20.11 he was patient (лар «gap «o'onT): The second p is possibly 
written over an N. Till (Or. 27 [1958] 273) takes this to be the original 
and correct reading, to which the supralinear а) is also a secondary 
correction. The resultant text P а)лмонт would mean “һе pitied.” 
in accepting suffering: 'The physical reality of the passion of Jesus 
is not ignored here, pace Ménard (L'Évangile, 96-97). lts 
significance 15, however, seen as revelatory, not atoning. For similar 
remarks about the importance of the suffering of Jesus, cf. Tri. Trac. 


65.12, 115.4. 
20.13-14 his death is life for many: Cf. Mark 10:45 and 1 Tim 2:6. 


20.15 will: Early Christian imagery (cf. Mark 14:24, 1 Cor 11:25, 
Gal 3:15, Heb 9:15-17) is here, as elsewhere in the text, developed 
and reinterpreted, as van Unnik (Jung Codex, 109) notes. Grobel 
(Gospel, 63) suggests that the comparison is really between heirs, who 
are not made known until the will is opened, and the recipients of the 
revelation. The point is rather that the essence of the Father (note 
OYCia at 20.16, which іп the image means the property of the 
testator, but also connotes the “being” or “substance” of the Father) is 
made known by the opening of the Book of the revelation. The content 
of the revelation is, thus, the fact that “the totality” is in and part of the 
Father. Cf. Ménard, (L’Evangile, 89). 


20.15-16 before й is opened (ємпатоунм): For the crasis involved 
here, cf. 18.26. 
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20.20 invisible: This is а common designation of the primordial 
principle in religious literature of the first Christian centuries. Cf. 
Ménard, L’Evangile, 98. 

something (оүсеі): The Coptic probably translates not a Greek 
adjective povos, as Grobel (Gospel, 65) suggests, but an indefinite 
pronoun, as at 19:11. Cf. Tri. Trac. 51.28-30. 


20.21-22 every space (маєтт NIM): The Coptic word in 5 and А 
normally means *way" or "path." It is translated thus here by Till 
(ZNW 50 [1959] 171) and Bohlig (Muséon 79 [1966] 227-28). In this 
text it certainly has this meaning at 18.19-20 and 31.29. Note also the 
compound XayMaiT at 19.17. These passages presumably translate 
the Greek 650s. Otherwise, as here, the term seems to mean “space,” 
probably translating the Greek тотов or possibly биасттма, a term 
which appears in Hippolytus, Ref. 7.24.5, as Ménard (L’Evangile, 
99) notes. Cf. 20.35, 22.22, 26.5, 27.10, 27.25, 28.11. The term ró7os 
appears in Hermetic and Valentinian texts to refer to the divine 
realm. Cf. CH 2.3; Irenaeus, Haer. 1.14.5; and Tri. Trac. 59.26. The 
use of the term Ma eiT at 26.15 and 27.10, where it seems to refer to 
sentient beings, and at 27.25 and 28.11, where the Ma €iT аге said to 
be “in” the Father, probably reflects this usage. Note too that at 
26.15-26 the Ma iT seem to be equated with the emanations of Error. 
Why мавіт should have been chosen to translate тдтов is unclear. 
Nagel (OLZ 61 [1966] 9) argues for a Syriac original, since in Syriac 
madré can mean both “place” and “way.” It is just as likely that 
маєтт can have both senses іп А, as it does in B. While in S the term 
regularly means “way,” there is at least one attestation of its use in the 
sense of "space." Cf. Crum 188b. Note, however, that at 22.26 Mà NIM 
is corrected by an ancient scribe to мавіт NIM. It is possible that Ma 
was originally used to translate тото. 


20.24 he put on that book (aq6aaeq): Grobel (Gospel, 65), 
followed by Arai (Christologie, тот), emends to а4балпд, “he 
revealed," making the image simpler and more in conformity with 
what was said earlier about the book. However, the new twist in the 
image is probably comprehensible. Note, with Ménard (L’Evangile, 
99-100) the image of the letter in the Hymn of the Pearl (Act. Thom. 
111-112) which leads the recipient to regain his royal robe. That 
image of the heavenly garment, reflected in such NT texts as 2 Cor 
5:3, may well lie behind the Gos. Truth here. In the Tri. Trac. 66.32, 
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the Son is said to clothe himself with the aeons of the pleroma, and 
recall that the totality is the content of the testamentary “book’ 
according to 20.18-21. 


20.26-27 he published the edict...on the cross: There may be an 
allusion here to Col 2:14, although, if so, the image has been radically 
reinterpreted, as Grobel (Gospel, 67) notes. It may be that the author 
has conflated the images of Colossians with that of John 3:14, 12:32. 
In any case, what Christ does on the cross is to “take up” and publish 
the “living book,” the revelation of the oycia of the Father. As 
Grobel (Gospel, 67) notes, “edict” (діатаура) is a technical term for 
the stipulations or contents of a will. Here the overlap in the imagery 
of the book and the testament becomes clear. 


20.28-29 he draws himself down to death: Cf. Phil 2:8. 


20.29-30 though life eternal clothes him: In the NT there is 
frequent allusion to the eschatological clothing with immortality. Cf. 
1 Cor 15:52-54, 2 Cor 5:2-2. The text here also recalls such passages 
as John 11:25 where Christ is said to be eternal life, as Grobel 
(Gospel, 67) notes. This imagery in the Gos. Truth could support a 
Docetic understanding of the text’s Christology, although it can also 
be construed as “two natures” or “pneumatic” Christology. Cf. Arai, 
Christologie, 93-96, 120-24. There is certainly no support in the text 
for the suggestion of Grobel (Gospel, 67) that the whole sequence 
described here is understood to take place prior to the incarnation. 


20.30-31 stripped himself. Segelberg (Or. Suec. 8 [1959] 7 ) finds in 
the divestiture language a baptismal allusion. Garment imagery in a 
baptismal context in a Valentinian text appears at Tri. Trac. 128.21. 
The imagery is certainly common in sacramental contexts, but it is 
hardly confined to them. Cf. 2 Cor 5:4, where the language is applied 
to the believer, not to Christ, in reference to eschatology. 


20.35 empty spaces: Here MaeiT must refer not to the aeons of the 
transcendent world, but to the phenomenal world. Cf. Тт. Trac. 
91.22. Ménard (L’Evangile, 102) suggests that хфра пої rómos lies 
behind MaeiT here. 


20.36 he passed through those who, etc.: Till (Or. 27 [1958] 274) 
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suggests that something has dropped from the text here, but such a 
supposition is quite unnecessary . 


211 А few letters and letter traces remain on this line, but there is 
not enough to support any restoration. 


21.3. those who are to recewe teaching: This is a good example of the 
catchword association which occasionally links paragraphs in the 
text. Cf. 21.2. 


21.5 itis about themselves, etc.: The verb ey xi at 21.5 is construed 
as a pres. II., emphasizing the adverbial phrase apay оүхлєєтоү, 
which might also be translated, "themselves alone." Ménard 
(L'Évangile, 103) sees here a reference to a Gnostic esotericism, 
which separates pneumatics and hylics, but this is not the force of the 
remark. The author does not here emphasize a distinction between 
different recipients of revelation but between the content of the 
revelation (self-knowledge) and other possible contents. 


21.6-7 тесеплпг it from the Father: The plural pronominal object 
(Ммаү) agrees with сво (21.5), which may serve as a plural form. 
Cf. Crum 319b. 


21.0 perfection .. 1$ in the Father: Cf. 17.6-9, 18.35, 19.9. 


2110-11 necessary ...to ascend: Cf. 19.6. For redemption as ascent, 
cf. also Tri. Trac. 124.13. 


21.11-12 ifone has knowledge: Note how easily the text moves from 
discussion of “the totality” to discussion of the individual. As is 
common in Gnostic texts generally and particularly in Valentinian 
systems, the soteriological process is analogous at all levels of reality. 


21.13 his own: Cf. John 10:3, 4 and Irenaeus, Haer. 1.21.5. In 
receiving knowledge of his identity with the transcendent Father, the 
Gnostic at once comprehends his true self and his alienation from the 
world of matter. The possible allusion to John то is interesting in 
light of the discussion in the next paragraph of the significance of 
calling by name, a motif which appears at John 10:3. The Johannine 
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passage тау also be in view in the later discussion ої the shepherd. СІ. 


31.35-32.30. 


21.14-15 he who 15 ignorant 15 in need: Note the earlier remarks on 
the need of the totality (18.35, 19.9). This formula is a classic 
expression of the fundamental Gnostic soteriological principle. Cf. 
Exc. Theod. 78.2. 


21.18-22 since...his own: These lines repeat, almost exactly, 21.8- 
11. The repetition reinforces the basic soteriological message about 
the need for return to the ultimate source of all being. What follows 
the repeated phrases in each case emphasizes, in slightly different 
ways, the importance of the Father’s initiative in the process. This 
highlights an important feature of the Gos. Truth and of Christian 
Gnosticism generally. Though the content of the revelation is self- 
knowledge, i.e., knowledge of the relation of the self to its source, it 
comes, not through self-contemplation, but through a revelatory act 
which occurs at the Father’s initiative. 


21.22 he enrolled them їп advance: The verb is here construed as a 
perf. II, with ed. pr., Grobel, Till (ZNW 50 [1959] 172). Schenke 
(Herkunft, 38) takes it to be a perf. rel. This necessitates taking the 
impersonal амагкн of 21.19-20 as the main predication, but the 
following Nae seems to coordinate it with woor within the 
ETEIAH clause. 

The Gos. Truth here and in the following paragraph uses predes- 
tinarian language redolent with NT allusions to such texts as Rom 
8:29; John 6:37, 17:12. It is unclear whether this belief in 
predestination is identical with the position attributed to улеш 
by the heresiologists, that human beings are “saved by nature,” as is 
suggested by Ménard (L’Evangile, 104- -о5). On the whole issue of 
determinism in Valentinian soteriology, cf. the notes to Tri. Trac. 
118.15. Cf. the cautions expressed by Grobel (Gospel, 73-77). 

prepared: Ménard (L’Evangile, 104) suggests Irenaeus, Haer. 
1.5.6 and 2.19.4 for comparison. 


21.24 to give (әтееві): The form is problematic. We construe it as 
an orthographic variant of T. Till (Or. 27 [1958] 274) suggests 


emending to areei<Toy>, “to give them.” 


21.25-27 those whose name he knew...were called: The sentence 


ТН 
" | 


гой (2 
110090 
їшї (H 
si ac 


й |! It. 
ШИШИ; 
a¢ The clos 
“gofa new 


si inked t 
ПШ} 


зу usi 


ІШІП 
ІІІ 


ОШ 


Tu Grobe 
tu ge are 


Tm hag 
‘ul 
“atte 
EN 


| k t fn 


THE GOSPEL OF TRUTH 16.31-43.24 63 


possibly alludes to various biblical texts, such as Isa 43:1, 45:3; Rom 
8:29-30; John 10:3; 2 Thess 2:13, as noted by van Unnik (Jung 
Codex, 118) and Ménard (L’Evangile, 104). Cf. also John 20:16, a 
dramatic scene of which this whole paragraph may be a development. 
The theme of naming touched upon here becomes important in the 
Christological reflection of 38.7-40.23, although the connection 
between these two types of naming activity is not made explicit. 


21.28 so that (2wc): Our translation assumes that the conjunction 
is used in a consecutive sense, as do ed. pr., Ménard (L’Evangile, 48) 
and Schenke (Herkunft, 38). Grobel (Gospel, 72) takes the 
conjunction as comparative, but that makes little sense here. 


21.30-31 for he...ignorant: As Grobel (Gospel, 75) notes, this 
sentence stands in an antithetical, chiastic relation with the preceding 
sentence. The close association of the two leads us to take 21.25 as the 
beginning of a new section on the significance of the name, while this 
section is linked to the preceding by the catch-word association in 
NTAqP рп NCa20Y (21.24) - NTAqP wap Ncayne (21.26). 


21.32-33 how 15 опе to hear: Cf. Rom. 10:14. 


21.35-36 creature of oblivion: Cf. Hippolytus, Ref. 5.7.36, то 
тЛласра т? А615, cited by ed. pr. (54). Cf. 17.24-25. 


21.36-37 will vanish: Cf. Тт. Trac. 79.1-4 and 119.8-16. 


221 What Grobel (Gospel, 77) records as letter traces above the first 
line of the page are parts of the page number, kB, 22. 


22.3 if one has knowledge (Eqauyacayne): The form of the 
conditional conjugation base (without a final м) is common in A and 15 
now well attested іп А2. Cf. Gos. Truth 24.34, 34.5 and Тт. Trac. 
57.6, 62.4, 86.33, 108.14, 131.31, 132.16. 


22.3-4 he is from above: Cf. John 3:31, 8:23; Epiphanius, Pan. 
26.13.2; Irenaeus, Haer. 3.15.2, cited by ed. pr. (54). 


22.5-7 he hears, answers . .. ascends: Ct. Eph 4:8-10; Rev 4:1, 11:12; 
and СН 13, cited by Ménard (L’Evangile, 106). Note also the 
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recognition scene involving Mary Magdelene at John 20:16-17. 


22.9-10 he does the will: Cf. John 7:17 and 20:17-18. Ménard 
(L'Évangile, 106) notes the deployment of language about the divine 
will in such Hermetic texts as СН 10.2, 13.2, 4, 20, where it is seen as 
the divine seed which engenders the rebirth of the spiritual human 
being, although such symbolism is foreign to our text. 


22.11 to be pleasing to him: Cf. Rom 8:8; 1 Thess 2:15, 4:1; 2 Cor 
5:9, cited by Grobel (Gospel, 79) and Ménard (L’Evangile, 106). 


22.12 rest: The theme of rest is a biblical image (cf. Deut 12:9; Ps 
132:8, 13, 14; Isa 14:3, 66:1) which is widely attested and elaborately 
developed in Jewish and early Christian literature. For that 
development, see O. Hofius, Katapausis: Die Vorstellung vom 
endzeitlichen Ruheort im Hebrüerbrief (WUNT 11; Tübingen: 
Mohr [Siebeck], 1970). For examples of the use of the symbol, cf. 
Philo, Mig. Abr. 26-33, Cher. 87-90; 4 Ezra 8:52-62; М. Tamid 7:4; 
Heb 4:1-11; and Od Sol. 11:12; 26:12; 30:2, 7; 35:6, noted by Schenke 
(Herkunft, 38). In Gnostic texts the symbol becomes particularly 
common as a reference to that final state of reintegration of the self 
into the divine. Cf. Irenaeus, Haer. 1.2.6, 3.15.2; Exc. Theod. 65.2; 
Heracleon, fr. 31 (Origen, Іп Joh. 13.38), noted by Ménard 
(L’Evangile, 106-1-7, 117). Cf. also Tri. Trac. 58.36 and the 
literature cited ad loc. For further development of the motif in the 
Gos. Truth, cf. 22.20, 24.18, 33.36, 40.33, 42.21-22, 43.1. 

the name of each one: With most commentators we take rroyeeias 
indefinite. Tills emendation (Or. 27 [1958] 275) to moyeel 
«поуєєг» makes this clearer, but is unnecessary. Cf. Crum 469b. 
Schenke (Herkunft, 38) suggests that it refers to the Father, the 
“One.” Although the text does speak about the Unity of the Father 
(e.g., 23.15), it does not refer to the Father simply as “the One.” For 
the use of the indefinite pronoun, cf. 19.10. 


22.14-15 knows where he comes from and where he is going: Cf. the 
classic Gnostic formula of Exc. Theod. 78.2 and Irenaeus, Haer. 
1.21.6. 


22.17 drunk: This is another common image for the condition of 
ignorance in contemporary religious literature. Cf., with Ménard 
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(L’Evangile, 108), СН 1.27, 7.2; Philo, Somn. 2.101, 162, Plant. 177, 
Ebr. 154-55. 


2218 returned іо himself. Cf. Irenaeus, Haer. 1.4.5, cited by 
Ménard (L’Evangile, 108). 


22.19 set right what are his own: The Coptic word order is unusual 
and probably reflects the order of the Greek original. Cf. 23.16. 
Segelberg (Or. Suec. 8 [1959] 8) sees here another allusion to a ritual 
act associated with baptism. Cf. also 30.11. 


22.20 He has brought back: The text returns to a discussion of the 
actions of the revealer, last encountered at 20.11. Here, however, the 
actions described are not those of the human Jesus, but of the Son or 
Savior acting on a cosmic level. For the wording here cf. Acts 3:26, 
although, as Ménard (L’Evangile, 109) notes, the revealer does not 
produce repentence from sin, but release from ignorance. 


22.21-22 gone before them: Cf., with ed. pr. (54), John 10:4. 
22.22 spaces: Cf. 20.21-22. 


22.24-25 since it was on account of the depth, etc.: The form 
€NTAY.XI is a perf. II. circ. On this relatively rare conjugation base, 
cf. Polotsky, “The Coptic Conjugation System," Or. 29 (1969) 400 (= 
Collected Papers, 246). 


22.25 depth: Cf. 35.15, 37.8, 40.29. The term appears in some NT 
contexts, e.g., Rom 11:33, 1 Cor 2:10, Eph 3:18. It is common in 
Valentinian sources, either as an hypostasis (Irenaeus, Наєт. 1.1.1, 
1.11.1, 1.21.2; Hippolytus, Ref. 5.6.4) or as an attribute of the Father 
(Tri. Trac. 54.20, 60.21, 64.28-37). СЕ. especially Irenaeus, Haer. 
2.17.10: magnitudinem enim et virtutes patris causas ignorantiae 
dicitis, cited by ed. pr. (54). Cf. also Irenaeus, Haer. 2.5.3, cited by 
Schoedel, “Monism,” 388. 


22.26-27 who encircles...all spaces...while none encircles him: 
This is a commonplace affirmation of the religious philosophy of the 
early Christian era. Cf. Philo, Somn. 1.61-66, noted by Ménard 
(L'Evangile, 111). Cf. also Irenaeus, Haer. 1.15.5; 2.31.1; 
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Epiphanius, Pan. 31.5.3; Treat. Res. 46.39; and Тт. Trac. 53.24, 
60.5. On the theme in general, cf. Schoedel, “Monism,” 380-81. Note 
that млєт NIM, “all spaces,” has been corrected in antiquity from ма 
мім, "all places." ма 15 the term used in the 771. Trac. in equivalent 
contexts. 


22.27-28 great wonder: The following sentence repeats a funda- 
mental affirmation of the text. Cf. 17.6-9. The Ти. Trac. deals with 
the issue involved here in a similar way. Cf. especially бо.16-62.5. 
The aeons аге іп the Father, yet are unaware of the fact. They аге 
brought forth from him, from potential to actual existence, by his 
summons which leads them to search for him. This process is the 
archetype of all movement toward the Father. 


22.32 to comprehend («осот apay): Literally, “to take to them- 
selves." The text might be corrupt and in need of emendation to wwn 
apaq, where the pronominal object of the preposition anticipates the 
object of схумє. 


22.33 for if (eneee rap): For the form eneee, cf. 18.40. Grobel 
(Gospel, 80) takes the conditional protasis with what precedes, but the 
post-positive rap precludes that possibility. Either the sentence 
beginning here is an anacolouthon, or something has been lost in 
transmission. Ménard (L’Evangile, 42) suggests that ємєөє 
translates o¥rws, but that is unlikely, and, in any case, it does not 
produce a more acceptable syntax. 


22.34 his will: Cf. 24.2, 30.36, 33.34, 37-4-34. In some Gnostic texts 
the will of the Father is hypostatized as the agent of the generation of 
the aeons of the pleroma. Cf. Irenaeus, Haer. 1.12.1; Hippolytus, Ref. 
6.38.5-7; Epiphanius, Pan. 33.1.2-7, cited by Ménard (L’Evangile, 
112). Cf. also Exc. Theod. 7.1-4. It may be, as Grobel (Gospel, 81) 
suggests, that the will is here implicitly identified with the Son. The 
importance of the Father's will is emphasized at Tri. Trac. 55.34-35, 
71.35, where it is identified with the Spirit which “breathes” in the 
aeons and leads them to search for the Father. 


22.36-37 in which...its (єутнт NMMEC...NTOOTT): The Coptic 
pronouns here are feminine and thus have no proper antecedent in the 
context. In the Greek original the gender of the pronouns may have 
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been due to the fact that урфо16 was their antecedent, as Grobel 
(Gospel, 81) notes. Schenke (Herkunft, 39) emends the pronouns to 
masculine and construes the clause quite differently: “while all his 
emanations were joined with him," i.e., the Father makes his 
revelation before the fall of the aeons from the pleroma. The clause as 
understood here probably is paralleled by the account in the 
Valentinian myth of the cooperation of the aeons of the pleroma in the 
act of producing the Savior. Cf., e.g., Tri. Trac. 81.30-82.9. 


22.37 emanations (Nr TH): The Coptic word is attested only in the 
Apoc. Elijah 50.4, А 9.15, as a “гау” or “gift” of the Son. It is used in 
the Gos. Truth at 26.25, 29; 41.14, 16; and probably at 27.11 in the 
form T. The etymology and sense of the term here are problematic. 
Most commentators assume a derivation from Т (Crum 392а-39ба) 
and translate, as here, “emanations.” This would be the Coptic 
equivalent of тро)оХт, used frequently in the Tri. Trac. Grobel 
(Gospel, 83) suggests that the word is a feminine collective in -е, 
citing Steindorff (Lehrbuch, p. 70, 4). Grobel argues on the basis of an 
analogy with 2овім (S), 2aime (А, A?), 21MH (S, А, A) whose plural 
Is 21M€ Ye. Accordingly {н is seen to be derived from Toe (S), 
Tacie (А, A?), meaning “part” (Crum 3962). The analogy is not 
convincing, as Arai (Christologie, 46, n, 10) notes, since the A plural 
of Tate is simply тліє. Cf., as well as the plural here, Tri. Trac. 63.7, 
and Man. Ps. 227.4. Another etymology is proposed by Weigandt 
(Der Doketismus іт Urchristentum und in der theologischen Епі- 
wicklung des zweiten Jahrhunderts |Diss. Heidelberg, 1961] II.20, n. 
270), cited by Arai (Christologie, 46), who derives Тн from Egyptian 
Це, “form” or “image.” 


22.38 knowledge: Note the catch-word association with 22.36. 


22.39 living book: Cf. 19.35. The “book” image is here developed in 
a new direction, where the individual letters written in the book are 
the focus of attention. The early Christian roots of this speculation 
may be reflected in such NT texts as Gal 4:5, 9; Col 2:8, 20. Cf. also 2 
Pet 3:10, 12. For Valentinian speculation on the letters of the alphabet 
as symbols of spiritual realities, cf. especially the Marcosians 
discussed at Irenaeus, Haer. 1.14.1-5. See also Marsanes 28.1-39.25. 
This paragraph affirms that the medium of revelation, the “living 


«тт» 
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book,” does not consist of ordinary vowels and consonants, but of 
powerful, living letters or thoughts (23.11). 


23.1 aeons, at the end: The term aeons seems to be used to refer 
primarily to the members of “the totality,” but, as Grobel (Gospel, 83) 
notes, it could be simply understood here and at 23.16 as “the world.” 
Cf. Heb 1:2, 11:3. This is another example of the systematic 
ambiguity in the use of possibly biblical terminology characteristic of 
this text. That more than a temporal referent is involved here is 
suggested by 23.17-18. 
as [his letters]: For the restoration, cf. 23.17. 


23.3-4 vowels...consonants: Literally, “places of voices,” and 
“letters lacking sound.” Cf. the Marcosian alphabetic speculation in 
Irenaeus, Haer. 1.14.1-6. 


23.9 speak: As Grobel (Gospel, 85) notes, the force of the image here 
is derived from the ancient practice of reading aloud. 


2211 complete «thought» (еоүме<вүв> єдхнк): The un- 
emended text might be translated “a complete truth,” but the usual 
form for the word “truth” in this text is мне, and the word is usually 
feminine. The “living book” of revelation does not depend on the 
combination of its symbols to convey truth. The whole is contained in 
each of its parts. 


23.15 Unity: Cf. 19.6, where the unitary character of the salvific 
knowledge is stressed. Here the term is probably used of the Father. 
Note the use of the term to designate an hypostasis in Irenaeus, Haer. 
1.11.3; Epiphanius, Pan. 31.6.5, cited by ed. pr. (85). Cf. also 77. 
Trac. 51.8-9, which associates unity more closely with the Father. 


23.18-20 his wisdom contemplates his Word: Here begins a short 
hymnic section (23.18-24.9) on the Word of the Father. For a similar 
hymnic form, cf. Tri. Trac. 66.14-20. Grobel (Gospel, 87) analyzes 
the syntactical structure of this section somewhat differently, seeing it 
begin with NNiIC2E€E!l NTOOTq' EYACOYWN піаут. This phrase 
does parallel the frequent N + Nrootrg phrases in what follows, but 
this is a device connecting the two paragraphs here. The fut. Ш at 
23.18 is in a clause beginning with аума at 23.15. That syntax is not 
continued. Grobel also suggests that NTOO'TQ at 23.19 refers to the 
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book and translates “The wisdom (gained) from it,” but Nroor- is 
frequently used in this text as Чте- elsewhere. 

Ménard (L’Evangile, 115-115) suggests that the first line of the 
hymn refers to the conceiving of the Word by Sophia, but such a 
mythical event is certainly not explicit in the text. The text does 
suggest (23.34-35) that one way to construe the poetic affirmations 
here is to see the attributes of the Father as designations of the 
hypostatic aeons of his pleroma, but in that case the Word is not 
subordinated to or derived from an entity like Sophia. 


23.19 contemplates (мелєта): The term, as Н. D. Betz (“The 
Sermon on the Mount: Its Literary Genre and Function,” /R 59 
[1979] 285-57) notes, is common in philosophical texts. It combines 
theoretical reflection and practical experience. Cf. e.g., Epictetus, 
Diss. 1.1.21-25, 1.25.31, 2.10.27. 


23.22 revealed «it» (oyan?<q>): Cf. 20.6. 


23.23 forbearance (aco): For the meaning of the term, cf. Grobel 
(Gospel, 89), who equates it with B aco; S co (Crum 3172). Cf. 
dvoyn at Rom 3:26. Ed. pr., Arai (Christologie, 74) and Ménard 
(L’Evangile, 115) take aco as the equivalent of S acoy (Crum 18a) 
and see it as a translation of туы). Cf. Rom 2:7. 


23.24 crown: As Ménard (L’Evangile, 115) notes, the image is a 
common one in Jewish and Jewish-Christian texts. Cf. Od. Sol. 1:1, 
9:8, 9; 17:1 and PS 59. 


23.31 love has made a body: Although the language sounds super- 
ficially incarnational, as Grobel (Gospel, 89-91) and Schenke 
(Herkunft, 40) suggest, it is a mistake to take it as any less figurative 
than the rest of the poetic affirmations in this section. 


23.33-35 the Word...goes forth in the totality: For the whole 
relationship of the Word (or the Son) to the beings which emanated 
from the Father, cf. the Tri. Trac. 57.8-67.27. Haardt (WZKM 58 
[1962] 35) and Schenke (Herkunft, 40) interpret the passage, through 
24.3, as a description of the relation of the Son to the beings which 
have fallen outside the pleroma. That realm of reality does not seem to 
be specifically or exclusively in view here. In the Tri. Trac. the Word 
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or Logos is an hypostasis distinct from the Son who relates to entities 
outside the pleroma as does the Son to the aeons within. Such a 
distinction is not made here and the language used here may be 
applicable to various cosmic levels. 


23.35 fruit: Cf. 18.24-25. The use of the term here is closer to the 
common Valentinian image than is the earlier passage. The Word is 
here pictured much as the Book at 19.34-20.3. 


24.2 impression: Cf. 19.31. 


24.3 it supports the totality: Schenke (Herkunft, 40) argues that the 
text here continues the imagery of 23.30 and, on this basis, he suggests 
that 23.30-24.3 is an interpolation. The style of the intervening lines 
is different from what precedes and follows and it is possible that the 
author of the text has adapted some traditional hymnic material with 
additional material of his own. 

The affirmation that the Word supports the totality may be 
dependent on such cosmic Christological texts as Col 1:17 and Heb 
1:3. Ménard (L’Evangile, 118) suggests that the function of the Word 
here may also reflect Valentinian thinking about the Horos or Limit. 
Cf. Irenaeus, Haer. 1.2.2-6, and Тт. Trac. 76.32. Grobel (Gospel, 91) 
also notes Man. Ps. 116.5. 


24.5 impression: Cf. 19.30. The association of the imagery in this 
section with themes of Heb 1:3 suggests that the mysterious моүмг 
N20 тау be related to the terms dzavyacpa and характтр of that 
verse. Cf. also Rom 8:3, 2 Cor 5:21, noted by Grobel (Gospel, 91). 
Schenke (Herkunft, 40) suggests that the passage refers to the 
assumption of a heavenly form by the revealer upon his return to the 
heavenly realms, but as Arai (Christologie, 74-75) argues, this is 
quite unlikely. 


24.6 purifying: Cf. Heb 1:3, and Irenaeus, Haer. 1.2.4. Segelberg 
(Or. Suec. 8 [1959] 8) finds here further evidence of liturgical 
language. 


24.7 Father... Mother: The feminine imagery here is striking. 
Valentinian texts regularly speak of the aeons of the pleroma 28 
androgynous. Cf. Irenaeus, Haer. 1.1.1. Speculation on the an- 
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drogynous nature of God and other spiritual beings was common in 
early Christianity. Cf. W. Meeks, "The Image of the Androgyne: 
Some Uses of a Symbol in Earliest Christianity," НЕ 13 (1974) 165- 
208. Such speculation may lie behind this text, although the precise 
referent of the term "Mother" is unclear. Schenke (Herkunft, 40) 
suggests that the term is a designation for Wisdom (Sophia) 
mentioned at 23.18. That is not impossible, but, as noted above 
(23.18), Wisdom here does not function as does Sophia in other 
accounts of the basic Valentinian myth. Grobel (Gospel, 91) suggests 
that the text should be emended to TM€€ ye, “remembering,” which 
would eliminate the reference to a feminine actor here, but, given the 
speculation on the sexuality of God in Valentinian and other 
contemporary sources, such an emendation is unwarranted. Ménard 
(L’Evangile, 119) notes the reference to a Triad, Father-Mother-Son 
in such Gnostic texts as the Book of Baruch (Hippolytus, Ref. 5.26.1- 
27.5) and Ap. John BG 21.20, 35.19; СС П, r2.14; IV,r:3.7-8, as well 
as the use of bi-sexual imagery for God in Od. Sol. 19:2. 


24.8 Jesus: The syntactical position of the last figure mentioned here 
is unclear. It is perhaps to be construed, with Grobel (Gospel, 93), as 
in remote apposition to the subject of this paragraph, the Word 


(23.33). 


24.8-9 infinite sweetness (MNT<AT>APHXCT NTE’ пі2лаб): For 
the emendation, cf. 31.19 and 35.10. Nagel (OLZ 61 [1966] 13) 
suggests that sweetness is a common metaphor for goodness in Syriac 
sources, but the motif of the Deity’s sweetness is also well attested in 
Valentinian sources, as Ménard (L’Evangile, 119) notes. Cf. 
Irenaeus, Haer. 1.2.2; Tri. Trac. 56.11-15, and, in this text, 33.33, 
41.3, 42.8. For the possible NT sources of the imagery, cf. Rom 2:4, 1 
Pet 2:3, citing Ps 33:9. Cf. also Bóhlig's critique of Nagel on this point 
(Muséon 79 [1966] 320). 


IV. Revelation {тез (24.9-27.7) 


The fourth segment of the text begins with the author’s intensive 
consideration of the effects of revelation. The first (24.9-25.18) and 
third (26.28-27.7) paragraphs revolve around the theme of the 
reunification with the Father which is effected by the revelation. 
Between them comes a paragraph (25.19-26.27) which discusses the 
obverse side of the revelatory event, suggesting that there is 
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judgmental separation as well as unification which occurs with the 
coming of the revealer. 


24.10 bosom: For similar use of bodily parts as images of spiritual 
realities, cf. 26.34-27.3. Such metaphorical language is also found at 
John 1:18 and Od. Sol. 19.2-4, noted by Schenke (Herkunft, 40), 
although the imagery here is hardly as graphic as that of the Odes, 
where the breasts, those of the female Spirit, give suck to believers. 


24.10-11 his bosom is the Holy Spirit: The parenthetical remark, 
giving an allegorical explanation of the image of the Father’s bosom, 
may, as Grobel (Gospel, 93) suggests, be the work of a glossator. For 
similar interpretative parenthetical comments, cf. 24.13, 22-24; 
26.24-25. It should be noted, however, that parenthetical remarks are 
common in the Gos. Truth. They are not confined to explanatory 
glosses and may simply be a feature of the author’s style. Cf. 17.6-9; 
19.15-17; 19.36-20.3; 26.6-8, 24-25; 31.22-25; 32.22-23; 37.31-33; 
41.9-10. 

On the Holy Spirit іп the Gos. Truth, cf. 26.36; 27.4; 30.17, and 
note the image of the fragrance, 34.3-34. Discussion of the Spirit 
probably does not, as Grobel (Gospel, 94) tentatively suggests, 
indicate a fourth-century date for either the text or its possible 
glossator. For Valentinian speculation on the Spirit, cf. e.g., Irenaeus, 
Haer. 1.2.5-6, 1.3.1, 1.4.1, 1.5.5, 1.11.1; Heracleon, fr. 13 (Origen, Jn 
Joh. 10.33); Exc. Theod. 16. The last passage in particular, where the 
Holy Spirit is equated with the “thought” of the Father, is close to the 
imagery of the Gos. Truth. However, from the cryptic allusions to the 
spirit here little can be inferred about the author’s pneumatology. 


24.11-12 he reveals what 15 hidden: Cf. 27.7-8. 


24.13-14 whats hidden ...is his Son: Grobel (Gospel, 95) questions 
whether this parenthetical remark accurately reflects the 
presuppositions of the text and ed. pr. (55) note a contradiction with 
Irenaeus, Haer. 1.8.5, where the Son is said to be the comprehensible 
aspect of the Father. In fact, the contradiction is only apparent. The 
Son is, after all, said here to be revealed, thus making him 
comprehensible. Furthermore, contra Grobel, it must be noted that 
the Son is clearly described as the agent of revelation (18.11-21). Не 
can, moreover, be identified with the Word (16.34), the content and 
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subject of the revealed Gospel (36.13-14). He is such because of his 
intimate association with the Father (28.7-20.28). 


2415 тетсіев: Cf. 18.14. 


24.17-18 cease laboring in search of the Father: On the search of the 
aeons for the Father, cf. 17.2-4 and the texts cited there. 


2418 resting there (€yMaTN Ммаү MMay): For the motif of rest, 
cf. 22.12. Ed. pr. (55) assume a dittography of the second MMa y, but 
the word may well be, as Grobel (Gospel, 95) suggests, the S form of 
the adverb “there” (=A? MMe y). Cf. 29.19. 


24.21 deficiency (ата): This important term appears for the first 
йте in this context. Like many other key terms, it is systematically 
ambiguous, being used both cosmologically of the world outside the 
pleroma, and psychologically of the condition of ignorance or oblivion 
which is generated by Error. It probably translates, as Haardt 
(WZKM 58 [1962] 33) suggests, either kévwpa or voreépmpa, 
technical Valentinian terms used in the same polyvalent way. Cf., 
e.g, Irenaeus, Haer. 1.16.2, 1.21.4. Note, too, the remark of 
Valentinus, fr. 5 (Clement of Alexandria, Strom. 4.13.90,1), TO дрора 
émAjpocev то Фотертма еу mace, noted by Haardt (WZKM 58 
[1962] 33) and Ménard, (L’Evangile, 120). 


24.22 the form (micxHMma): Cf. 1 Cor 7:31 and Phil 2:7-8. 


24.24 in which he served. Cf., possibly, Mark 10:45, with Ménard 
(L'Évangile, 121) or Rom 8:20, with Grobel (Gospel, 97) or Phil 2:7- 
8, with Schenke (Herkunft, 41), though none of these passages is 
particularly close to the Gos. Truth here. The antecedent of the 
pronoun is probably Jesus, or the Son, although the reference is by no 
means clear. If the parenthetical remark is the work of a glossator, 
this pronominal ambiguity would be readily understandable, 
although it may simply be a function of translation. 


24.25-26 envy and strife: Note the description of the hylic powers 
produced by the Logos in the 771. Trac. 79.16-32. Similar vices аге 
manifested by human “hylics” in the same text, 122.9. The place of 
envy and strife envisioned in the Gos. Truth could thus be either the 
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whole extra-pleromatic world, ог, more specifically, the human realm 
where hylic people and attitudes are abundantly manifested. 


24.28-32 since...will no longer exist: The phrase repeats, in a 
slightly altered form, the soteriological principle expressed at 18.7-11, 
where “oblivion” and not “deficiency” is in view, thus indicating the 
synonymity of the two terms. 


24.22-25.2 asin the case of the ignorance: For the construction, cf. 
19.10-17. Schenke (Herkunft, 41) ignores the parallel and emendis, 
unnecessarily, “ignorance” to “knowledge.” 


24.34-35 when he comes to have knowledge (€quyacayne): For 
the conjugation base used here, cf. 22.3. 


24.27 darkness vanishes: Cf. 18.17. 


25.3 the perfection: Cf., possibly, 1 Cor 13:10, бта» бе AON то 
TEAELOD. 


25.6 fusion of Unity: The eschatological return to unity is a common 
Valentinian motif. Cf. Heracleon, fr. 18 (Origen, In Joh. 13.11); 
Irenaeus, Haer. 1.14.5, 2.12.3; Exc. Theod. 36.2, cited by ed. pr. (55) 
and Ménard (L’Evangile, 122-23). Cf. also Tri. Trac. 132.16-133.7. 
In the Gos. Truth, cf. also 25.6, 9, 24; 34.33. 


25.7 their works: The antecedent of the possessive pronominal 
prefix is unclear. It may be, as ed. pr. (55) suggest, that it refers to the 
“unity” and the “form.” However, it is more likely a reference to the 
“deficiency” or the “form,” treated, like “the all,” as a collective. 


25.10 the spaces: Cf. 20.21-22. 


25.11-12 each one will attain himself: The text here moves, as it 
frequently does, from the cosmic to the individual plane. Cf. 21.5. 
“Each one” could refer to each of the “spaces,” understood as 
emanations from the Father, or to individual human beings. The 
process of restoration to the primordial unity is, in any case, the same 
for both types of being, as it is in the Tri. Trac. Cf. 82.1-9, on the 
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return of the Logos to “himself” апа 118.28-35 and 123.3-22, for the 
reintegration of the spiritual race into the body of the “true man.” 


2513 purify himself. Ménard (L’Evangile, 123) notes the use of 
purification in Irenaeus, Haer. 1.2.4 as a metaphor for liberation from 
passion. 


2514 multiplicity (2NN OYTO NPHTE): Literally, “a multitude of 
forms.” For “multiplicity” as a characteristic of alienated existence, cf. 
Тп. Trac. 106.16; 132.19. 


2515-16 consuming matter: For the imagery, cf. 1 Cor 15:54, and 2 
Cor 5:4. Grobel (Gospel, 101) argues that the circumstantial modifies 
“knowledge” (25.12), but the masculine pronominal subject precludes 
that referent. 


25.19 if these things have happened: As Grobel (Gospel, 101) and 
Ménard (L’Evangile, 124) note, the shift in tenses here is possibly 
significant. The futures of 25.10-19 are more logical or conditional 
than chronological. The reintegration into the primordial unity 1s 
achieved, at least proleptically, for the Gnostic upon reception of the 
revelation. Cf. the realized eschatology of John 4:23; 5:25 or Treat. 
Res. 47.24-30. 


25.20 to each one of us: Grobel (Gospel, тот) infers from this use of 
the first person pronoun that the text is addressed to a Gnostic group. 
The sentence is, however, conditional, implying that “these things” 
need not have happened to “each one of us.” Nonetheless, the phrase 
may be an indication that the work is addressed to a community which 
at least includes people who share the author’s basic perspective. 


25.22 see to it above all (нткімєєує атттнра): The phrase might 
also be translated “be mindful of the all.” Cf. Grobel (Gospel, 100- 
101). 


25.23 the house: The image of the pure house is used by Valentinus, 
fr. 2 (Clement of Alexandria, Strom. 2.20.114,3-6), as noted by 
Ménard (L’Evangile, 124). A similar image is used by Philo, Mig. 
Abr. 194-95, noted by Lafrance (SMR 5 [1962] 70-71). There may 
also be a vague allusion to such NT texts as 2 Cor 5:2 and Heb 3:6. 
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The house image may be used here either of the world, ог, more 
likely, of the self, as in the fragment of Valentinus. 


25.25-29 (itis) as in the case, etc.: The syntax and precise force of 
the imagery are unclear. The sentence begins with a comparative 
clause, but there is no correlative, unless, as Grobel (Gospel, 103) 
suggests, something has fallen out of the text at 25.35. The particle 
xe there makes that suggestion unlikely. 

The ambiguity in the imagery also rests on syntactical ambiguity. 
панє (25.26) could be construed, with Grobel (Gospel, 102-103) as 
transitive, with N2ENCKEYOC (25.27) as its object. Such а construal, 
however, leaves eyNT€ y MMey dangling and Grobel’s translation, 
“that were theirs" is unsatisfactory. The noun modified by єүйтєү 
Mmey could be either the people who move, or, more likely, the 
places. 2N омтопос could refer to the places in the houses from 
which some move or to places on the jars themselves. Grobel (Gospel, 
103) adopts the first alternative, implying that it was not the jars 
themselves that were faulty, but this contradicts the reference to bad 
Jars at 25.33. 

The image, on our reading, depicts the situation where tenants, 
upon moving from their rented property, destroy jars which belong 
with that property, but the landlord does not object, because the jars 
were unusable and needed to be replaced. This is an image of the 
situation where revelation occurs. That event causes some damage, 
but only to the unworthy. 


25.28 jars: For the image, cf. Rom 9:20-24; 2 Tim 2:20-21; 
Irenaeus, Haer. 1.21.5; and Epiphanius, Pan. 34.20.9-12, cited by 
Ménard (L’Evangile, 124-25). The application of the jars image to 
the products of Error is made clear at 26.8-27. Recall the image of 
Error working on its own matter at 17.15-18. Perhaps the current 
passage continues and develops the image initially presented there. 


25.32 rather <he> 15 glad: We emend the feminine subject pronoun, 
following ed. рт. (56). Grobel (Gospel, 102—103) takes the feminine as 
impersonal, translating, “there is rejoicing.” 


25.35-36 such is the judgment: Cf. John 3:19, noted by Schenke 
(Herkunft, 42). 
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26.2-3 drawn sword with two edges: As most commentators note, 
the imagery is closely related to such NT texts as Rev 2:12,16; 19:5 
and especially Heb 4:12. Cf. also Philo’s description of the Logos as 
the divider in Heres 120-140. 


26.4-5 when the Word appeared: Cf. 19.17. As Grobel (Gospel, 
105) notes, the author plays in this passage on the literal and 
figurative senses of the “Word.” 


26.5-6 the one that 1s within the heart of those who utter it: The 
coming of the revelatory Word can be portrayed both as an objective, 
external event and as a subjective, internal one. This soteriological 
complexity parallels the complex relationship of all beings to the 
Father and to the revealer. Cf. 18.29-35. 


26.8 it became a body (хар сома): Referring now explicitly to the 
objective aspect of the revelatory event, the author, or possibly a 
glossator, emphasizes the substantial, effective quality of the Word. 
The author may be alluding to such incarnational texts as John 1:14, 
although, as Grobel (Gospel, 105) and Ménard (L’Evangile, 125-26) 
note, the author avoids the term capx which is used in John. He 
may, as Ménard (L’Evangile, 126) suggests, be influenced by Platonic 
languge about the сёра ro? Koopov (Тіт. 32D). There is no 
indication that there lies behind the text Valentinian speculation 
about Christ's psychic body, as is found at Irenaeus, Haer. 1.6.1. 


26.0 disturbance: Grobel (Gospel, 105) suggests that the Johannine 
суісра (John 7:43, 9:16, 10:19) lies behind this phrase. As Ménard 
(L'Évangile, 126) notes, the term used here is broader, possibly 
translating the Greek вацбвоє, which indicates the condition of fear 
and trembling consequent on a revelatory experience. For the effects 
of the Savior's coming, see Tri. Trac. 89.4-8, 118.28-119.16. Note, 
too, the “stupefied wonder” (ектАлктоу...бабра) of Sophia when 
she fails of her purpose in Irenaeus, Haer. 1.2.2. 


26.12 that is (xec): the deletion of the first c by ed. pr. is 
unnecessary. As ТШ (Or. 27 [1958] 276) suggests, form is equivalent 


to XE EIC. 


26.16-17 the spaces were shaken: Cf. PS 4 and 1 Jeu до. For the 
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term “spaces,” cf. 20.21-22. Неге the term seems to be equivalent to 
the emanations (Тн) of error. Cf. 26.25. 


26.19 error was upset: Error appears here in highly personified 
terms reminiscent of the account of the passion of Sophia at, e.g., 
Irenaeus, Haer. 1.2.3. Sophia’s passion, however, takes place not at a 
moment of revelation, but when she fails to attain her goal of 
comprehending the Father or of reproducing offspring without a 
consort. 


26.22 afflicting herself (ес«ос2 MMac): The Coptic verb is 
problematic. wc? is probably a metathesized form of ау2С, attested 
in A?. Cf. Crum 538b and Kasser, Compléments 82a. The term 
usually means “reap” or “mow” and only one metaphorical use is 
attested, in Shenute, who applies it to the tearing of garments. Cf. 
Crum 539a and Grobel (Gospel, 107). Perhaps this concrete sense is 
involved here and Error is pictured as tearing at herself in her grief. 
Nagel (OLZ 6 [1966] 9) suggests that the verb translates the Syriac 
mlg, which has both the concrete and metaphorical senses which seem 
to be involved in wet here. However, Greek verbs for “mowing,” 
such as бері(ө and анар, noted by Bóhlig (Muséon 79 [1966] 327), 
have various metaphorical senses. Note in particular “reaping” as an 
image of eschatological judgment at Rev 14:15. 


26.25 emanations: Cf. 22.37. 


26.23-27 when knowledge drew near it, etc.: The protasis of this 
sentence could also be translated “since knowledge drew near it (or 
her).” The apodosis, with its present tense, constitutes a slight 
anacolouthon, caused perhaps by the parenthetical comment of 26.24- 
26. We would expect in the apodosis: “she recognized that she 1s 
empty," vel sim. Cf. 18.7-11. On the emptiness of Error, cf. 17.16. 


20.28 truth appeared: The following paragraph recapitulates the 
theme of unification with the Father which was prominent in 24.9- 
25.19. “Truth,” here a personified abstraction, functions as the 
revealer and as the positive counterpart to Error (17.14). Cf. John 
1:17. 


26.29 its emanations: Cf. 26.25. The term may serve as а catch-word 
connecting this section with the preceding section, but the 
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2 


“emanations” in each case are different. For the response of “his own’ 
to the revealer, cf. Tri. Trac. 118.28-36. 


26.31-32 power that joins them with the Father: Irenaeus, Haer. 
1.12.1, is not, расе Ménard (L’Evangile, 128) really relevant here. 
Cf., possibly, John 17.21, noted by Grobel (Gospel, 109) and Rom 


8:35-39. 


26.33-35 For, as for everyone, etc.: The syntax of these lines is 
broken by parenthetical comments which may, as Grobel (Gospel, 
100) suggests, be glosses, but see the discussion of the issue in the note 
to 24.10-11. Grobel suggests that the glossator, here and elsewhere, 
may have misunderstood the figurative language of the original text 
and that the “mouth” of the Father may be a symbol for his will. Cf. 
Exod 18:1, Num 14:41, Deut 1:26. For similar imagery, cf. Od. Sol. 
12:3. However, the imagery here, though artificial, is consistent. 
Truth is the Word uttered by the tongue (Spirit) of the Father. He 
who loves the truth is joined to the Father by the source of the Word. 
Ménard (L'Évangile, 128) speculates that the language of the 
Father's tongue may be related to early Christian charismatic phe- 
nomena, but there is little warrant for this conjecture. It is, however, 
possible that "tongue" is used here metaphorically for "language." 


27.3-4 whenever he is to receive (eqa xı): The form is certainly а 
fut. circ. The A? future іп a is rare in the Gos. Truth, where the 
future is more commonly in ма». 


27.5 since this: The referent of the demonstrative here is unclear. It 
could be the Holy Spirit, conceived of as the means of revelation, or, 
more likely, the whole process of the coming of Truth and the 
unification with the Father through the Spirit. 


27.6-7 revelation to his aeons: As frequently in this section (from 
24.9), the primary focus has been on events in the supernal world, 
where the Father manifests himself to the aeons which emanate from 
him. This process in turn serves as the paradigm for the soteriological 
process on every level of reality. 


V. Revelation Brings Authentic Existence (27.7-30.16) 
The fifth segment of the text begins as did the fourth, with a remark 
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on the Father’s revealing of what was hidden. Then the effects of 
revelation are explored in two complementary paragraphs. The first 
(27.7-27.34) deploys imagery of maturation; the second (28.32-30.16) 
deploys images of waking from a dream. Both sets of images are used 
to convey the understanding of the reception of revelation as the 
actualization of authentic existence. The intervening paragraph 
(27.34-28.31) makes the thematic focus of the section clear by 
clarifying the types of existence obtaining in those who have not 
received the revelation. 


27.7-8 he manifested what was hidden: Cf. 24.9-12. The subject is 
apparently the Father, as in that earlier passage. 


27.8 he explained it: Cf. John 1:18, although Jesus is not said to be 
the revealer or the one who explains here. 


27.9-10 who contains 1f not the Father (мім rap пєта)отп вімнті 
ATicoT): Ed. pr., Grobel (Gospel, 108-09), Schenke (Herkunft, 43), 
and Ménard (L’Evangile, 130) divide the text differently 
(петауооттв iMH TI) and translate, “For who exists if not the Father.” 
Our translation follows that of Till (Or. 27 [1958] 276). The 
affirmation that the Father exists in the fullest sense is not impossible. 
For similar sentiments, cf. 28.13 and Tri. Trac. 52.7-22 and 57.9. For 
the Father's containing the Totality, cf. 18.34-35. 

Grobel (Gospel, 111) further takes the prespostion a after iMHTI to 
be agential, translating “who exists except by the Father." This would 
be an unusual use of this preposition, which is quite normal with 
€IMHTI. 


2711 emanations (|): With most editors we take this as a variant of 
TH on which see the note to 22.37. Grobel (Gospel, 110-111) takes the 
word as the noun "gift" (Crum 395b). 


27.13-14 they came forth...like children: For the image of the 
emanations of the Father as children of the perfect or mature man, df. 
especially Tri. Trac. 60.32-61.24. The notion of the primordial 
heavenly man, probably based on Jewish speculation about the 
primal Adam, is probably the ultimate origin of this imagery. Cf. Н. 
M. Schenke, Der Gott “Mensch” in der Gnosis (Göttingen: 
Vandenhoeck und Reprecht, 1962) and С. Quispel, “Der gnostische 
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Anthropos und die jüdische Tradition," Eranos Jahrbuch 22 (1953) 
215-24. Ménard (L’Evangile, 131) cites further parallels, but these 
are more remote. 


27.14-15 grown man (оүршме єдхнк): The Coptic probably 
translates the Greek йидратпоє réAeios, as Grobel (Gospel, 111) 
suggests. Cf. Ap. John BG 22.9, 35.4, 48.2-3, 71.13, cited by Ménard 
(L'Évangile, 131). Cf. also Tri. Trac. 123.4, where the image is 
deployed in a somewhat different way. 


27.16-18 had not received form nor ... name: Cf. 21.25-22.13. That 
the aeons which emanate from the Father receive form and name is 
mentioned, as ed. рт. (56) note, in Exc. Theod. 31.3. The text also 
recalls the notion of the “two formations" of Sophia, found in 
Ptolemy's system. Cf. Irenaeus, Наєт. 1.4.1, 1.4.5. The intimate 
association of achieving form with being named is suggested by the 
image used by Valentinus of the picture, the sense of which is given by 
its title. Cf. Clement of Alexandria, Strom. 4.13.89,6-90,4. The 
unformed state of the aeons depicted here is paralleled by the imagery 
of the aeons as fetal in 771. Trac. 60.32-61.24. In that passage (61.14- 
18) the aeons emerge from potential (or “fetal”) existence into actual 
(or *mature") existence through the bestowal upon them by the Fa- 
ther of his own name. The distinction between potential and actual 
existence, clearly expressd іп the Tri. Trac. is operative here and 
explains some of the paradoxical formulations in what follows, 
especially 27.32-33. The distinction is expressed, somewhat 
allusively, in 27.24-28.4. 


27.20 when they receive form (€ yay a NXi формн): The conditional 
here may be a translation of temporal clause in Greek. Cf. Steindorff, 
Lehrbuch, #498. The Latin term used here also appears at Tri. Trac. 
55.8 and 61.12. In all these cases there may simply be a metathesis of 
the consonents in морфн, used at 27.17, but the possibility of Latin 
terminology being used either by the author of the text or by a 
translator cannot be excluded. 


27.21 by his knowledge (Mriic a y Ne): The form may be a genitive, 
which would make little sense in the context. The emendation of ed. 
pr. (M<N>) is, however, unnecessary. The preposition, as Grobel 
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(Gospel, 113) suggests, is probably to be construed as instrumental (= 
2N or 2ITN). 


27.22-23 they do not know him: Despite the fact that the aeons have 
been formed by the knowledge of the Father they remain in 
ignorance. The same situation is envisioned in Tri. Trac. 60.16- 
61.28, where the aeons are granted to know that the Father exists, but 
must search for knowledge of what he is. For the ignorance of the 
aeons while within the Father, cf. 22.28-33. 


27.23-24 the Father 15 perfect: The same word (хнк) is used of the 
Father as is used of the "grown man" at 27.14-15. This probably 
represents a play in Greek, which is difficult to reproduce in English. 
For the term “perfect Father,” cf. Irenaeus, Haer. 1.2.2. 


27.26 1f he wishes: For similar stress on the will of the Father, cf. 
Iri. Trac. 55.31, 60.8, 61.27-33, 70.32-36. 


27.32-33 before they came into existence are ignorant: Cf. Tri. Trac. 
61.20-24. 


27.35 Ido пої say, then, that they are nothing: In this paragraph the 
author develops the distinction between potential and actual existence 
of the aeons of the Father which lay behind the discussion of the 
preceding paragraph. The first lines (27.24-28.4) repeat many of the 
phrases used at the end of the preceding section. Contrast the remarks 
on the products of Error (17.23). 


28.6-7 he knows what he will produce: Ménard (L’Evangile, 133) 
finds here a notion of the predestination of the spiritual emanations of 
the Father. On this topic, cf. 21.23-25. 

28.7 fruit: For the image, cf. 17.30. 

28.11 every space: Cf. 20.21. 

28.13 the one who exists: Cf. Exod 3:14 (LXX) and Plutarch, De E 
apud Delphos v7 (392A). The absolute being of the primordial 


principle is also stressed at Tri. Trac. 52.7-33. 


28.14-15 who established it from what does not exist: Commentators 
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such as Grobel (Gospel, 115) and Ménard (L’Evangile, 134) express 
surprise to find a doctrine of creatio ex nihilo in a Gnostic text. The 
language here may well be used in a metaphorical sense, where non- 
existence is equivalent to ignorance and (full) existence to knowledge. 
Тһе Тп. Trac. (53.21-37) does, however, strongly deny the 
involvement of any pre-existent matter in creation, and it may be that 
the Gos. Truth here reflects the same position on this cosmogonical 
issue which was much discussed in the second century. Cf. also Tri. 
Trac. 52.5-6. 


28.17 root: On the imagery, cf. 17.30. 


28.20 yet (erre an): Between the т and the T ink has seeped 
through the papyrus from the recto of this leaf. The scribe left blank 
the area where this seepage had occurred. The poor quality of the 
papyrus also affected the ink of the last letter of the line. No correction 
was involved. For the meaning of the Greek particle etre, cf. 1,5) 
498b. 

"I have come into being”: The essential fault of "опе who has no 
root" is not to recognize his dependence on the Father, the source of all 
being. According to the 777. Trac. (62.24-27), it was to prevent such a 
misconception that the Father withheld knowledge of his essence from 
the aeons of the pleroma. The attitude of the Demiurge in many 
Gnostic texts is similar. Cf. Ap. John CG II,r.10.19-22. 


28.22-24 for this reason . .. never come into existence: For a similar 
principle, cf. 777. Trac. 79.1, 137.10. 


28.24-25 did he wish: The pronoun here most probably refers to the 
Father (28.12), as Grobel (Gospel, 115) suggests. Alternatively, 
Ménard (L’Evangile, 135) refers it to Jesus. The Father wishes 
dependent beings to realize that without knowledge of himself and of 
their relationship to him they live in a dream-like state, which is 
graphically described in what follows. 


28.27-28 phantoms of the night: For the imagery here and in the 
following paragraph, cf. С. W. MacRae, “Sleep and Awakening in 
Gnostic Texts," Le Origini dello gnosticismo: Colloquio di Messina, 
13-18 Aprile 1966 (Supplements to Numen 12; Leiden: Brill, 1967) 
496-507. Cf. also Tri. Trac. 82.27. Segelberg (Or. Suec. 8 [1959] 8) 
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suggests that the imagery is most appropriate to a baptismal context, 


but its wide attestation precludes such a specific $2tz-im- Leben. 


28.20 when the light shines: Cf. John 1:7-9. For the common 
Hellenistic mystical motif of the light of revelation, cf. 30.37, 35.5, 
43.13 and Tri. Trac. 62.34. 


28.31 he knows (eqaaqmme): Ed. pr. (56) emend to waqMme, 
but this is unnecessary. The form is praes. cons. II. 


29.6-7 Бу means of these (2irooTg Nnee): Till (Or. 27 [1958] 
277) emends the pronominal suffix on the preposition to the plural, 
but lack of concord in number is a common occurrence in this 
construction. Cf. 31.23, 40.1, 41.34. Emendation is thus unnecessary. 


29.11-14 either a place to which they are fleeing, etc.: The descrip- 
tion of the nightmare here recalls Даа 22.199-201, as Quispel (Jung 
Codex, 52) notes. 


29.18-19 or they take off into the air: Ménard (L’Evangile, 136) 
speculates that the elaborate attention devoted to the nightmare image 
may reflect a critique of theories of ecstasy. The imagery recalls such 
descriptions of ecstasy as Philo, Spec. 2.3 and СН 11.19. 


30.11 come to knowledge (c xTN€): The Coptic verb сатмє may be 
related to coy TN, сатме A, “straighten, stretch” (Crum 2712) and 
is taken as such by ed. pr., Grobel (Gospel, 118), Schenke (Herkunft, 
45), and Ménard (L’Evangile, 57). Till (ZNW 50 [1959] 177) 
suggests emending to cayne and that emendation has been adopted 
here. The corruption was probably due to a scribe's applying to the 
referent of the imagery of awakening language appropriate in the 
image itself. 


30.12-13 Good јот the man: (пєтмамоуд мпроме): Nagel 
(OLZ 61 [1966] 7), followed by Ménard (L’Evangile, 13, 138); 
suggests that the beatitude formula here is evidence of a Syriac 
original, since in Syriac tübau (hi) 16 would be the ordinary way of 
expressing a macarism. Cf. Od. Sol. 9:8, 11:18 and Matt 5:3. It is more 
likely, however, that the Coptic for this verse translates a Greek 
formula different from that used in the parallel beatitude of 30.14-16, 
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such as каЛоу ёст: TQ. Cf. Matt 17:4, 18:8, 26:24. This formula is 
regularly translated with мамоүс in the Sahidic NT. Cf. also Eph 
6:3, cited by Bóhlig (Muséon 79 [1966] 322-23). 

Standaert (NTS 22 [1975/76] 254) notes that the double beatitude 
here at 30.12-16 occurs precisely at the center of the Gos. Truth and 
marks off the long discussion of the state of those who are in ignorance 
from the exhortation which follows. 

The conjunction before the first beatitude is probably a scribal 
error, although it is also possible that it reflects a kat... kat (“both 
...and") construction linking the two beatitudes. 


30.13 who will return (eracTaq) Literally, “who will turn 
himself around.” The conjugation base is the A? fut. rel., as Till (Or. 
29 [1958] 277) notes, and not the регі. rel., as is assumed by ed. pr., 
Grobel (Gospel, 118), Schenke (Herkunft, 45), and Ménard 
(L’Evangile, 138). Turning oneself around and returning to one’s 
source are common images for the conversion effected by the reception 
of Gnosis. Cf. Irenaeus, Haer. 1.4.1 and Tri. Trac. 77.37-78.7, 81.19- 
29, 82.1-9, 128.12. The lack of an explicit reference to Sophia who 
undergoes such a conversion cannot be taken as evidence that such a 
mythical paradigm is not presupposed by the Gos. Truth. Nor is 
Leipoldt's (TLZ тт [1957] 831) formula of a demythologized Gnosis 
necessarily apt. Here as elsewhere the text uses language that can be 
understood as referring to various levels of reality. 


30.15-16 who opened the eyes of the blind: Cf. Matt 11:5, Luke 
7:21-22, John 9 and 11:37. The imagery here is probably used 
metaphorically. The verb form оүнм, although usually the 
qualitative in S, cannot (pace ed. pr.) be such here, where it is used 
with the perf. rel. conjugation base, where the qualitative is excluded. 
Hence, it must be an А? infinitive, as noted by Grobel (Gospel, 119). 
This form of the infinitive is otherwise attested in both S and A?. Cf. 
Crum 482b. The one who opened the eyes of the blind is presumably 
the revealer, Jesus. 


VI. Revelation Brings a Return to the Father (30.16-33.32) 


In the preceding section the effects of revelation have been described 
with the imagery of awakening from sleep. After a brief 
recapitulation of this imagery (30.16-32), introducing the figure of 


86 МАС HAMMADI СОРЕХ 1,2 


ІНЕ 


МЕ ИСТ spel, 12 
the Spirit, the author reflects on how revelation initiates a process of ae 


return or reintegration of the self into the primordial Unity. 


30.17 the Spirit: Ménard (L’Evangile, 138-39) notes that it seems 
to be the Spirit of whom the macarism at 30.14 is pronounced and 
remarks that similar usages are attested in Philo. Cf. Immut. 55, 161; 
Sacr. 101; Spec. 1.329, 2.53. The author may, however, have іп mind 
the paraenesis which follows in 32.33-33-32, which seems to suggest 
that the Spirit can have human agents іп the awakening process. 


30.20 to him who lay upon the ground: Ménard (L’Evangile, 139) 
suggests that these lines possibly allude to the descent of the spirit on 
Christ at his crucifixion, and Wilson (The Gnostic Problem (London: 


Mowbray, 1958] 106) finds a reference here to the resurrection. Both у; 
note Exc. Theod. 61.6-8, where the descent of the Spirit at Christ's... 


baptism is discussed, which, as Arai (Christologie, 76) notes, is hardly 
relevant. Our passage does not directly allude to Christ at all. The 
imagery used here ultimately derives from traditional Jewish 
speculation about the primal man, who lay inert upon the earth 
before being vivified by the insufflation of the divine breath. For other 
Gnostic uses of this speculation, cf. especially Hyp. Arch. 88.10-16, 
89.11-17; Irenaeus, Haer. 1.30.6; Ap. John BG 50.15; Hippolytus, 
Ref. 5.7.6. As used here, the imagery is a general metaphor for the 
“new creation” of the human being who receives the revelatory 
Gnosis, as Till (ZNW со [1959] 50) and Arai (Christologie, 76-77) 
argue. For earlier allegorical speculation on the subject of the divine 
breath in Adam, cf. Philo, Leg. All. 1.31-42; Heres 55; Somn. 1.34. 


30.23 he had not yet arisen: The language continues the Genesis 
imagery, but it may also contain a metaphorical reference to the 
“resurrection” provided by the reception of the revelatory Gnosis. If 
so, the text reflects the “realized eschatology” of such texts as Treat. 
Res. 45.14-28. 


30.24 he gave them the means of knowing: This comment interprets 
the Genesis imagery of the preceding lines. This fact probably 
explains the shift in the number of the pronoun from him (30.20) 0 
them (30.24). For the form used here at 30.26 and at 31.17, cf. 5. 
Emmel, “Proclitic Forms of the Verb f in Coptic.” 


30.25-26 knowledge of the Father and the revelation of his Son: As 
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t: Grobel (Gospel, 121) notes, the phrase is probably a hendiadys. The 


: Father is known in and through the revelation of the Son. It is also 
wel possible to construe these parase as the collective subject of aqf in 
30.35-36 and to translate, “as for the knowledge of the Father and the 
die f his S hese th f 
t. revelation of his Son, it gave these the means of knowing." 
RD лу 
" чк 30.27-31.1 they heard ... strangers: Fragments of another version of 
_.„ the Gos. Truth are found in CG ХП, 2:53-бо. For the text of this and 
"7 the other fragments from Codex XII, cf. the appendix. 


" if 30.27-32 when he had seen him and had heard him, etc.: As ed. pr. 
‚ (57) note, the author here alludes to several NT texts, especially 1 
` John 1:1-3. Cf. also Luke 24:36, John 6:52-58, 2 Cor 2:14, Heb 6:4 
27 and 1 Pet 2:3. The pronoun “him” refers to the Son. Segelberg (Or. 
. Suec. 8 [1959] то) finds in the sensory imagery here an allusion to the 
` eucharist, but the author may simply be utilizing the scriptural 
. language without a specific reference to a sacramental context. For 
similar language in early Christian texts emphasizing the reality of 
. the resurrected Christ, cf. Ignatius, Smyr. 3:3; Act. Pet. 20; Epist. 
. Apost. 29; Irenaeus, Haer. 3.22.2; Clement of Alexandria, Strom. 
за Б. 69712; Origen, Con. Cels. 8.34, noted by Arai (Christologie, 79). 


in 
т 2931-32 the beloved Son: Cf. Matt 3:17, 17:5; 2 Pet 1:17. 


M" 30.32-33 appeared instructing them: Cf. 19.19-20. 


30.34 breathed into them: Cf. John 20:22. The author here is clearly 
, Speaking of the action of the revealer in the human sphere, but it 15 
чі " probably not accidental that the language is also appropriate to the 
. Initial insufflation of the divine breath into the first human being. Cf. 
. 30.19-23. The imagery of the insufflation of the spirit, with its rich 


texture of allusions to Genesis and to the NT, reemerges in the 
discussion of the Father's fragrance in 33.33-34.34 and 34.24-27. 
a 
"ш 3935-36 doing his will: Cf. John 4:34, 5:30, and 6:38-40. 
і EM 
4 y 30.36-37 when many had received the light: Cf. John 1:5, 9, 12. 


211 the material ones: The term 2YAH (31.4) is used here in a 
iff collective sense, as at Man. Ps. 49.26. As Ménard (L’Evangile, 144) 
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notes, the term is common in the Ap. John, while the adjective око 
is more common in Valentinian texts. This may be an indication that 
the Gos. Truth stands early in the Valentinian tradition. For typical 
Valentinian comments on the material ones, cf. 771. Trac. 119.8-16, 
Here the source of the “material ones” is no doubt the “matter” of 
Error (17.4-20). 

strangers: Cf. Tri. Trac. 119.9, Man. Ps. 54.19. 


21.2 his likeness (пєдємє): This may be an allusion to Phil 2:7. In 
the Tri. Trac. віме is a technical term for the psychic level of reality, 
inferior to the eikwn yet superior to the TANTN. Cf. Tri. Trac. 
98.12-26. If Valentinian Christological speculation lies behind this 
text, the language here too may be quasi-technical. Because of the 
revealer's fleshly form (31.5-6), “material” human beings were 
unable to perceive even his psychic reality. It is more likely; however, 
that the term is not used in such a precise technical sense, and that it 
simply refers to that aspect of the revealer which was in the “likeness 
of God,” as in the hymn in Philippians. 


31.5-6 fleshly form (Noycapx Мсмат): Cf. Rom 8:3. This phrase 
has occasioned considerable debate about the precise Christology of 
the text. Many commentators argue that it should be translated 
*fleshly appearance," vel sim., which suggests a blatantly docetic 
Christology. So ed. pr., Haardt (WZKM 58 [1962] 35), Till (Or. 27 
[1958] 277 and ZNW со [1959] 177), Ménard (L’Evangile, 36-37, 
145). Others, noting that Смат is not the most natural term for 
“(mere) appearance,” suggest the sort of translation offered here. СІ. 
Schenke (Herkunft, 46), Arai (NT 5 [1962] 216 and Christologie, 83- 
85), Shibata (Annual of the Japanese Biblical Institute 1 [1975] 130). 
Grobel (Gospel, 123) suggests yet another alternative, taking NCMaT 
as а correlative adjective and translating “іп a flesh of (such) sort that 
nothing blocked." This is remotely possible, but as Haardt (WZKM 
58 [1962] 35, n. 37) notes, it is rather artificial. We would expect 
MITPHTE ETE, vel sim., for such a construction, as Arai (Christologie, 
85, n.2) notes. 

The docetic interpretation of the passage appeals to Valentinian 
descriptions of the way in which the revealer clothes himself with а 
psychic body. Cf. Irenaeus, Haer. 1.15.2. In addressing this issue two 
considerations are important. (1) Many Gnostic Christologies were 
not strictly docetic, but are more aptly described as *pneumatic" or 
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early forms of a “two natures” Christology. For a discussion of this 
issue, cf. K. Koschorke, Die Polemik der Gnostiker gegen das 
kirchliche Christentum (NHS 12; Leiden: Brill, 1978) 44-48. (2) In 
Valentinianism the theory represented in Irenaeus, Haer. 1.15.2 was 
not universal and many texts, especially in the Western Valentinian 
tradition, stress the reality of the physical Incarnation and of the 
suffering of the revealer. (Cf. especially Tri. Trac. 114.31-115.11. For 
other Valentinian views on the nature of Christ’s flesh, cf. the note to 
Treat. Res. 4414-15.) It seems likely, then, that the Gos. Truth, 
although it explores the spiritual and existential significance of the 
incarnation and passion of the revealer, does not deny the reality of 
that event. 


318 incorruptibility is irresistible: Most translators take the two 
abstract nouns as asyndetically coordinated predicates of the two- 
member nominal sentence and translate, “because it (scil. his coming) 
was incorruptibility (and) irresistibility," vel sım. Till (Or. 27 [1978] 
277) assumes the same structure but emendis to avoid the asyndeton. It 
Is, however, probable that the sentence is a three-member nominal 
sentence, as Grobel (Gospel, 123), Schenke (Herkunft, 46) and Arai 
(Christologie, 80) assume. The indefinite article with the predicate 
may well have been accidentally omitted following the o in 
MNTATTEKO. For the incorruptibility of the revealer, cf. Valentinus, 
fr. 7 (Clement of Alexandria, Strom. 3.7.59,3) and the Valentinians 
mentioned in Tertullian, De carne Christi 15, cited by ed. pr. (57) and 
Acts 2:31, exegeting Ps 16:10, noted by Grobel (Gospel, 125). The 
latter passage in particular suggests that the incorruptibility of 
Christ's flesh need not imply a docetic Christology. 

“Irresistible” («оу»мнтатємаотє Ммас) might also be 
translated “unseizability” as in Grobel (Gospel, 122). Cf. John 1:5. 
The ambiguity of катєЛаВор (“seize,” “comprehend”) might also be 
present here. 


31.9-10 spoke new things: The text may echo NT apocalyptic 
language. Cf. Rev 21:1. Cf. also Od. Sol. 31:3, noted by Schenke 
(Herkunft, 46). 


31.10-11 speaking about what 15 the heart of the Father: Cf. 16.35- 
36; 24.0-14. 
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31.13-16 light...life: Cf. John 1:4. For Valentinian exegesis of the 
verse, cf. Irenaeus, Haer. 1.8.5. The Gos. Truth has previously spoken 
of revelation in terms of the appearance of light. Cf. 24.37-25.19, and 
in terms of the speaking of the word. Cf. 16.34, 31.9-12. Here the 
imagery is boldly combined. Ménard (L’Evangile, 147) argues that 
the motif of “Ше” is deployed here in а distinctively Gnostic way 
which is different from its use in John, but this is hardly clear. On the 
one hand, the imagery here, as elsewhere, is fluid and can be taken in 
various senses. On the other, the life which Jesus provides in John is 
associated closely, as it is here, with the spirit which he sends (John 
14:16-17) and the revelation of the Father which he makes known 
(John 17:3). The language of the Gos. Truth at this point would be 
quite congenial to Christians at home with Johannine imagery. For 
similar imagery, see also 771m. Prot. 46.4-32. 


31.18 powerful spirit: Cf. Isa 11:2, 2 Tim 1:7, Acts 1:8, Heb 2:4 and 
Ap. John BG 67.10, noted by Ménard (L’Evangile, 148). 


31.20 sweetness: Cf. 24.9. 


31.21-22 punishments and tortures: Apocalyptic imagery is in 
evidence here, but, as usual, it 15 taken in а metaphorical sense. The 
“punishments and tortures” are characteristic of human existence in 
the nightmarish state of the unilluminated. Cf. 28.32-29.25. 


31.22-23 which were leading astray (пєтємєусарм): The verb 
form here is problematic. It could be the qualitative of сори (сі. 
31.39), which would be translated “which were gone astray,” but the 
qualitative cannot take an object. Grobel (Gospel, 127) resolves the 
difficulty by emending NNI2AEINE in 31.23 to NÓI 2aeine, thus 
making it the subject of capi and translating, “it was such as had 
need of mercy who were astray." Till (Or. 27 [1958] 278), emends to 
the infinitive сарм but this emendation may be unnecessary. The 
form is probably an irregular infinitive, like oyaN2 (20.6, 23; 23.22). 
Note that the infinitive сарме is attested for AA2, the form on which 
the emendation of ed. pr. is based. For the notion that the “punish- 
ments and terrors” lead some astray, cf. 17.29-36. 

from his face: ТШ (Or. 27 [1958] 278) takes this as the object of 
сарм and translates “Ше den Blick (wórtl. das Gesicht) dieser 
manchen irreführten." 
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31.23 some (NNI2AEINE): The definite article with the indefinite 
pronoun is unusual, as Grobel (Gospel, 127) notes, in support of his 
emendation to N61 2aeine. Perhaps the Coptic has translated rather 
woodenly a Greek relative pronoun such as оїт:рєѕ. 


31.25 error: Here the term is used to characterize unilluminated 
human existence, and not as a personification or designation of an 
hypostasis. 


31.26-32.2 he destroyed...which had gone astray: Another frag- 
ment of the Gos. Truth from Codex XII parallels the material in this 
section. Since the two versions apparently diverge significantly at the 
beginning of this section, it is difficult to determine precisely where 
the parallel begins. For the text of the fragment, see the appendix. 


31.26 destroyed them with power: Cf. the imagery of the jars being 
broken, 25.25-26.27. 


31.28-29 he became a way: Cf. John 14:6. Here the revealer is said 
to be what he earlier was said to provide. Cf. 18.10-21. The imagery 
of the Book underwent a similar transformation, first referring to 
what the revealer offers (20.12), then referring to the reality in which 
the recipients of the revelation are incorporated (21.4), the reality 
which the recipients in fact are (22.28-22.18). 


21.21 discovery for those who are searching: The same trans- 
formation of the images evident in the term “way” (31.29) is manifest 
here. The revealer is what the Gospel was said to provide (17.2-4). 


31.32 support: Cf. 19.30, 20.21. 


31.34 immaculateness: The language of defilement and cleansing, 
common in the NT (e.g., 2 Cor 7:1; Heb 9:14; 1 John 1:7,9), is unique 
in the Gos. Truth, and is, no doubt, as metaphorical as the other 
Images used in this context. 


31.35 he 15 (eNTAq): The pronoun here is an orthographic variant 
of NTaq. Cf. Tri. Trac. 52.5. 

the shebherd: In the following paragraph the author develops the 
imagery of the parable of the shepherd (Matt 18:12-14; Luke 15:4-7; 
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Gos. Thom. 107) along arithmological lines attested elsewhere іп 
Valentinian literature. Cf., especially, the Marcosians discussed in 
Irenaeus, Haer. 1.16.2; 2.24.6; Hippolytus, Ref. 6.19. Cf. also Man. 
Ps. 193.26. The interpretation of the shepherd imagery here follows 
the tendency already evident in John 10:11 to equate Jesus with the 
Good Shepherd. Cf. also Heb 13:20; 1 Pet 2:25, 5:4. 


32.2-3 one which was lost: For the lost sheep as a symbol for the 
fallen Sophia, cf. Irenaeus, Haer. 1.8.4, 1.16.1, 1.23.2, passages noted 


by ed. pr. (57). 


32.4-5 ninety-nine 15 a number that 15 in the left hand: This text, 
like Irenaeus, Haer. 1.16.2 and 2.24.6, presupposes a method of 
counting common in antiquity whereby the position of the fingers of 
the two hands could be used to indicate numbers from 1 to 9,999. The 
system was not confined to Italy, as van Unnik (Jung Codex, 96-97, 
112-112) maintained, but was practiced in the orient as well, as 
Marrou (VC 12 [1958] 98-103) and Poirier (Rev. des Etud. August. 
25 [1979] 27-34) have shown. The polarity of the left-odd-imperfect 
and the right-even-perfect is common in other Gnostic and early 
Christian texts. Cf. Od. 504. 8:20-21, Gos. Phil. 55.14-23; U 19 (р. 
261.7-8), noted by Ménard (L’Evangile, 150). Cf. also Tri. Trac. 
95.10. 

The parallel with the Marcosian numerological speculation in 
Irenaeus, Haer. 1.16.2 suggests to Ménard (L’Evangile, 150) that the 
Gos. Truth is to be closely associated with that branch of the 
Valentinian school. If the attribution on other grounds of this text to 
Valentinus himself is correct, what we see in Marcus and his 
followers is a bit of older speculative tradition on which they then 
built their more elaborate numerology. 

Schenke (Неткипії, 20, n.10) argues that the interpretation of the 
parable in Irenaeus is by the heresiologist and not the Marcosians, 
but this is unlikely. Cf. Schoedel, “Monism,” 388. 


32.8-9 the entire number passes to the right: In the system of 
manual counting, numbers up to ninety-nine are indicated by 
positions of the fingers of the left hand, the number тоо is indicated by 
the fingers of the right. 
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32.9 as that which lacks draws: For a relative clause with пірнтє as 
the protasis of a comparative sentence, cf. Тт. Trac. 57.8, 62.27, 
69.20. The point of the comparison made here is that as the hands 
change in counting from the imperfect left to the perfect right, so the 
quality of the number itself changes from the imperfect ninety-nine to 
the perfect тоо. The whole process is a symbol of the perfection 
attained by the one who receives Gnosis. 


32.10-12 thatis,...deficient: Grobel (Gospel, 131) takes this to be a 
“pedantic interpolation.” It is better to limit the parenthetical remark 
to “that is, the entire right (hand),” and, like other epexegetical 
parentheses in the text, it is hardly clear that this is an interpolation. 


2215-16 so too the number becomes one hundred (пирнтє NTE 
пап р we): We construe this clause as the apodosis of a comparative 
sentence. The use of the conj. is unusual in such a syntactical context 
in A?, but the Gos. Truth frequently uses this conjugation base in 
positions where it seldom appears in 5 and А2. Note, e.g., the final 
clauses at 17.33, 18.5-6, 23.6, 24.14, 36.15, 27.28-20 and the use of 
the conj. with impersonal verbs at 25.21-22 and 32.24. 


32.16 i 15 the sign: Perhaps the gesture signifying the number тоо 
itself is a sign of the unitary Father, as Grobel (Gospel, 133) suggests. 
The number тоо would be indicated by the end of the index finger 
touching the first joint of the thumb of the right hand, thus making a 
circle. But as Grobel himself goes on to note, the number 400 would 
be an even more appropriate symbol, since for that number the tip of 
the index finger joins the tip of the thumb. Here, it is more likely that 
the author takes the sign to be the movement from the left to the right. 


2217 their sound: It is difficult to see what sound has been involved 
in the preceding illustration, unless it is the sound of the number 
"one," of which the manual system of counting, in moving from 99 to 
100 is a symbol. Grobel (Gospel, 133) suggests that the Coptic 
mechanically translates форт, here meaning not “sound,” but 
“language.” The pronoun must, in any case, refer to the human beings 
Whose voice or language expresses the numbers involved іп the 
illustration. Schenke (Herkunft, 48) suggests that what is in “their 
voice” is the name Father. 
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й 1s the Father: Grobel (Gospel, 122-35) takes this remark as 
another interpolation, but the comment is an appropriate closure to 
the illustration. 


32.18 evenon the Sabbath he labored: Cf. John 5:17. 

for the sheep (enecay): For the function of the proposition є, 
taken by Till (Or. 27 [1958] 278) as a sentence introductory particle, 
cf. the note to 17.0-10. 


32.19-20 which he found fallen into the pit: СІ. Matt 12:11 and 
Luke 14:5. Falling here may well refer to the soul which has fallen 
from its heavenly home into the world of matter, as Ménard 
(L'Évangile, 153) suggests. 


32.20 ће gave life to the sheep: Cf. John 10:10. 


32.38-39 you the sons of interior knowledge: This phrase was 
accidentally omitted by homoioteleuton by a copyist, who included it 
at the bottom of the page, indicating with sigla the place where it 
should have come in the text. For the phrase, cf. Irenaeus, Haer. 
1.12.7, Which, as Grobel (Gospel, 137) notes, may be an ironic use of 
the Gnostics’ own terminology. There is no need to see with Nagel 
(OLZ 61 [1966] 9) a Syriac expression here. 


32.27-28 day from above, which has no night: Cf. Man. Ps. 190.14, 
noted by ed. pr. (57). Cf. also Heb 4:9-10, on the divine state of 
Sabbath rest, and 4 Ezra 2:35 and Rev 21:22-25, alluding to Ба 
60:1,19-20. 


32.29-34 light which does not sink: For examples of similar imagery 
cf. Clement of Alexandria, Prot. 11.114.2; Methodius of Olympus, 
Symp. 11; Ps.-Hippolytus, Pascal Homily 1.2, texts noted by ed. pr. 
(57) and Man. Ps. 193.19, noted by Grobel (Gospel, 139); as well as 
Od. Sol. 32:1, noted by Ménard (L’Evangile, 154). Cf. also Tri. Trac. 


129.I. 


32.31 say, then: Grobel (Gospel, 135-37) suggests that the exhor- 
tation in this section (32.31-33.32) possibly derives from a previous 
homily delivered by the author of the Gos. Truth. Here the author 
appears to speak to those who have accepted and understood his own 
interpretation of the Christian message, and this passage would be 
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major support for the position that the homily is esoteric in character. 
However, the exhortations here have the same ambiguous quality as 
the doctrinal affirmations of the text. Ordinary NT and early Chris- 
tian language is deployed, with the suggestion that the concrete prac- 
tices advocated have a deeper, metaphorical meaning. The whole hor- 
tatory section serves as a conclusion to the preceding discussion, much 
as the hymnic material of 23.18-24.19 concluded the first third of the 
text. 


32.32 perfect day: The exhortation begins by reflecting the motif 
which concluded the preceding section. As with other motifs in the 
text (cf. the note to 21.28-20), the image of the perfect day shifts from 
being a symbol of the supernal realm to being a symbol of what the 
recipients of the revelation are. Once again, the shift is not accidental, 
but expresses the intimate association of the revealer, the content of 
the revelation and its recipients. For similar NT language, cf. 1 Thess 
5:5, noted by Grobel (Gospel, 139). 


3235-36 speak of the truth with those who search: There may, as 
Ménard (L’Evangile, 154) suggests, be an allusion to psychic Chris- 
tians here, but this is hardly explicit. For the seekers, cf. 17.4. 


32.37 error: Again error is a charactertistic of human existence, not 
a hypostasis. Note that sin is seen to be based in, if not made equiv- 
alent to, ignorance. 


331 make firm the foot: Cf. the “establishing” of Sophia in Irenaeus, 
Haer. 1.2.4 and note that the revealer is said to support those who 


waver (20.22-22). 


33.273 stretch out your hand: СІ. 30.19, and for possible МТ sources 
of the imagery, Matt 8:3, Mark 1:41, Luke 5:13, Acts 4:30. 


33.3 those who are ill: Illness here is a metaphor for the human 
condition of ignorance, as at Tri. Trac. 77.28. The text will later 
(35.30) use the image of the physician as a metaphor for the revealer. 


33.3-4 feed those who are hungry: Cf. Matt 25:35, 27; Rom 12:20; 
John 21:15, cited by Grobel (Gospel, 141). In Valentinian sources 
revelation is often said to provide nourishment. Cf. Tri. Trac. 65.19. 
The metaphorical sense of the imagery here may be related to the 
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“feeding” language of the bread of life discourse in John 6:32-51. 


33.5 give repose to those who are weary: Cf. Matt 11:28. Later 
(35.24-27) the “breath of incorruptibility” will be said to give rest to 
the sinner. 


33.6-7 raise up...awaken: The hortatory remarks continue to re- 
flect activities attributed to the revelatory agents. Cf. the remarks on 
the spirit at 30.18-22. 


33.8-9 уои are the understanding that 15 drawn forth: The phrase із 
obscure. The verb (такм, if the qualitative of TwKM), means “pull 
up, pluck.” As Wilson (NTS 9 [1962/63] 295-98) suggests, it prob- 
ably translates арастав used of the drawing up of human souls to 
the divine realm at Irenaeus, Haer. 1.7.5. There may be, as Grobel 
(Gospel, 141) suggests, an allusion to the drawing up of the sheep 
from the pit (32.19-24). Alternatively, TAKM may be an infinitive, like 
oyan? at 20.6, 23 and ca pM at 31.23. Hence the translation could be 
*you are the understanding that draws forth." 

Other translations of the problematic verb have been suggested. 
Grobel (Gospel, 140) and Ménard (L'Évangile, 155) translate ac- 
tively, taking the form as if it were the infinitive. Ed. pr. translate, 
“yous êtes la conscience en plein jour,” “ihr seid die gezuckte (d.h. 
tatbereite) Klugheit," and *you are wisdom unsheathed (as a sword 
for the fight)." Till (ZNW 50 [1959] 178) also adopts the last sugges- 
tion. Schenke (Herkunft, 48) translates “Ihr seid die starke Ver- 
nunft," suggesting that TAKM is a form of an otherwise unattested 
verb. 


33.9-10 if strength acts thus: Cf. 1 John 2:14, where the addressees 
are labeled “strong” (ia xvpot). Similar terminology is used by Paul in 
his treatment of the factious and possibly proto-Gnostic elements in 
the Corinthian community. Cf., e.g., 1 Cor 4:10, 10:22. What is it for 
"strength" to “act thus"? Тһе enigmatic phrase, which invites а meta- 
phorical reading, perhaps suggests that the concrete admonitions 
which precede and follow are also to be understood metaphorically. 


33.11 be concerned with yourselves: Despite the exhortations to 
“works of mercy,” the focus of the reader’s attention is directed pri- 
marily inward. Cf. also 21.11-14. 
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33.15 do not return (мпр Cwre): Grobel (Gospel, 141) takes the 
verb from саутє, “redeem” (Crum 3622), but, as at 34.32 and 38.2, it 
must be seen as a form оҒсоот, “return” (Crum 3602). For the prov- 
erb here, cf. Prov 26:11, cited at 2 Pet 2:22. The *vomit" here is no 
doubt a symbol for involvement in the world of matter and ignorance. 


1214-15 to what you have vomited: In the Coptic the object is pre- 
posed. Grobel (Gospel, 142-43) and Ménard take the phrase with 
what precedes, in apposition to “things which you have rejected.” 


33.16-17 do not be moths...worms: Cf. Matt 6:19-20, Mark 9:48, 
Luke 12:33 and Gos. Thom. 76. The imagery of the saying is rein- 
terpreted and the addressees are warned not to become again part of 
the material world which brings destruction. 


33.20 (dwelling) place for the devil: Cf. Eph 4:27, Matt 12:43-45, 
Luke 11:24-26, and Valentinus, fr. 2 (Clement of Alexandria, Strom. 
2.20.114,4), noted by ed. pr. (12). 


33.21 уои have already destroyed him: Cf. Luke 10:18, 1 John 3:8, 
Heb 2:14 and Rev і2:0-11. Such texts call into question the contention 
of Ménard (L’Evangile, 157) that the NT does not speak of the defeat 
of the devil as having already occurred. 


33.22 obstacles: This probably translates mpocxoppa. Cf. Rom 9:32, 
33; 14:13, 20; І Cor 8:9, noted by Ménard (L’Evangile, 157). The 
referent of the term “obstacles” is unclear. Perhaps the author has іп 
mind the “hylic” beings who have proved quite alien to the revelation. 


Cf. 31.1-3. 


33.23 as though...a support: The meaning of the imagery here is 


problematic. The term co2e is probably a form of cooze, which 
may mean basically either “remove,” “set upright" or “reprove” 
(Crum 380a-b). Ed. pr. translate variously as “autant qu'il y a ab- 
stention,” “weil es Abfall ist,” and “when we abstain from them." Cf. 
Exc. Theod. 52.2. Grobel (Gospel, 145), noting that со2є is used at 


Deut 19:16 for “accusation,” assumes а play on ба) оАт| - ба Boios 


in the Greek original. Schenke (Herkunft, 49), followed by Ménard, 
translates as “blame.” Till (Or 38 [1959] 178 and ZNW 50 |1950) 
179) translates “Abfall.” Our translation assumes that the noun is to 
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Бе connected with сооге, “set upright,” which is appropriate in the 
context of the imagery deployed here. 


33.24 the lawless one (тиат2етт): Most commentators understand 
the word in this way, as used in contrast to migem and Оу лікаос 
in 33.25, 29. The Greek would presumably be ävopos. Grobel (Gos. 
pel, 147) however, takes it as “опе who does not sue." Cf. Luke 12:58. 
He notes that 4уомов is usually transliterated in Coptic bible trans- 
lations, but the translator of the Gos. Truth need not have followed 
that convention. Grobel's construal of the rest of the sentence is quite 
artificial and forced. 

is someone (оулаує гар пе): Most commentators have assumed 
that Aa ye is negative, but this is not the necessary meaning of the 
term. Cf. Crum 146a. To take it as negative renders the meaning of 
the remark quite obscure. 


22.30 among others: These could be other people or other works, as 
ed. fr. (13) note. Cf. Matt 12:35 and Luke 6:45, noted by Schenke 
(Herkunft, 49). 


33.32 for you are from him: Doing the will of the Father is com- 
monly recommended in early Christian literature. Cf. Matt 7:21, 
12:50, 21:31; Rom 12:2. Here the motivation for this conformity to the 
divine will is quite specifically Gnostic. For similar remarks on the 
divine source in the NT, cf. 1 John 4:4, John 8:47, Acts 17:28, and 
possibly Heb 2:11. 


VII. Redemption Is a Gentle Attraction (33.33-36.39) 


In the next section of the text the author explores the way in which 
the revelation of Gnosis effects a return to the Father. Here he 
develops the image of the sweet “fragrance” of the Father, which is 
associated with other images, the physician, the jars, and their 
ointment. 


33.33-34 Father ...in his will: As often in the text the author begins 
the development of a new theme with reference to imagery used in 
concluding the preceding section. Cf. 33.31. On the sweetness of the 
Father, cf. 24.9 and 42.8. 


33.35 he had taken cognizance (neʻaqxı Ca y Ne): The force of the 
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pluperfect here is obscure, but cf. 21.23-25 on the Father's 
foreknowledge. Alternatively it might be possible to take the мє as a 
copula with what precedes. ‘The raised dot after the ме might support 
that construal, but see the punctuation at 19.24. Against that 
construal is the fact that nothing in the preceding clause is plural, and 
emendation would be required. Hence, Till (ed. pr., 13) emends to 
2NX€BOA 2№> піоуаа)є оүпетмамоүд ме, which would 
mean, "things from his will are good." The adverbial predication in 
the text as it stands in 33.33-35 is perfectly acceptable and it seem 
best to take the ме at the preterit converter. 


33.36 things that are yours: This obscure phrase refers to the 
“perfection” of each individual, which the Father retains within 
himself (18.36, 21.18) and which each individual receives from the 
Father when he ascends to him (21.20-25). This language refers in 
objective terms to the process of attaining self-awareness consisting in 
the recognition of the relation of the individual to his source or root. 

that you might find rest: 'The conjunctive is used here in a final 
sense without any conjunction. Cf. Till, Koptische Grammatik, #323. 
On the motif of rest, cf. 22.12. 


33.37-38 by the fruits: Cf. Matt 7:16, 12:33, and Luke 6:44. The 
term here seems to be used as a symbol for the revealer and his 
message, a fruit of the Paternal root, by which recipients of Gnosis 
come to know what is "their own,” their true identity. 


34 Тһе Coptic pagination here (лє = 35) is incorrect. 


341 his fragrance: Here the author introduces a new image to 
describe the process of revelation and its effects. He begins with the 
notion that beings which have come from the Father exhibit the sweet 
fragrance of their source. They have, in other words, an element of the 
Father in themselves which attracts them back to him. Yet, this 
element or pneumatic potentiality is not enough in and of itself to 
guarantee that return. It is like the breath which has grown cold 
(34.18) and needs to be rewarmed. Hence “faith came” (34.29), 
bringing the “warm fulness of love” (34.30-31). Or, in terms of a 
related image, the Father breathes forth (35.24-25) and fills what is 
empty with his breath (26.20-24). 

The image of the divine fragrance was common in religious 
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literature of the first Christian centuries. Cf. Е. Lohmeyer, “Vom 
göttlichen Wohlgeruch,” Sitzungsberichte der Heidelberger 
Akademie der Wissenschaften, Phil.-Hist. КІ. то, 9 (1919) 13 and H.- 
Ch. Puech, “Parfums sacrés, odeurs de sainteté, effluves 
paradisiaques,” L’Amour de Гаті (Paris, 1950) 26-40, cited by ed. pr, 
14. Cf. in particular, 2 Cor 2:14-15, Eph 5:2, Phil 4:18, where Paul 
seems to rely primarily on sacrificial imagery. Among Valentinians 
traces of the Father’s spirit are also referred to as his scent. Cf. 
Irenaeus, Haer. 1.4.1, 1.23.1, and Tri. Trac. 72.6-7. 

Segelberg (Or. Suec. 8 [1959] 10) finds here an allusion to a ritual of 
anointing, but the widespread metaphorical attestation of the imagery 
makes this highly uncertain. 


34.5-35 Extensive remains parallel to this page are found in the 
fragments of the text in Codex XII. See the appendix. 


34.5-6 1/1 mixes with matter: For the conjugation base, cf. 22.3. It 
may be proper, with Grobel (Gospel, 149) to translate as "since" here, 
although a concessive sense would be even more appropriate. The 
mixing of the fragrance with matter recalls the notion of the mixture 
of mvevpa with matter in Stoicism, a notion which, as Ménard 
(L’Evangile, 160) notes, has older roots. Cf., e.g., Plato, Тіт. 41D- 
42D. For Gnostic attestation of this notion, cf. Hippolytus, Ref. 5.19- 
21, noted by ed. pr. (14). 


34.7 repose (сбра2т): Alternatively, the term could be translated 
“silence,” as is done by Wilson (ed. pr., 31). Cf. Ap. John BG 26.6-8. 


34.8 he causes it to surpass (waqrpeqp ca tre): Ménard 
(L’Evangile, 160-61) construes the words differently, taking сатпе 
from сот and translating, “il lui laisse assumer toute form.” The 
suggestion is quite unconvincing, since саттє is unattested as а form 
of сотт. Furthermore, сотӣ does not readily mean what Ménard 
suggests it to mean here. The point of the remark is that although the 
spiritual "fragrance" is found mixed with matter, it is superior to 
every element of the material, phenomenal world. Till (Or. 28 [1959] 
179 and ZNW 50 [1959] 179) cites for comparison, PS 97 (p.235-4); 
97 (p. 237.6); 98 (p. 240.23). 


34.9-10 1415 not the ears that smell: Till (Or. 28 [1959] 174, 179) 
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emends by supplying a resumptive prepositional phrase after the verb 
and providing a pronominal subject. His suggestion “Denn nicht die 
Ohren sind es, <mit denen> er den Geruch riecht,” makes for a 
smoother reading, but, given the text’s penchant for striking 
metaphors, it is unnecessary. The point of the remark seems to be to 
compare two modes of appropriating the revelatory insight. What 
comes through the ears is seen to be less effective, less direct and less 
intimate than what comes “through the breath/spirit.” The author 
obviously plays on the two senses of рпеита (34.11). Similar remarks 
on the hierarchy of modes of revelation are found at 77. Trac. 
120.20-24 and 133.1-6, although there the contrast is between 
hearing and vision. 


34.10-12 but...the fragrance: The word пстлє (34.10) is not, as 
ed. pr. (15), Grobel (Gospel, 151) and Schenke (Herkunft, 49) 
suggest, а dittography. Nor is Till’s emendation of memna to 
пе<п>пма necessary. The word is probably the preposed object of 
waqcwk in apposition with ттауазАМ in 34.12. Nagel (OLZ 61 
[1966] 11) suggests that the term is a mistranslation of the Syriac, 
where the words for the organs of sound and smell are similar. 
However, the contrast of the two sensory organs is quite 
comprehensible in this context, as Bóhlig (Muséon 79 [1966] 222) 
notes. 


34.14 he shelters it: The conjugation base here is probably the соп)., 
although the form is normally found in B. Cf. Till (Or. 28[1959] 174) 
and note the similar forms at 771. Trac. 51.2, 25. Grobel (Gospel, 150) 
and Schenke (Herkunft, 49) construe NTqMaN€eq as NTq Mà Neq 
(“There is a place for him” and “Er ist ja der Ort für ihn"), but both 
translations are impossible without an article before ма. For the verb, 
which means literally “bring to harbor,” cf. Crum 173b. 


3415 take it to the place: For the need to “return” to the Father, cf. 
21.21, 22.7, 28.2-4, 41.4-14. 


3418-10 it is something (oyeei... me): Schenke (Herkunft, 49) 
emends to oy(e]ei and renders “it is a coming,” but this is 
unnecessary, as Grobel (Gospel, 153) and Arai (Christologie, 37, n.4) 
note. For similar expressions, cf. 19.6; 36.28; 37.6, 11. Ménard 
(L’Evangile, 161) seems to construe as if the text read ЄДОЄЇ, 
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although he does not suggest ап emendation. This construal ignores 
the пє in 34.19. 


34.19 psychic form: In this passage, the author has already played 
on the double meaning of пмєума (34.11). Here he plays on the 
similarity of yrvx1] (“soul”) and woxos (“cold”). A similar connection 
was frequently made in ancient discussions of the soul and its 
relationship to matter. Cf. Tertullian, De anima 25.2, 25.6, 27.5 and 
Philo, Somn. 1.31, cited by ed. pr. (15). There is hardly any 
sacramental allusion here, as Segelberg (Or. Suec. 8 [1959] 36) 
suggests. The point here is clearly that the warm spiritual breath of 
the Father becomes cool and psychic by its association with matter. 


34.21 which has frozen (ENTAgwTeE): The verb wre is prob- 
lematic. Grobel (Gospel, 155) thought he detected a а) written above 
the line, but this was merely ink seepage from the preceding page. 
Reading аутє, which he takes to be a variant for аута. (Crum 593b), 
he translates “cold water that has waned,” but that is hardly 
satisfactory. Schenke (Herkunft, 49) suggests a connection with wrt 
(Crum 531b), an equally obscure word. Dubois (VC 29 [1975] 139) 
suggests that 2wre is a A? form of 2aTe, “flow,” but both іп terms of 
morphology and the sense of the image this 1s unsatisfactory. Another 
solution is proposed by Lucchesi (Or. 47 [1978] 483-84), who derives 
the word from Egyptian 'd, *to dig, scoop out," and translates, rather 
loosely, *eau qui détruit." Once again, this translation does not fit the 
imagery well. W. Westendorf (Koptisches Handwórterbuch, 295) 
does not propose an etymology, but suggests that the term might mean 
"einsinken." Why there should then be a *dissolution" (34.24) of such 
water is unclear. The illustration demands something like the sense of 
our translation. Water mixed with loose soil and frozen would give а 
deceptive appearance of solidity. As Grobel (Gospel, 155) notes, the 
illustration presupposes conditions in Italy rather than in Egypt. 


34.22 that is not solid: Ménard (L’Evangile, 162) suggests that the 
language reflects speculation about the fluidity of matter generally. 
Cf. Plato, Тіт. 30A, Irenaeus, Haer. 1.5.5. The “fluidity” here, 
however, is applied metaphorically not to matter, but to spirit. As 
TINE YMA is mixed with matter and “frozen” into forgetfulness, it 
loses its fluidity. The elements of the illustration need not be further 
allegorized. 
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34.25-26 1/а breath draws it: Here the author has concluded the 
illustration dealing with water and combines it with the image of the 
fragrance. Here he notes that if a breath draws the fragrance, it 
becomes warm. He goes on to indicate how this illustrates the 
situation of the children of the Father. Schenke (Herkunft, 50) and 
Till (Or. 28 [1959] 179) suggest a different translation, “When a 
breath draws itself in,” it (the breath itself) becomes hot. This would 
be a new illustration, which fits ill with what precedes. 


34.28 from the division: The remark is obscure. In this context it 
apparently refers to the separation of the fragrances of the Father 
from their source, effected by Error. Cf. 17.29-36. There may be a 
parallel in the episode of the cosmogonic myth in which Sophia 
separates herself from her defective offspring. Cf. Irenaeus, Haer. 
1.2.4 and Тт. Trac. 88.23-25, where the Logos undergoes the same 
experience. 


34.28-29 faith came (aqi NÓI riNa 2 T€): Although the last letter of 
пе: 28 is uncertain, the word here is certainly not пмоүте, as 
suggested by Schenke (Herkunft, 50) and Grobel (Gospel, 155). The 
author uses language of faith only here and at 23.32. Faith 
presumably *comes" through, and as a response to, the revelation of 
the gospel (34.35). Thus, the term is used metonymously, much as is 


"hope" (35.3). 


24.30 pleroma: A translation “fulness” would be quite appropriate 
here, but the author may be playing with the technical sense which 
the term may also have. Cf. 16.55. 


34.32 should not come again (мєдсатє awwne): The conju- 
gation base here is the neg. fut. ПІ., not the conj., as Grobel (Gospel, 


155) suggests. 


34.35 gospel: Here the Coptic term wM моүде is used, whereas 
elsewhere the Greek єуаггєліом is employed. 


34.36 discovery (тбіме): As Ménard (L’Evangile, 163) notes, the 
use of the feminine article with the normally masculine noun 15 
perhaps due to the gender of the underlying Greek, evpyots, vel sim. 
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Till (Or. 28 [1959] 174) unnecessarily emends to TOINE<I>, “һе 
coming.” 

of the pleroma: This phrase links the following paragraph with the 
preceding. Cf. 34.31. Here, and at 35.7, the term could well be 
translated “fulness,” as in the preceding section. 


34.37-35.1 those who await the salvation: The language, remi- 
niscent of Rom 8:18-25 or 2 Cor 5:1-5, is eschatological, but the 
problem dealt with here is not. The basic issue is whether there 
should be any “waiting” or any “searching” for the truth of revelation. 


25 The Coptic pagination (AS = 36) is again incorrect. Cf. the 
similar error on page 34. 


35.2-11 while their hope, etc.: The syntax and the sense here are 
problematic. Earlier translators ignore the circumstantial converter in 
єссамт and hence take the remark about the “waiting hope" 
independently from what follows. The phrase, however, is intimately 
connected with what follows, beginning the time at which the 
“pleroma is coming” (35.6-8). Part of the difficulty in seeing the 
connection is due to the parenthetical remark of 25.4-7. That remark 
probably occasioned an anacolouthon in this lengthy sentence. 

The paragraph as a whole serves the same sort of qualifying 
function found in earlier sections of the text. Cf. 17.21-20, 17.36- 
18.11. The author wants to indicate that the delay in effecting a return 
to the Father is not really the Father’s fault, any more than is the very 
existence of oblivion and error (35.9-11). Nonetheless, the delay is 
somehow occasioned by the depth of the Father (35.14-18). Such an 
overly subtle, and hardly satisfactory, distinction is also made at 
18.1-2. 

Ménard (L’Evangile, 165) suggests that the author is basically 
struggling to preserve the transcendence of the Father while affirming 
his implication in the soteriological process. The problem seems, 
rather, to be one of theodicy. 


35.3 their hope: The term refers metonymously to the object of 
hope, the salvation from on high. Cf. 34.28-29. 


35.5-35 Extensive fragments parallel to this page are preserved in 
Codex XII. See the appendix. 
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35.5 light with no shadow: Cf. т John 1:5, James 1:17. Those who 
are to accept the revealing Gnosis are like the realm of light from 
which they have come. Descriptions of the transcendent world as a 
world of light are common in the religious literature of the first 
Christian centuries. 


35.6 at that time (мпсат єтммєү): Cf. 36.27. Schenke (Her- 
kunft, 50) construes the words differently as Mricà rrerMMe y, “von 
jener Seite,” i.e., from "оп high." The use of the article with the 
demonstrative єтммєү would be highly unusual for this text, as 
Grobel (Gospel, 157) notes. Cf. the index, s.v. MMey. The reference 
here is to the time of hope and expectation already described. 

Then (єтаух є): It is also possible to translate the word as а 
conditional conjunction, “if.” (Crum 64a). The exact logic of the 
sentence is obscure. It is possible that the conditional would have 
concessive force. Thus, the argument might be paraphrased, *Even if, 
while those who wait for salvation are waiting, the fulness (of 
knowledge and love) is (only) in the process of coming; nonetheless, 
the condition of deficiency, which obtains in this situation, is not due 
to the Father's limitlessness. The coming of the revelation provides 
time for the deficiency which is mysterious, but in any case, Error 
does not exist in the great depth of the Father's being." The shift in 
tenses between lines 8 and 9 suggests that єга) хє should be taken as 
an illative particle and that a new sentence should begin with “the 
deficiency." 


35.8 proceeding to come (qgyàqMa ae лє): Such an auxiliary use 
of млаоє (= S moowe) is attested. Cf. Crum 203b. Тһе 
construction may be used here to emphasize the fact that the coming of 
the fulness involves an extended period of time. Cf. 35.11. In the Tri. 
Trac. 118.28-119.8, there is a discussion of the sudden illumination of 
spiritual people and a gradual illumination of psychics, but the Gos. 
Truth does not seem to be operating with such a distinction. 


35.9 «deficiency» (ayrq)): The form is unknown and is probably 
simply a scribal error for wra, which appears in the fragmentary 
parallel of Codex XII:59.4. 


35.11 to give time (ат оүзею)): The form a TN has been read by 
most earlier translators as a preposition (Crum 427b), to be translated 
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“at the time.” This requires the emendation suggested by ed. pr., ATÀ 
<m>oyaeig). Alternatively, TN may be the pre-nominal form of 5, 
usually found with the dative. If so, there is here another example of 
the “proclitic Т” discussed by Emmel. Cf. the note to 30.25-26. 


35.13 incorruptible one: As Ménard (L’Evangile, 165) notes, this 
epithet is common for various elements of the pleroma in Valentinian 
and other Gnostic sources. Cf., e.g., Hippolytus, Ref. 6.29.2; Irenaeus, 
Haer. 1.21.5; Origen, In Joh. 12.51; Ap. John BG 20.16, 24.9, etc. 


35.14 in this way: That is, in such a way as to “give time" to the 
deficiency. 


35.15 depth: The *depth" of the Father was previously cited as the 
cause of error (22.24-25). So, too, here it is not through the 
“limitlessness” of the Father, but through the “depth” of his being that 
deficiency and error arise. The contrast between limitlessness and 
depth is obscure, but, as the following remark indicates, the inference 
to be drawn from the contrast is that error and deficiency are extrinsic 
to the being of the Father. Ménard (L’Evangile, 166) suggests that 
the “multiplying of the depth” causes the destruction of error. In view 
of the earlier passage on the significance of the Father’s depth (22.24- 
25), this is highly unlikely. Cf. also 18.1-2. 

was multiplied (aqaaye{e}e1): The verb form here is probably a 
misspelled form of лалі, as suggested by Schenke (Herkunft, 50) 
who translates “reich war,” and Till (Or. 28 [1959] 176). Grobel 
(Gospel, 159) alternatively emends to aq{a}aye єє and translates, 
“he proceeded to come.” 


35.18-19 it 1s а thing that falls...stands upright: The force of this 
remark is as obscure as much else in this paragraph. The point seems 
to be that the situation of deficiency and error, being extrinsic to the 
being of the Father, is easily rectified. Recall the imagery of waking 
the sleeper (30.21-22). Ménard (L’Evangile, 166) unnecessarily takes 
244 as equivalent to Greek иооттршоу here. Cf. 39.20-21. 


25.20 discovery: The paragraph ends with an inclusio on the theme 
of “discovery” (cf. 34.36), which is effected by the one who “brings 
back.” This remark introduces the subject of the next paragraph, 
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which thus returns to the theme of the return effected by the 
revelation, a theme interrupted by the qualifying paragraph. 


35.22-23 bringing back is called repentence: Repentence, peravota, 
is a common theme in Hellenistic religious literature and in 
Gnosticism, as ed. pr. (17) and Ménard (L’Evangile, 166-167) note. 
The paradigmatic Valentinian conversion is that of Sophia, who turns 
away from the passions she has engendered toward the transcendent 
world. Cf. Irenaeus, Haer. 1.4.2 and Tri. Trac. 81.19-29. This is the 
only explicit allusion to the theme in this text. Grobel (Gospel, 162- 
63) suggests that behind the remark here lies a Semitic etymology, 
since in Hebrew repentance, teshuvah, is derived from the root “to 
return" shwo. 


35.24-25  incorruptibility breathed forth: The breath imagery from 
the discussion of the fragrance (34.1-33) reemerges here. The passage 
also recalls the description of the spirit chasing the sleeper and setting 
him on his feet (30.16-23). There, however, the spirit awakened; here 
the breath brings to a state of rest. The images are antithetical, but 
they relate to the same experience. 


35.25-26 the one who had sinned: Cf. 32.37. “Sin” is probably 
understood here metaphorically in terms of error and ignorance. 


35.26-27 he might rest (MaTN MMaq): We take the verb as reflexive 
as do most translators. It could also, however, be transitive, “might 
give him rest” as Grobel (Gospel, 163) maintains. In either case, the 
“sinner” finds rest through an external agent. 


35.29 the word of the pleroma: Cf. 16.34. This phrase probably 
stands in apposition with “what remains.” Grobel (Gospel, 165) 
Suggests that the phrase is in apposition to the light, but that 15 
unlikely. Throughout the text the word which comes from the 
pleroma serves salvific functions. Here the “light in the deficiency” is 
the object of the salvific activity, imaged first as forgiveness, then as 
healing. 


35.30-31 the physician runs: Ed. pr. (17) note a non-canonical 
saying of Jesus similar to this phrase and found in the Diatessaron, 
“Sed ubi dolores sunt, ait, illic festinat medicus.” Cf. A. Resch, 
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Agrapha (2nd ей.; TU 15: Leipzig: Hinrichs, 1906; reprinted 
Darmstadt: Wissenschafiliche Buchgesellschaft, 1967) #176, p. 202 
and Ephrem, Commentaire de l’Evangile concordant (ed. L. Leloir; 


CSCO 145, 175). 


35.32 the will: On the level of the illustration, the comment simply 
refers to the ordinary intention of physicians. The term also recalls 
the importance of the Father's will (22.10, 34). It is the Father's will 
to heal the sickness of ignorance which motivates the revealer- 
physician. Cf. John 5:17-23. 


35.35-37 pleroma...fills the deficiency: Cf. 24.20-27. The latter 
part of this clause could also be translated “but the deficiency fills 
itself up." In either case the basic structure of the sentence is a three- 
member nominal predication, where the subject, “pleroma” is 
modified by a compound relative clause (35.36-37). 


35.37-36.1 he provided from himself. The subject is presumably the 
Father. 


96.2 what he lacks: 'The pronoun refers to the “опе who has a 
deficiency" (35.33). 


26.2 grace: СІ. 16.32. 


36.8-9 when that which was diminished was received: What was 
diminished is presumably the knowledge of the Father. Alternatively, 
the phrase could be personal, “һе who was diminished" and 
synonymous with “the one who suffered a deficiency.” His “reception” 
would be the return to the Father. Cf. 35.18-23. 


36.9-10 he revealed what he lacked, being (now) a pleroma: 
Having been “filled up,” the one who was deficient now is full, and he 
thereby shows forth what he had been missing. Grobel (Gospel, 166- 
67) suggests a different construal: “he (the Father) whom he (the 
deficient one) had lacked, revealed him (the deficient one) to be 2 
pleroma.” Ed. pr., Ménard (L’Evangile, 63), Till (ZNW 50 [1959] 
181), and Grobel (Gospel, 166) take the phrase “what he lacked” in 
apposition with an element in the preceding clause, rather than the 
preposed object of aqoyan2q, as here. Schenke (Herkunft, 51) also 
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begins a new section with aqoyaN2q (36.9) and takes the subject to 
be Christ. Cf. 36.14. 


36.11 that 1s the discovery, etc.: This clause summarizes the whole 
process which has been described in the preceding paragraph. 


3613 immutable: Cf. 17.26. 


36.14 Christ: Only here is the title used. As Ménard (L’Evangile, 
170) Suggests, the term is probably employed because of the play on 
anointing in this paragraph. Cf. Ap. John BG 30.17, CG П,г6.25-26, 
CG ПІ, г10.2-4. 

in their midst: The various designations for the revelation have 
been spoken of as appearing or coming “into the midst.” Cf. 19.19; 
20.9-10; 26.4-5, 27-28. Note in particular that Jesus “came into the 
midst” and “spoke” (19.19). Does the passive voice here imply some 
sort of distinction between Jesus who spoke and Christ who was 
spoken about? Further fragments from Codex XII parallel this 
section. See the appendix. 


2615 so that (wine): Although the spelling with a final є rather 
than a is unusual, the word is certainly the final conjunction, and is 
taken thus by most editors. Grobel (Gospel, 166), however, takes it as 
an imperative of wine (Crum 569a). What is said about Christ thus 
becomes “Seek and they shall receive,” a possible allusion to Matt 7:7. 
The continuation of the imperative with a third person conj. is forced 
and artificial. 


2617 anoint them with the ointment: Nagel (OLZ бі [1966] 10) 
sees a Syriac word play here, but the same play is possible in Greek. 
Cf. 1 John 2:20-27. Segelberg (Or. Suec. 8 [1958] 12) also notes 
Theophilus, Ad Autolycum 1.12, каЛлодиєва Хрістіаро! ёте? 
Xptoueba arov вєоб. For a Gnostic example of this common 
paronomasia, cf. Gos. Phil. 74.12-19, noted by Bóhlig (Muséon 79 
[1966] 329.) 

There may be in this phrase some allusion to a sacramental 
practice, as suggested by Ludin Jansen (Ac. Or. 28 [1964-65] 215-19) 
and Ménard (L’Evangile, 170). For Valentinian rituals involving 
anointing, cf. Irenaeus, Haer. 1.21.2-4. There, the ointment is said 
(1.21.3) to be “a type of the sweet savor which is above all things,” 
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which recalls the image of the fragrance developed at 34.1-34. Cf. also 
Val. Exp. 40.8-29. 


36.17-18 ointment is the mercy: As Segelberg (Or. Suec. 8 [1958] 
13) notes, there is a play here оп éAatov (oil) and éAeos (mercy). Cf. 
35.27, and the remarks there on forgiveness, and 39.26, where mercy 
“finds a name" with the Father. Неге, as frequently in the text, we 
seem to have ordinary Christian symbolic language used with a new 
layer of metaphorical meaning. 


36.20 those who have become perfect: Those who receive the 
ointment of mercy are already perfected. If there is any allusion toa 
sacramental practice, such as to baptism or confirmation, as suggested 
by ed. pr. (18-19) and Ménard (L’Evangile, 171), it is clear that the 
importance of such a ritual is minimized. For Valentinian debates 
about the significance of sacramental practice, cf. Irenaeus, Haer. 
1.21.4. 


36.21 full jars: The author returns to the jar imagery which had 
been developed earlier (25.25-26.15). Here, the imagery first 
illustrates the principle that unction comes to the perfect, since only 
full jars are “anointed” with a seal (36.21-22). Then the author 
develops the illustration in a more obscure way, by noting that whena 
jar's seal is removed, the jar is emptied and the cause for the emptiness 
is whatever removed the seal. This further development of the jar 
image serves as a symbol of what does not happen in the 
comparandum. No “seal” is removed from the analogue of the full jar, 
the perfect one, whose deficiency the Father has filled. The whole jar 
image thus serves to reinterpret radically the notion of the Father's 
mercy. 


36.22 anointed: The term signifies the sealing, probably with pitch, 
of the stopper of an amphora, as is clear from the reference to a seal at 
36.31. Cf. Grobel, Gospel, 169. 


36.25-26 reason for there being a deficiency is the thing by which is 
ointment goes: The phrase is obscure. Ed. pr. (Eng.) and Grobd 
(Gospel, 169) translate “the reason...is the fact that its ointment 
goes,” but the relative clause would not normally be used for such a 
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construction. Whatever the precise point of the remark, it is closely 
associated with the following, equally obscure, notice. 


36.28 breath draws it: Till (Or. 28 [1959] 181) translates "pflegt ein 
einzigen Hauch ...es zu füllen," noting that іп the A version of Nah 
3:14 émir âa is translated by моу2, while in В it is translated by 
cwk. Ed. рт. (Fr.) and Guillaumont (Rev. а” Eg. 24 [1972] 80-82) 
note that moy? іп Nah 3:14 has the special sense of “to draw water,” 
so the passage does not warrant Till’s translation. 

The imagery here recalls the “fragrance” passage, especially 34.25- 
26, and the subsequent allusion to that passage at 35.24-25. However, 
the image of the breath which “draws out" the contents of an unsealed 
jar does not represent the spirit which warms the cold psyche or gives 
rest to the errant “sinner.” It is simply part of the illustration showing 
what does not happen to a sealed jar. 


36.28-29 athing in the power of that which 15 with it: The phrase is 
in apposition, either with “breath” or with the “it” which is drawn 
forth from the jar. In either case, the referents of the pronouns are 
obscure. We understand *a thing" to refer to the content of the 
unsealed jar, which, once the seal is gone, is in the power of the 
external air which is now *with it." Despite the obscure language and 
quaint physics, the point is a rather simple one. When a jar is 
unsealed, liquid can and often does come out. Ménard (L’Evangile, 
171) suggests a rather unconvincing allegorical interpretation of the 
passage, which is quite foreign to the point being made in this section. 
He suggests, ^A ce moment, l'esprit, qui prend conscience de lui- 
méme à l'intérieur du pneumatique, attire l'Esprit à lui par la 
puissance de celui qui est avec lui, c'est-à-dire le Pére, la puissance 
signifiant ici la force céleste." 


36.30-32 but from him who has no deficiency, etc.: We translate 
personally, although an impersonal translation would also be 
possible. This sentence could still be part of the illustration, 
contrasting a full, sealed, jar with an unsealed опе (36.22-29). By 
36.33 the author is clearly involved in application of the imagery and 
that application seems to begin here. 

The logical order of the elements of the image has been reversed. In 
the image, the removal of the seal is the cause for a deficiency. In 
contrast, we would expect here, if we were still only within the image, 
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the notice that from an unsealed jar nothing is emptied. Instead, we 
hear that a non-deficient jar remains sealed. This remark repeats in 
terms of the imagery of the passage the principle enunciated above 
that the perfect get the anointing (36.19-20). 


36.33-34 what he lacks the perfect Father fills again: The remark 
may be a bit jarring in light of the preceding affirmation that non- 
deficient jars, i.e., perfect people, are sealed and do not get emptied. 
The text does not apparently envision an emptying of full and sealed 
jars, but it has regularly spoken about the need to eliminate the initial 
deficiency. Before the seal is smeared on, the jar has to be filled. 
“Again” (лм) may be a mistranslation of the prepositional prefix ina 
verb such as ауатфитАлша or of an adverb such as üvoev. Cf. John 


3:3- 


36.34 perfect Father: Cf. Matt 5:48 and Irenaeus, Haer. 1.2.2. 
Ménard (L’Evangile, 171) claims that this epithet seems to be 
unknown in Gnostic documents before Valentinianism. Cf. also 77. 
Trac. 61.29. 


36.35 good: Cf. Matt 19:17, Mark 10:18, Luke 18:18; Ap. John BG 
25.18-19; CG II,7:4.6-7; ІП,гбло-і1; ІУ,г6.4-5, noted by Ménard 
(L’Evangile, 171) and cf. also Tri. Trac. 61.29. 


36.36 plantings: The beings which emanate from the Father are 
frequently depicted with such agricultural imagery. Cf. Irenaeus, 
Haer. 1.7.3; Ap. John ВС 36.3; 57.5; 62.7; 64.5; 71.10, cited by 
Ménard (L’Evangile, 172). Cf. also Tri. Trac. 62.5-11, 88.20-22. 
More general use of the imagery may be found at 1 Cor 3:9; John 
15:1; Ignatius, Trall. 11:1, Phil. 3:1; Od. Sol. 11:18-19; Gos. Phil. 
87.20-21, texts noted by ed. pr. (20-21). 


36.37 paradise: For the “heavenly” paradise, a Jewish apocalyptic 
image widespread in Gnosticism, cf. Irenaeus, Haer. 3.15.2; Ap. John 
ВС 55.20; 62.1; CG Il,r21.18, 25-26; 24.7, cited by Ménard 
(L’Evangile, p Cf. also Ту. Trac. 96.29; 101.30. 


36.38-39 his paradise in his place of rest: The phrase may be an 
interpolation or gloss, as Grobel (Gospel, 173) suggests, but that is 
hardly certain. The motif is hardly a late Gnostic one, as Ménard 
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(L’Evangile, 172) suggests. Cf. 4 Ezra 8:52. See also the note to 22.12. 


VIII. Return Is by the Will and through the Name of the Father 
(36.39-40.23) 

The next section of the text contains a new reflection on the process 
of salvation effected by revelation (36.39-38.6). First, the revealing 
Word is characterized as an expression of the will of the Father. Then 
follows a meditation on the name of the Father, which is the Son. This 
meditation (38.7-39.28) reverently explores the major content of the 
revealing Word. The author concludes with a response to a possible 
objection to the theory of the significance of the “name” (39.28-40.23). 


36.39 this: The antecedent is unclear. It is probably a general 
reference to the whole revelatory message. The paragraph beginning 
at 34.34 opens in a similar way. 


271 perfection: Note the linkage with the conclusion of the 
preceding paragraph, where the “perfect Father” was in view (36.34). 

in the thought: This section of the text begins, as did the work as a 
whole, with a reference to what is in the Father’s thought. Cf. 16.35- 
36. 


271-2 thought...his meditation: Terms such as this appear in 
Valentinian sources, such as the account of Ptolemy’s system in 
Irenaeus, Haer. 1.1.1, to designate hypostases within the complex 
being of the Godhead. In other sources, however, such terms appear 
only as attributes of the Father. Cf. Tri. Trac. 51.5, 55.37, 57.3-8. 
The possessive pronoun in 37.3 probably refers to the Father, despite 
the objection of Grobel (Gospel, 173), as Story (Nature, 31) notes. 


37-4 each one of his words: The aeons of the pleroma are called 
“words” at Irenaeus, Haer. 1.14.1. In the Tri. Trac. 60.34, they are 
said to have been produced “like a word.” Here the systematic 
ambiguity of the text again appears in full force. The author uses 
terminology which can have a technical, speculative and esoteric sense 
or an exoteric, salvation-historical sense. The basic point of the 
remark is to affirm the unity of the underlying “will” and the 
multiplicity of “words” which issue from the Father, however those 
words are to be understood. For similar emphasis on the unity in the 
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multiplicity of the divine world, cf. Tri. Trac. 66.24-67.14, 73.28- 
74.18. 


37.6 will: Cf. 22.34. This brief remark sounds the theme that will 
occupy the bulk of the following section (27.14-28.6). 


277 while they were still depths (eyo NBaeoc): Cf. Tri. Trac. 
60.16-22, for the aeons being in the depth of the Father. The current 
passage might be translated “while they were still in depths of the 
Father," as is done by ed. pr., Ménard, and Schenke, although this 
would not be the regular meaning of o м-. Further fragments from 
Codex XII parallel this section. See the appendix. 


37.8-9 the Word...revealed them: Here and at 37.11 the Greek 
term Aóyos is used rather than Coptic аҙехе which appears 
elsewhere. The Word in the Gos. Truth is here seen to function in 
much the same way as the Son does in the 771. Trac. (where the Word 
or Logos is the name of subordinate emanation, roughly equivalent to 
Sophia in other Valentinian sources). In the Tri. Trac. the Son is the 
“first” emanation of the Father (56.23-30, 57.19-23), who is the 
source of the rest of the pleromatic world (66.5-27). 


27-10-12 mind...silent grace: These terms recall the names of other 
members of the complex primal divinity in various Valentinian 
systems. Cf. Irenaeus, Haer. 1.1.1 and Epiphanius, Pan. 31.5.1-4. 
The reference to а “mind that speaks” is the closest that the Gos. 
Truth comes to hypostatizing explicitly any of the attributes of the 
Father mentioned here. 


37-12-14 he was called thought since they were in it: The gender of 
the pronouns is problematic. As Till (Or. 27 [1958] 278) suggests, the 
underlying Greek probably played on the terms voids, “mind” (37.10) 
and évvora, “thought” (37.13). The gender of the first is reflected in 
the masculine subject; the gender of the second in the pronominal 
phrase with its feminine pronoun. The text may here be hinting at the 
androgynous nature of the components or aspects of the Father, a 
notion frequent in Valentinian texts. Cf. Irenaeus, Haer. 1.1.1. 


37-15 Ле: This is, no doubt, a reference to the Word. 
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37.16 at the time: As Grobel (Gospel, 175) notes, it is unclear 
whether the reference is protological or incarnational, although in the 
context of the various, thinly veiled allusions to the origins of the 
emanations of the Father the protological reference is probably 
primary, but the ambiguity may be intentional. 


37-19-21 and the will...1s pleased with: Grobel (Gospel, 175) views 
this parenthetical remark as another interpolation. Cf. Tri. Trac. 
58.34-59.1, where the Father is said to rest upon the Son, who “rests 
upon” the Church. Cf. Matt 12:18. 


37.22 without him: The pronoun probably refers to the Word. 


37.23 without the will: This is perhaps an allusion to Matt 10:29 in 
the form attested in several Latin Fathers, "sine patris vestri 
voluntate." Cf. van Unnik (Jung Codex, 120-21). 


37.25 unsearchable (oyarTe2epeTq): The word is otherwise 
unattested, but the abstract appears at 771. Ттас. 87.12. Ed. pr. (58) 
plausibly suggest a connection with Rom 11:33, àve£txvtaoros. Cf. 
also Irenaeus, Haer. 1.2.1, 1.15.5, 2.18.1. Grobel (Gospel, 175) 
suggests a translation of “not  predeterminable.” Оп the 
incomprehensibility of the Father himself, recall the formulaic 
expression of 17.8 and 18.32. 

trace (їіхмос): For remarks on other “traces” of the incom- 
prehensible Father, cf. Tri. Trac. 66.3, 73.6. The unusual orthog- 
raphy is paralleled at СС IX,7:14.15. 


2727 will know him: Тһе referent of the pronouns here and in the 
following two phrases is unclear. They all could refer to the 
"unsearchable will." Yet, while the will is mysterious, it is the "trace" 
of the incomprehensible Father. Hence, we take the pronouns to refer 
to the Father himself. For similar remarks about the Father keeping 
himself unknown while giving hints about his transcendent being, cf. 
Iri. Trac. 61.1-18. 


37.29-34 but when...desiring the Father: Тһе syntax here is 
complex. The basic structure of the sentence is a three-member 
nominal predication, interrupted by a parenthetical remark which 
dramatically delays the disclosure of what the Father’s will is. 
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37.31-33 егеп if the sight does not please them: The referent of the 
pronoun is unclear. It may be the “they” of 37.8, i.e., the “words” or 
emanations of the Father. Cf. also 37.35. Or it could be simply a 
general reference to anyone confronted with “the sight.” That term із 
quite obscure. It may simply refer to the “sight” of the Father’s will 
which is ascertainable. This might be unpleasing because it consists 
only in willing or desiring the Father. 


37.33 before God: “God” appears only here in the text. The phrase 
could also be taken with the following, as is done by ed. рт., Grobel 
(Gospel, 176), Schenke (Неткипії, 52) and Ménard (L’Evangile, 64). 
In either case, the phrase probably functions as an exclamation and 
not as an allusion to an inferior deity below the Father and his will, as 
Ménard (L’Evangile, 176) suggests. 


37-33-34 desiring the Father (noywwe тит): With Till (Or. 27 
[1958] 279), we construe поуашфа)є as the predicate of the nominal 
sentence of 37.31. With Till, we also associate тиот with what 
precedes. Other translators, ed. pr., Grobel (Gospel, 176), Schenke 
(Herkunft, 52) and Ménard (L’Evangile, 64) take the term тт 
with the following sentence, but the post-positive rap after eqcaywe 
(37.34) precludes that option. Till takes піаут in loose apposition 
with moywwe but another possibility is to see it as the object of the 
substantivized infinitive. oywwe is a slightly unusual pre-nominal 
form of the infinitive, although oyww- and oyewe- are attested. 
Cf. Crum 500a. For the notion expressed here, cf. Tri. Trac. 61.24- 
28. 


37-35 ofall of them: These are presumably the same beings referred 
to at 37.32. 


37-30-37 he will question them directly (а4мла)нтоү л2рєү): 
The phrase has caused editors a good deal of consternation, especially 
because of the form agpey. This is simply the preposition a with the 
normal A? pre-suffixal form of 20, literally, “to their face.” This may 
be an allusion to 1 Cor 13:12. 


37-37 the end 15 receiving knowledge: Cf. John 17:3. 


37-38 and this is the Father: Grobel (Gospel, 179) unnecessarily 
considers this another interpolation. 
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| 381 the beginning: As Ménard (L’Evangile, 177) notes, the first 
\ principle or beginning (арх?) of all was the Son, who, in turn, 
* generated the Logos, according to Ptolemy in Irenaeus, Haer. 1.8.5. 


Here, the “beginning” would seem to be the Word. Cf. 27.0-10. 


< 38.3 return (c«o T€): No emendation is necessary here. The form is 


simply an orthographic variant ої сат. In Codex I there is 
considerable variation in the forms of сот and cwre. See the 


* indices, s.v. CWT, CWTE. 


38.5-6 they have appeared for the glory and the joy of his name: In 
the Tri. Trac..it is frequently emphasized that the aeons have come 
forth from the Father for his glory. They, in fact, find their authentic 
existence in glorifying the one from whom they have come and whom 
they have come to know. Cf. Tri. Trac. 64.8, 20-21; 68.4-60.14. Cf. 
also Irenaeus, Haer. 1.1.2 and Exc. Theod. 65, noted by Ménard 
(L’Evangile, 177). 


2487 the name of the Father is the Son: This sentence is hardly, as 


Grobel (Gospel, 181) suggests, an interpolation. It functions well to 
introduce the elaborate reflection on the theme which extends through 
40.23. lhis passage has attracted a good deal of attention and 
comment. See in particular Arai, Christologie, 62-73; Ménard, SMR 
5 (1962) 185-214; Dubois, RTAPh 24 (1974) 198-216, and J. 
Fineman, Rediscovery, 1.289-318, with the further literature cited in 
those discussions. 

The roots of the speculation elaborated here would appear to be in 
Jewish reflections of the Hellenistic and early Roman periods on the 
ineffable name of God, the Shem hammephorash, and those beings 
who bear that name and thus reveal God. Early evidence of such 
speculation is Philo’s description of the Logos as God's “firstborn” 
and "name" (Conf. ling. 146). Philo's text may be a philosophical 
interpretation of such esoteric traditions as are represented in the later 
3 Enoch 12; Apoc. Abr. 10 and PS 7, where an angel (Metatron in 3 
Enoch) is given the name, and with it, the authority of Yahweh. For a 
discussion of this tradition and its significance, cf. Quispel, Jung 
Codex, 72-76 and “Christliche Gnosis and jüdische Heterodoxie,” 
ЕТ 14 (1954) 474-84. Such speculation is probably reflected in early 
Christian sources such as Phil 2:9-12; John 12:28, 17:12; Heb 1:4; 
Acts 2:21; Hermas, Sim. 8.10.2, 9.13.2-3, 9.14.5-6; 1 Clem. 58.1, 
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60.4; Did. 10.2, and in such Gnostic texts as Ap. John BG 24.4, 3210; | 
CG П,г7.29; ІП,г11.14; [V,r:11.23-24; Exc. Theod. 28.4,6, 43.1, ` 
80.3, 86.2; and Gos. Phil. 54.5-13 (on which see К. Koschorke, “Die * 


‘Namen’ im Phillippusevangelium: — Beobachtungen zur 
Auseinandersetzung zwischen gnostischem — und  kirklichem 
Christentum," ZNW 64 [1973] 307-22). The importance of the 
“пате,” especially the "ргорег" name, of any entity is also an element 
in the Greek philosophical tradition and in popular magic, as noted 
by Ménard (SMR 5 [1962] 186-193). 


Whatever the ultimate or immediate sources of the name specu- | 
lation, the Son is the name of the Father in two related and | 


overlapping senses. (1) The Son bears the name of the Father as is 
suggested by the first comment in this paragraph (38.7-14); i.e., the 
Son is called by the Father’s name, although that name is not 
specified. (2) More significantly, the Son also is the name of Father 
insofar as he functions as a name, by indicating what the reality of the 
object named is. The Son functions in this way because he is the 
comprehensible part of the Godhead, as is suggested by 38.15-24. 

In the process of developing this doctrine, the term “name” has at 
least two distinct but related senses. On the one hand, it is that which 
designates something else. Hence, the Son, диа “name,” is distinct 
from the Father. But the “name” also is the essence of the thing 
named. Hence, the Son is identical with the Father. It is because the 
Son shares the very being of the Father, yet is distinct from him, that 
he can reveal him to all other beings dependent on him. 


38.7 he... first gave a name: The subject is certainly the Father. In 
Valentinian and other Gnostic theogonic or cosmogonic accounts, the 
Father does not regularly give a name to his first emanation. 


38.8-9 who came forth from him: In this text the first emanation has 
been the Word. Cf. 16.34-35 and 37.9. Ménard (L’Evangile, 178), 
apparently reflecting 37.35 and 38.1, suggests that the text 
distinguishes “Word” from “Beginning” as two successive hypostases, 
parallel to the exegesis of John 1:4 in Irenaeus, Haer. 1.8.5. There the 
sequence is Father, Son (=Beginning), Logos (Word). Although the 
principle of emanation is certainly similar in both texts, the figures 
involved cannot easily be equated. The Gospel of Truth rather seems 
to equate Word and Son. 
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- 38.9 who was himself: The identity of the first and second principles 
t is a common tenet in the more philosophically oriented Gnosticism. 
+ The notion is ultimately based on the Aristotelian conception of the 


deity as filtered through middle-Platonic speculation. The primal one 


: contemplates himself, and in the process produces an expression of 


himself. For Valentinian applications of the principle, cf. the account 


» of the Marcosians in Irenaeus, Haer. 1.14.1 and especially the Tri. 
. Trac. 56.1-59.1, with the literature cited in the notes to that passage. 


у 38.10 he begot him as a son: Cf. Irenaeus, Haer. 1.8.5 and Tri. Trac. 
з 57-8-23. The phrase may recall the numerous NT texts which allude 
, to or use Ps 2:7, as noted by van Unnik (Jung Codex, 121) and 


Giversen (StTh 13 [1959] 88-91), especially Acts 13:33 and Heb 1:5. 
Grobel (Gospel, 181) sees here an allusion to the incarnation, but that 
is improbable. 


38.11. he gave him his name: Cf. Phil 2:9-12; John 17:12 and Heb 
1:4. Precisely what the name is that is given to the Son is not specified. 
It is probably not one of the names mentioned in Philippians or 
Hebrews, i.e., Jesus, Christ, Lord, Son. It may be the name Father. 
Note that in the Tri. Trac. 61.14, the Father gives the name “Father” 
to the aeons as the first stage of his revelation to them, and that at 
67.10-11, the Son is said to bring the Father to the Totalities. T'he Son 
is, in fact, given the name of the Father, at least in a derived sense, at 
Tri. Trac. 65.10-11. 


1813-14 around him, the Father (23:2 THq NÓI піст): As Grobel 
(Gospel, 181) notes, the resumptive particle Мбі is used here 
irregularly, as at 40.26. Such a usage is, however, not unattested. Cf. 
Crum 252a. 


3815-16 it is possible for him to be seen: This is, no doubt, a 
reference to the Son, recalling Irenaeus, Haer. 1.2.5, where the Son is 
styled the comprehensible part (то катаХАтттоу) of the Father. Cf. 
also Tri. Trac. 63.10-14. Here the second sense in which the Son is 
the name of Father is suggested. Тһе Son is now seen to point to the 
reality of the Father. For the name as a pointer to the reality, cf. 
Valentinus, fr. 5, (Clement of Alexandria, Strom. 4.13.89,6-90,4), 
where Valentinus uses the image of a picture's title which points to 
the reality depicted, in order to illustrate how the terms Father and 
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God applied to the Demiurge point to the reality of the transcendent 
God and Father. 


38.16-17 the name, however, is invisible: This and the following 
lines present several problems. (1) The text seems to contradict itself, 
since at 38.23 it affirms that the name is apparent. (2) The distinction 
between Son and name, implied by the visible-invisible contrast of 
28.15-17, seems to contradict the basic affirmation that the Son is the 
name of the Father. These problems can be resolved when it is 
recognized that the “name” here is used in a metaphorical sense for 
the “essence” or “fundamental reality” of the Father. That invisible, 
incomprehensible reality is made known through the revelation 
provided by the Son. For the distinction between knowledge of the 
existence of the Father and knowledge of his essence, and for a similar 
theory of revelation, cf. Tri. Trac. 61.24-28, 65.17-24. 

That the name is a metaphor for the essence of the Father thus 
explains why it is hidden, yet revealed. It also explains how the Son is 
and, at the same time, is not the same as the Father. He does share the 
essence of the Father (38.9), but is distinct from him and is not 
“invisible.” 

Ed. pr. (58) note a similar passage in Exc. Theod. 26.4, where 
Jesus is said to consist of a visible part, the “Wisdom and the Church 
of the Superior Seed” and an invisible part, the “Name, which is the 
only-begotten Son.” The Gospel of Truth is not speaking about Jesus 
here, but it uses the term “name” in a formally similar way. Note, too, 
the distinction in Marcus (Irenaeus, Haer. 1.14.4) between the 
exoteric and esoteric names of the revealer. 


38.19 mystery of the invisible: As ed. pr. (58) note, the name of God 
given to the Demiurge by Sophia and kept secret by him is styled a 
“mystery” at Hippolytus, Ref. 5.36.2. 


38.20-21 filled with it by him: The first pronoun probably refers to 
the name; the second to the Son. The ears here are like the jars of 


36.30-34. 


38.21-22 the Father’s name is not spoken: Неге, ав Grobel (Gospel, 
183) notes, we find the most explicit reference to the Jewish tradition 
of the Shem hammephorash. Cf. 38.11-12. The fact that the Father's 
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name is not spoken serves as the image for the transcendence of the 
Father's essence. 


38.23-24 1415 apparent through а Son: Cf., with ed. pr. (58), fr. 2 of 
Valentinus (Clement of Alexandria, Strom. 2.20.114,3), eis бе ёстіу 
dyads, об таррточа 1) діа тоб 0109 $avépoocts. 


38.25 will be able (етад)): Ed. pr., Grobel (Gospel, 182), Ménard 
(L’Evangile, 179-80) construe the conjugation base as a perf. rel. 
However, the Gos. Truth, unlike the Ту. Trac., does not use вта(2) 
as a form of that conjugation base. This must be an A? fut. rel., as Till 
(Or. 27 [1958] 280) recognized. 


38.25-26 for him, the great name: The reference here is ambiguous, 
perhaps deliberately so, given the intimate relationship between 
Father and Son. The “great name” is most likely the Father himself, 
the “name” that remains invisible. It could also be the Son, who is the 
name of the Father in the senses described in the preceding 
paragraph. 


38.26-28 him alone to whom the name belongs: Again the phrase is 
ambiguous. The name belongs to the Father, but it has been given to 
the Son (38.11-12). It might be possible to construe the affirmation 
here to be saying that the Father alone can utter a name for himself, 
since he alone knows himself in a way that enables him to do so. Cf. 
38.34. This notion is explicit in the 777. Trac. 54.40-55.14. It is more 
likely, however, that the one to whom the name belongs 15 now the опе 
to whom the name has been given, namely, the Son. He “alone” (yet 
along with other “sons” of the name) has the power to utter a name for 
the Father. The question asked in the next paragraph (39.30-32) 
clearly presupposes that the Son has been said to utter a name for the 
Father. 


38.28 sons of the name: Nagel (OLZ 61 [1966] 8) sees here another 
example of translation from Syriac, but the construction is at home in 
the NT. The author may have modeled the phrase on such 
expressions as “sons of God” іп Gal 3:26 and Rom 8:14. Cf. Bóhlig, 
Muséon 79 (1966) 320. If such texts did influence this phrase, the 
alteration from “sons of God” to “sons of the name” may be a way of 
Suggesting that those who accept the revelation have a more 
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mysterious ог exalted Father than the being characterized as “God” in 
the NT. 
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38.29 іп whom rested the name of the Father: Ed. рт. (59) note the 
Valentinian liturgical formula recorded in Irenaeus, Haer. 1.21.3, 
*Peace to all on whom this is rests.” Ménard (L’Evangile, 180- 
81) suggests that the “name” here is a symbol for the Pleroma. 
Although the term is a flexible and complex one, as we have seen, the 
primary referent here is the Son. For a close parallel to the 
affirmation here, cf. Tri. Trac. 58.36-59.1, where the Son is said to 
“rest” оп the Church, as the Father “rests” on him. 


38.31-32 (who) in turn themselves rested in his name: Cf. 24.9-21. 
38.33 the Father is unengendered: Cf. Tri. Trac. 51.19-52.4 and 
57.8,12, where the point is developed that the Father is a father in the 
truest and fullest sense of the term because he is unbegotten. 


38.34 begot him for him (self) as a name: As Schenke (Herkunft, 53) 
notes, the object pronoun probably refers to the Son, him alone to 
whom the name belongs. Cf. 38.10. 


38.36-38 the name...should be over their head as lord: Cf. Phil 2:9- 
12. There may here be the same paronomasia as at 40.8-9. 


28.26 the aeons: The term is used here apparently in a technical 
sense to refer to the emanations of the Father in the pleroma, although 
it could possibly be understood as a more general term for *the 
worlds" as at Heb 1:2. 


39.1 the name in truth: Тһе Tri. Trac. frequently evidences a 
concern with the proper sense of the divine names. Cf. 77. Trac. 
51.21, 52.2 and frequently. 


39.3-6 the name is not from (mere) words... but is invisible: The 
distinction which is made here is between the sense or meaning of a 
word and the audial or visual symbols used to express that sense. That 
“sense” is “invisible,” i.e., imperceptible to the senses. Such a 
distinction was known to Stoic linguistic theorists in their discussion 
of dowpara ekra. Cf. SVE 11.166-171,181. This bit of semantic 
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theory is applied to the name of the Father. The “sense” or “meaning” 
of that name 15, like the sense of any word or name, invisible, because 
the referent of the name is the transcendent and incomprehensible 
one. 


39.5 appellations (gNMNTTaeEIpeN): Nagel (OLZ 61 [1966] 12) 
derives the term from Syriac “иттаһа. The retroversion by Ménard, 
Aóyot дуоравтиковг is possible. It would also be possible to see the 
Coptic as a translation of an abstract Greek term such as óvopaota. 
Cf. LSJ 1233a. Bohlig (Muséon 79 [1966] 320) properly notes that the 
Coptic word is otherwise unattested and says nothing about the term 
it translates. 


39.7 he gave a name to him alone: There are several related 
problems in this and the following clauses. (1) The meaning of 
oyaeeTq can be either “self” or “alone.” Previously in this para- 
graph (38.27, 33) it has meant “alone” and we assume that it does so 
again here. (2) It is unclear in several cases what pronoun оүлєєта 
intensifies. It most frequently intensifies the immediately preceding 
noun or pronoun, although it can modify an earlier element in the 
sentence, as Grobel (Gospel, 185-87) notes. Only the context can 
determine the proper construal and here the context is ambiguous. (3) 
The referents of the pronouns throughout the passage are uncertain. 
We shall specify what seems to be the most satisfactory construal, but 
others are certainly possible. (4) The term “name” can have several 
senses, as has already been noted. 

In this case it would appear that the author refers back to the event 
mentioned at 38.7-8. The Father “named” or conveyed the fulness of 
his being to the Son alone. Cf. Schenke, Неткипії, 53. It is also 
possible that the text here refers to the Son’s “uttering a name.” Cf. 
38.25-28. Later, at 39.31, the terminology of “giving a name” will be 
applied to the Son. Till (ZNW 50 [1959] 183) and Ménard 
(L’Evangile, 66) adopt the alternative meaning of оуаєєтад, 
“himself” and render “He (the Father) gave himself a name.” 

In general, it might be suspected that the ambiguity involved here 15 
intentional, designed perhaps to reflect the intimate and mysterious 
association of Father and Son. 


39.8 since he alone sees him: Here the adjective “alone” could 
modify either the subject or the object. We assume, as does Schenke 
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(Herkunft, 53) that it is the Son alone who sees the Father. Cf. John 
6:46. It might also be possible that the author claims that the Father 
names the Son because the Father sees the Son alone, perhaps in the 
primordial state mentioned at 38.35. For this construal, cf. Grobel, 
Gospel, 185-187. 


39.9 he alone having the power: Giving a name was an activity of 
the Father at 38.11-12, and probably at 39.7; here the term may 
already be used as at 39.30-31 for the naming activity of the Son. We 
suggest that the pronouns have the same referents as in the 
immediately preceding clause, and thus that the Son alone has the 
power to “name” the Father. For the alternative construal, that the 
Father alone has the power to name the Son, cf. Schenke, Herkunft, 
53. The pronominal ambiguity may have been less acute in a Greek 
original, where the phrase represented by the subordinate clauses 
here would have been represented by participles which would clearly 
indicate the nouns or pronouns modified. 


39.17 healone knows it: Presumably the one who exists alone knows 
the name. Again it might be possible to construe the intensifier with 
the object rather than the subject. ‘Thus “He (the one who exists with 
his name, i.e., the Father) knows it (the name) alone." It might even 
be possible to see the referents of the pronouns reversed. ‘Thus, “It (the 
name, 1.е., the Son) alone knows him (the Father)." None of these 
other possible construals lead as naturally into the next phase of the 
argument as does the first. ‘That argument seems to be: Since the one 
who exists (the Father) alone really knows the name (i.e., his 
essence), he alone can give it (і.е., communicate and reveal it) to the 
Son. 


39.18-19 and alone (knows how) to give him a name: Again, the 
position of the adjective *alone" is problematic. The clause could read 
“and (knows how) to give him alone а name.” The infinitive arpeqT 
is construed as complementary after qcayne. It could also be 
construed as the subject of the following nominal predicate, which 
functions possessively. This is the understanding of the syntax 
adopted by Till (Or. 27 [1958] 280) and Schenke (Herkunft, 54). 
They thus translate, “апа to give him alone a name is the task of the 
Father." Ed. рт., Grobel, and Ménard misconstrue the clause as if it 
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were а cleft sentence, translating, “it was to him alone (the Son) that 
the Father gave a name,” vel sim. 


39.19 itis the Father: On our construal of the syntax here, the two- 
member nominal sentence identifies the main actor in the preceding 
clause. 


1019-20 the Son 15 his name: Cf. 38.7. 


39.20-21 he did not hide it in the thing: More pronominal ambi- 
guity surfaces here. Presumably the Father did not keep the "пате," 
ie, his essential nature, hidden. Ed. pr., Grobel (Gospel, 186), 
Schenke (Herkunft, 54), and Ménard (L’Evangile, 183), citing 
Hippolytus, Ref. 6.36.2, all take 2N rri2«oq as equivalent to 2N 
поп, “іп secret." Till’s explanation (Or. 27 [1958] 280) is to be 
preferred on orthographical and phonological grounds, since in 
Codex I, 4 and в, as well as rr and в are frequently confused, while q 
and п are not. The author is here again speaking in terms of the 
semantic theory which has been the underpinning of the discussion 
about the name. Any name is thought to be intimately related to the 
essence of what it signifies. If that essence does not come to expression, 
it remains “hidden” in the thing named. 


39.22-23 but it existed: Most translators take the following noun, 
"the Son" as the subject, but this would be odd without the resumptive 
particle N61 or ап м used to mark the complement after woon. Till 
(Or. 27 [1958] 280) correctly construed таунре as the preposed 
subject of the following sentence. The present phrase then contrasts 
with the preceding remark. The name was not kept hidden пог did it 
exist only potentially in the thing named, but it was itself fully 
existent as well, as the Son. 


39.23 as for the Son, he alone gave a name: Ed. pr., implicitly, Till 
(Or. 27 [1958] 280) and Ménard (L’Evangile, 66), explicitly, emend 
by introducing an indirect object, as would normally be expected with 
expressions for “naming” in this context. If the Father is in view as the 
subject of the name giving, then that emendation would be 
appropriate. It is likely, however, that here, as at 38.25, it is the Son’s 
“naming” of the Father that is in question. The objection encountered 
at 39.30-33 presupposes this. Hence no emendation is necessary. 
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29.24 the name ts that of the Father: This and the following clause 
together summarize the two major points which have, in a rather 
convoluted fashion, been developed in the preceding paragraph. The 
first point is a more formal one. The “name,” the vehicle for revealing 
the essence of the Father, indeed the very essence of the Father 
himself, is by definition, “of the Father.” 


39.25-26 as the пате...15 the Son: The second summary point is а 
more material one, indicating or identifying what fulfills the formal 
condition just specified. ‘That which is the name of the Father, because 
it shares in the essence of the person named and points to or reveals 
that essence, is the Son. 


39.26-28 where indeed would compassion find a name: This is a 
surprisingly concrete conclusion to the discussion of the “name.” “To 
find a name” is also a curious phrase, which is unparalleled in the 
lengthy discussion of having or giving a name, although the term 
“name” probably functions in the same complex way it has heretofore. 
The question, then, is “what adequately expresses, because it really 
conveys the nature of,” compassion. The answer is that it is something 
that is with the Father, namely the Son. Recall that speaking about 
Christ was earlier associated with the mercy of the Father (36.13-19). 
This remark probably functions in a similar fashion to interpret an 
affect, compassion, intellectually. 


39.29 no doubt one will say: As Grobel (Gospel, 187) notes, this 
objection is typical of a diatribe style. The objection is in essence, how 
can the Son in any sense be said to name the Father who existed 
before him. One rather obvious answer would be that the Father does 
not in fact pre-exist the Son, but generates him eternally. Cf. Тп. 
Trac. 57.40-58.18, where the co-eternity of Father and Son is 
explicitly affirmed. The Gos. Truth does not make this move 
explicitly, although it could have on the basis of its description of the 
relation of Father and Son in 38.9-10. Here the author deals with the 
issue indirectly by reflecting further on the name. The revelatory 
name that the Son possesses is as much his own as it is the Father’s. 
The formulation of the question recalls Ap. John BG 24.4-5; CG 
П,г2.15-17; ІП,Г11.12-14; ГУ,г4.24-28. 


29.22 pre-existed (аурп Науооп): For earlier discussions of the 
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anomalous qualitative, cf. Till (Or. 27 [1958] 280) and Quecke 
(Muséon 75 [1962] 297-98). The construction is also now attested in 
the Treat. Res. and the Tri. Trac. See the indices s.v. аусоттє. B. 
Layton (The Gnostic Treatise on the Resurrection [HDR 12; 
Missoula: Scholars, 1979] 191-92) discusses the construction and 
notes that it is not as anomalous as it first appears. 


40.6 1115 not therefore (NTaq ем бе пе): Ed. pr. (126) followed by 
Grobel (Gospel, 188), apparently Schenke (Herkunft, 54) and 
Ménard (L’Evangile, 67), construe ембе as an orthographic variant 
of бе. Till (Or. 27 [1958] 280) and Arai (Christologie, 64, n.2) 
correctly construe as two words, the negation and the conjunction. 


407 the name from the Father (прєм АВАЛ MmiwT): This 
expression contrasts with the “proper name.” Hence, less literally, it 
might be rendered, “the derived name” or “improper designation.” 


40.8-9 proper name (xaeic Npen): Nagel (OLZ 61 [1966] 12) sees 
here a reflex of a Syriac expression, but it is more likely a translation 
of the Greek коро» дуома, as most commentators recognize. The Tri. 
Trac. (51.39 and frequently) has a similar concern with the *proper 
name." 


40.0-10 name on loan: Ed. pr. (59) usefully note Tertullian, De 
test. anim. 2 and Irenaeus, Haer. 1.6.4, where psychics are said to 
have grace only *on loan," while pneumatics own it. The issue is 
different, but the terms of the contrast are the same. The Son owns the 
"proper name" of the Father because he shares his very being (28.0- 
ro). Cf. also Tri. Trac. 134.20. 


4010-11 as (do) others: Note, for instance, how the Demiurge at 
Iri. Trac. 100.27-30 is called by all the names which pertain to the 
highest level of reality. 


40.14 this is the proper пате: The demonstrative could well refer to 
the Son, as Grobel (Gospel, 189) notes. 


4015 there is no one else: There is по one but the Father who "gives 
the name? to the Son. Because the Father really communicates his 
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being to the Son (28.7-15), the Son сап, in turn, utter the name and 
hence, reveal the essence, of the Father. 


40.16 unnamable: Cf. 38.22. As Ménard (L’Evangile, 184) notes, 
the namelessness of the first principle is a common affirmation in 
second-century religious texts. Cf. Festugiére, La Révélation, vol. 4.1, 
70. Note also the unnamability of Jesus in Marcus (Irenaeus, Haer. 
1.15.1, 6). 


40.18-19 he who 15 perfect: This phrase, and the demonstrative in 
40.20, presumably refer to the Son, who is the perfect expression of 
the Father. 


40.22-23 to see it: The object pronoun could refer either to “the 
name” or it could be translated “to see him” and be taken as a 
reference to the Father. In either case, the point of the remark is the 
same. The perfect Son alone has the power to see, and to articulate in 
revelation, the essential being of the Father. 


IX. The Goal of Return: Rest in the Father (40.23-43.24) 


The final section of the text recapitulates the doctrine of the whole 
text about the movement from and to the Father, with emphasis on 
the final state of those who return to the primordial unity. 


40.23 when it pleased (Nrape[[qq]qwk): The papyrus surface 
here is quite pithy and it apparently caused the scribe some difficulty. 
After two botched attempts to write q, he finally succeeded. He then 
apparently tried to cancel the first two q’s with a horizontal stroke. 
The bad surface then caused the ink to seep to the left, leaving a 
horizontal line through ape as well. 


40.24-25 which is loved (єтоүла)д): Grobel (Gospel, 189), 
Schenke (Herkunft, 54) and Arai (NT 5 [1962] 215; Christologie, 64, 
п. 1) analyze the verb form here as єтоу дауға “which was uttered,” 
but this is impossible since objects cannot in general be suffixed 
directly to the infinitive in bi-partite conjugations. Ed. pr. implicitly; 
Till (Or 27 [1958] 281), with some hesitation; and Ménard 
(L’Evangile, 184) emend to er<q>oyaqwg “which (or whom) he 
loved.” ‘This emendation is possible, since oyww is an exception to 
the rule of the direct object. However, no emendation is necessary. As 
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is the case in the 77. Trac. (57.34, 65.15, 69.22 and frequently) the 
pronominal element of the relative converter has been omitted by 
crasis with the initial oy of the infinitive. 


40.26 that 15 (N61): As Grobel (Gospel, 191) notes, the particle is 
probably here used irregularly as at 38.14, to resume the object, not 
the subject, of the preceding clause. Till (Or. 27 [1950] 281) and 
Schenke (Herkunft, 54) however, take it as resuming the subject. 


40.27 who came forth from the depth: The bestowal of the name, i.e., 
the communication of the essence of the Father to the Son, brings the 
latter from potential existence in the mind of the Father into actual 
existence, where he can reveal the Father's secrets. Cf. 22.25. 


40.28 secret things: Cf. 24.12-14, 27.7-8. 
40.29 without evil: Cf. 18.36-40 and Tri. Trac. 53.6. 


40.22 the place: As Grobel (Gospel, 191) notes, this term recalls the 
common rabbinic periphrasis for God, hammaqom, although a 
specific connection with rabbinic traditions here is unlikely. For a 
similar designation of the Father, cf. Tri. Trac. 60.5. 


40.33 resting place: Cf. 22.12. As ed. pr. (19) note, the pleroma is 
referred to in similar terms at Irenaeus, Haer. 3.15.2 and Exc. Theod. 


55.2. 
41.1 glorify: Cf. 19.33-34. 
41.3 sweetness: Cf. 24.8-9. 


41.4 the place each one came from: Cf. 22.14-15. The revelation by 
the Son about the Father’s place is at the same time revelation about 
the source and destiny of all beings which come from the Father. 


41.6 establishment (те2о арєтд): Cf. 28.14. Тһе term appears 
frequently in the Tri. Trac., meaning something like “constitution,” 
“establishment,” or “essential being.” It perhaps translates 
отдстасів. Cf. Heb 1:3, 2:14, III. 
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41.7 he will hasten: The referent of the subject pronoun is ambi- 
guous. It is probably not the same actor as the one who “will speak" 
(41.5), who is presumably the Son, but is rather a reference to “each 
one” (41.3-4), as Till (Or. 27 [1958] 281) suggests. 


41.7-8 return again: Cf. 21.10—11, 22.21-23, 25.8-19. 


41.9-10 the place where he stood: Standing and “stability” are 
images commonly used to describe the transcendent, immutable being 
of the Pleroma. Cf. Simon Magus in Clement of Alexandria, Strom. 
2.11.52,2 and the Megale Apophasis in Hippolytus, Ref. 6.12.3, 6.13, 
6.17.1, 6.18.4. 


41.10-12 taste...nourishment...growth: For similar imagery, (f. 
Tri. Trac. 62.12, 69.19, 104.22, 126.32. 


4112-14 his own resting-place is his pleroma: On the general 
ambiguities of the term pleroma, cf. the note to 16.25. For the 
designation of individual emanations from the Father as “pleromas,” 
cf. Irenaeus, Haer. 1.14.2 and Exc. Theod. 32.1, noted by Robison (/R 
43 [1963] 241) and Ménard (L'Évangile, 186). The point of this 
remark is that the return of “each one” (41.4) to his source restores 
him to the fulness of being, and deficiency is thus eliminated. Cf. 
18.7-11, 24.28-22. 


41.14-15 all the emanations: For the word |н, cf. 22.37. 


4116 and (A y«2N): The form of the conjunction is quite unusual, 
appearing only here. It is, no doubt, equivalent to oya2N which 
appears at 19.37 and frequently. Alternative forms are оүє?н at 37.2 
and OYW22N at 43.5. 


41.17 root: Cf. 17.30. 

15 in (тте 2N): The Coptic irregularly combines the copula with ап 
adverbial predicate, hence, Till (Or. 27 [1958] 281) deletes the copula. 
The text probably is an overly literal translation of a Greek phrase. 


41.19-20 destinies (NNOYTWa)): The precise force of the term 
“destiny” here is unclear. Ménard (L’Evangile, 186) indirectly 
associates тора) with Valentinian speculation on the épos or Limit, 
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on which see Tri. Trac. 75.13, 76.32, but it is hardly clear that the 
term used here refers to any of the various principles which divide and 
articulate the cosmos. It is more likely that here the eschatological 
position of the beings which emanate from the Father is in view. For 
the element of “predestination” in the text, cf. 21.22-25. 


41.20-21 each опе 15 manifest: It may be, as Ménard (L'Évangile, 
186) suggests, that the author here alludes to a protological 
manifestation or formation of the beings which emanate from the 
Father, but it is more likely that a soteriological moment is in view. 
Cf. Tri. Trac. 118.14-28. 


41.22-23 through their own thought <...>: Something has prob- 
ably been omitted by the copyist at this point. A verb such as "they 
might be perfected” (Schenke, Herkunft, 55) or "they might ascend” 
(Grobel, Gospel, 195) was probably involved. 


41.24 the place to which they send their thought: The soteriological 
process envisioned here is described in detail at 77:. Trac. 77.27-78.7 
and 78.23-28, where the paradigmatic experience of the Logos is 
recounted. 


41.28-29 his head: Cf. Ттт. Trac. 118.34-35, where Christ 15 said to 
be the "head" of the spiritual class of human beings. The imagery 
recalls such NT texts as Eph 1:22, 4:15; Col 1:18, 2:10, 19. Cf. also 
Exc. Theod. 42.2, 43.1-3, noted by ed. pr. (59). 


41.30 they are supported (сєємаотє NMMEY): Grobel (Gospel, 
195) emends by deleting the n, translating “they are enclasped.” 
Schenke (Herkunft, 55) emends the plural object pronoun to the 
singular, translating “they rule with him." The text does not need 
emendation, and the proper meaning of the verb is indicated by Till 
(Or. 27 [1958] 282). 


41.33 they participated in his face: As ed. pr. (59) note, similar 
imagery, derived possibly from Matt 18:10, is found at Exc. Theod. 
23.4-5. Cf. also Irenaeus, Haer. 1.3.5. 


41.34 by means of (хвал 2iTOOTY): The singular pronominal 
object is resumed by a plural noun, leading to the emendation 
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2iTOOTOY proposed Бу Grobel (Gospel, 195). It should be noted, 
however, that in such constructions concord of number is often not 
observed. Cf. Till, Or. 27 (1958) 282. 


41.34 kisses: According to Tri. Trac. 58.24, the aeons emerge from 
the Father and Son “like kisses.” Here the imagery is used rather of 
eschatological reunion. Segelberg (Or. Suec. 8 [1959] 14) sees here a 
possible allusion to a sacrament of the bridal chamber mentioned in 
Gos. Phil. 67.30, 69.1-4, 69.24-70.4 and 71.9-15. 


42.1 in this way, for (мпірнтє xe): Most translators construe 
these words as correlative, thus producing a translation such as “they 
do not become manifest in such a way as not to surpass themselves,” 
The litotes implies that the emanations do “surpass” or “transcend” 
themselves. The use of Мпірнтє xe as correlative would, however, 
be unusual. It seems simpler to take the prepositional phrase as 
retrospective, referring to the intimate unity of the emanations and the 
Father upon receipt of the revelation. For this understanding of the 
syntax, cf. Till, Or. 27 (1958) 282. The “emanations” are not 
manifested as such because to do so would be an act of hybris. Their 
exaltation depends on the revelation which they have received. 


42.2 they were not themselves exalted (мпоүр TTE MMIN Ммау): 
The intensifying pronoun MMiN MMa y must refer to the subject. Till 
(Or. 27 [1958] 281) and Grobel (Gospel, 195) emend, by introducing 
after тпє an object pronoun <Ммаү> which yields "they did not 
exalt themselves." Тһе meaning would be the same, but no 
emendation is necessary, if the verb 1s understood as intransitive. 


42.3 (yet) neither did they lack the glory: Cf. Rom 3:23. There is ап 
implicit contrast between the appearance of the recipients of 
revelation (41.35ff.) and their actual state of unity with and proper 
apprehension of the Father. Schenke (Herkunft, 56) understands the 
phrase quite differently as “they did not fail in praising the Father." 


42.5-6 small ...harsh...wrathful: The second and third terms used 
here allude to attributes of the God of the OT, who is viewed 2s 
inferior to the transcendent Father in most Gnostic systems. The 
precise allusion of the first term is unclear. As Grobel (Gospel, 197) 
notes, Irenaeus, in Haer. 3.24.2, accuses the Gnostics of considering 
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God “small” (minimum arbitrantes eum). Contrast the affirmation of 
the Father’s greatness at 42.14. 


42.8 sweet: Cf. 24.9 and 33.33. 


42.10 no need to be instructed: For OT evidence that God needs 
instruction Grobel (Gospel, 197) suggests that Gnostics might have 
appealed to Job 21:22. Gen 2:9 is used in precisely this way at Hyp. 
Arch. 89.20-21. 


4212-12 of the...greatness (NTOOTC NTMNTNAO): Nagel (OLZ 
61 [1966] 8) sees this phrase with pronominal sufhx and noun objects 
of the preposition as a Syriacism, but the construction is common in 
Coptic. Cf. ТШ, Koptische Grammatik, #236, and Bóhlig, Muséon 


79 (1966) 320-21. 


4214 immeasurable greatness: Cf. 35.10. This is a common 
designation for the primordial Father in various Gnostic sources. Cf. 
Ap. John BG 25.13; 72.18; CG IL r4.1, 29.1; СС ПІ,гб.5, 37.19; СС 
IV,r5.25-26, 44.25, noted by Ménard (L'Évangile, 189) and 
Irenaeus, Haer. 1.2.1, noted by ed. pr. (бо). Cf. also Тт. Trac. 52.26 
and 54.20. 


42.15 wait for: Cf. 34.37-35.3. The verb may retain here something 
of its basic meaning of "stretch after." 


4217 the perfect опе: Cf. 18.22, 21.9. 
42.21-22 they rest: Cf. 22.12. 
42.24 twisted around (єублмламмт ... мпкотє): As Grobel 
(Gospel, 197) notes, the graphic but obscure image used here may be 
reflected in Irenaeus, Haer. 2.16.4, where the heresiologist accuses the 
Valentinians of “circling about those things which are below.” 

the truth (мтмнє): The preposition is unusual. One would expect 
NTMHE and there is no reason for assimilation here. 


42.27-28 the Father 1s within them: Cf. 18.20-21. 


42.32 they are set at rest (eyt MTan): Literally “they give rest." 
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The construction usually has a dative of the person to whom rest is 
given. Cf. 33.5. Either a dative has accidentally fallen out of the text 
here, or the verb is used intransitively. 


42.33-34 they will heed their root (єүмлсотм атвүмоүме); 
For the image of the root, cf. 17.30. “Heeding” the root is an oddly 
mixed metaphor. Nagel (OLZ 79 1966 12) suggests that моүме 
mistakenly translates the Syriac qr’, “call,” taking it to be ‘qr, “root.” 
However, the author often uses odd metaphors in his effort to speak 
about the ineffable and to provoke reflection about the transcendent 
and there is no need to see a Syriac original here, as Bohlig (Muséon 


79 (1966) 323-24) rightly argues. 


42.39 the rest: The “rest” are, presumably, those other than the 
“blessed” of 42.38, whose place is with their “root.” This language 
may well cloak a pneumatic, psychic and hylic distinction, as Ménard 
(L’Evangile, 191) argues, but it is significant that this distinction is 
not made explicit. Ménard’s inference that the text is addressed only 
to pneumatics is unwarranted. Uninitiated hearers could understand 
the word in terms of a Christian/non-Christian dichotomy, as Grobel 
(Gospel, 199) suggests. 


42.41 1115 not fitting: Cf. Tri. Trac. 51.2. 


43.1 having come to be in the resting place: The author here 
expressed something of the “realized eschatology” common to many 
Gnostic systems. He suggests that, having had his deficiency of 
ignorance removed, he has already, in some sense, arrived at his 
ultimate destination, although there apparently remains a final 
reintegration (43.3). The first person references here and at 43.3 аге 
the only ones in the text. 


43.3 in it: Presumably this is the “resting place,” although the 
pronoun could also be translated “him” and refer to the Father. 


43.3-4 and to be concerned (ayw acpqe): The sentence is 
elliptical and what is to be supplied is unclear. It is probable that the 
infinitive may be coordinate with awexe in 43.2 and that the 
conjunctive has adversative force. Thus, it is not fitting for the author 
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to speak of anything else, but it is fitting for him to be concerned about 
the Father and the “true brothers." 


43.5 and (OYw22N): On the unusual spelling of the conjunction, cf. 
41.16. 


43.9 who appear: As Ménard (L’Evangile, 191) notes, something 
appears or becomes manifest when it achieves actual existence. Note 
the distinction between potential and actual existence developed at 


27.24-28.7. 

4312-12 light which is perfect: СЇ. 32.26-30. 

43.14 seed: Cf. т John 3:9. As Ménard (L’Evangile, 192) notes, the 
collocation “seed of light” appears at Irenaeus, Haer. 1.13.2 and 


1.15.3. Seed imagery is common in Valentinian texts and it 15 
developed in diverse ways. Cf. Treat. Res. 44.35 and Tri. Trac. 88.20. 


43.19 good: Cf. 36.35. 


ІШ 
ШІ! 
өті 
‘ge 
{ б М 
ТІНІ 
Ann ( 
ss 
higi 
en to 
Маі 
ЙҮ; 
ІШІ 
А 
ШШ 
tie 
"Ht 
ИШЩ 
«| 
is (е 
е 


іші) 
th serer 


THE TREATISE ОМ THE RESURRECTION 


1,4:43.25-50.18 


Malcolm L. Peel 


43.25 Some there are: This is a polemical reference to those whose 
search for eschatological fulfillment (i.e., “their own rest” 43.34-35) 
is misdirected (46.26) and arrogant (43.30-32). By contrast, Rhegi- 
nos, “eager to learn” about last things (47.15-16; 44.2-6), submis- 
sively seeks (44.5) and has found this Truth with the assistance of his 
teacher (the author) through the gift of the Savior (43.35-37). 

As Martin (The Epistle, 20-21) notes, the anonymous, polemical 
reference to “some” (тігес) appears in the Pauline epistles (e.g., Rom 
3:3,8; 1 Cor 4:18; 15:12; 2 Cor 4:18) and is characteristic of Ignatius' 
references to his opponents (e.g., Eph. 7.1; Mag. 4.1; Trall. 9.1; Phil. 
6.1). Puech and Quispel (ed. pr., 19) note that eiat ої, eirt TOAAOL ot, 
etc., are phrases commonly used at the beginning of Patristic texts. 
Despite conventional language, the text may have originally been a 
genuine letter whose prescript was lost. 

my son, Rheginos: Rather than a “patronizing insult" characteristic 
of the Cynic-Stoic diatribe style (so Layton, “Vision,” 202, n. 57), the 
address is more likely an expression of spiritual or didactic filiation, a 
usage commonplace in Wisdom literature. Cf. Prov 1:8; 7:1; 23:26; 
and Sir (LXX) 2:1; 3:12,17; 10:28. It also appears in second-century 
Fathers: Clement of Alexandria, Strom. 1.2.1 and Irenaeus, Haer. 
4.41.2. 

The name Rheginos, appearing also at 44.22; 47.3 and 48.10, was 
borne by several prominent persons in the late Hellenistic period, 
though none is identifiable with our recipient. (See, under “Rhegi- 
nos,” A Dictionary of Greek and Roman Biography, William Smith, 
ed. [London, 1890] 642-49). The addressee, “my son Rheginos,” га- 
ther than being a literary fiction (as Dehandschutter, OLP 4 [1973] 
105-106; Layton, Treatise, 119-120; “Vision,” 198-203; and especial- 
ly Martin, VC 27 [1973] 279f. seem to hold), is probably a real person 
(so уап Unnik, ЛЕН 15 [1964] 146; Frid, De Resurrectione, 6; Bazan, 
RevistB [1976] 160f.; Peretto, Aug. 18 [1978] 63, n.1; cf. Peel, Epistle, 
5-12). 
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43.26 who want/wish: (eywwe): The crasis (for eyoywwe) ap. 
pears frequently in Codex I. For similar errors in the Sahidic and 
Achmimic NT, see Layton, Treatise, 137. 

to learn much/many things (хсво a2A2): The underlying Greek 
was probably рахбаре тоХда or ToAvpadety (so ed. pr., 19), terms 
which, with their cognates, such as полорабви), ToAvpadera, are used 
pejoratively in Greek philosophy. Heraclitus (B40, I.160,3-4 Diels- 
Kranz) and Democritus (B64, П.158,10), for example, drew sharp 
distinctions between “knowing many things” and having “true under- 
standing.” Especially within the Platonic anti-Sophistic tradition, 
however, 7oAvpadera acquired a negative connotation, e.g., in Plato, 
Euthyd. 278B; Soph. 233D-E; Amat. 137B. See, further, Martin, 
The Epistle, 21-23 and Layton, Treatise, 39-40. For an example of 
similar anti-Sophistic sentiment from the third century, note the Neo- 
platonist Porphyry of Tyre, Ad Marcellam 9 (cited by van Unnik, 
ЛЕН 15 [1964] 166): “Lack of education (йтолбеооа) is the mother of 
all passions; but education will not be received in learning many 
things (ёк woAvpadeias), but is perceived in the loss of psychical pas- 
sions.” Whether the “philosophers of this world” who practice “per- 
suasion” (то тейбешу), as mentioned in Treat. Res. 46.4-13, are to be 
connected with “some who” (in Sophistic fashion) “want to learn 
much” is not certain. For this possibility, see Layton, Treatise, 204. 


43.27 this goal: On the use of demonstrative pronouns and articles, 
such as пі», іп Treat. Res., see Layton, Treatise, Appendix I, 167ff. 

In this context, axo7ós functions as a “metaphor for the immediate 
objective of one's efforts,” i.e., “learning many things/much" (43.26) 
through grappling with questions which are unanswered (so Layton, 
Treatise, 41; cf. Guillaumont, ЕНЕ 171 [1967] 84). At the same time, 
as Martin (The Epistle, 21f.) indicates, in Sophistic tradition ското 
connotes “one’s aim throughout one's whole life, i.e., one’s life orien- 
tation." Certainly our author's interpretative comment in 43.24-35 
would seem to indicate that though the Sophist-like questioners have 
a more proximate goal of seeking answers to “academic” (?) questions 
(43.30), their ultimate *aim" is, like that of all human beings, to 
achieve eschatological fulfillment, i.e., “rest.” 


43.28-29 questions whose answer is lacking: NENZHTHMA (= @1т1- 
para), is another terminus technicus meaning “questions of а philo- 
sophical nature.” Puech and Quispel (ed. pr., 19) note that the term is 
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often used correlatively with 7) Avots (= пвол in 43.29) or in titles of 
pagan and Christian books, e.g., the “Questions and Answers” litera- 
ture of Hellenistic and Imperial times. As opposed to the “raising of 
questions which have no answer” (a common criticism of the Sophists, 
so Martin, The Epistle, 23), however, these opponents deal with 
questions which occasionally find an “answer” (so Treat. Res. 43.30- 
31). Van Unnik (/ЕН 15 [1964] 146-47) believed these to be real 
questions about the resurrection, as reflected in Tertullian, De res. 
mort. 63; Justin, 1 Apol. 80; Athenagoras, Res. 1. While һе may be 
correct, we prefer the interpretation offered in our note to 43.27. It 
should be noted that, while the “questions” or “problems” with which 
the “some” (43.25) grapple lack “their answer/solution,” the ques- 
tions of Rheginos have a “solution” (44.39-45.1) which is ultimately 
embodied in Christ (45.5). See, further, Martin, The Epistle, 24; 
Puech, ed. pr., 25, оп 45.5; Peel, The Epistle, 39, 64f., 129, 131, 143. 


43.30 If they succeed (ayw вүшаммеевте): Literally, “and if 
they succeed” or “hit the mark.” 

with these (aneel): Haardt (Kairos NF 11 [1969] 2, п. 5) unneces- 
sarily emends the plural demonstrative nee! in 43.30 to the singular, 
neei, making the antecedent mBwa rather than 2NZHTHMa. СІ. 
Till in ed. pr., 50. It is preferable to understand the meaning as fol- 
lows: “If they succeed with these (questions/problems) with which 
they are grappling, ...” See, further, Martin, The Epistle, 24-25. 


43.30-32 they usually think very highly of themselves (аухумєує 
A2ZNMNTNAO норні NoHTOY): The translation reflects the force of 
the praes. cons. (ayay-). As succeeding lines make clear, this descrip- 
tion is pejorative. The author may echo Paul’s contrast between the 
“wisdom of this world” acquired by rational (sophistic) means, which 
leads to false “boasting” (cf. т Сог 1:17-25; 3:18; 8:1; Rom 12:3; cf. 
also Ignatius, Eph. 18.1; Trall. 4.1; Diog. 12.4-5; Barn. 19.1-3), and 
the “true wisdom,” born of faith, which leads to humility. Cf. also 
Bazan, RevistB 38 [1976] 161, n.2. Puech (ed. pr., 19) compares Gos. 
Truth 19.20-26. 


43.33-34 they have stood within (жүлге арєтоу мфоүм): 
Though Schenke (OLZ 60 [1965] 475) suggests that the a y- of aya- 
2€ (as also the ax- of akpriMe ye in 48.6) is a dialectical form (cf. 
ABF) of the pres. II, rather than a perf. I, this is unlikely. As Layton 
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notes (Treatise, 193; cf. 138), the pres. II in Treat. Res is always 
formed with €-, whereas the perf. I alternates between a- and 22-, 

The phrase “stood within the Word” echoes a common Pauline 
expression. Cf. 1 Cor 15:1; Rom 5:2; 1 Cor 16:13; Phil 1:27; 4:1; Col 
4:12; 1 Thess 3:8. Later the phrase takes on the meaning of holding 
firm traditional teaching. Cf. 2 Thess 2:15; and Ignatius, Pol. эл. 
With Krause (Die Gnosis, 2. 163, п. 3), СІ. Gos. Truth 42.11-25. Cf. 
also, especially in the light of the following connection between 
“truth” and “rest,” Dial. Sav. 120.1-7; 143.6-10. 

Word of Truth: We have argued (Peel, Epistle, 17, 37, 39, 47, 131 
n. 85) that this phrase, with NT antecedents at Col 1:5; Eph 1:13; 2 
Cor 6:7; 2 Tim 2:15; Jas 1:18, refers to at least some written Scrip- 
tures. The state of the NT canon at the probable time of composition 
of Treat. Res. (ca. 160-185 A.D.) does not preclude such a conclusion. 
Further allusions to Scripture may be found in the author’s citation as 
authoritative both the “Apostle” (45.24-25) and “The Gospel” (48.7- 
8); his contrast between the opacity of his own teaching and the clarity 
of the “Word of Truth" (44.20-45.4); and his allusion to his own 
“exposition” of the Word of Truth (50.6-7). Others think “Word of 
Truth” refers to something different. Martin (Numen 20 [1973] 27) 
believes it is the oral “preaching” that embodies truth revealed solely 
by the Divine (cf. Justin, Fr. Res. 1). Note the term хі (“receive”) in 
43.36, for тараХамбағешю, a terminus technicus for oral transmis- 
sion, e.g., in 1 Cor 15:1-3; Gal 1:22; cf. СН 1.26b. Bazan (RevistB 38 
[1976] 161-62, n. 3) believes, however, that the phrase is equivalent to 
“Gospel of Truth,” used among the Valentinians (Irenaeus, Haer. 
3.11.9). An expansion and reinterpretation of the original Pauline 
expression “word of truth” (= the kerygma), the Valentinian “Gos- 
pel” consists of an interpretative “gnosis” of the kerygma. Layton 
(Treatise, 42) translates 43.34 as “account of truth,” and interprets it 
to mean that the questers, inflated with their supposed successes in 
“learning many things,” do “not even (stand) within a mere account 
about the truth, not to speak of truth itself.” Cf. Clement of Alexan- 
dria, Strom. 6.16.149,3f. Denying that the phrase “Word of Truth’ 
refers to the canonical Scriptures, Layton refers the phrase to the 
“Savior’s teaching,” albeit a teaching that may be contained in a 
“school tradition” (113, n. 184). 

Although the author's йтаууєйміа (“exposition” or “declaration,” 
50.6) includes some, probably Valentinian, school tradition, to ex- 


"n 
E 
i 


5 
о T 
i ІМ (t 
jn 
aj gens 
[шй 
sone 
sii 
i ІШІ: 
sa d 
ш : 
үү 
m : 
‘lan ad 
san Tr 
ANL 
Л 
mana 


чи > 
ime glo: 
RU 
Шс 
he Cone 
Шз 
sr is 
es thnk 
ma lr 
wise: 
zy 
hr 


Bazan і 


THE TREATISE ON THE RESURRECTION 43.25-50.18 141 


clude entirely the written Scriptures from the "Word" is arbitrary and 
unjustified. 


43.34-35 They seek rather their own rest (єуармє N2oyo 
хпєумтам): Three scholars (Barns, JTS NS 15 [1964] 165; 
Schenke, OLZ бо [1965] 475; and Haardt, Kairos NF 11 [1969] 2, n. 
2, and Kairos NF 12 [1970] 247-48) prefer to translate N20yo a- ina 
comparative sense: e.g., "da sie nach mehr suchten, als nach ihrer 
Ruhe" (Haardt). Haardt argues that not to take N20 YO a- compara- 
tively forces one to conclude that the object of the search for which the 
non-Gnostics in the opening of the tractate are faulted (1.е., the acqui- 
sition of a broad smattering of knowledge) actually coincides with the 
saving content of the true gnosis (1.е., the concept of “rest”). Though 
we previously agreed with Haardt (see Peel, Gnosis, 63), now we 
would again maintain that behind the Coptic N20yo stands the 
Greek paAAov = “rather” (see Peel, Epistle, 53f.). In this we agree 
with Wilson and Zandee (ed. pr., 60), Martin (Numen 20 [1973] 28- 
29), Layton (Treatise, 11, 138 п. то), and Bazan (RevistB 38 [1976] 
154, 162-63 п. 4). The contrast indicated by *rather" is that the false 
seekers (non-Gnostics) think that it is by their own efforts and by 
human reason alone that they may *learn many things" (43.26), and 
ultimately acquire their eschatological *rest^; the true seekers, how- 
ever, realize that it is by the gift of Christ (43.36-37), made available 
through the "Word of Truth" (43.32-34), that they receive ultimate 
fulfillment or “rest” in the present! The false seekers are continually 
seeking (єуармє, pres. П); the true seekers have found. Bazan 
(RevistB 38 [1976] 163) recalls Augustine, Conf. 1.1.9—10: “fecisti nos 
ad te et inquietum est cor nostrum, donec requiescat іп te.” Puech (ed. 
pr., 20) supports this interpretation, though he finds еті sAetov be- 
hind N20yo. Further, as Layton (Treatise, 138) notes, «jyiN€ n- takes 
as its object the person asked; but a topic of inquiry, such as MTAN, 
here is introduced after wine with e- (a- А2). 

Rest: This eschatological goal of all human questing is related to 
and qualified by the “resurrection” (44.1-6). The term denotes both 
the cessation of anxiety about death and afterlife and a proleptic anti- 
cipation of the resurrected state. To be іп “rest” is analogous to “al- 
ready having been raised” (cf. 49.15-16,22-23,25-26). “Rest” is also а 
gift conferred by the Savior (43.35-37) and received through “know- 
ledge of the (Word of) Truth" (44.1-3). In short, coming to *know- 
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ledge” (yvwous) of the Truth is realizing hic et nunc eschatological 
“rest”. 

See, further, on the meaning of “rest” Р. Vielhauer, "АМАПАУ. 
ZIZ: Zum gnostischen Hintergrund des Thomasevangeliums," Ao. 
phoreta: Festschrift E. Haenchen (ZNW Beiheft 30; Berlin: Tópel. 
mann, 1964) 281-909; Peel, Epistle, 142-43; Peretto, Aug. 18 (1978) 
65; Haardt, Kairos NF 12 (1970) 247-48. Layton (Treatise, 42-43) 
finds a word play іп 43.35 on two types of “rest”: a repose of “те. 
creation? (MTAN) sought by the false seekers, and an “eternal repose" 
(пєєт) enjoyed by the Elect. Against this is the fact that the meaning 
of the demonstrative пєє can only be determined by its antecedent 
MTAN. 

Interesting parallels to the notion of gaining eschatological “rest” 
through receiving “knowledge” appear in Gos. Truth 22.2-12 and 
42.11-26. According to Irenaeus, Haer. 5.31.2, the Valentinians 
taught that “knowledge of the unspeakable Greatness is itself perfect 
redemption (= rest?)... knowledge is the redemption of the inner 
man." The Valentinian Heracleon clearly uses the term dvazravets in 
commenting on that which the Son experiences in doing the will of the 
Father (fr. 31, Origen, In Joh. 13.38). See also Haardt (Kairos NF 12 
[1970] 247-49), who cites parallels from Gnostic sources to similar 
motifs, (e.g., Gos. Thom. 51; Gos. Phil. 81.3-5; 2 Apoc. Jas. 56.2-5). 
Cf. also Thom. Cont. 140.40-141.2; Great Pow. 42.26-30; Od. Sol. 


3-5. 


43.36 which we received: Only through the intervention of an exter- 
nal revelatory agent, the Savior Christ, can true “rest” be received. 
Layton (Treatise, 44, п. 11) compares Clement of Alexandria, Strom. 
1.5.32,4, “For rest in Christ...(is gotten) by means of true philos- 
ophy, which the initiated possess, having found it, or rather received 
it, from the Truth itself." With the idea of *receiving rest" from the 
Savior, cf. also Matt 11:28f. and Heb 4:1-3. 


43.36-37 our Savior, our Lord Christ: This composite title, whose 
closest NT counterpart is found in the second-century 2 Pet 1:11; 2:20; 
3:18, may be translated in two different ways: (a) *our Savior, our 
Lord Christ," as by Malinine and Puech, Till, Zandee, Krause, 
Haardt, Bazán; or (b) *our Savior, our Lord, the Excellent," as by 
Layton. Important for the choice between these alternatives are the 
following considerations: (1) the spelling xpqoós may be used erro- 
neously for xptoros, the result of itacism. This confusion is reflected 
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in Suetonius’ (Claudius 25.4) comment about Claudius’ expulsion of 
Jewish-Christians from Rome, “impulsore Chresto.” Cf. also Ter- 
tullian, Ad паї. 1.3.8f. (2) The Greek adjective xpnoros may be used 
intentionally, even though a reference to уріст0$ is clearly intended. 
“Ош Savior, our Lord, the Excellent (=the Christ)." Such punning is 
known to the Fathers. Cf. Justin, І Apol. 4.5; Clement of Alexandria, 
Prot. 12.123.1; and Strom. 2.4.18,3. (3) It is also possible that, as in 
other Gnostic contexts, the name "Christ" is rendered exclusively with 
ҳр]стоѕ in Treat. Res. (43.37; 48.19; 50.1) in order to avoid any asso- 
ciation of the true Savior with the Creator God or with a fleshly hu- 
man being. This, according to Alexander of Lycopolis (Contra Mani- 
chaeos 24: Brinkmann, р. 24,18-21), was true among the Manichae- 
ans. It was also the case among the Marcionites (see A. von Harnack, 
Marcion [2nd ed.; Leipzig, 1924] 123, n. 2, and 343, as cited by Puech 
in ed. pr., 20). The lack of clear evidence to support any one of these 
three possibilities, and the exclusive use of пехрнстос only in con- 
junction with composite Christological titles in Treat. Res. cause us to 
prefer the translation “Christ,” minus the literal rendering of the def- 
inite article preceding it (on this, see Till, Koptische Grammatik, 
#96). Cf. Ap. John BG 8502,2:30.14-19. The term may carry ап imp- 
licit pun (xpga Tós = xpuoT6s), though this is an argumentum e silen- 
tio. Contrast Layton (Treatise, 45), who denies that ypnoros could be 
translated "Christ" here. 


44.1-3 We receied it (1.e., Rest) when we came to know the truth 
(NTAQNXITG NTAPENCOYWN TMHE) and rested ourselves upon it: 
Although several translators take Nra2NxiT@ as a rel. perf. I, trans- 
lating “which we received,” we, with Layton (Treatise, 139, n. 12), 
understand it to be perf. II, because of the adverbial clauses which 
follow. 

The emphasis here is on receiving Rest in the present through re- 
ception of the truth. The context of a similar expression (“knowing 
the truth") in 46.31-32 indicates that one's capacity for such know- 
ledge seems bound up with one's *predestination" (46.27). 


44.3-5 But since you ask us pleasantly: Тһе adversative (алла) in- 
dicates a contrast with what precedes, though the “preceding negative 
correlate has not been explicitly stated” (Layton, Treatise, Appendix 
2, 179). Contrasts seem generally drawn between the manner of ques- 
tioning practiced by the Sophistic seekers and the questioning manner 
of Rheginos the pupil. The latter, e.g., asks not about “many things" 
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but about what is “necessary” or “basic” (44.7), 1.е., the resurrection, 
Also, he asks “sweetly” or “pleasantly” (44.5), i.e., without arrogance, 


Cf. further 42.26,20-22. 

The objective pronoun MMaN (“us”), a pluralis sociativus, refers to 
the author himself. On the author's other self-designations in Treat. 
Res., see Peel, Epistle, 55. 

With the use of 2Aa6 (= yàvkúrņs or yAvKacpos) in 44.5 cf. 
Man. Hom. 1.36.19; 37.16; Man. Ps. 8.9; 33.23; 55.21. It has a nega- 
tive connotation in Auth. Teach. 24.22-26. 


44.6-11 “concerning the resurrection (ETBE TANACTACIC)...let 
us discuss (марєплогос WWTE NEN) the matter”: As Martin (The 
Epistle, 68) has indicated, these words are undoubtedly the source of 
the subscript title of our tractate. Cf. 50.17-18: ПАОГОС ETBE 
TANACTACIC. 


44.7 1 is necessary (хе OYANArKAION те): The particle те 
shows that амагкатом functions here as a predicate adjective, qual- 
ifying aNacTacic in 44.6. The use of the neuter form of anar- 
KAION is not troublesome since, as Bohlig has shown (Griechische 
Lehnwórter, 126), the feminine form of Greek loanwords in Coptic 
early disappeared and was replaced by masculine or neuter forms. As 
Puech notes (ed. pr. 21), our passage indicates that the resurrection is 
a reality which cannot be denied, a doctrine “necessary” in the au- 
thor’s thought. Cf. Justin's use of dvayxatoy to denote what is essen- 
tial in doctrine in Dial. 2.3; 2.5. Consider, also, Tertullian, De res. 
mort. 14.3 and 14.8 (as cited by ed. pr.). 


44.8-10 To be sure, many are lacking faith in it, but there are a few 
who find it: Schenke (OLZ 60 [1965] 475), followed by Tróger (TLZ 
101 [1976] 928), thinks that the present wording is corrupt, the orig- 
inal having been: “und viele (nämlich die Leute der Grosskirche) 
glauben zwar an sie, doch nur wenige (die Gnostiker) sind es, die sie 
finden.” The text, however, makes perfectly good sense as it stands. 
Reflected in this passage is the author's doctrine of election, made 
more explicit in 45.4-13,28-35. Later (46.27-32), we learn that the 
"many" who lack faith in the resurrection have been predestined to 
"fall into the foolishness of those without knowledge"; the Чем” who 
do believe enter “the wisdom of those who have known the Truth." 
To “lack faith” (be йтістог) іп the resurrection recalls Athenago- 
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ras, Res. 1: “For in regard to this subject (i.e., the resurrection) also, 
we find some utterly disbelieving, and some others doubting, and even 
among those who have accepted the first principles some who are as 
much at a loss what to believe as those who doubt.” Cf. the Savior’s 
rebuke of Andrew for the latter’s being “in unfaith” with respect to 
matters eschatological (PS тоо, р. 253.3-4). 

The contrast between the “many” and the “few” recalls (as Puech 
indicates, ed. pr. 21) Matt 7:13-14. Layton (Treatise, 48) goes too far 
in suggesting this biblical passage “has been condensed and rewritten 
to avoid interruption of the stylistic flow,” for the contrast is known 
elsewhere in Gnostic literature and does not clearly depend on Matt 
7:13-14. Cf. Exc. Theod. 56.2; Irenaeus, Haer. 1.24.6; Gos. Thom. 75; 
CH 9.4. Given the prevalence of such contrasts, Layton's claim (“У1- 
sion," 202, n. 55) that 44.18-20, as a *clear allusion to Matt 7:13-14", 
is an example of the author's diatribe style ("quoting from stock au- 
thors”) is unwarranted. 


44:0-12 There are a few who find it: The verb “to find" (біме = 
ebpiakew) indicates appropriation in an intellectual sense. Layton 
(Treatise, 47) usefully compares Clement of Alexandria, Strom. 


4.6.37,3. 


4411-12 Literally: Therefore, let the word (Хдуов) be to/for us con- 
cerning it (viz., the resurrection) : Layton (Treatise, 48) compares the 
author’s comment with the distinction made by Athenagoras (Res. 11) 
in his discussion of the resurrection between “The discourse concern- 
ing the truth (6 тері THs GANGeias Лоуоѕ), as being necessary to all 
men for certainty and safety,” and “The discourse in defense of the 
truth”, which “is inferior in nature and force, for the refutation of 
falsehood is less important than the establishment of truth.” In fact, 
the author of Treat. Res. combines both didactic and apologetic dis- 
course. This combination makes it difficult to concur with Layton’s 
judgment (“Vision,” 199) that our text is elementary in character and 
teaching, being identifiable with the eioaywy7 or “introductory trea- 
tise” genre of Hellenistic literature initially identified by Eduard 
Norden. 


44.13-17 A rhetorical question introduces the main discussion and 
body of the letter. Its answer provides opportunities for the author to 
affirm the reality of the Lord’s coming “in flesh,” the period of his self- 
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revelation and teaching. Both Martin (VC 27 [1973] 278) and Layton 
(Treatise, 121, n. 1; “Vision,” 203, n. 59) maintain that such a rheto- 
rical question is characteristic of the Cynic-Stoic diatribe style, with 
Martin indicating further that the question in 48.3-4 both picks up 
this earlier question and “frames” the entire discussion. 


44.13-14 In what way did the Lord proclaim things? (МТА2АП- 
хавіс PXpw New моє NNoBHye): Bóhlig (Griechische Lehn- 
wörter, 135) holds that хро is the attested form used for уріїсваи = 
“make use of”, in the sense of “do” or “accomplish.” We, however, 
follow Schenke’s suggestion (OLZ 60 [1965] 475) that xpw = ypay, 
“to impart an oracle.” The answer to the question appears in 44.19- 
21! Thus, we also disagree with Layton (Treatise, 49) who thinks that 
the probable underlying Greek (xpjo0at rots праураст) “connotes 
(overcoming or dealing with) difficult or inherently obdurate events of 
public life." Contrast our own, earlier views in Epistle, 56f. 


44.14-15 while he existed in flesh: Pace Layton (Treatise, 13), who 
understands this and the following clause to be part of the next sen- 
tence, we take 44.14-17 as subordinate to 44.13, sharpening the focus 
of the rhetorical question. The flat assertion that Christ existed “in 
flesh” is strange in a text that otherwise espouses clearly Gnostic theo- 
logoumena (cf. 44.33-36; 46.25-47.1; 48.30-49.7). To say that he 
was еу саркі is common, for example, in anti-Docetic contexts in the 
NT (1 Tim 3:16; Heb 2:14; 5:7; 1 Pet 3:18; 4:1; 1 John 4:2; 2 John 7) 
and the Apostolic Fathers (1 Clem. 32.2; Ignatius, Smyr. 1.1; Eph. 
20.2; Mag. 13.2; 2 Clem. 8.2). Moreover, the author of Treat. Res. 
makes other statements that seem to affirm the full humanity of 
Christ: as Son of Man he possessed “humanity”; he raised himself 
from the “dead”; he “suffered” (44.21-26; 45.25-26; 46.16-17, respec- 
tively). 

Such statements appear to distinguish Treat. Res. from other Gnos- 
tic texts which are clearly docetic. Cf., e.g., Saturninus in Irenaeus, 
Haer. 1.24.1, “The Savior is unbegotten, incorporeal, and without 
form. He appeared as a man in semblance.” Cf. also Cerdo, in Ps.- 
Tertullian, Adv. omn. haer. 16; and Marcus and Colorbasus in Ps.- 
Tertullian, Adv. omn. haer. 15. However, given the affinities of Treat. 
Res. with Valentinian Gnosticism and the subtleties of Valentinian 
reflections on Christ's body, it is probable, contrary to our earlier 
views (Peel, Epistle, 57, 112-113, 165), that the “flesh” of Christ men- 
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tioned in 44.14-15 15 not symbolic of His full Incarnation and mor- 
tality. Indeed, as ed. pr. (21-22) have shown, Tertullian indicates that 
the Valentinians held that Christ is flesh of a different kind than that 
of other mortals: De res. mort. 2.3, “they (opponents of the orthodox 
doctrine of the resurrection) have achieved their first error in the ar- 
ticle of His very flesh (carne eius), contending with Marcion and Ва- 
silides that it possessed no reality; or else holding, after the heretical 
tenets of Valentinus, and according to Apelles, that 1/ had qualities 
peculiar to itself (propriae qualitatis)." Tertullian elaborates on this 
in De carn. Christ. 15.1 "Valentinus, indeed, on the strength of his 
heretical system, might consistently devise a spiritual flesh. (carnem 
Christi sptritalem).” Note also his polemical reference to “spiritual 
flesh” in De carn. Chr. 19.5. Something of this same understanding of 
the uniqueness of Christ’s “flesh” appears in later Western Valen- 
tinianism, as attested by Heracleon, fr. 8 (Origen, /n Joh. 6.39, com- 
menting on John 1:27). Cf. also Gos. Truth 31.4-8. That opponents 
recognized some of this subtlety is attested by Ps.-Tertullian, Adv. 
omn. haer. 12: (Valentinus teaches) “Christ was sent by the forefather 
Depth, but he was in substance, not of our body, but of some sort of 
spiritual body come down from heaven...he passed through the Vir- 
gin Mary, receiving nothing from her and not being changed. He de- 
nies the resurrection of the flesh.” What is unambiguously clear in 
Treat. Res. (44.14-15; 47-4-16) is that “flesh” is assessed as the tem- 
porary mode of earthly existence shared by both Savior and Elect. See 
Peel, Epistle, 112-113, 165, 172-723. 


4415-17 and after he had revealed himself as Son of God? (ayw 
NTAPEGOYAN2G agaa єуау)нрє NnoyTe): The use of the tem- 
poralis indicates that this second event (the self-revelation of Christ as 
the divine) was dependent upon a first (viz., his existence in flesh, 1.е., 
in earthly form). Layton offers this as an example of the asyndetic 
perf. I (Treatise, 141, n. 23; Grammatical Appendix 5, 184-186). The 
allusion to Christ's self-revelation could be an echo of John 10:36, 
since elsewhere in the NT (except for John 21:1) it is always the Fa- 
ther who reveals the Son. Cf., further, Gos. Phil. 57.28-58.10. 

The Christological title “боп of God” (єүс)нрє ипмоүтє = vios 
тоб вєоб) is used in Treat. Res. with reference to the Savior's self- 
revelation of his divinity (44.21-26), his teaching function (44.13-21), 
and his conquest of death (44.27-29). Note, with Layton, that in this 
title is the only direct mention of *God" the Father in our document. 
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The indefinite article preceding єүс)нрє іп 44.16 alternates with the 
definite article (таҙнре) in 44.21 and a zero article (маунрє) in 
44.29. Such alternation seems due more to stylistic device than to 
subtleties in Christology (pace Bazan, RevistB 38 [1976] 165, nn. 9 
and 12). 

Puech (ed. pr., xxviii) has noted that the title “Son of God” is absent 
from all texts preserved to us from the Valentinians, though the sim- 
ple title “Son” is used of Jesus by Valentinus himself in Clement of 
Alexandria, Strom. 2.20.114,3. Cf. also Exc. Theod. 10.4,6. 


4417 He lived (442M22€): The second a is a correction over є; 
even so, the form 2mMaze is heretofore unknown in Coptic. Accord. 
ingly, several emendations have been proposed: (1) Till emended to 
хдомаст (AA? of омоос; Crum 679a, “to sit, dwell, remain") and 
translated: “Er sass (?) an diesem Platz,...” (ed. pr. 22, 51); (2) Zan- 
dee (ed. pr. 22, 61 and, more recently, Bazan, RevistB 38 [1976] 165) 
proposed that a prosthetic 2 had been added to the 52А form of maze 
(Crum 205b, “to walk, go”) and that it should be rendered: “he walked 
(2) in this place...”; (3) Barns (JTS NS 15 [1964] 164), Schenke 
(OLZ бо [1965] 475), Peel (Epistle, 58), and Layton (Treatise, 141- 
42) have properly maintained that metathesis between 2 and q has 
resulted in an aberrant form of the perf. I of mage (Crum 2030). The 
verb may be translated *he walked" (Barns, Layton); *er wandelte" 
(Schenke, and Krause, Die Gnosis, 2.87); or, more metaphorically, 
“he lived” (Mage = терітатейр, in the sense of Barn. 10.11; 2 Cor 
5:7; 10:3). The last view is supported by the alternating forms of the 
perf. I conjugation base (a= and a2=) found in Treat. Res. (e.g. 


43.3; 46.31; 44.2; 46.15; etc.). 


44.18-19 іп this place where you remain: Early conjectures by Lei- 
poldt (TLZ 90 [1965] 519) and Schenke (OLZ 60 [1965] 471), that the 
Greek loanword топос in this passage must mean Palestine, have 
led many scholars to hold that the author addresses a recipient living 
in Israel! Cf. Rudolph (TAR 34 [1969] 204), Krause (Die Gnosis, 
2.85), Tréger (TLZ тот [1976] 928), Bazán (RevistB 38 [1976] 165, 
n. 10), and Peretto (Aug. 18 [1978] 63, n. 1). We, on the contrary (see 
Peel, Epistle, 108, n. 8; Gnosis, 67, 116 n. 8), hold that тотов in 44.18 
is only properly understood against the background of Greek philo- 
sophical usage where it denotes “this earthly plane of existence." Lay- 
ton (Treatise, 50) agrees, describing the term as a negative reference 
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to “the alien world of visible matter in which the soul must live out its 
carnate life.” Cf. Plato, Theaet. 176B, as quoted by Clement of Alex- 
andria, Strom. 2.22.133,3. Cf. the use of тотов for “this world” in 
Apoc. Paul 23.8—10; 2 Apoc. Jas. 51.10-[11]; and Great Pow. 44.1-6. 


44.18 where (in which) you remain (пвві ETK2MACT): On this 
non-restrictive relative construction, see Layton (Treatise, Grammat- 
ical Appendix 1, 167-69). The whole clause may be a rhetorical aside. 


44.19-20 speaking about the Law (€qwexe. лпмомос): As ed. 
pr. (22) have noted, this phrase may be rendered either “speaking 
of/about the Law” or “speaking against the Law." Most translators 
prefer the former alternative. Only Schenke (OLZ 60 [1965] 475; 
Umwelt des Urchristentums, |Вегііп: 1967] 2.369) translates: “mit 
seiner Predigt gegen das Gesetz der Natur.” 


44.20 Law of Nature: The significance of this phrase has been vari- 
ously assessed. Puech (ed. pr., 23) links it with the Mosaic Law, as- 
similated by such Hellenized Jews as Philo to the Stoic natural law. 
Puech and Quispel (ed. рт., 22) and Bazan (RevistB 38 [1976] 165, п. 
11) take it to refer to the Mosaic Law, as negatively apprised by Paul 
(e.g., Rom 7:10; 8:2; 2 Cor 3:7) and then identified with the Law of 
the ignorant Demiurge in Valentinianism (cf. Exc. Theod. 58.1 and 
Heracleon in Origen, Jn Joh. 13.60). Haardt (Kairos МЕ 12 [1970] 
252) and Orbe (Greg. 46 [1965] 172) refer it not to the Mosaic Law 
but to the dominion over the elect by Demiurge. As the following 
parenthetic remark makes clear (44.20-21), the term in fact expresses 
common sentiment found in Roman Hellenism that death is inevi- 
table for all living beings (i.e., it is part of their “natural condition”). 
Cf. Peel, Epistle, 58-59, 117-120 and Layton, Treatise, 51-52. For 
some examples of this commonplace, cf. Josephus, Ant. 4.322; Ter- 
tullian, Adv. Marc. 3.8. Note further the attestation of the theme in 
Latin epitaphs and related literature collected by Layton (Treatise, 
51), e.g., Hoffman, Sylloge 88 (В. Lier in Philologus 62 [1903] 586), 
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44.20-21 but I call it ‘Death’: Although the first editors in опе pas- 
sage (ed. pr., xxvii; but contrast p. 22) attributed this comment to 
Jesus, virtually all subsequent commentators have understood it as a 
parenthetical remark by the author (e.g., Peel, Gnosis, 68-69). As 
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such, it conveys a separate observation on what the author considers to 
be the same subject. Cf. 1 Cor 7:12a. Contrary to Layton (Treatise, 
142-43), we maintain that ввіхоү is circumstantial rather than 


pres. П., because there is no stress оп any following adverbial exten- : 


sion, and because, as Layton himself states, “бе introduces a circum. 
stantial only when it stands in parallel to an earlier circumstantial 
clause of the same sentence." This is precisely the case here, where 
евіхоү Nae of 44.20 parallels eq«je xe of 44.19. 

The author's view that all living beings are subject to a “Law of 
Nature" finds further elaboration in the text's general teaching on 
death. It is the inevitable fate of both the Elect (cf. 45.32-35; 48.21-22; 
47.23-25) and the non-Elect, and even the Savior seems to have par- 
ticipated in it (cf. 46.16-17; 45.25-26). Death involves cessation of 
biological life in the body and separation from it (47.30-48.1; df. 
47.17-22). (Despite the efforts of Haardt, Kairos МЕ 12 [1970] 244, to 
find in Treat. Res. the Valentinian and Naassene metaphor of death 
for *non-knowledge about God" (ignorantia dei), there is no evidence 
here for such a usage.) Yet, death is no longer to be feared since it was 
destroyed (— *swallowed up," 45.14-15) by the Son of Man (44.27- 
29; 46.15-19). In fact, the Elect have already died and been raised 
with the Savior (44.27-29; 45.14-15). Thus, even though biological 
death is inevitabie, regardless of one's longevity (49.17-24), there isa 
profound sense in which the Elect should consider himself as having 
already died (49.16-30)! In sum, Treat. Res. teaches that the “Law of 
Nature" should cease being a matter of existential anxiety. 


44.21-23 Now the Son of God...might occur: The entire passage 
displays a double chiastic structure: (а) Son of God... was (b) Son of 
Man (44.21-23), possessing (b) humanity and (a) divinity (44.26), 
that he might (a) vanquish death as Son of God... and (b) restore 
Pleroma as Son of Man (44.27-33). This structure indicates some 
rhetorical training, as does the parallelismus membrorum in 44.27-32 
(the latter having been noted by Layton, “Vision,” 198, п. 36.). 


44.21-23 Now the Son of God, Rheginos, was Son of Man: The use 
of both titles to designate the Savior has NT antecedents. Cf. Matt 
16:15, 16 and John 2:25, 27. The usage becomes common in the second 
century, e.g., in Ignatius, Eph. 20.2; Irenaeus, Haer. 3.16.3,5; Od. Sol. 
36:3 and Soph. Jes. Chr. ІП,4:105.10-22. 
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44.24 Не embraced them both (мєуємаотє apay мпєсмєү): 
Layton (Treatise, 143-44) takes eMa 2 T€ as transitive, without direct 
object, rendering the Greek крате (= “was master of His circum- 
stances”), thus answering the question formed with the loanword xpo 
in 44.12 (“How did the Lord handle the circumstances?”). This puts 
the assertion in 44.25-26 (“having the humanity and the divinity”) 
virtually in apposition with Mmecney (“іп two/both respects"). 
This construal avoids viewing € yNT€q in 44.25 as redundant. We, 
оп the contrary, reject this understanding, translating €Ma2 Te, with 
all other translators, as “embracing, possessing,” because (1) contrary 


:: to Layton's claim that “hold sway, be master of" is the “quite com- 
у mon" meaning of AMagTe used transitively, Crum (да) offers such 


meanings only for the zntransitive forms of the verb. The transitive 
meanings given by Crum (9b) are: “grasp, embrace, possess, restrict, 
detain” — all having direct objects! (2) While Мпесмеү has an iden- 
tical form to ап adverbial construction meaning “іп both respects" 
(Crum 3472), we believe it is here the direct object of ема?2те. (3) 
Though e yNT€q Ммеү in 44.25 is redundant, given our translation, 
Coptic literature is full of such circumlocutions and other redundan- 
cies are found within Treat. Res. itself. (4) Finally, we must reject 
Layton's view that 44.24-25 is the answer to the question of 44.12. 
Rather, the answer appears in 44.19-21, where it is indicated "in 


7 what way the Savior proclaimed things" while on earth. 


44.25-26 possessing the humanity and the divinity: The chiasm 
pairs “Son of Man” with “humanity” (= av@pwaorns) and “Son of 
God” with “divinity” (= ведттв). Such an apparent “two natures" 


^; Christology may parallel doctrinal developments that identified 


2 


Christ’s “humanity” with his weak human nature and his “divinity 
with his unity with God. For examples of the former, cf. e.g., ‘Ter- 


. tullian, Adv. Prax. 27.10-11; Irenaeus, Haer. 3.18.3; Clement of 


Alexandria, Paed. 1.5.15,2; Act. Thom. A.80; Origen, In Joh. 1.18; 


‚ 10.6; Epiphanius, Pan. 65.7; Cyril, Catech. 4.9; Athanasius, Ar. 1.41. 
; For the latter equation, cf. Hermas, Sim. 5.6.4b-8; 9.1.7; Мапа. 


10.1.4—5; 11.5.10,14; Origen, Con. Cels. 2.33; 2.26; In Joh. 1.4, 18; 
Epiphanius, Pan. 54.4; Anastasius, Hodegos 14; Cyril, Catech. 10.3. 
Cf. further the discussion of the two natures of Christ in Melito, De 


, incarnatione Christi 3. However, as noted above (n. to 44.14-15), it is 
. probable that our document teaches an implicit docetism comparable 


to the Valentinian views. Cf. Haardt, Kairos МЕ 12 [1970] 252. As 
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subsequent notes will indicate, Christ’s “divinity” encompasses func- 


tions that go beyond those ascribed to Him in the early Church (cf. 
44-34-35; 45.11-13,17-18). 

The title, “Son of Man” (ттаҙнре мпрамє = 6 vios тоб àvôpo- 
пох), appears in our document at 44.22,20-21; 46.14-15. The con- 
texts provide additional insights into the meaning of the title as here 
understood: Christ’s pre-existence (44.21-26), humanity and earthly 
work (44.26), death and resurrection (46.14-20). His "humanity" 
seems to encompass the assumption of “flesh,” life in the “world” of 
men, participation in their death. Even so, it is specifically as “Son of 
Man” that Christ accomplishes the “restoration” of the Pleroma 
(44.30-32). As a pre-cosmic, pre-existent “seed of Truth” from above, 
He can accomplish this. Also, just as He did as “Son of God” (cf. 
44.27-29), the “Son of Man" destroyed death (46.14-19), being a 
“representative” of the Elect. 

Ed. pr. (23) note various Valentinian usages of the title “Son of 
Man.” Typical is Irenaeus, Haer. 1.12.4, “Others (і.е., the followers 
of Ptolemy) again affirm that he (the Savior) was produced from those 
twelve Aeons who were the offspring of Anthropos and Ecclesia; and 
on this account he acknowledges himself the Son of Man, as being a 
descendent of the Anthropos.” Similar usages of the title appear in 
Heracleon, fr. 35, on John 4:37 (Origen, In Joh. 13.49) and Irenaeus, 
Haer. 1.15.3. In none of these passages, however, is the title specif- 
ically identified with the “humanity” of the Savior. The same is true of 
several occurrences of the title in the Nag Hammadi tractates: Pr. 
Paul A.16; Ap. Jas. 3.14-24; Gos. Thom. 86; Gos. Phil. 63.29-30; 
81.14-19(?); Soph. Jes. Chr. III,4:103.22-104.4; 105.19-22; 117.22- 
118.2; Dial. Sav. 135.16-20; 136.20; Treat. Seth 64.7-12 (?); 65.18- 
19; 69.20-22; Apoc. Pet. 71.9-14; Testim. Truth 30.18-23; 31.5-6; 
32.22-26; 41.2-4; 67.7; Trim. Prot. 49.19-20; Gos. Mary BG 
8502,/:8.15-19; 9.6-11. 

On the title “Son of God” in Gnostic, especially Valentinian texts, 
see our note to 44.15-17. Cf. also Ттт. Prot. 38.22-26. 


44.27-29 so that on the one hand he might vanquish death through 
his being Son of God: With the assertion that the Savior “might van- 
quish death” cf. similar statements in the NT: Heb 2:14-15; 2 Tim 
1:10; and, less closely, Acts 2:24 and Rom 1:4. This triumphant claim 
becomes increasingly creedal in early Patristic literature. Cf., eg. 
Barn. 5.6, “He endured so that he ‘might destroy death’ (2 Tim 1:10) 


jm 
Al ІШ 
ig 
үш 
ТШ 


М lin 
; mul Th 
ГІП 
af Triger 
diary 
йй 
ДІ ШІК 
ҮШІ, sem 
spi 


З resto 
Matasg 
et may 
ТМ 
ШҮ 
v, that 
“ts Те 
h f. 
utis Th 
1d term 
yat 0 


PU 


Үш. 
ШҮ! 
! ШІ ftr 
ш, | 
if fim 
ш 
ШШ 
ШҮ 
E 
Wf the Я 


Nagy 


бг; 


МАР 
| lii 
Atty a: 
His T 
n üt; 
йшй 
di 
Tul! he 
nd 
MEE 


B qu 


ЕЙ 


ра i 
2. 


THE TREATISE ON THE RESURRECTION 42.25-50.18 153 


and show forth the resurrection from the dead.” Cf. also Act. Thom. 
А.143; Origen, In Joh. 20.39; De princ. 1.2.4; Justin, І Apol. 63.17; 
Dial. 3.3; Methodius, Symp. 3.7, Res. 2.18. Puech (ed. pr. 23) notes 
that the theme also occurs among Valentinians: Exc. Theod. 61.7 and 
Irenaeus, Наєт. 1.15.3. In Nag Hammadi, cf. Melch. 14.1, 8-9. 


44.30-33 through the Son of Man the restoration to the Pleroma 
might occur: ‘This statement contains the first unambiguous clue that 
our author is a Gnostic teacher. Although Schenke (OLZ 60 [1965] 
473) and Tréger (TLZ 101 [1976] 927-28) claim that the document is 
devoid of any typical Valentinian “Vorstellungkomplexe,” the teach- 
ing here regarding the apokatastasis of the Pleroma, when set within 
the larger context of the cosmological and cosmogonic myth reflected 
in the letter, seems to be precisely such a “Komplex.” For discussion of 
the cosmological presuppositions of the text, see the introduction. 


44.31-32 restoration (а покатастасіс): The term is а hapax in 
the NT at Acts 3:21, and is not found at all in the Apostolic Fathers. 
The concept may owe something to such ideas of eschatological uni- 
fication as are found at Eph 1:9-10 and Col 1:10-20. But it is especi- 
ally among the Valentinians, as Puech and Quispel (ed. pr., 23-24) 
have shown, that the term becomes a terminus technicus. Cf. Exc. 
Theod. 61.5; Irenaeus, Haer. 1.8.4 (on Ptolemy); 1.14.1 (on Marcus); 
Heracleon, fr. 34, on John 4:36 (Origen, Jn Joh. 13.46); and Тт. 
Trac. 123.19. The Alexandrian fathers, Clement and Origen, also 
connect the term with eschatological hope. Cf. Clement, Strom. 
2.22.134,4 and Origen, In Jer. 14; De princ. 1.6.1-4; 2.3.5; 2.10.8; 
Con. Cels. 8.72. 


44.33  Pleroma: This term occurs in Valentinian texts as the desig- 
nation of the totality of the thirty aeons of the divine realm (Irenaeus, 
Haer. 1.1.3), from which Sophia fell (1.2.4; 1.11.1). On restoration 
into the Pleroma, cf. Exc. Theod. 34.2; 36.2. Cf. further, Clement of 
Alexandria, Strom. 2.8.38,5; 4.13.90,3; Heracleon, fr. 13 (Origen, Jn 
Joh. 10.33) and fr. 18 (Origen, Іп Joh. 13.11); Hippolytus, Ref. 5.8; 
6.29,31 and Epiphanius, Pan. 21.4; 23.4. Note, too, the elaborate dis- 
cussion of eschatological reintegration into the Pleroma in the 77:. 
Trac. 122.12-129.34. See the notes to that section in this edition for 
discussion of the various Valentinian positions on eschatology. 
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44.33-34 Originally (Naja pri): Cf. “from the beginning” (ҳм Ñ- 
qwapit, 46.27). Both expressions probably translate forms of the 
Greek арут). As cosmic temporal references, they refer to the perfect 
Pleromatic state (46.35ff.) in which both Savior and the Elect “Al” 
(46.28-47.1; cf. 47.26-27) were existent prior to their respective in. 
carnations. The opposite, or eschatological pole, as we have seen 
above, is called the “apokatastasis.” Cf. Valentinus' own expression: 
an’ àpxhs (Clement of Alexandria, Strom. 4.13.89,2). 


44.34 from above: Тһе idea of the Savior being "from above" is ra- 
ther Johannine. Cf., John 3:31; 6:38; 8:23. Тһе Savior is said to be 
“from above” (üvw60ev) in other “orthodox” texts, as well: Herma, 
Мапа. 11.8; Athanasius, Inc. et c. Ат. 9; Symb. Ant. (341) 2. How- 
ever, аубеу is also used in Gnostic texts of the pre-existent origin of 
both pneumatics and the Savior. Cf. Irenaeus, Haer. 1.6.4; Clement of 
Alexandria, Strom. 3.13.93,3; 4.13.91,2; Асі. Thom. 61; Hippolytus, 
Ref. 5.7.36; 8.21.41; 9.6.16ff. 


44-35 а seed of truth: Layton (“Vision,” 202, n. 53), attempting to 
demonstrate the influence of the diatribe style on our letter, describes 
this as an example of an “unprepared strong metaphor" characteristic 
of such a style. He further observes (Treatise, 54), correctly, that the 
background of the concept is ultimately the Platonic image of the 
Demiurge “sowing” reason іп man (Tim. 41C-D). Seed and sowing 
imagery was subsequently developed by the Stoics to speak of the ra- 
tional force (Адуов спєрџатікоѕ, Адуді спєриатікоі) which pene- 
trated and held together all things (cf. e.g., SVF I.102 |р. 28.6] and 
II.1027 [p. 306.20]. This terminology was then appropriated by Pla- 
tonists with Stoicizing tendencies, such as Philo (e.g., Leg. all. 3.150). 
For this development, cf. J. Dillon, The Middle Platonists, 95, 159, 
апа 285. Church fathers, and particularly Justin (e.g., 1 Apol. 32.8 
and 2 Apol. 8.4 and 13.4-6), further exploit the imagery to describe 
the immanence of the divine in the rational component of the human 
being. 

Such characteristic Middle Platonic and early Christian develop- 
ments stand behind the “seed” imagery in Valentinianism, the prob- 
able milieu for the Туеаї. Res. Though the term “seed of truth" is not 
found in any extant Valentinian text, such a term could easily have 
been developed. Valentinians regularly describe as “seeds” entities on 
one level of reality which have counterparts on a lower and more ma- 
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terial level of reality. Thus the Aeons of the Pleroma exist “like a 
seed” in the primordial silence (Irenaeus, Haer. 1.1.1, cf. Tri. Trac. 
60.35-36) or in the Only-begotten Son (Irenaeus, Haer. 1.8.5). The 
aeons may simply be called seeds, by Marcus in Irenaeus, Haer. 
1.14.2. Similarly, the elect or pneumatic human beings have “higher” 
or “superior” seeds (i.e., seeds superior to those of other classes of 
human beings) in the world of Sophia between the Pleroma and the 
material world. (Exc. Theod. 21.1; 26.1-3; 41.1-2; cf. Tri. Trac. 
91.31), and Valentinus himself described Adam as a “seed of the es- 
sence from above” (Clement of Alexandria, Strom. 2.8.36,2; cf. 2.8.38, 
3-4). The spiritual seeds can be portrayed as “sown” either in the 
material world (Hippolytus, Ref. 6.36.6) or, in another sense, in the 
Savior (Irenaeus, Haer. 1.7.2; Tri. Trac. 88.20-22). The intimate re- 
lationship between the Savior and the spiritual seeds may be described 
in other terms. In Exc. Theod. 1.1, for instance, it is the “spiritual 
seed” from which Sophia provides a “receptacle of flesh" for the 
Savior. 

Since, as Puech and Quispel have shown (ed. рт., 24), Christ is 
identified with "Truth" among some Valentinians (e.g., Irenaeus, 
Haer. 1.8.5, Exc. Theod. 61.1) or is said to have been produced by the 
Aeon Truth (Marcus in Irenaeus, Haer. 1.14.3-4), it is not difficult to 
see how a Valentinian could have said of Christ, “һе was originally 
from above, a seed of the Truth." 

For other seed imagery іп Мар Hammadi texts, cf. Нур. Arch. 
96.27-31 and Dial. Sav. 135.16-21. 


44-26 structure: The term ovotaots (= cosmos) bears a similar 
meaning in Wis 7:17; Orig. World 123.25-27; and І Clem. 60.1. As 
Puech (ed. pr., 24) has shown, the term is also found among the 
Valentinians at Exc. Theod. 22.2 and Irenaeus, Haer. 1.4.1. Cf. also 
Tri. Trac., where it is used both of the Pleroma (59.29; 71.7) and of 
the non-Pleromatic world (79.25; 98.31 and 102.30). 


44.37-38 many dominions and deities came into existence: The “do- 
minions” (2NMNTXA€IC = кәріотттев) and “deities” (QNMNTNOY- 
T€ = edrnres) seem to be special classes of heavenly powers similar 
to those mentioned in г Enoch 61.10; І Cor 8:5; Col 1:16; Eph 1:21; 
Origen, Con. Cels. 4.29; Or. 17.2. Unlike the powers spoken of in Col 
1:15-16, which were created “in Christ”, those alluded to here (a) 
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were not brought into being by Christ; and (b) are probably thought 
of as inimical toward Christ and the Elect. 

Ed. pr. (xx, 24-25) contend this passage is a uniquely Valentinian 
citation of Col 1:16, as shown by comparison with Irenaeus, Haer, 
1.4.5 and Ex. Theod. 43.3. This, however, is unlikely (see Peel, 
Epistle, 63; Martin, The Epistle, 115; Layton, Treatise, 55; Bazan, 
RevistB 38 [1976] 166), because no citation formula (similar to those 
found in Treat. Res. 45.24-25 and 48.6-8) is used; no mention is 
made of other powers named by both Paul and the Valentinians who 
clearly do quote Col 1:16; the order of the powers alluded to in 44.37- 
38 is the reverse of those named in the Valentinian citation found in 
Irenaeus, Haer. 1.4.5; and the passage in Treat. Res. omits the inser- 
tion of BactAciat between корідтттєє and Oeornres, as in the Valen- 
tinian citation of Col 1:16 in Exc. Theod. 43.3. Indeed, our author’s 
abbreviation of the list of powers is just the reverse of the usual Valen- 
tinian tendency toward the lengthening of such lists (see Carola 
Barth, Die Interpretation des Neuen Testaments in der Valentini- 
anischen Gnosis [Leipzig, 1911] 41, n.b). 

Therefore, the passage in Treat. Res. is a vague allusion to two 
orders of heavenly beings familiar to the author either from the form 
of Valentinianism known to him or from the Pauline corpus. Cf. simi- 
lar allusions to Paul (Eph 6:12) іп Hyp. Arch. 86.21-25; Exeg. Soul 
131.8-13; as well as to “dominions” and “deities” in the Marcosian 
initiation formula mentioned in Irenaeus, Haer. 1.21.3. 


44.39-45.4 Ina brief, almost parenthetical remark, the author ac- 
knowledges the difficulties inherent in his explanation (“solution”) of 
the resurrection, compared to the clarity about it found in the “Word 
of Truth” (cf. 43.34). In 50.5-7 he will again admit to possible ob- 
scurity in his “exposition of the Word." Rather than being admissions 
of any discrepancy between his teaching and that of Scripture, how- 
ever, these statements seem to indicate that understanding his own 
Gnostic interpretation entails acquiring more advanced knowledge. 
Cf. Haardt’s translation (Kairos NF 11 [1969] 2): “Ich weiss, dass ich 
die Lösung schwieriger Probleme verkünde, aber es gibt nichts 
Schwieriges im Worte der Wahrheit.” 


45.224 but...but (Алла... Алла): This use of the Greek conjunc- 
tive when a previous negative correlate has not been stated is charac- 
teristic of the author's style (so Layton, Treatise, 179). A proper para- 
phrase of the second aA Aa would be: “at any rate,” or “I shall now 
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attempt to make you understand.” Setting aside any supposed diffi- 
culties, the author moves on to more important things. 


45.4-8 {eTpe}mBwa: As Till (ed. pr., 25) noted, the єтрє is prob- 
lematic. Layton (Treatise, 14) following Polotsky, emends the text to 
erse mBWA. We, however, accept Schenke’s conjecture (OLZ бо 
[1965] 475) that the scribe erroneously wrote єтрєдвол (perhaps 
under the influence of arpeqoywn? in line 7), corrected the q of 
єтрєдв‹л to rr, but forgot to delete the prefix erpe-. Thus, we 
would delete the erpe and understand the following NTAq€i as a 
perf. II. 

“Solution” (mewa = 7 Avots) іп 45.5 takes on a different nuance 
than it has in 45.1. In the latter passage it refes to the author's teach- 
ing offered in 44.13-38, "the solution" to the eschatological questions 
raised by "false seekers" (43.25-34) and by Rheginos (44.4-6). But in 
45.5 it acquires a Christological connotation, denoting Christ in his 
Ше and work as the “Solution” to the problems of evil and identi- 
fication of the Elect (45.9-11). (Cf. Eusebius, Theoph. з |р. 8.5] 
where Christ's work in destroying death is described as 7 Avots.) This 
Christological title serves as the antecedent of the pronoun Tee) in 
45.11 (the тєє: having become feminine by attraction to тпроволн 
because of the noun clause construction, or the теві being a literal 
rendering of the originally underlying feminine абтт)). In agreement 
with this line of interpretation, see Layton (Treatise, 15, 56, 128); 
Haardt (Kairos NF 12 [1970] 252); Puech (ed.pr. 25). 

With the notion of the Savior (= the “Solution”) revealing “openly” 
(атАФв) what was formerly hidden, cf. the statement of Tertullian, 
De res. mort. 2, “For to Christ it was reserved to lay bare everything 
which before was concealed: to impart certainty to doubtful points; to 
accomplish those of which men had had but a foretaste;. . . and to fur- 
nish not only Himself, but actually in Himself, certain proofs of the 
resurrection of the dead." Some NT affirmations may ultimately Пе 
behind such an assertion, e.g., Mark 4:22; Matt 10:26; 1 Cor 4:5; Eph 
3:9; Col 1:26. 


45.8-9 concerning existence (єтвє ттауоопе): Considerable dif- 
ferences exist in recent translations of this phrase; some render it 
"über das Werden” (Haardt) or “coming-into-being” (Layton). 
Others, inferring from the terminus technicus mpoBodn (“emana- 
tion”) in 45.12 that maywrre has а cosmogonic connotation, offer “in 
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Bezug auf das Entstehen” or “concerning the origin" (Krause, Т\Ш, 
Wilson, Zandee). Still others, trying to interpret maywrre from the 
parenthetical expansion in 45.0-11, offer “concerning existence,” “ay 
sujet de l'étre," or “de la existencia" (Peel, Puech, Bazan). We have 
opted for the third translation in that the topics which follow, the 
destruction of evil and revelation of the elect, seem to have more to do 
with *existence" than with "origins." 


45.10-11 revelation of the elect (мпєтсатӣ): Several translators 
prefer: “the revelation of the better" (so Barns, Haardt, Schenke, 
Till). Layton (Treatise, 37), for example, argues that the "inferior" or 
“evil” mentioned іп 45.10 (rreea y; cf. 47.21-22) is really the “body”, 
the “better” or “select” in 45.11 (rreTca Tri; cf. 47.9-10, 21-23) is 
actually the “soul.” Thus, like a good pupil ої Plato's, the Savior re- 
veals that the body is bound for destruction, the soul for salvation/sur- 
vival. Cf. Clement of Alexandria, Strom. 4.26.164,3, kpeirrov pep 
...1) доу), ўттор бе то c@pa. Puech (ed. pr., 26), in turn, thinks the 
adjectives ^worse/inferior" and *better" have reference to the Valen- 
tinian tripartite anthropology, denoting the “sarcical/earthly” on the 
one hand, the *pneumatic/ spiritual" part of man on the other. Cf. 
Clement of Alexandria, Paed. 1.6.32,1; Irenaeus, Haer. 1.7.5, kai то 
Vvxikorv, ғар rà BeATiova Атол, еу TO THs џєсдтттоѕ тото 
àvamavocoÜav éay бе та xeipo, xpyjoew kat avro Tpos та био. 
This Valentinian conception is not identical with the dualistic, 
Platonic conception of man, however. 

Other translators, however, believe that rather than being allusions 
to anthropological elements (i.e., “flesh” vs. “spirit”), the terms in 
45.10-11 contrast the fate of the non-elect (i.e., “the evil”) with the 
revelation of the chosen (“the elect”). Supporters of this rendering in- 
clude Bazan, Krause, Leipoldt, Peel, Quispel, Wilson, Zandee. In fa- 
vor of this are these considerations: (1) while context does indicate 
that сатп means “better” (= креіттоу) in 47.9.22; the term clearly 
connotes “to be chosen" or “elected” (6 ékAekr0s) in 46.25 and could as 
well have this meaning in 45.11. (2) Elsewhere in Treat. Res. the 
Savior's work and the resurrection he bestows are said to *make mani- 
fest” or “reveal” (oywn7) the elect (cf. 45.28-31; 48.6-11,34-35). 
Similar assertions regarding the “manifestation” of the elect ones are 
found in Gos. Truth 20.6—7 and 43.9; as well as in the NT (Mark 
4:22; Luke 8:17; Rom 8:19). 
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45.11-14 this is the emanation (троВоХт) of Truth and Spirit. 
Grace is of the Truth: Though Tróger (TLZ тот [1976] 928) and Lay- 
ton (Treatise, 57) deny that this passage has anything to do with 
Valentinian aeon speculation, virtually all other commentators (e.g., 
Bazán, Haardt, Krause, Malinine, Ménard, Peel, Peretto, Puech, 
Quispel, Till) recognize in проводі) a terminus technicus meaning 
“emanation.” Certainly, the term makes its first appearance in the 
Christian era among the Valentinians. (So E.A. Sophocles, Greek 
Lexicon of the Roman and Byzantine Periods [New York, 1887] 2, 
923.) Cf. Tri. Trac. 70.27; 73-18-19; 80.34-35; 83.2. 

"Truth," *Spirit," "Grace" are all names given aeons in various 
Valentinian systems. The aeons “Truth” and “Spririt,” for example, 
appear in Ptolemaeus’ system (Irenaeus, Haer. 1.1.1; 1.11.1). Also, 
pace Layton (Treatise, 57), “Spirit” is named as an aeon in Valen- 
tinian schema mentioned in Epiphanius, Pan. 31.6; Irenaeus, Haer. 
1.2.5; 1.14.5; Hippolytus, Ref. 6.31. “Grace,” in turn, as Puech and 
Quispel have shown (ed. pr., 26), is also an aeon known to the Valen- 
tinians, though in this passage it may not denote an aeon but simply 
the “blessing” which accompanies the “solution” given by Christ. 
Even so, it is notable that the relationships implied in our passage,- 
the Savior emanated from Truth and Spirit, and possibly, Grace ema- 
nated from Truth,-have no precise parallels in known Valentinian 
systems (see Peel, Epistle, 176). Such may indicate the author's fa- 
miliarity with a hitherto unknown Valentinian system or some con- 
fusion on his part. 

The assertion in 45.13 may owe something to John 1:14,17b. 


45.14-15 the Savior swallowed up (WMNK = кататігеш) death: 
The author uses the Pauline expression “swallow up” (1 Cor 15:54; 2 
Cor 5:4) four times in Treat. Res. (45.14,19; 46.1; 49.3-4) to denote 
divine conquest over / destruction of death, corruptibility, ignorance. 
In this passage it especially underscores His role in transforming 
death into nothing more than a transition stage to the spiritual resur- 
rection (cf. 44.27-29; 46.7-8). Haardt (Kairos NF 12 [1970] 254) has 
found an analogous statement about the true Gnostic “swallowing up” 
death, like the Savior, in Valentinus’ own teaching, as cited by Cle- 
ment of Alexandria (Strom. 4.13.89,1-3): “From the very beginning 
you are immortal and children of eternal life. You wished to spread 
death among yourselves so that you might consume and destroy it (tva 
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батамуєттє avrov kat йграласттє), so that death might die in you 


and through you. For, when you destroy the world but are not de- 


stroyed yourselves, you are lords over the creation and over all cor. 
ruption.” Further, the Valentinian Heracleon cites 1 Cor 15:53-55 in 
commenting on John 4:47, using it to refute those who maintain the 
immortality of the soul (fr. 40, Origen, Jn Joh. 13,60)! 


45.15 — you are not reckoned as being ignorant — : A parenthetical 
aside, reminding the reader that he already possesses such knowledge 
about Christ's work. Martin (VC 27 [1973] 280) identifies this as ап 
antithesis common to the diatribe. Layton (“Vision,” 202, n. 57) con- 
curs, calling this a “patronizing insult” characteristic of the Супіс- 
Stoic style. Even so, the aside may still not preclude a personal rela- 
tionship between author and pupil, the author having simply made 
use of a rhetorical device known to him. 


45.17-23 for he put aside the world which 15 perishing. He trans- 
formed himself (aqayGt[G]) into an imperishable Aeon and raised 
himself up, having swallowed the visible by the invisible, and he gave 
us the way of our immortality: The author offers a summary of how 
the Savior conquered death in four logical steps: (1) through casting 
off / withdrawing from the transitory world; (2) through self-trans- 
formation into an imperishable, spiritual (= “invisible”) aeon; (3) 
through ascent into the Pleroma from which he came as a pre-existent 
"seed of Truth” (44.33-36); (4) thereby, opening to believers the way 
in which they may achieve their own immortality. As Gaffron has 
pointed out (Die Zeit Jesu, 222), in these steps our author shows no 
interest in any historical events of saving importance. 

The “world” the Savior puts aside is described in Treat. Res. with 
several synonyms: (a) “place” or “earthly plane of existence” (тото, 
44.18); (b) “world order” or “world” (ковмо6, 45.16,30; 46.38; 47.6; 
48.15,28); (c) “element” or “fundamental principle” embodied in this 
world (сто єм, 49.33); (d) “structure” or “composition” of this 
world (cvoracts, 44.36); (e) “these places” (міма, possibly translat- 
ing €mixnpos, 46.9,11; 47.14,26). Collectively, all these passages indi- 
cate the “world” has these characteristics: it stands in antithesis to the 
“Pleroma” (46.35-38), to the heavenly Aeon within the Pleroma 
(47-4-8), and to the reality and permanence of the resurrection 
(48.13-28). Further, the world has a negative character: it is “small” 
(= insignificant: 46.36-38), the sphere of corruptible “flesh” (47.5-6 
47.17-26), “perishing” (45.16-17), “illusory” (@avracta, 48.12-10, 
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27-28), and lying in “darkness” (49.2-4). Finally, it is implied this 
world has an almost actively evil character (49.30-36; cf. 44.37-38). 
Cf., with the implied notion of the Savior’s departure from this 
“world,” John 13:1b; 16:28b. 

Puech (ed. pr., 27) has argued that the verb wgr[q] (from азівє) in 
45.17 translates the Greek аталассєтва, giving the meaning: “һе 
has departed for an aeon, or an eternity, imperishable.” Layton 
(Treatise, 15, 58) agrees, offering: “exchanging it (the xos pos) for an 
imperishable aeon.” We, on the contrary, follow the majority of trans- 
lators (Bazan, Haardt, Krause, Leipoldt, Martin, Peel, Till, Wilson, 
Zandee) in holding that ауд т 4) is a rendering of 2\Adoow and thus 
means: "ре transformed himself into an imperishable Aeon." Such a 
rendering makes the next clause the logical sequence (“апа raised 
himself up," 45.19), and it is supported by the affirmation in 48.25-26 
that the resurrection is “the transformation (rragBeie) of things.” Al- 
so favoring this translation is the fact that the verb «gige is used in the 
Coptic NT of the “changing” of believers at the resurrection men- 
tioned in т Cor 15:51-52 (ANON лє THPN TNNaWwWIBE), and of 
Christ’s own “transfiguration” (Mark 9:2, раг.). Cf., with the de- 
scription of Christ as an “imperishable Aeon,” Irenaeus, Haer. 1.3.1; 
1.2.6; and 1.4.5; Exc. Theod 43 and 63.1-64. Being “transformed into 
an imperishable Aeon,” Christ returns to the Pleroma whence he had 
pre-existed as a “seed of Truth from above” (44.24-25). 

In general, the NT does not affirm that the Savior “raised himself 
up” (45.19). With the sole exception of John 2:19, the canonical writ- 
ers consistently affirm that he “was raised” by the Father (e.g., in 
Matt 14:2; 17:9; Mark 14:28; Luke 9:22; Acts 2:24; Rom 4:24; 7:14; 1 
Cor 6:14; 2 Cor 5:15; Gal 1:1; 1 Pet 1:21; etc.) A formal parallel ap- 
pears in Ignatius, Smyr. 2.1, dAnO@s дрєсттаєу éavrov. 

Оп the expression “having swallowed” (45.19-20), see the note to 
45.14-15. 

The “visible” (пєтоуам? ABAA, 45.20) which is overcome by the 
“invisible” is, as Haardt points out (Kairos NF 12 [1970] 267), iden- 
tical with the “visible members” (NMEAOC ETOYAAN?D АВАЛ, 
47.38-39) that form the “body” that is abandoned at death (47.35). 
For comparison, van Unnik (JEH 15 [1964] 166) suggests 2 Cor 4:18. 
Cf. also Ignatius, Pol. 3.2. 

In 45.23 the phrase “way of immortality” may be inspired by such 
NT passages as John 14:3-6 or Heb 10:1-20. Certainly, 21H (= 7) 
0805) is used in a rather technical sense in several Gnostic texts to 
denote the means by which the pneumatic self attains salvation. Cf., 
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for example, the Naassene Hymn (Hippolytus, Ref. 5.10.2; 26.23; 
Act. Thom. 148; 167) and, in Valentinian Gnosticism, (Exc. Theod, 
28; 74; Irenaeus, Haer. 1.15.2; Gos. Truth 18.10-20; 21.28-20). For 
our author, as Layton correctly observes (Treatise, 59), this “way’ 
entails “not a change (of the believer) from mortality to its opposite, 
but departure from the realm of mortality” of those whose essential 
selves pre-existed. Cf. further, Peel, Epistle, 111. 


45.23-28 Then, as the Apostle said: In his usage of the NT, the au- 
thor employs both “citations formulae" (as here and in 48.6-8) and 
“echoing of” or “allusion to” biblical terminology and ideas. The use 
of such formulae, followed by actual quotes from well-known men, 
such as Paul, is, as both Martin (VC 27 [1973] 279) and Layton (*Vi. 
sion," 202, n. 55) have indicated, a distinguishing characteristic of the 
Stoic-Cynic diatribe style. 

The “Apostle,” as the following lines make clear, is Paul. The first 
editors (ed. pr., 27) mention that among the Valentinians, Paul was ó 
dvacracews атовтоХов (Exc. Theod. 23.2; see, further, E. Pagels, 
The Gnostic Paul: Gnostic Exegesis of the Pauline Letters, |Phila- 
delphia: Fortress, 1975] 80-86, 98-99). Cf. other allusions to the 
“Apostle” (Paul) by the Gnostics іп Hyp. Arch. 86.21-22; Exc. Theod. 
22.1; 35.1; Irenaeus, Haer. 3.13.1; Tertullian, Adv. Marc. 3.5. Haardt 
(Kairos NF 12 [1970] 254) recalls that probably by the time Treat. 
Res. was written, 2 Pet 3:15f. was warning about unstable people who 
twist Paul’s views in such fashion as to lead to their own destruction. 


45.25-28 we suffered with him,...we went to heaven with him: 
This “citation” of Paul is actually a non-literal mélange of Rom 8:17 
and Eph 2:5-6, as shown elsewhere (Peel, Epistle, 70-72). Others 
would suggest as possible sources: Col 2:12-13; 2:1-4; Rom 6:3-11; 2 
Cor 4:10-13; 2 Tim 2:11-12 (ed. pr., 27; Gaffron, Die Zeit Jesu, 222; 
Haardt, Kairos NF 11 [1969] 5, п. 8; Layton, “Vision,” 210, n. 90). 
It is notable that in these lines we encounter Pauline mystical lan- 
guage linking believers with the experience of Christ, a language vir- 
tually without echo in more “orthodox” second-century Christian lit- 
erature. Іп 45.25-28 a Gnostic author has taken up such language 
and reinterpreted it (see Peel, Epistle, 133-139). Development 
toward a “realized eschatology,” already present in deutero-Pauline 
literature (cf. Paul’s own statements in Rom 6:5,8 with his use of the 
aorist tense in Eph 2:5f.; Col 2:12f.; 3:1), made easier this Gnostic 
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appropriation. However, unlike many Gnostics who connected resur- 
rection expectation with the present experience of baptism (e.g., 
Simon Magus in Irenaeus, Haer. 2.31.2; Ps.-Clem. Hom. 2.22.5; Me- 
nander in Irenaeus, Haer. 1.23.5; Justin, 7 Apol. 1.26; Tertullian, De 
res. mort. 5; cf. Gos. Phil. 72.29-73.8), the author of Treat. Res. 
makes no mention of baptism whatsoever. 

Note that there is no effort made to soften the statement, “we suf- 
fered with him,” in any docetic manner. Contrast the Gnostic state- 
ments in Irenaeus, Haer. 1.7.2; 23.5; Hippolytus, Ref. 7.27.11-12; 
Melch. 5.6—9. 

With the idea of believers “having gone to heaven with him” 
(45.27-28), cf. Mand. PB 29,30,58,65,71,99; Man. Ps. 63.2-4. 


45.30-31 wearing him: Though Layton (Treatise, 17,56,61; *Vi- 
sion," 202, n. 53) seems to vascillate between translating this phrase 
“wearing Him” (1.е., the Savior) or “wearing it" (1.е., the косрог), we 
believe context supports the former rendering, one preferred by vir- 
tually all other translators (Haardt, Bazán, Krause, Malinine, Puech, 
Quispel, Till, Zandee). ‘The expression may be an echo of “garment 
mysticism" reflected in Pauline literature: Rom 13:12-14; Eph 4:22- 
24; Col 3:9-12; cf. 1 Cor 15:49 (so Zandee, МТТ 16 [1962] 366). This 
“garment,” as Gaffron has indicated (Die Zeit Jesu, 222) is not some- 
thing external but a “manner of existence," the bearer sharing the 
pneumatic nature of Christ. Note the similar imagery in Od. Sol. 7:4; 
Gos. Phil. 77.22; Gos. Mary BG 8502,1:15.5-8; Тт. Trac. 87.2-6. 


45.31-39 ше are that one's beams...not being restrained by any- 
thing: Here the author offers a metaphorical description of what is 
involved in the "spiritual resurrection" (mentioned in 45.39). Believ- 
ers are likened to beams of the sun; the sun to Christ. Just as sun 
beams fade and seem drawn heavenward by the sun at its setting, so 
are believers at their “setting” (= “death”: 45.35) drawn heavenward 
by Christ. Contrary to the contention of ed. pr. (xiv, xvii-xviii, xxi) 
and Haardt (Kairos NF 12 [1970] 265-266), the lines do not expressly 
affirm a consubstantiality between believers and Christ, nor the for- 
mer's reabsorption into the latter with consequent loss of all person- 
ality. Rather, what the passage does affirm is that at the believers’ 
biological death, their essential selves (оі voes, 46.23-24) ascend im- 
mediately to heaven, there to experience in full the heavenly life al- 
ready experienced proleptically in Christ’s own ascension (45.27-28). 
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Christ, like the sun, is the effective agent of this spiritual resurrection, 
Thus, while the metaphor does recall similar imagery from the $о- 

lar theology of Roman paganism (Plutarch, De facie in orbe lunae 82, 
943D; Seneca, Ер. 41; Philostratus, Vit. Ap. 3.15; Lewy, Chaldaean 
Oracles, 189, n. 45; Proclus, In Platonis Timaeum Commentarii 
3.82.11; Julian the Apostate, Orationes 4, 152B; 5, 172А-173А, noted 
by ed. pr., xiv-xvi) and may reflect Middle Platonic, dualistic cosmol- 
ogy, its closest parallels are found in Clement of Alexandria and the 
Christian Odes of Solomon. 'The former (Prot. 9.84.2) quotes more 
fully an ancient poem earlier cited partially in Eph 5:14: "The Lord 
awakes from the sleep of darkness and raises up those who have wan- 
dered in error. ‘Awake,’ He says, ‘you who sleep, arise from the dead, 
and the Lord Christ will give you light' — He, the Sun of the Resur- 
rection (6 rs àrvacrácecws TALtos), begotten before Lucifer (Ps 
109:3), and he who has given life with his beams (ó (шт yaptoayevos 
актісі tdtats).” In the Odes of Solomon we read: 

“And I rejected the folly cast upon the 

earth, And stripped it off and cast it 

from me. And the Lord renewed me 

with His garment, and possessed me by 

His light; And from above, he gave me 

immortal rest... And the Lord (is) like 

the sun upon the face of the land.” (Od. 

Sol. 11.10-12) 


“Because He (the Lord) is my Sun, and 
His beams have lifted me up; His light 
has dismissed all darkness from my face 
... I put on incorruption through His 
name, and took off corruption by His 
grace. Death has been destroyed before 
my face.” (Od. Sol. 15.2,8-9a) 


*...my Helper lifted me up according 
to His compassion and His salvation. 
And I put off darkness, and put on 
light. And my soul acquired members 
(cf. Treat. Res. 48.1-3). In them there 
was no sickness, or affliction, or suffer- 
ing... And I was lifted up in the light 
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... And I was constantly near Him." 
(Od. Sol. 21.2Ь-4,6а,7а) 


Cf. also Od. Sol. 25.8. See further, Ménard, *L'Épitre à Rhéginos," 
191. 


45.34 оит setting (әоотп): The Coptic probably translates досл 
(Crum 725a), a metaphor commonly used for the close or conclusion 
of life (e.g., Aristotle, Poet. 1457b24; Ignatius, Rom. 2.2; Cyril of 
Alexandria, In. Romanos 5.14). The explanatory clause following 
(45.35) makes this clear. 


45.35 in this life: Two different words are used by our author to 
indicate two types of life: вос (= Bios) here and in 49.20 denotes 
biological life, characterized by transitoriness and terminated in death 
(cf. Bios in Thom. Cont. 143.14; 145.10; Auth. Teach. 23.32; 31.32; 
Pr. Thanks. 65.1-2). cocoN2 (= (өт) in Treat. Res. 47.10; 48.2,21,23, 
however, is used of life which derives its essential quality from associ- 
ation with the spiritual and hence immortal nature of believers (cf. 
(wn in John 5:40; 10:10; 11:25-26; 20:31). For the full demonstration 
of this, see Peel, Epistle, 114-116. Cf. also Layton, Treatise, 64. 


45.36 ше are drawn to heaven by him: The notion of the Savior 
"drawing believers" to himself, even in the heavenly realm, has ante- 
cedents in John 12:32 (cf. 6:44a). Cf. Act. Thom. 117, *He (Christ) 
whom I love is in Heaven, and He will take me up to heaven unto 
Himself.” Layton (Treatise, 64), while correctly noting that this 
"drawing" takes place as a single, decisive act only at the believer's 
death, wants to find implied in it the Stoic notion of spiritual rovos 
that implies a constant “pull” upward on the spiritual self even during 
life itself. We, however, believe 45.35 makes it clear that the author 
speaks exclusively of a post-mortem occurrence. Elsewhere (44.30- 
33), as Haardt has indicated (Kairos МЕ 12 [1970] 252), this resto- 
ration of pneumatics to the heavenly sphere is called the ^Restoration" 
(атокатастасіѕ). 


45.37-38 like beams (неє NNAKTIN) фу the sun: Nee seems to 
translate the comparative woet (Crum 638b; cf. Acts 2:34). This indi- 
cates that the comparison of believers as “beams” and of Christ as the 
“sun” drawing them heavenward is meant figuratively (cf. Od. Sol. 
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15.1-2; Ignatius, Rom. 2.2). Contrast the literal interpretation of this 
metaphor offered by ed. pr., xiii-xiv, xvii-xviii, xxi. 


45.38-39 not being restrained by anything: Haardt (Kairos NF 12 
[1970] 252) thinks this phrase suggests those archontic powers which, 
in other Gnostic texts, often oppose the ascending pneumatics. In this 
connection, ed. pr. (29) offer for comparison the comments of pagan 
Gnostics combatted by Arnobius, Adversus nationes 2.33, “Vos in 
aulam dominicam tamquam іп propriam sedem remeaturos vos spon- 
te ‘nullo prohibente’ praesumitis"; and 2.62. Cf. Exc. Theod. 1.2; 22.4; 
22.7. Though not explicitly developed in our text, the author of Treat. 
Res. seems also familiar with some system of inimical heavenly pow- 
ers (*dominions" and “deities,” 44.27-28) and a threatening cosmic 
“Element” (orotyetov, 49.30-36) from which believers extricate 
themselves. 


45.39-46.2 this is the spiritual (mvevparikn) resurrection (ауаста- 
eis) which swallows up the psychic (угәхакт) in the same шау as the 
fleshly (oapxixn): The author concludes his metaphorical description 
of how the Savior effects the post-mortem ascension of believers into 
heaven (45.28-20) by describing the process as the “spiritual resur- 
reciion” (ў àváo races туезматікт). This mode of resurrection “swal- 
lows up" (WMNK = кататіиєм: “destroys” or, better, “denies” (cf. 1 
Cor. 15:54 and our notes to 45.14,19) two other modes of resurrection: 
the dvacraots үгәхікі) and the ауаставчв capxixy (so, also, Krause, 
Die Gnosis, 2.85). The terminology is assuredly inspired, in part, by 1 
Cor 15:42-46,54. However, whereas Paul applies the adjectives to the 
type of resurrection body, our author uses them of the mode of 
resurrection. In so doing, he implicitly denies the views of those who 
maintain the sole survival of the immortal “soul” (e.g., representatives 
of Middle Platonism, such as Celsus in Origen’s Con. Cels. 2.55-70; 
5.14; or Porphyry, fr. 34 and 92), as well as those who would affirm 
resurrection of the crudely literal “flesh” (e.g., representatives of the 
Great Church, like Athenagoras, Res., or Tertullian, De res. mort.). 
Haardt (Kairos NF 12 [1970] 267) also finds such a double denial in 
45.39—46.2. Cf., with our author's denial of the “fleshly resurrection,” 
Testim. Truth 36.29-37.5. (Contrast with this interpretation that of 
Layton [Treatise, 65-66, 71-73, 78, 82-84], who, in opposition to all 
other interpreters of the text, maintains that the author is a “Gnostic 
Platonist” who advocates the survival of the bare “mind” [vo?s] = 
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“soul” [vx] = “spirit” (туебиа), as opposed to any type of “resur- 
rection body.”) See, further, Peel, The Epistle, 48f., 74f., 12f., 148. 

To be especially noted is the seemingly contradictory juxtaposition 
of the Greek (and Gnostic) view of an immediate, post-mortem ascen- 
sion of the essential, spiritual "self" (so 45.28-20 could be understood) 
with this affirmation of the Judeo-Christian concept of “resurrec- 
tion." Such is indicative of the syncretistic era in which the author 
writes, with its attempts to fuse disparate traditions. Some scholars, 
notably, Schenke (ZNW 59 [1968] 126; OLZ бо [1965] 472) and his 
disciple, Tróger (Gnosis und Neues Testament, [Berlin, 1973] 29f., 
and TLZ 101 [1976] 928) maintain that the resulting synthesis is bad- 
ly effected. While viewed from the perspective either of the orthodox 
Judeo-Christian tradition or of typical Gnostic teaching, this may be 
true. Viewed from the author’s own perspective, however, it is not 
difficult to discern that he has arrived at an understanding that is both 
comprehensible and satisfying to him, and, presumably, his pupil. 
The primary task of exegesis here is to try, sympathetically, to under- 
stand the author’s own teaching. 

The concept of a “spiritual resurrection” appears in Valentinian 
texts, as ed. pr. (29) have shown: Exc. Theod. 7.5, “and therefore, the 
Lord (during his earthly life), having made the dead whom he raised 
(e.g., Lazarus or the widow’s son) an image of the spiritual resur- 
rection (вікдуа THs пуєуџатік $ ағастасеов morras TOUS vekpovs 
ovs ўуєрєу), raised them пої so that their flesh was incorruptible, but 
as if they were going to die again.” Elsewhere (De res. mort. 24.4-6), 
Tertullian combats Valentinians who seem to be claiming a resur- 
rection experience in the here and now as the “spiritalem... resur- 
recttonem." Interestingly, Tertullian in the same text (54.1) reports 
that these same heretics take Paul’s phrase in 2 Cor 5:4 “‘that the 
mortal thing’ — that is, the flesh — ‘may be swallowed up 
(devoretur) by Ше” as “indicating destruction — of the flesh, of 
course (devorationem | quoque ad perditionem scilicet carnis 
adripiunt).” Cf., further, the view of the Naassene Gnostics as 
reported by Hippolytus (Ref. 5.8.23-24): “‘the dead will come forth 
from the sepulchres,’ i.e., from the earthly bodies, being regenerated 
as spiritual beings, not carnal (треоматккоі, où саркіко!). This is the 
resurrection which takes place through the gates of heaven. All who 
do not enter through this remain dead.” 


46.3-8 but if there is one who does not believe (EMGMICTEYE EN), 
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he does not have the (capacity to be) persuaded (metOeww). For it is the 
domain (тотов) of faith (тістов), my son, and not that which belongs 
to the (art of) persuasion (mei@ew) — the dead shall arise! In 46.3-4 
we accept the ed. pr. (30) emendation of e<nqp>micteye. (Cf. the 
use of the auxiliary p before rric Te ye in 46.8 and 20.) However, as 
Layton has shown (Treatise, 150), p- is omitted before rric T€ ye in 
46.11-12 and 15. Thus, the emendation е<м>чпістеүсв seems 
equally possible. 

The larger context (46.3-24) makes clear the author's contrast of 
“faith” (тісті) with the philosophical art of “persuasion” (ті тє. 
бе», 1) metopovn) or logical demonstration. The independent clause 
іп 46.7-8 provides, almost as an afterthought (so Layton, Treatise, 
150), the object of such *belief," viz., resurrection of the dead. For the 
author, “faith” is acceptance of the reality of Christ's resurrection 
from the dead (45.14-46.4,14-17,20) and trust that believers partic- 
ipate іп that same reality (cf. 46.8-13). То “have faith," as 46.20-21 
shows, is to be immortal. Yet, regrettably, only the Elect few have 
such “faith” (44.8-10). 

The NT also expresses the futility of trying to *persuade' men about 
the truth of the resurrection: Luke 16:31; cf. 2 Cor 5:7; Acts 17:32. 
Ignatius, Rom. 3.3, proclaims: *Christianity is not the work of per- 
suasiveness (00 ewpovijs то épyov), but of greatness, when it is 
hated by the world." See, further, Justin, Dial. (chs. 5 and 7), whois 
fond of emphasizing the superiority of “faith” over the “reason” of the 
philosophers. See, further, Martin, Numen 20 [1973] 30ff. 

As ed. рт. (29-30) point out, a similar contrast between “faith” (of 
the pneumatic Elect) and “persuasion” is manifest in Valentinian 
Gnosticism. Heracleon, commenting on John 4:46ff. (in Origen, In 
Joh. 13.60) aruges that the soul is not intrinsically immortal but can 
be “swallowed up” in salvation and states: “‘Unless you see signs and 
wonders, you will not believe’ (John 4:48) is properly spoken to such 
a person as had the nature to be persuaded (фосчр éyov kai... тей 
дєсбвал) through works and through sense perception, not to believe a 
word.” Elsewhere (Exc. Theod. 56.3), “faith” (тісті) is linked with 
the psychics and is opposed to unbelief and corruption. See, further, 
Haardt, Kairos NF 12 [1970] 249-250. 

Layton (Treatise, 67f.) suggests that in this passage, the author, 
who is through and through a Platonist, makes an effort to “sound 
traditional” by using the term тістіс іп a Christian manner. How- 
ever, Platonic tradition taught that reasoning was far more important 
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than “faith” in achieving the soul’s ultimate good. We must follow, 
instead, the view of Martin (Numen 20 [1973] 32, cf. 29ff.) who finds 
in this passage some further polemic against Sophistic philosophical 
thought (a Sophism interlaced with Platonic thought). 

Use of the qualitative A? form MaayrT in 46.7-8 clarifies that “the 
dead" (or, literally, “һе one/he who is dead") is in the permanent 
state resulting from dying (cf. 45.34-35). The qualification is impor- 
tant in clarifying the author's view that at least the full realization of 
resurrection entails the experience of dying (contrast the views of 
Layton, Treatise, 68). The theme that believers who have died shall 
be raised recalls а NT emphasis; cf. John 6:40; 11:25-26; 1 Thess 


4:14. 


46.8-13 There is one who believes ... because of our faith: Difficul- 
ties posed by the Coptic here have led to several suggestions regarding 
translation and interpretation. Barns (JTS [1964] 165) suggests an 
exhange of the sequence AAAA... AYW to ayw...aaaa іп line ro 
(“And he will arise, but let not the philosopher ...”); the insertion of 
two omissions of «Xe» оүрєдкто MMaq «mne» in line 12 
(“<that> «it^ is a return of himself ..."); and алла (“but”) for ayw 
(“апа”) in line 13. While rather extensive surgery, such suggestions 
do, in our opinion, make clearer the sense of the passage. 

In turn, Layton (Treatise, 19; and “Vision,” 203, n. 59) finds in 
46.8-9 an example of an “emotionally neutral” question posed by an 
imaginary interlocutor, an example of the Cynic-Stoic diatribe style. 
If so, it becomes less certain that reference is being made to a par- 
ticular believing philosopher. We, by contrast, take 46.8-9 as a de- 
clarative statement and think the author has a known individual in 
mind. There were, of course, many Christian philosophers in the ear- 
ly church who did embrace belief in the resurrection (e.g., Justin, 
Athenagoras, Clement of Alexandria), though no specific identifica- 
tion can be made on the basis of the author's vague comment. 

Further, several scholars maintain that the phrase, “апа (that) be- 
cause of our faith" (46.13), is not — as we, ed. рт. (9,53,63), and 
Bazán (RevistB 38 [1976] 146) have understood it — a parenthetical 
comment that serves to conclude the statement in 46.10-12. Rather, 
they take it as the introduction to the following sentence: *And what 
concerns our faith, indeed, we have known the Son of Man." 
Supporting this translation are: Schenke (OLZ бо [1965] 476; ZNW 
59 [1968] 125); Tróger (TLZ 101 [1976] 929); Haardt (Kairos NF 
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[1969] з and п. 10); Martin (The Epistle). Layton (Treatise, тда), on 
the other hand, thinks the phrase is part of an incomplete sentence. 
The passage is problematic, but the postpositive yap in 46.14 and the 
simple connective ayw in 46.13 lead us to prefer taking it as a 
parenthetical and summary remark, like that found in 46.7-8. 

The meaning of these lines seems to be that, even among the philos- 
ophers, whose practice it is to persuade by logical argumentation (то 
тейбешу), there is one who will experience resurrection because he isa 
believing Christian (46.8-10). This unidentified philosopher stands 
in contrast to the “philosophers of this world” who falsely conclude 
that they possess the rational means for effecting a return to their pre- 
existent state, their intrinsic immortality (46.10-13). These philoso- 
phers are deluded, for the resurrection, as the author remarks in pas- 
sing (46.13), is a matter of our faith (тісті). Contrast the art of 
philosophical “persuasion” mentioned in 46.2-7. 

That there was much mockery displayed among early pagan phi- 
losophers toward the resurrection is shown by comments of Tertullian 
(De res. mort. 1, passim) and Celsus in Origen (Con. Cels. 5.14). Like 
others in the early Church (so van Unnik, /ЕН 15 [1964] 147f.), our 
author's reply is to emphasize the key role of тісті, a rather remark- 
able emphasis for a Gnostic (cf. Irenaeus, Haer. 1.6.1). This пісті is 
both Christocentric and eschatologically oriented (so Peretto, Aug. 18 


[1978] 65). 


4614-17 ^... we have known (ГАЇ? NCO YN) the Son of Man, and we 
have believed that he arose from among the dead": Having stated that 
conviction regarding the truth of the spiritual resurrection is a matter 
of faith (46.13), the author summarizes the content of that faith. First, 
it is "knowledge." Yet, unlike typically Gnostic thought (so Bult- 
mann, 7 DNT 1.693/.), our author never indicates that central to such 
yvwots is apprehension of a transcendent Deity. Rather, the main 
object of such “knowing” is the “Truth” (44.1-3; 45.2-11; 46.30-32), 
the proclamation of the resurrection in the Gospel. Moreover, this 
"knowing" (COYN = ушфокену) is less that which is revealed as a gift 
than that which results from “thought” originating in the “mind” (= 
vovs) (46.22; 47.29; 48.10). Through such “knowledge” one attains 
eschatological “Rest” in the present (44.1-3), as in the future (46.30- 
32). But, secondly, equally important, to have such “faith” (тісті) is 
to “believe in" Christ's resurrection (45.14-46.4,14-17,20) and 
thereby to already have immortality in one's present life (46.20-24). 
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Cf., with this seemingly balanced emphasis on ууФоче and тісті, 


MUN John 17:8; 1 Thess 4:13-14; Ap. Jas. 14.8-10; and, more remotely, 
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Clement of Alexandria, Strom. 2.9.45. 

On the title “Son of Man" in our treatise, see the note to 44.25-26. 

The confession, “уге believe that he (Christ) rose from among the 
dead” (46.16-17), sounds surprisingly orthodox (cf. Matt 17:22-23; 
20:18-19; Mark 9:31; 10:33-34; Luke 9:22) for an author who else- 
where seems to adhere to an implicitly docetic Christology (Treat. 
Кез. 44.21-36; 45.12-12,16-21). Contrast, for example, efforts to 
qualify such an assertion in Irenaeus' report of Cerinthus' teaching 
(Haer. 1.26.4): *But at last Christ departed from Jesus, and ...then 
Jesus suffered and rose again, while Christ remained impassible (ат- 
а01)), inasmuch as he was а spiritual being”; іп Hippolytus’ report on 
Basilides’ teaching (Ref. 7.27.11); as well as in statements in Gos. 
Phil. 56.15-20; and Melch. 5.7-11. 


46.18-20 ““Не became the destruction of death, as he is a great one in 
whom they believe": ‘This seems to be a direct quote, perhaps echoing 
an early Christological confession. (Martin, VC [1973] 28o, however, 
finds here an epiphoric parallel typical of the diatribe style.) Our 
translation takes the 2wc in line 19 as a consecutive conjunction de- 
noting result = “that.” This seems the understanding reflected in the 
translations of Till, Zandee, Wilson (ed. pr., 53, 63), Krause (Die 
Gnosis, 2.88), Bazan (RevistB 38 [1975] 157). Others, however, take 
the 2wc to be adverbial, introducing а new, comparative sentence, 
taking 46.21 as a concluding clause in this sentence. 

With the description of Christ as “the destruction of death,” one 
might compare 2 Tim 1:10; Heb 2:14-15. Even closer to our text are 
Melito of Sardis, Hom. Pas. 66; 102, 6 karaAveas Tov бауатоу; and 
Exc. Theod. 61.7 (so ed. pr., 31), “For, when the body died and death 
seized it, the Savior sent forth the ray of power which had come upon 
him and destroyed death (4awAeoe ... rov бауатоу) and raised up the 
mortal body which had put off passion.” 

On the Christological designation “great one,” cf. Act. Thom. 119, 
*,.. Jesus the Messiah will not forsake thee, ...the Great will not for- 
sake thee for His greatness sake;" and the Man. Ps. 52.9. 


46.21 Great (Амат) are those who believe: Since мат is otherwise 
unknown in Coptic, three suggestions have been proposed as to its 
possible meaning: (1) Zandee (ed. pr., 32) suggested reading мат- 
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<моү> (“the immortal ones”), ап emendation adopted Бу Schenke 
(ZNW 59 [1968] 125), Bazan (RevistB 38 [1976] 157), and, origi- 
nally, by Peel (Epistle, 78). (2) Kasser (Compléments, 38a), after con- 
ceding that the word is unknown, stated that мат may be a substan- 
tive derived from лілі (Crum га), and proposed it be read in parallel 
with the preceding phrase: “Even as it is a Great One who is believed 
in, great are those who believe.” (3) An increasing number of scholars, 
however, have accepted Barns’ emendation (/75 15 [1964] 165) of 
NAT to NA6 (= S моб, “great”), with Haardt (Katros 11 [1969] 3, n. 
11) strengthening this conclusion by showing that a similar scribal 
error was made in line 32 on this same page where the 6 of бе was 
made by altering an originally written т. Cf. Peel (Gnosis und Auf 
erstehung, 87), Krause (Die Gnosis, 2.88, п. 14), Layton (Treatise, 21, 
152), Martin (Numen 20 [1973] 25, n. 32), and Tróger (TLZ 101 
[1976] 929). 

Layton (Ттеайзе, 71ff.) interprets 46.19-21, in conjunction with 
46.22-24, as meaning that just as the divine Christ is the "great and 
imperishable object” of believers’ thoughts, so, too, are the minds 
which think those thoughts “great and imperishable.” “Only that 
which is divine" (viz., the vo?s) “can know the divine,” a concept 
found in Seneca (NQ I praef. 12; Lactantius, Inst. div. 2.8.68; CH 
12.22). While concurring that 46.22-24 does refer to an inner, essen- 
tial principle found in the Elect which pre-existed before becoming 
incarnate (46.38-47.6) and which survives physical death, we rather 
hold that the honorific appellation *great" in 46.21 is applied to be- 
lievers derivatively, and not to their vo?s specifically. That is, just as 
Christ is "great" because of his destruction of death, so is that one 
"great" who believes, and thus shares in, the victory of the Resur- 
rected One. 


46.22-24 The thought (пмєүє)...іле mind (vos) of those who 
have known him shall not perish: 'This assertion grants a glimpse into 
the author's dualistic anthropology. On the one hand, there is an ex- 
ternal, visible “body” composed of “outward members” (47.17-20) 
and a “flesh,” taken on when the pre-existent Elect ones became in- 
carnate (44.13-15, 47.4-6). This earthly “flesh” is abandoned at 
death (47.6-8). On the other hand, there is an inner, incorruptible 
nature in the believer, the essential “self” (= vods) and its “thought” 
(Meye = Еууога) (46.22-24), which seems encompassed by “living 
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[nembers]" which preserve something of an individual's identity 


(47.38-48.2). 
As we originally pointed out (Peel, Epistle, 114, n. 25), and as Lay- 


: ton (Treatise, 71-72) has elaborated, the notion of the vo?s as а pre- 


existent entity that has entered into man "from without," that is *di- 
vine and akin to God," and that survives imperishable after death of 
the human organism may owe something to Aristotle (Gen. An. 736b 
28; 744b 21; An. 1.4, 408b 29f.; Eth. Nic. 1177a 15; Cael. 279b 20; 
281b 25; Phys. 2030 8; Meta. 1070a 25-26). However, our author's 
view of the vo?s differs from Aristotle's in that he does seem to suggest 
it retains some personal characteristics (Treat. Res. 47.38-48.2; 48.2- 
13; contrast Aristotle, Eth. Nic. 1178a 2; 1178a 6). Moreover, for 
Treat. Res. the “mind’s” survival over death is contingent on *know- 
ledge of the Son of Man" and “belief in" his resurrection from the 
dead (46.3-8,13-20), a distinctly Christian twist! Finally, unlike 
Aristotle, our author's theological concerns lead him to be concerned 
with such things as deliverance of the essential self (or vo?s) from the 
body of flesh (47.17-20,33-36), and with the goal of resurrected exis- 
tence in another world (46.30-31; 44.30-33, the атокатастась<). 
On Aristotle's lack of such concerns, see E. Rhode, Psyche: The Cult 
of Souls and Belief in Immortality Among the Greeks |8th ed.; Lon- 
don, 1925] 496f. 

The compatability of our author's view with Valentinian Gnostic 
teaching regarding the pre-existent pneumatic self which receives a 
saving “knowledge” and ultimately reascends to the Pleroma is argued 
by Haardt (Kairos 12 [1970] 247) and Bazan (RevistB 38 [1976] 172). 
The latter suggests as the background for such a view the Valentinian 
myth of the fallen Sophia who implants pneumatic seeds in material 
bodies through the unwitting instrumentality of the Demiurge (Іге- 
naeus, Haer. 1.5.6; Hippolytus, Ref. 5.7.39). Ed. pr. compare Hera- 
cleon’s comment on John 4:28, “The ‘water-jug’ ( of the woman of 
Samaria, type of the pneumatic) which can receive life (ws) is the 
condition and thought (діавєти kat évvouav) of the power which is 
with the Savior" (fr. 27, Origen, /n Joh. 13.31). 


46.25-34 Even though he has argued earlier (46.3-20) that faith in 
and knowledge of the Son of Man's triumph over death is the basis of 
the believer's confidence in his own resurrection, in these lines the 
author seeks to root that confidence in a doctrine of election. The 
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pneumatics (elect) possess an immortal “mind” (vo9s, 46.22-24). “For 
this reason” (45.25, ЄТВЄ пєє = бій тобто) they must be saved 
Such election took place at the “beginning” (аулрїї = apx7 in 46.27; 
cf. 44.33-34), 1.е., prior to the cosmos’ beginning. The election is 
double, with some being destined to the “foolishness” of those lacking 
yveots, while others are elected to the “wisdom” of those possessing 
yv@ots. Elsewhere, we learn that Christ, “the Solution,” made mani- 
fest who the Elect are (45.4-13), and He “embraces” (cares for? 
guards?) them until their death. 


46.25-26 ...elected (тїс хттї = екХектде) to salvation (поүҳєє 
= 7 готтріа) and redemption (псотє = 7 AmodUTpwors): With 
the expression “elected to salvation,” cf. 1 Thess 5:9; 2 Thess 2:12); 
and, less closely, 1 Pet 1:3-5. Elsewhere in Treat. Res. (44.8-10) it 
seems that only the “few” are chosen to participate in resurrection. Cf. 
Heracleon’s comments regarding the small number of elect 
“pneumatics” in Origen, In Joh. 13.44 (cited in ed. pr., 32). The term 
“redemption” (4z0Avrpwots), in turn, while seemingly inspired by 
Pauline literature (Rom 3:24; 8:23; Eph 1:7; Col 1:14), has, for our 
author, nothing to do with freedom from the bondage of sin. Rather, 
both “salvation” and “redemption” express the Gnostic eschatological 
hope, the “Restoration” (атокатаставіе, 44.30-33) of Elect pneu- 
matics to their pre-existent, Pleromatic state. 


46.27 we are predestined (EAQOYTAWN = проорібєм) from the 
beginning: The declaration has a Pauline ring: cf. Rom 8:29-303; 
Eph 1:4-14. Similarly, see Ignatius, Eph., Praef., “Ignatius... to the 
Church, ... blessed with greatness by the fullness of God the Father, 
predestined from eternity (ті) mpowpiopevn про aiwvwy) for abiding 
and unchangeable glory.” As pointed out in ed. pr. (32), Valentinus 
himself (according to Clement of Alexandria, Strom. 3.12.89,1) 
speaks, like our author, of the predestination of the elect pneumatics: 
“From the very beginning (åm àpy js) you are immortal (ёбарато)) 
and children of eternal life (réxva (095 есте aiwvias)...” They call 
themselves, according to Irenaeus, Haer. 1.6.4, the “perfect, and the 
elect seed (reAetovs ... каї втермата ёк\оуўѕ)”; and Theodotus says 
of them (Exc. Theod. 41.1-2) “The superior seeds... came forth as 
offspring (текуа)... Therefore, the Church is properly said to have 
been chosen before the foundation of the world (про ката|оХфр кбс- 
pov...) еккАточа екдеХехбай). Indeed, they say, we were reckoned 
together and manifested in the beginning (év арх) тойууу ovvedo- 
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уісбүреу... kat epavepwOnuev).” Cf. Gos. Truth 21.18-25. The term 
“beginning” (wapi = apx7) seems to be a terminus technicus re- 
ferring to the perfect, pre-existent state of the Pleroma, the time of 
absolute beginning. Cf. Gos. Phil. 55.19-20; Tri. Trac. 62.16-22; 
88.4-6. 


46.28-32 Тһе distinction between the “foolish” and the “wise,” here 
used to describe the respective destinies of believers and non-believers, 
is probably influenced by Jewish Wisdom literature. Cf. Sir 22:2; Wis 
3:12; 4:9; and, following a suggestion of van Unnik (/ЕН 15 [1964] 
166), Matt 25:1-13. Elsewhere (Ap. John 26.12-27,20), we find a 
similar but more developed Gnostic view of the respective destinies of 
the elect and the non-elect. 

“Ignorance” of “lack of knowledge” as descriptive of the state of 
condemnation of the non-elect (46.29) 15 also mentioned by Heracleon 
(Origen, In Joh. 20.28): “For this nature (7 @vats) is not of the truth, 
but of the opposite to the truth, of error and ignorance (ёк wAav7s kat 
ayvotas). Therefore, he can neither stand in truth nor have truth in 
himself; he has falsehood (то Weddos) as his own by his own nature 
... Since he originated from error and falsity.” Cf., further, Асі. 
Thom. 59; CH 1.20,27; 7.2; 10.8b; Irenaeus, Haer. 1.15.2. 


46.31 We accept the emendation of ed. pr.: PM<N>2HT. 


46.31-32 knowledge of the Truth: This seems the equivalent of 
knowing Christ and his resurrection (cf. 46.14-17). Cf. the Johannine 
emphasis that he who possesses Christ knows the truth (ywaoxetv 
тї 4А1бегау, 8:32; 2 John т), stands in the truth (John 8:44), is of 
the truth (John 18:37; cf. 1 John 2:21; 3:19). As ed. pr. point out (p. 
33), the heretics (Valentinians) combatted by Tertullian (De res. 
mort. 22.1) identify present attainment of the resurrection with pos- 
session of knowledge of the Truth: “we must pay attention to those 
Scriptures which forbid us, after the manner of these soulful men 
(animales), let me not call them spiritual (spiritales),...to assume 
that the resurrection is already present in the acknowledgement of the 
Truth (hic iam in veritatis agnitione praesum:)." 


46.32-34 Cf. the translations of Krause (Die Gnosis, 2.89) and 
Haardt (Kairos NF 11 [1969] 3): “Die Wahrheit aber, die man be- 
wahrt, kann nicht (mehr) aufgegeben (oder, preisgeben) werden, 
noch ist sie (je) entstanden.” As Bazan has argued (RevistB 38 [1976] 
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172), to know the saving Truth means to become that very Truth, i.e, 
to participate in it, to have the resurrection already. Thus, having it, 
one cannot lose it. This seems the view held by the heretics combatted 
by Tertullian (De res. mort. 22.1 cited supra); and cf. Treat. Res, 
47-26-20; 49.16-30. Ed. pr. (33) compare the comment of Heracleon 
(fr. 17, in Origen, Іп Joh. 13.10): “For the grace and the gift of our 
Saviour (= eternal life) are not to be taken away, or consumed, or cor- 
rupted by the one who shares in them." Consider, further, the 
opposite characteristics of the one who *has the Truth" from those 
described in Origen, Jn Joh. 20.28 (cited in connection with Treat. 
Res. 46.29). 


46.34 The form necwwne in this line could be taken as the pret., 
ог, as Barns argues (JTS NS 15 [1964] 165), as the neg. fut. ПІ, ex- 
pressing wish (= uù yévovro). We prefer reading it as the former: 
“nor has it been (abandoned )." 


46.35-47.1 Parallelism found in 76.35-39, the abrupt manner in 
which this passage interrupts the flow of the argument, and the know- 
ledge of Valentinian cosmogony presupposed have led us to the con- 
clusion that these lines are actually a fragment of a Valentinian hymn 
incorporated by the author (Peel, The Epistle, 81-82, a view adopted 
by Martin, The Epistle, 177-197; Bazan, RevistB 38 [1976] 173, n. 
27; and, apparently, given his special identation of these lines, by 
Haardt, Kairos NF 11 [1969] 3). The teaching reflected seems to be 
that creation of the cosmos was the result of some disruption in the 
Pleroma, the divine totality constituted by the highest, unknown God 
(never explicitly mentioned), His emanated aeons, and the Elect (cf. 
Treat. Res. 44.30-33). It may be that the clause, “small is that which 
broke loose" (46.36—37), is an allusion to the fall of the aeon Sophia 
(cf. Irenaeus, Haer. 1.4.5; 1.5.4; Tertullian, Adv. Val. 15), which, 
through the ignorant work of her abortive child, the Demiurge (d. 
Irenaeus, Haer. 1.5.1; Exc. Theod. 47.1; Clement of Alexandria, 
Strom. 2.8.36,2-4), led to fabrication of the world. However, it must 
be acknowledged that neither Sophia nor the Demiurge are explicitly 
mentioned anywhere in the text. The “АП” in 46.58, the Elect pneu- 
matics (cf. 47.26—27), are protected and guaranteed salvation (= “en- 
compassed") by the Savior (46.39; cf. 45.32-34). This “АП” pre-ex- 
isted in the heavenly Pleroma before its existence in this cosmic sphere 
(46.39-47.1). Unlike other entities in the material cosmos, however, 
the “All” belongs to the realm of Being, rather than to that of “be- 
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coming" (46.39-47.1), a Platonic distinction (Plato, Crat. 400; cf. 
Layton, Treatise, 7 5). 


46.35 With ed. pr. (46.33), we emend the text to me «n»c yc- 
тнма to make it parallel to the following noun clause in lines 36-37. 
The Pleroma seems to be a whole “compounded of several parts” (= 
состтпра, LSJ 1735b), at least some of which seem to include the 
Savior, the aeons “Spirit” and “Truth,” and the pre-existent Elect 
“All” (Treat. Res. 45.11-13; 46.38; 44.34- 36; 47.26-27). 


46.36-38 The "strength" (— greatness, power) of the Pleroma is 
contrasted with the “smallness” (коүє = шкрду) of the world (кос- 
uos). Perhaps the latter term underscores the insignificance of the 
world (so Layton, Treatise, 75: cf. Plotinus, Enn. 6.4.2,27; and 
5.8.9,30). Elsewhere in the text (Treat. Res. 49.4-5), it is indicated 
that a “deficiency” (батєртра = пата) has resulted, probably from 
the breaking off of the cosmos from the Pleroma. A cosmological dual- 
ism between the two spheres is clearly implied. 


46.38-39 The All is what 15 encompassed (ne петоүвма?те м- 
maq): Though Puech and Quispel (ed. pr., 33) seem to suggest that 
the “All” (птнра = то "OAov) may be the Pleroma (so also Bazan, 
ReutstB 38 [1976] 173), a majority of commentators, influenced by the 
specific equation made іп 47.26—27, interpret it as a reference to only 
a part of the Pleroma, i.e., the totality of the Elect. Supporting this 
view are Peel (Epistle, 81, 108), Zandee (NTT 16 [1968] 268), 
Schenke OLZ 60 [1965] 473-474), Peretto (Aug. 18 [1978] 65), 
Haardt (Kairos NF 11 [1969] 5, n. 12), and Layton (Treatise, 76). 
Reference to the All being “encompassed” (= то éxópevov) seems а 
circumlocutive way of expressing that the pneumatic Elect are enfol- 
ded by, included within the Ultimate. Cf. Irenaeus, Haer. 2.4.2, “they 
(the Valentinians) confess that the Father of all contains all (‘con- 
tinere omnia’ Patrem omnium), and there is nothing whatever outside 
of the Pleroma;" Epiphanius, Pan. 31.5.3. Such “encompassing” as- 
sures salvation for these Elect. Cf. Treat. Res. 45.32-34 for expres- 
sion of the Christ's similar role vis-à-vis the Elect during earthly life. 


46.39-47.1 Ав noted previously, the statement is to be interpreted іп 
light of the Platonic distinction between Being and becoming. The 
Elect “АП,” though incarnate for the period of earthly life, has not 
thereby become subject to change and decay like the cosmos. Rather, 
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they pre-existed, in essence share іп the Divine Being, and are thus 
immortal. Cf. Gos. Phil. 64.10-12, “The Lord said, ‘Blessed is he who 
is before he came into being. For he who is, has been, and shall be? 
and Gos. Thom. 19, so ed. pr., 33-34. 


47-30 Ав Layton (Treatise, 133) has correctly observed, this pas- 
sage introduces a series of special problems to be dealt with through 
48.30. The first concerns whether the “flesh” (сар) will be retained 
in the resurrected state. Scholarly opinion regarding the author's so- 
lution is sharply divided. A minority (Martin, Treatise, 202ff.; Lay- 
ton, Treatise, 77ff., 124f.; “Vision,” 205f.) hold that here the author 
attacks and rejects the "traditional belief in the resurrection of the 
flesh," maintaining rather that only the immortal vo?s (= Yvyn) in 
primeval nakedness ascends to the Pleroma. A majority of commen- 
tators, however, find in 47.1-30 a peculiarly Gnostic, yet real adop- 
tion and adaptation of the Pauline notion of a "spiritual" resurrection 
body. Affirmed is more than simply the escape of the bare avedya or 
vovs, or even the preservation of а crudely literal “flesh.” Rather, a 
“transformed,” “new,” “imperishable” “flesh” seems affirmed for the 
resurrection-ascension of believers (cf. Treat. Res. 48.34-49.2). Sup- 
porting this interpretation are ed. pr. 34; Zandee, NTT 16 (1962) 
370ff.; van Unnik, JEH 15 (1964) 150f.; Daniélou, VC 18 (1964) 188; 
Peel, Epistle, 82ff., 146ff.; Peel, NT 12 (1970) 159ff.; Haenchen, 
Gnomon 36 (1964) 362; Haardt, Kairos NF 12 (1970) 258f.; Gaffron, 
Die Zeit Jesu, 244ff.; Krause, Die Gnosis, 2.86; Peretto, Aug 18 
(1978) 64; Ménard, “La notion,” 110ff.; Ménard, “L’Epitre a Rhégi- 
nos," 19of.; Tróger, “Die Bedeutung,” 20. 


471-3 A scolding tone familiar from the Cynic-Stoic diatribe is de- 
tected in these lines by Layton (Treatise, 121). Even so, the scolding is 
personalized, being addressed to the pupil, Rheginos, and not to an 
imaginary interlocutor. In Treat. Res., “to doubt” (Suoraceww, 47.2; 
47-36-48.3) is the opposite of “having faith (or believing) in” the res- 
urrection. Cf. a similar usage of біста(ей» vis-à-vis the resurrection in 
Matt 28:16-17. 


47.4-8 Layton (Treatise, 77) believes these lines must be attributed 
to an imaginary interlocutor: “(Someone might ask): ‘Even though 
you became incarnate only when you entered this world". Even more 
interpretative is another of his translations (p. 23): “Now (you might 
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wrongly suppose), granted you did not pre-exist in flesh...” Finding 
such to be a tendentious effort to make the text conform to orthodox 
Middle Platonic teaching about survival of the bare soul after death, 
we rather hold (with a majority of commentators) that 47.4-8 is ad- 
dressed straightforwardly by the author to Rheginos. The meaning 
seems clear: whereas the Elect “АП” (like the Savior himself, 44.13- 
17) lacked “flesh” in their pre-existent state, they became incarnate 
upon entering the life-sphere of this world (lines 5-6). After death (cf. 
45.40-46.2), resurrection-ascension in a “spiritual” flesh of some type 
was to be expected. As Haardt has underscored (Kairos МЕ 12 [1970] 
262,267), two different types of flesh are referred to: first, the flesh of 
incarnate life in this cosmos (47.4-6), that which is inferior to the 
“spirit” (= vovs) which animates it. Such flesh is definitely excluded 
from the “spiritual resurrection,” being corruptible and subject to 
change. So, 45.39-46.2, “The spiritual (треоматикт)) resurrection... 
swallows up the psychic (Wvyex7), as well as the fleshly (саркикті) 
(resurrection).” Second, however, is a spiritual “flesh” which is re- 
ceived upon reascent into the heavenly sphere (the Aeon). It is this 
“spiritual flesh” which is referred to in 47.6-8. 

Our author, like some other Valentinians, supports his claim to be 
an exponent of “true” Christian faith by affirming belief in the acqui- 
sition of some type of resurrection “flesh” to be assumed by the Elect 
in his immediate, post mortem ascent to the Pleroma. Ed. pr. (34) and 
Haardt (Kairos NF 12 [1970] 262f.) cite the following Valentinian 
parallels: Ps.- Tertullian (Adv. omn. haer. 4.5), * Resurrectionem hui- 
us carnis negat (viz., Valentinus), sed alterius; Epiphanius (Pan. 
31.7.6), "They (viz., the Valentinians) deny the resurrection of the 
dead (rv бе ràv vexp@v àváa acu), saying something fabulous and 
silly, namely, that it is not this body which is raised, but another from 
out of it, that which they call ‘pneumatic’ (vevparik0v);" Tertullian 
(De res. mort. 19.6), *by this device (equating resurrection with that 
which by faith is put on in baptism) they (viz., the Valentinians) are 
accustomed often enough to trick our people (viz., orthodox Chris- 
tians), pretending they too admit the resurrection of the flesh (ips: 
resurrectionem carnis admittant);" Origen (De princ. 2.10.1): "They 
(viz., the Valentinians) also admit that there is a resurrection of the 
dead (resurrectio sit mortuorum).” It is possible, as Gaffron (Die Zeit 
Jesu, 225f.) argues, that such efforts to distinguish between the earth- 
ly, corruptible “flesh” and the radically different, resurrection-ascen- 
sion "flesh" result from Valentinian exegesis of such NT texts as 1 
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Cor 15:44,51-54; Phil 3:20с-21. Cf., further, Gos. Phil. 68.32-37; 
56.26-57.19. 


47-8 Оп “ascent into the Aeon” by the Elect, cf., Ар. John CG 
П, Г1.24-29; СН 1.24; Mand. РВ 54; 379 (Drower, 302); Man. Ps, 
65.13-14; 81.20-21; 87.2-4. 


47-9-10 Ав Layton emphasizes (Treatise, 79; “Vision,” 205, п. 66), 
the assertion that there exists within man something “better than 
flesh” which is its “cause of life" (0 аїтіоє тоб (Ду) echoes Platonic 
teaching about the soul. Cf., e.g., Plato, Crat. 399D: yvymv...óray 
парӣ TO сараті, аїтідр есті тоб (fjv; Albinus, Didas. 25. However, 
in that the term үлүл) never appears elsewhere in Treat. Res., one 
must conclude that the author here adapts the Platonic view to his 
own use. That which is the “cause of life" (resurrection “life,” that is, 
ам? = (от), see Peel, Epistle, 114-116) for the transformed “flesh” 
of the Elect (not the corruptible, bound-for-destruction “flesh” of fi- 
os: 47.4—6) seems to be an inner spiritual principle or self. In 46.24, 
this principle is called the vo?s; in 48.1-2, it is described as the “living 
members" existing within the external, visible members of the earthly 
body. 

Such an amalgam of Platonic and Christian themes is not unknown 
among the Early Fathers. Origen, for example, believed in the im- 
mortality and spirituality of the фут), but he was simultaneously 
determined to defend Christian teaching about resurrection against 
pagan jibes (cf. Con. Cels. 5.14; 8.49). He taught that when the body 
is at the service of the soul, it is “psychic,” but when the soul is united 
with God and becomes one spirit with Him, the self-same body be- 
comes spiritual, bodily nature being capable of acquiring the qualities 
appropriate to its condition (so De princ. 3.6.6; cf. Con. Cels. 3.41f.; 
4.56f.). A “seminal reason” (Aóyos втерматікде) inherent in each 
body enables it to be resuscitated, but with different qualities, exactly 
as the Apostle says about the seed buried in the earth (so De princ. 
2.10.3; cf. Con. Cels. 5.18f.; 7.32; 8.49). With such blending of tradi- 
tions in the atmosphere of the times, it is not hard to fathom how the 
author of Treat. Res. can intermingle Platonic notions of an immortal, 


inner principle with Christian ideas of resurrection in a spiritual 
“Я » 
esh. 


47-11-13 Although Layton (Treatise, 79f.) believes that these lines 
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* echo a traditional Christian-Platonist argument for the resurrection 


of the flesh, viz., that, since the body with its flesh must have been 
created with the purposive end of being alive, it would be an offense to 


' the all-powerful Creator God to conclude that there might come a 


time (viz., the resurrection) when the body or flesh would cease to 
exist (so Athenagoras, Res. 12:7-8). We, on the contrary, hold that the 
context (47.11,14) indicates the author is only talking about the pos- 
session of flesh during life *in this world." Roughly paraphrased, the 
meaning seems to be: the "flesh" that was created ( came into being") 


: to clothe the inner, spiritual man is uniquely that man's. It co-exists 
. with the spiritual vovs in this world, giving personal identity to the 


Elect. This *flesh" is thus uniquely the possession of the individual. 
Yet, as 47.14-19 indicates, life in such "flesh" is incomplete and 
deficient. Thus, possession only of such corruptible flesh leaves the 
Elect “lacking” (47.14-15). Resurrection will show up its deficiency 
and inadequacy. This seems but another rejection (cf. 45.39-46.2) of 
the contention of some Christians that there will be a crudely literal 
identity between the “flesh” of the earthly body and the “flesh” of the 
resurrection body, as for example, in Barn. 21.1; 2 Clem. 9.1-4 (cf., 
further, К. M. Grant, “The Resurrection of the Body,” /R 28 [1948] 
124-130, 188-208; and C. K. Barrett, "Immortality and Resur- 
rection,” The London Quarterly and Holborn Review, 190, 6th Series, 


34 [1965] 96-102. 


47-14-20 Layton (Treatise, 23; “Vision,” 206) translates lines 14-19 
as three questions: ^Nay, rather while you are here, what is it that you 
are alienated from? Is this what you have endeavored to learn about: 
the bodily envelope? i.e., old age? And are you — the real you — mere 
corruption?" We, rather, as all other translators, believe that the 
question in 47.14-15 is not just rhetorical (as Layton, Treatise, 121, n. 
I), but is a real one posed by the pupil, Rheginos (47.15-16), and 
answered in 47.17-20 (cf. Barns, /T'S 15 [1964] 165). At issue is the 
question of the difference between the fleshly body which came into 
being to clothe and give identity to the individual (47.11-13), and the 
form to be assumed in the resurrected state. The former is said to be a 
condition of “lack” (даулат, 47.15), elsewhere called a state of “defi- 
ciency” (WTA, 49.5-6). 

The observation about Rheginos’ striving to learn in 47.14-15 be- 
speaks a personal relationship between author/teacher and pupil 
which antedates our text. Other passages unintelligible apart from the 
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presupposition of such a prior relationship include references to Rhe. 
ginos and his comrades as *my sons" (43.25; 46.6; 47.3; 50.2-3), the 
passing allusion to a known but unnamed “philosopher” (46.8-10), 
and the parenthetical rebuke of Rheginos for his "lack of exercise" 
(49-28-30). 

The afterbirth (у дрюом) of the body (сна) is old age, and you exist 
in corruption: The interesting metaphor is drawn from medical and 
biological literature, e.g., Hippocrates, De natura puerum 16; Ari- 
stotle, Hist. an. 562a6; Dioscorides, De materia medica 3.150 (Lay- 
ton, Treatise, 81). There, хорго» denotes the placenta and membranes 
in which the foetus is contained prior to birth. In the post partum state 
they are left behind. For our author, “old age” is the орго» of the 
“body,” i.e., the change and degeneration associated with advanced 
age underscores the transitoriness and uselessness of this fleshly body. 
It, in contrast to the resurrected form, has no permanence but is re- 
duced to corruption (47.18-19). It is possible that Platonic thought 
and use of this metaphor lies behind our author’s expression, though 
he adapts it to his own use. For example, Porphyry(Ad Marcellam 
32), as van Unnik (JEH 15 [1964] 166) and Quispel (VC 22 [1968] 
14-15) have indicated, uses the expression: єї и TO с®ра ота то! 
covnpT ne dat фолабев а (0$ TOLS Sp Bpvois Kvopopovpevors TO Хоро» 

„oÙ yvocn сєаотт]р.. .Фөтер о?у го х0рор соууєрдрерор ка 
ku. тоб сітоо, теХЛеобеута de біптєтаї ёкатєра, обто kal то 
cvvaprapevov TH WX] спарєіст сёра ой pepos йубратом. GAN’ 
iva меу уастрі yevnrat, проофаубт то xópiov, iva бе еті yis 
yevnra, соруп то сёра. Origen (Con. Cels. 7.32) uses the meta- 
phor in speaking of the type of body the soul must have in the res- 
urrected state, even as it needed previous bodies: “We know that the 
soul, which is immaterial and invincible іп its nature exists ІП no ma- 
terial place without having a body suited to the nature of that place. 
Accordingly, it at one time puts off one body which was necessary 
before, but which is no longer adequate in its changed state, and it 
exchanges it for a second; and, at another time, it assumes another in 
addition to the former, which is needed as a better covering, suited to 
the purer ethereal regions of heaven. When it (the soul) comes into the 
world at birth, it casts off the afterbirth (хорго) which it needed in 
the womb; and, before doing this, it puts on another body suited for its 
life on earth." Origen's notion of a body needed by the naked soul is 
closer to our author's conception than Porphyry's, which is more 
purely Platonic. 
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To cite “old age” (MNT2AAO = у7раѕ) іп 47.18 as evidence of the 
earthly body’s destined uselessness is, as ed. pr. (35) have indicated, to 
recall a Valentinian argument combatted by Tertullian in De res. 
mort. 45.1: “Yet, once more, by another piece of blindness, they 
stumble up against two men, the old man and the new (cf. Eph 4:21- 
24), when the Apostle enjoins us to put off the old man, who is being 
corrupted through the lusts of deceit, and to be renewed in the spirit of 
the mind and to put on the new man who, according to God, has been 
created in the righteousness and religion of the truth: so, here also, by 
making a distinction into two substances (ad duas substantias dis- 
tinguendo), assigning ‘oldness’ to flesh (vetustatem ad carnem), and 
‘newness’ to the soul (novitatem ad animam), they may claim per- 
petual corruption for the old man, that is, the flesh (corruptionem 
perpetuam veteri defendant, id est сатпа)” The last line certainly 
parallels the assertion іп 47.18—19, “you exist in corruption (теко).” 
(“Corruption,” in turn, is frequently used of the state of the dead іп 
the NT: Acts 2:27,31; 13:34-37; Gal 6:8; 1 Cor 15:50. 


4719-24. This passage, especially 47.23-24, is а crux interpreta- 
tionis. Beginning with the first editors (ed. рт., 11,35,54,64), virtually 
all subsequent translators and commentators have interpreted the 
passage as meaning that the pupil, Rheginos, as examplary of the 
Elect, will experience “absence” (àzovata) from the aged, corruptible 
body at death as а “gain” (2ну = кербов). The survival of the spir- 
itual self in its new, resurrected body, i.e., the “better part,” is assured. 
The “worse,” i.e., the bound-for-death body, is scheduled for decay 


- and abandonment (“diminution,” 47.23), “ . . . but there is grace for it” 


(47.24). The “it” is either the corruptible body (the “worse”) or the 
spiritual self which separates from this body. Of these alternatives, 
the first might mean that “grace” is given the “worse” in that the 
identifiable, personal characteristics of the old body are somehow re- 
tained in the new, resurrected body (cf. the post mortem forms of Eli- 
jah and Moses mentioned in Treat. Res. 48.6—11). This interpretation 
has been suggested by Zandee in ed. pr. (35) and developed especially 
by Peel, (Epistle, 43, 84-85, 144ff.); Gaffron, Die Zeit Jesu, 225-226; 
Ménard, “L’Epitre 4 Rhéginos,” 192f.; and Peretto, Aug. 18 [1978] 
64. The second interpretation of the pronoun “it” in 47.24 holds that 
what is meant is that there is blessing (“grace”) for the elect spiritual 
“self,” a view that requires an emendation of the text: алла OY 2MAT 
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пе apaq. This understanding has been proposed by ed. рт. (35) and 
by Haardt, Kairos NF 12 [1970] 262. 

By contrast, Layton (Treatise, 86ff., 155f.; and “Vision,” 191-194) 
holds all the preceding interpretation rests upon an "outright mis- 
translation" of 47.27. Instead, he proposes that the passage utilizes 
*fiscal imagery - coinage, the language of banks and commerce" — to 
show that bodily death will be a definite advantage for the Superior 
Element in man (his soul or intellect). Іп Layton's words: it is “as 
though the body were money that the intellect should squander, that 
bodily bankruptcy were a profit for the soul" (* Vision," 101). This is 
consistent with Layton's effort to demonstrate that by "resurrection", 
the Christian-Platonist author means nothing more than the survival 
of the immortal soul (vo?s) and total abandonment of all personally 
identifiable form. Accordingly, Layton translates 47.19-26: 


You can count a&7oveia, ‘absence’ - or in another sense 
of that word, ‘deficit’ — as your profit. For, you will 
not pay back the Superior Element (the soul or intel- 
lect) when you depart. The Inferior Element (body) 
takes a loss. But what it (the body) owes is gratitude. 
Nothing then buys us back, or ransoms us, while we 
are here. 


47.19-22 Тһе references to “absence” and “departure” as a “gain” 
may be indebted, as Zandee was first to indicate (NT T 16 [1962] 371), 
to Phil 1:21,23: “For me...to die is gain (йтоватєї кєрдоѕ = 
оү?нү)... My desire is to depart (eis то àvaA9ca) and be with 
Christ, for that is far better." Cf. 2 Cor 5:8-о. The equation, "death" 
= “gain,” however, is also found in Plato, Apol. 40р, as Layton 
(Treatise, 86) has indicated: “Death would be an admirable profit 
(баорасчоу кербов).” And, death is called a “departure” elsewhere in 
early literature: e.g., 2 Clem. 8:3; Act. Thom. 21; 165; Mand. PB 8; 17; 
30; 31; 48; СН 10.16. 

Layton’s contention (Treatise, 121, п. 1) that àzrovota in 47.20 i$ 
really a “pun” which carries a double entendre (“absence,” as well as 
“shortage” or “deficit,” a terminus technicus from the accounting 
system of ancient mints) seems, in our opinion, possible but strained. 
He contends that the fiscal image should be understood as: “the body 
is, as it were, a coin, and, while the intellect is still incarnate in an 
aging body, the body’s decay — its failure to meet the standard, the 
degree of its (ovata — is for the mind а кербов, a ‘ргоћі”” (“Vision,’ 
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193). Such an interpretation seems to render a fairly simple and 
straightforward statement unduly complex. 

47.22-24 Though all commentators agree that the “worse” is the 
corruptible, decaying body, sharp differences, as noted above, sur- 
round the interpretation of the phrase in line 24: АЛЛА OYN 2мат 
apaq. Layton (Treatise, 155f.; “Vision,” 193f.) contends (a) that to 
translate apaq as “pour lui,” “Gnade dafür," or “for it” (so ed. pr., 11, 
54, 64) is wrong. Such a translation would require the Coptic neq 
instead of apaq. He also maintains (b) that the expression оүм 
...Apà* is a “common expression from the language of commerce 
and credit, (used) to express the existence of а debt" (= уар 
офеЛе). Consequently, 47.24 must mean: “But what it (the body) 
owes is gratitude" (1.e., to the soul's presence for having given the body 
life at all) (Treatise, 88). 

In response, we must reply that a-, apa- is a commonly used form 
for the dative (see Crum 50a-b), and to dismiss translating it with “for 
it” as “certainly disallowed by the Coptic evidence” (“Vision,” 194) is 
arbitrary and unsubstantiated. Further, to maintain that oyn... 
apa- can only be а translation of хар» ódetAew is unduly restrictive, 
does not take into account all the evidence provided by Wilmet’s Con- 
cordance du Nouveau Testament on which Layton bases his argu- 
ment, and categorically eliminates all alternative renderings. To re- 
peat, we maintain the statement can be understood as straightfor- 
wardly translated as meaning either that there is “thanks” that the 
corruptible body does decay, or that there is “grace” for the spiritual 
self freed by the body's decay, or that there is "grace" for the deposed 
body in that not it, but its identifiable personal characteristics are 
maintained. See Peel, Epistle, 85, 146-149; and cf. Tertullian, De res. 
mort. 12.5-8. 


47.24-30 Having admitted that life in an aging, corruptible body is 
the common experience of mankind; the author now draws the logical 
conclusion from that admission: nothing exempts (redeems) even the 
Elect from somatic existence in this decaying world. Yet, such exis- 
tence is more tolerable when it is recalled that the “All,” the totality of 
the Elect (cf. 46.48) has already been saved. Their possession of the 
divine, pre-existent spirit or self, guarantees their salvation. To 
understand this is to have the assurance of true knowledge. 

Though ed. pr. (35) suggest possibly emending сот to cwr<e> 
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іп 47.25, Kasser (Compléments, 57a) has shown that this is an ab. 
solute form found elsewhere in Achmimic. See, further, Layton, 
Treatise, 156. 

For our author’s understanding of nima (literally, “these places” = 
“world”) іп 47.26, see the note to 45.17-23. Also, on the meaning of 
“All” (птнрд = то ёЛор) in 47.26 as the sum of the Elect ones, see the 
note to 46.38-39; and Haardt, Kairos NF 12 [1970] 257, п. 53. Cf. 
Exc. Theod. 31.1; PS 50 (p. 89.27-90.7); 86 (р. 191.4-15); 86 (p. 
106.20-24). 

Іп 47.28-20, we accept the emendation XIN<N> арнхд 22 ван. 
СЕ. ed. pr. (36) and the discussion in Layton, Treatise, 157. Krause 
(Die Gnosis, 2.89, n. 17) has caught the meaning: “D.h. ‘vollig’.” We 
reject the argument of Schenke (OLZ бо [1965] 476) that оєєс in 
lines 29-30 is a combination of the noun 26 (“way”), plus the AF 
form of the adjective ec (“old”). With Till (ed. pr., 36), and now 


Layton (Treatise, 157), we take it as a variant form of the noun ee 7 


(*way" or *manner^). 

Cf., with the author's injunctions to correct thought, Phil 4:8, “Fi- 
nally, brethren, whatever is true...think about these things”; 1 Cor 
14:20, “Brethren, do not be children in your thinking;...in thinking 
be mature!” 


47.30-36 Having argued that the Elect are saved, even though they 
will not achieve the final state of salvation until departure of the spir- 
itual self from the corruptible body (47.19-29), the author now takes 
up another special problem, one that echoes a more orthodox view of 
resurrection. If, at death, one leaves the body behind, how can one 
immediately experience the final state of salvation? According to com- 
monly-held views in the Great Church, the body (albeit in a trans- 
formed state) must participate in the resurrection — though only at 
the End-time, the Parousia. Following Paul, this was the view taught 
by Irenaeus, Justin Martyr, Tertullian, etc. Cf., as ed. pr. (36) have 
suggested, Tertullian, De res. mort. 22.1 “we must pay attention to 
those Scriptures also which forbid us, after the manner of those soul- 
ful men — let me пої call them spiritual ...to assume that the resur- 
rection...ensues immediately upon departure from this life (ab ex- 
cessu statim vitae vindicari).” 

It is to Layton’s credit (Treatise, 90) that he has detected in 47.32- 
33 the ironical and sarcastic use of the figura etymologica. This rhe- 
torical device is used to make the “enquiry” or “investigation” pursued 
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by some seem very scientific and complex, indeed (cf. Aristotle, An. 
post. 9025-6, ovpBaiver ёра еу айтаса rais (пттіаєсі Оте Ñ єї 
éort...). In fact, the answer is simple. 

The idea of the departure of “self” from the сфиа is а common 
Gnostic theme. Cf. Gos. Phil. 56.24-57.22; U 11; CH, Asclep. 1.8; 
3.27; Irenaeus, Haer. 1.24.5; 27.3; Ap. John CG П,г21.8-14; 25.19- 
26.4. Cf., on the theme of questioning about the state of the resur- 
rection, 1 Cor 15:35-37. 


47.36-48.3 ‘The author answers the question raised іп 47.30-36 by 
affirming that immediate “salvation” (1.е., resurrection) does occur at 
death, because it is only the inward, spiritual members (= the inner 
man) that are raised. The external, visible members of the earthly 
corpse (47.17-19,22-23; 47.38-39) аге left behind. 

In 47.37 there appears again the injunction against “doubting” the 
resurrection’s occurrence. Cf. the note to 47.1-3. 

We leave untranslated the NNEC моє at the beginning of 47.38 (as 
do the various translators in ed. pr. 10,54,64), being unconvinced by 
the three conjectures offered by various scholars and noting that none 
of the three leads to any different understanding of 47.38-48.3 from 
what we have suggested above. The three are as follows. 

First, Barns (JTS NS 15 [1964] 165), endorsing ап emendation re- 
jected by ed. pr. (36), suggests reading NNe«) N2€ (“how?”, “in what 
way?”). Krause (Die Gnosis, 2.89) and Layton (Treatise, 25, 90-01, 
158, 181) both accept this, the latter translating: “How can it be, then, 
that the visible dead members will not be saved? For the living mem- 
bers that exist in them would arise.” The sense of the passage, in Lay- 
ton’s interpretative paraphrase (р. 90) is: “Will the dead visible mem- 
bers (body) be preserved, then, when the interior members (mind) 
within them arise? No, for the resurrection is the uncovering of that 
which, as it were, has arisen.” Our problems with this are that (a) the 
emendation presupposes an aural confusion between c and а), an un- 
likely error if the scribe was visually copying the manuscript. Also, no 
such confusion exists in the identical interrogative phrase Кмєа) N?E 
їп 44-12-12. (Б) As ed. pr. have stated (36-37), a further question in 
47.38-48.1 leaves the question raised іп 47.33-36 unanswered and 
seems to put the author in a self-contradictory position of maintaining 
some resurrection of the corruptible body. (c) To accept the emen- 
dation requires considerable interpretative paraphrase, à la Layton, 
more, in our view than is justified by the text. 
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A second conjecture is offered by Schenke (OLZ бо [1965] 476), 


who argues that NNEC is actually the preposition м-, plus the афес- 


tive ec (“old”) modifying N2€ (“the ways"). Thus, he translates 
NNEC N2€ as: “In den alten Weisen." The problem with this is that 
the noun 2€ when used adverbially in the attributive position, nor- 
mally occurs, as Haardt has indicated, in the singular. 

Third, Haardt himself (Kairos МЕ 12 [1969] 4, n. 16) suggests edit- 
ing the opening words differently: NNEC N2€6€. 266е is seen asa 
hitherto unattested A? form of 2a 6€ (“snare,” “fetter,” Crum 7444). 
He translates: “Іп den alten Fesseln (befindlich), werden die lebenden 
(scil. sichtbaren) Glieder, ...” While possible, the suggestion remains 
conjectural until evidence of such an A? form of 2a 6e can be pro- 
duced. Also, since the Coptic translator of Treat. Res. has used Mppe 
іп 49.14-15 for бесшоі, why would he have used a different word 
here? To conclude, all three conjectures create more problems than 
they solve. 


47.38-48.1 the visible members (yeAn) which are dead shall not be 
saved: Ed. pr. (36) recall that Valentinians held that the material 
body cannot be saved: Exc. Theod. 56.3, *Now the spiritual is saved 
by nature, ...but the material perishes by nature"; Irenaeus, Haer. 
1.6.1, *There being thus three kinds of substances, they (the Valen- 
tinians) declare of all that is material (то меу v$Auwov)...that it must 
of necessity perish inasmuch as it is incapable of receiving any afflatus 
of incorruption”; 1.7.5, “the material goes, as a matter of course, into 
corruption; Tertullian, De res. mort. 45.1, *they (the Valentinians) 
may claim perpetual corruption for...the flesh." Many Gnostics 
found justification for such a position in 1 Cor 15:50, *Flesh and blood 
cannot inherit the Kingdom of God, nor the corruptible the incor- 
ruptible." See, further, Pagels, The Gnostic Paul, 85. Clearly, though, 
many Christians adhered to the contrary view, that the body, in trans- 
formed state, would be resurrected. Such Christians are scornfully 
rejected by Celsus (Origen, Con. Cels. 5.14), but supported by Justin 
Martyr (Dial. 80.8). 

The restoration by Zandee and Puech of NMe[A oc] in 48.1 (ed. pr., 
37) is supported by the immediate context in which a contrast is 
clearly implied between the “visible, dead members" іп 47.38-49.1; 
and something “inward” and “living” іп 48.2-3. This restoration is 
accepted by Krause (Die Gnosis, 2.89), Haardt (Kazros NF 11 [1969] 
4; NF 12 [1970]257); Barns (JTS NS 15 [1964] 165), Peretto (Aug. 18 
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[1978] 64, п. 10), Layton (Treatise, 24,91), and Peel (Epistle, 88). 
The meaning seems clear: only the “living,” spiritual members 
within, i.e., the “inner man” imprisoned in the body, will be saved and 
arise at death (so Peel, Treatise, 88f.; Peretto, Aug. 18 [1978] 68; 
Gaffron, Die Zeit Jesu, 225, n. 17; Haardt, Kairos 12 [1970] 243f.). 

Layton (Treatise, 91) contends that the metaphor used in 48.1-2, 
the “living members... within,” is inspired by Plato’s view that the 
soul has “parts.” In Phil. 14E and Laws 795E, for example, the uéAq 
kat мерт of the оул are mentioned. Plato seems to refer to these 
parts collectively as the “inner man" (Кер. 9.589A, то? аубротот ó 
ёуто$ арбротоѕ). This conception apparently influenced Philo, who 
speaks of the “mind” as ó еу mtv mpos àA10euav 4убротов (Plant. 
42) and аз ó арбротов еу ёрдрото (Congr. 97), and the Hermetica 
(1.18,21, 6 évvovs GvOpwaos). Whereas Layton holds this tradition to 
be the adequate explanation of our author’s usage, we must not dis- 
count the influence of some Platonically (dualistically) interpreted 
passages іп Раш, e.g., the contrast between 6 éw Ту ауброхтов and 
ó ёсо Hav in 2 Cor 4:16; Eph 3:16; cf. also Rom 7:21-25. Certainly, 
the conception of an “inner,” spiritual man is met with frequently in 
Gnostic texts: Epiphanius (Pan. 31.7.5f.) reports that Valentinians 
believe the pneumatics will be saved with another, inward, “spiritual” 
body; Irenaeus (Наєт. 1.21.5) says of the Marcosians that they “con- 
tinue to redeem persons even up to the moment of death by placing on 
their heads oil and water,...using at the same time, ... invocations, 
that...their inner man (interior ipsorum homo) may ascend on high 
in an invisible manner (invisibilia), as if their body (corpus) were left 
among the created things in this world, while their soul (anima) is 
sent forward to the Demiurge”; Арос. Pet. (82.6-8) tells of the “incor- 
poreal body” of the spiritual Christ which is released from the earthly 
body; Irenaeus (Haer. 1.6.1) reports also that Ptolemaeus teaches of a 
“spiritual man” within. Certainly, other early Christian and Gnostic 
texts retain, with great explicitness, the Platonic tradition of psychic 
ҺеЛа: e.g., (as cited by Layton, Treatise, 91) Ps.-Macarius, Homiliae 
7.8; Act. Thom. 27 (Bonnet, 142,19); Od. Sol: 21.3; Ps. 32 (р. 52.14- 
15); 43 (p. 7-8). 


48.3-13 Here, again, a major difference in interpretation separates 
virtually all other commentators on this passage, including the writer, 
from Layton. Though all agree that 48.3-4 is a rhetorical question, 
here agreement stops. The majority hold that the question provides an 
opportunity for the author to respond to another objection to the res- 
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urrection, viz., that it is ап “illusion,” a fantasy entertained by the 
deluded (48.10-12). The author begins with a direct rejoinder (48.4- 
6): the resurrection is always/continually the disclosure of those 
who/the things which (=living, inner members) have arisen (48.4-6), 
Proof of this is supplied by the “Gospel” itself, wherein the appear- 
ance of Elijah and Moses at the Transfiguration is undeniable testi- 
mony to the rising of identifiable selves (48.6-10). The proof thus 
given, the author reaffirms his teaching in the face of opposition: the 
resurrection is no illusion; it is reality (48.12-12)! Supporting the 
main lines of this interpretation are ed. pr., 38; Martin, Epistle, 
220ff.; Leipoldt, TLZ 90 [1965] 519; Orbe, Greg. 46 [1965] 172-174; 
Peretto, Aug. 18 [1978] 72; Haardt, Kairos NF 12 [1970] 263; Krause, 
Die Gnosis, 2.90; Ménard, “L’Epitre à Rhéginos," 191; Bazan, 
RevistB 37 [1975] 174. 

In contrast, Layton holds that in 48.2-12 the author, making use of 
the exemplum (a favorite closing device in the Cynic-Stoic diatribe) of 
the Transfiguration, argues that it is false to conclude from the ap- 
pearance of Jesus (sic!), Elias, and Moses that the resurrection entails 
a transformation of the fleshly body into a kind of Homeric shade, a 
“ghost-like form.” “Our author rejects...out of hand” the Pauline 
conception of a “mysterious resurrection of flesh or body,” of which 
the appearances of Elijah and Moses might mistakenly be held to be 
paradigmatic (Layton, “Vision,” 207-208). In Layton’s words (Trea- 
tise, 95), the author combats again the objection dealt with in 47.38- 
48.1: “if Elias and Moses, though dead, could be seen in their resur- 
rected state, will not the body, vivified by the superior part, continue 
to exist at least as a kind of shade, visible but insubstantial — a pav- 
тасра?" Тһе author's reply is “no,” for illusions seen belong to the 
visible world of flux and decay (48.21-27); the resurrected superior 
part is of “the invisible realm of eternal being, to which mind inher- 
ently belongs.” 

Our difficulties with Layton’s interpretation are: (1) He insists that 
Nrap (= yap), introducing the example of the Transfiguration (48.7), 
is used “elliptically, stating the basis of a possible or hypothetical ob- 
jection” (Treatise, 176); however, all other commentators hold this 
yap to be used in an explanatory way, amplifying the meaning of 
48.5-6. (2) Nowhere else in Treat. Res. does the author cite or allude 
to the Scriptures in order to combat even inferentially, a false inter- 
pretation of them. They are always cited as a final court of appeal (d. 
45-24-28; 43.22-24; 45.36-37; and Peel, Treatise, 18-21). The same 
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is true in 48.6-11. (3) If, as Layton maintains, the appearance of Eli- 
jah and Moses is mistakenly construed by some as implying the pres- 
ervation in the resurrected state of a type of body, then it would be 
interesting to know exactly what, from the author’s perspective, their 
appearance really does mean? We maintain that their appearance 
demonstrates that at death (and only Elijah and Moses are examples 
of those who presumably have died, as Jesus has not yet been cru- 
cified), when the corruptible, decaying body is abandoned, the spir- 
ша! inner man (“the living, inner péàn,” 48.1-2) is made manifest. 
This inner man, however, retains his personal identity: this is why 
Elijah and Moses can be recognized! Certainly, Layton is correct that 
the author does not affirm the Pauline idea of the transformation of 
the earthly body into a spiritual body, but neither does he affirm the 
Platonic survival of the bare soul/mind devoid of all personal and 
identifiable traits! 


48.4-6 Itis always (NOYAEIY) NIM) the disclosure (MOWATT АВАЛ) 
of those who /the things which have risen: The Coptic MOWAT авал 
may translate то йпокалиттєшм, ў AToKaAvWis, or то едфаігеш», 7) 
“ифауеюа. Layton suggests (Treatise, 92) that it denotes the uncover- 
ing of something, the disclosure of what is hidden within. ‘Though 
they lack the same dualistic connotation, there are several NT texts in 
which the recognizable, spiritual forms of the resurrected are men- 
tioned as being “made manifest”: Acts 10:40; Rom 8:19; Col 3:4; cf. 7 
Clem. 5о.2-4. 

The adverbial phrase Noyaeig) мім is used іп the Sahidic OT to 
translate балтартов (= “always”) in the LXX. We understand it to 
mean that resurrection never entails less than the disclosure of the 
spiritual, inner man. Cf. Haardt, Kairos NF 12 [1970] 264 and 
Tróger, TLZ 101 [1976] 929. 

Martin (VC 27 [1973] 281) translates NNETA2TWOYN in 48.5-6 as 
dative: “It (viz., the resurrection) is the revelation in every time to 
those who have arisen." This, he maintains, avoids the grammatical 
impossibility of taking the initial N- as a genitive particle (so Till, 
Koptische Grammatik, #113), clarifies the author's equation of resur- 
rection with revelation received by the pneumatic hic et nunc, and 
understands the уар in 48.7 as introducing a new thought. The argu- 
ment has received no support, however, because the N of NNeTA2- 
TWOYN marks the object rather than the genitive, and the context 
makes clear that the yàp is an explanatory connective. Martin's con- 
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sistent effort to interpret Treat. Res. as having по interest in the post. 
mortem state of the Elect whatsoever influences his interpretation 
here. 


48.7-10 Gospel that Elijah appeared and Moses with him: This із 
clearly an allusion to the Transfiguration account of the Synoptics, 
With ed. pr. (38), Ménard (“L’Epitre 4 Rhéginos,” 191), and Haardt 
(Kairos NF 12 [1970] 263), we share the view that the order of ap- 
pearance (Elijah, then Moses) suggests Mark 9:2-8 as the probable 
source for the allusion (though parallels clearly exist in Matt 17:1-8 
and Luke 9:28-36). (See Peel, Epistle, 19, 80-90, for the relevant 
Coptic NT texts; and cf. the identical sequences in allusions to the 
Transfiguration in Tertullian, Adv. Marc. 3.22 and Epiphanius, Pan. 
42, scholia 17). Contrary to Layton (Treatise, 94), we do not think 
this allusion is “meant as a reference to the entire pericope,” nor do we 
agree that мммєд (= “with him,” 48.10) “presumably refers to 
Jesus.” Rather, we hold that just as in other Valentinian NT exegesis 
(so C. Barth, Die Interpretation des Neuen Testaments in der Valen- 
tinianischen Gnosis, |Leipzig, 1911] 15, 21, 27, 30), our author has 
focused on the details of a NT passage to the neglect of their larger 
context. Here, his focus on Elijah and Moses draws attention to a 
feature of the story not emphasized in its original setting, viz., that 
their appearance in the account proves the non-illusory character of 
the resurrection. Further, the resumptive pronoun -q in NMMeq has 
as its antecedent Elijah. Jesus is mentioned nowhere at all in these 
lines nor even on the preceding page! 

Two intriguing parallels to 48.6-10 have been suggested by ed. pr. 
38. In Tertullian (De res. mort. 55.1-10), we find polemic against 
Valentinians who maintain that resurrection necessarily entails the 
destruction (perditio) of the corruptible flesh and the change (demu- 
tatio) of the person into a new form, a view remarkably similar to our 
author's! Tertullian, rather, maintains that the change takes place 
without destruction, so that the *very same flesh will rise again" (а 
view rejected by our author, 47.4-8; 47.19-24). To prove his point, he 
says of the Transfiguration (55.10): 


"The Lord also, at his withdrawal into the mountain, 
exchanged his garments for light (vestimenta luce mu- 
taverat), yet preserved the features recognizable by 
Peter: and there also Moses and Elijah, the one in 
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NINE reflection of the flesh he had not yet received back 
his lt again (in imagine carnis nondum receptae), the other 
in the verity of our flesh which had not yet died (in 


veritate nondum defunctae), taught us that for all that, 


ditte the outward appearance of the body (habitudinem cor- 
DEN poris) continues the same even in glory.” 
ШЕ 


Uther СЕ. also Origen's treatment of the Transfiguration (Jn Psalmos 1.5). 
st; Unlike Tertullian, he does seem to condone the notion of destruction 
ua ofthe old flesh, which retains its identifiable features. In this regard, 
li: he is closer to the author of Treat. Res.: 


Ш ш 

орах “It was so with the form (то... є180<) of Jesus, Moses, 
T and Elijah; it did not become in the Transfiguration 
ше» wholly different from what it was (ovx Єтєром еу ті) 
xm рєтарорфосє, тар? б 7р). Do not then take it amiss if 
finan anyone say that the original substance will not one day 
еі remain the same, since consideration shows...that 
ше even now the original substance cannot continue for a 
їй couple ої days. The statement deserves notice that, ‘It 
E is sown of one kind, it is raised of another. It is sown a 
ae natural body, it is raised a spiritual body’ (1 Cor 


е : 15:44). And the Apostle adds at the close, practically 
М making it clear to us that we shall one day put off 


ue earthly characteristics, though the form in the resur- 
rection will be retained (cyedov тӯр утуу поїттта 
eue / 2 / / е л л 2 

Е, npas бадаскоу йпотівесвам uéAAew Has, то? є1дооѕ 

n со(омеуоо ката THY àzáa Tac): "This I say, breth- 

Шен : e o ; 

Я ren, that flesh and blood cannot inherit incorruption’ 
sui i o e 
bs (1 Cor 15:50). Possibly the insistence of the saints is a 
T£ OM . ; 

Ж little unnecessary (1.е., perhaps, that the body must Бе 
jl | ККЕ» ; i 
un kept in the resurrction!*), since God will one day claim 
| p the flesh. But it will be flesh no more, though the fea- 
1 і tures that once existed іп the flesh will remain the 
Ша same features in the spiritual body (сар бе офкеті, 
GAN’ ӛтер more ехаракттрі(єто Фу TH саркі, тобто 
| характпрієвлієєта еу тд туеоцатикф oa cpart)." 
10002 


ри (“Тһе text here is corrupt, and the comment іп parentheses is our 
d own probable interpretation of Origen's meaning. If it be correct, 
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Origen seems to combat a view similar to that rejected in Treat. Res. 


47-11-22.) 


48.12-13 According to Martin (VC 27 [1973] 280), the antithesis 
found in these lines is another example of the Cynic-Stoic diatribe 
style. 


48.13-30 Here the author reverses the objection levelled in 48.10- 
11. The “world” (косроб), that standard against which those skeptical 
of the resurrection measure its reality, is actually what is illusory! The 
resurrection is “truth” because the Savior, Jesus Christ, has brought it 
into being (48.13-19). Such a claim about the world calls for elabora- 
tion (48.20-21). How can it be said that the Elect (Ne TAN2 in 48.21), 
who live and shall die in this world, live in an “illusion” (@avracia or 
фартастікт, 48.21-23)? The answer offered, with examples from 
economic and political spheres, is that everything changes (48.24-27). 
Implied is the claim that divine realities, such as the Savior's resur- 
rection and the Elect's inner man, do not! Having made his point, and 
not wishing to rail on in excess, the author reaffirms the claim with 
which he began іп 48.10-11: “the world is an illusion!” (48.27-30). 


48.15 the world (к0сџоѕ) is an illusion: The assertion bespeaks an 
acosmic view distinctly Gnostic (cf. Н. Jonas, The Gnostic Religion 
[2nd ed.; Boston: Beacon, 1963] 250ff.). Certainly, the classical mind 
maintained a positive attitude. Plato, for example, though not con- 
sidering the cosmos the highest Being itself, could call it the highest 
sensible being, “а god," and “іп very truth a living creature with soul 
and reason" (Тіт. 30B; 34A). Stoic monism, in turn, completely iden- 
tified the universe and God (so Cicero, De nat. deor. 2.11-14). Man 
was asked to identify the cause of the universe as his own, he being 
challenged to be a *cosmopolites." 

Our author, by contrast, seems to share the Gnostic perspective that 
the cosmos is a mistake, the erroneous fabrication of an ignorant 
Demiurge (cf. Treat. Res. 46.35-38), the prisonhouse for Elect pneu- 
matics trapped in material bodies and in flux. Irenaeus (Haer. 2.3.2) 
combatted such a perspective, *To say that the world is a product of 
fall and ignorance is the greatest blasphemy." Cf. also Haer. 1.5.1-6; 
1.17.2. Clement of Alexandria states that Theodotus adhered to the 
same acosmism (Exc. T'heod. 48.1). Ed. рт. (38-39) also compare 
CH, Stobaeus, fr. ПА.3-4, “АП the things of earth, О Tat, are thus 
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not truth, but copies of the truth; and yet not all, but only a small 
number. The rest are falsehood, error, О Tat, illusions (фартасіаѕ), 
existing only as so many appearances, as images (eikóves);" and СН, 
Stobaeus fr. IIA.7, “So, is there anything true on earth? — І 
(Hermes) think, and I say: ‘All are illusions and appearances (фар- 
ractat єїтї kat доба: тарта)”; and то, “These things, then, are like- 
wise not true in regard to themselves; how could they be true? For 
everything which is changed is false (тау yap то аЛЛошютиємої 
Wedd0s есті), since it does not remain in being (еу à есті); and, since 
it passes from form to form, it presents to us continually new illusions 
(pavracias).” Cf. Treat. Res. 48.26-27. 


48.16-19 the resurrection which came into being through our Lord 
the Savior, Jesus Christ: Allusions to Christ's inauguration of the 
resurrection appear in Valentinian texts as well: Gos. Truth 20.23- 
21.1; Exc. Theod. 61.5-8. The basis for such assertions are assuredly 
NT texts such as 1 Cor 15:3-8 and Rom 6:5. Note especially that 
although the author maintains the Elect has a divine, immortal self (= 
уобе) that pre-existed and survives death, Christ's resurrection is still 
claimed to be the sine qua non of resurrection for believers. 

Punctuation of the Christological title, “our Lord the Savior, Jesus 
Christ,” with closest parallels in 2 Pet 1:11; 2:20; 3:18, differs among 
translators. Cf. Haardt (Kairos, NF 11 [1969] 4), “unseren Herrn, 
den Soter Jesus, den Christos; and Krause (Die Gnosis, 2.85), 
"unseren Herrn, den Heiland Jesus Christus." Layton (Treatise, 
11,97) maintains that xpyoros (here, as in 43.37) is an adjective, not 
the proper name “Christ.” We, together with all other modern trans- 
lators, render it as “Christ,” See our note to 43.36-37. 


48.21-23 now? Those who are living shall die. How do they live in 
an illusion? Whereas we take the adverb NT€ yoy (“пом”) in line 21 
to be the conclusion of the author's interjectory question, Layton 
(Treatise, 97) understands it to be the first word of the following sen- 
tence: “Suddenly, the living are dying...” He thinks the author's use 
of Тмоү (= “now”) in 50.8 makes improbable the use of a second 
Coptic term (нтєумоу) with the same meaning in 48.21. Layton 
thus finds here an allusion to the “untimeliness of physical death,” an 
“exceedingly common lament in ancient Greek and Roman laments.” 
Certainly, such a rendering is possible and may be correct, though, 
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with all other translators, we prefer to retain the rendering “now,” 
believing simply that Te yNoy and Noy are synonyms. 

The “living” (NETAAN2, 48.21-22; and єуам?, 48.23) are the 
Elect. Cf. the note to 45.35. The verb cocoN2/a à N2 is always used in 
our text of them (cf. 47.10; 48.2). Thus, the statement means that the 
Elect, like the Savior (cf. 45.19; 45.24-26; 46.14-17), must experience 
bodily death (cf. 45.24-26; 45.24-25; 46.7-8; 47.33-36). Their "life," 
even though “saved” (47.26-27), does not exempt them from the cor- 
ruption of old age (47.17-18). Since they inevitably share this fate, іп 
what sense can it be said they exist *in an illusion" (48.23)? (Contrast 
Layton (Ттеайзе, 97f.], who maintains that the term “living” actually 
refers to the physical, corruptible bodies, not to the Elect.) Yet, we 
concur with Layton's analysis of 705 in 48.22 as an interrogative 
registering disbelief (Treatise, 150f.). 

Cf., with the assertion that believers also must experience death, 
such NT texts as Rom 14:8; 1 Cor 15:21-22; 2 Cor 7:3; Phil 1:21; Heb 


9:27. 


48.24-27 The rich have become poor...Everything is prone to 
change: As Bazan (RevistB 38 [1976] 174f.) has indicated, the world 
of becoming, in contrast to the immutable and eternal Pleroma to 
which the Elect truly belong, is illusory in that in it everything 
changes continually, including those things usually adjudged more 
permanent. Martin (Treatise, 232) has argued that such a theme is 
classically Greek, tracing it to Aristotle’s Protreptricus (59R) which 
emphasizes the transitoriness and vanity of things. Layton (“Vision,” 
202; Treatise, 98), in turn, would follow it back to the pre-Socratics, 
particularly Heraclitus. Cf. Plato, Crat. 402A, “Heraclitus says, you 
know that all things move and nothing remains still (тарта ywpeî kai 
ovdev pever), and he likens the universe to the current of a river, say- 
ing that you cannot step twice into the same stream;" Crat. 411C, "the 
nature of things really is that nothing is at rest or stable, but every- 
thing is flowing and moving and always full of constant motion and 
always generation." Cf. also Diogenes Laertius 9.8 and CH 13.5. 

Though 48.26-27 may echo the tradition of Heraclitus, we cannot 
overlook the use of the specific examples of change in the biblical and 
early Church tradition. On the loss of wealth, for example, see Ps 
52:4; І Sam 2:7a; Prov 11:282; Job 15:29; 27:19; Luke 1:52; 16:19-22; 
1 Tim 6:17; Jas 1:9-11; 5:1-3. On the overthrow of kings, their loss of 
political power, cf. Sir 10:14, and Luke 1:52. 

Two textual matters deserve comment. Following ed. pr. (39) we 
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emend NNpPaei to N<p>pael in 48.25. Further, the verbal prefix 
шарев- in 48.26 contains а common mispelling for wapeq-. 


48.27-30 After his brief illustrations of the flux of earthly existence, 
the author reiterates as demonstrated fact his earlier assertion (48.1 4- 
15), “the cosmos is an illusion!” Іп an aside (48.28-30), which Layton 
(Treatise, 98) has identified as the “rhetorical figure of етібідрбов 5” 
(i.e., the “excusing” of an unpleasant statement), the author indicates 
he has said enough on the subject. He wishes not to “rant about” or 
“slander” (xaraAaAetv) the world to excess. Cf. the use of this figure 
in Paul (Blass- Debrunner-Funk, 495.3); and in CH 13.13 and 22. 


48.30-49.9 Тһе adversative particle алла indicates that the pre- 
ceding demonstration (48.12-20) is regarded as a settled matter and 
forms a transition to a summary of the resurrection's true nature 
(48.30-49.9). Layton (Treatise, 100,121,133) has underscored the lyr- 
ical, metaphorical, and poetic style of 48.38-49.7, a style familiar 
from Plato and Plotinus in their climactic comments regarding mat- 
ters of ultimate importance. 

Three divisions of the section are discernible: 

(1) a triple definition of resurrection recapitulating earlier comments: 

а) 48.34-35: the disclosure of what truly exists (cf. 48.4-6); 

b) 48.35-36: the transformation of things (cf. 45.16-19); 

с) 48.36-38: the transition into a new existence (cf. 45.19,34-39); 
(2) a symbolical, lyrical statement regarding the entire process of sal- 
vation (48.38—-49.7); 

(3) and a concluding declaration that all this (perhaps, all the work of 
Christ) produces “the good” (49.8-9). 


48.30-33 As opposed to the instability of the illusory cosmos, the 
resurrection is a truth that is secure, dependable, unalterable. Con- 
trary to Layton (Treatise, 99), who argues that пета2е лрєтд in 
48.33 translates џдріиоѕ and denotes “constancy ...of the realm of be- 
ing" (i.e., of the resurrection vs. the “becoming” of the cosmos), we 
maintain that, as in Treat. Res. 43.33, the verbal phrase echoes a com- 
mon NT expression that means “о stand fast," "Бе unwavering" (cf. 
the use of age in Rom 11:20; 1 Cor 16:15; Phil 4:1 in the Sahidic 
NT). Weighing against Layton's argument is his inconsistency of 
translation (in 44.33 a2€ арєт» is rendered “to stand within," 7rea- 
tise, 11), as well as the lack of any evidence from other Coptic texts 
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that the substantized relative rrera2€ арєта was ever used to trans- 
late моуциов (see Crum 536b). For comparison with the expression 
ed. рт. (39) cite Gos. Truth 17.25-29, where the "established truth," 
as opposed to the false creative work of “Error,” is said to be “immuta- 
ble, imperturbable, perfect in beauty;" and CH, Stobaeus fr. ПА 12, 
“but you know truth to be something which lasts and is eternal." 
Following ed. рт. (39), we hold the second copula (rre) in 48.33 to 
be misplaced. It should have been written at the end of the line. 
Twice (48.13 and 48.33) the author connects "resurrection" with 
the “truth.” As Haardt (Kairos МЕ 12 [1970] 249) points out, a similar 
connection is made by the Valentinians combatted by Tertullian: De 
res. mort. 22.1, ^we must pay attention to those Scriptures also which 
forbid us, after the manner of those soulful men (animales istos = 
Valentinians)...to assume that the resurrection is already present in 
the acknowledgement of the truth (гат їп veritatis agnitione praesumi 


ЖЕ 


48.34-35 Г 15 the revelation of what 15: That is, resurrection entails 
making manifest the immortal “mind” (46.24) and invisible inner 
“members” (48.1-3) of the personally-identifiable Elect (48.5-9). 
Though requiring a dualistic allegorical exegesis, it is conceivable 
that Valentinian exegesis could connect such “revelation” with escha- 
tological hope on the basis of passages like Rom 8:19 and 1 Pet 1:3-5 
(especially 5). 


48.35-36 the transformation (ттд)увє1є) of things: Just as the Savior 
was transformed into an “imperishable Aeon” prior to being “raised 
up" (45.17-19), so will all who experience resurrection with him. (Cf. 
our note to 45.17-23.) The similarity of resurrection experience be- 
tween Savior and Elect bespeaks a consubstantiality of essence be- 
tween the two (so Haardt, Kairos МЕ 12 [1970] 264). In agreement 
with ed. pr. (xxi and 39) and van Unnik (JEH 15 [1964] 151), we 
maintain this reference to “transformation” (ттаҙ)ввів) echoes а key 
Pauline term descriptive of the “change” of the resurrection body: 1 
Cor 15:51-52 - “... we shall all be changed (4AAa-ynoopueba = Coptic 
NT: тммааувє), in а moment,...at the last trumpet. For...the 
dead will be raised imperishable, and we shall be changed (àAAa- 
упаорєва = TNNaaise).” (Note, also, that in the Coptic NT the 
same verb is used of the “transformation” of Christ in the Transfig- 
uration: Mark 9:2c, “he was transfigured |ачаувта) before them.") 
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Since our author’s understanding of resurrection entails the freeing of 
the inner man (vovs + invisible, immortal меХт) from the outer, de- 
caying body, plus the taking on of a new resurrection “flesh” upon 
reascent into the heavenly Aeon (47.6-8), this must be what is meant 
by the “transformation.” This obviously represents some interesting 
Valentinian reinterpretation of the Pauline concept. 

Our interpretation again places us at odds with Layton (Treatise, 
99) who maintains that maBele іп 48.35 refers to a “change of lo- 
cation," the believer, like Christ (45.17-10!), laying aside the perish- 
ing world in the spiritual resurrection and exchanging it for an im- 
perishable, eternal realm. If this be correct, it makes 48.37-38 ге- 
dundant. It also flies in the face of the evidence outlined in the pre- 
ceding paragraph. 

Cf. the eschatological "transformation" undergone by the Gnostic 
Elect in Od. Sol. 17.13-14; Act. Thom. 37; CH 10.7. 


48.36-38 а transition into newness (OYMETABOAH A2OYN 
ayMNTBppe): With this phrase the author seems to indicate that 
resurrection involves migration (= peraßoàn) (so Layton, Treatise, 
99) via ascent of the spiritual inner man into a new heavenly estate 
(cf. the reference to the Elect being “drawn to heaven” by the Savior in 
45.34-39). “Newness” (аумитвррє = кашуоттта) seems to refer to 
this post mortem heavenly existence, though the author elsewhere 
(49.16-26) makes clear it is proleptically experienced in the present. 
Cf. the translations of Krause (Die Gnosis, 2.90), “ein Veránderung 
in eine neue Daseinsform;” Haardt (Kazros, NF 11 [1969] 5), “ein 
Übergang hin zu einem neuen Dasein;” and Leipoldt (TLZ до [1965] 
519). 

Though peraBoAn appears neither іп the NT nor the Apostolic 
Fathers, its metaphorical use for the soul's post mortem transition 
does appear (as Layton, Treatise, 99 has shown) in CH 12.6; Philo- 
stratus, Vit. Ap. 8.31; and with a prepositional phrase, as in Clement 
of Alexandria, Strom. 7.10.56,7 еті то kpeirrov; Athenagoras, Res. 12 
TOY кат” ékeivov TOV xpóvov пєрібутам еті тров то kpeirrov; Me- 
thodius, Res. 1.48.1 eis TO kpeirrov...àmó TAUTNS THS катастасєоѕ 
тої kon ov. (See, further, van Unnik, JEH 15 [1964] 166.) Іп Valen- 
tinianism the expression also occurs, as shown by ed. pr. (39-40), in 
Exc. Theod. 77.1-2. 

On the commonplace notion of “newness” (katvorn7a) to denote 
the redeemed state, cf. Rom 6:4 (2моүмнтвррє NWN2); Ignatius, 
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Eph. 19.3; Origen, In Joh. 1.37 (42), 267; and a bit ої the Naassene 
exegesis of the “Hymn to Attis" reported іп Hippolytus, Ref. 5.8.22- 
24. 

We must disagree with Layton (Treatise, тоо) who states that the 
“change is new only if compared solely to earthly existence,” since, as 
noted earlier, the resurrected Elect does possss a “new flesh” and per- 
sonal identity not identical with his pre-existent state in the Pleroma. 
See Peel (Epistle, 153f.). 


48.38-49.2 For imperishability (TMNTATTEKO = ёфдарсіа) de- 
[scends] upon the perishable (птєко = rov фбартоу): Martin (VC 
27 [1973] 279f.) underscores the parallelismus membrorum found in 
48.38-49.3, describing it as an example of the epiphoric parallelism 
common to the diatribe. 

Virtually all commentators agree with ed. pr. (40) that in these 
lines we have an echo of 1 Cor 15:52-54: “For this perishable nature 
(то фбартоу = паї єаулдтако) must put on the imperishable 
(афбарс(ар = NoyMNTATTAKO), and this mortal nature must put 
on immortality. When the perishable (ro фбартоб» = птако) puts оп 
the imperishable (афварсіа» = oyMNTATTAKO), and the mortal 
puts on immortality, then shall come to pass the saying: ‘Death is 
swallowed up (катєтобт = cf. вдаумык in Treat. Res. 49.4) in vic- 
tory!" Given our interpretation of 47.6-8 and 47.22-24, we believe 
this is a reference to the heavenly, spiritual, resurrection “flesh” which 
replaces the corruptible, decaying flesh of this earthly body (cf. 2 Cor 
5:2-4). For, if, as the author holds (47.38-48.3), the inner man is 
already imperishable, what else could it mean for him to declare the 
“imperishable descends on the perishable”? The Valentinian Hera- 
cleon, commenting on John 4:47, says something similar (Origen, Jn 
Joh. 13.60): “The expression, ‘he was about to die’ refutes the doc- 
trines of those who suppose the soul is immortal (a@davarov eivai THY 
Vx»)... The soul is not immortal but only has a disposition toward 
salvation (€mrndeiws éxovoav тров сшттріам); it is ‘the perishable 
which puts оп imperishability (то évdvopevov афбаростау фбартоу), 
etc." (1 Cor 15:53-55). Cf., further, Gos. Truth 20.23,29-35; and Od. 
Sol. 15.8; 33.12. 

In 49.1, we have accepted the reconstruction | с2 є РЄ | initially pro- 
posed in ed. £r. (40) and accepted by Barns (/75 NS 15 [1964] 165) as 
paralleled by the verb of motion in 49.2-3 and as filling well the avail- 
able space. Note the scribal cancellation of the preposition a 2pui by 
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means of dots written above and between the letters. A similar can- 
cellation of a dittography па)нрє appears іп Gos. Phil. 63.30. 


49.2-4 the light flows down upon the darkness, swallowing it up: 
“Darkness” may be equated with “ignorance” or “death;” “light” with 
“knowledge” or “life.” Cf., as ed. pr. (40) have suggested, Gos. Truth 
24.34-25.19. Cf. also Zostr. 132.3-5 and Trim. Prot. 49.29-35. The 
imagery of "light" overcoming "darkness" also appears in Mani- 
chaean (Ang. Ros. 6.63) and Mandaean (Мапа. PB 31,66,75,103) 
literature. The NT itself, of course, speaks of “light” as the element or 
Person of the Divine entering the “darkness” of this world for re- 
demption: e.g., John 1:5-9; 1 John 2:8; Matt 4:16, etc. 


49.4-5 the Pleroma (mAnpwpa) fills up the deficiency: The asser- 
tion is assuredly an allusion to the Valentinian doctrine of Pleromatic 
deficiency, i.e., the descent (fall) of pneumatics into the world of flesh 
and corruption resulted in a “Deficiency” (аута. = Фотертма) in the 
fullness of the Godhead. Reascent of the Elect into the heavenly Ple- 
roma will result in the “reconstitution” of this “Fullness.” Cf., further, 
ed. pr. (40); and Zandee, “Gnostic Ideas on the Fall and Salvation,” 
Numen 11 [1964] 37f. In the Ptolemaic system, “deficiency” in the 
Creation has arisen out of ignorance, and restoration of the “Pleroma” 
comes through “knowledge” according to Irenaeus, Haer. 1.21.4 (cited 
by Haardt, Kairos МЕ 12 [1970] 264.) Cf. further Gos. Truth 21.8-21; 
24.20-25.2; Dial. Sav. 139.14-18; and Ep. Pet. Phil. 134.17-21. 


49.6-7 the symbols and the images (= та сорВоћа kat rà брошд- 
para) of the resurrection: The phrase seems descriptive of all the as- 
sertions made about the resurrection from 48.33 to 49.5 (contrary to 
Layton, Treatise, 101, who would exclude *Pleroma" and “deficiency” 
from the “symbols and images”). Martin (Treatise, 243) suggests 
comparison with Gos. Phil. 67.9-16, “Truth did not come into the 
world naked, but it came in types and images (NT y TTOC MN N2IKON). 
One will not receive truth in any other way. There is a rebirth and an 
image of rebirth... What is the resurrection? The image must rise 
again through the image ...;" and 84.20-21, “Тһе mysteries of truth 
are revealed, though, in type and image." Elsewhere (Irenaeus, Haer. 
1.12.1), we find the Valentinian Ptolemy speaking of two divine ema- 
nations, “Monogenes” and “Aletheia,” as топтоо kat ікоуав. 
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49.8-9 He (нтад) (Christ) it is who makes the good: The personal 
pronoun NT Aq, because of its masculine gender, clearly does not have 
“the resurrection” in 49.7 as its antecedent. Thus, it could be trans- 
lated “he” (= Christ, as we have argued elsewhere, Epistle, 95; cf. also 
Bazan, RevistB 38 [1976] 178), or “it” (= either “the Light” in 49.2 or 
“the Pleroma" in 49.4), ог “this” (referring, as Layton, Epistle, 102, 
has argued, to all the facts narrated in 48.33-49.5). Martin (Treatise, 
245) thinks it is an affirmation about Christ and connects it with the 
use of the title ypyoros (“good one") in 43.37, 48.19, бол СІ. Ap. 
John СС П,г4.2-7, “He (the Monad with whom the Son, Christ, is 
identical) is a... [life]-giving Life, a...goodness-giving Goodness, 
2.2 Clement of Alexandria, Prot. 1.6.4f.; and Hippolytus, Ref. 
5.26.34. 


49.9-36 In these lines, the author issues some final admonitions 
(49.9—16), offers an existential argument to demonstrate to Rheginos 
his present possession of the resurrection (49.16-24), and exhorts him 
thus to live as one already resurrected (49.25-26). The brevity and 
ambiguity of statements in the first of these sections (49.9-16) has led 
to two lines of interpretation. The first, advocated by a majority of 
interpreters (ed. pr., Haardt, Ménard, Layton, Leipoldt, Krause, 
Bazán), finds here several allusions to such Valentinian Gnostic con- 
ceptions as partial “gnosis” vs. full “knowledge,” “unity” (Evwors) of 
the Pleroma vs. “divisions” (weptopot) of the carnal condition, and the 
“bonds” (бесімо4) of bodily and cosmic existence. The second, advo- 
cated originally by this author (Peel) and, in part, by Martin, finds in 
49.9-16 the author-teacher’s warnings against the kind of half-truths 
dealt with previously (in 48.20-49.0) and against accomodation to 
those whose thought is attuned to this “fleshly” sphere (49.11-13). By 
avoiding their divisive views and entanglements (49.13-15), Rheginos 
will come to the realization that he already possesses the resurrection 


(49.15-16). 


49.9-10 do not think in part (uepw&s): To accept any of the partial 
speculations about the resurrection which have prompted Rheginos 
questions (e.g., about its philosophically demonstrable nature, 46.3- 
20; its inclusion of the physical body, 47.30-36; its possibly illusory 
nature, 48.3-13), would be to lack full knowledge. As ed. pr. (40-41) 
indicate, such “partial knowledge" (7 ек мероов уруфоти) is incomplete 
and deficient, just the opposite (as Origen, In Joh. 13.10, $ 58, states) 
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of the perfect and true yy@ots. Cf., as Layton (Treatise, 103f.) has 
suggested, Clement of Alexandria’s comments about the “perfect” 
(телеіюе) knowledge of truth possessed by Christians vs. the “partial” 
knowledge (7 мерікт) 1) yv@ots) represented by Greek philosophy 
(Strom. 6.7.55,4 and 6.17.160,1). Both Origen and Clement seem in- 
fluenced by Paul's yuwcookew ёк pépovs in т Cor 13:9-10,12; cf. 2 Cor 
1:13-14. 

Further influence of the Cynic-Stoic diatribe style has been detected 
in the “scolding tone” іп 49.9-13 (so Layton, Treatise, 121), as well as 
in the antithesis іп 49.9-16 (so Martin, VC 27 [1973] 280). 


49.11-12 nor live (тоЛДітеувобай) in conformity with (kara) this 
flesh (rapé): While Layton (Treatise, 104) is certainly correct that the 
non-political meaning of the verb zoA«reveo6a is pre-Christian, our 
author's familiarity with both Pauline and Valentinian thought justi- 
fies comparison with the term's usage in these sources. Thus, ed. pr. 
(41) mention Exc. Theod. 59.4; and Heracleon, fr. 40 (in Origen, /n 
Joh. 13.60 8 423). The verb appears only in the Pauline corpus with 
this meaning in Phil 1:27. 

“To live in conformity with this flesh (xarà тобто тӯ» сарка)” 
seems definitely to echo similar Pauline expressions. Cf. Rom 8:4b; 2 
Cor 10:2; and Rom 8:5a,12b,13. Unlike Paul, the author makes по 
connection of “flesh” with the power of sin; rather, he holds it is the 
corrupt, temporary mode of earthly existence shared by Savior 
(44.13-15) and the Elect (47.4-6) alike, but abandoned at death for a 
new, resurrection “flesh” (47.6—8). Thus, to live ката сарка is to live 
in the state of error, partial truth, bondage, death. (See, further, 
Haardt, Kairos NF 12 [1970] 242.) 


49.12-13 for the sake of unanimity (тмктоуєєї): The meaning is 
not unambiguous. Either the phrase offers the explanation of why 
Rheginos might feel compelled to live ката сарка, viz., for the sake of 
“unanimity” (= ópóvota) or to be in harmony with the ways of the 
non-elect (cf. the use of the term, though not in the same contexts, in / 
Clem. 30.3; Ignatius, Smyr. 11.2; Hermas, Мапа. 8.9). Such under- 
stands “unanimity,” from the author's standpoint, negatively. 

Or, the phrase is a parenthetical interjection which offers the rea- 
son why one should not “live in conformity with this flesh.” In this 
case TMNTOYe€&i translates probably €yworts (= “unity”), is assessed 
positively, and may refer to the Unity that will result from the “гев- 
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toration” of the scattered pneumata/Elect into the heavenly Pleroma 
(cf. Treat. Res. 49.4-5; 44.30-33). Layton (Treatise, 104) suggests 
Stoic monism (as exhibited, e.g., in Marcus Aurelius, Med. 12.30), 
Neoplatonism (Plotinus, Enn. 6.5.7-8, парта dpa есрер бу), and 
even Pythagoreanism (Placita philosophorum 1.7.18) as possible phil- 
osophical sources for such an idea of Unity. However, he acknow- 
ledges that the immediate context of the statement (49.4-5) makes a 
similar conception of Unity in Valentinian Gnostic sources especially 
attractive for comparison. Following ed. pr. (41), Layton (Treatise, 
105), Krause (Die Gnosis, 2.00), Haardt (Kairos NF 11 [1969] 5), 
Ménard (“L’Epitre à Rhéginos," 195), Bazan (RevistB 38 [1976] 
176) cite for comparison: Irenaeus, Haer. 2.12.4; Haer. 1.21.3; Haer. 
2.17.4; Exc. Theod. 22.3; Heracleon (Origen, Jn Joh. 13.11, $ 67); 
Gos. Truth 24.20-28; 25.8-19. 


49.13-15 flee from the divisions (ої peptopot) and the fetters 
(NMppe = оі дєсрої): Again, brevity of expression permits two pos- 
sibilities of interpretation: first, the “divisions” and “fetters” could be 
understood as referring to the effects of those erroneous teachings 
which threaten to keep Rheginos from accepting the truth offered by 
the author-teacher. Cf. Ignatius’ use of pepio pós to-describe schisms 
precipitated by erroneous thinkers: Philad. 2.1; 3.1; 7.2; 8.1; Smyr. 7.2 
(so Peel, Treatise, 96; and Martin, Numen 20 [1973] 34). Also, con- 
sider Ignatius’ use of ões pot at Eph. 19.3 and Philad. 8.1. 

A second line of interpretation taken originally by ed. pr. (41-42), 
however, holds that the “divisions” refer either to the state of sep- 
aration from the unity of the Pleroma experienced by the pneumatics 
in their individual, bodily existence; or that they simply refer to inter- 
nal conflicts that are part and parcel of earthly existence (a meaning 
similar to that identified in the preceding paragraph). The “fetters” or 
“bonds,” in turn, refer to the world, the fleshly body, the soul which — 
in Gnostic thought — imprison the sparks of light, the pneumata. СЇ, 
with the first understanding of pepio poi, Exc. Theod. 36.2 and Gos. 
Truth 25.10-19; 34.20-24. With the second understanding of pepo- 
рої, ed. pr. (42) compare passages referring to internal conflict, eg. 
Hippolytus, Ref. 5.8.19; 5.26.25; Gos. Thom. 16; Clement of Alex- 
andria, Strom. 2.20.114,3-6; and Exc. Theod. 52. With the under- 
standing of “fetters” or “bonds” noted above, ed. pr. (41) compare the 
account of the ascent of the invisible, inner man (= the pneumatic) in 
the Valentinian teaching of Ptolemy in Irenaeus, Haer. 1.21.5, “But 
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he (the ascending pneumatic) goes into his own (heavenly) place, hav- 
ing thrown off his bond, that is, his soul”; but also Ap. John BG 
8502.2:55.9-13; 104.10-11 (variant reading of Cod. I / ТШ, ed., рр. 
151 and 249); and the Mandaean Ginza (Left) 430.13-14; 559.18 and 
26; 568.21-22 (Lidzbarski, ed.). Generally supportive of this second 
line of interpretation, in addition to ed. pr., are Leipoldt (TLZ 7 
[1965] 519); Haardt (Kazros NF 12 [1970] 242-243, with extensive 
parallels in п. 7); Bazan (RevistB 38 [1976] 178); Krause (Die Gnosis, 
2.90, п. 21). Layton (Treatise, 106f.) offers extensive evidence to dem- 
onstrate the Platonic background of the notion of body as a prison and 
to show its widespread use in the late Greco-Roman world. 

We would still tend to favor the first line of interpretation, though 
in that this is clearly a Valentinian text, the second cannot be simply 
ruled out as impossible. 


49.15-16 already you have the resurrection: Just as he considers 
death to be already realized by the Elect during their earthly lives (cf. 
49.16-30), so our author holds that the resurrection is a present re- 
ality (cf. 49.22-23,25-26). As ed. pr. (xi, 42) first indicated, the as- 
sertion recalls the false teaching combatted in 2 Tim 2:18, “that the 
resurrection is past already." Hippolytus (De resurrectione, Frag. I in 
Syriac / ed. Achelis, p. 251,10-17) traces the teaching back to one 
Nicholas, who, “...impelled by a diabolic spirit, had been the first to 
affirm that the resurrection has already occurred, understanding by 
‘resurrection’ the fact of belief in Christ and of reception of baptism, 
but rejecting the resurrection of the flesh...Some at his instigation 
have founded the sects. Among them...the so-called ‘gnostics,’ to 
whom belong Hymenaeus and Philetus (who fought with the Apos- 
tle).” Similar teaching seems to have been offered by the Gnostic 
teachers Menander (Irenaeus, Haer. 1.23.5); Simon and Carpocrates 
(Haer. 1.23 and 25; cf. 2.31.2); as well as the Mandaeans (Mand. PB 
29); the Manichaeans (Man. Ps. 25.12-14); and CH 10.9; cf. Epi- 
logue to Asclep. 3). See, further, van Unnik, /ЕН 15 [1964] 160-165. 

Layton (“Vision,” 208), insisting that the author is “merely a gnos- 
tic Platonist,” argues that what is meant іп 49.15-16 is that if contem- 
plation by one’s vo?s (= the true self) of undying objects “continues 
intensely and uninterrupted by bodily passions, the disembodied state 
of the ‘soteria’ is already achieved ...or reachieved, since incarnation 
is nothing more than a loss of one's state of pure being (49.30-37).” 
Our difficulties with this are that we hold the author does maintain 
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that more than the bare ро? participates in the resurrection (see note 
to 47.6-9), never mentions “passions” or their control, and never 
speaks of contemplation of the Divine as the “goal” of one's intel- 
lectual life. Further, if Layton be correct, it remains unclear why our 
author so emphasizes the need for faith in Christ's “resurrection,” or 
why he utilizes the concept of "resurrection" at all. 

Closer to the truth, we believe, are those who find parallels to the 
over-realized eschatology of 49.15-16 in a Valentinian exegesis ini- 
tially motivated by Pauline texts such as Rom 6:9-11; Eph 2:3-6; Col 
31-4. Ed. рт. (xi, n.1) compare Tertullian, De praes. haer. 33.7, 
*(The Apostle Paul) directs a similar blow (as in 1 Cor 15:12) against 
those who said that ‘the resurrection was past already’ (2 Tim 2:18). 
Such an opinion did the Valentinians assert of themselves"; Тегіш- 
lian, De res. mort. 19.2-7, “For some people (Valentinians)... distort 
also the resurrection of the dead...into an unreal signification, as- 
serting that even death itself must be spiritually understood. For 
death, they say, is not really and truly ...the separation of flesh and 
soul, but ignorance of God, whereby man, being dead to God, lies low 
in error no less than in a tomb. So also, they add, the resurrection 
must be maintained to be that by which a man, having come to the 
truth, has been reanimated and revivified to God, and, the death of 
ignorance being dispelled, has as it were burst forth from the tomb of 
the old man... Thereafter, then, having by faith obtained resurrec- 
tion, they are, they say, with the Lord, whom they have put on in 
baptism ...secretly, in their private thoughts, their meaning 15, ‘Woe 
to him who has not, while he is in this flesh, obtained knowledge of 
heretical secrets (arcana haeretica), for among them resurrection has 
this meaning." Cf. Irenaeus, Нает., 2.31.2. 

Concurring with the ed. рт. in finding here Valentinian teaching 
about the resurrection are Haardt (Kairos NF 12 [1970] 244-245) and 
Martin (Treatise, 250ff.). Haardt and Krause (Die Gnosis, 2.85-86) 
compare further two passages from the “Valentinian” Gos. Phil. 
56.26-57.22 and 73.1-9. See also E. Brandenburger, “Die Auferste- 
hung der Glaubenden,” Wort und Dienst NF 9 [1967] 16-32, for an 
extended study of the realized eschatology in a number of early texts. 


49.16-24 Layton (Treatise, 107-110; Appendix 7) holds that in 
these lines the author’s diatribe-like harangue continues, developed 
out of a Delphic maxim, “know thyself,” which, by the time of our 
document’s composition, has become a commonplace. (See the numer- 
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ous parallels collected in Layton, Treatise, 108f.) Presupposing а 
strong anthropological dualism, the author argues that just as the 
body can know itself as bound for death, “so vovs should know itself” 
as already saved/raised. Layton (Treatise, 31) translates the passage: 


For if the dying part (flesh) ‘knows itself,’ and knows 
that since it is moribund it is rushing towards this out- 
come (death) even if it has lived many years in the 
present life, why do you (the spirit) not examine your 
own self and see that you have arisen? And you are 
rushing towards this outcome (separation from the 
body) since you possess resurrection. 


The majority of translators, while agreeing with the main lines of 
Layton’s interpretation, are not convinced that “flesh” is addressed 
separately from “spirit.” Problematic is the fact that “flesh,” Layton’s 
suggested antecedent of METNAMOY...qcayNe apaq, is feminine 
and would require тетмамоү...ссаүме apaq. Thus, there 
rather seems an intentional alteration between the third person “he” 
with second person singular “you” throughout 49.16-24, even though 
the same party is being addressed, namely, “you, Rheginos, repre- 
sentative of the Elect" (see Peel, Treatise, 97-98; Bazan, RevistB 38 
[1976] 176-177; Haardt, Kairos NF 12 [1970] 243, n. 9; Zandee, NTT 
16 [1962] 375-376). The passage is thus understood as an explanation 
of what is meant by the declaration of 49.16: “the resurrection has 
already occurred.” Paraphrased, the meaning is: “If one knows the 
inevitability of death (despite whatever longevity he may have), 
should he not consider himself as really being already dead? And, if 
this be true, it follows from what the author has previously said about 
the salvation of the Elect through Christ’s resurrection that the be- 
liever should consider himself as already raised.” 


49.20-21 he who will die knows ...even if he spends many years т 
this life, he is brought to this: As seen earlier in our text, death as the 
terminus of this decaying Bios is the expectation of all (even the Elect, 
4419—21; 45.34-35; 46.7-8; 47.38-48.1; as well as perhaps the Sav- 
lor, 46.14-17). Thus, all are brought to “this,” i.e., the experience of 
biological death. Cf., on the theme of death as inevitable, even for the 
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Elect, Eccl 3:3; 9:2; John 11:25b. On its inevitability even in spite of 
one’s longevity, cf. Eccl 6:2-6; 11:8. 


49.23-24 as risen апа (already) brought to this?: Quispel in ed. pr. 


thinks the “this” is a reference to the resurrection, thus restating | 


49.16. We, however, find here encouragement for the Elect to think of 
themselves as having already experienced death, and thus as having 
already attained resurrection (contrast Tróger, TLZ 101 [1976] 929). 
We thus take СЄЄІМЄ as a continuation of the circumstantial єАк- 
тооүм of line 23 and would emend it to <е>сееіме (contrast 
Layton, Treatise, 189). Cf., with the assertion that one "should live as 
if death had already occurred," Col 3:3; Col 2:20a, and 2 Tim 2:11. 


49.25-30 The construction is that of a conditional sentence whose 
apodosis is a question. The condition is considered fulfilled: *you, 
Rheginos, already possess the resurrection, though you continue to act 
and think as if you were going to die" (49.25-27). À parenthesis oc- 
curs between protasis and apodosis: *but the logic of what I (the au- 
thor) have just shown you (49.16-21) should make clear that you have 
already died (49.26-27)." Тһеп follows the apodosis: *why do you 
(Rheginos) not act upon what you know to be true?" (49.28-30). А 
good paraphrase would be: “If you, Rheginos, are already resurrec- 
ted, and if you know that you have already died, then why do you 
continue to act and think as one who is concerned about death (7 
‘your lack of exercise)?" The rebuke may have been prompted by 
Rheginos' susceptibility to the arguments of those whose doubts about 
the "spiritual resurrection" have been dealt with in preceding pages. 
Contrast with this the paraphrase of Layton of 49.23-30, who finds 
the пн (= éketvos) in 49.27 to be a reference to the “dying body" 
(Treatise, 110,31): “And you are rushing towards this outcome (sep- 
aration from the body) since you possess resurrection. Yét you persist 
as though you (= the vovs) were dying, even though it is the former 
(the moribund flesh) that ‘knows’ it has died. Why then am I so len- 
ient, except because of your inadequate training." Again, as opposed 
to Layton's finding in these lines the author's address of “you,” ie, 
the “essential” vo?s within Rheginos, and of a body or “flesh” that 
reflects and talks to itself, we hold that the change in person is a stylis- 
tic device used by the author. The latter passage (49.27-28) interjects 
an aside that is really directed to Rheginos himself. Bazán (RevistB 
38 [1976] 177) holds that the third person singular is used of some 
men, among all mortals, who believe or intuit resurrection. Such a опе 


чі 
25 


bu i (- 


jJ ін 
081. i 
za 
Ten 
a and th 


ҮШ 
ane nic 
vd pattie 
ше 
ҮҮ 
Hn 

Тай" 
unlined. / 
ШЇ deat 
ЇЇ БШП 
ls d 
ETE 


ШЫ М 
ad Tim 
Жн 
ta selfde 
LS 
н 


tolt, 


I ed 
ШЫ 
ы ity 


ба; 


бшу. 
Є а 
Пи 
CEEING ly 
ne Wu 


ind 1 


i Wr: 

edm 
lt 

QURE 

iur 
1 


of wha: 


44. 


y xc 
MULS 
1 
Іші? 


THE TREATISE ON THE RESURRECTION 42.25-50.18 209 


is Rheginos, one of the “few” vs. the “many” (44.8-10) who do believe. 
Contrast ed. pr. (42-43) who, as noted earlier, find in 49.28 reference 
to two classes of men. 

More traces of the diatribe style are found here, Layton (Treatise, 
121, n. 1) holding 49.28-30 to be a “rhetorical question” that is ac- 
tually a “patronizing insult" (*Vision," 202,n. 57), and Martin VC 27 
[1973] 279) maintaining that the use of imagery from Greek athletics 
(e.g., yuuvacer Oa in line 30; doxety in line зт) is also characteristic 
of the style. 


49.30-36 Probably reminding Rheginos of what had been taught 
him previously, the author now exhorts his pupil to “practice (Ga ketv) 
іп a number of ways (= тоХотротов?)” in order to be freed from this 
cosmic “Element” (orotxetov, 49.33). Only by such means can error 
be avoided and the Elect regain his pre-existent state of bliss (49.35- 
36). 

The exhortation “to practice” to be freed from this earthly state 
may, as we indicated originally (Epistle, 98,n. 39), echo a Platonic 
theme of “practicing for dying." Cf. Phaedo 67E, “the true philos- 
ophers practice dying, and death is less terrible to them than to other 
men," and 80E. The same theme reappears in Philo, Gig. 13,14; cf. 2 
Clem. 20.2,4. 

The “practice” and “exercise” called for by our author are only 
vaguely defined. At a minimum, they refer to Rheginos' mental atti- 
tude toward death, as reflected in his questions, problems, doubts 
about the resurrection. *Exercise" may entail eradication of such 
doubt (47.2-3; cf. 47.36—48.3), the avoidance of divisive opinion 
(4610-17; 49.9-16), and holding correct thought about salvation 
(47.26-30; 48.10—11). Such “exercise” may thus mean a type of inter- 
nal or mental training designed to give confidence about the resur- 
rection (cf. 1 Tim 4:7-8). 

Because the verb aoxety in 49.31 early in Christian literature came 
to mean a self-denying withdrawal from the world's contamination 
(see Н. Windisch, ТОМТ 1 [1933] 494-496), the author may be en- 
couraging asceticism. Nowhere else in the treatise, however, is such 
made explicit. 


49.33 released from this Element (orotxetov): We, following one 
suggestion offered in ed. рт. (44), believe this refers to the freeing of 
the inner, spiritual self of the Elect from this evil world of matter. The 
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concept may have some rootage in NT usage ої сто ом (which 
always appears in the plural, however) in Gal 4:3,9; Col 2:20-22. 
(See, further, Peel, Epistle, 99, 108f.; and Haardt, Kairos NF 12 
[1970] 243, п. 8.) However, others (Layton, Treatise, 112; Schenke, 
OLZ [1965] 476; ed. pr., 44) think it may refer to the body of flesh. 
СЕ, e.g., Marcus Aurelius, Med. 2.17, “death is nothing more than 
Avots THY стогҳєіюу of which each creature is composed.” 


49.34 he may not be misled (тХағау): The author's intent has been 
to keep Rheginos and his fellow-students (50.1-2) from falling into 
error (= zAavac@at). Layton (Treatise, 112) suggests that the word 
may echo a Platonic theme of avoidance of the kind of moral “error” 
which could result in a succession of punitive transmigrations 
(“wanderings”) of the soul (Plato, Phaedo 81E; Sallustius 19, р. 34,21, 
Nock ed.), or the “error” of wrong knowledge or thought, mentioned 
in Dio Chrysostom 4.115, and Clement of Alexandria, Prot. 2.27.1-2. 
Since our text seems clearly Valentinian in character, ed. pr. (44) may 
be right that the term reflects that school’s use of тЛарбава and 
пларт to describe the “original sin” or Sophia (cf. Irenaeus, Haer. 
2.10.3-4; 2.12.1; cf. 1.8.4) or the “error” of the “lost sheep” of the 
Church sought out by Christ. Cf. Irenaeus, Haer. 1.8.4; 1.22.2; 2.5.2; 
and Gos. Truth 17.14-17, 28-29. 


49-34-36 Literally: but he shall receive himself again what at first 
existed: ‘The meaning seems to be that through “practice” (cf. 49.30- 
32), the believer/Elect shall be released from the corruption of this 
cosmic and somatic “Element” (49.33), and shall again know that pre- 
existent pleromatic state (cf. 46.38-47.1) in which he originally exis- 
ted prior to “coming into this flesh” (47.4-6). 

Certainly, as ed. pr. (44-45) have maintained (so also, Haardt, 
Kairos МЕ 12 [1970] 243), this entails coming to a knowledge of one’s 
authentic nature, of what one was before being “thrown” into this 
world of becoming. Cf. Gos. Truth 22.13-19; 25.10-16; Acts of An- 
drew 41.3; Plotinus, Enn. 4.7.10, “If the purification puts the human 
into knowledge of the highest, then, too, the science latent within be- 
comes manifest, ... For it is not by running hither and thither outside 
of itself that the soul discerns Moral Wisdom and Justice; it learns 
them of its own nature, in its contact with itself, in its intellectual 
grasp of itself, seeing deeply impressed upon it the images of its 
primal state (rod ô mpórepov jv)”; CH 1.21; Act. Thom. 15. 
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More precisely, however, the author emphasizes the Elect’s recov- 
ery of that pre-existent state he formerly knew. Again, ed. pr. (45) 
offer some interesting parallels, connecting the “Restoration” (ато- 
катастасі, cf. Treat. Кез. 44.30-33) with the resurrection: Gregory 
of Nyssa, De anima et resurrectione (PG 46,148A), “For resurrection 
(4vaoracts) is the restoration (7) ёптокатастасіс) of our nature to 
what was in former times;” Hom. in Eccles. т (PG 44,633C), “For 
what else is the resurrection except the total restoration to what was of 
old (4 eis то àpxatov атокатаставче).” Layton (Treatise, 113) points 
out that Clement of Alexandria (Strom. 5.1.9,4) finds in the Stoic 
concept of атокатастасіѕ an intuitive perception of the “resurrec- 
tion.” Certainly, for the author of Treat. Res. such a restoration is not 
achieved by unaided intellectual exercise, for it is Christ who ulti- 
mately effects this, and faith in his achievement is imperative (cf. 
Treat. Res. 44.30-33; 46.3-8; and Peel, Epistle, 150). See also Gos. 
Truth 41.2-12. | 


49.37-50.4 Неге begins the epilogue or conclusion of the letter. 


49.37-50.1 These things I have received (NTA2IXITOY = TapéAa- 
Bov?) from the generosity (-@@ovetv) of my Lord Jesus Christ (xpmo- 
rós): The source and authority of the author's teaching seems to be a 
revelation given by the Savior (so Haardt, Kairos МЕ 12 [1970] 252), 
though the possible use of mapéàafßov, a terminus technicus for recep- 
tion of a religious tradition (cf. 1 Cor 11:23; 15:3), may indicate teach- 
ing transmitted from Christ through others to the teacher (so Layton, 
Treatise, 113). Ed. pr. (45) note a similar statement about ап apostolic 
tradition (rs àmoeroAus тарабдсеов) in Ptolemy’s Letter to 
Flora (Epiphanius, Pan. 33.7.9). 

The generous and unbegrudging attitude (probably a@@ovia in 
49.38) of the Savior in giving his teaching is contrasted with the selfish 
and grudging attitude (@@ovety, 50.9) which could, but shouldn't, 
characterize the pupil's attitude about sharing the received teaching. 
Ed. pr. (45) compare with the Savior's attitude Plato, Тіт. 29E, “Не 
(the Cause of all things) was good, and in him that is good no envy 
ever arises concerning anything (ovdels тері офбеуов офбетоте 
éyyiyverat @Odvos); and being devoid of envy He desired that all 
should be, so far as possible, like Himself.” Cf. also Phaedr. 247A; 
Gos. Truth 18.29-40; and СН 4.3; 13.3. Van Unnik (/ЕН 15 [1964] 
167) compares Jas 1:5. See, also, his comments in “De афбома van 


212 МАС HAMMADI СОРЕХ І, 4 


God іп де Oudchristelijke literatuur,” Mededelingen der Koninklijke 
Nederlandse Akademie van Wetenschappen, Аја. Letterkunde, 
Nieuwe Reeks, Deel 36,2 (B.V. Noord-Hollandsche Uitgevers 
Maatschappij: Amsterdam, 1973) 32-33, 54-55. 

Several commentators have underscored that this emphasis on gen- 
erosity in teaching and a comment like that of Treat. Res. 45.4-0 (the 
Savior “revealed all things openly”) indicate that this text does not 
belong to that genre of mystery-book or secret revelation literature 
whose circulation was limited to initiates. So, e.g., Gaffron, Die Zeit 
Jesu, 221; van Unnik, JEH 15 [1964] 147. But, contrast Bazán, 


RevistB 37 [1975] 177. 
On the variant spelling xypyoros for xpioros, see our note to 48.10. 


50.1-4 [Ihave] taught you and your [brethren], my sons, concern. 
ing them, while I have not omitted any of the things suitable for streng- 
thening you (TH y TN): We accept the reconstructions by ed. pr. of the 
lacunae at the end of 50.1 and 50.2. Compare Layton (Treatise, 32), 
who suggests Га2іІтІсевак огГавітісевак, though no traces of the 
C are visible in the manuscript, and no rationale for the variants of the 
perf. I conjugation base are given. 

The phrase “my sons" |млаунрє in 50.2 is in apposition to “breth- 
ren" (so, also, Layton, Ттеайзе, 163) and is not a vocative, which 
would be unintelligible at this point in a text heretofore addressd only 
to a single reader (see Peel, Epistle, 9, 100). Even so, the reference to 
other pupils (*my sons") leads the author to a wider circle of addres- 
sees in the following lines; cf. 50.4,7,16. However, as alternating allu- 
sions to “уоч” (singular) in 50.9,13,15 make clear, the primary ad- 
dressee remains the pupil Rheginos. It was a common tendency in 
letters of the second and third century to include in the conclusion not 
only the addressee, but also those in his immediate circle (so Kosken- 
niemi, Studien zur Idee und Phraseologie des griechischen Briefes bis 
400 n. Christ [Wiesbaden, 1956] 152, as noted by Martin). It may 
have been intended, as Layton suggests (citing Festugiére, La Révéla- 
tion, 1.309ff.), to promote publication or at least wider circulation of 
the letter's contents. 

The verb “for strengthening you? (raxpe = probably стрел) 
in 50.4 indicates the author's hope in what he has offered in this ігеа- 
tise, of having “confirmed” Rheginos and his brethren in the know- 
ledge of, faith in, and practice related to correct teaching about the 
resurrection. Cf., the use of сттрібєм in Luke 22:32c; Acts 16:5; 
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18.23; Rom 1:11; 16:25; 1 Thess 3:2,13; 2 Thess 2:17; Col 2:5; 1 Pet 
5:10; 2 Pet 1:12; 3:17. 

With the whole of 50.1-4, cf. Barn. 17.1, “So far as possibility and 
simplicity allow an explanation to be given to you, my soul hopes that 
none of the things necessary for salvation have been omitted, accord- 
ing to my desire.” And, as Layton has suggested (Treatise, 114f.) 
Athenagoras, Res. 23, “what has just been said, and that which con- 
curs with this to guarantee the resurrection, suffices for us...; for we 
have not made it our aim (скотоу) to omit anything that might be 
said, but to point out in a summary manner to those assembled what 
ought to be thought concerning the resurrection (алла то кефаЛаї- 
од@5 О9тобеал тоў cvvEeADovow й xpi] тері THS avacTacews 
dpovety), and to adapt to the capacity of those present the arguments 
bearing on this question.” 


50.5-8 An encouragement for Rheginos and his brethren to raise 
any further questions they might have concerning the author- 
teacher's “exposition” (amayyeAta) of the “word” (Adyos). By йтау- 
уөді he means his interpretation or the substance of his discusion 
(see LSJ 173b). Ambiguity surrounds the term Адуов. It could simply 
refer to the content of the teaching presented in this writing as a whole 
(so Layton, Treatise, 115, following ed. pr. 17, 50, 67). Or, it could 
echo the author's earlier reference to the “Word (Aoyos) of Truth” 
(43-34; 45.3). If so, here would be an allusion to the author's 
discussion of teaching about the resurrection as he has received it 
(49.37-50.1) from the Scriptures as interpreted through an inherited 
Valentinian tradition. 


50.8-10 do not be jealous (@@ovetv) toward anyone who is in your 
number when he is able to help (w@eAewv): Rheginos is encouraged to 
be generous and open in sharing this treatise with others in his circle, 
thus imitating of the generosity (a@@oveia) of Christ himself (49.37- 
50.1). As to why Rheginos should be so, commentators differ. Ed. pr. 
(47, 67), Layton (Treatise, 115), Krause (Die Gnosis, 2.91) suggest 
that by sharing “it,” i.e., this writing, Rheginos may “help” them in 
their own understanding of the resurrection. Support for this inter- 
retation is found in such parallels as the following: Ps.-Aristotle, De 
mundo 391A; Plotinus, Enn. 2.9.18; Matt 10:8; Clement of Alexan- 
dria, Fr. to Newly Baptized 5 (Stáhlin ed. 3.222,6f.). 

Оп the other hand, Peel (Epistle, 102), Haardt (Kairos NF 11 
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[1969] 5), Schenke (OLZ бо [1965] 476), Barns (JTS NS 15 [1964] | 


166) take, as the most natural and direct antecedent of the masculine 
suffix pronoun in Ммад (50.10), the “anyone who is in your number" 
(or circle) (= лаує єтнп in 50.9). То do so is to understand the 
passage to mean that if Rheginos or any in his circle with whom he 
*generously shares" this writing should still find "obscure" some of its 
teaching (50.5-7), they should not only feel free to ask the author/ 
teacher for further clarification but also to share their question(s) 
with others in their circle. It is possible that one among them сап 
“help” (ффелеш), i.e., can clarify the author's real meaning! Cf. with 
this 1 Thess 5:14. In short, the stronger brethren in Rheginos' circle, 
could help the weaker in understanding the teaching! 


5011-13 Many are looking into (боот хгоүн = єцвАєтоїси 
eis) this (subject) about which I have written you: All the translations 
of ed. рт. (17, 57, 67) render this passage, “many are looking forward 
(in expectation) to this which I have written you" (cf. also Haardt, 
Kairos МЕ 11 [1969] 5, *Viele halten Ausschau nach дет”). However, 
the Greek which the phrase боот a20yN most commonly trans- 
lates (apakomTew, éu[3Aémeuw, eia ВАєтєі, cf. Crum 8385) carries 
the general meaning of “looking at" or “into” what is already in hand. 
(Cf. Krause's rendering [Die Gnosis, 2.91] “Viele blicken auf das"). 
Thus, rather than being an implicit demand that Rheginos share the 
letter for which many have been waiting, the meaning is probably that 
many (including those in Rheginos' circle) are “looking into" or “con- 
sidering" this very subject matter, 1.е., the resurrection. 


50.13-14 peace (be) among them and grace: Though ed.pr. (47) 
find here a “formula frequently used in the Pauline epistles” (cf. also 
Ignatius, Smyr. 12.2), we maintain while the key terms may be in- 
spired by Paul (cf. Rom 1:7), there is no conscious effort here to imi- 
tate his style. This is made clear by the author's use of the “formula” 
at the end rather than in the salutation (contrary to Paul's own 
usage), and by the variation in sequence of the key terms, eir Kal 
x apts (just the reverse of what is met with in the Pauline and deutero- 
Pauline NT literature). The meaning seems to be: to any in Rheginos 
circle who are also concerned with the resurrection, may they know 
“peace” (which Layton, [Treatise, 116] connects with advazavots in 
43.35-44.3) and “grace.” Tróger (TLZ 101 [1976] 929) thinks 50.13- 
14 are parenthetical, a form of greeting being formed differently. 
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50.15-16 I greet (Twine = domacopuat) you and those who love you 
in brotherly love: As ed. pr. (47-48) have indicated, 4в-та(ошал occurs 
frequently as a closing epistolary formula in Rom 16:16,22; 1 Cor 
16:20; 2 Cor 13:12; 1 Thess 5:26. Cf. also 1 Pet 5:14; Tit 3:15; 3 John 
15; 
ғ әнін as parallels іп the Coptic NT show (Cf. Peel, Epistle, 103f.), 
MMAEICAN surely translates філадєлфіа (“fraternal love”). Cf. 1 Pet 
1:22; 3:8; Rom 2:10; І Thess 4:9; Heb 13:1; 1 Clem 47.5; 48.1. The use 
of the plural, “you,” (50.16) extends the author’s greetings to all who 
live with affection toward Rheginos and his companions, hardly a ges- 
ture of one who addresses the document to a closed circle of initiates 


(pace ed. pr., 47). 


50.17-18 This is a secondary, composite title probably added by the 
Coptic translator or copyist. The question of Rheginos in 44.6 (етве 
тамастасіс) forms the main element. The statement of how the 
issue is to be treated іп 44.11-12 (марєплогос а)опє NEN 
етвнтс) provides the rest of the subscript title: плогос єтвє 
тамастасіс, “Тһе Word / Treatise / Discussion concerning the 
Resurrection.” See, further, Peel, Epistle, 10. 
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THE TRIPARTITE TRACTATE 


І,5:51.1-138.27 
Harold W. Attridge and Elaine Н. Pagels 


1. Introduction (51.1-8) 


The tractate begins with the Father, a starting point which, as Tho- 
massen (7 птратійе Tractate, 210) notes, reflects a literary common- 
place in antiquity. Cf. Aratus, Phaenomena 1 and Irenaeus, Haer. 
2.1.1. 


511 хе: The particle with which the text begins is unusual, but it 
is used throughout the tractate to mark new sections. The subject of 
the whole first part (51.1-104.4) is given in the first line, which vir- 
tually serves as a title for this part. 


51.2 that we begin (NTNP аҙарп): The conjugation base here is 
probably to be construed as the causative infinitive with the preposi- 
tion N-. Cf. erq (75.28), етС (75.10) and єтоу (75.16, 118.10, 
131.6). See also ТІП, Dialektgrammatik #281. It might also be pos- 
sible to construe the conjugation base here and тд at 51.55 as ex- 
amples of the conjunctive, as in B. See Till, Dialektgrammatik #267. 
Such a B conjunctive appears at Gos. Truth 34.14. However, Bohair- 
icisms are not frequent in this text. 


51.3 the Root: The metaphor of the Father as the root also appears 
at 51.17. A similar metaphor is used at 62.10-11. The aeons whom the 
Father engenders are similarly described at 64.3, 68.9 and 74.6-7, as 
is the Son at 66.18. The metaphor of the root for the highest principle 
is found in various Gnostic systems, including the Book of Baruch 
(Hippolytus, Ref.5.26.2) and the Megale Apophasis (Hippolytus, 
Ref. 6.9.4; 17.3). Gnosis is to learn about one’s own root in Hyp. 
Arch. 93.13 and this root is implicitly identified with the Father (Hyp. 
Arch, 97.15). 

Among Valentinian sources, descriptions of the Father as the “Root 
of the Totality” (тмоүме MrrTHpQ) occur elsewhere in certain 
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accounts, e.g., Val. Exp. 22.32-33; 23.19,32; 24.35-36, and in Нірро- 
lytus’ account of а monadic version of Valentinian theology (Ref 
6.30.7). These same sources proceed to refer all subsequent gener- 
ations to the Father alone (Val. Exp. 23.31-32). Ptolemy, by contrast, 
applies the designation to the primary Tetrad and to the Ogdoad, but 
not to the Father alone (Irenaeus, Haer. 1.1.1). See also Gos. Truth 
41.17 and 42.34-35. For other attestations of the “root” metaphor in 
Nag Hammadi texts, cf. Paraph. Shem 8.6, 24.22-23; Gos. Truth 
28.17; Dial. Sav. 134.1-4, 17-19. 


51.5 grace: Note the importance of grace for knowing the Father in 
Gos. Truth 16.32, 36.3-7 and in Heracleon, fr. 17 (Origen, In Joh. 
13.10). In these texts there is no hypostatizing of grace, as in the sys- 
tems of Ptolemy (Irenaeus, Haer.1.1.1, 1.8.6) and Marcus (Irenaeus, 
Haer. 1.13.2). Cf. also Plutarch, De Iside 1 (351C). 


2. The Father (51.8-57.8) 


Discussion of the first topic, the Father, falls into three major divi- 
sions. The first (51.8-54.1) is primarily an ontological comment on 
the uniqueness, immutability and transcendence of the first principle. 
The second section (54.2-55.26) reaffirms the Father’s transcendence, 
but in more epistemological terms. At the same time, the principle by 
which the solitary unity of the first principle becomes a multiplicity is 
enunciated, for the Father is described as self-thinking mind. The 
third section (55.25-57.8) indicates that despite the transcendence of 
the first principle, he may be known because he reveals himself 
through a Son, who is the Father’s self-thinking thought. The 
theology of this section of the tractate is firmly rooted in the philo- 
sophical tradition of middle Platonism, which incorporates important 
Stoic and Aristotelian elements. The philosophical influence can also 
be felt in the attention paid to the propriety of predications about the 
Father. At the same time, the exalted status of the first principle, 
whose transcendence is described with an elaborate via negativa, 18 
praised in ornate prose which often has a hymnic quality. 


51.8-9 single опе: That the Father is single is a striking affirmation 
of this text. This doctrine differs markedly from the theology attri- 
buted to Valentinus in Irenaeus, Haer. 1.11.1, and from that attri- 
buted to the "followers of Ptolemy," who, with Valentinus, interpre 
the primal source as dyadic, with the first syzygy consisting of Bythos 
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and Sige. However, the doctrine expounded here was maintained by 
other Valentinians, as H.-Ch. Puech and G. Quispel (VC 9 [1955] 
65-102 and ed. pr., I. 311-314) have noted. Cf. Interp. Know. 9.29 and 
Gos. Truth 24.27. 

Irenaeus and Hippolytus both attest debate among Valentinian 
theologians concerning the Father’s relation to Sige, “whether she was 
his syzygy, or not.” According to Hippolytus, some, apparently claim- 
ing to keep “pure” the teaching of Valentinus, “consider the Father to 
be without any female element (à85Avs), without any syzygy, and 
alone. Others, considering it impossible that any generation at all of 
begotten things could proceed from a male alone, include... Silence 
as, of necessity, his syzygy” (Hippolytus, Ref. 6.24.3-4; cf. Irenaeus, 
Haer. 1.2.4). 

Theologians on both sides of the issue agree that the Father reposes 
in silence. Some, however, understand Sige as a hypostatic being who 
joins with the Father to form a dyad with him; others, however, de- 
mythologize the silence, interpreting it as the quality or state of the 
Father's solitary being. See the notes оп 53.21-38 and 55.37 for fur- 
ther discussion. 

Among followers of Valentinus who held the primordial principle 
to bea unity were Heracleon and Marcus. The views of the former, to 
whom ed. pr. (I. 312) assign this tractate, are recorded in Ps.-Ter- 
tullian, Adv. omn. haer. 4 and Philastrius of Brescia, Diversarum 
hereseon liber 41 (13). Heracleon also held a trinitarian doctrine sim- 
ilar to that of this tractate. The doctrine of Marcus is preserved in 
Irenaeus, Haer. 1.11.3 attributed to “another prominent teacher" and 
In 1.13.1, attributed expressly to Marcus. In this account the primor- 
dial principle is called Unity (шоиоттв), whose power (ёраш), is 
oneness (Еудттв). Val. Exp. teaches that the Father “dwells in the 
Monad." Cf. Val. Exp. 22.20, 22.23-24, 23.20, 25.19. Also in the 
Valentinian Gos. Truth, oneness ({MNTOYEE!) is prominent, as the 
place of perfection (24.26-28) and that by which one regains himself 
(25.10-12). The author of the Tri. Trac. apparently agrees with such 
Valentinians against Ptolemy and his disciples on this fundamental 
point, as on others. 

The emphasis on the unity of the Father in this text may, as ed. pr. 
(I. 314) suggest, be an approximation to philosophical views, such as 
those of Plotinus, for whom the highest principle is the One (e.g., 
Enn. 5.1 and 6.9). This characteristic neo-Platonic doctrine has im- 
portant antecedents in the Platonic tradition. Cf. the discussion by 
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Kramer, Ursprung, 42, 75; Dillon, The Middle Platonists, 355, 371: 
and ‘Thomassen, ИС 34 (1980) 370-71, who also notes parallels with 
Marius Victorinus in the fourth century. 


51.9-10 number: Numerical speculation was a common feature of se- 
veral Valentinian systems discussed in patristic sources. Note espe- 
cially the account of Marcus in Irenaeus, Haer. 1.14-16, and the ге- 
ports іп Hippolytus, Ref. 1.2.6 and 6.29-30. Such elaborate specu- 
lation is not a feature of the 771. Trac. Here there is a simple meta- 
phor. A somewhat similar illustration is used in the exposition of 
Monoimus in Hippolytus, Ref. 8.12.6-7, where the Perfect Man is 
described as a “single unity” comparable to an iota with a single, sim- 
ple stroke. There, however, the analogy becomes more complex be- 
cause iota is also the symbol for the number ten. 

The brief allusion to the Father as number is particularly close to 
the number symbolism common in Greek philosophical discussions, 
deriving ultimately from the Pythagoreans. That Pythagoras and his 
“teacher,” Zaratas (—Zoroaster), called the number one or the monad 
“father” is asserted by Plutarch (De animae procreatione іп Timaeo 
1012E). Cf. Hippolytus, Ref. 1.2.12. A similar identification is made 
by the fourth-century Platonist, Xenocrates, fr. 15 [Heinze]. Cf. Kra- 
mer, Ursprung, 35, and Dillon, The Middle Platonists, 355. Thomas- 
sen (Tripartite Tractate, 79, 213) interprets the Father's being а num- 
ber to mean that he is many, as well as one. 


51.10-11 Ле 15 first one and the one who is only himself: Alternative 
translations for this difficult phrase are offered by ed. pr. (Fr.) “il est 
le premier, et il est un seul”; (Ger.) “Er ist der Erste, und Er ist Er 
(Selbst) allein”; and (Eng.) “he is the first one and he is the one whois 
alone.” The emphasis in the Coptic, however, seems to be on the self- 
identity of the Father and not on his existence. Forms of the Coptic 
verb aywrre are usually employed in discussing existence in the Ти. 
Trac. Cf. 66.10-11. 


51.12 solitary individual: The Father is a single unity and not а 
dyad. He is not, however, alone inasmuch as he has a son. In the 
discussion of the Father and the Son, the Tri. Trac. struggles with the 
tension between these two basic affirmations, in an attempt to pre- 
serve the uniqueness of the Father and the equality of the Son with 
him. It is especially in this discussion that the tractate approaches the 
theological world of emerging orthodoxy. See also Exc. Theod. 6.1-4. 
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51.14-15 "Father"... "Son": As the quotation marks in the trans- 
lation indicate, the 771. Ттас. 15 concerned at this point in the dis- 
cussion not with what being a father implies, but with what the name 
*father" implies. Such a concern with the accurate employment and 
understanding of theological language is a prominent feature 
throughout the work. Cf. the note to 51.21. Note the interest in the 
“names” of the Father and the Son in Gos. Truth 38-40. Cf. also with 
Thomassen (Tripartite Tractate, 216), Origen, De princ, 1.2.10. and 
Epiphanius, Pan. 73.19.3. 


51.17 root: Cf. the note to 51.3 The following phrase is literally 
translated “like a root and a tree and branches and fruits." Cf. the 
remarks of Basilides in Hippolytus, Ref. 7.21.3, and see /nterp. 
Know. 19.30-37. 


51.20-21 Father in the proper. sense (oy Xa eic NiwT) : This may 
translate коріоє паттір, where kúpos has the meaning “real” ог “рго- 
per” commonly found in philosophical and rhetorical texts. Note the 
expression found frequently in the Tri. Trac. 2м OyMNTXA€IC 
(51.39; 52. 2; 53-5; 56.1-2; 57. 41014; 65. 27-28) апа cf. Justin, 2 
Apol. 6.2, 6 uóvos Aeyopevos коріоѕ vios. On the unique quality of 
the Father's name, cf. Eusebius, De eccl. theol. 3.6.3 and Origen, De 
princ. 1.2.10. Cf. also Gos. Truth 40.8-9. 


51.21 inimitable (eyoyarpeAaye...wMMeq ne): The full 
orthography ої eyoy for єоү is common in the Tri. Trac. The 
phrase NMMeq rre is problematic. The rre is the reduplicated copula 
common in this text. The мМмед is probably to be construed with 
єуоуатрєлаує Р mine MMaq. The same construction occurs at 
78.30, 108.20,22. Kasser (ed. pr., I. 31) compares the construction 
with the expression MMiN Mma- (Crum 168b). The Coptic probably 
translates a Greek expression using some form of биого$ or соудио105 
with the dative. Note, too, that the Coptic TONTN may be used with 
the preposition MN (Crum 420a). The influence of that construction 
may be felt here. 


51.23 immutable: The immutability of the Father is forcefully as- 
serted in 52.10-33. On the stability or immutability of the Father, cf. 


Philo, Somn. 2.223. 


51.24 single in the proper sense (оүхавіс Noywr): This phrase 
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may also be translated “a sole lord.” Note that “Lord” is а name of the 
Father in Gos. Truth 38.38. 


51.28  ипбегойеп: That the Father is unbegotten and unoriginated 
is a common affirmation of orthodox as well as Gnostic theologians, 
For examples of the doctrine in Valentinian sources, cf. Val. Exp. 
22.23-24; 37-28; Irenaeus, Haer. 1.1.1, 1.2.5; Ptolemy to Flora, in 
Epiphanius, Pan. 33.7.6; Hippolytus, Ref. 6.29.2; and Gos. Truth 
38.32. Cf. also J. Lebreton, *'Ayévvmros dans la tradition philo- 
sophique et dans la litterature chrétienne du Пе siècle,” RSR 16 
(1926) 431—43 and ). Whittaker, “Тһе Historical Background of Pro. 
clus’ Doctrine of the Адвитдстата,? De Jamblique à Proclus (Entre- 
tiens sur l'Antiquité classique 21; Fondation Hardt: Vandoeuvres- 


Genéve, 1975) 193-237. 


51.31-52.2 For whoever ...created him: Here the author contrasts 
the Fatherhood of God, who is truly Father because he is unorig- 
inated, and the secondary “Fatherhood” of ordinary fathers who 
themselves have been begotten. For the terminology of "father and 
creator” cf. Plato, Тіт. 28C and Lewy, Chaldaean Oracles, 340-41. 


51.32 creator (Pwmeq): The form for the nomen agentis used here 
(and at 51.35, 64.21, 68.2), as well as the forms pwme eq (68.4, 
133.31) and p«oMe (115.1), may be either archaic or it may bean 
“etymologizing” back-formation, a variant of AA? pMeq- (cf. Crum 
296a12). Еа. рт. (I. 31) comment on the distribution of these various 
forms, since the archaizing forms appear primarily in the first eigh- 
teen pages of the tractate and again at the end. They suggest that the 
scribe's archetype had рсомед throughout, that the scribe regularly 
copied the form at first, then tended to use either the etymological 
ромє ед or the “modern” peq, but finally, out of fatigue, simply 
followed his archetype. 


51.35 to be (NTqawme): Cf. 51.2 and the discussion of the conju- 
gation base there. 


52.4 the Totalities (<мі>птнрда): The plural pronominal object in 
хпаоу and тсемаүоү suggest that the preposed object here 
should be plural and “Тһе Totalities” is the normal way of referring 
to the emanations of the supernal world in this text. It is, however, 
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possible that the singular, “the All” is correct. Note the similar formu- 
lations at Gos. Truth 19.7-8. 


52.5 | Пе 15 the one who (емтад єт-): The construction is unusual. 
It seems best to understand it as a form of the “cleft sentence” pattern 
with the object, rrrHpq, preposed, (Cf. Н. J. Polotsky, “Nominalsatz 
und Cleft Sentence im Koptischen,” Or. 31 [1962] 413-30 [=Collected 
Papers, 418-435]. See especially #9.) The form entag is to be un- 
derstood simply as an orthographic variant of NTAq. 

The form entag could also be circumstantial, and it is apparently 
taken in this way by ed. pr. (Fr. and Ger.). That construal, however, 
would mean that mTHpq is the subject of оүтархн me апа оүзт- 
дан тє, which is highly unlikely. 

The interpretation of the construction as a cleft sentence with 
емтад as subject, against the interpretation of ed. pr. (Eng.), is 
supported by the form of the relative €Tra2-, which is used properly 
where the subject of the relative clause is equivalent to the antecedent. 
Cf. Till, Dialektgrammatik #351. 


52.7-10 Тһе syntax in these lines is difficult. The primary con- 
struction is the contrast marked by оү MONON- AAAA. хє in 52.7 
seems to be the introductory particle used in this text. The phrase 
ETBE TEE! OyaTXTI Aq Ne is parenthetical. Note that іп 52.35-38 
It is explained that the predicates ^without beginning and without 
end" are applied to the Father because he is unbegotten and immortal. 
À similar statement may have stood in the Greek original of this pas- 
sage; "Мої only is he without beginning and end, because he is im- 
mortal and unbegotten, but...” If so, textual corruption or the Coptic 
translator has confused the original relationship of the clauses. Cf. the 
account of Valentinianism in Irenaeus, Haer. 1.1.1. 


5211 eternal (aNH2€ тмет): This unusual expression is also 
found in Manichaean Subachmimic, e.g., Man. Ps. 154.16-17, 
203.17, Man. Кері. 128.1-3, 135.2-3, 162.28-29. The word амноє 
itself means “forever.” The etymology of тмет is disputed. A. Volten 
(“An Egyptian Text in Greek Characters,” Studia Orientalia Ioann: 
Pedersen [Hauniae: Munksgaard, 1953] 366) suggests a derivation 
Пот dmd, “totality”; J. Osing (Der spátügyptische Papyrus ВМ 
10808 [Agyptische Abhandlungen 33; Wiesbaden: Harrassowitz, 
1976] 239) suggests dmdy:t, “(bestimmte) Zeit." Kasser (ed. pr., I. 32) 


224 NAG HAMMADI СОРЕХ 1,5 


makes the unlikely suggestion that the word is a qualitative of том 
(Crum 412b). Whatever the etymology, the word clearly functions to 
emphasize амноє. 

existence: The translation of these phrases, and the similar phrases 
in 52.23-25 is somewhat interpretive. Literally, they read, “that 
which (or in which) he is eternally, and in what he is, and in that by 
which he is established and in that by which he is great.” 


52.12-14 in his identity ...is great: These phrases are more proper- 
ly taken as a continuation of Мпетда)ооп MMaq, with ed. pr. 
(Ger.), than as a new predication, with ed. pr. (Fr. and Eng.). The 
translation of the latter editors “He is who he is, etc." would require а 
Coptic construction of the form NTAq тєтє NTAq пе. For the trans- 


lation “identity,” cf. the note to 51.10-11. Note that the me’s in lines 


12 and 14 are superfluous, a syntactical feature found frequently in 
this text. 


5212 by which (MMaq): Here and in the following line the prepo- 
sitional phrase is taken as a resumption of the relative with an instru- 
mental force, with ed. pr. (Fr. and Ger.). Ed. рт. (Eng.) take the first 
Ммад as an object marker, which is impossible after the qualitative 
CMANT. 


52.14-15 he (NTAq): The pronoun is emphatic, no doubt as a trans- 
lation ої aùros. Cf. 76.27-28. The formula for the divine self-identity 
used here is exactly that used by Numenius, fr. 6 (—Eusebius, Praep. 
evang. 11.10.7): civar бе атХобр kat ағадоіотоу kat еу idea тії айт] 
каї pyre éÜeAovatov eEicracba Tis таътдтттоѕ иб" vd érépov 
просагаукабєства. Cf. Plato, Rep. 380E. As Thomassen (VC 34 
[1980] 372) notes, a similar formula appears in the Latin Asclepius 30 
(Nock-Festugiére 338:18-21), “ipse enim in se est et a se est et circum 
se totus est, plenus atque perfectus, isque sua firmitas est nec alicuus 
impulso [nec] loco moveri potest.” 


52.15 that by which he is (nerqoei Ммад): The prepositional 
phrase could also be taken as the м of equivalence after ові. See also 


52.25. 


5210 he has not had (epeaqxi): The unusual verbal prefix here, 
is probably a perf. II, emphasizing the object of the verb. 
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52.21-22 unchanged (е(м|те<м>дввізіт): The text is corrupt 
and must be emended. In the 77. Trac. the phrase TEEI T€ Өс is 
most usually followed by a relative clause (e.g., 56.30, 57.13, 61.33) 
and that emendation is preferable here. 


52.22-26 from his existence... greatness: These phrases repeat, in a 
somewhat altered form, the formula for the invariable self-identity of 
the Father used in 52.11-14. 


52.26 greatness: For this term as a quality of and designation for the 
Father, cf. Ap. Jas. 15.25-26; Gos. Truth 42.13-14; Irenaeus, Haer. 
1.2.2; and Epiphanius, Pan. 31.5.4, 6.2. 


52.29 reduce (ба х.4): In this context we would expect the status 
pronominalis бл.х ва. The form in the text may be an error, or just an 
orthographic oddity. Note that в and д are frequently interchanged in 
Ше Tri. Trac. 


52.30-32 since this is so in the fullest sense of the truth (етп АН 
TEEI те 2N OYMNTXAEIC MMHE): The syntax here is difficult, and 
it may be that the text is corrupt. Тһе simplest emendation would be 
from Ммнє to TMHE and the passage would be translated, “since this 
in the fullest sense is the truth,” but then the вте in lines 31-22 
would be difficult to construe. It would have to be taken as a mis- 
translation of a Greek ті introducing a clause in apposition to TMHE. 
It is also possible to take the problematic phrase as a parenthetical 
remark as in the translation. 


52.33 clothing (тоовге2в-вюод): The form must be the quali- 
tative of t with the pre-pronominal form of the preposition 21. One 
would expect the division тєтє 26610964. 


52.36 | without a beginning: Cf. 52.6—10. 

53.5 sweetness: This quality of the Father is a frequent topic in 
Valentinian theology. See Irenaeus, Наєт. 1.2.2; Val. Exp. 42.12-13; 
Gos. Truth 24.9, 31.20, 33.33, 41-3, 42.8. Note the particularly strik- 
ing application of this notion below, 56.15, 57.29 and 72.6-14. 


53.0 good: The perfect and absolute goodness of the Father 15 af- 
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firmed in other Valentinian sources, fr. 2 ої Valentinus himself (in 
Clement of Alexandria, Strom. 2.20.114,6), Ptolemy to Flora 7.5 (Epi- 
phanius, Pan. 33.7.5), Val. Exp. 23.34, and Gos. Truth 40.26-20, 
42.3-8. | 

In his commentary to the letter of Ptolemy (Sources chrétiennes 24; 
Paris: Editions du Cerf, 1949, 96-97), Quispel suggests that this doc- 
trine may reflect a gospel tradition like that of Matt 19:17. As ed. pr. 
(I. 314-315) point out, the theological formulation here probably 
reflects the position of Platonism, where the good is the ultimate 
principle. The doctrine is rooted in Rep. 508D. Plotinus develops the 
doctrine at length in Enn. 2.9, 5.5 and 6.9. Cf. also Albinus, Didas. 
10.3. Note the discussion of the principle in Origen, De princ. 1.12.13. 

The goodness of the Father is commonly affirmed by other Gnostic 
sources, e.g., Cerdo (Irenaeus, Нает. 1.27.1) and the Peratae (Hippo- 
lytus, Ref. 5.12.2). Marcion, of course, drew a sharp distinction be- 
tween the good, transcendent God and the merely just creator. (Ter- 
tullian, Adv. Marc. 1.17). 


53.8-9 опе filled with all his offspring (петмн2 ABAA мҳпо): 
The qualitative of the verb Moy2 with a noun is frequently used to 
translate a Greek adjective (Crum 208b). Hence the original Greek 
may have been zavroyevys, тауаретде, тауабюов, vel sim. For affir- 
mations of the fullness of God, cf., with Thomassen (Tripartite Trac- 
tate, 225), Philo, Spec. 2.53 and CH 9.4. 


53-13-14 it may be discovered (єүмлбмтс є-): The 
circumstantial following the verb біме plus pronominal suffix 15 an 
object clause. Cf. Till, Koptische Grammatik #420, and Crum 820b. 
Cf. 60.33, 67.32, 70.9, 107.23, 126.6-7, and 132.30. 


53.14 1% indebted (єунтєд): For this construction of OyNT’, 
where the object marked by є- indicates the person who owes a debt, 
and the subject, here q, is the person to whom the debt is owed, d. 
Crum 48lb. For a further example, cf. Gos. Thom. 64. 


53-15-16 unreachable (єумауаа» хавед): That is, the Father is 
not affected by his giving. The conjugation base, € y Ma y, is unusual. 
It is probably a circumstantial of the neg. cons. with the pronominal 
element reduplicated. 
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53.17-18 wealthy: ‘The notion that God’s being naturally overflows 
and produces the plenitude of being is repeated аі 56.9-18, 59.36-38, 


мо Óo.r-1 5, and 93.27. This idea of the procreative abundance of God 


originated with Plato, 72m. 29Е and was important to the Neo-Pla- 
tonists. Cf. А. О. Lovejoy, The Great Chain of Being (Cambridge: 
Harvard, 1956). The “principle of undiminished giving” was also de- 
veloped in the middle Stoa. Cf. E. R. Dodds, Proclus, The Elements of 
Theology (and ed. Oxford, 1963) 213-14. For middle Platonic attes- 
tations, cf. Philo, Op. mun. 21, Gig. 25; Albinus, Didas. 10.3; and 
Seneca, Ep. 65.10; see also Horst and Mansfield, Alexandrian Pla- 
tonist, 11, n. 31a. In addition to the Christian texts cited by Dodds, cf. 
Justin, Dial. 61 and Tatian, Or. ad Graec. 5. At Nag Hammadi, cf. 
Soph. Jes. Chr. ПІ.4:97.1, Gos. Truth 18.38, and Treat. Res. 49.37. 


53-19 at rest: On the “rest” of the Father and the Son, cf. 58.36-38. 
The Father himself is described as “rest” in 55.17. 


5221  X€...6€: The compound particle is frequently an indication 
of the introductory xe. 


53-23 that: Here xe is the final conjunction, probably equivalent to 
the Greek ws, the correlative of which, o?7«s, is probably translated 
by the NT€€12€ of 53.21. This understanding of the Coptic corre- 
sponds to that of ed. pr.(Eng.). It is unnecessary to suppose, with ed. 
рт. (Ger.) that something has been omitted after NTT A €iH. 

no one else: For the emphasis on the singularity of the Father, cf. 
51.8-0, 53.36-37, 57.40—58.4. Contrary to the teaching of Valentinus 
(Irenaeus, Haer. 1.11.1), and Ptolemy and his disciples (Irenaeus, 
Haer. 1.1.1), who speak of a primal dyad, in which Sige participates 
with the Father in the first act of generation, this author insists on the 
Father's absolute solitude in that act. Like the author of Val. Exp., 


. this teacher explains that the presence of silence in no way compro- 


mises the Father's absolute transcendence. For discussion and refer- 
ences, see 55.36-37. 

The solitary Father who is active at this level of being contrasts 
with the Logos who, іп 100.31-35, organizes the non-Pleromatic 
world through a Demiurge. 


53.24 place: The lack of a place in which God finds himself is a 
common affirmation. Cf. Justin, Dial. 127.1-2, and Teach. Silv. 
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99.29-100.12. Contrast the dictum of Philo (Somn. 1.183) that God 
may be called “place” because he contains all things. For Valentinian 
speculation on the subject, cf. Exc. Theod. 34-39. On the general use 
of the term, cf. W.R. Schoedel, ““Topological’ ‘Theology and some 
Monistic Tendencies in Gnosticism,” Essays on the Nag Hammad 
Texts in honor of Alexander Bohlig (NHS 3, ed. M. Krause; Leiden: 
Brill, 1972) 88-108. Cf. also, Gos. Truth 22.25-26 and Plotinus, Enn. 


5.5.8-9. 


53.25 he has gone forth: The emendation of the perf. I to а circum- 
stantial is unnecessary. The perfect is asyndetically coordinated with 
the circumstantial eqayoon. Cf. Schenke, ZAS 105 (1978) 137. 


53.26 he will go: As ed. pr. (I. 288, relying оп W. Till, “Beiträge” 
107-224) point out, two verbs are to be distinguished, моүоү? 
(Crum 235b; Kasser, Compléments, 39b) meaning’ “turn” and 
моү?є, ма2-, NAY2~, мно (Crum 2416; Kasser, Compléments, 39b) 
“repel, separate.” Forms of both are often confused. The latter verb 
can often be used in a pregnant sense meaning “conversion.” See the 
index, sub voce. 


52.28 model: The denial that the Father used any archetype in his 
productivity activity is no doubt directed against doctrines derived 
from the Platonic tradition according to which the creator used the 
model of the ideas. Cf. Plato, Тт. 27 D-29E. The doctrine of this text 
corresponds to the development in middle Platonism which held that 
the ideas were in the mind of God and not outside him. Cf. Albinus, 
Didas. 9.1-13, Seneca, Ep. 65.7, and see the discussion by R. M. 
Jones, “The Ideas as Thoughts of God,” CP 21 (1926) 317-26; 
A.N.M. Rich, “The Platonic Ideas as the Thought of God,” Мпе- 
mosyne 4.7 (1964) 123-33; Kramer, Ursprung, 21-28; Lewy, Chal- 
daean Oracles, 316-28; and Dillon, The Middle Platonists, 29, 95, 
201. This development is also found in Philo’s speculation on the 
relationship of God and the ideas. Cf. Н. A. Wolfson, Philo (2nd ed.; 
Cambridge: Harvard, 1968) vol. І, 200-217. The problems of inter- 
preting Plato and of relating God and the “ideas” also occupied ortho- 
dox church Fathers. Cf. Wolfson, Philosophy, 257-286. It is signifi- 
cant that some heresiologists suggested that Gnostic doctrines of the 
aeons were derived from Platonism. (Irenaeus, Нает. 2.16.1-2; Ter- 
tullian, De anima 18; and see Krámer, Ursprung, 225-30). Irenaeus 
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explicitly challenged the Gnostics to clarify whether the aeonic world 
was made by God “out of himself” or received from some “power 
above him." The statement in the Т?з. Trac. may be a response to just 
such a challenge. 


53.31 material: Тһе denial that God utilized any pre-existent 
matter may also refer to the Platonic doctrine that the Demiurge 
simply gave form to pre-existent matter (Тіт. 51A-52C). Here the 
Tri. Trac. is in conformity with orthodox theories of creation ex ni- 
hilo. Cf. Tertullian, Adv. Hermog. 21.2 and Clement of Alexandria, 
Prot. 4.63.3. On the topic in general cf. J. Pelikan, The Emergence of 
the Catholic Tradition (100-600) (Chicago: University of Chicago, 
1971) 35-27. Note, too, the doctrine of creation by the non-existent 
god from the non-existent in Basilides (Hippolytus, Ref. 7.21.4). The 
doctrine that God needs nothing for his creative activity is also found, 
as ed. pr. (I. 315) note, in the Ap. John CG IIL,r6.1 and BG 25.8. 
Contrast further the Platonic position defended by Plutarch, De апі- 
mae procreatione in Timaeo 5. 1014В. 


53.36 co-worker: See the note to 51.12. Cf. also Philo, Op. mun. 23. 


53.38 to say: As Schenke (245 105 [1978] 137) points out, the 
inflected infinitive here probably serves as the subject of the nominal 
sentence, the predicate of which is OyMNTATCBW те. For this usage, 
cf. Till, Koptische Grammatik, #336, Ed. pr. interpret the infinitive 
as a final clause, but that is clearly unsatisfactory. 


53.39 but (one should speak of him) as: The sentence is no doubt 
elliptical, but where the ellipse falls is unclear. One might also assume 
that a verb of saying is understood before the xe of 54.2, which would 
then not introduce an independent paragraph. It might also be possi- 
ble to take the емтад of 54.1 as an orthographic variant of NTAq (cf. 
52.5), and translate “Rather, as good, faultless, etc., he by himself is 
the Totality." 


541 the Totality (rrrHpq): Cf. 52.4 and Gos. Truth 19.8-9. 


54.) names: See the note to 51.14-15. The discussion here enters а 
new, epistemological phase, wherein the inadequacies of the names 
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applied to the Father are emphasized. This is a key theme in this text, 


СІ. 65.39-66.5, 73.14-18,74.2-5. 


54.7-8 magnifying (вүоүзеівеі): The circumstantial converter 
in this form, Є YOY, is written with the full orthography characteristic 
of this text. The verb form АЄІЄЄ! is probably the equivalent of Std. 
Sah. АТАТ (or әвізеі). In that case it is the infinitive, although the 
parallel expressions use the qualitative (mPeiwoy вүтаеідеіт). 
Perhaps the form is an error for the qualitative a €i. In their index 
(s.v. Oo ya €i) ed. pr. connect the form with oye but, given the final ei, 
this is morphologically unlikely. 


54.9 glory: Glory given to the Father, even with inadequate termi- 
nology, is viewed favorably in the Tri. Trac. Cf. 63.2-4, 17-18; 64.20; 
65.39-66.6; 68.4, 29-36. The urge to glorify the Father can, however, 
have disastrous consequences. Cf. 76.5-12. 


54.12-23 This passage emphatically declares the incomprehensibil- 
ity of the highest God, a doctrine widespread in Hellenistic theology. 
Cf. E. Norden, Agnostos Theos (Leipzig; Teubner, 1913; reprinted, 
Darmstadt: Wissenschaftliche Buchgesellschaft, 1971); R. Bultmann, 
“ayvoew,” TDNT 1 (1964) 115-121; and Festugiére, La révélation, 
vol. 4. Contrast the negative theology in Albinus, Didas. 10.4-5, 
which asserts that God 25 comprehensible. 

For other middle Platonic texts stressing the difficulty of knowing 
the first principle, cf. Maximus of Tyre, Diss. 11.8-12; Numenius, fr. 
22; and Clement of Alexandria, Strom. 4.24.155,2. See also the discus- 
sions by E. К. Dodds, “Numenius and Ammonius," Les Sources de 
Plotin (Entretiens sur l'Antiquité Classique 5; Vandoeuvres-Genéve: 
Fondation Hardt, 1960) 12; J. H. Waszink, *Porphyrios and Numen- 
los," Porphyre (Entretiens sur PAntiquité Classique 12; Van- 
doeuvres-Genéve: Fondation Hardt, 1966) 41; J. Whittaker, 
"EHEKEINA NOY KAI OYXIAZ," VC 23 (1969) 91-104; S. К. С. 
Lilla, Clement of Alexandria (Oxford, 1971); Horst and Mansfeld, 
Alexandrian Platonist, 11; Dillon, The Middle Platonists, 156; and 
Lewy, Chaldaean Oracles, 328. 

For the doctrine of God's incomprehensibility in Gnostic texts, d. 
Gos. Truth 17.7-8, on which see J. E. Ménard, L’Evangile, 79-80; 
Exc. Theod. 7.1, where the Father, being @yvworos, is known only to 
himself. In the act of self-knowledge he produces Monogenes as in 
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Tn. Trac. 54.40-41. Cf. also Eugnostos СС ПІ, 3: 71.14-72.17 апа 
Ap. John, CG II,r:3.5-4.15. The most radical affirmation of divine 
transcendence is found in Basilides, in Hippolytus, Ref. 7.20.2-21.1. 
Cf. Kramer, Ursprung, 234-38. 


54.20 greatness: The “immeasurable greatness” is a designation of 
the Father in Gos. Truth 42.14. As ed. рт. (I. 316) note, то меуебос is 
a designation for the Father in Irenaeus, Haer. 1.2.1 and in Hera- 
cleon, fr. 8 (Origen, In Joh. 6.39). Cf. also Ap. Jas. 15.25. 

depth: In the system of Ptolemy according to Irenaeus, Haer. 1.2.2, 
the greatness of the depth (Вабов) and the inscrutability of the Father 
cause Sophia to fail in her attempt to know him. Cf. also Hippolytus, 
Ref. 6.30.6; Exc. Theod. 29; and Gos. Truth 22.25, 35.15, 37-8 and 


40.27. 


54.23 will: The parallel with “depth” and “height” in the preceding 
lines suggests that oywaye here may be rendered as “distance” (Kas- 
ser, Compléments, 77b). However, the motif of the Father’s powerful 
will is prominent in the Tri. Trac., e.g., 55.35 and 71.35, as ed. pr. (І. 
289) note. Hence, the spatial metaphors of the previous two lines may 
not be continued here. Cf. the series of similar terms at 55.25-26. 


54.25-26 touch (2ioye...NTOOTC 2N): This construction is unu- 
sual. The verb 21оүв normally means “to strike." 21тоот= (or 20Y 
тоот» AA?) can mean “to lay hand to,” hence “undertake” (Crum 
732b, 734b). In either case, there is no other attestation of the use of 
the verb with the preposition 2N. The etymological meaning of “lay 
hand on” is probably operative here, hence the translation “touch.” 
This interpretation is supported by the following phrase. For the no- 
tion that the transcendent God does not touch anything, cf. Philo, 


Spec. 1.329. 


54.26 joined (Нсх?тре): The verb is probably ап A? form of 
әтер “be joined, doubled," with a metathesis of the 2. Another 
possibility is that the form is connected with отор (отар AA?) 
“necessity,” (Crum 726b) ог 21 (Crum 722b). It would then be 
translated “nor is it constrained.” 


54.28 constitution: Cf. Gos. Truth 41.6-7. The term has conno- 
tations of firmness and establishment, appropriate for the unchange- 
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able being of the Father. The phrase is probably a preposed object of 
оунтєд. 


54.29-30 face: The Father himself has no visible face or form, but 
that by which he reveals himself does. Cf. 86.28, 93.30. 


54.33 If. Ed. pr. (I. 289) suggest that the conjunction єа)ҳє may 
be an exclamation. However, the expression in the following line, 
“then the matter follows it,” clearly introduces the apodosis of a condi- 
tional sentence. 


54-37 thing: In this series one would expect “eye.” Ed. pr. (I. 289) 
suggest that the text (2ws) may be corrupt for 2w, “face,” which 
would be a slight improvement. 


54.38 ineffable: Cf. 55.14; 56.3, 26-27. Valentinian theologians, 
like their orthodox counterparts, frequently assert that the Father is 
ineffable. See Val. Exp. 24.39; 29.31 and Irenaeus, Haer. 1.11.1. 


54.39 hand: Ed. pr. note the parallel іп Gos. Thom. 17, a form of 
the proverbial saying found in 1 Cor 2:9. See also Pr. Paul A.24-27. 
As ed. pr. also note, it is unnecessary to see an allusion to this saying, 
since the impalpability of God is a common affirmation of negative 
theology, e.g., Minucius Felix, Octavius 18.8. 


55.3-4 conceive of: On the self-consciousness of God in this tractate 
and in Origen, see Puech-Quispel, VC 9 (1955) 85-90 and Thomas- 
sen, ИС 34 (1980) 363. Cf. also Exc. Theod. 7.1-4. The doctrine that 
God is simply self-consciousness reflects the Aristotelian formula, 
Meta. 1072b13-30, where God is defined as mind contemplating it- 
self. That Intellect (vods) is the highest principle is a common doc- 
trine in middle-Platonism. Cf. Albinus, Didas. 10.2. The same doc- 
trine appears in the third-century pagan platonist Origen, mentioned 
in Proclus, Theol. Plat. 2.4 On Origen, cf. A. Н. Armstrong, Cam- 
bridge History of Later Greek and Early Medieval Philosophy (Cam- 
bridge 1967) 198-200; see also Horst and Mansfeld, Alexandrian 
Platonist, 11—12. 


55.4 to see himself (aney apey): The confusion between y and q 
as suffix pronouns, common in this text, is found elsewhere. Cf. Till, 


| ШІП) 
du 
da T 


ІШ 
т 
її 
iw loth 
“ae hes 
ГІ 
ahh 
ш; 
ain he te 
‘Date en 
Sad te 
ШҮ 


t Їй 


ДЫШ iN 


Lae (1 S 


см 
RU 


LOD eq 
t и 
Ке: 


0 it ӯ 
Те (ЖС 
ШШ 
quar 
«ТЕ 
1 
Ast 
Py 
eld div 


pt 
it 


THE TRIPARTITE TRACTATE 51.1-128.27 233 


Die gnostischen schriften des Papyrus Berolinensis 8502 (2nd ed.; TU 
60; Berlin: Akademie, 1955) 12. 


55.5 he alone 15: The pronoun entaq is probably the anomalous 
form of NTAq also found at 52.5, although here it may be possible to 
understand the form as a circumstantial conversion of a cleft sentence, 
to be translated, “since he alone is, etc.” It would then be difficult to 
locate the main predication in this part of the sentence. 


55.8 form (формн): This may be an unusual Latinism (forma). 
The text, however, may be corrupt for морфн. Cf. 61.11 and Gos. 
Truth 27.20. 


55.14 imcomprehensible: Ed. pr. (Eng.) suggest that this translates 
the Greek йхарттоє, “unlimited,” metaphorically *incomprehensi- 
ble." Cf. Gos. Truth 20.3. 


55-15 sustaining and joyous (єүтрофн...єүоүмлд): The є in 
both words should probably be understood as the circumstantial con- 
verter (with ed. pr. Ger.), although € y could be an orthographic vari- 
ant of oy. In that case there is simply a series of predications, ^He is 
sustenance, he is joy, etc.” (thus ed. pr. Fr. and Eng.). 

Ed. pr. (1. 316) note the use of the term трофт by Heracleon, fr. 31 
(Origen, Jn Joh. 13.38), in connection with the terms дєАтџа and 
дораш which appear in lines 34-35 below. In the fragments of 
Heracleon the term трофт is used as a synonym for Bp@pa in John 
4:34. There seems to be no allusion to that verse here and the similar 
collocation of terms may be accidental. Note the repeated occurrence 
of the term трофн in the fragmentary passage, Val. Exp. 44.20, 22, 


35: 


55,20 transcends (qNe2ce A2PHi): The verb normally means “to 
awake, arise, awaken or raise up.” The parallel expressions in lines 
21-24 indicate that the verb must here mean “transcend” or “surpass.” 
The original Greek was probably some form of дра Воо. This verb 
frequently means “transcend” or “surpass” in patristic Greek (Lampe 
94b), and it is translated into Coptic by мегсе егрәі (Crum 245b). 
Hence, the speculation by ed. pr. (I. 31) on a Semitic prototype is 
unnecessary. 


55.21-23 transcends all wisdom, etc.: Cf. 129.22-23. 
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55.29 greatness: The noun appears to be the subject of an adverbial 
sentence with epoq (line зо) as the predicate. Such a use of epoq as 
a predicate is, however, quite unparalled. Perhaps a verb has been lost 
from the text before epoq. 


55.29-30 | which I already mentioned: This simply refers to the 
whole preceding discussion in which the transcendence of the Father 
has been stressed. 


55.35 his will: On the Father's will to be known, cf. Exc. Theod. 
7.1—4. As ed. pr. (1.316) note, the Father's will and power are con- 
nected by Heracleon, fr. 31 (Origen, /n Joh. 13.38). The will of the 
Father is also important in the Gos. Truth 22.10, 34; 24.2; 30.36; 
33.34 and especially 37.4-34. Val. Exp. 36.32—38 offers a different 
formulation. Thomassen (VC 34 [1980] 272, n.19) also relates the 
notion of the Father's will to the Hermetic BovAy and the дора of 
the Chaldean Oracles. Cf. CH 1.8. 


55.37 silence: The form with the feminine suffix is unusual. More 
common would be ka род. As noted above (51.8—9, 53.23), while our 
author accepts the common Valentinian formula that the Father 
reposes in silence, he opposes the view of Valentinus, Ptolemy and 
others who understand silence as a hypostasis. Instead, apparently to 
protect the absolute transcendence of the Father, he interprets the si- 
lence as a quality of the Father's solitary existence. Cf. also Hippo- 
lytus, Ref. 6.29.5. 

The term Sige would suggest to a Valentinian reader that hypo- 
static being who forms the primal dyad with the Father. Possibly to 
avoid alluding to this hypostasis, the author avoids the explicit Greek 
name and uses its Coptic equivalent, but with the feminine suffix. 
Similarly, Val. Exp., which agrees with the Tri. Trac. on this issue as 
on others, refrains from using сігн and adopts k a pcoq, equated with 
сбра2т, “tranquility” (Crum 389b). Cf. Val. Exp. 22.21-24. 

In both Val. Exp. and Tri. Trac. 57.6-7, silence occurs along with 
wisdom and grace, not as hypostases, as in Irenaeus, Haer. 1.1.1, 
1.11.1, but as attributes of the Father and the Son. 


56.1-16 The syntax in these lines is complex and ambiguous. The 
most satisfactory construal, proposed by Thomassen (VC 34 [1980] 
збо), is to take eqxrro in line 2 and едеіме in line 9 as second 
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tenses. Alternatively, the two verb forms could be read as circumstan- 
tials, both modifying the preposed pronominal subject (Nraq) of a 
cleft sentence (петмттаҙа, line 7). 


56.2-3 begets himself (eqxx по ммад): That the object is reflexive 
here is indicated by the preposed reflexive pronoun in line r. 


56.3-4  self-begotten: As ed. pr. (I. 290) notes, this phrase probably 
translates a Greek word such as avroyevyytwp or адтоуєртів. It 
might be possible to construe the text without emendation, by taking 
the € as a preposition and not as the circumstantial converter. Trans- 
late, "аз one begetting himself alone." 

For the language of divine self-begetting in antiquity, cf. J. Whitta- 
ker, ^The Historical Background of Proclus' Doctrine of the 
Адвитдстата, De Jamblique à Proclus (Entretiens sur l'Antiquité 
Classique 21; Vandoeuvres-Genéve: Fondation Hardt, 1975) 193- 
237. Whittaker shows a development from the Stoic notion of the self- 
creating universe, to the notion of the self-creating, transcendent dei- 
ty, common in the early centuries of the Christian era, to a notion of 
self-creating secondary deities, found in various Gnostic systems. The 
Tn. Trac. is closest to such accounts of self-generation as the doctrine 
attributed to Simon Magus in Hippolytus, Ref. 6.18. Note also the 
doctrine of Noetus criticized by Hippolytus in Ref. 9.10. This *Filio- 
patrian Monarchianism" was, of course, subsequently associated with 
Sabellianism. 


56.8 | admiration (reqeayma): Neuter Greek nouns in -pa аге 
normally treated as masculine in Coptic. Cf. Till, Koptische Gram- 
matik #76. Hence meqeayma would be expected here. This ano- 
maly led ed. pr. (Ger.) to suggest their emendation NTe€q«xi». 
Rather than emend the text, it seems simpler to assume that the 
author treats the gender of да?ра in an unusual way. The author may 
have assumed that the noun ending in a was feminine. The genitive in 
Тед is objective. *His admiration" is the admiration due to him. 


56.11-15 | boundlessness .. . sweetness: Cf. Gos. Truth 24.8—9. 
56.15 untasteable (маттатс): This probably derives from Twne, 


"taste" (Crum 4232), as ed. pr. (Eng.) suggest, and not from фп, 
“count” (Crum 526a), as ed. pr. (Fr. and Ger.) maintain. 
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56.16 projects himself (ка»...єорні): The verb means literally 
“put, lay down." The qualitative кн (клат A?) e2pai regularly 
means “exist,” cf. 56.24. The verb here must mean “to bring into 
existence,” or in this context, “to project.” 


56.24 Son: The result of the Father's self-productive activity is 
finally made explicit. As ed. pr. (1. 317) note, the generation of the Son 
in the system of this text is distinctly different from the generation of 
aeons subordinate to the highest God in mythological Gnostic systems, 
where the initial act of generation is an erotic act of a male-female 
pair. Cf. Ap. John or the Valentinian systems described in Irenaeus, 
Haer. 1.1.1 and 1.11.1. A similar attempt at “demythologizing” is 
found in Val. Exp. 22.30-23.31, where the Son is produced by the 
Father as a Monad and in the western Valentinians of whom 
Hippolytus reports in Ref. 6.29.5-6. 


56.31 Ле exists in him: The translation takes MMaq to be locative, 
equivalent to St. Sah. конта. Emendation to ММАС is unnecessary. 


Cf. 59.7. 
56.32 in the way we mentioned earlier: Cf. especially 51.28. 


56.33-34 in whom he knows himself. The antecedents of the pro- 
nouns here are problematic. The fact that the pronominal subject is 
expressed in the relative clause suggests that its antecedent is different 
from the antecedent of the relative clause, ттт, which is in fact re- 
sumed in the first MMaq of line 34. Thus Ше q in rrerqcaywe 
probably refers to the Son. The pronominal subject of the following 
relative clause refers again to the rrico of line 32, as do the possessive 
pronouns in 56.27-28 and 57.1. Cf. also the Marcosian account of the 
word who shows the Father what he is (Irenaeus, Haer. 1.14.1) 


571  €eTe[][..].n[..]: Ed. pr. here restored n(i]k[co agpuil, “the 
form,” “le fondement," “die Grundlage." Although a word with such а 
meaning is appropriate here, that precise restoration cannot be cor- 
rect. The traces interpreted as rr and к both consist of ambiguous dots. 
А fragment preserved on an old photograph clearly shows the remains 
of what is most probably a rr toward the end of the line. 
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57.5-7 silence... grace: The items mentioned here are independent 
hypostases in the system of Ptolemy (Irenaeus, Haer. 1.1.1). Here 
they are attributes of the existence of the Father and Son. The 
emphasis on the proper application of these terms (57.6-7) suggests 
that the author of this text, like the author of Val. Exp., is consciously 
reinterpreting elements in earlier Valentinian theology. Cf. 55.37. 


57.6 if it is designated (eywamoyTe арас): The conjugation 
base is problematic. Ed. pr. (I. 30) suggest that it is a praes. cons. II; 
ed. pr. (Eng.) translate as if the form were a circumstantial of the 
praes. cons. That interpretation is not impossible; however, the form 
can easily be understood as an A? conditional. 


3. The Son and the Church (57.8-59.38) 


In the system of this text, the highest level of being is occupied by 
the absolutely transcendent and unoriginated Father and the beings 
which proceed from him. The first of these is the Son, who is equal to 
the Father in all respects except for the fact that he is dependent on 
the Father (57.8-58.18). The Father and the Son together produce 
the Church, the *aeons of the aeons" (58.19-38). The life of the 
Church on that highest level of being is then briefly described (59.1- 


38). 


5712 apart from: For this translation of Ncwg, cf. Auth. Teach. 
32.25. 


57.14 exists in the proper sense: The Son exists in the fullest sense 
qua son, as the following clause explains. He is dependent on the Fa- 
ther, but is the unique Son. 


5716-17 after whom no other son exists: 'The Coptic text as it 
stands is distinctly odd. It might be defended by construing MNNCWq 
in line 17 with NajHpe and not with сооп. It could then be trans- 
lated “апа no other Son after him (i.e., the Father) exists before him 
(i.e., the Son),” but the text goes on to affirm that the Son is an “only 
Son” because no other Son is after him (lines 21-23). This suggests 
that the phrase 2aT€q2H in line 17 is а dittography from lines 15-16. 
Other suggested emendations of ed. pr. do not yield a sentence with 
normal Coptic syntax. 


238 МАС HAMMADI СОРЕХ 1,2 


5718 firstborn: Equivalent to the Greek тротдтоков (so ed. pr. 
Fr., I. 290) ог mpwroyovos. 


57.21 only Son: Тһе Coptic probably translates the Greek 
povoyevns (so ed. pr., Fr., I. 290). The identification of the Son as 
both “firstborn” and “only son” is significant. In patristic accounts of 
Valentinianism the two terms are used, although usually of different 
entities. “Only begotten” (uovoyevys) is used by Ptolemy of the aeon 
Nous, the third element іп the godhead (or Ogdoad) of his system. СІ, 
Irenaeus, Haer. 1.2.2, 1.2.1., possibly parallel to Exc. Theod. 7.1 and 
Irenaeus, Haer. 1.8.5. The author of Val. Exp., explaining that God 
“has revealed himself in Monogenes,” declares, "ЇІ...саї the thought 
Monogenes" (24.33-37). Later, the same author speaks of “our Lord 
Jesus Christ, the Monogenes" (40.33-34). “First born” (трототоков) 
is used less frequently. In the system described in Irenaeus, Haer. 
1.12.2, it is the epithet of Logos, whom Humanity had produced. 
These are the seventh and fifth aeons in the Ogdoad of that system. In 
Exc. Theod. 33.1, “first-born” is an epithet of Christ, an offspring of 
all the Aeons. As ed. pr. (I. 318) note, there is a somewhat similar 
association of the terms “first born" and “only begotten” in Exc. 
Theod. 7.3, where Monogenes is the name of the transcendent aeon; 
Prototokos, the name applied to Jesus. This association may, 
however, be due to a gloss by Clement of Alexandria who compiled 
the excerpts, as ed. pr. (I. 319) recognize. In that case the Tri. Trac. at 
least shows another example of conformity to orthodox theological 
usage. For examples of that usage, cf. Exc. Theod. 8.2-3, and Origen, 
Con. Cels. 6.48, 64. 


57.24 | his Fruit: In patristic accounts of Valentinianism the Ple- 
roma is said to have a fruit, namely Jesus or the Savior (Irenaeus, 
Haer. 1.2.6, 1.8.5; Hippolytus, Ref. 6.32.1-2, cf. 34.3). This recalls 
some of the language used later in the Tri. Trac. about the offspring of 
the aeons. Cf. 69.18, 37. Cf. also Val. Exp. 34.31, 36.33-34 and In- 
terp. Know. 19.30-34. The Son is called a “fruit” of the Father by the 
Naassenes, in Hippolytus, Ref. 5.9.1, and the Word of the Father is 
similarly described in Gos. Truth 23.35. It is significant that none of 
these texts refers the term "fruit" to the Son. Here the antecedent of 
the pronoun is ambiguous, although the most likely interpretation is 
that the Son has the “fruit” of the Father. Hippolytus (Ref.6.37.7-8) 
preserves a fragment of Valentinus referring to the “fruit from the 
depths," and that is interpreted as “the entire procession of the aeons 
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from the Father." The "fruit" here could have a similar symbolic 
referent, although it could also be a symbol of the knowledge which 
the Son possesses. Cf. 56.33-34 and Gos. Truth 18.25. 


57.24-28 Тһе antecedents of the pronouns in this passage are again 
obscure. The relative in line 25 probably refers to the "fruit" just men- 
tioned and this 15 probably the antecedent of the object pronoun in the 
following clause. The one who desires fruit to be known in line 27 
could be the Son, but it is more likely the Father who, as is normally 
the case in Valentinian texts, wants to be known. Cf. Exc. Theod. 7.1; 
Heracleon, fr. 31 (Origen, Jn Joh. 13.38); and Gos. Truth 19.13. The 
“sweetness” in line 29 may belong to the fruit, or, more likely, to the 
Father. Cf. 53.5, 56.15. 


57.26 Yet (ayw): This probably translates literally a Greek xat, 
which сап be used adversatively. Cf. LSJ 857b, А.П.з. Cf. also 63.20. 


57.29-30  inexplainable (Мат-"тоүгаммес): As ed. pr. (I. 290) 
note, several interpretations of this form are possible. It may be from 
TOY20O (Crum 448b) “add to," or Tazo (Crum 4552) “attain to,” 
followed by the prepronominal object marker, where the в is a һурег- 
correction to an A? form. The verb is more likely a form of oyw2m 
(Crum бода), “answer, repeat.” Іп this case, the т in the prefix has 
been doubled, there has been a metathesis of a and 2, and the final м 
has been doubled. One would expect NaTOya2MC orNATOYA2MEC. 


57.34 Church: In other expositions of Valentinian doctrine, 
Church is one of the eight aeons of the Ogdoad. In the system of Pto- 
lemy (Irenaeus, Haer. 1.1.1), Church is the eighth aeon, the com- 
panion of Humanity. In the variant system described in Val. Exp. 
29.25-35, 30.19, 30.34—55, 31-36-37, Irenaeus, Haer. 1.12.3, and 
Epiphanius, Pan. 31.5.7, Church is still the companion of Humanity, 
but these two constitute the second pair in the second Tetrad. The 
trinity of Father-Son-Church is not precisely paralleled, although the 
Marcosian account in Irenaeus, Haer. 1.4.1-2 comes close. 


57-36-40 Now he who thinks, etc.: The syntax here is difficult. The 
particle бе іп 57.36 indicates that a new sentence begins with the pre- 
ceding substantivized relative clause. neq probably translates an ethi- 
cal dative in the Greek: ôs ау oinrat avrà. The inflected infinitive 
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птроубм probably translates a passive infinitive evpyO7jvat, which 
governs a participial phrase in indirect discourse, па)нрє Eqo, etc, 
For this construction in Coptic, cf. the note to 52.12-14. For the 
nominalized inflected infinitive outside a prepositional phrase, cf. 
Till, Koptische Grammatik, #348. ва? is to be understood as a se- 
cond tense. The pronoun 4 resumes the preposed subject, птроуби, 
etc. Т AQOYN NNAQPN is difficult. Тһе phrase is attested once (Crum 
395a), meaning “respond to.” Such a meaning does not fit the context 
here. The phrase is probably equivalent to Т E2OYN 2N or T е2оүм 
€2pN-, meaning “strike into" or “oppose.” Cf. 89.6 and 84.8, 13. The 
“word” which is “opposed” or contradicted is the immediately 
preceding statement that the Church, like the Son, exists from the 
beginning. There is then an anacoluthon, since the preposed subject 
пєтмєєүє is not resumed, unless the relative пет- is taken as а 
translation of єї ris. The following clause states that there is no con- 
tradiction “bécause of the mystery of the matter." The interpretation 
of the syntax proposed here corresponds to that implicit in the alter- 
native translation suggested by ed. pr. (Eng., I. 391). 


58.3-4 for him alone: Ed. pr. take the pronoun here as reflexive. 
Thus the Father is seen as Father *for himself alone." The Father, 
however, is a father inasmuch as he generates the Son (51.14), al- 
though he is Father in the fullest sense because he is ungenerated. 


58.6-7 brother to himself: The assertion that the Son is a brother to 
himself reaffirms the notion that he is an "опіу Son" (57.19-23). 


58.7-8 | unbegotten and without beginning: Note the “conditions of 
the Son's existence" іп 58.15-16. These are the qualities which char- 
acterize the Father's existence (52.7—9, 36). In these lines the tractate 
is attempting to argue that the Son is different from the Church and, 
hence, an “only Son,” because he shares the characteristics of the 
Father’s existence. In the language of orthodox theology, the Son pro- 
ceeds from the Father eternally. Here the Tri. Trac. may be reacting 
to criticism of the Valentinian theory of emanation made by orthodox 
theologians. Note the insistence on the eternal generation of the Logos 
in Irenaeus, Haer. 2.13.8, 2.30.9, 4.20.3; Origen, De princ. 1.2.2-4, 
4.4.1 and In Jerem. 9.4; and Exc. Theod. 8.1. 


58.9-12 He wonders at himself, etc.: Similar remarks were made 
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about the Father alone in 56.18-22, and in general the restorations 
here are based on that passage. 


58.10 along with (MN): The restoration of га. рт. makes the Father 
the subject of the sentence. Since the passage is basically concerned 
with the Son and the similarity of his mode of existence to that of the 
Father, it is more likely that the Son is the subject. 


5811 him (self) (Neq): A pronoun is to be restored here. The ante- 
cedent may be the Father. Although the pronoun is not explicitly re- 
flexive, it should probably be understood as such, in parallel with the 
preceding clause. Cf. the note to 56.2-2. 


58.12-14 | Не 15 the one of whom he conceives as Son: The syntax 
here is problematic. The pronominal subject of the relative clause 
should indicate that the subject is different from the antecedent of the 
relative. That antecedent is almost certainly the Son. Hence the pro- 
nominal subject of the relative probably refers to the Father. The only 
objection to this analysis is the presence of the reflexive Ммім MMOq as 
the object of P моє. If the object of the verb in the relative clause is in 
fact reflexive, then the text should be emended to net({q}P моєї 
<MMaq> MMIN Мммод. A simple alternative is to assume that the 
reflexive is an error and to delete the Ммім. 


58.14-16 in accordance with the dispositions: As noted above (58.7- 
8), these qualities of being without beginning or end are characteris- 
tics of the existence both of the Father and of the Son. The xe in 
58.15 indicates that the author is citing his own reference to these 
characteristics in 52.7-9, 35-38. The phrases mentioning these сһаг- 
acteristics are not to be construed with what follows, as is done by ed. 


pr. (Eng.). 


58.16-18 Thus is the matter: Contra ed. pr., this phrase should not 
be construed as dependent on what precedes. The є in line 16 is a 
second tense converter, and the emphasis in the sentence falls on the 
phrase Мттірнте. The “matter” is a reference to the whole discussion 
of the Son. The sentence as a whole concludes the remarks on the Son 
whose virtual equality with the Father and superiority to the Church 
have been stressed. That equality, which exists despite the fact that 
the Son is generated, is the *mystery" mentioned in 57.39. What 
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follows contrasts the Church with the Son апа Father, who have 
generated it. 


58.21-22 those which exist: A new sentence probably begins here. 
The subject is the substantivized relative, мєє ETUOON, etc.; the 
main predication is the perf. II Nrayaywne, which emphasizes the 
prepositional phrase “like kisses” of line 24. There follows a loosely 
connected explanation of why the generation of the Church is “like 
kisses.” 


58.22 the Son and the Father (MMaàq' TWHPE MN тиот): The Son 
and Father here seem to be treated as а single entity. Hence, ed. pr. 
(Eng., I. 291) suggest a parallel with the Sabellian term viozarwp. 


58.24 kisses: The “kiss” used here as a metaphor for the generative 
activity of Father and Son may have some background in a ritual 
practice, as ed. pr. (I. 321) suggest. Cf. Rom 16:16, 1 Cor 16:20, 2 Cor 
13:12, 1 Thess 5:26. The striking image of the Father and Son kissing 
and thus producing the Church is unparalleled. Ed. pr. (I. 321) note 
that the Gos. Truth (41.23-34) refers to the union of the emanations 
of the Father with him in terms of an embrace (acrracMoc), and 
that a spiritual procreation through a kiss is mentioned in Gos. Phil. 
59.2-4. One might add the reference іп Eugnostos 81.7-10 to the kiss 
of the angels which produces other angels. 


58.24-29 lıke kisses, etc.: The syntax here again is difficult and the 
text may well be corrupt. The clause seems to be an explanation for 
the use of the image of the kiss. The explanation focuses on the com- 
bination of unity and diversity in a “kiss.” The kisses of many indi- 
viduals share in the unity of a single action, the kiss. Analogously, 
many aeons share a single source, the “kiss” of the Father and Son. 
Thus they constitute a single Church. This explanation is somewhat 
inappropriate to the bare statement of the metaphor: “the aeons have 
come forth like kisses." Either the thought is condensed and the ex- 
pression elliptical or a statement is missing such as, “His unified off- 
spring are like kisses because оѓ...” 

The extant text is corrupt in several particulars, and various emen 
dations are possible. The form eqwoon in line 28 is difficult because 
of the masculine pronominal subject. If, as is likely, this pronoun re- 
fers to the *kiss" it should be feminine, and the form emended to ЄС- 


ТЕ! 


ТШ | 
: ШІ 2. 
r (ші 


ҮҮ 
gh 
at ШІН, | 
udi е0 
ЕЁ 
cris case 
uri. 
^ Перрі 
zimghou 
su her 
т 
tl sod 
i dst 
iud. 
title Oo 
ШЙ 
trad Jode. 


as of th 
Won 
йт 
ЧІ Ono 
З Cf 
1 ul the 4 
^ Шу 
* e че 
Tae Xn. 
Vni 
Ty С 


her, y, 


UIS 
Up. 
bay 
ШТ | 
tur. 


read 
1007: 


mq. 


THE TRIPARTITE TRACTATE 51.1-128.27 243 


шооп. It may, however, be possible to take the antecedent to be 
Mee ye in line 22. Then “what exists is in many kisses" would be the 
same good "thought." Тһе interpretation of mee in line 29 is also 
problematic. It is probably a form of rri “kiss.” Cf. Crum 260a and the 
А form miei, cited by ed. рт. (Fr.). The word may also be an un- 
corrected mistake for the following теві or, less possibly, a form of 
АТАТ (cf. Crum Ib), as ed. pr. (Ger.) tentatively suggest. 


58.31 before the aeons: The relationship of the Church to the lower 
aeons is unclear. The image of the generation (*many kisses") sug- 
gests that the Father and Son produce the rest of the aeonic world, the 
totality of which comprises the Church. In this case, in so far as those 
aeons are unified, they are the Church. Alternatively, the statement 
that the Church existed “before the aeons” may imply that the entity 
generated by the Father and Son is somehow distinct from the later 
aeons. In this case, the “Church” is probably to be understood as the 
archetype or model at this level of being of the “aeons” at the next level 
of being. The application of this principle of model and copy is in fact 
frequent throughout the text and is probably operative here. The two 
conceptions of the relationship of "Church" and *aeons" are not, how- 
ever, sharply distinguished by this text. 

With the second understanding should be compared the common 
Valentinian distinction between the aeons of the Ogdoad, which in- 
cludes the Church, and the twenty-two aeons which are generated by 
the aeons of the Ogdoad. Cf. Irenaeus, Haer. 1.1.1-3. Ed. pr. also call 
attention to the formula 2a өн NNENEQ, про то? aiwvos, Prov 8:23, 
I Cor 2:7 and Jude 25. 


50.3 aeons of the aeons: This phrase recalls traditional liturgical 


.. formulas (Rom 16:27; Gal 1:5; Eph 3:21; Phil 4:20; 1 Tim 1:17; 2 Tim 


418; Heb 13:21; 1 Pet 4:11, 5:11; Rev 1:6 and passim), which were 


, Interpreted by Gnostics as references to the transcendent entities of 


their mythology. Cf. Irenaeus, Haer. 1.3.1. For the connection of these 


. “aeons” and the “Church,” cf. especially Eph 3:21, and Irenaeus, 


Haer. 1.8.4, interpreting Eph 5:32. 

In 67.39 the *aeons of the aeons" are said to be those who came 
forth from the Son, a formula which supports the second understand- 
ing of the relationship of “Church” and “aeons” suggested above 
(58.31). Cf. also Gos Eg. CG Ш,2:41.5 and IV,2:50.17-18. 


244 NAG HAMMADI CODEX 1,2 
58.36 upon which the Son rests: The “rest” of the Son on the aeons, 


as Puech and Quispel (VC 9 [1955] 100) note, is paralleled in Hera. 


cleon, fr. 34 (Origen, In Joh. 13.46) where the salvation of the *pneu. 
matics” consists іп the resting (àvazaveo0at) of Christ upon them. 
Cf. also Gos. Truth 38.25-32 and Treat Res. 43.35-44.3. Ed. pr. (I. 
315) also call attention to the Valentinian sacramental formula 
“Peace to those on whom this name rests" (Irenaeus, Haer. 1.21.3). 

It should be noted that the motif of “rest” is commonly used in 
Gnostic sources to describe the being of the transcendent God and the 
ultimate state of the Gnostics themselves. For discussion of the theme 
cf. P. Vielhauer, -ANAIIAYZIX, zum gnostischer Hintergrund des 
Thomas Evangeliums," Apophoreta, Festschrift für Ernst Haenchen 
(ZNW Beiheft 30; Berlin: Tópelmann, 1946) 281-99. For a recent 
discussion of the related theme of the stability of the highest principle 
and the Platonic background to that theme, cf. M. Williams, The Na- 
ture and Origin of the Gnostic Concept of Stability (Diss. Harvard, 
1977). For further allusions to these themes in the Tri. Trac., df. 
70.18, 151.21. 


58.37-38 just as the Father rests: The syntax is unusual. We would 
normally expect Noe Мпішт €TMAN Ммад, Nee eTepe пт 
маты Ммад, or Noe ETEGMATN MMag NÓI rico. Тһе Father is 
also said to “rest” upon the favors which he grants (53.19). It should 
be noted that the verb can also be translated ^be satisfied (or pleased) 
with." 


59.1 X[e]: After the word for “Son” there are the traces of either a 
x or a. Ed. pr. reconstruct the conjunction хе and a clause explain- 
ing why the Father rests upon the Son, “because he is his Son.” Sucha 
superficially plausible reconstruction is quite uncertain. If a xe is 
indeed to be reconstructed, it may well be the introductory particle 
common in this text. 


59.5 as Ihave said: The cross-reference seems to be the whole pre- 
ceding discussion. Note in particular the statement that the Church, 
like the Son, exists from the beginning (57.33-35). This is one of the 
“conditions” in which both Father and Son exist. Cf. the note to 
58.15-16. The doctrine of the equality of the conditions in which the 
highest entities exist may be compared with the affirmation by Ptol- 
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ету (Irenaeus, Haer. 1.2.6) that all the aeons shared all the names of 
the aeons of the Ogdoad. 


0.7 procreations of innumerable aeons: In other Valentinian sys- 
tems the lower aeons are generated by pairs in the Ogdoad and are 
precisely numbered. For slightly divergent accounts of this process, cf. 
Val. Exp. 29.25-30, 38; Irenaeus, Haer. 1.1.2-3, 1.11.1; and Hip- 
polytus, Ref. 6.29.7-30.6. The innumerability of the aeons is also 
stressed in 59.28 and in one Valentinian source, Epiphanius, Pan. 
31.6.1-2. 


598 inan uncountable way: Ed. pr. associate this phrase with what 
follows. On that understanding, there would be two balanced asser- 
tions about the innumerable aeons and their innumerable begettings. 


5011-12 association: The Greek word, тоХЛ/теома, refers to а poli- 
tical organization. Cf. Phil 3:20. A more common term for the 
collective organization of the aeons is cvoraots. Cf. 59.29, 71.7. It 
comprises both the aeons generated directly by the Father and Son, as 
well as their offspring. The translation of ed. pr. (Ger. and Eng.) 
“Lebensregel,” “way of Ше,” is a possible one for the Greek term, but 
it is inappropriate here, where the corporate entity which the aeons 
comprise is in view. The translation of ed. pr. (Fr.) *cité" is too 
concrete. The restoration here is uncertain, and other constructions 
would be possible. See the apparatus. 


5914 them (Mm[ay]): It would also be possible to restore MMaq. 
However, the subject of this sentence is most likely those who are 


Y begotten by the aeons generated by the Father and Son. In line 9 those 


offspring are said to beget. Thus the referent of the pronoun here is 


; mostlikely plural, namely, the aeons who subsist in the Church. 


59.15 toward the Son: Cf. 68.35. 


59.15-16 for whose glory: Note the description of the aeons in Íre- 
naeus, Haer. 1.2.6: Tovs  Aiàvas «is доба» тої татров 


di "poBe3ÀAquévovs. 


59.18-19 that place: Тһе text draws a sharp distinction between 
“that place,” i.e., the transcendent, aeonic world, and “this place” or 
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“these places," which are outside that transcendent world. Cf. 59.26; 
91.22; 92.26; 95.10, 27. Cf. also Treat. Res. 44.18-19. 


59.19 nor can speech express: Ed. pr. assume the text to be corrupt 
and suggest a faulty word division (меаҙаҙе хе ҳооү). Cf. 
Schenke, ZÁS 105 (1978) 137. For the form мєа), cf. Till, Koptische 
Grammatik #347. 


59.20 ineffable, etc.: With the predicates here applied to the aeons, 
compare those applied to the Father in 54.6, 16, 33, 38; 55.13-14, and 
to the Son 56.22-28. 


59.26 these places: Ed. pr. suggest that this word has been cancelled 
by a scribe. What appear to be dots around the word are the results of 
ink which has run on the poor quality papyrus. 


59.28 innumerable: There is a blank space in the papyrus before 
this word which ed. рт. take to be a lacuna which they fill with ayw. 


59.29-30  T€'Xe: After the тє there is a mark which is probably а 
line filler. The surface of the papyrus is not damaged and there is no 
lacuna. Hence, the reconstruction of ed. pr. n[xw €] is impossible. 


59.30 manner (пирнтє): Ed. pr. (Eng.) emend unnecessarily, to 
<М>ттірнте. Both пірнтє and тевібат are predicates of nominal 
sentences. 


59.31 Јоу (AAHA): Till (“Beitrage,” 205) compares this word with 
€1€A€A, “brightness” (Crum 77a). Ed. pr. (I. зо) note that the word 
is otherwise unattested and they reject a connection with aawa, "be 
impatient" (Crum ба) or телна, “rejoice” (Crum 410a). Nonethe- 
less a connection with the latter word is not impossible. Cf. Paraph. 
Shem. 11.14. The term appears in this text also at 65.19 and 93.9. 


59.36 fullness: The last sentence on this-page closes this section of 
the tractate and its discussion of the highest level of being, consisting 
of Father, Son, and Church, the “fullness” of Fatherhood. 
paternity (фмктфекот): The spelling with the reduplicated т is 
unusual. For other examples of this orthographic peculiarity, cf. Gos 
Truth 17.20, 26.28, 26.33, 26.34, 27.1. For he notion that the abun- 
dance of the Father’s being produces all else, cf. 53.13, 59.27. 
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60.1. [...] of the aeons: The top line of the page has been severely 
damaged and the tentative restorations in the ed. рғ. are quite conjec- 
tural. Over the letters Tac a horizontal line is visible. This probably 
does not indicate an abbreviation, but is simply the bottom stroke of 
the page number. 


4. Aeonic Emanations (бо.1-67.27) 


The next section details the process of emanation of the aeons and 
the revelation to them of the Father's existence. It seems to be the case 
that the tractate has now moved to a lower level of being from that 
which the Trinity of Father, Son, and Church occupies. Here there is 
discussion of the “Totalities” in the plural (64.29) and these entities 


55. аге implicitly considered “begotten ones” as opposed to the 


“unbegotten ones," i.e., Father, Son and Church (64.27, cf. 57.35). 
Insofar as there is a relationship between the “Totalities” and the 
“Church” it consists in the fact that the “Church” is potentially and 


- ideally what the “Totalities” are in actuality. The first paragraphs of 
=" this section are concerned to explain that relationship (60.1-62.5). 


Then it is explained how the “Totalities” were deficient when existing 


" potentially (62.6-33). This deficiency consists in their ignorance of 


the Father and is remedied by the revelation provided by the Son 
(62.33-64.8). The “Totalities” respond to this revelation, as the 
Father desired, by glorifying him and begetting in their turn (64.8- 


“ 27) The remainder of the section repeats the doctrines already 


enunciated, giving special attention to the Son who provides the reve- 
lation of the Father (64.27-67.37). 


60.1-2 They were: A new section apparently begins with an intro- 
ductory хе at the end of line 1. The x had been read as a л by ed. рт. 
and the present editors. If the line were to end with ae, then млн 
would probably be the subject of what follows. Recent reexamination 
of the text by P.-H. Poirier of Laval University indicates that X is 


. definitely to be read. 


боз forever (aNi2 € TM€ T): Cf. the note to 52.11. The usual spell- 
ing in this text is ANH2€ тмет. 


60.3 thought: Ав ed. pr. (I. 325) note, the Coptic probably trans- 
lates the Greek term Єумога, the name of the companion of Depth in 
the system of Ptolemy in Irenaeus, Haer. 1.1.1. Here the term is an 
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attribute of the Father, not a separate hypostasis. Note the similar 
treatment of other Valentinian terms at 55.37, 57.6-7; Gos. Truth 
16.35, 19.36, 37.7-14; and Val. Exp. 22.35-38, 24.31-33. 

The existence of the aeons in the thought of the Father probably 
refers to the status of the Church already described. The distinction 
implicit here between the aeons as thought and the aeons as reality із 
paralleled by orthodox discussions about the generation of the Logos 
from the Father. At first the Logos was in the thought of the Father 
and then he was spoken or expressed. Cf., e.g., Athenagoras, Suppl. 
10 and Theophilus, Ad Autol. 2.10, 22 and see Wolfson, Philosophy, 
102-108. The distinction made here depends on the traditional Stoic 
distinction between thought (Aóyos еубиабетов) and speech (Aóyos 
профорікоѕ). Cf. SVF 11.135 (p. 43:18), and Philo, Vita Mos. 2.127, 
See also 60.34. The distinct stages of the existence of the Logos and 
the aeons also reflect discussions in middle Platonism about the status 
of the ideas and their relationship to the mind of God. Cf. the note to 


53.28. 


60.5 place: Cf. the note to 53.24. Ed. pr. (I. 325) call attention to the 
use of топос as a designation for God in the Gos. Truth 40.30-41.3. 
Cf. the terminology of Marcus in Irenaeus, Haer. 1.13.1, and the 
application of the same term to the Demiurge in 100.29 below. Fora 
different use, cf. Treat. Res. 44.18-19. 


60.6 their generations (Nxmooye): As S. Emmel notes, we have 
here a nominal use ої xro with an object suffix. The є at the end of 
the word is an excrescent € found in A? texts. Cf. P. Lacau, "Les 
pluriels du substantif en égyptien," Etudes d'Egyptologie, ll. 
Morphologie (Bibliothéque des études coptes бо; Cairo: IFAO, 1972) 


127-209. 


60.7 мхі: The traces of the м are read by ed. pr. as ап a. Тһе form 
would then Бе an infinitive dependent on oywwwe in the previous 
line. The asyndeton with the coordinate infinitives in the next line is 
harsh and the post-posed subject, me TE YN бом MMaq, would be un- 
usual without the particle N61. The traces of the first letter are com- 
patible with an м and the orthographic variant of x for 6 is not un- 
usual. Hence the text should be read as мхі (=N61). 


60.9 M[rer]aq ауахот: Reading and reconstruction here are dif- 


Nate б 
9 
BR, 

Б» 
‘ Th т 
EN 
uds 
Jes 
Ор 2. 
t mite 
n KE 
edu 
3nd 


God. Ci 


THE TRIPARTITE ТЕАСТАТЕ 51.1-138.27 249 


ficult, but the reading of the q as a T by ed. pr. is impossible. It is not 
immmediately clear how something in the Father’s thought is “defi- 
cient.” Some light is shed on this by the passage in 62.12-33, where it 
is said that even after they were actually produced, the aeons were not 
given their perfection which consists of knowledge of the Father. The 
ignorance of the aeons even within the Father is emphasized in 60.16- 
29. Cf., too, the formulation in Gos. Truth 19.8-10. 


609-10 2Nn[...aqeinle: Ed. pr. fill the first part of the lacuna 
with п(тнрА). However wwwrT 2N can mean “о be in want of." 
Hence, possible restorations are m[cayn...Je and n[xwk...Je. 
For the latter, cf. Gos. Truth 21.17-18. Another possibility is to take 
2N in a local sense, with п[мєєүє...], vel. sim. The second part of 
the lacuna should probably be filled with a form of віме, either an 
infinitive (so ed. рт.), or a finite verb as here. 


бол) he is ([eqwoo]n): The trace of the final letter is a slightly 
curved vertical stroke with a small tick at the bottom. That feature 
excludes the possibility of reading € as proposed by Schenke. Either o 
or п are possible, although the restoration by ed. pr., [aqrey]o is 
less satisfactory than the alternative adopted here. For the statement 
that the Father is a spring, cf. 66.17. Ed. pr. (I. 305) also note the 
parallel in Codex Bruce (U 2). 

spring: For the image of the undiminished spring, cf. Plotinus, 
Enn. 3.8.10. Note too Philo's description of the Logos as a fountain, 


Spec. 1.303. 


60.14 by (онта): The use here of 2HTQ N- (Crum 6405) is 
unusual. Thus, the text should be emended to <N>2HTq. 


60.16 while (wa mney): With the following relative, this phrase 
probably translates €ws. Ed. pr.(Ger. and Eng.) mistranslate, “bis zur 
Zeit,” “up to the time.” The Greek conjunction can also denote con- 
temporaneousness. Cf. LSJ, 752a, A. ІП, and Bauer, 335b, 1.2. Cf. 
81.10, 92.14. 


60.18 — in the hidden depth: On the term “depth” cf. 54.21. That the 
aeons were within the Father is also affirmed in the Соз. Truth 17.6- 
9, 37.7-8, as ed. pr. (I. 325) note. 
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60.21 unable to know: The ignorance of the aeons, even while with. 
in the Father, is mentioned in Gos. Truth 23.27-33, 27.22-25 and 
27.31-28.4. Ignorance of oneself is an important component of the 
aeon’s deficiency in 60.26 in this text and іп Gos. Truth 21.14-26. 


60.30-31 They only had existence (NEYNTEY ммєү: мптроу- 
awrite): It may be, as S. Emmel suggests, that the underlying Greek 
used a form of éyw with the infinitive, meaning “to be able." Thus, the 
passage might be translated, "they were only able to become like a 
seed." 


60.32 so that it has been discovered (aTpOYONTC): For the inflec- 
ted infinitive used as a result clause, cf. Stern, Grammatik, #463. 


60.34 fetus (веке): The word is probably the A? spelling of вокі B 
(Crum 31a), possibly related to 5 Bake, which appears in Apoc. 
Adam 79.10. 

like the word: In Gos. Truth 37.7-10, it is the Logos who produces 
the aeons; in Val. Exp. 24.22-26, it is the “Mind of the All.” Here, 
however, it is the Father who begets them “like a word,” that is, he 
first conceives of them mentally and then produces them. On the 
source of the metaphor, cf. the note to 60.3 above. Ed. pr. (Fr. and 
Eng.) take the Logos as the subject of agxmaoy, but Nee here isa 
preposition, not a conjunction, as ed. pr. (Ger.) recognize. The 
position of мем here is unusual. One would expect Nee мєн 
МПАОГОС. 


60.35-36 they existed spermatically (AqKH... оуміїтспєрма): 
The verb form here is probably pres. circ. (or possibly a pres. II), 
since the qualitative KH cannot appear in the perfect. The pronominal 
subject should probably be emended, with ed. pr., to the plural. It is 
possible, however, that the singular is correct and that the phrase re- 
fers to the “spermatic” existence of the “word.” Cf. Thomassen, УС 34 
(1980) 373, п. 36, and Tripartite Tractate, 42, n. 1. 

The aeons are called “seeds,” among other things, by the Valen- 
tinian Marcus in Irenaeus, Haer. 1.14.2. The Father brings forth the 
aeons in the Son “spermatically,” according to Ptolemy in Irenaeus, 
Haer. 1.8.5. 


біл from him. The one who (авал Mraei [..] пємта): This 
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line presents several problems. First, the prepositional phrase “from 
him” is ambiguous. Еа. pr. (Eng.) take it as a logical connective, 
“therefore,” to be construed with what follows. The translation here 
follows ed. pr. (Fr. and Ger.). The pronoun probably refers to the 
Father, in whose thought the aeons first existed. The lacuna is 
difficult to restore. Ed. pr. suggest [a]n. It might also be possible, with 
Emmel, to restore [N61], thus making the substantivized relative 
clause which follows into the subject of erqua Xrrooy in 59.37-38, 
although the бі construction within an NÓi construction is awkward. 
It may simply be that the space was left blank. 


61.3-7 поі only so that, etc.: This long parenthesis expresses the 
intent of the Father in producing the aeons. It states the purpose in 
two distinct ways, first without and then with the equation of the first 
stage of the aeons’ existence with the thought of the Father. Cf. the 
note to 60.3. For more on the Father’s purpose in producing aeons, cf. 
67.31-33, 69.20-24, and see also 92.1-4. 


61.4 exist for themselves: Cf. 60.28-29. 


61.8-9 likea [spermatic] seed (әс оустє|ріма: пе: NMNT- 
сперма): The restoration in line 9 is doubtful. The traces of the 
last letter before the lacuna are incompatible with the restoration 
MNTC[ayNe] adopted by ed. pr. Zandee suggests мітс[тє пе), 
which is possible. 

The construction here is also problematic. wc with an uncon- 
verted nominal sentence, which also appears at 58.37, should mean 
“as long as it is a seed,” which is not entirely satisfactory. 

Note that the metaphor of sowing is used for different events in the 
process of emanation. The aeons themselves first exist like a seed or 
fetus in the thought of the Father (60.29-34). Then into them a 
thought is sown, which enables them, as it were, to sprout, and a- 
chieve independent existence. These processes are replicated on lower 
levels of being. The Logos “sows” into his offspring a disposition to 
seek for the preexistent one (82.18-22). Spiritual human beings who 
appear in the material world (115.34-116.5) first exist as “seeds” in 
the Logos (95.22-28). 


61.9-10 Мош in order that they might know (ат[поү]р моєї 
Ммем): The purpose clause here is probably to be construed with 
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what follows, not with what precedes, as ed. pr. suggest. The Mmen of 
line 10 was probably balanced by a ae in the lacuna of line 12. Fora 
clear example of a sentence beginning with the inflected infinitive, cf. 


53-38-39. 


61.10 what exists (oly пєт]а[о]оп): Ed. pr. suggest a different 
restoration with the same meaning, e[y me пофів єтоој]оп. 
“What exists for them,” is probably the ultimate ground of the aeons’ 
being, the Father. Cf. 61.25-26 and 62.2-2. 


61.12 form (формн): For the Latin word “forma,” cf. Gos. Truth 
27.20 and Tri. Trac. 55.8. The unusual Latinism may simply Бе а 
metathesis of the consonants in the Greek popp, also used іп Gos. 
Truth and in Val. Exp. 27.33, 35-13, 37-31, 42.20. Note that морфн 
is also used in the 77. Trac. at 62.2. Another explanation of the 
Latinism would be that формн is a corruption of аформн used in 
71.19, 98.33, and 132.6. That word would be appropriate here since 
the Father gives the aeons the initial “impulse” to think about him. 

Ed. pr. (I. 326) connect the expression used here with Heracleon, 
fr. 2 (Origen, Jn Joh. 2.21) who uses the term “first formation" (rv 
тратти џорфостр). Heracleon employs the phrase in his exegesis of 
John 1:4; “What was in him was life.” He claims that this applies to 
the pneumatics, who, having been sown by another, are given "form" 
and “illumination” by the Logos. The doctrine is similar to that of the 
two formations of the fallen Sophia in the system of Ptolemy. The first 
is the “formation according to substance" (uop@wow ттр кат 
ovctav, Irenaeus, Haer. 1.4.1), whereby Sophia is brought to aware- 
ness of her passion by the action of Christ. The second formation is 
that “according to gnosis” (rnv ката yv@ouv, Irenaeus, Haer. 1.4.5), 
whereby Sophia is healed of her passion by the Savior. As ed. pr. (I. 
327) note, the Ту. Trac. may have transposed this distinction from the 
level of the fallen Sophia to that of the aeons іп the Pleroma. It is not 
clear, however, that this transposition is presupposed by the fragment 
of Heracleon. 


61.12 realize (хтроумімє лє хе)): For the restoration cf. 61.35, 
and 62.2. 


61.14 пате: Note the concern with the propriety of the name “Fa- 
ther” іп 51.13-15, 52.2-4, 73.14-18. Ed. pr. (I. 327) note several 
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parallels to this passage. In Exc. Theod. 31.3 the aeons recognize that 
*what they are, an inexpressable name, a form, and knowledge, they 
are by grace of the Father." In Gos. Truth 21.25-37 and 27.15-21, 
reference is made to the notion that the Father gives a form to some- 
one or something by giving him a name. Finally, in a fragment of 
Valentinus himself in Clement of Alexandria, Strom. 4.13.89,6-90,2, 
it is explained that as the lack of similarity in picture to that which it 
depicts is remedied by the name given to the picture, so the inferiority 
of the world to the *living aeon" is remedied by the names applied to 
the world. 

None of these texts precisely parallel our passage. Here the Father 
does not bestow on the aeons the name “father”; he lets them hear that 
name, by virtue of the fact that they have come into being (61.17-18). 
Implicitly this is a revelation of what the aeons are and, hence, the 
parallel to Exc. Theod. 31.3 is not completely irrelevant. Explicitly, 
however, what the aeons learn 15 that there is a Father, a fuller com- 
prehension of whom they can then seek. Cf. 60.24-28; 65.11-14; 
71.35-72.5, 72.33-73.9; and Interp. Know. 9.28-27. 

The experience of the aeons here is not unlike that of the Demiurge 
is some mythological systems. Cf. Ap. John, СС II,r14.13-18, П: 
21.16-21, BG 47.15-20, and Нур. Arch. 87.1-4; 94.23-26. Note the 
ignorance of the Demiurge below, 100.39-101.5. 


61.18 | by virtue of the fact (мптроү-): The emendation of some of 
the ed. pr. (2M птроү-) is unnecessary. M here is for 5 2M, a 
phenomenon noted by К. Piehl, “Etudes coptes III:N=2N 2N=N,” 
Sphinx 5 (1902) 89-92. For examples of 2N with an inflected 
infinitive used instrumentally, cf. C. Walters, “Notes on the 
Construction 2MrrTP€-," BSAC 21 (1971-73) 149-51. 


6118-20 exaltation ...in the name: Ed. pr. take this as the subject 
of едауооп in line 20. This interpretation ignores the лє of line 20 
and makes the whole flow of thought in the passage unintelligible. 
The construction in 61.18—19 is simply an adverbial sentence followed 
by a relative clause. For other examples of this construction, cf. 63.24, 


65.14, 93.31, 97.17-18. 


61.19-20 which has escaped their notice (емтадавва) apaoy): 
The phrase is problematic. First, the verb form, if from ова) (Crum 
518b), would normally be construed as either the prepronominal form 
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of the infinitive as aB- at 90.1, ог the qualitative. The use of the 
perf. rel. would normally exclude the latter possibility, although there 
are some apparently irregular uses of the qualitative (cf. the intro- 
duction). Thomassen (VC 34 [1980] 373, n. 34) argues for this possi- 
bility, suggesting that the form is passive and that the sentence should 
be translated, “Тһе exaltedness in the name was not realized by 
them.” Thus, in addition to suggesting an unusual sense for шва), 
Thomassen construes the conjugation base as perf. П; the apaoy as 
agential; and the adverbial predicate 2M mpen as if it were relativ- 
ized. While his understanding of the sense of the sentence is close to 
the one adopted here, his analysis of the syntax is unsatisfactory. Em- 
mel suggests that the form is the prepronominal infinitive and the text 
should be emended to авва)<д>, but the sense of the passage would, 
on this reading, remain obscure. It seems best to take agew as a new 
A? form of the simple infinitive шва), here translating the Greek 
Даудбағеш; The antecedent of the relative clause is also problematic. 
It could also be “the name” which has “escaped the aeons notice.” 


61.20-24 The infant, while in the form of a fetus, etc.: This illustra- 
tion of the fetus serves as a metaphor for the condition of the aeons, 
who, while really existing in the thought of the Father, have the po- 
tential to know him and thus to come into authentic existence. For 
similar illustrations, cf. Gos. Truth 22.35, 25.25, 35.30. Note especial- 
ly Gos. Truth 27.11-15, where the aeons are said to be like an infant 
born from the perfect man. Cf. 62.7 below. On the imagery here, cf. 
Thomassen, VC' 34 (1980) 365. 

The syntax here probably involves a second tense іп єумтє (line 
20), a circumstantial in вада)ооп, and a circumstantial in 
ємпатєдмєу. Alternatively, опе could take the вүмтед to be 
circumstantial and €qwoorr to be the main predication, as a pres. Il. 
In that case translate, “The infant is in the form of a fetus, having 
enough for itself, etc.” The point of the illustration remains the same. 


61.26-28 realizing that he exists...what exists: The distinction 
made here between knowledge of the existence of God and knowledge 
of his essence is, as ed. pr. (I. 328) note, common in Hellenistic philo- 
sophy. Cf. Festugiére, La Révelation, 4.6-17. Cf. e.g., Cicero, Tusc. 
disp. 1.36 and Seneca, Ер. 90.28. It is also found in Philo, who stress- 
es the incomprehensibility of God’s essence, Praem. et poen. 40, 44; 
Post. Cain. 167-69; Somn. 1.66-67; Immut. 62. That this doctrine 
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was a common theme in Hellenistic Jewish apologetics is suggested 
by its presence in Josephus, C. Ap. 2.167. On the whole topic, cf. D. 
Georgi, Die Gegner des Paulus im 2. Korintherbrief (WMANT 11; 
Neukirchen: Neukirchener, 1964) 40-44. 

The notion that the essence of God is revealed through the Son is 
found in orthodox sources, such as Diog. 8.9-11. In Valentinian 
sources, it is found in the account of the system of Ptolemy in Ire- 
naeus, Haer. 1.2.1; in Exc. Theod. 7.1-3; in Gos. Truth 24.9-17, 
38.22-24, 39.14-26; and in Val. Exp. 24.22-28. Cf. also 24.36-39. 
For further reflection of this doctrine in the Tri. Trac., cf. 71.7-18, 


72.33-73-8. 


6127 to find out (AO6NTq): One might normally expect A6NTC. 


61.30 hear: What the Father “hears” is unclear. Perhaps it is simp- 
ly the searching of the aeons for him. 


62.1 ‘The reconstruction of ed. pr., “and the one who has given them 
а” does not fill the lacuna. There are traces from several letters on the 
first line of text, but these are all highly ambiguous. 


62.3-5 | fustas...who have begotten them: The subject of this clause 
is an indefinite “they.” The relative does not have as its antecedent the 
"aeons" who have just been discussed. Instead the clause resumes the 
illustration offered at 61.20-24. The point of the comparison is that 
the aeons do not get to know the Father until he produces them, just as 
a human infant does not see his parents until after birth. 


62.3 this place: I.e., this world. Cf. 59.18-26, and Treat. Res. 
44.18-19. 


624 when they are born (єүс)лмєстоү): The conjugation base 
here is problematic. Ed. pr. identify it as an anomalous circumstantial 
of the praes. cons. It is more likely the conditional. The translation 


with a temporal clause is not unusual. Cf. Steindorff, Lehrbuch, 
#498. 


62.5 those who: The emendation by ed. pr. (Eng.) to the singular is 
unnecessary, since both Father and Son together produce the Church. 
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Cf. 58.22-23. Furthermore, the plural here may simply be suggested 
by the illustration, since any child has two parents. 


62.7 little child: Cf. 61.20-24. 


62.8 drop: Note the metaphor used to describe the generation of the 
Logos “as a stream from a fountain” in Hippolytus, Contr. Наєт, 
Noet. 11 and Lactantius, Inst. Div. 4.29. Cf. also Val. Exp. 23.18, 
24.18; and CH 11.3. 


62.9 blossom: Note the description of the Father as the root in 51.3, 
17-19; cf. Interp. Know. 19.30-34. The metaphors of the fruit and the 
stream are used together by Philo (Post. Cain. 129) to illustrate the 
relationship of virtues to the Divine Word and by Tertullian (Adv. 
Prax. 8) to illustrate the generation of the Holy Spirit. Cf. 66.17-18, 
68.9-10, 74.6. Cf. also Plotinus, Enn. 3.8.10. 


6211 flower ([2р]є[рє]): The restoration by ed. pr. is uncertain. 
For the spelling, cf. Apoc. Adam 80.3. 

planting (тоәкС): The verb means “о pierce, goad” (Crum 4063). 
The noun means “something firmly fixed" or “something encrusted.” 
This is hardly appropriate in this set of metaphors. Hence the emen- 
dation suggested by Kasser (Tw6e) has been adopted in the transla- 
tion. 


02.12-13 nourishment (ca[neq]): For the restoration adopted 
here, cf. 65.19. This restoration preserves the metaphorical quality of 
the remarks about what the aeons need. The alternative restoration, 
сА[оүмє], is too long for the lacuna, although it is appropriate to the 
general sense of the passage, since the “faultlessness” of the aeons ul- 
timately consists in their knowledge of the Father. The notion ex- 
pressed here is paralleled іп Gos. Truth 18.36-40, where it is affirmed 
that the Father has kept the perfection (rrix«oK) of the aeons from 
them, within himself. 

The deficiency of the aeons is the model in the transcendent world 
of the condition of the human beings in this world. “Spiritual” human 
beings have their deficiency remedied immediately upon receipt of the 
Savior’s revelation (118.35-36). “Psychic” human beings have that 
deficiency remedied more slowly (118.37-38). Cf. also 104.21-24. 
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62.14 he withheld it: СЇ. 64.28-65.1. The ultimate revelation by the 
Father of himself occurs only at the end, in the Savior (126.9-15). 


62.18 he closed it (aq2 «oT TI): This verb is probably to be linked not 
with 2wT (Crum 7242) but with ауоотв/ахотМ (Crum 595b- 
5962). Cf. D. Mueller, “On Some Occurrences of the Verb Чо seal’ in 
Coptic and Egyptian T'exts," /ЕА 61 (1975) 222-26. Nonetheless the 
construction of атм with the preposition € is unusual. 


62.20 envy: The parallel remarks іп Gos. Truth 18.38-40 also 
stress that the Father did not withhold perfection from the aeons out 
of envy. Cf. 70.26. According to /nterp. Know. 15.26-33, since God 
gives gifts ^without jealousy," whoever is jealous is "ignorant of God." 
Cf. also Interp. Know. 15.18-21, 17.35-38. 


62.28-29 so too, etc.: The second clause in this comparative sentence 
probably involves an ellipse of the verb in the first clause. It might be 
possible, however, to translate the second clause without an ellipse, 
“this is the way for them to become faultless.” This translation, 
however, suggests that the very process of becoming is equivalent to 
the attainment of perfection by the aeons, whereas the Tri. Trac. 
suggests that becoming faultless was withheld from the aeons initially. 
Cf. above, 62.14-15. 


62.31-32 perfect idea of beneficence: The Father reveals to the ae- 
ons the fact that he graciously grants them their existence. Cf. 53.13- 
20. As is explained in what follows, this revelation consists of the per- 
son of the Son. 


62.33 The one whom he brought: This could also be construed as a 
cleft sentence, “It is this one, then, whom he made to appear, etc.” The 
pronoun could then refer to the “perfect thought” of line 21. 


62.34 light: This is often presented as a characteristic of the tran- 
scendent world, e.g., in Irenaeus, Haer. 1.4.1. It is associated speci- 
ically with Jesus in Exc. Theod. 35.1 and 40.2-4. On light as a 
characteristic of the saving revelation, cf. Gos. Truth 28.29, 30.37, 


35.5, 43-13. 


62.39 the one who came forth (пємта єї): The translation follows 
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ed. pr. (Fr. and Ger.) against ed. рт. (Eng.). The latter translate “the 
one from whom he came forth.” This should be mentTaqel. The “one 
who came forth from him (i.e., the Son)” must be the Church, i.e., the 
aeons viewed as a single collective entity. 


631 Тһе line has been severely damaged, and the restoration by ed. 
pr., “partaking in giving glory to him,” is quite conjectural. 


63.2 partaking of («[в]нр мхи): For the construction of P weup + 
N + infinitive, cf. 90.6, 105.2, 113.20. The restoration of the lacuna at 
the end of this line is quite uncertain. The restoration of ed. pr., e[ay 
ABAA 2]iT[M], is possible for the first part. Note that the Father re- 
ceives a glory from the newly generated aeons іп 63.16-17. Hence it is 
possible that here the Son is said to share that glory. The last word in 
the proposed restoration cannot be correct, since the traces which ed. 
pr. interpret as iT are clearly those of an м. e[ay авал 2]M[..]is 
possible. Note that мхі in line 2 could be the common orthographic 
variant for N61, which would require a quite different restoration in 
the following lacuna. 


63.3 ап accordance with [...] etc. (kara[...]. М): Restoration 
here is problematic and the precise sense of the following lines is ob- 
scure. The argument of the text at this point seems to be that the 
Father “perfects” the individual aeons by a revelation to them. Cf. 
02.25-33. This revelation consists in the person of the Son (62.37), 
who “mingles” with the Totalities (62.39). This “mingling,” later de- 
scribed with the metaphor of clothing (63.12-13), affects the aeons, 
but it does not affect the essential being or “greatness” of the Son. Now 
the way that the individual aeons “mingle” with or “receive” the Sonis 
conditioned by some aspect or capacity of their being. This is a princi- 
ple frequently enunciated in this text. Cf. 54.9 and the references cited 
there. Precisely what that limiting factor is would have been men- 
tioned in the lacuna in line 3. Various restorations are possible. See 
the apparatus. 


63.5-6 Such was пої his greatness: After the last word on this line 
(Teel) there is either an articulation mark or the trace of a letter. It 
would be possible to restore т[є]. In that case the construction would 
involve the reduplicated copula which appears frequently in this text. 
Alternatively reer [eT] might be restored, making the following re- 


T] 
yi 
ТШ 


КІШ 
gnele, P 
zu par 
візі 
інв 


йй М 
шу 
kime 
Ж, 
ІІІ 
alt 


1 hich 
ШШ 
ИЕП 


И, 
Ч 
ч 


tr (I 
‘ea 


^ LET 
"y 


ter th 
ТМ X 
tri. 


Ж 
ЖЧ; 
ЙЕ 
on oa 
d 
VM 
ШЕ 
he tts 
ази 
шї 
ШШ 


2... 


THE TRIPARTITE TRACTATE 51.1-138.27 259 


mark a relative clause modifying TqMNTNAO. In that case, however, 
there is a lack of concord in gender between the antecedents and the 
resumptives in line 6. 


63.6 | before he was received by it: The referent of the pronoun by 
whom he (the Son) is received is probably each individual aeon, men- 
tioned in line 4. 


63.7 parts (мтавів): The word is problematic. It seems best to take 
it from Ta €ie, “part” (Crum 3962), and to see it as a reference to the 
aeons who are parts of the Pleroma or of the Son. The word is thus to 
be construed as the preposed subject of a second tense, either € YN 
блм of line то, as in this translation, or possibly, € yP copi in line 12. 

Ed. pr. (I. 293) also suggest the possibility that мтавів may be 
connected with АТАТ, “growth” (Crum 1) or with the verb Ta €i!o, 
“honor” (Crum 390b). The final є makes the latter alternative un- 
likely. The former word should be masculine. Ed. рт. (Eng.) suggest 
an emendation to Nee and connect the phrase with what precedes. 
This emendation would also require the emendation of MMaq in line 
8 to ММАС. 


63.7-8 ап which he exists: The Ммад in line 8 is probably resump- 
tive and should be emended to conform to the number of the ante- 
cedent мтавів in line 7. 


63.10 titis possible for them to see (€ yN блм Ммад [хт]роүнєү): 
The Coptic is awkward. The phrase might also be construed as a 
circumstantial with the singular MMaq to be taken as a reference to 
the Son. Thus, “since it is possible for him to cause them to see him." 
Неге the emendation by ed. рт. (Eng.) of MMaq to MMay has been 
adopted. For the possibility of “seeing” the Son, cf. Gos. Truth 
38.15-16. 


63.11 that which they know: The restoration by ed. pr. is somewhat 
uncertain. 


6312 wear: СІ. 128.24 and 129.3-5 where the same word is used. 
Note the metaphor of a garment used for the relationship of the aeons 
to the Son (66.31), of the Savior to the aeons (87.2, 91.35) and, impli- 
citly, of the Logos to the Savior (90.4). Cf. Philo, De fuga 110. 
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6313 [xe]: This restoration is uncertain. The end of the line шау 
have been left blank or there may have been a line filler as at 59.29. 


63.15 He: The referent of this pronoun is the Son, whose para- 
doxical status within the Totalities, yet somehow beyond them, has 
just been described. 


63.16 incomparable (arwep мїнє MMaq) Ed. рт. (I. 293) 
speculate that this form may be a corruption of Роєрмнмєує or that 
MINE Ммад may be corrupt for MMiN MMaq. The form as it stands 
may be interpreted as віре + міме, which makes good sense in the 
context. For the form, cf. 51.22, 78.20-21 and 108.20-21. Emendation 
is unnecessary. Cf. Till, “Beitrage,” 209. 


63.17 In order that: The Son's relationship to the Totalities, which 
has been discussed in the first part of this paragraph, serves the pur- 
pose of revealing the Father who ultimately remains hidden. 


63.19 reveals himself (qoyan2q): The form initially appears to be 
a pres. I, but if so, it would violate the Stern- Jernstedt rule that the 
pronominal object may not be directly suffixed to the verb in bipartite 
conjugations. Cf. Polotsky, “Conjugation System,” 401-403 (=Collec- 
ted Papers, 247-49). Thus as S. Emmel suggests, the form is probably 
to be taken as the form of the conjunctive found in A. Cf. Till, 
Dialectgrammatik, #267. The conjunctive continues the fut. П, eq- 
махі, governed by хекасе. The main predication in this sentence 
is then the second tense form €ypeayma in line 22. 


63.20 егеп: The ayw here probably translates a Greek ка with 
this sense. Thus the text asserts that even though the Father remains 
hidden he reveals himself through the Son. For an alternative under- 
standing of the function of this word, see the next note. 


03.23-25 Therefore the greatness of his loftiness is in the fact etc: 
Ed. pr. take TMNTNAÓ as the preposed subject of qaywrre. The lack 
of concord in gender makes this understanding unlikely. It is better to 
take the word as the subject of an adverbial sentence, where the predi- 
cate is 2M mTpoywexe apaq, etc. А new sentence then begins with 
дауоотте. The remark suggests in a summary form what the pre 
ceding discussion has been arguing. The Father, though in essence 
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incomprehensible, allows himself to be revealed through the complex 
action of the Son within the Totalities. This process of revelation 
which enables the aeons to speak about and see the Father in a medi- 
ated way manifests his greatness. 

It might, however, be possible to construe the Coptic differently. As 
S. Emmel suggests, the phrase ETBE TEE! TMNTNAÓ Мпесхісе 
could be a parenthetical remark. The inflected infinitive in the prepo- 
sitional phrase of lines 24 and 25 could be an adverbial modifier of 
eyf eayma in line 22. Then qwwne in line 26 would then be 
another conjunctive, like qoyan2q in line 19, dependent оп xe- 
kace in line 17. The ayw in line 20 would then connect the conjunc- 
tives. 


63.27 so that he may be hymned (eynagwc apaq): Ed. pr. trans- 
late this simply as a fut. I. The form, however, is either a fut. II or a 
circumstantial. It makes most sense to take it as the latter, since both 
in Greek and in Coptic the future circumstantial can be used as an 
expression of purpose. Cf. Till, Koptische Grammatik, #329 end. For 
a description of the aeons “hymning” the Father, see Irenaeus, Haer. 
1.2.6. 


63.28 sweetness: Cf. 55.31 and 57.28-32. 


63.28-29 with the graceof< - - - >(2N TXapic Nae): The 
last word in this phrase is probably either corrupt for NT€q, or it is to 
be taken as NT€-. In that case a folowing noun would have been lost. 


63.29-31 | Just as the admirations, etc.: Ed. pr. connect this phrase 
with the preceding 2N Xa pic. However, the Мпрнтє is correlative 
with теві T€ ee in 63.34 and it probably begins a new sentence. 
The sentence beginning with Мптрнтє is rather obscure, but it 15 
probably to be associated with the assertions that the aeons too, like 
the Father and Son, are also procreative (64.21-27). The “admira- 
tions of the silences” are possibly related to the “mental admirations" 
mentioned in 63.22. The wording of the text initially implies that that 
admiration is something produced by the aeons, equivalent to what- 
ever the aeons give the Father and Son (63.1-3). Here the "admira- 
tions" and *dispositions" seem to be the aeons themselves, since they 
are attributes of “the word.” The phrasing here may be an attempt on 
the part of the text to interpret the ontological status of the aeons and 
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to suggest their dependence оп, and intimate relationship to, the Son, 


63.30-31 айтітанопѕ (NIMNTPMMaeElze): The form is otherwise 
unattested, but is analogous to MNTpMN2HT. Cf. Till, “Beiträge,” 
210. It might also be translated “wonders,” or “miracles.” 


63.35 word: “Logos” is the proper name of one of the aeons, who 
abortively attempts to know the essence of the Father (75.8-26). Here 
the text does not introduce that figure, but simply speaks metaphor- 
ically about the generation of the aeons. The Son is, metaphorically, 
the “word” of the Father. Тһе aeons are “dispositions” or qualities of 
that word. For the metaphor used here, cf. 60.34. On the “emanation” 
terminology, cf. 65.4-6. 


63.36-37 Both of them: Ed. рт. (I. 329) suggest that this expression 
reflects a doctrine like that enunciated in Irenaeus, Haer. 1.1.2, that 
the aeons come in pairs or "syzygies." Such a doctrine is certainly not 
explicit here. The word in question refers to the two metaphorical 
designations for the aeons in 63.30 and 34. 


64.1 seeds ([2e]nc[mepma)): Ed. pr. (I. 293) also suggest a restor- 
ation [2€ ]u[2a.A MH], but the trace after the м is probably not from a 
2. The restoration adopted remains conjectural. 


64.5-6 | from themselves: Ed. pr. emend the pronoun to the singular, 
suggesting that it refers to the Father. Cf. Gos. Truth 38.15-16. The 
text, however, seems to be suggesting that there is a discrepancy be- 
tween what the aeons appear to be, beings generated from themselves, 
and what they actually are, emanations from the mind of the Father, 
generated as aspects of the *word." 


64.9-10 voice and spirit, mind and word: As ed. рт. (I. 329) note, 
the distinction between voice and word is made in Heracleon, fr. 5 
(Origen, Jn Joh. 6.20), commenting in Isa 40:3 in John 1:23. The 
formulation here may, as Thomassen (VC 34 [1980] 373, n. 43) sug- 
gests, reflect the notion of silent mental prayer found in such texts as 
Philo, Plant. 126; CH 13.18; Steles Seth 119.29 and Disc. 8-9 58.20. 


64.15  begetting: The aeons, like the Father and Son, have as an 
integral part of their existence the function of begetting. Cf. Irenaeus, 
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Haer. 1.1.1-2; 1.11.1 and Val. Exp. 29.24-30.38. Also, as in the case of 
their begetters, the begettings of the aeons are effortless. Cf. Philo, 
Sacr. 65 and Vita Mos. 1.283 and CH 1.14. As the following lines 
indicate, the creativity of the aeons is intimately associated with the 
praise they give to the Father and Son. For the creativity of lower 
beings, cf. 79.32-36. 


64.16 the one whom they conceive of: The antecedent here is most 
likely the Father. Cf. 63.26—28. 


64.21-22 һе has sons (оуктєд ммєу маунрє): Ed. pr. emend the 
subject to the plural. Thomassen (VC 24 [1980] 367) follows this 
reading and translates “they have as Son,” thus taking the preceding 
series of substantivized relatives as descriptions of what the aeons pos- 
sess, which is equivalent to the Son. The text is then taken to affirm 
two perspectives on the Son, first that he is a revelation of the Father 
to the aeons (62.22-25, 64.33-35, 65.17-20) and, at the same time, 
the act by which the aeons conceive апа glorify (64.15-23). These two 
contrasting perspectives are taken to be an indication of the two ways 
in which the mind of the Father exists. On the highest transcendent 
level there is an identity of knower and known. At the level of the Son 
the identity has become dialectical, with subject and object being at 
once identical and distinct. Such an understanding of the Son as the 
Nous of the Father may indeed be appropriate. Note in particular the 
formulations of 55.3-4 and 56.20-28, where the relationship of Fa- 
ther and Son in terms of mind contemplating itself is discussed. Here, 
however, the point of the text is somewhat simpler. The paragraph 
establishes the creative nature of the aeons' glorification of the Father. 
That creativity consists in two stages: first, actualizing of their own 
potential existence through the recognition of the Father's existence 
(60.1-62.19) and secondly, the production of further levels of aeonic 
life (67.35—71.7). In their begetting, the aeons instantiate on their lev- 
el of actuality the principle of Sonship which the primordial Son 
manifests, as the remarks about the intimate association of Son and 
aeons (65.17—27) indicate. Here the analogy in the creative process is 
described. The aeons also exist, “оп the pattern by which he (the Fa- 
ther) was existing" (64.8—15). That essentially creative pattern is then 
described (64.15-22). Finally, the analogy between the two levels is 
made clear (64.22-27). 
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64.23 procreative (NpxoMeqxrro): On the form, cf. 68.2-4. 


64.25 mutual assistance: On the cooperation among the aeons, note 
70.25, 72.17-18, 76.14, 92.6. This cooperation is seen as essential to 
the aeons’ proper begetting. Only when one of them tries to act alone 
does a problem arise. Cf. Val. Exp. 36.28-31, “Бог this is the will of 
the Father: Not to allow anything to happen in the Pleroma apart 
from a syzygy." Here the cooperation of the aeons imitates their own 
begetting from the joint activity of Father and Son (64.26-27). 


64.28-37 This section gives another explanation for the fact that 
the aeons had a defect, that they did not know the Father from the 
first. Cf. the earlier explanation in 62.14-33. Cf. also 67.34-37. Note, 
too, that the Savior reveals himself gradually to the offspring of the 
Logos, lest they perish (92.19). 


64.33-37  1fhehad revealed, etc.: The conditional sentence here has 
the standard form for a past, contrary-to-fact condition. Cf. Till, Kop- 
tische Grammatik, 1t 456b. 


64.33-34 | suddenly (нсєонта): This adverb, which also appears 
in the forms се2нтд and ce2HToy, is semantically equivalent to а 
5 NcaTOOT- (Crum 4272). It apparently means “immediately” ог 
"suddenly" in its various occurrences. Cf. 90.12; 95.12; 118.34,35; 


123.4. 


04.39-65.1 that in which he is (zoon (а): The form is impossible, 
since аҙалте does not take pronominal suffixes and, if the verb be 
taken to be a form of ооп, it should not have a suffix here, in a bi- 
partite conjugation. The letter q is probably a scribal error. Note that 
the M in the following MMaq has been written over a deleted letter. 
Perhaps the q was part of a word mistakenly written and then only 
partially deleted. 


65.2 ineffable: Cf. 54.2-8,38; 55.20-22; 56.26-27; 59.16-22, 33-35. 


05.4-6 | stretched himself out: Cf. 56.9, 14-16. In these passages 
there are various metaphors for the process of emanation by which the 
Father produces first the Son, then the other aeons. Note the technical 
term прородті in 63.35, 68.1, 70.25, 73.18. Тһе doctrine of emanation 
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is an important part of Valentinian theory. Cf. Val. Exp. 23.19-31 
and Irenaeus, Haer. 1.1.1-2, 2.5-6. The notion has its ultimate roots 
іп neo-Pythagorean speculation. Cf. Kramer, Ursprung, 319-21. 
Gnostic use of the concept is criticized by orthodox fathers such as 
Origen, De princ. 1.2.6; 4.4.1. Cf. Wolfson, Philosophy, 295-98. 
On the whole subject cf. J. Ratzinger, “Emanation,” RAC 4 (1959) 
1219-28. 


65.7 M[N]: Part of the stroke over the м in the lacuna is preserved 
over the M. 


65.9-10 the one through whom: Ed. рт. take this phrase as ап intro- 
duction to a relative clause and translate lines 9-11: "у ayant à lui un 
nom qui est (litt. “par lequel il est”) Pére du Tout”; “der (Ihm) ein 
eigener Name ist, der aus Ihm ist, da Er Vater der Allheit ist^; and 
“this being a name of his through which he is Father of the АП.” Now 
eqqj)oor might be a second tense within the relative clause, though 
this would be unusual. Likewise the prepositional phrase авал 2i- 
тоота could be preposed, though this, too, would be somewhat un- 
usual. It seems more likely that пєє ere авал 2iTOOTY is the 
translation of an article with a prepositional phrase where the relative 
pronoun is the object of the preposition, 6 дг об. Such phrases were 
used as technical terms for different types of causes in philosophical 
texts. This usage may be found already in Aristotle, Phys. 215а26-20. 
For a Stoic list of causes using such terms, cf. Sextus Empiricus, Adv. 
math. 7.35 and 10.7 (SVF IL 107, 501). This usage also influenced 
Plutarch's vocabulary, Quaestiones platonicae 1001c. For other Pla- 
tonic uses of the scheme, cf. Philo, Cher. 125 and Seneca, Ep. 65.8. On 
the whole topic, cf. Dillon, 7he Middle Platonists, 138. 

What makes the use of such terminology even more probable here is 
its deployment by Heracleon in his exegesis of John 1:3, тарта àv 
avrod éyévero, in fr. 1 (Origen, In Joh. 2.14). Heracleon takes this 
verse as a reference to the doctrine that the Logos had given the Demi- 
urge a cause for creating the world. Therefore, the Logos was not 
named “Һе one from whom" or "the опе by whom" the world was 
created, but the “one through whose agency”: тор тўи airiav 
тарасуоута THs yeverews тоб кдерог TQ дприобруф, то» Aoyov 
бута, «рол ov Tov ad об, Ñ bd’ об, GAAG Tov Sv об. A similar ex- 
egesis is given by Ptolemy in Irenaeus, Haer. 1.8.5. Cf. also the for- 
mulation in 1 Cor 8:6., Heb 1:2, and Irenaeus, Haer. 4.33.7. 
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Although the Coptic translation of the elliptical Greek technical 
term is odd, it is not entirely unparalleled, as S. Emmel notes. There is 
a construction attested primarily in the lower Egyptian dialects, В Е 
and O, but also in S, wherein the perfect relative converter is in- 
terrupted by a prepositional phrase. See the remarks on this construc- 
tion by G. M. Browne, BASP 12 (1975) 103-04 and cf. 2 Apoc. Jas. 
60.17-18. 


65.11 Father of the All: Nous or Monogenes, the second male prin- 
ciple in the Ogdoad of Ptolemy (Irenaeus, Haer. 1.1.1), is called “Fa- 
ther of all things which come into being after him,” as ed. рт. (I. 329) 
note. Val. Exp. 23.36, where the Son is called “Father of the All,” 
offers an exact parallel. There the Father is called First Father, who 
revealed himself in the Son. Here, too, it seems to be the Son whois 
entitled *Father." The name in 65.11 thus refers not to the Father 
who is the ultimate source (64.28), but to that which he extends, from 
himself (65.6), i.e., the Son. For another statement of the close associ- 
ation and analogy between Father and Son, cf. 57.9-32, and 67.14- 
19. Cf. Val. Exp. 24.22-28. 


65.12 his laboring: The restoration here is uncertain. The fact that 
the Savior, imitating the Son in the Pleroma, labors and even suffers 
with men in this world is a prominent feature of this text. Cf. 65.21, 
90.4-6, 114.31-115.11. This theme recalls the positive evaluation of 
the sufferings and death of Jesus in Gos. Truth 20.10-14 and Interp. 
Know. 5.30-37, 13.25-36. 


65.14 seek after: Again it is stressed that the Father only reveals 
enough of himself to induce the aeons to search for him. Cf. 61.11-14, 
126.9-16. Ed. pr. note the parallel in Gos. Truth 17.4-9. 

T.[.].[..]: The conjectural restoration by ed. pr. To[ y6n х1], is even 
more conjecturally translated, “comprehension,” “Emfanglichkeit,” 
“participation.” The construction here seems to be that of an adverbial 
sentence, beginning with m2oyo in line 14. So ed. рт. (Fr.) Cf. 
61.18-20. 


65.17 | this one: The antecedent of this pronoun is по doubt the 
“extension” of the Father (i.e., the Son) referred to in 65.6. The 
identification is made explicit in 65.25. 
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65.19 Јоу: СІ. 59.31. 


65.22 mingling: This term is regularly used to describe the process 
by which various aeonic beings unite with one another: The Son with 
the Totalities here, the aeons with one another (66.29, 68.26, 73.12), 
the aeons with the Father (72.15, 86.35), the companions of the Savior 
with one another (87.26), the Logos with the transcendent world 
(0.20), the Savior with the Logos (92.18), the spiritual human beings 
with Christ (122.23). 


65.27 clothes (едтевШе 2iwwa): There is hardly space in the 
lacuna for any other restoration, such as the y or c suggested by ed. 
pr. (I. 295). In any case, such reconstructions would violate the Stern- 
Jernstedt rule. 


65.29 The one of whom they understand: The aeons, in conceiving 
of the Father, in fact only conceive of the Son. This doctrine may be 
exegetically based, in John 1:18 and 14:7. Cf. also the Valentinian 
exegesis of John 1:18 in Exc. Theod. 7.1-3. 


65.31 This: The antecedent of this demonstrative is the Son. 


65.35-39 Itis impossible, etc.: The last paragraph in this section of 
the treatise reiterates the doctrine adumbrated in the previous 
paragraph, that the Son is the revelation of the Father. It begins with 
а restatement of the Father’s transcendence (65.25-20), which had 
been affirmed at the close of the preceding paragraph. This statement 
recapitulates the doctrine of the Father’s transcendence enunciated 
previously (52.24-54.1), and it also reaffirms the notion that certain 
divine attributes are predicated in their proper sense only of the 


Father (cf. 51.21; 52.2-4, 21-22; 53.5-8). 


65.36 orcan anyone approach (eynaw 2 ом): Literally, “can they 
approach.” Schenke (ZAS 105 [1978] 137) analyzes the ey as the 
interrogative pronoun, but this is impossible in a bi-partite 
conjugation where an indefinite actor requires oyN. Cf. Till, 
Koptische Grammatik, #288. 


65.39-66.5 | but all the names, etc.: This summary paragraph next 
reaffirms the doctrine that the names given to the Father are 
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inadequate expressions for his being, but are ways of honoring him 
(54.2-11). The introductory алла may imply a negative answer to 
the preceding rhetorical question. 


66.3 trace: СІ. Gos. Truth 37.25, Interp. Know. 2.29, 31; 5.29. Ed. 
pr. (I. 329) also note the use of the term in Plotinus, Enn. 5.5.2. Cf. 
also Enn. 6.7.17. 


66.5-8 Now he who arose: Here again the Son is referred to as the 
projection of the Father (56.16, 62.38, 65.4-6, 72.23-24), who gives to 
the aeons both their very being (57.23-24, 58.19, 65.7-11) and their 
knowledge of the Father (57.30; 62.22-28; 63.10-14; 65.11-14, 20- 
30). The knowledge which the aeons have of the Father is the 
perfection of their being (61.38—62.5, 62.26-30). 


66.8-9 he [...] all the names: The names which can only be 
applied in a secondary and inadequate way to the Father, can be 
predicated of the Son in the proper sense, and that is what the litany 
in 66.14-29 does. The restoration at the beginning of line 9 is 
uncertain. NTAq may be a perf. II conjugation base and not a personal 
pronoun. 


66.12 man of the Father: Gnostic texts frequently discuss the 
highest God or an emanation from him as Humanity or Man. Cf. C. 
Colpe, “0 vios тоб àvOpomov," TDNT 8 (1972) 474-76, Е. Н. 
Borsch, The Christian and Gnostic Son of Man (Studies in Biblical 
lheology, second series 14; London: SCM, тоўо) and Н.М. 
Schenke, Der Gott “Mensch” in der Gnosis (Gottingen: Vandenhoeck 
und Ruprecht, 1962). 

In Valentinian sources the title is applied to various subordinate 
emanations. In the system of Ptolemy (Irenaeus, Haer. 1.1.1), Manis 
the fourth male emanation in the Ogdoad. In the Valentinian system 
described in Epiphanius, Pan. 31.5.5, Ennoia, consort of the first 
principle, produces with that first principle the “Father of Truth, 
whom the perfect ones rightly call ‘Man,’ because he is an antitype of 
the pre-existent unbegotten one.” In Heracleon, fr. 35 (Origen, Jn 
Joh. 13.49), the parable of the sower is interpreted as referring both to 
the Savior, the Son of Man in this world, and to his heavenly 
counterpart. In Marcus (Irenaeus, Haer. 1.14.3), Man is “the body of 
Truth,” by which the incomprehensible Father reveals himself, as he 
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does іп the Tri. Trac. through the Son, a similarity noted by ed. рт. (I. 
330). Cf. also Treat. Res. 44.13-37. For another obscure use of the 
“тап” terminology, cf. 122.28, 123.4. 


66.13-29 Неге a lengthy list of names designating the Son is 
provided, in which the concern of the 77. Trac. with the propriety of 
naming again surfaces. Similar lists are provided for the Savior (87.5- 
17), the aeon of the Logos (92.22-93.13), the Demiurge (100.24-20), 
and baptism (128.10-120.10). 


6613 form: Contrast 54.29-32, where the Father is said to exist 
without "face or form." Here the Son is his form. 


66.14 face: The face or “countenance” (Moynr N20) of the Father 
із that which is revealed in the appearance of the Savior, the fruit of 
the Pleroma (86.28, 87.18-22, 91.33, 93.30, 94.31). СЕ. Irenaeus, 
Haer. 1.13.1. Similarly the chief Archon is a “countenance,” which is a 
representation of the Father which the Logos brings forth (100.22). 
He in turn has a *countenance" which appears in his creations (102.8, 
18). In the “restoration” the Totalities receive a “countenance” like the 
Father (123.26). Cf. Gos. Truth 23.33-24.3 and 19.27-37. 

Ed. pr. (1. 330-32) stress the Semitic origin of this imagery and note 
the development in the West, where the equation of просатом and 
persona assisted in the hypostatizing of the divine elements of the 
Pleroma. Cf. Tertullian, Adv. Val. 4.2. They note too the use of the 
term просото» іп the illustration of the model-copy notion in 
Valentinus, fr. 5 (Clement of Alexandria, Strom. 4.12.80,6-90,1). Cf. 
also К. Braun, *L'inscription de Flavia Sophé,” Mélanges de 
Ghellinek (Gembloux, 1951). 


6615 word: Cf. the remarks of Marcus (Irenaeus, Нает. 1.14.3) 
where the figure “Man” is called the “utterance (phos) of everything 
unutterable." Contrast 54.38, 56.25-27 and note the image of the 
spoken word at 60.34. According to Val. Exp. 24.36-39 the “ineffable 
one" is revealed in Monogenes. 


66.17 fountain: Cf. 60.13, 62.9, where the imagery of the fountain 
or spring is applied to the Father. Cf. also Val. Exp. 23.18, 24.18. 
There is no need to interpret the image, with ed. pr. (Eng.), as 
applying only to the Son. (Thus: “the spring which poured out from 
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itself.”) Like the first five epithets applied to the Son, this опе relates 
him to the Father. The logic of the imagery changes with the next 
epithet (“root”). In all the rest, the Son is seen in relation to beings 
lower in the ontological hierarchy. 


66.18 root: Cf. 51.3 and the note to that passage. 


66.19 гоа: Note 70.32-36, where the Father’s power to make 
subordinate beings gods is mentioned. 

light: Cf. 62.34, and see Exc. Theod. 41.3 for Valentinian exegesis 
of Matt 5:16 and John 1:9. 


66.26 of the things which are sought after: ‘The emendation by ed. 
fr. (Eng), соч for Ncwoy, makes this attribute of the Son 
conform to the others in this part of the series. It would be translated, 
“to those who seek after him." 


66.28 | life: Cf. Heracleon, fr. 2 (Origen, In Joh. 2.21) and Irenaeus, 
Haer. 1.8.5, for the association of the Son with “Ше” on the basis of 
John 1:4. 


66.28-20 іле Totalities: The position of this word is ambiguous. 
With ed. pr. (Fr. and Ger.) it should probably be construed with the 
verb ма.хб and translated “those who are mixed with the Totalities.” 
This could refer to the elect, those who “belong to the Church" who, 
upon receiving revelation, return to their unitary state. Cf. 123.3-7. 
That return might be interpreted as “mixing with the Totalities.” Ed. 
рт. (Eng.) construe ммітптнра as in apposition with “those who are 
mixed.” This interpretation might be supported by the following 
paragraphs and especially 67.31-33, 68.22-28, where the activity of 
the Son seems to be the source of the unity among the Totalities, who 
nevertheless subsist as discrete entities. On this interpretation “being 
mixed” refers to the unity of the Totalities with one another. 


66.31 as he clothes himself. Ed. pr. (Eng.) emend to the plural 
(ey Toei); Thus the Totalities clothe the Son. The text as it stands 
refers to the Son clothing himself, implicitly with the Totalities. In 
either case, this phrase emphasizes the intimate connection of the Son 
and the Totalities. The Son here *clothes himself" with the names 
mentioned in the preceding litany. These names are, in fact, the aeons 
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which are the properties of the Father. Cf. 65.25, 67.14, 70.37-71.3, 
73.8-11. Cf. Interp. Know. 11.35-38, where the Father clothes the 
Son with living rational (Aoyixov) elements (orotyetov), as with 
garments. On the clothing metaphor in this text, cf. 63.12. 


66.31-32 Mmi(N): The word is written MMT, where the stroke above 
the т is the symbol for an м frequently used at the end of the line. The 
scribe here has mechanically reproduced his archetype. 


66.32 name (рє<м>): The text could be read without the 
emendation, “in his single action.” This reading, however, makes little 
sense with the following “he is called.” The n in рем may have been 
lost by the same process which produced the reading ммт at the 
beginning of the line. 


66.34-36 | and in this unique шау, etc.: Ed. рт. (I. 332-33) compare 
with the doctrine enunciated in the rest of this paragraph the 
references to the “formation” of the aeons after the fall of Wisdom. 
This appears in oriental Valentinianism in the Exc. Theod. 31.2-3. 
The same process is described in Irenaeus, Паєт. 1.2.5-6. Cf. the note 
to 61.11. 

The differences between the Т?з. Trac. and these other texts are as 
significant as the parallels. Up to this point in this system, there has 
been no reference to the fall of any aeon. The author is still discussing 
the basic process of emanation from the Father. At this stage he 1s 
explaining how the ideal unity of the Church, the image of the 
Father's unity, is instantiated in the aeons or Totalities. That unity 
consists in their co-substantiality with the Son, the “Man of the 
Father." Cf. also 67.10-14. 


66.35 equally: The etymology is problematic. With ed. рт. (I. 294) 
we associate it with www (Crum боба), “be equal, level,” and not 
with cww (Crum 3745), “strike.” Likewise the form aycaw is a 
problem. Ed. pr. construe it as A‘oy’C A «9, equivalent to еттауауа) ог 
2NN oywww (Crum бота). 


66.37-67.4 He is neither divided, etc.: The fact that the Son 
subsists in the Totalities, and can be properly called by a variety of 
names, does not imply that he is not a unitary being. On the aeons as 
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names, or elements of names united іп the Church, cf. the account of 
Marcus in Irenaeus, Haer. 1.14.2. 


66.39 which he has <recewed> (ємтадауоот MMaq) The 
qualitative woon should not be used with a first perfect. сооп does 
appear with what appears to be а perf. rel. at 112.21 and 117.10, 
However, the relative converters in those cases may be dialectal 
variants of the pres. rel. eroy. The form here is probably corrupt for 
ооп. 


66.39-40 опе thing-another (оүєт...оүст): These forms аге 
understood, with ed. pr. (Fr. and Ger.) against ed. pr. (Eng.), as 
forms of оүсот, the impersonal verb meaning “to be different” (Crum 


495b). 


67.1-2 ‘The restorations proposed by ed. pr. are quite conjectural. 
The restoration [oyw]ww in line 2 is particularly problematic, since 
the trace after the lacuna cannot be part of the letter w. 


67.3 which he thinks of (ємтла[р мІові MMa y]: The space at the 
end of the line can barely accomodate the two letters proposed in this 
restoration. It should, however, be noted that the lines on this page are 
of quite uneven lengths. If this restoration is not adopted, the resulting 
form, with a qualitative in the first perfect, is quite anomalous. 


67.4 and become (qp): The form is probably an A? conjunctive, 
continuing the maq in line 3. 


67.7 he is wholly himself to the uttermost (нтад THPG пе 
waBoa): The meaning of this phrase is problematic. ayasoa is no 
doubt adverbial, meaning “to the uttmost" or “forever” (Crum 362). 
Ed. рт. (Fr. and Ger.) adopt the second alternative. тнрд is probably 
also to be taken as an adverb. One might expect ептнрй, but see 
67.16. If тнрд were arthrous, then there would be a simple 
predication which would make sense in this context: "Не is the all, to 
the uttermost." As it stands, this phrase summarizes the statement 
made from 66.30-67.6, which emphasizes the self-identity of the Son, 
despite the multiplicity of his designations. 


67.0-10 | Не is what all of them ате: A parallel to the identification of 
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the Son and the Totalities is found by ed. pr. in Irenaeus, Haer. 1.3.4, 
where the Savior is named “the all.” ‘They note a possible proof text in 
Col 1:17, read by the Valentinians as каї adros та пӣрта. Cf. Val. 
Exp. 22.26-28; the Father “possessed the Totalities dwelling within 
him," and 25.31, where the Son is the Head, the confirmation and the 
hypostasis of the Totalities. 


67.10 He brought (мтадм): The form is probably to be construed 
as the perf. П with the pre-nominal form of eive. 


6714 тоүсіү: Ed. pr. (I. 245) suggest that the i in the first word 
here was intercalated. The letter is written close to the preceding є, 
but it need not have been added later. 

properties: Cf. 59.3,9; 69.40; 73.10; 100.26. From the context of this 
passage it becomes clearer that the “properties” of the Father 
and Son are what is referred to by the names used in the litany of 
66.13-29. 


67.14-15 He has (оу|мітєд): Ed. pr. (І. 295) suggest another 
restoration, NT€q, but this is incompatible with the remaining traces. 


67.15 he 15 beyond (ayw «eqo»ei ngea): Ed. pr. (І. 245) 
correctly reject the possibility of seeing here a corruption of oyaeiN 
NNBEA, "light of eyes." 


67.18 having (eyNT€q): The subject here is ambiguous. One 
might initially suppose that the one who has a Son is the Father. Cf. 
56.24. However, it seems more likely that the Son is referred to. It is 
certainly proper to speak of his having a Son, if he is indeed the 
Father of the Totalities. Cf. 65.11 and the parallels cited there. 
Furthermore, it is proper to speak only of the Son as “having a form.” 
Cf. 54.30-32, 66.13. Thus the subject of this whole paragraph (66.5- 
67.37) remains the Son. 


67.28-31 — since they are, etc.: Different interpretations of the syntax 
are possible here. Formally eyayoon, єуауроп and едвіме could 
be either circumstantial or pres. П. Ed. pr. take єүс)ооп, both 
times, as circumstantial and вдвіме, apparently, as pres. П. If the 
other ambiguous forms are pres. II, the translation would be: *It is in 
the single name that they exist; in it they are speaking." In вмтаү the 
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е reduplicates the conjugation base іп eywoon, line 30. Cf. 60.28. 
The circumstantial eywexe is іп а periphrastic construction with 
єүсооп. Cf. 56.36, 82.14. 


67.31-32 in a unified way: Here at the end of the long paragraph 
on the Son, the theme of the whole discussion is recapitulated. In the 
relationship between the Son and the Totalities the tension between 
unity and multiplicity is harmonized and reconciled. Cf. 66.34-36, 
68.22-28, 74.1-3 and Irenaeus, Haer. 1.2.6. 


67.32 | їй might be discovered: For the construction, cf. 53.12-14. 
The form бамтС is unusual. It appears also at 70.9. Till (“Beitrage,” 
222) suggests that it is a qualitative meaning “to be united.” The 
suffix, c, argues against that interpretation. Ed. pr. (Ger. I. 20, 33, 
295) plausibly suggest an emendation to єүлбмтс, thus making the 
form a fut. III, the form expected after хекас in line 21. The same 
form in 70.9 seems to be simply a pres. circ. Note that the stat. 
pronom. in S can be бємт = (Crum 8202). The form бамт» would be 
the A? equivalent. 


67.34-35 Ле did not reveal: Cf. 62.14-16, 64.27-65.1. Here the 
action of the Son parallels that of the Father. The Son's revelation to 
the aeons is a gradual process. 


5. Aeonic Life (67.38-74.18) 


Ihe next section of the tractate describes the life of the aeons who 
have come into being in the process described in the previous section. 
The author first describes how the aeons participate іп and imitate the 
nature of the highest godhead by *begetting" and thus continuing the 
"principle of undiminished giving." The aeons are “fathers” in three 
ways, by returning glory to the Father collectively (67.38-69.14), by 
receiving grace from the Father and thereby begetting among them- 
selves (69.14-24), and by begetting individually (69.24-70.7). The 
author then reflects on the implications of the notion that the aeons 
beget like fathers (70.8-71.7). He then returns to the theme of the 
aeons' search for the Father, and in a series of images (the road, the 
scent) describes the relationship of the aeons to the Father (71.7- 
73.8). Finally the author returns to the issue of the unity and multi- 
plicity of the aeonic world. He deals with this issue by discussing two 
themes which have already been treated in the first sections of the 
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tractate, the names of the aeons (73.8-18) and the process of ema- 
nation (73.18-74.18). 

In this section the author’s exposition does not progress in a direct, 
linear fashion, but proceeds circuitously. Once he has made his basic 
theoretical point, that the aeons in turn beget, he reverts to the basic 
images and themes used to discuss the godhead and elaborates these 
images in new and complex ways. 


67.37-38  хє...бє: It is significant that a major new section of the 
text is introduced with the fuller form of the introductory particle. 


67.38-39 who are the aeons of the aeons: Cf. the note to 58.33. The 
NT€ in line 38 is problematic. As it stands the text might be translated 
“of these, then, all of those who came forth from him are the aeons of 
the aeons.” Alternatively, as in the translation, emend to the relative 
ете. 


681 emanations: Cf. 65.4-6. 


68.2 of his nature (Чтеүфүсіс): Since the aeons are products of 
the Father's emanative nature, the text should be emended to NT€q- 


фүсіс. 


68.4 procreative (мра»мє єдх по): Note the form used at 51.35- 
36 and 64.23. 

have given glory (ay<t> eay): The reading of the text might be 
taken as an adverbial predicate (=є`оү'єооү), to be translated: 
“They ...are for the glory of the Father.” Cf. 54.9, 66.3, 86.18. How- 
ever, the independent pronoun (NTay) is not regularly used in this 
construction. Cf. Till, Koptische Grammatik, #250. Also, despite the 
parallel in 54.9, the use of € in an adverbial sentence is also unusual. 
Hence, the text is probably corrupt and should be emended to the 
регі. I, AY «T» €a y. 


68.6-7 | establishment: For an earlier reference to the collective “es- 
tablishment" of the aeons, cf. 58.12. 


68.7-8 what we said previously: None of the earlier references to 
the emanation of the aeons from the Father applies to them all the 
terms used here. The closest parallel seems to be 62.6-11. Cf. also 
60.36, 64.1. Ed. pr. (I. 334) note the application to the aeons of the 


276 МАС HAMMADI СОРЕХ 1,5 


terms “words, seeds, pleromas, fruits and roots” by Marcus (Irenaeus, 
Haer. 1.14.2) and the reference in Codex Bruce, (U 2) to the aeons as 
“forefathers,” who have come forth from the original Forefather. Note 
in the system of Ptolemy (Irenaeus, Haer. 1.2.6) the application to all 
the aeons of the names of those in the Ogdoad. Cf. also 70.32-36. 


68.10-11 they have begotten: Previously (61.3-11, 66.5-8) the trac- 
tate had emphasized the intimate connection between the Father’s 
revelation of his being and the process by which the aeons attained 
independent existence. The earlier discussion had suggested that the 
activity of the aeons, which constitutes their essential being, is the 
praise of the Father who has revealed himself. Cf. 62.17-64.8. This 
notion is developed more fully in this paragraph. 


68.18-19 The Father 15 the опе, etc.: Ed. pr. treat this clause in 
their translations as a parenthetical exclamation. It could rather be 
read as a summary of the imperfect praise which the aeons would 
have offered the Father if they had given praise individually. This 
“praise” is inadequate because the Father is quite definitely not the 
one who is the Totalities. If anyone is to be identified with the To- 
talities, it is the Son. Cf. 65.11-32 and Val. Exp. 22.26-28, 25.31. Тһе 
Father’s transcendence is incompatible with his immediate identifica- 
tion with the Totalities. They are the names which are but “traces” of 
the Father (54.2-11, 65.20-66.5), but which are properly applied to 
the Son (66.8-9). 


68.20 zf (eneee): For this conditional particle in contrary-to-fact 
conditions, cf. Gos. Truth 18.40. 


68.21 individually (ката тоуєє тоуєіє): Ed. рт. (I. 295) sug- 
gest that the lack of concord in gender between тоүєє and вон 
indicates that something has dropped from the text. The act of one of 
the aeons who tries to give glory to the Father by himself leads to the 
fall of the divine substance from the Totalities (75.17-21). On the 
inadequacy of aeons as individuals, cf. the account of Marcus in ІГе- 
naeus, Haer. 1.14.1. 


68.22-23 in the song: Cf. Irenaeus, Haer. 1.2.6, where the aeons, 
having become equal, give thanks as they come into “true rest,” with 
great joy they “hymn the primal Father." Cf. also Hippolytus, Ref. 
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6.32.1. For the possible apocalyptic roots of the notion, cf. Thomassen, 
Tripartite Tractate, 312. 


68.24-25 unity ({ммтоү(є1јєг): The first €i was written on a 
section of the papyrus with a very poor surface. Hence the apparent 
dittography at the beginning of the next line. The first €1 was not, 
however, deleted. 


68.25-26 him from whom they have come: This phrase most proba- 
bly refers to the Son. Note his designation in 65.9-10. Recall the 
description of how (һе Son unifies the Totalities (66.34-36, 67.30- 


32). 


68.29 worthy: The glory which the aeons worthily offer the Father 
is that which they produce as a unified body. Cf. Irenaeus, Haer. 
1.2.6. 


68.32 representation (eine): The term is not used technically here, 
as it is later (78.22-24). 


68.34 іле single one: This is a reference to the Father, the ultimate 
object of the aeons’ glorification. Cf. 51.8-9. 


68.35-36 toward the опе who 15 the Totalities: This is another re- 
ference to the Son. Cf. again 65.25; 67.8-11, 27. 


68.36 мє: This may be another example of the reduplicated copula, 

following me. Alternatively, as suggested by B. Layton, it may be the 

preterit converter which is repeated in the form меүтаеіо in 69.1. 
this: The antecedent is probably eay of 68.20. 


691 NN[...]: The restoration of ed. рт. is far too short to fill the 
lacuna. The rre which follows the lacuna may well be the redup- 
licated copula. Hence what fills the lacuna may be another noun de- 
pendent on таєго such as мм[оүє2]ү, “their praises of their glo- 
ries.” Any restoration here would be quite conjectural. 


692 the one who brought forth the Totalities: The praise of the 
aeons is probably directed toward the Son, to whom they themselves 
are oriented. Cf. 59.15, 64.17-18, 68.35. 
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60.2 being a first-fruit: The noun modified by this circumstantia] 
nominal sentence is тАЄІО, “praise,” in 69.1. СІ. Rom 11:16, 1 Cor 
15:20, Jas 1:18. This sentence introduces the first of the three рго- 
ductions of the Totalities, which they beget by their united effort. Ed. 
pr. (I. 333-34) comment on the threefold production of the aeons in 
this text and compare it with the system of Ptolemy (Irenaeus, Haer. 
1.1.3), in which the Pleroma is produced in three stages, first the Ор. : 
doad, consisting of the first eight aeons; then the decad, produced by ! 
the third pair of aeons in the Ogdoad, then the duodecad, produced by ; 
the fourth pair of aeons in the Ogdoad. Cf. also Irenaeus, Haer. 
1.11.1. Ed. рт. suggest that the 77. Trac. has spiritualized and sub- 
limated the more primitive conception found in Irenaeus. 

While the 771. Trac. may indeed have modified an earlier mythical 
system, it is unclear that the triple generation of the aeons is a de- 
velopment of the doctrine which ed. pr. cite. Both theories about aeon- 
ic life begin with the notion that the aeons attempt to praise the Father 
and hence beget (cf. Irenaeus, Haer. 1.1.2). However, in Ptolemy it is 
the Ogdoad itself which first offers praise. Hence, it is hardly proper 
to see the “first-fruits” of the aeons іп the 77. Trac. as the functional 
equivalent of the Ogdoad in Ptolemy. If there is a parallel to be seen in 
this system to Ptolemy’s Ogdoad, it is the trinity at the highest level of 
being. The aeons here correspond to the rest of Ptolemy’s Pleroma. 

It is likewise quite difficult to fit into the scheme of Ptolemy’s sys- 
tem the second stage of the aeons’ begetting (69.14-24). There the 
Father responds to the aeons’ praise, and as a result it seems that they 
continue to beget more aeons like themselves (69.18-19). If there isa 
parallel to Ptolemy’s system here, it is not to the emanation of a spe- 
cific sub-group within the Pleroma, but to the whole process of gener- 
ation within the Pleroma. This second stage of begetting in the Ти. 
Trac. states the general principles according to which the decad and 
the duodecad of Ptolemy are produced. 

Similarly the third stage of begetting (69.31-70.7) refers again, not 
to the emanation of aeons within the Pleroma, but the activity of indi- 
vidual aeons, which finally leads to the fall. 

Comparison with other sources may suggest another interpretation 
of the “first-fruit.” Exc. Theod. 58.1-2, Irenaeus, Haer. 1.6.1 and 
1.8.3 seem to associate the “first-fruit” of Rom 11:16 with the “ріп- 
tual” or “elect” element of the Church and the “lump of dough” from 
the same passage with the “psychic” or “called” element of the 
Church. The Ту. Trac. at this point is not describing the actual pro- 
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duction of those elements of the Church, but the three-fold begetting 
by the aeons at least provides the prototype within the aeonic world 
for the production of three elements in the intermediate world, which 
in turn serves as the immediate model for the production of three types 
of humanity. 


69.4-5 having come forth (eaqeı): Ed. рт. (I. 295) take this to be a 
form of the perf. II. If this were correct, the sentence would have to be 
translated “because it is from the living aeons that it has come forth, 
being perfect and full.” 

The form €agq сап be a perf. II, analogous to aagq in Е. Cf. Polot- 
sky, Etudes de syntax copte (Cairo, 1944) 49 (=Collected Papers, 
153). Nonetheless, in the cases where the form appears in this text it 
can be satisfactorily explained as a circumstantial conversion of the 
perf. I. Such an interpretation is also possible here. Then вдхнк 
383A and eqMH2 in 69.5-6 are also to be taken as circumstantials, 
all of which modify the subject of aqka oy in line 7. What has come 
forth from the aeons, perfect and full, is, of course, their praise. The 
"one who is perfect and full" is probably the Son. 


69.7 it left full and perfect: The effects of the unified praise of the 
aeons contrast with the defective praise of the individual aeon. Cf. 
76.2-12. 


69.10-14 lıke the faultless Father: These lines contain several prob- 
lems. Who, first of all, is “like the faultless Father”? This could be the 
Father, since he is the ultimate object of the aeons’ praise (68.20-24). 
Then the comparative phrase in 69.10 would have to be interpreted 
“like the faultless Father (that he is).” However, the last phrase in the 
sentence, “to make them manifest as that which he is,” should refer to 
the Son, since only the Son is what the Totalities are, as has been 
noted several times in the preceding pages. Cf. especially 68.18-10. 
That the Son receives the praise of the aeons is compatible with the 
remarks made іп 69.35-69.2. That he is the agent by which the “ma- 
nifestation” and hence the actual emanation of the aeons occurs, has 
also been asserted several times already (59.15; 62.33-38; 65.9-11, 
17-27). This sentence, in any case, reiterates the notion that the aeons 
did not originally attain their complete and perfect being. That only 
comes (a) when the Father is revealed to them through the Son and 
(b) when they respond by giving praise. 
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Ed. рт. seem to understand the sentence as а reference to the Ға. 
ther. The emendation of ed. pr. (Eng.) is explained as follows: “The 
Father himself із доба. The aeons give him доба. They make them. 
selves manifest as pneumatic beings by giving to the Father that 
which he himself is, viz. доба." 


69.12 [L.cIlc«o TM: The initial с and one preceding letter have been 
crossed out with diagonal lines. Ed. pr. (I. 295) suggest that the un- 
corrected text was originally тста» Mrr€ A y, “return the glory.” This 
reading is defended by Thomassen, VC 34 (1980) 374, n. 51. 


69.14 | The cause: In this paragraph mention is made of the second 
mode of begetting of the aeons, which consists of their producing fur- 
ther aeons (66.18—19). This point is somewhat obscured by the initial 
reference to the “cause of the second honor,” subsequently explained 
as the Father's response to the aeons’ glorification. This “cause of the 
second honor" is also the cause of the second stage of begetting. Cf. 
64.21—27. See also the next note. 


69.14-15 second honor: It is initially unclear what the "second hon- 
or^ is. That it in fact refers to the second sense in which the aeons are 
fathers seems to be implied by the phrasing of 69.25, where the aeons, 
qua individual begetters, are referred to as "fathers in the third glory." 
There is no verbal parallel in the preceding discussion about the ae- 
ons' first production. The parallel is, however, certainly implicit in 
the description of what the aeons produce as “glory” (68.29). The use 
of this term in connection with the secondary and tertiary begettings 
of the aeons thus expresses the analogy between the different levels of 
their activity. It further suggests that all of these activities somehow 
have the glory of the Father as their object (cf. 70.5-7). The only fully 
adequate expression of that glory is what the aeons produce as a body, 
i.e., as the unitary entity which they are made by the Son. 


69.16 oy mete: The syntax here is problematic and the text may 
well be corrupt. There is no predicate for the relative converter, пог із 
the m resumed. 


69.18 | bore fruit: Cf. Val. Exp. 34.20-21, where Sophia laments that 
she “used to dwell in the Pleroma, putting forth the aeons and bearing 
fruit with my partner.” When she separated from him (34.38), she 
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could not bear. fruit, "for this is the will of the Father: Not to allow 
anything to happen in the Pleroma apart from a syzygy. Again the 
will of the Father is: Always produce and bear fruit" (Val. Exp. 


36.28-34). 


69.20 Asa result (хекасе): This conjunction normally introduces 
final clauses. Here, however, a final clause is singularly inappro- 
priate, although ed. pr. attempt to translate the clause in this way. It is 
likely that хекасе here translates the Greek tva. In classical usage 
this conjunction normally introduces a final clause. In postclassical 
Greek, however, it may be used to translate result clauses. Cf. Bauer, 
377b, and Blass-Debrunner-Funk, 391.5. Note the similar use of 
wina in Hyp. Arch. 89.29, and see the comment by B. Layton, “The 
Hypostasis of the Archons, Part IL" HT'R 69 (1976) 57-58, n. 64. In 
any case, it is unusual for хєкасє not to be followed by a verb. 


69.22 meer ne mnpHTe: This phrase should be taken as the 
correlative of MrrpH T€ (69.20). This sentence repeats the notion that 
the glorification by the aeons is essentially linked to their own actual 
existence. 


69.25 ој the third glory (мтима2 waMr Neay): Following ап 
indefinite noun, the noun in the genitive (miMa? waMT) is, in St. 
Sah., governed not by N-, but by NTE. Cf. Till, Koptische Grammatik 
#113. This paragraph clearly states that the third type of begetting 
performed by the aeons, i.e., that which they do as individuals, is in- 
ferior both to the begetting of the honor of the Father which they 
produce as a group and the further begetting of aeons with one an- 
other. Cf. 69.5, 15. 


69.26 independence: Cf. 75.35 and Gos. Truth 22.27-33. Ed. рт. (І. 
334) suggest, following Tertullian, Adv. Val. 4, that the conception of 
the aeons as independent personal entities endowed with free will was 
an innovation introduced into Valentinian theology by Ptolemy. On 
the importance of free will in this system, see Thomassen, VC 34 


(1980) 369. 


69.28 since (erroyeei... емсеаҙооп) Note the reduplication of 
the circumstantial converter, before the preposed subject and the verb. 
Cf. 67.20-20. 
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09.31 They are first (хе тпаҙарп бє): Note the compound intro- 
ductory particle. The implicit subject of this nominal sentence is not 
the aeons, who are fathers in the first and second degrees (60.3,14), 
but the fruits or productions of the aeons. This is clear because of the 
parallel remark about the “fruit of the third” in 69.37. This whole 
paragraph in fact consists of a comment on that third fruit, which is 
contrasted with the first and second products of the aeons. The com- 
parison would be clearer if the words ме ayw ттірнте were ге. 
moved, or if the subject of the nominal sentence were expressed. Per- 
haps a phrase has been lost after we. 


69.36 бу the fact that they glorify: For the notion that the aeons’ 
perfection consists in their glorifying the Father, cf. 62.26-33; 68.10- 
11; 60.12-14, 22-24. 


09.37 the fruit of the third: The expression is elliptical. What й 
refers to is, as the sequel suggests, the third degree of honor or glori- 
fication which the aeons produce. 

however (NtTaq): The personal pronoun is used here as ап adver- 
sative. Cf. Crum 232b and note the use of NTOq in this sense with лє 
in Acts 13:39, in Bohairic. Cf. 63.15, 84.32, 91.27, 94.32, 98.27, 


122.20. 


69.41 The Father has power: This remark awkwardly interrupts 
the discussion, although it is related to what follows, since the Father 
is subsequently said to have power over something (70.6). 

it exists: The referent of the pronoun is unclear. It probably does 
not refer to the Father, whose existence has already been discussed. It 
may be that something has dropped from the text, causing the abrupt- 
ness of the preceding comment and the ambiguity of the reference here 
and in the following lines. If the text is sound, it is probably the “fruit 
of the third” which is referred to here. Its perfect and full existence is 
said to be due to a thought, namely the thought of the aeons. This 
thought in turn is perfect because it manifests “agreement,” although 
it is a product of each of the individual aeons. Its perfection is thus 
mediated and not direct, as is the perfection of the first and second 
honor. 


70.5 {tis this which he loves: The antecedent of this relative clause 
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is probably the “agreement” of line 3, although it could also be the 
“thought” of line 2. 


707 as it gives glory to the Father by means of it: The referents of 
the two pronouns are unclear. What gives glory is probably the “fruit 
of the third.” It gives glory to the Father by means of the thought 
which is a product of agreement. 


70.7-13 minds of minds, etc.: With this series of predicates of the 
aeons of the Pleroma ed. pr. (I. 335) compare the account of Ptolemy 
(Irenaeus, Haer. 1.2.6). Cf. also 68.7-8. 


70.9 are found (еүбамтС): For the construction, cf. 53.13-14. For 
the form, cf. 67.32. 


70.11 elders: This epithet for the aeons is unparalleled in Valen- 
tinian sources. 


70.12 degrees: This term is unparalleled in Valentinian texts. Per- 
haps the text is corrupt for влөос, “depth.” Cf. 54.21, 55.26, 60.18- 
22. However, the following remarks about the exaltation of the aeons 
above one another, and the proper place possessed by each, suggest 
that влөмос is correct. 


7015 has: The form could be a second tense emphasizing the object, 
an “emploi abusif.” It could also be simply an anomalous form of the 
simple оумтє». 


70.18 тесі: Cf. 58.36-38 and 131 21. 

glory: That there are different degrees of glory corresponding to the 
status of the glorifiers has been affirmed previously. Cf. 54.8-11, 
66.4-5. 


70.23 assisting: Cf. 64.25-27, 66.29, 69.18-19. 


70.24 limitless (APHXNOY): Тһе м is unusual. The тоге commom 
form, apHXOY, is found at 58.20. The affirmation that the begettings 
of the aeons are limitless contrasts with the system of Ptolemy (Іге- 
naeus, Haer. 1.1.3), in which the Pleroma consists of a definite num- 
ber (30) of aeons. 
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70.26 поепәу: The lack of envy оп the part of the Father is а corol- 
lary of the “principle of undiminished giving.” Cf. 53.15. 


70.28 their begetting: Ed. pr. take the inflected infinitive here as а 
simple expression of purpose. This understanding 15 hardly appro- 
priate here. The construction may represent the same ambiguity no- 
ted in 69.20, occasioned by the lack of a distinction in later Greek 
between clauses of purpose and result. The preposition a(=e) may 
simply mean “with respect to” (cf. Crum бта) and the inflected infin- 
itive may describe the activity of the aeons towards which the Father 
does not have envy. 


70.37 their entirety (п<оү>тнрд): The emendation is necessary 
to provide an explicit resumption of the antecedent of the relative. 
Note the parallelism with moyeiwT (70.33) and поүмоүте 
(70.35). In this rather poetic summary of the Father's relationship to 
the aeons, the author comes close to uttering what he had character- 
ized as inadequate praise of the Father in 68.18-19. Here, however, 
he affirms not that the Father is totally contained in the aeons, but 
that they have the entirety of their being in him, as in Val. Exp. 
22.26—28. 

the names (емірем): The € here is probably to be understood as a 
second tense converter (=St. Sah. epe), emphasizing the adverbial 
phrase 2N OYMNTXAEIC in 71.2. The “names” are “father” and 
“god,” mentioned in the preceding lines. Here it is affirmed that these 
apply in the proper sense to the transcendent aeons of the Pleroma, 
and in a secondary sense to the angels and archons of this world. Cf. 
100.12-20, 101.20-22, 102.20-26. 


711-2 there (мпма етммеү): Ed. pr. (Fr. and Ger.) read mfn] 
Naçı Ммеү. Ed. pr. (Eng.) read м[мјлоү MMe y. The trace of Ше п 
is ambiguous, but the м in тма is certain. Only the bottom part of the 
vertical stroke of the т is preserved. The м beginning line 2 is certain. 


71.4-5  angels...archons: Cf. 99.36-100.5. 


71.6 resemblance: The angels and archons of this world аге de- 
scribed as but a shadow of the “really existent entities” in 102.1-3. 


71.7 system: Cf. 59.29 where the same term (cvoracts) is applied 
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to the aeons of the Pleroma. This system is to be distinguished from its 
copy outside of the Pleroma (cf. 79.25, 98.31, 102.30), which is styled 
the “organization” (olkovojua) 77.3, 10 etc. For a similar contrast be- 
tween the *system of the Pleroma," and the cosmic "organization," cf. 
Treat. Res. 46.35. 


71.9 longing: Cf. 61.11-13; 65.16-17, 30-31. This whole para- 
graph reiterates the doctrine that the aeons seek to understnd what the 
Father is in himself. For a similar description of divine revelatory 
activity, cf. the Hermetic tractate Kore Kosmou (Exc. from Stobaeus 
23.4, Nock-Festugiére 4.2). 


7112 reveals (eqoyow2): This form is probably а circumstantial, 
although it could be a pres. II. In that case it would be translated, 
*Eternally the Father reveals himself." 


71114 he did not wish (Mrreqoya aq): This form could also be a 
noun, “іп his desire," and ed. pr. (Fr. and Eng.) translate it thus. The 
apparent paradox in the assertion that the Father reveals himself, yet 
does not wish to be known, is resolved when the distinction between 
knowledge of the Father's existence and knowledge of his essence is 
kept in mind. Precisely this distinction is alluded to in the following 
lines (71.16-19). Hence Mrreqoya«q may be taken, with ed. рт. 
(Ger.), as a neg. perf. I. 


71.19 root impulses (аформн (ммІоүме): This collocation of 
terms is unusual. Presumably, it means “basic” or “fundamental” im- 
pulses. Alternatively, [NN]oyNe could be construed with the follow- 
ing noun and the phrase could be translated “impulses to the aeons’ 
roots." In any case, cf. 61.12, where формн may be corrupt for 
Аформн. 

In this paragraph the Tri. Trac. deploys the first of two metaphors 
for describing the relationship between the Father and the aeons. In 
this metaphor, the Father is likened to the goal at the end of a path on 
which those who seek him travel. This image fits the notion that the 
aeons must seek to understand what the Father essentially is. The 
initial remark introducing the image also fits this notion, since the 
Father gives a start or impulse (4@opy7) to the aeons, to initiate their 
search for him (71.15-16). The image is somewhat confused by the 
remark that the “aeons” are “places” on the path (71.20), since it 15 
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difficult to see how (һе aeons can travel оп the path if they are, as it 
were, way-stations on the path. It may be that while the aeons them- 
selves have to traverse the path of searching for the Father, they are 
also parts of the path which others must traverse. Note that the Son is 
later identified as the path toward the Father (123.31). For the meta- 
phor of the path, cf. also Philo, /mmut. 143 and Gos. Truth 31.28-31, 
Cf. further R. Bultmann, The Gospel of John (Philadelphia: West- 
minster, 1971) 603-04 and W. Michaelis, “dos,” TDNT 5.47. 


71.22-23 as toward a school of behavior: Cf. 59.11 and 125.17. This 
phrase suggests that the goal of the path is not the Father himself but 
a situation in which knowledge of him can be obtained. It might have 
been more consistent if the author had compared the path itself with a 
“school of behavior,” for on it the aeons apparently “learn” the virtues 
of faith, hope, charity, etc., which the Father is said to “extend” to 
them (71.23-35). These virtues are probably to be seen as conducive 
to, if not necessary in, the search for the Father. Cf. Gos. Truth 19.17- 
20. However, the details of the metaphor should probably not be 
pressed. 


71.23-24 faith, etc.: The attribution of these virtues to the aeons is 
particularly significant. While Irenaeus Haer. (1.6.1-2) implies that 
the Valentinians regard faith as the attribute of mere psychic Chris- 
tians, and knowledge as the attribute of the pneumatics, Valentinian 
sources present a different view. According to Heracleon, fr. 40 (Оп- 
gen, In Joh. 13.60), the psychics’ faith depends on seeing “signs and 
wonders,” while the pneumatics’ faith is “immediate,” a spontaneous 
response that requires no external proof. This faith is exemplified in 
Heracleon, fr. 17 (Origen, /n Joh. 13.10) by the Samaritan woman, a 
symbol for the pneumatics, who responds to Jesus with the “faith that 
was inseparable from her nature.” For discussion, see E. Pagels, The 
Johannine Gospel, 83-97; E. Mühlenberg, “Wieviel Erlósungen 
kennt der Gnostiker Heracleon,” ZNW 66 (1975) 170-93; and B. 
Aland, *Erwáhlungstheologie and Menschenklassenlehre," Gnosis 
and Gnosticism (ed. M. Krause; Leiden: Brill, 1977) 165-75. 
Other Valentinian sources acknowledge faith as an attribute of the 
elect; cf. the intent expressed in Interp. Know. 1.24, *that our faith 
may be holy and pure.” This author, like Heracleon, implicitly con- 
trasts different *measures of faith" (1.24-2.28). See also Exc. Theod. 
56.4, on faith as a spiritual attribute; yet, according to Exc. Theod. 
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55.2 and 63.1, psychic Christians also have the "capacity for faith." 
In the theology of the 771. Trac. faith, and even freedom (69.26, 
71.32), obviously play a role on this level of being, in the world of the 
Pleroma. That role is surely paradigmatic for the salvation which is 
understood to take place here in this world. Cf. 127.34-128.19. 


71.27-28 fruitful (ec x r0): Ed. рт. (Eng., I. 296) suggest that the 
Coptic may translate xepdaive, “win over." 


71.35 Jt is by virtue of his will: Here begins the second metaphor 
describing the relation of the transcendent Father to the aeons who 
are searching after him. Cf. 55.35. 


71.36 is known (ey COO YN Ммод): This is a pres. П, emphasizing 
that by virtue of which the Father is known, namely his will (72.1). 
This is then equated with his spirit which pervades the aeonic world 
like a fragrant aroma. 


72.2 spirit: The trinitarian description of the highest godhead in 
this text has not made use of the category of the Holy Spirit to describe 
part of that godhead. An orthodox trinitarian formula does occur later 
in the text (127.32, 128.8). This passage asserts that the revelation to 
the aeons is a gradual process, depending not only on the appearance 
of the Son, but also on the continued activity of the spirit of the Father 
dwelling in the Totalities. 

In other Valentinian systems, the Holy Spirit is an emanation from 
either Nous and Truth (Irenaeus, Нает. 1.11.1, Hippolytus, Ref. 
6.31.2), Silence (Epiphanius, Pan. 31.6.7), or Christ (Irenaeus, Haer. 
1.2.5). Ed. pr. (I. 336) suggest that the conception of this text is closer 
to that of the first two references. 


723 it gives (ва): The form is probably a pres. П, emphasizing 
the comparative clause in lines 5-9. 


72.3-4 ап idea of seeking: Again it is made clear that the referent of 
the metaphor is the same here as in the preceding paragraphs. Cf. 
7116-17. 


72.6-7 pleasant aroma: Ed. рт. (I. 335) note the parallel to the 
motif of the fragrance in Val. Exp. 25.39 and Gos. Truth 33.39- 
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34.34. For the latter, Puech cites as parallels, 2 Cor 2:15, Phil 4:18, 
and Eph 5:2. Cf. also E. Lohmeyer, “Vom göttlichen Wohlgeruch," 
Sitzungsberichte der Heidelberger Akademie der Wissenschaften, 
Phil.-hist. Kl. (1919) 9. К. Grobel, The Gospel of Truth (Nashville/. 
New York: Abingdon, 1960) 149, also cites Talmudic, Manichaean, 
and Mandaean uses of the motif. A sweet odor is associated with the 
Valentinian sacrament of anointing (Irenaeus, Haer. 1.21.3). Plotinus 
(Enn. 5.1.6) uses “fragrance” as a metaphor for emanation in a way 
similar to Gos. Truth 34.26-27. It should be noted that the image in 
this passage of the 771. Trac. is used to describe а soteriological, not 
cosmogonic, process. 

In the system of Ptolemy (Irenaeus, Haer. 1.4.1) an “aroma of 
immortality” plays a part in the redemption of the fallen Sophia. That 
aroma, left her by her redeemer Christ, leads her to strive for better 
things. The image was also used by Basilides (Hippolytus, Ref 
7.22.14) to describe the presence of the Holy Spiritin “the place where 
we are.” 


72.10-11 ordinary ones: Literally “unworthy ones." “These” refer 
to the types of aroma of common experience to which reference has 
just been made. 


72.11 sweetness: Cf. 53.5. 
72.15 mingling: Cf. 66.29. 
7216 | in a united way: Cf. 67.31—32. 


72.17-18 апа to assist: Cf. 69.18, 70.23. Тһе conjunctive continues 
either inflected infinitive, ATPOYMOY X6 or ATPOYCOYWNG. 


72.19 sown: This form is probably a qualitative of the verb ciT€ 
(Crum 360b). Cf. 112.2-4. The form is not attested outside of this 
document. Ed. рт. (Eng., I. 296) also suggest that the form may be 
from care “fire” (Crum 5602), but the parallel later in the text ar- 
gues against this. 


72.20 weight: The form орнає, as ed. pr. (Fr. and Ger.) suggest, 
should be associated with ороау, “be heavy” (Crum 706a). Ed. fr. 
(Eng.) associate it with apow, “become cold? (Crum 16a). In support 
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of the latter they adduce (I. 336) Соз. Truth 34.15-30, which men- 
tions the cold psychic fragrances which are separated from the Father. 
The root of this notion is seen to lie in the theory that the soul is a 
result of the cooling of warm пиєдра (so Origen, De prin., 2.8.3). It is 
not clear, however, that this passage has any reference to such psycho- 
logical speculation. Thus it seems preferable to take орна)є as 
*weight" and see in the term a metaphor for the ignorance of the Fa- 
ther's essence which still characterizes the Totalities. Alternatively, 
Thomassen (VC 34 [1980] 370) suggests understanding the term as 
*gravitation." 


72.24 іп ап uncomprehending way: This could be translated “іп an 
inconceivable way." This *inconceivability" probably refers to the fact 
that the aeons of the Pleroma do not understand their relationship 
with the Father. Cf. 65.21-24, 67.34-37. 


7228 апа they will take (Nc €x): The conjunctive here probably 
continues the fut. I, семааҙа.хе, in 72.25, although with an adver- 
sative sense. Perhaps the Coptic translates a Greek text using бе, 
which has been improperly understood аз a simple conjunction. 

Ed. pr. (Fr.) take the conjunctive as a final clause, but the lack of a 
final conjunction is unusual in this text. Cf. 59.37, 124.2. Ed. pr. (Ger. 
and Eng.) take the conjunctive as an object clause after ахоос. Such 
a use of the conjunctive is unparalleled in this text. 


72.29-30 Не revealed himself: This sentence and those that follow 
repeat in various ways the contrast first expressed in 72.19-21. The 
antitheses in these lines illustrate both the intimate relationship of the 
aeons to the Father and their ignorance of him. 


72.32-33 20С € ABAA MITEE!: The phrase is probably to be con- 
strued with what precedes. The text here is probably corrupt and 
something has probably been lost after мпєє. Ed. рт. (Eng., I. 297) 
suggest the possibility that this phrase is to be construed with what 
follows: *as if, for that reason, they are indeed silent." This construc- 
tion is unlikely because it disrupts the series of antitheses which ap- 
pear throughout the latter half of this paragraph. Furthermore, that 
construction leaves the circumstantial converter in €ABAàA unex- 


plained. 
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73.5 spirit: The reference to the Father's spirit forms an inclusio 
with the parallel reference at the start of this paragraph (72.2). 
trace: Cf. 66.3. 


73.6 that he provides (eq): This form has been taken as a pres. II, 
emphasizing the adverbial phrase "through his spirit." The form 
could also be understood, with ed. рт. as a circumstantial, modifying 
TIN(EYM)a in 73.5, which would then simply be in apposition to the 
reference to the spirit in 73.2. 


73.9 пате: Having attempted to clarify the relationship between 
the Father and the aeons of the Pleroma through the metaphors of the 
two preceding paragraphs, the author returns to the notion that the 
aeons are names designating the properties of the Father. Cf. 65.39- 
66.5. That the author here alludes to that earlier stage in his presen- 
tation is supported by the association there of “names” and “traces.” 
Cf. 73.5 for the reference to "traces" in this context. 


73.12. intermingled and harmonious: Cf. 67.30-33, 68.32. 


73.18 emanation: The last two paragraphs (73.18-74, 18) of this 
section return to the subject of the previous section of the tractate, 
which discussed the process ої aeonic emanation (60.1—67.37). For 
the term “emanation,” cf. 63.35, 68.1, 70.25. 


73.20 did not occur (еремтасауопе єм): Оп the basis of the 
negation this unusual form сап be identified as a neg. perf. П, empha- 
sizing the adverbial element ката OYWWWT ABAA. 


73.24 | extension: Cf. 65.4-6. The point being made in this affir- 
mation, that the emanated aeons are not separated from their source, 
is implicit in the metaphors of spring and root frequently used to de- 
scribe the generation of the aeons. Cf. 51.3, 62.6-11, 63.29-64.8. It is 
important for the author to emphasize the point at this stage of the 
discussion, because the metaphors used in the preceding paragraphs 
(71.18-73.8) to illustrate the relationship of knowledge and ignorance 
within the aeons could be misunderstood to imply that the aeons are 
independent of the Father. 


73-27-28 | might become him (eyNawwne талд an пе): The 
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form тА here is for емтад, a complementary circumstantial of the 
nominal sentence NTaq rre. 

Previously the goal of the Father's emanating and revealing activity 
has been described as the existence of the aeons for themselves (61.3- 
8). What prevents that authentic existence is the lack of knowledge of 
the Father (61.35-37, 62.16-20). The Father revealed himself 
(62.33-35, 65.4-5) in а way that draws the aeons to their unknown 
source (72. 11-19). Then by searching for the Father, the aeons be- 
come what they are and what he is. 

Note also 67.34-37, where the process of revelation to the aeons 
manifests their equality with the Father of the Totalities, i.e., the Son. 
The manifestation of that relationship leads to the process of assimi- 
lation to the Father described here. This process of divinization was 
an important part of the religious ideal of later antiquity. Cf. Plato, 
Theaet. 176B, which served as the basic text expressing this ideal. 
Note, too, CH 1.26. 


7328 Just as the present aeon, etc.: The final paragraph in this 
section reaffirms another dimension of the aeons’ life which has been 
treated in connection with the activity of the Son (66.20-26, 67.30- 
33). Again both the unity and the multiplicity of the aeonic world are 
affirmed. This paragraph thus balances the preceding one which had 
affirmed the unity of the aeons vis-à-vis their source, the Father. Here 
the relationship of the aeons among themselves is in view. 


73.29 the present aeon: This “acon,” the temporal world, is the im- 
age of the "true aeon" (74.1), the eternal world of the Pleroma. Hence 
distinctions on one level will be mirrored in the other. For Valen- 
ünian speculation on time as an image of the aeons, cf. Irenaeus, 
Haer. 1.17.1-2 and Val. Exp. 30.31-39. 


73.30 ıs divided: Alternatively the main predication in the com- 
parative clause may be the statement that the aeon is a unity (еоүсвеі 
пе Noywr, lines 29-30) and єдпна) may be subordinate. Trans- 
late: ^Just as the present aeon is a unity, while being divided, etc." 


73-30-31 Бу units of time, etc. (он ноүоє...[22)ємоүхєта)): 
The supralinear stroke over the м before оуоєта) suggests that it be 
taken with 2N, but м is not usually doubled before а consonantal oy. 
Such a mistaken doubling does occur at 74.8, but here it seems 
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preferable to read the м as the plural definite article. Otherwise 
further emendations would be necessary, such as <a>2NNOYOEIW), 
which would be translated “into times." The prefix 22 in line 31 is 
impossible with the qualitative пна), unless à is ап А? second tense 
converter. In this series of phrases it seems more likely that a mistake 
has been generated by analogy with а2ємрампє, AQNCHOY, etc. 
The resulting form, емоүзеіа), is a circumstantial, parallel to 
емрампе пна) in line 32. 


74.3 itis honored (eqxı €a y): This form has been taken to be a 
pres. II, emphasizing the prepositional phrases 2N...Npew. It may 
also be a circumstantial. Note the same ambiguity in the syntax in the 
first part of the comparative clause (73.29-30). 


74.5 according to the power of each: On the varying adequacy of the 
names applied to the divine world, сі. 54.8—11, 65.39-66.5, 73.14-18. 


74.5-6 analogy (<Ta>nTN): Ed. pr. suggest that there may Бе а 
supralinear addition above the м at the end and propose an alternative 
reading ката €iTN. The traces interpreted as letters seem, however, 
to be blotting from the M at the beginning of 75.5. 


74.6-7 spring: Cf. 62.9, 66.17-18, 68.10. Note especially the com- 
bination of spring and root metaphors in the first two passages cited. 
This passage contains the most elaborate statement of the two meta- 
phors. Here they apply primarily to the aeons and not to the rela- 
tionship between the aeons and the Father or the Son. For a parallel 
use of this metaphor, cf. Interp. Know. 19.13-37. 


74.8 | into streams (A2NNIPWOY): The noun here is an unusual 
spelling for the plural of єгєро (Crum 82b). As Schenke (245 105 
[1978] 138) notes, the м in the indefinite article is erroneously doubled 
because the i is taken to be vocalic. Thus the emendation of ed. pr. is 
unnecessary. For the imagery used here, cf. 60.13-14. 


7410 branches (Ba €i€): Till (“Beitrage,” 206) connects this other- 
wise unattested word with оүоє (A? оүзеів) “rush, course" 
(Crum 472a). Ed. pr. (1.30) more probably connect the word with qo, 
“сапа!” (Crum 6234). Тһе interchange of в and 4 is common in this 


text. Cf. 52.27, 54.34, 57.39, 58.17, 77.18, 00.1. 
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7411 root: Cf. 51.17-19. 
6. The Imperfect Begetting by the Logos (74.18-80.11) 


In the next section of the text the process is described whereby be- 
ings external to the Pleroma of the aeons are generated. While ed. pr. 
consider that this section corresponds to the myth of the fall of Sophia, 
it actually reinterprets that myth, offering a different understanding 
of the process. The process described here deemphasizes the discon- 
tinuity in the process of emanation which the "fall" of Sophia sug- 
gests. Instead, the begetting of a single aeon, the Logos, is seen to bea 
necessary development, in accord with the will of the Father. 

The section begins with a general statement about the individual 
and free creativity of the aeons (74.18-75.8), which constitutes the 
third way in which they imitate the creativity of the Father. Then the 
narrative focuses on the activity of a single aeon, the Logos, who 
strives to know what cannot be known, the “incomprehensibility of 
the Father" (75.8-76.30). Тһе activity of the Logos leads to a reaction 
on the part of the Father and the Totalities, who withdraw from him 
and thereby establish a limit to the Pleroma (76.30-77.11). The Logos 
then begets, but his offspring are outside of the Pleroma and are but 
shadows of the realities of that transcendent world (77.11-36). The 
initial offspring of the Logos are then divided into two classes. One 
offspring is a unitary aeon which returns to the Pleroma and there 
begets (77.37-78.28). The other offspring come from the “arrogant 
thought" of the Logos. They are the offspring which are totally sha- 
dows of reality, who produce beings which are yet more unreal 
(78.28-80.11). 


7418 xe...ae: Note the compound particle beginning this new 
section. 

have brought [themselves] forth: The form here may be read as a 
passive, “the aeons have been brought forth,” and the passage is trans- 
lated in this way by ed. pr. This statement, however, conflicts with the 
earlier description of the process by which the aeons beget, which is 
divided into three types, hierarchically arranged according to the 
degree of mutuality and cooperation among the producing aeons. Cf. 
68.29-70.7. Hence the verb here should probably be taken as a 
misinterpretation of a Greek middle form (rexopat). In any case, this 
paragraph refers not to the process by which the aeons are produced, 
but to the process by which they individually “bear fruit.” 
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74.20-21 freedom of the will: Cf. 69.26. 
74.23 he favored them: Тһе subject here is probably the Father. 


74.24 they do not wish: In the previous discussion of the “third 
fruit” of the aeons (60.24-40), it was suggested that the individual 
productions of the aeons were inferior to what they produced as a 
group and to what they produced with one another. It was not, how- 
ever, suggested that the aeons were in general unwilling to give honor. 
As the following remarks make clear, their unwillingness means that 
the aeons, gua individuals, are unwilling to cooperate with anyone 
else in giving honor. 

with (M[N]): For this restoration, cf. 74.20-20. Ed. pr. assume that 
the line ends with m. Then the text would say that the aeons do not 
wish to give honor % the one “who comes from an agreement.” This 
reading breaks the parallelism with the following lines. As the sequel 
(76.6-12) indicates, problems arise not because the aeons do not want 
to honor someone, but because they do not want to cooperate in giving 
honor. 


74.25 that which 15 from an agreement: This may be the “thought” 
of 70.2, which is said to be a product of agreement. Alternatively the 
entity referred to here may be personal. The “Church,” for example, 
arises from the “agreement” of sorts between the Father and the Son. 


74.25-28 | [though] it was produced, etc.: The circumstantial re- 
stored in line 25 should be taken adversatively, with ed. pr. (Fr.) and 
not causally, with ed. pr. (Ger. and Eng.). 


74.29-75.9 This is а very obscure passage. The basic point seems to 
be that aeons, qua individuals, do not want to offer praise with anyone 
except the *one who exists in the exalted name," probably a desig- 
nation for the Son. Furthermore, the aeons do not wish to offer praise 
unless they receive something from the Son and thereby beget them- 
selves as individuals. If this is the correct interpretation of this section, 
the doctrine which it presents attempts to develop a general frame- 
work within which the faulty begetting by the Logos makes sense. 
The text uses the principles previously enunciated in the exposition of 
aeonic emanation, and states that the begetting by the Logos is of the 
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same type as the generative acts by which all the aeons attain inde- | 
pendent, individual existence. Within this framework the begetting 
by the Logos can more easily be interpreted as a natural development. 
Thomassen (УС 34 [1980] 370) suggests another interpretation of the 
section which deliberately ignores the negatives in 74.24-24. 


74.32 that one: The obscurity of this section is largely due to the 
ambiguity of the pronouns. “That one” here could refer to “that which 
is from an agreement” (74.25) or the “Totality” (74.29). 


74.33 except for: The exception stated here indicates the being with 
whom the individual aeons are willing to offer honor. 


74.33-34 the one who exists in the exalted пате: One might expect 
here the construction вімнті €-. The one who is “іп the exalted 
name” could be the Father himself. Cf. 61.14-19. The name is, of 
course, “Father” which applies “in the proper sense” to him alone. Cf. 
51.19-26. Note also the references to the Father as the Most High 
(65.37, 89.12-14, 96.13). It is more likely, however, that the being in 
view here is the Son. The Son is “in” the exalted name “Father” in as 
much as he exists as a father for the Totalities (65.11, 32). Не in fact is 
the vehicle by which the name “Father” is given to the aeons (61.14, 
66.5-12). 

74.35 the exalted place: Earlier (53.24-26) it had been affirmed that 
there was no “place” in which the Father is. The Son, however, is the 
“perfection of that place” (59.18) and a “place?” or “space” for the 
universe (65.8). 

if he receives: The form qxı here is, no doubt, a conjunctive, as are 
the forms in the following lines. Such an analysis is necessitated par- 
ticularly by the form qxnaq in 75.2, which would violate the Stern- 
Jernstedt rule if construed as a pres. І. 

The referent of the pronominal subject here is problematic. The 
subject here is probably the same as that in the following phrases. The 
remark that this being “becomes renewed by the one who came upon 
him” most likely refers to the individual aeon who receives the Son as 
an illumination (62.33-37). Thus, it seems likely that the subject of 
this whole chain of conjunctives is the typical individual aeon (“each 
of the Pleromas,” 74.27). 


74.36 the one who wished (neragoywwe): The meaning of the 
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verb and the identity of the subject are both problematic. It might be 
possible to understand the verb absolutely as “the one who loved." 
This could be a reference to the Son, the Чоуе of those whom he loved" 
(66.20). It seems more likely, however, that the phrase is elliptical for 
the expression found at 75.11-12. The “опе who wished to give hon- 
ог” might be seen as a reference to the individual aeon who desires to 
glorify the Father, but if our identification of the subject of the sen- 
tence is correct (see the preceding note), then the phrase in question 
cannot refer to the individual aeon. Once again, we probably have a 
reference to the Son, who, in fact, honors and glorifies himself and the 
Father according to 58.8-12. 


75.1-2 and takes it to him (self): The form eqxıTq, which violates 
the Stern-Jernstedt rule, must be emended, most likely to the conj. 
м4-хіт2, suggested by Thomassen (Tripartite Tractate, здо). The in- 
dividual aeon will give glory to the Father, if and only if the aeon 
accepts or “receives” something from the Son. What the aeon receives 
is not made explicit. Perhaps something has fallen out of the text. In 
any case, the text suggests that the mediation of the Son is necessary to 
proper glorification of the Father. The implications for the aeon's 
own existence are then made clear in the following lines. 

The experience of the indivdual aeon dimly described here is a par- 
ticular application of the general principles in accord with which the 
generation of the whole Pleroma takes place. That the actual exis- 
tence of the aeons is intimately connected with their knowledge and 
glorification of the Father was stated in a general way in 61.3-7. The 
principle was repeated in the discussion of the first two ways in which 
the aeons produce fruit (68.36-69.24). 


75.4 that one: This demonstrative probably refers to the Son, “the 
one who wished,” mentioned in 74.36. 


75.4-5 begets him (self): Although there is no reflexive pronoun 
here, the object of this begetting is probably the individual aeon. Lines 
4 and 5 simply repeat in a fuller way the statement of lines 2-3, that 
the glorifying aeon begets himself. 


75.5 renews (д{.}р вррє): The trace of a letter after q is probably 
not О, as ed. pr. (I. 297) tentatively suggest. It may be н or i, in which 
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case the text would have an unusual prenominal form of віре, such as 
нр- or €ip-, attested at Bala'izah. Cf. Kasser, Compléments, 14b. 
(This possibility is suggested by 5. Emmel.) Alternatively, there may 
simply be a dittography qq. The “renewal” of the aeons is mentioned 
also in 72.21. That renewal seems to consist of the aeons "taking form" 
from the Father (72.28) by searching for him. 


75.6 the one who came upon him: Тһе one upon whom someone 
comes must be the individual aeon. The identity of the one who comes 
is unclear. It is probably the Son, who rests on the aeons (58.26), and 
who is given to them as the revealing light (62.33-37). 


75.7 his brother: Again, the identity of “his brother" is problematic. 
This may well be another reference to the Son. The Son, in fact, is 
referred to as brother in 58.6, although he is there said to be a brother 
to himself alone. The probable antecedent to the pronoun “his” would 
be the subject of ар врре in line 5, 1.е., the individual aeon. In this 
case “his brother” is most likely the Son, who is what each and every 
aeon 15 (67.7-10). 

апа sees him: The individual aeon sees the one who has come upon 
him, the Son. 


758 and entreats him: The verb form seems to combine САПСП 
and canc. Cf. 71.24. It is fitting that the revealer, the Son, be en- 
treated. 

the matter: What the matter in question might be is unclear. It may 
be the incomprehensible nature of the Father. If the following ex- 
plains the content of the matter, then the individual aeon entreats the 
Son about his own wish to ascend to the Father. 


75.9 to him: This presumably refers to the Father. 


75.10 so that it might be (arcaywme): This is the A? form of the 
inflected infinitive. Cf. Till, Dialektgrammatik, #281. The A? form 
appears again in 75.16. What it is that “might be in this way” is un- 
clear. 

The opening of this section is obscure, due once again to the un- 
certainty of the referents. The “one who wished to give honor” is 
probably to be identified with the being mentioned in 74.36. Both 
expressions probably refer to the Son, who wishes to glorify the Fa- 
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ther. The Son answers the entreaty of the individual aeon not by giy- 
ing him any revelation about the Father’s essential being, but by ex. 
plaining the limitations placed on the aeon’s knowledge of the Father. 


75-10-12 he does not say (Maqxe): The subject “he” is presumably 
“the one who came upon” the individual aeon (75.7), 1.е., the Son. 


75.11 about this: This is the “matter” mentioned n 75.8. 


75-12-12 except only (савхлєд оуаєєтд): Literally, “except it 
alone.” Ed. pr. translate in various ways “se ce n’est lui seul,” “ausser 
ihm selbst,” and “except when he is alone.” None of these translations 
makes particularly good sense. ‘The pronoun q probably anticipates 
the clause beginning with xe which constitutes the response to the 
entreaty of the individual aeon. 


75.13 limit: Reference to the limit is also made іп 76.33 and 82.13. 
The term “limit” is common in Valentinian systems, as ed. pr. (I. 
336-37) note. Cf. Irenaeus, Haer. 1.2.2-4, 1.3.3, 1.11.1, and 
Hippolytus, Ref. 6.21.5. 

The references to the limit here contain a doctrine quite similar to 
significant features in those texts. The limit in the passage under dis- 
cussion is exactly parallel to the first of the two *limits" mentioned as 
part of the system of Valentinus himself in Irenaeus, Haer. 1.11.1. 
That limit separates the Father or the Abyss from the rest of the ae- 
ons. Cf. Val. Exp. 27.35. The first limit in this text similarly separates 
the incomprehensible Father from the aeons. The second limit 
mentioned in this text also performs the same function as the second 
limit in Valentinus. Cf. the note to 76.33. 

Val. Exp. indicates that the function of the limit proved to be a 
controversial question among Valentinian theologians. According to 
the author of that text (27.34), “others have said” that the limit pos- 
sesses two powers, the first of which is to separate the abyss from the 
aeons. He himself insists that the limit has four powers. This seems to 
be a secondary interpretation of Valentinus’ teaching. For discussion 
and parallels see the edition of Val. Exp. by E. Pagels and J. Turner 
in the Nag Hammadi Studies series. 


7514 pleroma (ттанроүма): The dot above the н is certain. Its 
significance is unclear and it may simply be a scribal error. 
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7516 they speak (атоуаєхе): For the form, cf. 75.10. 


7516-17 the one who wishes to comprehend (anet[o]ywwye) 
Ed. pr. (Fr. and Eng.) read arre[o] ywwe and translate “about the 
wish.” The т at the beginning of line 17 is preserved іп a newly placed 
fragment, and the relative clause must be read. The “one who wishes 
to comprehend” the Father is each individual aeon. Thus the aeons 
can talk about themselves and thereby learn something about the Fa- 
ther. Cf. 61.11—18. Alternatively, the form rreroy«o«e may involve 
а crasis for meTOYOYWwe. In that case translate “that which they 
wish to comprehend," namely the Father. 


75.17-20 It came to one of the aeons: Finally, the account turns to 
the endeavor of one particular aeon. This aeon apparently does not 
accept the fact that there is a boundary within the Pleroma. At this 
point the 777. Trac. has numerous parallels with the myth of Sophia, 
as ed. pr. (I. 337-38) note. Cf. Irenaeus, Haer. 1.2.2; Exc. Theod. 
31.374; 67.4; Hippolytus, Ref. 6.30.7; Ap. John, CG IIL,r:9.25-10.7; 
ПІ, Г14.9-15.9; ТУ, Г15.3-16.2; BG 36.16-37.18. 

As ed. рт. argue, the Valentinian version of this myth seems to гер- 
resent an interpretation of an earlier version such as is found in the 
Ap. John. There the cause of Sophia’s fall was her lewdness 
(mpovrikóv, BG 37.11) and her desire to produce without a consort. 
That motif is still found in Valentinian sources (Hippolytus, Ref. 
6.30.7), but is now balanced by the notion that Sophia’s fault is not so 
much moral as it is intellectual. For she tries to “comprehend the 
greatness” of the Father (Irenaeus, Haer. 1.2.2). On the whole subject, 
cf. Sagnard, La gnose valentinienne, 148-59. The Tri. Trac. is 
familiar with both motifs used in the explanation of the fall of Sophia 
(cf. 75.17-19, and 76.8). Here, however, these motifs are understood 
within the framework of the theories of the Tri. Trac. about the 
Logos. 


75.22 Logos: The term Logos (Word) is both a metaphor and а 
name. As a metaphor (this single aeon is an expression of the Unity), 
the term explains the unitary state of this particular aeon. Cf. 60.34. 
From this point on, the aeon in question is designated by the name 
Logos. Cf. 76.3,25; 77.7, etc. 

Other Valentinian texts mention an aeon by the name Logos, but 
no others make him perform the same functions as Sophia in the fall 
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myth. The two major references are commentaries оп John 1:3 by 
Ptolemy (Irenaeus, 1.8.5) and Heracleon, fr. 1 (Origen, Zn Joh. 2.14), 
Both refer to the creation of all things through the Logos, although 
they interpret that creation of activity at different levels of being (cf. 
Pagels, Johannine Gospel, 24-34). Ptolemy refers to the activity, 
within the Ogdoad, of the Logos by whom the aeonic world is created, 
(That Logos thus functions much as the Son and the Church do in this 
text.) Heracleon refers to the creation through the Logos of everything 
outside of the Pleroma. That is the function of the Logos in the 77. 
Trac. If the Tri. Trac. in fact represents a development of the theology 
of Heracleon, it would appear that the difference in his exegesis of 
John 1:3 from that of Ptolemy reflects not a possibility of hermeneu- 
tical theory, but a basic metaphysical difference. 

With the designation of the key aeon here as a masculine Logos, cf. 
the remark in the account of the system of Ptolemy that the mother 
(Sophia) is occasionally given the masculine name Lord (Irenaeus, 
Наєт. 1.5.3). 


75.23 he is one: Ed. pr. needlessly emend the text by inserting а 
negation. The Logos is in fact a unity in some sense because he is a 
“word of the unity.” The circumstantial in line 22 should be taken as 
causal, not adversative. The circumstantial in line 23 is, however, 
adversative. 


75.24 agreement (птаут): Ed. pr. incorrectly read wT. The first 
T is clear. This author’s account of the Logos’ activity differs marked- 
ly from accounts of Sophia’s transgression, with which it has been 
compared. Valentinian sources offer at least two different interpreta- 
tions of Sophia’s transgression. According to one, her “suffering was 
seeking the Father, for she wanted to comprehend his greatness.” 
This passionate longing for direct communication with the Father 
originates among the aeons connected with Nous and Aletheia. In this 
version Sophia only expresses the desire she shares with the rest of the 
aeons. Her attempt to know the Father is restrained by Limit, who 
convinces her to give up this futile project, and separates her passions 
from her (Irenaeus, Haer. 1.2.2). 

“Others,” however, interpret her transgression quite differently. 
Sophia “willed to imitate the Father, and to generate by herself apart 
from a syzygy, that her act might in no way accomplish less than the 
Father's" (Hippolytus, Ref. 6.30.7-8). Instead of expressing the in- 
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voluntary longing of all the aeons for closer communication with the 
Father, as in the first version, Sophia audaciously attempts to rise 
independently above the condition of all the aeons and to imitate the 
Father himself! Her attempt, then, is the rash act of a generated being 
attempting the impossible (Irenaeus, Haer. 1.2.4). She “wants to have 
the power of the ungenerated one” (Hippolytus, Ref. 6.30.8). Reject- 
ing the aeons’ joint activity, she conceives by herself an aborted fetus 
(Irenaeus, Haer. 1.2.4; Val. Exp. 30.20). The theme of the “inde- 
pendent begetting” found in the latter version of the myth is here ap- 
plied to the Logos and reinterpreted. He does not try to beget inde- 
pendently of a consort, as does Sophia in the mythical texts and other 
Valentinian sources. Rather, the Logos tries to act without the agree- 
ment or cooperation of the other aeons and the one who brought them 
forth. Cf. 64.21-27 and 76.0-12. 


75.25 him who brought them forth: The one who brought forth the 
aeons immediately is the Son (66.5-8, 67.6-33), but ultimately it is 
the Father (e.g., 52.4-6, 71.18-10). 


75.27 This aeon: This 15 the Logos, first mentioned in 75.18. 


75.28 wisdom: This is a characteristic of the Father’s being (53.2, 
56.13, 57-5) and is something which he transcends (55.20-21). It is 
also something which the Father provides to the aeons (71.33). The 
present passage no doubt alludes to that giving of wisdom. Note the 
identification of word and wisdom in Origen, De princ. 1.2.8. Cf. also 
75:32, 35. 

so that he could become (єтар): The form here is probably the A? 
inflected infinitive. Cf. arc in 75.10. Thus the emendation of ed. pr. 
(Ger.) is unnecessary. The pronominal subject probably refers to the 
Father, who becomes “pre-existent” in the thought of each aeon by 
virtue of the gracious gift of wisdom which he provides. 


7530 by that which he wills: Cf. 71.36—72.1. The “will” here be- 
longs to the Father, who becomes present in the thought of the aeons. 


7531 will they be produced (єує|оу)мтоу): The form here is 
problematic. It cannot be a pres. II, since that would violate the Stern- 
Jernstedt rule. It should probably be emended to a fut. III. 
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75.32 Ле received а wise nature: The subject here is again “this 
aeon” of line 28. The “wise nature” here, like the “fruit of wisdom’ in 
line 35 and the preceding reference to wisdom in line 28 may reflect 
an attempt to clarify the relation of this account to the Sophia myth. 


75.33-34 hidden basis: This is probably the “constitution” of the 
Father (57.2). Cf. also 59.29-37. The form єтөнп = ет?нп. 


75.35-36 free will (NNAYTely]xoycioc): Cf. 69.26 The diph- 
thong ey is probably a mistake due to the other dipthongs in the 
word. Note what is probably a similar phenomenon in єтаух- 
па (ү) in line 36. 

Ed. pr. (I. 340) suggest that the emphasis on the freedom of the 
Logos marks a departure from the traditional myth of Sophia’s fall, in 
which her passion for the Father was simply the desire of all the aeons 
carried to its extreme. While this emphasis departs from the first ver- 
sion of Sophia’s fall (Irenaeus, Haer. 1.2.2; cf. the note to 75.33), it 
corresponds to the second version, which stresses Sophia’s desire to act 
independently of the other aeons. The emphasis on free will may also 
approximate the position of Origen, in whose theodicy a major role is 
played by pre-existent beings endowed with free will. Cf. De princ. 
2.9.2. 


75.38 such as (тірнте): Since the word is followed by an inflected 
infinitive, it possibly translates a Greek result clause (ws ог dore + 
infinitive). 


76.2-3 intent (npoaipecic): The Greek word used here fre- 
quently has connotations of “choice” or “decision.” These connota- 
tions are already found in Aristotle, Eth. Nic. 109422, 1112210; Pol. 
1280a34. They become significant in patristic literature. Cf. Lampe 
11334. As ed. рт. (I. 338) note, the term mpoaipects is relatively rare 
in Valentinian sources, although it does appear in Ap. Jas. 4.37-5.6. 


76.3-4 who 15 this one: As S. Emmel suggests, the relative clause 
here, variously interpreted by the translation of ed. pr., probably 
serves to identify the Logos, who was only vaguely referred to in the 
preceding paragraph (75.28). 


76.5 When һе had come forth: Note the word тровДафуо used of 
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Sophia in Irenaeus, Haer. 1.2.2. The language may derive from the 
discussion of the movement from noetic stability to the flux of the 
phenomenal world in Platonism. Cf. Plutarch, De Iside 376c and М. 
Williams, ^The Nature and Origin of the Gnostic Concept of Sta- 
bility” (Diss. Harvard 1077) 58, n. 19. 


76.6 егеп if (kan): This is probably the Greek ка» (=каї + àv). Cf. 
Till, Koptische Grammatik #452. 


767 beyond possibility: Тһе act which Sophia tries to perform in 
the two versions of the myth of her fall in Irenaeus is styled “impos- 
sible” (4dvvarov). Cf. Irenaeus, Haer. 1.2.2, 2.3. 


76.8 to bring forth: Here the second, probably more primitive, 
cause of the fall of the wayward aeon is recounted. Cf. 75.17-19 for 
the “intellectual” explanation. According to Hippolytus, Ref. 6.30.7, 
Sophia too willed to generate independently what, in reality, could 
only be generated “from a harmony" (cf. Tri. Trac. 76.10; Exc. 
Theod. 32.1-2; Val. Exp. 33.35 and 36.24-31). Оп the basis of the 
parallel to Hippolytus, ed. рт. (I. 339) argue that the author of the 
Тп. Trac. must belong to the Western school of Valentinianism, since 
the account of the Sophia myth in Hippolytus, the second account in 
the great notice of Irenaeus Haer. (1.2.3), and the account of Val. 
Exp. are probably secondary to the first account in Irenaeus, which 
derives from Ptolemy. However, the motif of the fallen aeon's inde- 
pendent begetting is an integral part of the myth of Sophia. Note the 
references to the Ap. John in the note to 75.17-19, and cf. Ptolemy's 
account in Irenaeus, Haer, 1.2.2, where Sophia experiences a passion 
apart from her consort, Theletos. The parallel between this text and 
the account of Hippolytus is not so close that any literary dependence 
needs to be presupposed. 


7610 agreement: Cf. 75.24. 


76.11-12 the command: This probably refers to a command to or by 
the aeons to produce new offspring. Such a command has not played a 
role up to now in the process by which the aeons emanated. The 
phrase serves to reemphasize the independence of the Logos, who 
acted out of harmony with, and without the consent of, the other 
aeons. 
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76.13-14 | іо have been brought forth: The unemended text, є24- 
NTOY, might be translated, with ed. pr. (Eng.), as “when be brought 
them forth,” where the subject is the Father. For the emendation, cf. 
61.19-20. 


76.14-15 mutual assistance: Presumably the aeon was generated һу 
other aeons through the process described in 64.21-27 and 69.18-19. 


76.15-16 small in magnitude: This phrase could also be translated 
"young in age" with ed. pr. (Eng.). Although their interpretation of 
OYWHM ав а superlative is unwarranted. That interpretation relies 
on the phrase “last and youngest” in Irenaeus, Haer. 1.2.2. The other 
occurrences of деін in this text seem to refer to magnitude and not 


age. Cf. 53.22, 55.2, 63.7, 64.32. 


76.16 апа before (әхөн M) : There remains only a very ambiguous 
trace of the final M. As S. Emmel notes, what appears as a M on the 
small fragment at the spine of the leaf is actually blotting from 77.17. 


76.19-21 magnanimously, from an abundant love: It is unclear how 
these characteristics of the action of the Logos are to be viewed. Ed. 
pr. (I. 339) suggest that Ara rH ECP 20yo is a translation of a Greek 
ауатт п\єорабооса. This might be translated “excessive love” and 
may well be equivalent to the "passion pernicieuse" attributed to So- 
phia. Note in Irenaeus, Haer. 1.2.2., the expression mpogaow ev 
ayanns, то\ил}$ бе. If the former is paralleled in this text by the ara- 
пн єсрооуо, the latter is parallel to the MNTNO6 ммєєує, which 
could be translated “arrogance.” However, the pejorative reading of 
the terms in lines 19-21 is probably an erroneous application of the 
parallels from the myths of Sophia’s fall. The context puts the whole 
movement of the Logos into a favorable light. Cf. 76.3-5, 24-27; 
77.6-11. 


76.21 set ош: This verb for “advance” or “proceed” is applied only 
to the movements of the Logos, to his emanation (76.5) and his at- 
tempt to approach the Father (76.21, 27). Note that “approaching” 
(сам єдоум) the Father was earlier declared to be impossible 
(65.36-37). 

perfect glory: 'This is probably a paraphrase for the Father. What 
surrounds him could be the *limit" of 75.13. 
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7622 for (хе): This could be the introductory particle, beginning а 
new section, but here it makes sense as an ordinary causal conjunc- 
tion. The following remarks explain why the aeon’s act was “mag- 
nanimous” and an expression of “abundant love.” Schenke (ZAS 105 
[1978] 138) interprets the xe as introducing a final clause with the 
fut. П in 76.26. А final, or even result, clause is quite inappropriate 
here. 


76.24 1t was not without the will, etc.: The construction here is note- 
worthy. The sentence emphasizes an adverbial element, “not without 
the will.” One would expect a second tense here, Nrayxmo. Instead 
we find the “cleft sentence" pattern. Cf. Steles Seth 123.15-21. 


76.26-27 will he go forth (equa T meqoyaele): The form is a fut. 
II. There may be a reference here to the procession of the Logos 
outside the Pleroma, which follows his attempt to grasp the Father. 


76.29-30 | those about whom һе knew, etc.: These are the beings 
outside the Pleroma. The formulation in these lines is extremely sig- 
nificant. What the Logos produces is not, in general, seen to be evil. 
Rather it “is fitting" that his offspring should be produced. Cf. Val. 
Exp. 33.35, where what Sophia produces directly contradicts the 
"will of the Father," mentioned in 36.28-38. Еа. pr. (I. 340) contrast 
the remarks in the Gos. Truth (17.21-18.11) on Forgetfulness and the 
disaster which it produced. 


76.32-33 limit: This is the second limit mentioned in the text. It 15 
to be distinguished from the first (75.13), which separated the Father 
from the Pleroma. This second limit corresponds to the second limit in 
other Valentinian sources, the function of which is described in var- 
ious ways. For Valentinus himself, it separates the “mother, i.e., So- 
phia, from the Pleroma” (Irenaeus, Haer. 1.11.1). In Ptolemy, the 
limit keeps Sophia from infinitely extending herself (Irenaeus, Haer. 
1.2.2), and it heals her of her passion by separating it from her (Іге- 
naeus, Haer. 1.2.4, 3.3). In Hippolytus the limit is a new aeon, ema- 
nated after the fall of Sophia, to preserve the other aeons (Irenaeus, 
Haer. 1.2.4; Hippolytus, Ref. 6.31.6). 

The precise function of the second limit is not clearly specified in 
this text. As in Valentinus’ teaching, it appears that the limit separ- 
ates the aeon responsible for the lower world from the Pleroma. Note 
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that іп 78.1-4 one offspring of the Logos returns to the Pleroma, 
while he himself seems to remain outside or below the limit. 


76.33-34 which the Father had set (ENTA<2>ANTIWT Taw): 
For the omission of the 2, cf. 103.19 and 105.22. 


76.34-77.1 јот it is not from grasping, etc.: This is a parenthetical 
remark made about the limit, possibly to distinguish it from the limit 
mentioned earlier (75.13), which was mentioned in connection with 
the attempt of the Logos to “grasp the incomprehensibility” (75.19). 
This second one is a creation of the Father’s will to serve a different 
function. 


76.35 grasping (тєр): Ed. рт. (І. зо, 298) speculate that the 
word might be connected with agw, B “residence, palace” (Crum 
24b). This hardly seems appropriate here and the identification as a 
form of TA20 is preferable. Cf. 75.19. 


77.3 | organization (O1KONOMIA): This is the first use of the tech- 
nical term for the non-Pleromatic world which occurs frequently in 
what follows. Ed. pr. (I. 340) cite three senses in which the term is 
used by Heracleon, (a) the “dispensation of the history of salvation" 
(Origen, In Joh. 13.50), (b) the mystery of the coming of the Savior 
(In Joh. 6.39) and (c) a phase in the activity of the savior (/n Joh. 
10.11). 

The usage in this text does not correspond exactly to апу of these 
usages. The term O1KONOMiIAa here is applied primarily to the whole 
complex of the non-Pleromatic world, much as сүстасіс (59.29) 
and політєума (59.11) are applied to the world of the Pleroma. 
Hence we have not translated the word as “dispensation,” as in the 
familiar NT passages, Eph 1:10, 3:2, 9; Col 1:25. For the sense of 
“organization” or “arrangement” cf. Mart. Pol. 2.2. The non-Plero- 
matic world is finally “organized” when all the offspring of the Logos 
have been produced. Cf. 95.38-104.3. 


774 Уи were to come (ваҙхсоҙве): The construction here and the 
meaning of the verb wee are problematic. The verb which follows 
(NACNAWWITTE єм Tre) is an imp. fut., which we would expect in the 
apodosis of a contrary-to-fact condition. The protasis of such a condi- 
tional with еме does not appear here. (Note that ed. pr. [Eng.] con- 
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тие ECNAWWITE Ewacwe as the apodosis and ENACNAWWTE 
ем пє as the protasis, but this is unlikely since in these conditions 
еме is not usually followed by the imp. fut., as it would be on their 
reading. The implied analyses of the syntax by the other ed. pr. are 
equally unsatisfactory.) The protasis is probably to be found in the 
circumstantial praes. cons., e«gac. The verb form wee is quite 
probably corrupt. Ed. pr. (Fr. and Ger.) associate it with we, “come” 
(Crum 5442), and that meaning has been provisionally adopted in the 
translation. The suggestions by ed. pr. (Eng.) to take aaacwe from 
ciwe, “be better” (Crum 376b), ог сауа), “despise” (Crum 375b), 
are unlikely. 


77.5 manifestation: This “manifestation” of the Pleroma consists in 
the production of offspring of the Logos, some of which constitute the 
visible world. 


777 the movement: Ed. pr. (I. 341) note the description of the ae- 
ons as sensus et affectus, motus divinitatis in Tertullian, Adv. Val. 4. 


77.11-12 caused it to happen: The object here is probably the 
“movement,” mentioned in the preceding paragraph. 


77.15 those (мєєї ae): The alternative restoration of ed. рт. (I. 
298), (е|певі ae, is impossible. The suggestion that the circumflex 
over €i requires that this be a form of the verb є! is disproven by the 
use of the circumflex with the demonstrative at 91.13; 114.18-10; 
121.11; 124.7; 126.23 (examples pointed out by 5. Emmel). 

The ones of whom the Logos wished to lay hold may be both the 
Father and the aeons of the Pleroma. The shadowy beings which һе 
produces are, in any case, copies of the whole Pleroma. 

to take hold of (a хатоү): The Logos imitates the activity of the 
Father who wanted to “lay hold of” and “bring forth” (60.8-9) the 
aeons of the Pleroma, who first existed only within his thought, and 
thus to give them actual existence. 


7716 2м: Тһе 2 is certain because of blotting on the opposite page, 
76.15. N is preserved іп a photograph of 1952. 


7716-17 | shadows, copies, and likenesses: Cf. 78.32-34. 
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77.18 For (жє): This may also be the introductory particle begin- 
ning a new paragraph, although what follows seems to serve as an 
explanation of the faulty begetting by the Logos. 


77.18-19 the sight of the Light: As ed. рт. (I. 341) note, the motif of 
the unbearable splendor of God does not play a part in Valentinian 
myths of the fall of Sophia. It does appear in references to the Sophia 
myth in Didymus the Blind, De Trinitate 3.42 (PG 39.991) and Cyril, 
Catech. 6.18. A similar motif is found in Philo, Op. mun. 69-71. 


77.19-20 йе looked into the depth: Ed. рт. (І. 341) compare the 
passage іп Plotinus, Епп. 2.9.4, which reports that, according to Ro- 
man Gnostics, the soul “bent below” (vedoat като) and forgot the 
intelligible realities. 


77.20 he doubted: Ed. рт. (І. 341-43) note that the passions of the 
Logos, whom they style Sophia, are not equivalent to those mentioned 
in other Valentinian accounts of the Sophia myth. The general pat- 
tern of the activity of the Logos is, however, closely parallel to that of 
Sophia. He experiences passion (77.21-25) and proceeds to beget 
(78.29-80.11) the hylic powers. Unlike the case of Sophia, the beget- 
ting of these powers by the Logos is not connected directly to his “pas- 
sion," but to his "arrogant thought" (78.30). Contrast the Sophia 
myth in Irenaeus, Haer. 1.4.2 and 5.1. 

The part played by "doubt" in the passion of the Logos is another 
significant difference from the usual Sophia myth. This feature is in 
conformity with the generally positive evaluation of the Logos and his 
desire to know the Father (cf. 76.2-4 and 77.25-28). This myth де- 
clares that it is not the desire to know the Father which is improper. 
All aeons, in fact, have that. What is wrong is, rather, the doubt that 
anything can be known about the Father, a doubt which arises be- 
cause of the Father's incomprehensibility. What the Logos fails to do 
is to recognize the distinction between the unknowability of the Fa- 
ther's essence and the knowability of his existence. Cf. 61.26-28, 
71.7-18, 73.1-8. 

A further differentiating feature of the myth of the Logos in the Ти. 
Trac. is his singularity. In the myth of Ptolemy, there is a distinction 
between an upper and a lower Sophia (Irenaeus, Haer. 1.4.1). Ed. pr. 
(I. 342) note that the interpretation of the pericope about the Samar- 
itan woman by Heracleon, fr. 23 (Origen, Jn Joh. 13.20), also рге 
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supposes one Sophia, whose error is to have attempted to know the 
incomprehensible Father. Similarly Val. Exp. and the oriental school 
of Valentinianism seems to know of only a single Sophia (Exc. Theod. 


34.1). 


77.21-22 Һе became deeply troubled (NTAqNKA2 М[тта)]з): Тһе 
verb form here could be a perf. rel., but the only possible antecedent, 
оүп‹оає, is indefinite and should thus be modified by a circum- 
stantial. Thus the form is probably a perf. II and the whole phrase a 
parenthetical remark. 


7123 forgetfulness and ignorance: With the list of passions men- 
tioned here, cf. Gos. Truth 17.0-24. 


77.25 Нв self-exaltation: Cf. 76.21. 


77,27 became firm: This paragraph further explains what is prob- 
lematic about the quest by the Logos for the Father. There seems to 
be, implicitly, a causal relationship between the firm determination of 
the Logos to know the Father (lines 26-28) and his self-doubt (lines 
28-32). That doubt arose when the Logos failed to accomplish the 
impossible (lines 32-34). 


77.28 | sicknesses: As ed. рт. (I. 343-44) note, ignorance is often seen 
as sickness in related texts. Cf. Gos. Truth 33.1-5, 35.30-36.53; Hera- 
cleon, fr. до (Origen, In Joh. 13.60). The term here seems to be a 
general designation of those conditions which prevailed after the Lo- 
gos tried and failed to comprehend the Father. 


7730 when he went beyond himself. Ed. рт. (I. 344) suggest that 
here there is an allusion to the excitement and dismay felt by Sophia 
when she recognized what she had created. Cf. Irenaeus, Haer. 1.2.2. 
However wwe NCA ngaa does not mean here what exorjvat 
means in Irenaeus. If there is any parallel in this myth of the Logos to 
the myth of Sophia and her dismay, it appears at 80.13-19. 


77.31 having come into being: (exyaycorie): Ed. pr. (I. 298) and 
Thomassen (Tripartite Tractate, 46) take this as a регі. II. Cf. 69.4- 
5. However, the form makes good sense as a perf. circ, if 
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ємтхүоүхгоү in line 29 is understood as a регі. II., emphasizing 
the temporal мтарєд- clause in line зо. 


77-22-24 namely from the fact that, etc.: The syntax here is obscure 
and line 33 is certainly corrupt. The translation here follows that of 
ed. pr. (Fr. and Eng.), who take xe as specifying the self-doubt. That 
specification remains somewhat odd. It would certainly make better 
sense if the self-doubt of the Logos arose because he did not attain to 
the Father's glory. Cf. the note to 77.21 and 27. For xe to be trans- 
lated as a causal conjunction, it would be necessary to have a finite 
verb or, perhaps, a nominal sentence following. 


77.32-33 | that he did not reach the attainment (титритєдоо 
мпі2оүтобта): The line is quite corrupt. The emendation 
proposed by Zandee (пітмтрєдтєЄ20 MriigoyTooTq) has been 
adopted in the translation. For підоу тоотд, cf. 54.25. The line 
remains problematic. 


77-35 This опе: This is most likely the Logos, but it could also be 
the Father. 


77.36 аа not attain him (ємпатє?ла): The conjugation base 
should be the circumstantial of the neg. perf. Cf. 79.18. The circum- 
stantial, however, would be quite inappropriate here, since пєє! 
N.A€ in line 35 marks the beginning of a new clause, and no main verb 
follows ємпатєдад. The € is probably simply an orthographic 
variant of the supralinear stroke. Cf. 52.5. 

The antecedents of the pronouns in this line are uncertain. The best 
interpretation seems to be that the Logos did not attain the Father, 
because the Father did not receive the Logos. 


77.7 The опе whom he brought forth (neT€:aqwTQq): Ed. pr. (1. 
299) suggest that the conjugation base ereag- is a perf. II. This is 
impossible. Тһе form is simply a relative perf. I. After producing 
himself (77.11) but failing to attain to the Father (77.19), the Logos 
produces offspring. His first production is a unitary aeon which re- 
turns up to the Pleroma, and is the ultimate source of the spiritual 
order. 

As ed. рт. (1. 347) note, this account of the activity of the Logos has 
its closest parallels among the Valentinian Sophia myths in the ac 
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count ої Valentinus himself (Irenaeus, Haer. 1.11.1). There Sophia, 
cast outside the Pleroma, produces a male offspring called Christ, that 
runs up (арадрацєїу) to the Pleroma. This doctrine is preserved in 
oriental Valentinianism (Exc. Theod. 23.2, 32.2-3). 

In the account of the system of Ptolemy (Irenaeus, Haer. 1.2.4), 
there is an analogous movement, expressed in different terms. Sophia 
does not produce an offspring, but is divided. ‘The Limit separates her 
passion from her. This “frail and female fruit” is left outside the 
Pleroma as the lower Sophia, Achamoth. The passionless Sophia is 
then reunited with her consort, Theletos, within the Pleroma. The 
second aeon of the initial Ogdoad, the Only Begotten, then produces 
another syzygy, Christ and the Holy Spirit. Later all the aeons pro- 
duce a second Christ, the Savior (Irenaeus, Haer. 1.3.1; cf. Hip- 
polytus, Ref. 6.36.4). For the production of the Savior or Christ in this 
text, cf. 86.25. 


78.3 this kin of his: Ed. рт. (1. 348) compare the doctrine of Marcus 
(Irenaeus, Haer. 1.14.4) that all the elect are akin (ovyyevets) to the 
Father. Here the kinship is between the Logos and his offspring 
which had ascended to the Pleroma, or possibly between that off- 
spring and the other aeons of the Pleroma. Cf. Exc. Theod. 32.1-33.2. 
Note the repetition of the conjugation base, a... aq. 


78.5 in the defect: What exists “in the defect” has not yet been spe- 
cified. It must be the Logos and his progeny outside of the Pleroma. 


78.6-7 in an imaginary way: The world produced by the Logos in 
constantly referred to as the world of mere appearance, far inferior to 


. the real world of the Pleroma. Cf. 78.34, 79.9-11, 82.19, 98.5, and 


Treat. Res. 48.6-33. 

As ed. pr. (I. 348) note, a somewhat different use of the terminology 
for “imagination” appears in Tertullian, Adv. Val. 17, where the 
spiritual substance is said to be born from the “imagination” of So- 
phia. Cf. Marcus in Irenaeus, Haer. 1.13.6. In the Tri. Trac. the 
spiritual substance seems to be produced by the Logos’ better self 
which had ascended into the Pleroma. Cf. 78.22-28, 86.4-7. 


78.7-8 | since they are not his: The products of the Logos are not his 
in the sense that they do not belong to or arise from his true, Plero- 
matic self. Cf. 78.19. 
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78.11 he became weak: The fact that when the Logos’ true self has 
left him he becomes “weak,” like a female, certainly recalls the female 
Sophia, the counterpart of the Logos in other Valentinian myths. In 
several of those myths Sophia is abandoned by her male companion or 
offspring. In Valentinus himself (Irenaeus, Haer. 1.11.1) it is Christ, 
son of Sophia, who abandons his mother, and in Ptolemy (Irenaeus, 
Haer. 1.4.1) it is Christ or the Logos who had come to the lower So- 
phia to separate her from her passion. 

Thus although the Tri. Trac. minimizes the role of the female prin- 
ciple in cosmogony, the treatment of the activity of the Logos in this 
paragraph reflects the traditional Gnostic belief that creation outside 
the Pleroma is a result of female, or female-like, activity. Cf. Ptolemy 
in Irenaeus, Haer. 1.2.4 and Exc. Theod. 67.4. 


78.12-13 its virile counterpart: Literally, “its virility.” 


78.13 MeN: Note the мен in line 15, where the particle has been 
reduplicated. Cf. the redundant ae at 61.19-20. 


78.13-14 that which was deficient in itself. What is deficient in it- 
self is that part of the Logos which has been left outside the Pleroma. 
Cf. 78.5. 


7817 arrogance: Note that the Logos is not described as "arrogant" 
and does not produce undesirable offspring until his better half has 
departed. Similarly, Sophia in the myth of Valentinus (Irenaeus, 
Haer. 1.11.1) does not produce the psychic Demiurge and the material 
devil until she is abandoned by her son, Christ. 


78.21 remembrance for him: Cf. 85.24-25. The one being reminded 
is presumably the part of the Logos left outside the Pleroma. 


78.21  he[would be] (e[qua]]: The restoration here is very tenta- 
tive. The traces are quite ambiguous. The restoration of ed. pr. (Fr. 
and Ger.) is inappropriate. The Logos outside the Pleroma has not 
yet been saved. 

saved: For the salvation of the Logos outside the Pleroma through 
his higher self, cf. 81.30. 


78.22 arrogance (neqxa.ci[oH]T): The traces of the uncertain 
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letters are quite ambiguous. Еа. рт. (I. 299) also suggest rreq2ice or 
neqxice. For the form ХАСІОНТ, cf. 82.21. 


7822 The one who тап оп high: This is, again, the Logos’ true self. 
Cf. 78.1-2,8-9,17-19. 


78.24 the one who drew him: The identity of this figure is unclear. 
In the framework of the myth in this text it could be only the Father or 
the Son. Note that the Father “draws” the aeons to himself like a 
pleasant aroma. Cf. 72.5 and 86.21. 


78.26 fruit: The Logos’ true self and some being from the Pleroma 
now beget. In this system the fruit of their union is a plurality, an 
order of aeons. Cf. 78.27; 86.4—7. That group of aeons eventually pro- 
duces yet more “fruit,” the “Savior” or “Christ.” Cf. 86.7-87.17. For 
discussion of Valentinian doctrines of the production of the Savior, cf. 
the note to 86.25. 


7827 They upset: For the process whereby the spiritual order “dis- 
turbs” or “upsets” those in the defect, cf. 88.21-80.8. 


78.28-29 the things which came into being from the arrogant 
thought: The text now turns to the second group of offspring produced 
by the Logos. These offspring of the “arrogant thought” of the Logos 
ultimately constitute the hylic order. 


78.32-34 likenesses, copies, shadow, and phantasms: That the 
world outside the Pleroma is related to the Pleroma as a copy to its 
archetype is an application of Platonic doctrine found also in the frag- 
ments of Valentinus (Clement of Alexandria, Strom. 4.13.89,6—90,2). 

The first term used in this series, TANTN, is virtually a technical 
term in this text, used primarily of the hylic order. It is consistently 
translated here “likeness.” Likewise there are technical terms for the 
two other orders of extra-Pleromatic being. 2ikwn, “image,” is ap- 
plied to the spiritual or pneumatic order and віме, “representation,” 
is applied to the psychic order. The translations of these technical 
terms are somewhat arbitrary. The important thing to note is the con- 
sistency of their application. For a clear delineation of three groups 
and their designations, cf. 97.16-98.27. 

The application of these terms to the offspring of the Logos clearly 
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derives from exegesis of Gen 1:26, totnowpev ауброто» кат” єїкдуа 
иєтєрар kat каб? duotworv. Similar speculation on this verse is 
found in various Valentinian sources, although there is no consistency 
in the application of the terms to different classes of beings. In the 
usage of Ptolemy, that created каб" оио сц» is psychic, while that 
created кат” eixova is hylic. Cf. Exc. Theod. 50.1-2, 54.2; Irenaeus, 
Haer. 1.5.4. А different application of the terms seems to be evidenced 
in the account of Clement of Alexandria commenting on the fragment 
of Valentinus mentioned above. There (Strom. 4.13.90,3-4) what the 
Demiurge produces кат” вікдуа is the material world, but тї» 
биоһоттта is applied to the Valentinians themselves, hence, presum- 
ably to what 15 spiritual. 

Other applications of the terminology are also attested. Sophia, for 
example, is “іп the image of the unseen Father" (év єікди тоў 
àopárov патроѕ) according to Irenaeus, Haer. 1.5.1. In the oriental 
Valentinianism represented in Exc. Тһеоа. 21.1, there is an exegesis 
of Gen 1:27, кат” eikóva бєоб émoigoev avrovs, üpaev kat OjÀv 
етоітсеу avrovs. Here, however, the exegesis focuses on the terms 
“male” and “female,” which are applied to the chosen (=spiritual hu- 
man beings) and the called (=psychic human beings) respectively, For 
this terminology in the Tri. Trac. cf. 94.16-18. 

In these accounts the terms of Gen 1:26 are not normally applied to 
spiritual beings. Exc. Theod. 54.2 lists the spirituals beside hylics and 
psychics and says that those spiritual beings are кат” idtav. The Tri. 
Trac. thus diverges from all these accounts by applying eikov to the 
spiritual order. This suggests that the other term in Gen 1:26, 
6uotwors is the equivalent of eine, the technical term here for the 
psychic order. The Greek equivalent of TANTN is uncertain. Perhaps 
the original text of the Tri. Trac. distinguished between каб” 
биофсъ> and каб биовюоттта. In any case, the suggestion of ed. pr. (I. 
365, 380) that TANTN is the equivalent of вікөу, made on the basis of 
the usage of Ptolemy, is unconvincing. 

For a general survey of speculation of Gen 1:26 in Jewish, Chris- 
tian and Gnostic sources, cf. J. Jervell, Imago Dei: Gen 1:26f. im 
Spütjudentum, in der Gnosis und in den paulinischen Briefen 
(FRLANT 76; Géttingen: Vandenhoeck und Ruprecht, 1960). Fora 
discussion of the origins of the spiritual-psychic distinction in Hel- 
lenistic Judaism, cf. B. Pearson, The Pneumatikos-Psychikos Termi- 
nology (SBL Diss. 12; Missoula: Scholars Press, 1072). See also F.- 
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W. Eltester, Eikon im Neuen Testament (ZNW Beiheft 23; Berlin: 
Tópelmann, 1958). 


78.34  phantasms: СІ. 78.6—7 and the description of the hylic order 
in 82.19-20. 


78.34-35 lacking reason: Ed. pr. note the myth of the Pormandres, 
CH 1.10, which recounts how the Logos was mixed with matter, then 
left it. The parallel simply expresses the common opinion about mat- 
ter in the Platonic tradition. 


78.36 the vain thought: Cf. 109.28. This is probably the notion of 
the Logos that he might comprehend the Father (75.17-19). As ed. pr. 
(І. 350) note, іп the Sophia myth of Ptolemy, the thought (ev@vpnors) 
of the upper Sophia is separated from her and set outside the Pleroma 
(Irenaeus, Haer. 1.24, 1.4.1). In general “emptiness” characterizes 
what is outside the “fullness” of the Pleroma. Cf. Exc. Theod. 31.3 
and Gos. Truth 17.15-17. 


79.1 their end will be like their beginning: Cf. Origen, De princ. 
1.6.2 and Gos. Truth 28.22-24. Cf. also Тті. Trac. 137.10. 


79.3 to return once again: On the destruction of the hylic race, cf. 
119.18-20. 


79.3-4 that which will not be (ane [T]Nnawwne єм): Ed. pr. (I. 
299) suggest are ‘[T]qnaqgwre. However, the trace of the letter 
after the lacuna is too short for a q, and one would expect arrerNa- 
wwre here. The м of the future conjugation base has apparently 
been doubled. 


79.4-6 | It is they, however, etc.: The syntax here is difficult. With 
ed. pr. (Ger.) we take NTAY ...€Tajoon to be a cleft sentence fol- 
lowed by two circumstantials (вүові...вүоеі) іп a periphrastic 
construction with woor. Other interpretations are possible. Ed. pr. 
(Fr. and Eng.) take єтоооп Ммаү as a comparative clause, “as 
they are.” This construction would normally be introduced by Nee. 
Ed. pr. (Fr.) take the main predication to be an adverbial sentence 
NTAY катарау оуаєєтоу: “ils sont selon eux-mémes." Ed. pr. 
(Eng.) find the main predication in вүтавізеіт, construed as a 
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pres. II. The text in any case refers to the aeons of the Pleroma, which 
is the “face,” of which the lower powers are “images” and “names.” 
Cf. lines 9-11. 


79.6 ате greater [єү]оєт маб): Perhaps, as S. Emmel suggests, 
the supralinear stroke over 1 is for ап м, as in 66.31-32. 


707 names: Just as the aeons of the Pleroma are “names” of higher 
entities, the Father and the Son (66.8—10), so too the beings outside 
the Pleroma are “names” of the aeons within. Cf. also 70.27-71.7 and 
Сов. Phil. 54.5-13, 67.0-27. 

honored (Ієутаєїаєтт): The first 1 is visible on ап old photo- 
graph. Hence the alternative restoration of ed. рт. (Eng), 
[e y. x p]a eim, is excluded. 


79.9 are they beautiful (вүставізеіт): The subject here, i.e., 
what is beautiful “in the manner of a likeness,” is “the shadows" of 
line 8, і.е., the beings external to the Pleroma, the “names” of the 
aeons. 


79.10 of the copy (Mri «0A ON): In St. Sah. one would expect кте 
instead of M here. On the archetype-copy analogy used by Valentinus, 
cf. the note to 78.22-24. 


79.13 existing by themselves: The first order of beings produced 
outside the Pleroma commits the error from which the aeons in the 
Pleroma were preserved. Cf. 62.20-26. These beings thus have the 
same belief about themselves as that attributed to the Demiurge in 
various non-Valentinian texts. Cf. Ap. John BG 44.15, СС II, r.13.8- 
9, IV,r:20.22-24, Нур. Arch. 86.30-31. According to the account of 
Hippolytus (Ref. 6.33.1), the Demiurge’s phantasy of autonomy 
shows that “he was foolish and devoid of understanding.” Irenaeus, 
Haer. (1.5.3), however, offers an alternate interpretation. Sophia 
intends for the Demiurge to be ignorant in order to enable him to 
function effectively. In this text, cf. also 84.2-6 and 101.3. 


79.20 command: Within the ideal world of the Pleroma, harmo- 
nious community was the rule (e.g., 64.26-27; 67.33; 68.22-28). Ош- 
side the Pleroma community is replaced by oppressive hierarchy, har- 
mony by ambition and discord. The discord is two-fold, both within 
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the hylic order (cf. 80.3-11) and between the hylic and psychic orders 
(83.34-84.24). Interp. Know. 19.20 draws a similar contrast between 
the harmony of the Pleroma and the discordant relationships outside 
of it. 


79.21 overcoming: The verb is probably to be associated with xpo, 
“be strong, victorious” (Crum 783a). 


79.23-24 while the glory which they possess, еіс.: Note the redu- 
plication of the circumstantial converter, е... € YNT€q. 


79.25 system: The “system” is the hierarchically organized world of 
psychic and hylic forces. Cf. 77.3,10; 79.31-32; 99.19-100.18. This 
hierarchy is a pale imitation of the true “system,” the polity of the 
Pleroma. Cf. 59.11,29; 71.7. For the term ovoraots, cf. Irenaeus, 
Haer. 1.4.2; Exc. Theod. 22.2 and Treat. Res. 44.35-39. 


79.26 likenesses: On this technical term for the hylic order, cf. 
78.32-34. The word order ме бе is unusual. One would expect бе 
ме. 


79.27 lust for power: The “lust for power" or “love of authority” is 
mentioned frequently in the following pages as a characteristic of the 
psychic and hylic orders. Cf. 83.35; 84.14-15,17-21. 


79.29 greatness (паєтєоу): The word is probably a misspelling of 
АТАТ. 

the name: The name here must be the name which each aeon іп the 
Pleroma is. Cf. 79.7 above. Each of the hylic creatures outside the 
Pleroma is a “shadow” of one of these names. 


79.32-33 these others: These are the members of the hylic order in 
general. They are “other” than the aeons of the Pleroma. 


79.34-35 like those of which they are shadows: The text is obviously 
corrupt. The simplest and most satisfactory emendation is that of ed. 
pr. (Fr.), <ям>етоүаҙооп. The statement that the hylic order con- 
sists of shadows of the aeons has been made several times in this con- 
text. Cf. 78.33, 79.31. Here the generative power of the beings of the 
hylic order is compared with that of the aeons of the Pleroma, de- 
scribed in 64.8-27. 
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79.37-80.1 potential sons (бунрє Na yo»): Literally “pledged sons,” 
ayw is probably equivalent to S eyw (Crum 62b), as suggested 
by ed. pr. (Eng.). For the sons of the hylic powers, cf. also 99.10; 
103.19-20. 


80.5 АВАЛ Мпе(еі): For the restoration, cf. 61.1; 77.20-21; 85.1. 
The restoration by ed. pr., anaa Мттє[зү], is construed with the pre- 
ceding Чҳто, and translated “offspring of the glory.” 


80.6-8 Тһе uncertain letters at the end of these lines, where ed. ру. 
record lacunae, are read from blotting on p. 81.5-8. 


80.10-11. all [the] other beings of this sort: For these secondary 
offspring of the hylic powers produced by the Logos, cf. 85.1—12 and 
103.25-26. 


7. The Conversion ої the Logos (80.11-85.15) 


In the next phase of the movement of the Logos, he reacts to the 
imperfect creatures he has already produced. He regrets his action, 
ceases from further production on his own and turns for assistance to 
the Pleroma. This activity comprises his conversion (80.11-82.9). 
From all this activity he produces yet another order of beings (82.10- 
24). This third order which the Logos produced, the psychic, is then 
compared with the previous product, the hylic, and it is noted that the 
two orders are engaged in constant conflict (82.25-85.15). 


80.14 ata loss (arropic): This is, no doubt, an error for the Greek 
апора. As ed. рт. (I. 352) note, the term is frequently applied to the 
state of Sophia after her “fall.” Cf. Irenaeus, Haer. 1.2.3, 4.1, 5.4; Exc. 
Theod. 48.2; Hippolytus, Ref. 6.32.3; Val. Exp. 33.21-34.38; and 
Sagnard, La gnose valentinienne, 632. For further remarks on the 
“passions” which give rise to material creation, cf. 98.2-4. 


80.16 defect (a[yoy]wwe): The alternative emendation, by ed. 
fr. (Fr.), would be translated “a cleft,” but their line division is 
unlikely. Cf. oyww (Crum бота). 


80.22 completely (T[Hpq]: Тһе т here is certain and thus the 
alternate restoration of Zandee M[Maq] is excluded. 
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80.23 and his exaltation (ayw пахПУсІєї): Ed. рт. read ayw as 
aqi. Zandee reads па as Tq. Schenke follows this and emends; 
<eT>ayqıTq. However, the letters aywrrg are certain. The traces 
after rq are more compatible with a x than a т, and c is preserved in 
a 1952 photo. 

The “totality” and the “exaltation” of the Logos are his first 
offspring, his better self, which had ascended to the Pleroma. Cf. 
77.37-78.13. СІ. also Irenaeus, Haer. 1.4.1; Hippolytus, Ref. 6.32.3; 
Val. Exp. 33.35, "these things Sophia suffered after her Son ascended 
from her." 


80.24 those who had come into being: These belong to the hylic, the 
offspring of the “arrogant thought” of the Logos. 


80.25 пе: The function of this copula is totally obscure, and it may 
well be an uncorrected error of the scribe. Cf. 128.14. 

not knowing (EMMOYCOYWNOY): This form has been construed 
as a circumstantial of the neg. perf. I. In contrast, the forms in lines 26 
and 28 are simply neg. perf. I. Alternatively, the form in line 25 could 
also be understood as the neg. perf. I, where the € is an orthographic 
variant of the supralinear stroke. This seems to be the way the syntax 
is understood by ed. pr. If the form is a circumstantial, it could be 
construed either with мета2ауазтте, as in the translation here, or as 
modifying the subject of Mmoycoywn in line 26. In that case, it 
could be translated causally: *since they did not know themselves, they 
both, etc.” 


80.27 the Pleromas (мплнрама): The М cannot be the object 
marker after the pre-nominal infinitive coywn-. It is the plural 
definite article. Hence the emendation by ed. pr. (<пє>плнромал) 
is excluded. 


80.27 from which they came forth: In a relative clause introduced by 
€NTA2- the subject should be the same as the antecedent. One could 
take the text in this way and translate “the Pleromas which came forth 
from them.” However, for this text to speak of Pleromas coming from 
the members of the hylic order is odd, since only the Father (59.36) 
and the Logos (90.15) are said to have a Pleroma. Hence it seems 
likely either that емта2 is used here improperly or that it should be 
emended to EnTay. 
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80.34 anything like emanations (мтирнтє N2€NTIPOBOAMH): The 
original Greek may have been ws тро)оДХав. On the emanations of 
the Pleroma, cf. 65.4-6, 68.1. What the Logos has produced are not 
emanations, but imitations, things like true emanations. The result of 
the Logos’ abandonment by his “totality and exaltation” again is 
similar to the result of Sophia’s abandonment by her son. Cf. Exc. 
Theod. 39.1. Ed. pr. note the parallel in the fragment of Valentinus in 
Clement of Alexandria, Strom. 4.13.90,2, stating that whatever comes 
from a syzygy is a Pleroma, whatever comes from a single source is an 
image. Cf. also Exc. Theod. 32.1. In this text, of course, the contrast 
between production by a syzygy and production by a single principle 
is replaced by the contrast between cooperative vs. independent 
generation. 


80.36 the glories: Cf. 65.39-66.5, 68.20-27. 


80.37  €pe€aq: This unusual conjugation base is apparently а perf. 
П. Cf. 59.19; 122.18; 129.19. 


81.1 weaklings ({2}N2.MNT6ws): The letters after ({2}N are 
problematic. A reading 2N оүмнтбов would provide an adverbial 
phrase, emphasized by the second tense ереадеіме. Such a reading 
would, however, leave the circumstantial єусавк unexplained and, 
in any case, it is paleographically impossible. The trace of the first 
letter after 2м is definitely not from о, but from 2. From the second 
letter there remains the bottom of a vertical stroke, which could be 
part of a 1 or T. The most likely explanation of the corruption here is 
that the plural indefinite article has been erroneously reduplicated. 
2NMNTÓ«ODS is thus the object of Eine aBaa, modified by єусавк. 
Thus the second problematic letter is probably corrupt for w. The 
reading {2}N2<N>MNT6wps is reflected in the translation. 


81.1-2 [hindered] (e Y[c T): The restoration is based-on the 
expression in line з. The phrase соот NTN- has previously been 
attested only with the meaning “withhold from, deny to” (Crum 


378a). 


81.4 likeness: Cf. 78.32-34. 
disposition (A1àeecic): This word is used here in the singular for 
the first time. Previously it has been used of “dispositions” ог 
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“qualities” of the Church (59.3) or the aeons (63.34). Here it seems to 
be virtually synonymous with terms for the collectivity of the aeons of 
the Pleroma. Cf. 59.11-12, 59.29, 77.3. 


81.6 | cause: The pre-existent unity which is the cause of all else 
could be either the Father (51.8-52.7), the unified world of the aeons 
(67.30-33, 74-1-3), or the Logos (77.11-14). In general, “unity” is a 
characteristic of the fecund world of the Pleroma. It is by virtue of that 
pre-existent unity that non-Pleromatic entities come into being. 


81.7-8 which do not themselves exist: Beings outside the Pleroma 
do not exist “themselves,” as do the entities within. Cf. 6і.1-7. Thus 
knowledge of and union with the Father provides true self-identity 
and independence. Ignorance of and separation from the Father 
permit only an illusory self-identity and independence. 


81.8-14 Until the one who brought forth, etc.: The syntax here is 
complex. The main predication is the second tense €yf OYBHOY in 
line 14. This is preceded by a temporal clause with a preposed subject 
(пета2віме...впа)та) and a reduplicated conjunction (wa 
певі, wa miney). In that temporal clause there is a further 
parenthetical remark (єтє ...Kpicic). 


81.9-10 which were in need (ETAQP/OpwW2): Ed. pr. read these 
damaged letters as etoc (—airtos) and translate *was the cause of" 
or ^was responsible for." There is, however, little doubt about the 
reading given here. 

into the defect: This phrase must be associated with Eine agaa of 
lines 8-9 and not P 6p«o2 of lines 9-10. 


білі who came into being (вмтхүауопев): Thomassen (Tripar- 
tite Tractate, 46) takes the form to be a perf. II rel., but the en in line 
I2 negates the prepositional phrase ката логос and not the verb, 
which is simply a perf. rel. 


8112 contrary to reason: Note the oxymoron. It is the Logos who 
has produced the weak, hylic entities under discussion, but he did so 


“not in accord with reason (/ogos).” 


81,12-І 3 which is the judgment: The use of the relative converter 
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without an antecedent is unusual. It seems to be equivalent to the 
common phrase ете паві пе. The judgment of the Logos is listed in 
130.15 as опе of his dispositions. From that quality issue the psychics, 
beings of “the right” or “the call” as they are described іп 130.4-5. Ed. 
pr. (I. 353) note a possible parallel to this passge in Heracleon, fr. 48 
(Origen, In Joh. 20.38) and suggest that Heracleon associates 
judgment with the Demiurge, who is a result of the judgment of 
Sophia against the hylics. Note the judgment mentioned in Gos. Truth 
25.35-26.15. Еа. pr. claim that in that text there is a judgment motif 
on which the forms of the theme in Heracleon and the Tri. Trac. are 
based. It is not clear, however, that there is a progression of any sort in 
these texts. T'he judgment brought by the Savior in the Gos. Truth із 
not a cosmogonic principle, but something that happens “to each one 
of us" (25.20). The “judgment” of the Logos in the Tri. Trac. could be 
conceived as the archetype of the judgment in individual souls of 
which the Gos. Truth speaks. 


81.14 he struggled against them: In the list of generative disposi- 
tions of the Logos in 130.12-27, there is mention of the “wrath which 
fights against" (T оувноу) the evil ones (line 17). Note “the wrath" 
here in line 16. 


81.15 that is, those who struggled: The antecedent is “the ones who 
came into being contrary to reason," i.e., the hylic beings. 


81.17-18 accepts and redeems (рєдауатіє)... рєдсоте): 
Literally, “it being an accepter and redeemer.” Ed. pr. (Ger.) do not 
emend редаупе and translate “begetter” (Erzeuger), as does Till, 
“Beiträge,” 210. Such a transitive meaning for wwne is 
unparalleled. It is also inappropriate to view the wrath of the Logos 
as а begetter of the hylics, whom it now pursues. The hylics were 
already begotten before the wrath made its appearance. The function 
of the wrath of the Logos described in these lines is significant as a 
paradigm of the activity of the offspring of the wrath and the 
conversion. Those offspring, the psychics (82.15; 130.16-26), fight 
against the hylics (84.24-16). Nevertheless, the wrath also attempts to 
redeem the hylics. 


81.19 Since from it [is] (вавал Ммас [ne]: The є here is 
probably the circumstantial converter. Cf. 54.32, 70.3 and 72.32. 
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81.20 conversion (тпмоүоү2): The term probably translates 
ітістрофт) (Irenaeus, Haer. 1.4.1). As ed. pr. (I. 354) note, 
conversion from her folly is a standard episode in the Sophia myth. Cf. 
Ap. John BG 45.13; CG П,г12.21-23, 13.32-14.4; IV,r:21.8-10, 
21.22-22.5. Similarly the Demiurge repents and is rewarded in Orig. 
World CG 1I,5:104.10-27. The Gnostics known to Plotinus (Enn. 
2.9.6) also spoke of a “conversion.” Note also the “conversion and 
return" іп Соз. Truth 35.22-23. 

The conversion of the Logos here differs in one major way from the 
conversion of Sophia in the system of Ptolemy (Irenaeus, Haer. 1.4.1). 
That conversion took place at the instigation of an aeon of the 
Pleroma, Christ, who gives the fallen Sophia her first formation by 
stilling her violent excitement. The conversion here involves the 
Logos who converts himself (81.78-70). Cf. also 77.57 above. 


81.26 | Following the conversion: The object of Aqoya2q Nc«oq is 
here preposed. Ed. pr. (I. 354) suggest that this passage is reflected by 
the Sophia myth of the Gnostics known to Plotinus (Enn. 2.9.4), for 
whom the soul remembers the intelligible world but does not have the 
will to return there. The 777. Trac., however, does not claim that the 
Logos is unwilling to return to the Pleroma. The fact that the Logos 
here or, for that matter, Sophia in Valentinus (Irenaeus, Haer.1.11.1), 
remain outside the Pleroma is not an indication that they were unwil- 
ling to return. Recall the “limit” (Irenaeus, Haer. 1.4.1 and 76.32 
above). Furthermore, the passage in Plotinus is probably an 
interpretation of Gnostic myth, not a precise citation of a different 
form of that myth. 


81.27-28 the thought... and the prayer: On the productiveness of 
the prayer of the Logos, cf. 120.20-21. The term miMeye is 
translated by ed. pr. (Eng.) as “remembrance.” Cf. 81.32; 82.7.11. 
There is, however, a distinction in Coptic between remembrance (rrip 
мєєүє) and thought (rrimee ye). The thought of the Logos, to be 
sure, consists of the memory of the Pleroma. 


81.28 for the one who converted himself: The text here is not 
entirely satisfactory. As it stands, the Logos who has "converted" from 
evil to good, now prays for himself. Ed. pr. suggest an emendation 
which would be translated “ог his own conversion to the good." ‘That 
15 less satisfactory than the text as it stands. The Logos who has been 
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converted may pray for restoration to the Pleroma; he would hardly 
pray for his conversion, which has already occurred. Alternatively, it 
may be that Mmpeqnaoyeq is a dative and that the object of the 
preposition 2a пра has been lost. 


81.30 The one who is in the Pleroma: What is “in the Pleroma" is 
specifically the Logos’ “true self,” his offspring which had returned 
there, as related in 77.27-78.4. As noted in 78.21, that aeon served as 
a “remembrance” for the Logos. That this aeon is the object of the 
prayer of the Logos is confirmed by the later account of the 
intercession on behalf of the Logos by the aeons in the Pleroma (86.4- 
11). Cf. the prayer of Sophia in Val. Exp. 34.25-34, where she prays 
to the Father remembering her former dwelling, “‘I used to dwell in 
the Pleroma putting forth the aeons and bearing fruit with my 
syzygy. And she knew what she was, and what had become of her.” 


81.32-34  then...his brothers...then all of them together: The 
Logos prays, in sequence, to his offspring, then to each of the aeons as 
individuals within the collectivity of the Pleroma, then to the Pleroma 
as a whole, then to the Father. Thus his prayer repeats in reverse 
order the stages of emanation. 


81.33-34 always with one another: This phrase does not refer to a 
stage in the prayer of the Logos separate from the prayer to the aeons 
“individually.” It simply indicates that by praying to the aeons qua 
individuals the Logos is not ignoring their mutual connections. Cf. the 
account of the second degree of the aeons’ creativity (60.18-10). 


82.1 the agreement: Ed. pr. here read титн[рај], but the last 
complete letter is clearly an w. The “prayer of the agreement" may be 
either the prayer of the Logos to the aeons, which has just been 
mentioned (81.30-35), or the prayer which the aeons offer in behalf of 
the Logos (86.16). Unless NTE mitwr is а mistranslation of a Greek 
dative, it probably describes the quality of the prayer of the Logos. It 
is a prayer “of the agreement" because the Logos by that prayer acts as 
an aeon should, in agreement with other aeons. Cf. 68.27; 70.5; 71.11. 
Contrast 76.10. 


82.2-3 These lines are preceded by angular marks (>), the function 
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of which is unclear. Cf. 82.10, 84.11-13, 119.23-27. They may simply 
be space fillers. 


82.6-7 was his being remembered (пєтроүр пєдмєєүє): From 
the last two letters on line 6, ed. pr. only record the є. The rre here, as 
S. Emmel suggests, 15 probably the article substantivizing the inflected 
infinitive of line 7. The construction is rare, but cf. Till, Koptische 
Grammatik, #348, and note its appearance іп 57.36 above. The 
article should be rr, and rre would be a hyper-sahidicism. Otherwise 
the rre could be a reduplication of the preterit complement from line 
5. Then the following infinitive could be final. This would require [a] 
or [e] at the end of line 6. Such a restoration is remotely possible, but 
there is a substantial portion of uninscribed papyrus after me which 
makes this restoration unlikely. 


82.7-8 This is: The antecedent of this epexegetical remark is either 
the remembrance of the Pleroma by the Logos (line 5), or the 
remembrance of the Logos by the Pleroma (line 7), or the whole 
process of mutual recollection. 


82.9 bringing...back (єдтсо) As ed. рт. (I. 32) note, the verb is 
not to be connected with тсо, “give to drink" (Crum 4344), but with 
(т)сто, “bring” (Crum 4362). Cf. 123.6, 128.14 and Tca-, 82.3. 


82.-10 MMaq: Xe: The colon after MMaq is an unusual articula- 
tion mark. Another angular sign (>) appears in the margin to the left 
of the xe of line 10, as in lines 2-3 above. Perhaps this mark is 
connected with the colon and serves simply as a paragraphus. Such 
punctuation would be appropriate here, before a new section 
introduced by xe. If the marks in the text do thus serve as paragraph 
markings, it is strange that they do not appear elsewhere. 


8212 according to that limit: The limit mentioned here is no doubt 
the second limit, which had been interposed between the Pleroma and 
the Logos (76.32). The limit prevents the product of the Logos from 
being a part of the Pleroma. 


8213-14 nothing barren in his thought: Again the principle is 
applied that what ап aeon thinks of he produces. Cf. 64.8-27, 78.30, 
79.32-33. 
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82.15 good: The second set of offspring which the Logos produces, 
the psychic order, is positively evaluated here. Ed. pr. (I. 355) note 
that this positive evaluation is a feature of western Valentinianism. 
Thus Sophia, in the myth of Ptolemy (Irenaeus, Haer. 1.5.1), creates 
the Demiurge and the psychics after her repentance, as does the Logos 
in this text. According to Val. Exp. 36.9-16, after Sophia's prayer of 
repentance and remembering, “shadows and images of [those who] 
were [from] the first and [those who] are [and] those who shall be" 
were brought forth. These beings are identified as “һе dispensation of 
believing in Jesus." In contrast, Exc. Theod. 33.3 records that the 
Demiurge is a product of the "suffering of desire" on the part of 
Sophia. 


82.16 were greater (Nayoyael): The conjugation base nay- is no 
doubt the third person imperfect, though that is regularly written 
N€ Y -. 


82.18 | nature of falsehood (Naoycia NKp[oy]): Ed. pr. here read 
Naoymanko. The letter after oy cannot be a п, since the vertical 
stroke is clearly curved. The trace of the last letter before the lacuna is 
ambiguous. The restoration remains tentative. 


82.19 illusion: Cf. 78.7, 34. 


82.20-21 thought of arrogance (Me[ye] mMN[INIxacionT): СІ. 
78.30. The deleted м was certainly an error for т, but the correct letter 
was not written by the scribe. 


82.25 Тһе former beings: These are the beings of the likeness, i.e., 
the hylics. Cf. line 17. 


82.25-26 ма oyw: The text here is severely damaged. The last two 
letters on line 25 are visible in a newly restored fragment. This 
fragment eliminates the restoration of ed. pr., АГү19 and м(еүіш. 
The letters Nà remain doubtful. Following a suggestion of S. Emmel, 
the translation takes ма as the possssive pronoun and oyw as a form 
of the interrogative (Crum 467b). Cf. w at 61.28. 


82.27 they are (єүої): This form is a pres. II, emphasizing the 
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following prepositional phrase and answering the question of 82.25- 
26. Cf. 82.32. 
sleep: Ed. рт. (І. 356) note the image of the dream in Gos. Truth 


20.1-11. 


82.28 м меттр- The dot after р is probably an articulation mark. 
p was not, as ed. pr. (I. 301) suggest, written over another letter. mp- 
is from mwwpe (Crum 268a). 


82.31 oppressed (XXXa XT): The form is probably a qualitative of 
XOAXX (Crum 7702). Cf. Till, “Beiträge,” 221. “Oppressed” is а 
somewhat metaphorical extension of the basic sense of the verb, 
“surround,” “fence in.” 


82.32 Тһе others: These are those who have just come into being 
from the repentance of the Logos, i.e., the psychics. 


82.34 for him: The pronoun presumably refers to the Logos. The 
significance of the pronoun and of the designation “creatures of the 
light” is clarified by the following circumstantial. The psychics do not 
themselves have light, but, coming from the repentance of the Logos, 
they look to him as to the sun and derive their light from him. 


82.35 Since it happened (eacwwne): This form might be a регі. 
II. but a perf. circ. is appropriate here. 


82.36 in him: The pronoun probably refers to the Logos. 


82.37 sweet (Eyoy<2>aa6): The circumstantial converter 
(єүоү=єү) is written in the full orthography characteristic of this 
text. It is unnecessary to delete the oy with ed. pr. The verb is 
probably to be connected with 2A 06 (Crum 6732). 

Nroy: Ed. pr. (I. 301) suggest that this word is either to be 
connected with what precedes (=мтєү, “their”) or is a conjugation 
base (=Nrpe- or NT€-). The first alternative may be eliminated, 
because the possessive makes little sense here. T'he second possibility 
is excluded, because the first part of the next line (83.1) was definitely 
left blank. Nroy may simply be a corruption of the adversative 
particle. This is usually written NTAq (cf. 63.15, 69.37, 84.32), but at 
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least once is written NTOq. Cf. 98.37. This suggestion, however, is 
problematic because this adversative is usually post-positive. 


83.1 мен: Ed. pr. (Eng.) correctly recognize that the surviving 
papyrus before men was left blank, for no apparent reason. Before 
the uninscribed papyrus there is a lacuna which could accommodate 
one or two letters, but we have assumed that the lost papyrus was 
uninscribed as well. 

it put a stop (асоҳн'є:): The antecedent of the pronominal 
subject here is uncertain. If the pronoun were masculine, it would no 
doubt refer to the Logos, who had earlier ceased to produce hylic 
emanations (80.30-35). It would certainly make sense for him to stop 
the further process of psychic emanation which has just been 
recounted. Hence an emendation to agwxne might be considered. If 
the feminine pronoun is retained, it probably refers to the feminine 
noun “dream” pecoye (82.36). How the dream stops the emanations 
is unclear. It may well be that the text is corrupt and the gender of the 
pronoun has been erroneously changed to the feminine under the 
influence of the feminine noun. 


83.2 the thought: The “thought” here may be the “remembrance” of 
the world of the Pleroma, as ed. pr. (Eng., I. 301) suggest. Cf. 81.27. 


83.4-5 substance...honor: The psychic entities depend for their 
very being and for their honor on the thought of the being who 
produces them. In this respect the psychics resemble any product of 
the aeons. Cf. 61.1-11; 63.36-64.8; 65.14-17; 70.14-19. No motive is 
given for the cessation of the process of psychic emanation. 
Presumably the Logos is not disgusted as he was with the hylics 
(80.13-19). Perhaps the Logos imitates the Father who withdrew 
from the Logos so that the non-Pleromatic world could come into 


being (76.30-77.5). 


83.6-11 Though he is not equal, etc.: This paragraph is rather 
obscure. It deals with the status of the new offspring of the Logos, the 
psychics, and explains that they are superior to the hylics because of 
their source in a positive disposition of the Logos. 


83.6 he is not equal: It is possible to read the unemended text, 
“Though he is not equal, etc.” The paragraph is thus arguing that 
although the Logos is not on the same level as the aeons of the 
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Pleroma, he is responsible for the superior status of the psychics. The 
emendation of ed. pr. (Eng.), “they are not equal," suggests that the 
argument is: The psychics are not equal to the aeons of the Pleroma, 
nonetheless they are superior to the hylics. The cleft sentence in line 8 
emphasizes the importance of the Logos in determining the status of 
the psychics. This suggests that the unemended text should be read. 
Thus the importance of the Logos for the psychics' status is stressed, 
despite the fact that he 15 not equal to the aeons of the Pleroma. 


83.7 uf they were superior: “They” clearly refers to the psychics. 
83.8 likenesses: Note the technical term for the hylics. Cf. 78.32. 


83.9 Ммод: The prepositional phrase does not, as ed. pr. (I. 301) 
suggest, express the attribute after woon. Rather, it resumes the 
relative pronoun, as noted by Schenke (245 105 [1978] 138). 


83.10-15 These lines are rather difficult to read, due largely to 
bloting from the preceding page, and the transcription differs 
significantly from that of ed. pr. Despite the blotting, most of the text 
can be read with confidence under high magnification. 


83.10 | they: The subject here is “the likenesses” of line 8. 
good intent: This is probably not the Logos’ zpoatpeots (76.2-4), 
but his conversion (81.20-21). Cf. line 14 below. 


8311 ме: The м appears to have a supra-linear stroke, which 
would be most unusual. The stroke is probably the remains of a r over 
which the N has been written. 


8311-12 they were produced: The subject of this sentence, and of 
the new paragraph which begins here, is again the psychics. The 
paragraph as a whole continues the explanation of the contrast 
between hylics and psychics begun in the last paragraph. Here the 
source of the qualities of psychic being is discussed. 

sickness: Cf. 77.28-35. 


83.13 good intent: Since this *good intent" somehow comes "from 
the sickness," it should probably be understood not as the initial 
Tpoatpeats of the Logos (76.2-4), but as his good attitude following 
his conversion (81.20-21). Cf. lines 10-11 above. 
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83.14-15 Nce me: The reading here is problematic. The с is 
preserved on an old photograph of the page. Only very doubtful traces 
of the N and в remain. The п may also be a т. The preposition, 
Nce=Nca S (Crum 314b), meaning “except,” seems to function here 
as a simple adversative. For a similar usage cf. мпєвєр rreeay eca 
пєтмамоув in H. Junken, Koptische Poesie 2.154, cited in Crum 
314b. After Nce there is an ellipse of a preposition євол eN. Cf. 
lines 11-12. 


83.14-15 the one who sought after: This is the Logos. He produced 
the psychics not in his initial ill-conceived attempt to comprehend the 
incomprehensible (75.17-19), but in his conversion and return to 
thought about the pre-existent world (81.22-82.9). 


83.16 | Once he had prayed: On the prayer of the Logos, cf. 81.28; 


82.1, 10. 


83.16-18 Ае raised himself, etc.: The activity of the Logos referred 
to here is no doubt his recollection of the Pleroma. Cf. 81.26-82.9. 


83.18 sowed in them: The pronoun here does not refer to the beings 
associated with “the good," i.e., the aeons of the Pleroma. The 
antecedent of this pronoun is the same as that of the subject of the first 
sentence of this paragraph (line 11, NTayel). In both cases the beings 
in question are the members of the psychic order. Their superiority to 
the hylic powers was mentioned in the preceding paragraph. The 
reason for that superiority is now being explained. 


83.19 predisposition: The word had been used previously in 76.2 to 
describe the predisposition or intent of the Logos, which was to 
comprehend the Father. The Logos now provides the beings of the 
psychic order with that same predisposition. His activity here 
replicates in detail the actions of the Father toward the aeons of the 
Pleroma, who had “sowed” in them the idea of seeking him. Cf. 61.8- 
18, 65.13-14. Likewise the experience of the psychic offspring of the 
Logos here foreshadows the experience of the prophets and of psychic 
human beings. Cf. 111.23, 120.4-8. 


83.24 something greater than themselves: The psychic offspring of 
the Logos, like the aeons of the Pleroma (61.14-18), come to recognize 
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that there is something beyond and above them. The hylics fail to 
recognize precisely this (84.3-6) as does the Demiurge initially 
(100.39-101.5). 


83.27 harmony: The psychic offspring of the Logos imitate the 
harmony which characterizes the Pleroma. Cf. 64.25-27, 68.26-28, 
70.22-23. 


83.31-33 from unity and unanimity: The Logos provides unity and 
unanimity to his psychic offspring. They thereby “receive their very 
being” диа psychics, because by their harmony they are differentiated 
from the hylics. Again this unifying activity replicates the pattern of 
activity within the Pleroma whereby the Son unifies the aeons. Cf. 
66.28-29, 67.32-33. 


83.33 their very being (М(пітроуаатіє): The trace of a letter 
after the lacuna is hard to reconcile with a T. Perhaps there has been a 
scribal error here. 


83.34 They were stronger than them: The psychic offspring of the 
Logos are stronger than the hylics. 


83.35 lust for power (тмкт(мм)|мав(01үв? са?ме): Note that 
both psychic and hylic orders are characterized by ambition. Cf. 
79.20-25 and note the discussion of the competition between the two 
orders in 108.12-25. 

На. рт. (Eng., I. 301) suggest that the deleted letters мм are not, in 
fact, a dittography but a translation of a Greek alpha-privative. 
Hence the psychics would be superior to the hylics in their lack of 
ambition. That interpretation is unlikely both on grammatical 
grounds (cf. Schenke, ZAS 105 [1978] 138) and on the basis of what is 
said about the lust for power in both orders іп 84.8-24 and 99.19-21. 


841 the first ones: The hylic offspring of the Logos were produced 
before the psychics. The hylics were not the first offspring, which was 
the Logos’ better self which returned to the Pleroma (77.37-78.7). 
The hylics are, however, the first offspring to remain outside the 
Pleroma. Cf. 78.29-37. 

who had been raised: These are, presumably, the hylics. As the next 
sentence indicates, these beings had not humbled themselves. They 
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thus raised themselves over the psychics. The verb might also be 
translated actively, with ed. pr. (Eng.). 


84.3 They thought: The thought of the hylics contrasts with that of 
the psychics (83.22), but foreshadows that of the chief Archon (101.1- 
5). The contents of the hylics’ thought are repeated from 79.12-16, 


84.6 as they brought [forth]: Offspring of the hylic productions of 
the Logos have already been mentioned. Cf. 79.32-80.11. The 
psychics presumably are equally fertile. 


84.7 according to their own birth: Ed. pr. (Ger.) suggest that Mice 
here should be understood not as “birth,” but as equivalent to miwe 
(Crum 202b), “fight, quarrel,” but this seems unlikely. The beings of 
each order produce offspring like themselves. The character of each 
order is determined by its birth from one or another “movement” or 
“disposition” of the Logos. Hylics come from the “arrogant thought,” 
psychics from the “repentance” and “conversion.” 


84.8 assaulted: (N[eay]T me дом): The ne here is used with the 
imperfect. The verb is T a2N (= S T е2оүм є2рм). On the form 
A2N, cf. H.J. Polotsky, “Review of Crum, A Coptic Dictionary,” JEA 
25 (1939) 109-13 (=Collected Papers 377). Cf. also 57.38 and 89.6. 


84.9 јог (ах): The preposition (= S €xN) could also be 
translated “without” (= S лахм). If the latter alternative were 
adopted, these beings would be imitating the Logos who acted 
“without orders” (76.11-12). 


84.11-13 Before the beginning of each of these lines there is an 
angular mark (>), the purpose of which is obscure. Cf. 82.2-3, 10; 


110.22-27. 


8414 having: Тһе emendation of ed. pr., єүнтєү <ммєү, is 
unnecessary, since MM€Y does not invariably follow oyNTe- in this 
text. Cf. 51.32, 53.11, 61.17, etc. Unless the form is an anomalous 
оумтє», the circumstantial probably modifies 2NN оүсіз and not 
the "two orders," the subject of the sentence. Otherwise, the logic of 
the argument here is obscure. The following sentence states that the 
members of the two orders are drawn to a *desire of the lust for 


ТЕ 
ішін 
st 
ІШ 
atti 
үш! 
jm! 


ТШ 
ga pir 
lit 
"06 фе | 


З ell 
TD 
ТІГІ 
1 frand 
сни), 
ШЇ thou 
zin beng 


3 pouer, 
ш 
їшї 
zme! 


ux 
ET 


1 пер 
E lr 
TH re 


JN 


й `В 
Nuk 
XY 
ihe emend 
"ste 


THE TRIPARTITE TRACTATE 51.1-128.27 333 


power” after their immersion in “forces and natures.” They are thus 
drawn “from these,” i.e., from the forces and natures in which they are 
sunk. These forces and natures, therefore, must be characterized by 
ambitious desires. Thus it emerges that lust for power is not an 
intrinsic quality of the beings of the two orders. That vice arises 
ultimately from the ignorance of the members of the two orders. Cf. 
84.2-6. 


8417 Г 15 from these: Sentence division here is ambiguous. The 
prepositional phrase could also be associated with what precedes. In 
either case the referent of the pronoun is “forces and natures” from 
which comes the lust for power. 


84.22-23 exalted thought (мєєү[є] eTx[a]ci): The restoration of 
Kasser, Mee y[e] M[rre]ei, is unlikely. The trace of the horizontal 
stroke is too low to be a supralinear stroke over an M. The restoration 
of ed. pr. (Fr. and Eng.) yields an attractive meaning (“the thought of 
the exalted one"), but their line division is highly unlikely. In any case 
the "exalted thought" is no doubt the thought that there is a 
transcendent being, the Father. 


84.24-25 | powers of this thought: These are the psychic powers. The 
"powers" here and in 85.11 should probably be understood as the 
second stage of generation in the psychic order. Note the two stages of 
generation in the hylic order in 79.32-80.11. For the designation of 
the two stages as “roots” and “powers,” cf. 99.10. 


84.25-26 ате prepared in: The precise meaning of the verb and 
preposition here is obscure. The statement probably refers to the 
archetype-copy relationship between the pre-existent aeons and the 
psychic powers. 


84.26 the works of the pre-existent ones (nipe: NrIe TP): Ed. рт. (I. 
302) suggest that the word division might be nipe'N петр. Cf. 66.32- 
35 and 71.1-7. However, the supralinear stroke over the N and the 
articulation mark after the € require the separation given in the text. 
Furthermore, in what follows there is no reference to names, but to 
deeds. The emendation of the substantivized relative from singular to 
plural is suggested by the words in apposition to the relative in lines 
27-28. 
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It is conceivable that the singular is correct, and that it is а reference 
to the Logos. Then lines 27-28 would be in apposition to the “works,” 
This would mean that the psychic powers are representations of the 
works of the Logos. However, the description of the activity of the 
psychic powers in 83.11-33 closely parallels the activity of the aeons 
of the Pleroma. It is of these aeons and their works that the psychic 
powers are representations. 


84.28 representations: Note the technical term for the psychic 
powers. Cf. 78.22-24. 


85.1-6 The right half of the column of writing in these lines has 
been lost and any restoration would be conjectural. These lines 
presumably gave an account of the opposition between the two orders. 


85.6 multitude (oyawıe): The iis strangely formed and could also 
be a 2 or p. The translation assumes that the word is related to awat 
S (Crum 22b). The normal A? form would be ла)єє!. 
MNTBA...[..]: The various readings of ed. pr., except MNT- 
BACIA€IA, are incompatible with the remaining letter traces. 


85.8 their wrath: Тһе referent of the possesive pronoun is probably 
the members of the hylic order, as is clear in what follows. In this 
paragraph the 77. Trac. records the third generation of hylic powers. 
Тһе offspring of the hylic powers produced by the Logos were 
discussed in 79.20-80.9. In 80.10-11 allusion was made to the 
production of further hylic powers. For the triple division of hylic 
powers, cf. also 103.13-26. 


85.10 produce (еүхпо): The form may be either a circumstantial 
or a pres. II. Because of the damage to the first seven lines of this page, 
the syntax here is uncertain. 


85.12-13 while the mind of the Logos, etc.: The syntax here is again 
ambiguous. The sentence has been construed as circumstantial. 


85.13 a cause of their begetting: “Their begetting" is probably to be 
understood as a subjective genitive. The Logos is a cause of the 
begetting by the hylic powers. 
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8. Тһе Emanation of the Savior (85.15-90.13) 


The two previous sections of the tractate focused on the process by 
which the offspring of the Logos were produced. A detailed account 
was given of how first the hylic powers (78.28-80.11) and then the 
psychic powers (80.11-82.24) were brought forth. Now the tractate 
turns to the production of the spiritual powers, led by the Savior. The 
account begins with a review of the condition of the Logos, who had 
tried to comprehend the Father and whose first offspring had re- 
turned to the Pleroma (85.15-32). That offspring of the Logos, in 
collaboration with the sympathetic aeons of the Pleroma, now pro- 
duces as “fruit” the Savior (85.33-87.17). The aeons produce an army 
to accompany him (87.17-31). The Savior along with his host then 
come to the aid of the Logos who is outside the Pleroma. The Savior 
reveals the Totalities and organizes the world outside the Pleroma 
(87.32-90.1). Finally, the effects of this coming of the Savior are sum- 
marized (90.1—13). 


85.15 The Logos: One might expect this to be a reference to the 
Logos who is outside the Pleroma and who has been responsible for 
the production of the hylic and psychic orders. Several of the descrip- 
tions in the following lines could apply to him. As is clear, however, 
from lines 22-25, the primary reference in this whole paragraph is to 
the first “offspring” of the Logos, his own perfect self. Cf. 78.8-10. 


85.16 which moved: The movement of the Logos could be the gen- 
eral activity by which he tried to comprehend the Father and then 
produced offspring. Cf. 77.7. However, the ^Logos who moved" is a 
reference to the first offspring of the Logos, who returned to the Ple- 
roma. Cf. 77.27-78.4. 


8517 the hope апа the expectation: The Logos had hoped to attain 
the Father (cf. 77.26). Presumably his offspring which returned to the 
Pleroma continued to have this hope and expectation, and, as a com- 
ponent of the Pleroma, had whatever access is possible to the Father. 
The hope of the offspring of the Logos is a virtue shared with the 
aeons which remained in the Pleroma. Cf. 71.25. The hope of the 
Logos outside the Pleroma, provided by the revelation of the Pleroma 
through the Savior, is an important motive of his subsequent activity. 


Cf. 92.7,15; 97.11; 111.27. 
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85.18-19 he separated himself: The Logos had separated himself 
from the hylic powers at his conversion (81.23-25), but his offspring 
previously had abandoned all that which exists defectively (78.4-7). 


85.21 Не was content with: The offspring of the Logos, i.e., the 
Logos which moved to the Pleroma, “was content with” or “rested оп” 
(62.33-38) the beings of thought, i.e., the aeons of the Pleroma. 


85.22 the beings of the thought: Cf. the note to 85.27. 


85.23-24 the exalted boundary: This is a reference to the Limit 
(бров) dividing the Pleroma from the Logos. Cf. 76.30-32, and Val. 
Exp. 26.29-38. 


85.24-25 remembering: Cf. 78.21-22. 
85.25 the one who was defective: Cf. 78.5. 


85.26 in an invisible way: Nothing had been said previously about 
the invisible quality of the production of the first offspring of the Lo- 
gos, but this attribute is appropriate since this being is essentially 
Pleromatic. 


85.27 those who came into being according to the thought: This 
phrase clarifies the earlier remark about the Logos' true self being 
content with the beings of the thought (line 22). Both passages are 
references to the aeons of the Pleroma, who proceeded from the 
thought of the Father. Cf. 60.1-10, 61.1-7. This usage stands in con- 
trast with the usage of the phrase “beings of the thought" later in the 
text (89.9, 20-20; 91.27; 93.19; 98.15, 27), where it is used of the 
psychic offspring of the Logos. The Logos' better self, his first off- 
spring, is clearly not a member of that psychic order. For another 
application of the phrase to the Totalities, cf. 87.24. 


85.28 | the one who was with them: It is unclear precisely to whom 
this phrase refers. ‘The most likely candidate is the Son. Cf. 67.7-10. 


85.29 the light: The light here is a reference to the Savior and to the 
process by which the Logos outside the Pleroma is illumined. СІ. 
86.23-32 and 87.10. The Savior provides for the Logos such illumina- 
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tion as the Son had provided for the aeons of the Pleroma (62.33-37). 


85.31 the thought of brotherly love: The beneficent attitude of the 
aeons of the Pleroma is described in the next paragraphs. ‘Their love 15 
responsible for the generation of the Savior. 


95.33 stumbling: As ed. pr. (1. 356) note, in other versions of the 
full myth, the aeons of the Pleroma are in fact deeply troubled by the 
rupture in the godhead. Cf. Hippolytus, Ref. 6.31.1. In this text, the 
aeons do not suffer. The “stumbling” is something external to them, 
which is brought to their attention in a gentle way. 


86.1 It was brought to the Totalities ((хухітд ммит]тнрд): Res- 
toration of the first line of this page is difficult. The solution suggested 
by ed. pr. is not satisfactory. A verb is required here. ‘The alternatives 
“The aeons were instructed” or “were begotten” are possible. It is also 
possible that further reference was made to the bringing of the “stum- 
bling” to the aeons, but any restoration must remain uncertain. 


861-2 about the defect from the single опе (апіаута авал 21] 
тості): There are traces at the end of line 1, probably caused by 
blotting from р. 87. Contra ed. рт., there is no trace of an є at the end 
of the line. The тт could also be а T. Again the restoration at the 
beginning of line 2 is quite tentative. The "single one" par excellence 
is, of course, the Father. 


862-3 ma vacat: Blotting on p. 87 indicates that no further letters 
followed at the end of line 2. The restoration at the beginning of line 3 
is again quite tentative. 


864-7 The order which was his, etc.: This sentence introduces and 
summarizes the lengthy account of the production of the Savior which 
follows. 


86.5 his: The being whose “order” is now described is difficult to 
identify. It cannot be the Logos’ true self, since he is the source of that 
order. The Savior gets an order (87.20-26), but he has not yet been 
mentioned. Hence, the referent of the pronoun here is most likely the 
Logos outside the Pleroma. The Savior and the beings generated with 
him are considered the true order of the Logos, in contrast to the hylic 
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апа psychic orders. This is appropriate, since the new order is репег- 
ated by the Logos’ true self. 


86.9 intercessor: In other versions of the Valentinian myth, there is 
frequently a prayer of intercession on the part of one or more aeons of 
the Pleroma on bchalf of the aeon outside the Pleroma. Cf. Irenaeus, 
Haer. 1.2.3; Hippolytus, Ref. 6.31.2; Exc. Theod. 23.2. In the latter 
passage the intercessor is Christ, who, like the Logos' better self in 
this text, was the offspring of the aeon which left the Pleroma. Cf. 
Irenaeus, Haer. 1.11.1; Exc. Theod. 23.2, 33.3; and the note to 77.37. 


86.10 the emanation of the aeons: The text uses metonymy for the 
aeons who emanated from the Father. 


86.11 the things which exist: The things which (truly) exist are the 
Father, Son and Church. Cf. 52.10-24; 56.31; 57.0-14, 32-25. 


86.12-14 joyously...harmonious consent: Тһе harmony and joy of 
the aeons of the Pleroma as they come to the aid of the aeon in distress 
is a recurring feature of the Valentinian myth. Cf. Irenaeus, Haer. 
1.2.6 and Hippolytus, Ref. 6.32.1-2. This agreement and harmony is 
necessary to the perfect production of the aeons. Cf. 68.22-28. The 
Savior whom the aeons produce is thus analogous to their “first fruit,” 
which is the honor which they collectively give the Father. In the ac- 
count in Hippolytus, there is no distinction between the first fruit and 
the Savior. 


86.21 which he had drawn to himself. Cf. 72.5, where the Father 
draws the aeons to himself and 78.24, where he draws the first off- 
spring of the Logos to himself. 


86.25 the fruit: The aeons have already produced fruit within the 
Pleroma. Cf. 69.3,18,37. Now, along with the first offspring of the 
Logos, they produce further “fruit,” which is to go outside the Ple- 
roma. This process was mentioned briefly before the account of the 
production of the hylic and psychic orders (78.26). A detailed account 
IS now given. 

The closest analogy to the myth described here is again the Sophia 
myth attributed to Valentinus himself (Irenaeus, Наєт. 1.11.1), where 
the Son of Sophia, named Christ, ascends to the Pleroma and 
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produces the Savior, Jesus. ‘That text, however, is ambiguous оп the 
precise parentage of the Savior. The spouse of Sophia, Theletos, and 
one syzygy of the Ogdoad, Humanity-Church, are also considered as 
possible parents. Further disputes among Valentinians about the par- 
ents of the Savior are recorded in Irenaeus, Haer. 1.12.3. Cf. also Val. 
Exp. 33.22. 

In the oriental Valentinianism of the Exc. Theod., Christ also was 
the offspring of Sophia outside the Pleroma. Cf. the notes to 77.37 and 
86.8-9. This Christ does not, however, beget the Savior, called Jesus 
and Paraclete, who 15 produced by the “good pleasure of the aeons” 
(Exc. Theod. 23.2) and sent as the Paraclete to Sophia. 

In the system of Ptolemy, the Savior is the “most perfect beauty and 
star of the Pleroma, its perfect fruit” (Irenaeus, Haer. 1.2.6). This 
figure is also called Jesus, a second Christ and Logos, and he is even- 
tually sent by the first Christ within the Pleroma to instruct and heal 
the fallen Sophia, Achamoth (Irenaeus, Haer. 1.4.5). 

In the account of Hippolytus, as in Ptolemy, the Savior is a product 
of all the aeons of the Pleroma, and is named “Joint Fruit of the Ple- 
roma.” He is sent by the Christ within the Pleroma to heal Sophia of 
her passion (Ref. 6.22.1-4). 

On the relationship among these accounts of the Valentinian myth 
of the Savior, cf. G. Quispel, “The Original Doctrine of Valentine,” 
VC (1947) 43-66. Quispel contrasts the emanation of the Savior or 
fruit of the Pleroma in Valentinus and his oriental followers with the 
doctrine of Ptolemy and his followers. In the latter, the connection 
between the production of the fruit and the sending of the Savior has 
been broken. The Tri. Trac. thus remains closer to Valentinus on this 
point. 


86.28 countenance: Literally “the facial formation.” This is a com- 
bination previously unattested. The term appears frequently in the 
following pages (87.18-20, 91.33-34, 100.22), applied to various “vis- 
ible” manifestations of the Father and the Pleroma. The Father 
himself has no “face or form” (54.30). That “visual expression” of the 
Father only comes into being here, with the production of the Savior. 
The unusual term is also found іп Gos. Truth 19.31; 24.2,5. 


86.30-31 their brother: This is the Logos outside the Pleroma. 


86.33 | they bring forth (eywayeine): The conjugation base is 
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problematic. Ed. рт. (I. 30) suggest that it is а praes. cons. circ. It js 
more likely, however, that the form is a praes. cons. П (cf. Till, Kop. 
tische Grammatik, #334). In either case, the pronominal subject is ге- 
duplicated. 


86.36-37 his beloved Son: This Son is not to be confused with the 
being who first emanates from the Father (57.8-32). The Savior is 
given this name, as 87.13-17 suggests, because he performs outside 
the Pleroma a function analogous to that performed by the Son within 
the Pleroma. Cf. 62.33-38. Note that in Exc. Theod. 33.1 it is re- 
marked that Christ, the offspring of the Fallen Sophia (= the Logos’ 
true self in this text), was adopted as “Son,” since he became “elect” 
and “first born” of the things outside the Pleroma. Note the further 
application of the name Son in 93.34. It is interesting that in this text 
the name “Son” is applied to beings on different levels of reality, while 
the name “Christ” is reserved for the Savior, the fruit of the Pleroma. 
In Ptolemy (Irenaeus, Haer. 1.2.5, 3.1) and Hippolytus (Ref. 6.36.4), 
the name “Christ” is applied to several different beings. 


871 in whom the Totalities are pleased: Literally “of the good plea- 
sure of the Totalities,” probably for the Greek 7 eddoxta (Crum 
519b). Till (“Beitrage,” 211) interprets the form as a verb, “sich er- 
barmen,” but this is quite unlikely. Cf. 93.37. 


87.2-3 put himself on them: The notion that the Savior puts himself 
on the Totalities seems strange. The image is, however, appropriate, 
since the Savior is for the Logos the visible manifestation of the tran- 
scendent world of the Pleroma. That manifestation “gives perfection 
to the defective one.” The action of the Savior parallels that of the Son 
within the Pleroma, who clothes himself with the aeons (66.30-32). 
In each case a newer level of being or further stage of emanation 
encompasses or encloses a “deeper” or more transcendent reality. 
Each successive layer is more concrete, more “visible.” Cf. Interp. 
Know. 11.35-38. 


874 Ле gave perfection: Here there is no specification of the 
strength given to the aeon outside the Pleroma. In Ptolemy (Irenaeus, 
Haer. 1.4.5) and Hippolytus (Ref. 6.32.5) the action of the Savior 
heals Sophia of her passions. Perhaps this motif has been omitted be- 
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cause of the attempt to minimize the discontinuity in the process of 
emanation. Cf. the note to 74.29. 


87.5 апа gave confirmation to those who are perfect: It is unclear 
who the perfect ones are and what their “confirmation” is. It may be 
that reference is being made to the aeons of the Pleroma, and that the 
Savior performs a function similar to that of the lower limit. Cf. 
76.33. Note that in Ptolemy (Irenaeus, Haer. 1.3.1, 1.4.1) the first 
Christ, son of the Only Begotten (1.2.4), is identified as the Limit and 
the second Christ, the Fruit of the aeons, is identified as the Savior. 
Furthermore, unidentified Valentinians in Irenaeus, Haer. 1.12.3 also 
call the Savior Christ, after his father, who “was sent to make the 
Pleroma firm and secure.” These Valentinians seem to have the same 
understanding of the role of Christ as does Ptolemy. They possibly 
understood the Savior to have the same role as his father, Christ. 
Alternatively, the reference to the “perfect ones” may be prospective, 
not restrospective. These beings may be the “army” which accompa- 
nies the Savior. Cf. 87.20-22. 


87.7-10 savior, etc.: The fact that the Savior or Fruit of the Ple- 
roma is given numerous subsidiary titles is not unusual. Cf. Irenaeus, 
Haer. 1.2.6; Hippolytus, Ref. 6.32.2; Exc. Theod. 23.1, 35.1; and the 
anonymous Valentinians mentioned in Irenaeus, Haer. 1.12.3. As ed. 
pr. (I. 358) note, one name conspicuously absent from the list of titles 
here is “Jesus.” That is the only name of the Savior mentioned in the 
brief report of the system of Valentinus himself in Irenaeus, Нает. 
1.11.1. It reappears in the lists of Ptolemy, Hippolytus and Theo- 
dotus. 


87.8 the well-pleasing one: As ed. pr. (I. 358) note, Valentinus 
himself seems to apply the name well-beloved (jyamnpevos) to the 
Savior. Cf. also Gos. Truth 30.27-32, 40.23-25. The title ultimately 
depends on the application of OT passages (Isa 42:1, Ps 2:7) to Jesus 
in early Christian tradition (Matt 3:17 and par.). The well pleasing 
(єбдокттде) Savior is also the one in whom the Fullness (7Ajpwpa) 
of the godhead was pleased (eddoxnoev) to dwell, according to Col 
1:19. This was a text congenial to Valentinian exegetes. Cf. Exc. 
Theod. 23.12, 31.1 and Irenaeus, Haer. 1.12.3, where the specific title 
ейбокттт0е appears. 
beloved (MNpiT): Тһе normal A? form is мррвіт. 
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87.9 the one to whom prayers have been offered: As ed. pr. (I. 303, 
359) note, this phrase probably translates the Greek таракАттов, а 
title for the Savior used by Ptolemy (Irenaeus, Haer. 1.4.5) and in 
Exc. Theod. 23.1. 

Christ: This title is applied to the Savior, the fruit of the Pleroma, 
in Ptolemy (Irenaeus, Haer. 1.2.6); in the anonymous Valentinians of 
Irenaeus, Haer. 1.12.3; and in Hippolytus, Ref. 6.36.4. In all these 
cases, the name is derived from that of the Christ of the Pleroma. Cf. 
77.37 and 87.5. See also Gos. Truth 18.16; Val. Exp. 26.24; 28.33, and 
Origen, /n Joh. 6.39, 13.27. 


87.10 those appointed: These may be the beings who come forth 
along with the Savior, appointed to aid the Logos and his offspring. 
СІ. 87.26-30. 


8710-11 {Ле ones from whom he was brought forth: The emen- 
dation proposed by ed. pr., "the ones from whom he brought them 
forth,” is quite unnecessary. This epithet implies that the Savior isa 
being of light, like the aeons of the Pleroma which produced him, and 
like the Son within the Pleroma. Cf. 66.10-20. 


87.11-13 since he has become the names: The principle is enun- 
ciated here whereby the Savior is given the name Son. The same prin- 
ciple of analogous predication operates on other levels of reality. The 
Son in the Pleroma can be called Father because of his relationship to 
the aeons (65.11, 32). Likewise, the offspring of the Logos can be 
given the names of the aeons of the Pleroma because they serve anal- 
ogous functions in their world. Cf. 70.27-71.7 and 100.24-30. 


87.14-15 as we previously said: Cf. 86.36-37. 


87.15 knowledge: The Savior is given the name “Son” because he 
and he alone provides knowledge of the unknown Father. Cf. the 
function of the Son in the Pleroma (62.33-38). The equation of the 
Son with knowledge of the Father, as ed. pr. (I. 359) note, is common 
in Valentinian texts. Cf. Exc. Theod. 7.1-3, citing Matt 11:27 and 
John 1:18; and Gos. Truth 18.4-5. 


87.16 whom he wanted them to know: The subject of this relative 
clause is probably the Son, although the Father too can be said to will 


ТЕ! 


Т 3 
[її f 


(й be sav 


| | 
ona 


| ШІ ШІ! 


ЕТШІ 


КҮШІ 


i Ths 
(se COND 
snl а С 


Юре 
sad the 
d b- 


+ omy. 9 
ДШ 
ПАН 
ШЕ; 
її pardi 
Ty and i 


ШҮ 


Шү 
Т liy an 
theoma} 
ШҮ 


“ete ng 


Wee these 


ШҮ 


Ы of | 
sd 
11 і the р 


THE TRIPARTITE TRACTATE 51.1-138.27 343 


his own revelation. Cf. 62.26-33, 71.35-36, and Exc. Theod. 7.1. 
Heracleon, fr. 31 (Origen, In Joh. 13.38) teaches that the Son does 
“the will of the Father,” which is “that human beings should know the 
Father and be saved.” 


8717 2ANNAIWN: The 24 is the perf. I. conjugation base. Cf. Till, 
Dialektgrammatik, #262. 


87.19 which was written previously: Cf. 86.28. 


87.20 their own: I.e., their own countenance. The visible manifesta- 
tion of the aeons will be a plurality, just as that of the Father is one. 
Cf. line 27. 

For (xe): This could be the introductory particle used in the text, 
but the close connection with the following clause suggests that the 
word is simply a conjunction. 


87.21 who give glory: The intimate connection between the offering 
of praise and the productivity of the aeons has frequently been 
stressed. Cf. 86.12-14. 


87.22 army: In several versions of the Valentinian myth, the Savior 
is accompanied by a host. Cf. Irenaeus, Haer. 1.2.6, 4.5; Hippolytus, 
Ref. 6.34.3; Exc. Theod. 35.1; and Val. Exp. 36.20-33. As ed. рт. (I. 
359) note, these beings accompanying the Savior are normally under- 
stood as the guardian angels or ideal selves of “spiritual” human be- 
ings. They stand in the same relationship to humans as the first off- 
spring of the Logos to the Logos. According to the account of the sys- 
tem of Ptolemy in Exc. Theod. 64.1, when the spirituals lay aside 
their souls, they are united with these angels in the “bridal chamber” 
of the Pleroma. For similar imagery in this text, cf. 122.12-17, 
128.33-36. It should, however, be noted that these companions of the 
Savior are here not themselves the spiritual powers, but rather the 
archetypes of these powers, whom the Logos later (90.31-32) begets. 


87.23 for him: I.e., countenance of the Father, the Savior. 
87.24 | beings of the thought: Ed. pr. (Eng.) translate as “remem- 


brance,” seeing here an allusion to the remembering by the Logos of 
the world of the Pleroma. Cf. 81.32. Note, however, the remarks in 
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81.27. Неге, as in 85.22, the “beings ої the thought” seem to be the 
Totalities, or aeons of the transcendent Pleroma. 


87.24-26 fellowship... harmony: Cf. 86.11-14,26. 


87.28-29 might see (aqnaney): This is a fut. П, where the conju- 
gation base involves a hyper-subachmimicism. The Logos “sees” the 
aeons of the Pleroma through their visual representation, the army of 
the Savior. 


87.31-32 ој which we previously spoke: Cf. 86.25. 


87.33 subject to the power of the Totalities: The first sentence of this 
paragraph seems to stand in tension with the second sentence. The 
first says that the Savior is under the authority of the Totalities; the 
second, that the Father placed the Totalities in him, possibly implying 
that the Savior has authority over them. Ed. pr. (I. 303 and 360) sug- 
gest that мітттнрд translates not та 0Aa (the Totalities, i.e., the aeons 
of the Pleroma) but та тарта (the Universe outside the Pleroma). 
That the Savior has authority over the Universe is a doctrine with 
scriptural support (Matt 11:27, 18:18, John 13:3, Col 1:16), and it 
appears in Valentinian sources: Irenaeus, Haer. 1.4.5; Exc. Theod. 
43.2; and Origen, Jn Joh. 2.14. It remains unclear, however, how the 
fact that the Universe is set “in the Savior” explains why he is subject 
to it. Nor is the difficulty resolved by the possibility that there is a 
deliberate play here on та ёЛа and та тарта. For it is also unclear 
how the fact that the Universe is set “in the Savior” should explain 
why he is subject to the Totalities. 

In fact the tension detected by ed. pr. is only apparent. The Total- 
ities set within the Savior govern his future behavior in directing the 
organization of the non-Pleromatic world by the Logos. The Total- 
ities thus function as the Platonic ideas in the mind of the creator. Cf. 
53.28. There remains some ambiguity in the identity of the “Total- 
ities,” because what is “set within the Savior” are not only the pre- 
existent aeons of the Pleroma, but also things which are and which 
will be. This ambiguity is, however, understandable, if, in fact, the 
aeons of the Pleroma serve as archetypes of the non-Pleromatic world. 


87.34 within him: The Ттт. Trac. has previously referred to differ- 
ent layers of being or stages of emanation as successive exterior shells 
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enclosing deeper or more transcendent layers of being. Most recently 
the text has affirmed that the Savior is the garment enclosing the 
Totalities or aeons of the Pleroma (87.1-2). Hence it seems most 
natural to see this line as an expression of the same notion. 


87.35 the ones which pre-exist: I.e., the aeons of the Pleroma. 


87.56 the ones which are: These may be the entities the generation 
of which has most recently been described, the psychic and hylic off- 
spring of the Logos. 

the ones which will be: These probably include both the compo- 
nents of the “Pleroma of the Logos” (00.14-15), which is produced 
after the appearance of the Savior, and the elements of the material 
world. ‘The affirmation that the Savior contains all things, even things 
which are to be, probably lays the groundwork for the evaluation of 
prophecy in the 771. Trac. ‘The appearance of the Savior to the Logos 
provides him with a vision of all things, including things which are to 
be (95.17-22). The Logos, thus given the power to prophesy about 
what will be (97.21-22), then prophesies through the Demiurge 
(100.35). Finally the Hebrew prophets hear the proclamation of the 
Savior and proclaim his coming (113.5-14). Similar attempts to vali- 
date prophecy as the proclamation of Sophia through the Demiurge 
may be found in Irenaeus, Haer. 1.7.3, 2.24.3. 


88.1 He was capable: The subject of this clause, and of what follows 
is presumably the Father, mentioned in 87.34. For the ability of the 
Father to reveal himself, cf. 55.33. 


88.3 He did not give them (мпєдтєтоү): TETOY is probably а 
form of t with the object suffix (cf. Till, “Beiträge,” 214), and not, as 
ed. pr. (Eng., I. 303) suggest, a form connected with Toyw, “breast,” 
or with тете, “sexual organ" (Kasser, Compléments, 68b). СІ. 
134.5. Note the normal A? form TeeT-(Crum 3922). The Mrreq 
appears to be the conjugation base of the neg. perf. I, as ed. pr. (Fr. 
and Ger.) suggest. Hence the word should be translated "he did not 
give them.” This contrasts with what follows, “he entrusted (them),” 
which should be translated as a concessive. It might also be a 
possibility, as ed. pr. (Eng.) suggest, to take Mrreq as the preposition 
plus possessive, literally, “in his giving them,” i.e., “when he gave 
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them.” This construction might be ап over-literal translation of a 
Greek articular infinitive. 


88.4 Не directed: The subject here changes, somewhat abruptly. It 
seems that the Savior, not the Father, directs the organization of the 
Universe (птнра). Later (95.38-96.16) it becomes clear that it is the 
Logos who actually effects the organization of the world outside the 
transcendent Pleroma. This paragraph suggests that the Logos acts as 
the instrument of the Savior, who has the primary responsibility for 
the initiation of the salvific “organization.” Cf. Irenaeus, Haer. 1.4.5. 
and Exc. Theod. 47.1. 


88.5 according to the authority which was given to him: 'There has 
been no previous mention of this authority. 


88.8-10 the one in whom the Father 15, etc.: Тһе preposed 
substantivized relative clauses could be resumed by either the subject 
or object pronoun іп aqeeiq (lines 10-11). The translations of ed. pr. 
suggest that the relatives are resumed by the object pronoun. In that 
case it is unclear to whom the subject pronoun refers. One possibility 
is the Father, who in 87.34 had been said to place the Totalities in the 
Savior. This possibility is incompatible with what follows. For 
although the referents of many of the pronouns in the next paragraph 
are unclear, it is unlikely that the Father is in view in any of them. 

This paragraph as a whole discusses the activity of the Savior in the 
world outside the Pleroma. Thus it seems likely that he is the subject 
of this opening sentence. The relative clauses in line 8-10 clearly refer 
to the Savior who “contains” both the aeons of the Pleroma and the 
Father, who is within those aeons, as explained above. Cf. 87.34. 

The object pronoun remains problematic. In the following 
sentences the activity of the Savior seems to be directed primarily at 
the Logos. Yet it is hardly appropriate to say that the Savior creates 
the Logos. It is possible that the object of the Savior’s activity here is 
his revelation, mentioned in lines 7-8. 

Alternatively a simple emendation suggests itself. The verb 
aqeeiq may be corrupt for the passive ayeeig. In this case the 
relative clauses, referring to the Savior, are resumed by the object 
pronoun, but the Savior remains the logical subject of the paragraph. 


88.11-12 the one who lacked sight: This is presumably a reference 
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to the chief Archon (119.19). For his lack of spiritual sight, cf. тоо. 37- 
101.5. 


98.12 He instructed him: Again the pronouns are troublesome. On 
the understanding of the paragraph adopted here, the subject is the 
Savior. The object might be taken reflexively, with ed. pr. (Eng.), al- 
though this is not explicit in the Coptic. Then the Savior would be 
said to show himself to or for those who search for their sight. The 
preposition a (=€) would be unusual here as an equivalent to the 
dative N. 

It seems preferable to take the object pronoun as a reference to the 
one who is instructed, and the prepositional phrase (лмєєі, etc.) as а 
reference to the content of the instruction. In that case, the object 
pronoun probably refers to the Logos outside the Pleroma. 

The fact that the Logos has not been mentioned in the immediate 
context presents some problems for this interpretation. If the 
paragraphs in this text are in fact excerpts from a longer text, lack of a 
referent for the pronoun is understandable. 


88.12-13 those who searched for their sight: The Savior gives 
instruction about the aeons of the Pleroma, who have been engaged in 
the search for the Father. Cf. 61.11—13,24-28; 73.1-8. 

The form втемадауіме is problematic. It seems to be a relative of 
a pluperfect (= S втемвадауме). The subject of the verb in the 
relative clause should be plural, to agree with the antecedent мєє! 
and the possessive поү-. The traces of the last letter on line 12, 
however, are more likely from a q than a y. The text may well be 
corrupt and in need of emendation to € TANay-. 


88.14 perfect light: The Savior’s light is but a reflection of the Light 
provided by the Son to the aeons of the Pleroma. Cf. 62.33-34; 
66.19-20. 


88.15 he perfected him: Again, the subject is probably the Savior 
and the object the Logos. The Logos is “perfected,” and his defect 
removed, by the appearance and revelation of the Savior. Cf. 90.14. As 
ed. pr. (I. 360-61) note, this activity corresponds to the formation of 
Sophia “according to knowledge” in the system of Ptolemy. Cf. 
Irenaeus, Haer. 1.4.5 and Exc. Theod. 44.1; 45.1-46.2. 


88.16 оу: Cf. 90.23-25; 93.3 and Gos. Truth 16.31. 
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88.18-19 to each individual: Ed. рт. (Eng., I. 303) suggest that the 
underlying Greek phrase was то eis каб? eis. The translations of all 
ed. pr. reflect this understanding. There are, however, several 
problems with that suggestion. The Greek is hardly the equivalent of 
the Coptic. The exact equivalent would be то каб” ёра, a phrase 
meaning “that in accord with (or pertaining to) each one." The 
individuals in question must be the members of the two orders which 
the Logos engendered outside the Pleroma. The Savior thus provides 
the Logos with what is needed to perfect each of his offspring. 


88.20 <he> sowed: The unemended text here (ANciT€) would 
have to be translated, ^we sowed." The rendering by ed. pr. and our 
own earlier version, ^we were sown," is impossible, since the infinitive 
cannot have this passive meaning. "We were sown" would be 
AYCATN, vel sim. 

Valentinian sources regularly use imagery of sowing to describe the 
spiritual element in human beings which is brought to fruition or 
actuality through the activity of the revealer or his apostles. Cf. 
Heracleon, fr. 2 (Origen, Jn Joh. 2.21), fr. 36 (Origen, In Joh. 13.50); 
Hippolytus, Ref. 6.34.3-6. Іп one case, Exc. Theod. 41.2, the imagery 
is deployed in a slightly different way. The spiritual “seeds” are sown 
in the Savior, who brings them to the Pleroma for purification. In any 
case, “sowing” always refers to an action which moves from a higher 
to a lower level on the ontological hierarchy. 

The emendation suggested here (АЧСІТЄ, “he sowed”) maintains 
that common direction of the sowing activity, although the action 
takes place at a higher level of reality than is the case in the accounts 
of Heracleon or Hippolytus. The emendation also removes the 
anomalous first person reference and results in the preservation of the 
same pattern used throughout the paragraph, where the actions of the 
Savior on the Logos are described. For other, less problematic first 
person references, cf. 124.8-0, 125.2-4, 137.23-25. 


88.21 іп him: The pronoun probably refers to the Logos, who later 
generates his spiritual offspring. Cf. 90.31-36. That the Logos is 
involved here is also suggested by the play on logos — word in the next 
line. 


88.22 а word: The term logos is applied to the spiritual offspring of 
the Savior and Sophia, the equivalent of the Logos here, by the 
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Western Valentinians whose system is recounted in Hippolytus, Ref. 
6.34.3-6, and Бу Heracleon, fr. 2 (Origen, In Joh. 2.21), as ed. pr. 
(1.361-62) note. Here, what is sown into the Logos by the Savior is 
the saving Gnosis or revelation, the gradual actualization of which is 
described in 90.1-13. | 


88.24 separate and cast out: In the Valentinian Sophia myths the 
appearance of the Savior enables Sophia to cast off from herself her 
passions (Irenaeus, Haer. 1.4.5). This separation leads immdiately to 
the creation of matter. In the 77. Trac. that stage in creation comes 
later (104.9-30). The form qnoy2e is the conjunctive found in this 
text and no emendation is necessary. Cf. 63.19. 


88.25 those who are disobedient: These are the “beings of the 
likeness,” whose reaction to the coming of the Savior is described at 
89.20-28. 


88.26-27 thus he made himself manifest to him: This remark 
concludes the report of the appearance of the Savior to the Logos. The 
next sentence, beginning with a ae balancing the мем of 88.26, 
introduces the discussion of the effect of the Savior on the offspring of 
the Logos. 


88.28 because of him: The pronoun again refers to the Logos 
outside the Pleroma. 


88.20 surpassing (Nxwee): Ed. pr. (Fr. and Ger.) read Nc«ose, 
“in a form of laughter,” but the traces of the uncertain letter are much 
more compatible with the x read by ed. pr. (Eng.) 


88.30 They acted: The shift to a plural subject here is abrupt and 
one might consider an emendation to aq-, seeing here a further 
description of the activity of the Savior. However, the remark about 
the hostility of the two orders is consistent with the earlier description 
of their relationship (84.9-16), and it sets the stage for the following 
statement that the entanglement of the two orders was ended by the 
appearance of the Savior. 


88.30-21 | in a hostile way: Literally “in a giving of blows." 
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88.31 toward опе another: Literally “them.” If the plural subject in 
Ayeipe is correct, one would expect меүернү here, but this may be 
another case of faulty translation. 


88.31-32 suddenly (<с>оуме): For the emendation, cf. 89.1. 


88.34 entanglement (полнм хвл): The sense of this term is 
uncertain. Till (*Beitráge," 220) suggested “hervorspringen.” Ed. pr. 
(I. 304) note other possibilities. Ed. pr. (Ger. and Eng.) associate the 
word with 2AOMAM (Crum бута), “be entangled.” Cf. Exc. Theod. 
47.3 (rv evjmAoki]v тфу доо ovatov). This interpretation seems, in 
fact, to be the most likely. Ed. рт. (Fr.) associate the word with ләнм 
(Crum 1502), “roar.” Kasser also suggests a derivation from 2A«M 
(Crum 670a), “louse, mite, flea,” to be construed as a parallel to 
вврнбе. Cf. also 110.6; 111.18. 

The “separation” of the hylic and psychic orders is a standard 
feature of the cosmogony of the Valentinian Sophia myth. In the 
account of Ptolemy (Irenaeus, Haer. 1.5.2) this separation is not 
effected directly by Sophia, but by her offspring, the Demiurge. The 
“separation” involves first the removal of the misbegotten offspring 
from their begetter. They then become the source of the material 
world. Cf. Irenaeus, Haer. 1.4.5 and the Tri. Trac. 89.21-34. 


89.1 [[Afls[[aA]: The scribal deletion of the three letters in this 
word, with supralinear dots, was no doubt erroneous. 


89.6 appearance (mp62): Ed. pr. read пиауба, where the д is 
written above the line. What appears above the line is, however, 
blotting from p. 88. The meaning of the word in the text is uncertain. 
Perhaps it is to be connected with Txaio, ҳало, “appear” (Crum 
462b). 


89.6-7 struck (Т е2оүм agpey): Cf. 58.58. 


89.7-8 ап assault: Allusion had been made to the disturbance of the 


two orders produced by the Logos іп 78.27-28. Cf. also the d 
description of the coming of the word as a two-edged sword in Gos. ^... 


Truth 25.35-26.27. 
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89.9 | the beings of thought: These are the psychics, who derive from 
the Logos’ thought of the Pleroma. Cf. 81.30-82.9. 


89.10 “little one”: Here, apparently, the “little ones” are those who 
have not yet become mature (теХеюов) through their acceptance of 
revelation and their confession (89.15-19). Similarly, according to 
Interp. Know. 14.28-20, the Savior “became very small,” so that the 
“great Son" might reach and save his “little brothers.” Gos. Phil. 
57.28-35 describes how the Savior accommodates his revelation, 
appearing “to the great as great,” and “to the little as little.” Although 
the disciples initially are “little,” he made them “great, so that they 
might be able to see him in his greatness” (58.8-10). 

Ed. pr. (1. 362) note various attributions of the designation “little,” 
to the Demiurge in Heracleon (Origen, In Joh. 13.60); to the “lesser 
Jahweh” in Jewish texts such as 3 Enoch 12.5 and PS 7; and to 
Wisdom or Achamoth in Gos. Phil. 60.15. 

so (2wc): This is correlative with Мпірнте in line 8. 


89.11 a faint notion: Literally “a little thought." Cf. the experience 
of the aeons of the Pleroma in 61.8-18. They too were given a name, 
"father," because of which they began to suspect the existence of the 
transcendent Father who then reveals himself. The psychics here are 
given a name which provides them some inkling of the existence of the 
exalted Savior who is to make his appearance. 

they have the exalted one: The lack of the object marker here (М) is 
unusual, but not completely unparalleled in this text. Cf. 51.32; 53.11; 
131.5. The “exalted one" in this passage must be the Savior. Cf. line 


5. 


89.12 He exists before them: This phrase is to be understood as a 


parenthetical remark, possibly correcting a potential error in the 


statement that the psychic powers have the “exalted one." 
Alternatively, the emendation of ed. рт. (єдаооп) is possible. This 


makes the phrase a concessive clause, “although he exists before 
them." 


89.127213 | they have sown within them: The verb here apparently 
continues € YNT€ y after 2«»c in line то. The emendation of ed. pr. 
adding an object pronoun to єүйтєү is unnecessary. The object is 
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мпбчєг‹орм. The form and position of вүсіте, however, are 
problematic. € y may be for єоу, thus “they have for something sown 
in them" (= eis втартоу év adrots). Cf. 89.19. Alternatively the word 
could be emended to the singular eqcire. The position of the 
circumstantial, modifying rróNeicopM, may be understood as а 
reproduction of the Greek order. 


89.15 Therefore: The psychic powers welcome the appearance of 
the Savior because of their predisposition of amazement. Note the 
parallels in the human world. The spiritual race welcomes the 
appearance of the Savior immediately (119.28-24). The psychic race 
consists of those who delay. A part of it achieves salvation in the same 
way as the spiritual race, by ultimately recognizing the Savior 
(119.24-120.8). 


89.18 | witnesses: Note that psychics in the human world аге 
appointed to proclaim the coming of the Savior (120.8-11). 

convinced (NrNWMH): This word should be taken as an attribute 
with MMN'Tpe. Various meanings are possible. rNwMH in the Ти. 
Trac. frequently means "opinion," referring to a mental state which is 
viewed rather negatively because it is seen as unstable. Cf. 81.18, 25; 
82.20,22; 115.20; 130.29. Such connotations may be present here as 
well. T'hen these psychic powers would be witnesses characterized by 
their mere opinion about the Savior. The term can, however, be used 
іп a more positive way, connoting “intent,” “resolve,” or “set purpose” 
(cf. LSJ, 354b, ПІ.5). In the Tri. Trac., cf. 86.31, 131.32. Such a 
positive use of the term seems more appropriate here, since no 
qualifications are made about the psychic powers' witness to the 
Savior, and they readily acknowledge his superiority. The term 
ууфил can also be applied to an individual's free will (Lampe, 317b, 
С.2). That would be an appropriate meaning here (i.e., “they became 
willing witnesses"), although this usage is not found in the other 
occurrences of the word in the 771. Trac. 


89.20 those who fought against them: These are the hylic powers. 
Cf. 84.8-11 апа 88.31-32. 


89.21 afraid: All the offspring of the Logos are struck with fear at 
the appearance of the Savior. Cf. lines 4-5 above. The psychic powers 
are able to overcome their fear. The hylic powers simply fall in fear. 
Cf. line 24. 
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89.22 since they were not able to hear: Тһе hylic powers did not 
have the advantage of the psychic powers of a name giving them some 
intimation of one higher than them. Contrast lines 8-15 above. 


89.44 they fell: Because the hylic powers simply fall at the 
appearance of the Savior, the separation of the two orders results. Cf. 
88.24. The result is a hierarchy established among the offspring of the 
Logos. Cf. 99.19- 110.18. 


89.25 pit of ignorance: The apparently ordered hierarchical world 
of archontic powers is the world of ignorance and real disorder 
(chaos). 

пе: The copula here is quite superfluous. Cf. 80.25 for a similarly 
otiose пе. Ed. pr. (Ger.) suggest ап emendation which would 
eliminate the anomaly, although it may be simpler to delete the word 
as a scribal error. 


89.26 outer Darkness: Cf. Matt 8:12, 22:13, 25:30. 


89.33 theirs: The world of darkness belongs to the hylic powers, 
just as it is alien to the true offspring of the Logos. Cf. 78.7 and 
Origen, In Joh. 13.16, 20.24. 


89.35 be of use: The function of the hylic powers in the organization 
of the cosmos is described in 100.12-18 and 102.27-104.2. 


89.36 After the last word on this line the scribe has written a series 
of S-shaped strokes as a line filler. This line filler does not indicate a 
break in the text. Apparently the scribe simply decided not to crowd 
anything more on the page. As it is, the letters on the last line are 
much smaller than usual. 


90.1 іо which he had assigned them: The phrase is quite obscure. 
Literally it would be translated *that in regard to which he forgot 
them." Ed. pr. (Fr.) suggest that this is equivalent to "qu'il a établie à 
leur insue," and ed. pr. (Ger.) translate *die er ohne Rücksicht auf sie 
vorbereitet hat.” Neither of these suggestions accurately renders the 
Coptic. The text is probably corrupt and the emendation suggested by 
Schenke (емтаатааҙоү) has been adopted here. 


90.2 ofthe one who came into being (мпетаоаҙаэпе): The syntax 
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and the identity of the being referred to here are problematic. The й 


could mark either a genitive ог a dative. If it marks a genitive, then the | 


“one who came into being” would be the Savior; “the one who was 
defective” would be the Logos, and “the things which are to come, 
etc.” would be the offspring of the Logos. This list of characters would 
be appropriate to the discussion that follows, where the effects of the 
Savior’s appearance on the Logos (lines 4-10) is contrasted with his 
effect on the offspring (lines 10-13). Then the text of line 3 stands in 
need of emendation and an м indicating the dative is required. See the 
next note. Alternatively the м in MmeTawne could be the mark of 
the dative. Then “the one who came into being" would be the same as 
the “defective one,” i.e., the Logos. The identification of “the things 
which are to come, etc." would remain the same. The lack of any 
reference in this reading to the Savior, the subject of the following 
sentence, suggests that the first interpretation is preferable. 


00.2 to (m{N}): This conjunction seems to coordinate what follows 
with what precedes. If the interpretation of the sentence suggested in 
the previous note is correct, this coordination cannot have been 
original. The first MN may well have been an error for an M indicating 
the dative. 


90.4 he revealed himself to him: The Savior revealed himself to the 
Logos, from within, gradually. Thus the Savior in his relationship to 
the Logos imitates the activity of the Son within the Totalities. Cf. 
92.17-21. 

within him: Note that the Son is within the Totalities. Cf. 66.20. 


90.6 fellow sufferer: Note that the Son “labors” or “suffers” with the 
Totalities (65.12,21), as the Savior suffers with those outside the 
Pleroma (113.34, 114.32-33). According to Val. Exp. (34.34), both 
Sophia and Jesus (her syzygy) suffered. 


90.7 little by little: That the revelation of the Father within the 
Pleroma is a gradual process is the import of the metaphors of the 
“path” and the “scent” used to describe the relationship of the Father 
to the Totalities. Cf. 71.19, 72.6. 


90.7-8 makes him grow: Note that the Son gives “nourishment” to 
the aeonic “seeds.” Cf. 65.19. 
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go. completely: The translation follows ed. pr. (Eng.), as opposed 
to ed. pr. (Fr.) “finalment” and (Ger.) “immer.” Cf. Crum 36a and, in 
this text, 67.7. For the meaning “forever,” for а)лвол, cf. 61.31, 
120.20. 

enjoyment: Cf. 65.19, 88.20. 


go.10-11 those who are outside: Cf. 89.27. 
долі quickly: Cf. 88.31, 89.1. 


012 in a striking way: СЇ. 78.27-28, 89.8. 
withdrew ...suddenly: Note the withdrawal of the Father from the 
Logos at 76.31. For the form ce2uTq, cf. 64.33. 


9. The Pleroma of the Logos (90.14-95.38) 


The remainder of the first part of the Tri. Trac. records the results 
of the appearance of the Savior. The discussion first focuses on the 
reaction of the Logos, who produces yet another order of beings, his 
Pleroma, consisting of images of the host accompanying the Savior. 
These are the spiritual powers. The immediate reaction of the Logos 
to the Savior, which had already been mentioned, is again recounted 
and the detail is added that the Logos produces “images of the living 
forms” (90.14-91.6). The Logos is then said to express gratitude for 
the aid which he has received. This thanksgiving provides stability to 
his offspring (01.7-91.22). Attention then shifts again to the Savior, 
who is the source of the perfection of the new offspring of the Logos 
(91.33-92.21). The Pleroma of the perfect offspring of the Logos may 
be called by a variety of names and these are now listed (92.22-93.13). 
Next the text discusses the status of this Pleroma or aeon, which is 
above the two orders produced earlier (93.14-19) and which can also 
be termed both Son and Church (93.20-94.23). The Pleroma of the 
Logos is perfect in contrast to other copies of the transcendent 
Pleroma (94.23-95.16). This section of the text ends with a summary 
of the productive activity of the Logos initiated by the Savior (95.17- 
38). 


00.14 Logos: Ed. pr. (I. 363) identify the Logos here with the Sav- 
lor. If this were the case, it would be the first time the Savior has been 
called the Logos. The Savior is the fruit of all the aeons of the tran- 
scendent Pleroma, produced because of the activity of the first off- 
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spring of the Logos, his true self, which had ascended to the Pleroma 
(86.4-27). There are, however, no grounds for calling the Savior the 
Logos. The figure in question here must in fact be the Logos outside 
the transcendent Pleroma, as is evident from the descriptions in lines 
16-31. The Savior has not had an “arrogant thought,” nor beings 
“disobedient to him.” Nor have there been beings who “had become 
manifest as a help” to the Savior. Ed. pr. note the possibility that 
“Logos” here is a designation for the Logos, but dismiss it on the 
grounds that the author could scarcely speak of the Pleroma of Sophia 
(i.e., the Logos) who is deficient. That objection quite misses the point 
of the text. The Logos had been deficient before being illuminated, 
That deficiency is now removed and only at this point does the new 
Pleroma get under way. This Pleroma is, of course, only an imitation 
of the true, transcendent Pleroma. 


90.15 Р/етота: This is not, as ed. pr. (Eng., І. 304) suggest, “the 
process of fulfilment to perfection,” but rather the organized world of 
the spiritual offspring of the Logos. 


90.16 those who had disturbed him: These are the hylics. Cf. 80.13- 
24. 


90.17-18 | unmixed with them: 'The Savior had been said to em- 
power the Logos to cast out from himself those disobedient to him 


(88.23-25). 
90.19 that arrogant thought: Cf. 78.16-17,20-20. 


90.20 тезі: Rest or repose is the quality of the life of the aeons of the 
Pleroma. Cf. 58.36-38, 70.18. 


90.20-22 when...bent down (2M птроуквооу): The verb used 
here, кво 42», is rare and its precise meaning is uncertain. Crum, 
ХУПЬ, suggests that it means “bind”; Kasser (Compléments, 17b) 
notes a usage of birds “folding” their wings and suggests the trans- 
lation *replier, attacher." This meaning is adopted by ed. pr. (Eng. 
and Сег.). Ed. рт. (Fr.) assume a derivation from кво “become cool” 
(Crum 1:002). Till (“Beitrage,” 208) and Westendorf (Koptisches 
Handwörterbuch, 57) suggest a meaning “sich beruhigen,” although 
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this does not seem to Бі the attestations cited by Crum апа Kasser. 
The translation here follows the suggestion of Kasser. 


90.23 rejoiced: Ed. pr. note the motif of Sophia’s rejoicing (jyaA- 
Масато) at the appearance of the Savior in Exc. Theod. 44.1. Cf. also 
the system of Ptolemy in Irenaeus, Haer. 1.4.5. 


90.24 visitation: The Greek word may also mean “care, oversight." 
The *visitation" refers to the appearance to the Logos of the Savior 
and angelic army. Cf. 87.26-30; 88.14,26-27. 


90.26-27 Не gave glory: Like the Logos here, Sophia worships 
those who came to save her in Exc. Theod. 44.1. Note also the re- 
sponse of the spiritual type of human being to the appearance of the 
Savior in the world (118.33). 


90.29 admired and honored: Тһе combination of the two nouns 
linked by MN with the prenominal form of віре is unusual. The con- 
struction is probably developed in the analogy of the combination of 
several objects of a verb like T. Cf. lines 25-26. 

greatness: This has been commonly treated as a quality of the Fa- 
ther. Cf. 52.26, 54.20, 55.2, etc. Here it is applied to the aeons of the 
Pleroma and to their fruit. 


90.30-31 in a determined way (2NN OYTWwe): Translation of 
this phrase is difficult, as the divergences among ed. pr. indicate: 
“volontairement,” “in einer Bestimmung” and “because of a decree.” 
The first alternative may be eliminated. Perhaps ed. pr. (Fr.) in- 
tended to emend to 2NN oywwe. The other alternatives are inexact 
and do not suggest what the phrase might refer to. 

The term Twwe is used in several senses in the Гә. Trac. As а 
verb, it can be used: (1) in a general way of something fixed, limited or 
detemined (54.27, 76.34); (2) of the appointment of particular beings 
for specific tasks (87.10; 95.33,34; 107.27; 117.7); and (3) of some- 
thing which is predetermined or destined for a specific end (77.10, 
88.22, 118.13). As a noun, тауауе can be used: (1) for a synonym for 
20poc (85.24, cf. the use of the verb for “setting” the limit in 76.34); 
(2) as a general term for conditions or qualities (80.21, 103.28, cf. the 
use of лідеєсіс in 58.14, 81.4, etc.); (3) of the set character or 
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quality of certain situations (84.13, 88.19), and of the substances 
which make up the human soul (106.8-10, 107.14, 119.23). Usages 2 
and 3 are closely related, but there is no technical sense involved and 
no reference to a “decree.” (4) The term does seem to be used in a 
more technical sense when it appears absolutely as a reference to the 
determination of the whole world outside the transcendent Pleroma 
(91.30, 92.28). This usage is surely related to the use of the verb in 
connection with the production of that world (77.10, 118.13). Note 
also the reference to the Father’s command in 76.11-12. (5) Finally, 
тає is used in adverbial expressions (90.31, 101.5), again describ- 
ing the quality of the production of the world which has come about 
according to the Father’s will. Cf. 76.27-30. 


90.31 Не generated .. .images: The Logos now produces the spiri- 
tual powers, modeled after the Savior and his companions. As ed. pr. 
(I. 363-64) note, this episode is paralleled in various versions of the 
Valentinian Sophia myth. Cf. Irenaeus, Haer. 1.4.5; 5.1; 13.6; and 
Exc. Theod. до. On the sense of 2ikwn, cf. 78.22-24. 


90.32 visages: Cf. 87.17-22. 


90.37 with him: The pronoun refers to the Savior. The following 
phrase makes explicit the identity of both the parties to the “agree- 
ment.” 

the one who brought them forth: І.е., the Logos. 


91.1 the one who revealed himself. I.e., the Savior. 


91.3 he acts: The subject of this sentence, the Savior, is different 
from that of the rest of the paragraph. The sentence may be a paren- 
thetical remark, occasioned by the reference to the Savior in line 1. It 
offers a correction to the remark that the new offspring of the Logos 
are not from an agreement between the Savior and the Logos. Despite 
that lack of explicit agreement, which causes the inferiority of the 
spiritual powers to those of which they are images, the Savior is inti- 
mately connected with the Logos in his productive activity. He pro- 
vides the Logos with the wisdom and knowledge which guarantees 
that the spiritual powers imitate the greatness of their models. 


91.8 the ones who had appeared: The emendation of the relative to 
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a plural form is more likely than the emendation of the demonstrative 
to a singular, because of the multiplicity of the beings who appeared 
to the Logos. Cf. 87.17-26. 


9.0 пег: Traces of two letters appear after the rre. Hence the 
reading rre y of ed. pr. is excluded. The emendation of ed. pr. of п to 
T is now unnecessary. 


g1.12 for the stability: ‘This passage emphasizes the “stabilizing” 
aspect of the salvation provided by the Savior. Just as the Son pro- 
vided confirmation (TA Xpo) to the aeons of the Pleroma (65.7), the 
Savior confirms the perfect ones outside the Pleroma (87.5). The Lo- 
gos himself is enabled by the Savior to return to stability (CMiN€) in 
his thought (92.23) and he in turn now provides his offspring the 
stability which they had lacked (80.17). Later (128.19) baptism is 
called the “confirmation (Taxpo) of the truth.” The importance of 
this language of stability in Valentinian soteriology is discussed at 
length by M. Williams, “The Nature and Origin of the Gnostic Con- 
cept of Stability” (Diss. Harvard, 1977) esp. 37-69. Note e.g., the 
striking usage in the Valentinian initiation formula in Irenaeus, 
Haer. 1.21.3: ёст]ріуџаі kat. AeAUTpwpat. Williams demonstrates 
that this language ultimately derives from the Platonic tradition 
where the stability of the ideal world was contrasted with the muta- 
bility of the phenomenal world. 


01.15 organization: Cf. 77.5. 


91.16 those who came forth (ммєтлоєт): Ed. pr. (I. 305) tenta- 
tively suggest that the form has been improperly corrected from a fu- 
ture relative (NNETNAE!l). The text as it stands is perfectly sound. It 
refers to the beings whom the Logos has already produced. 


01.17 it might make them established (arTpecTe22ay): The ante- 
cedent of the feminine pronoun is the “organization.” The object of 
the "establishing" activity are the various offspring of the Logos. 
Thus, they receive their “stability” when they are given a definite 
place in the hierarchical organization of the non-Pleromatic world. 
Cf. lines 23-25. 


91.18-19 | intentionally: The emendation of ed. рт. (Ger.) is quite 
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unnecessary. Those intentionally produced are the spiritual offspring 
of the Logos (90.31-32), as contrasted with those who spontaneously 
came into being, the psychic and hylic offspring. Cf. Exc. Theod. 
41.1-2. 


91.19 chariots: As ed. рт. (1. 364) note, the Demiurge in the Plato, 
Tim. 41E also makes the souls which he fashions climb aboard char- 
iots (Ох nua), which are no doubt astral bodies. Cf. also Phaedr. 247B. 
For further discussion of the astral body or chariot of the soul in the 
Platonic tradition, cf. E. R. Dodds, Proclus, The Elements of Theol- 
ogy (2nd ed.; Oxford: Clarendon, 1963) 313-21; H. Lewy, Chaldean 
Oracles, 178-84. The Platonic developments are also discussed by the 
ed. рт. of the Apocryphon of James (Epistula Jacobi Apocrypha 
[Zürich/Stuttgart: Rascher, 1968] 76, commenting on Ap. Jas. 14.34). 
They also note the Jewish merkabah speculation and various Jewish 
and Christian representations of the “Пегу chariot" mentioned in the 
text of the Ap. /as. These notions seem to be less relevant to the 
reference to chariots here іп the 771. Trac. than are the passages from 
the Platonic tradition. 


91.20 those who came into being: This is probably a reference to the 
psychic and hylic orders. ‘Thus all three types of offspring of the Logos 
are said to be installed in chariots. As the following lines explain, each 
power has a chariot so that he might travel to his proper place in the 
celestial hierarchy. The spiritual offspring of the Logos have a further 
need of such chariots to carry them through the celestial hierarchy 
because they will ultimately appear in the material world. Cf. 
95.10,31-38; 114.21-115.2. Ed. pr. (I. 372) note a possible parallel in 
the reference in Heracleon, fr. 36 (Origen, Jn Joh. 13.50) to the “an- 
gels of the ойкогоша” who function as mediators in the process of 
salvation. 


91.25 Jis: The pronoun refers to the whole process by which each 
power is given its proper place. This is destruction for the hylic pow- 
ers because they are set lower in the hierarchy than the psychic pow- 
ers. Likewise, the psychic powers are benefitted by their higher posi- 
tion. 


91.26 beings of the likeness: It is a mistake to see here, with ed. pr. 
(I. 364-65), a reference to three classes of human beings. In the whole 
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of the first part of the Tri. Trac. there is discusion only of the powers 
produced by the Logos. All these powers constitute an intermediary 
world. They are outside the Pleroma, but are not yet involved in the 
phenomenal, human world. Formation of that world is a separate epi- 
sode in the account of creation. Cf. 104.21-106.21. 


91.27 beings of the thought: Cf. 81.30-82.0 and 89.9. 


91.29-30 from the ordinance: For the meaning of тоајє, cf. the 
note to 90.30-31. Those who are from the ordinance are the members 
of the newest order produced by the Logos, the order of spiritual pow- 
ers. It might also be possible to understand the term in the sense used 
at 85.24. Thus the revelation would be “of those outside the Pleroma.” 


9131 suffering: Like the Son and the Savior (65.12, 90.6), the spiri- 
tual offspring of the Logos suffer. 

seeds: The spiritual powers are all “seeds” or potentialities, given 
actuality by the activity of the Savior which is next described (92.10). 
Thus the process by which the spiritual offspring of the Logos are 
produced replicates the process by which the aeons of the Pleroma 
were produced. They, too, first existed potentially, in the mind of the 
Father (60.1—5), and are then brought into independent, actual exist- 
ence (бо.5-11,24-27; 61.28-33). Cf. Val. Exp. 35.12-33. 


0.22 the one who appeared: 'This is the Savior. 
countenance: Cf. 86.28. 


91.35 garment: Cf. 66.20-22, 87.2-3, and Interp. Know. 11.35-38. 

food: Cf. 55.15. Тһе Savior provides nourishment for the spiritual 
"seeds" produced by the Logos, by revealing to them the transcendent 
world of the Pleroma. 


91.37 praying and «giving» glory (eqrxw82 €qxi Mmeay): 
There has been no mention of the Logos receiving glory during the 
course of the appearance of the Savior. On the contrary, he gives glory 
to those who aided him (90.25-27). Hence the second circumstantial 
should probably be emended from xı to T. 


92.3 that he might perfect them: The object pronoun apparently 
refers to the “ones to whom he (scil. the Logos) prayed.” ‘These must 
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be the companions of the Savior (87.17-26). How the Logos is to per- 
fect these beings is unclear. One might suppose that he would aim at 
perfecting his latest offspring, the spiritual powers, which now exist 
only as “seeds” (91.31). Perhaps the passage is meant to suggest that 
the perfection of the companions of the Savior consists in the actual 
existence of their “images.” 

The process by which something attains “perfection” has been men- 
tioned several times in earlier passages. The process involves reali- 
zation of the existence of the transcendent world and a response to 
that realization, consisting of the offering of glory. When one glorifies, 
one produces, and the first product is one’s own actual existence. Cf. 
61.2-11, 62.26-30, 67.31-33, 69.20-24. 


92.6 their mutual assistance: The beings added here are the spiri- 
tual offspring of the Logos, who, like the aeons of the Pleroma 
(70.23), cooperate with one another and act in harmony. Note also 
that at least a relative harmony characterizes the psychic powers. 


(82.31-23). 


92.7 hope: This is also а characteristic of the aeons of the Pleroma 
(71.25) and is something provided to the beings outside the Pleroma 
by the Savior (85.14, 93.3). The content of the promise is, however, 
unclear. 


92.8 joy: The appearance of the Savior perfected the Logos and 
gave him “ineffable joy” (88.16). 

rest: This is another characteristic of the world of the Pleroma. СІ. 
58.36, 70.18, and 90.20. 


92.10 whom he remembered at first: These must be the spiritual 
offspring of the Logos, who have up to now existed only “as seeds,” 
i.e., only potentially, in the thought of the Logos. Cf. 91.31. 


92.13-14 These two lines repeat lines 10-11 and are certainly а 
dittography. The scribe cancelled four groups of letters, aq xno Nne, 
мпоу, үс, and наар, but he probably intended to delete the whole 
phrase. 


92.15 he exists (евдаҙооп): This has been taken as a pres. II, with 
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ed. pr. (Eng.). It could also be taken as a circumstantial, which could 
modify either “the one who belongs to the vision" or “him.” 


0216 аз much as the Тоіаһпеѕ (ya міптирд): Ed. pr. (Fr. and 
Eng. translate this phrase adverbially (“completely,” “absolue- 
ment”), as a modifier of “perfect.” Ed. pr. (Ger.) are content with a 
literal translation (“bis zu den Allheiten"), which does not explain the 
relation of the phrase to its context. Here the phrase is understood as 
involving an ellipse. Гһе Logos has hope and faith in the Father up to 
the aeons of the Pleroma, i.e., to the degree that the aeons of the Ple- 
roma do. For the hope of those aeons, cf. 71.25; for their faith, cf. 


71.22. 


9217 Не appears to him: The Savior, as “һе one who belongs to 
the vision" of line 14, appears to the Logos. 


0218 mingles: For a discussion of similar cases of “mingling,” 
which occur all along the great chain of being, cf. the note to 65.22. 
Recall that the Savior revealed himself to the Logos gradually and 
from within (00.4-7) and mixes with him entirely (01.2-4). 


92.19 might not perish: 'The Savior takes the same care for the off- 
spring of the Logos as the Father had taken for the aeons of the Ple- 
roma. Sudden revelation of the transcendent can destroy the recipients 


(64.28-37). 


92.19-20 looking upon the light (пібааут axwq NTE 
moyaeine): Cf. 77.18. The Coptic phrase is awkward. Literally it 
means “the looking upon him of the light.” The text could be emended 
to axwoy (“on them”), or the phrase NT€ поүзеіме may be taken 
as a resumption of the object pronoun in ҳаҷ. The phrase is under- 
stood thus be ed. pr. 


92.22 The thought of the Logos (пімєүє лє лє плогос): This 
section of the Tri. Trac. has been devoted primarily to a discussion of 
the new order of beings which the illuminated and stabilized Logos 
has produced. The last two paragraphs constituted a slight digression 
on the Savior, the ultimate source of the excellence of that new order. 
The reference to the *thought of the Logos" at the start of this new 
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paragraph seems to introduce а new element into the discussion. This 
shift, however, is only apparent. The discussion clearly returns to the 
new order of being in 93.14. In fact, the remarks on the thought of the 
Logos already continue the remarks on the new order of spiritual 
powers; for these powers are simply the external manifestation of the 
stabilized thought of the Logos. This is clear from the reference to 
these powers as seeds. Cf. the note to 01.21. 


92.24 ruled: The same affirmation is made of the spiritual order in 
93.15. 


92.25 because of him (єтвнта): Еа. рт. (I. 305) claim that т and e 
are written over a п, but this is not the case. ‘The two letters are liga- 
tured as they аге in етве in line 35. 


92.26 Aeon: Note the designation of the spiritual order as an aeon 
IN 93.1 4,22. 


92.20-30 Synagogue of Salvation: There is a play here on the words 
“synagogue” (=gathering together) and “dispersal” in the next line. 
Ed. рт. (1. 366) note the same play in Porphyry, Ad Marcellam 10, 
and, less clearly, іп Heracleon, fr. 32 (Origen, In Joh. 13.41). Unity is 
once again seen as the primary characteristic of the divine world and 
of those in harmony with it. Cf. Znterp. Know. 18.24-26, and Exc. 
Theod. 36.1-2. 


92.30 he healed him (self) (ачталбод): This could also be trans- 
lated he (1.е., the Savior) healed him (1.е., the Logos), as ed. рт. (Eng., 
I. 305) note. 


92.34-35 Storehouse ...rest: Ed. pr. (1. 366) note the same associa- 
tion in Heracleon, fr. 32 (Origen, /n Joh. 13.41). The fragment com- 
ments on John 4:35, which is interpreted allegorically of the process 
of salvation. That allegory also makes use of the image of “sowing” in 
the text of John 4. Such imagery is prominent in the 771. Ттас., where 
salvation on all levels of being is seen as realization of the divine 
potentiality sown within all beings. The reference to the “storehouse” 
could also be an allusion to Matt 3:12, 13:30 and Luke 3:17, and 
12:18, as noted by ed. pr. (Fr., I. 306). 


93.1 bride: In this designation of the Pleroma of the spiritual pow- 
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ers there is the first reference to the imagery of the bridal chamber 
which figures prominently in the soteriological discussions later in the 


text. Cf. 122.15-24, 128.33, 135.31-33, 138.9-10. 
93.2 Joy: Cf. 88.16, 90.23-25, 93.8. 


93.2-3 the one who gave himself. This is the Savior, who “mingled” 
with the Logos. Cf. 91.3-4, 92.18. That “mingling” is said in 91.4-6 to 
be the source of the greatness of the spiritual offspring of the Logos. 


93.3 fruit from the union: The Savior himself was the “fruit” of the 
harmony of the aeons of the Pleroma. Cf. 86.25, 87.21-22. The pur- 
pose of his union with the Logos is here made clear. It was to produce 
yet further “fruit,” i.e., an expression оп a lower level of being of the 
harmony and unanimity of the divine world. Note that in Val. Exp. 
36.29-34 the will of the Father is said to be "пої to allow anything to 
happen in the Pleroma apart from a syzygy" and to *always produce 
and bear fruit." 


nez 93.6 stability: Cf. 58.36, 92.33. 


93.7 fought: The preposition is probably a form of a2? Tn, A (Crum 
23b), meaning "against." Cf. 98.25, 119.20. 


93.10 light: Light is a characteristic of the transcendent Pleroma 
(62.5), is equivalent to the Son (66.19), and is provided to the Logos 
by the Savior (90.14). 


93.11 recompense: The light which the Savior provides is a re- 
sponse to the prayer of the Logos and his thought about the Pleroma. 
The Logos has enough of the divine within him to make the first move 
toward separation from his offspring and reintegration into the Ple- 
roma. Cf. 81.22-25, 85.15-18. 


9313 thought of freedom: Freedom of the will was a quality of the 
individual aeons of the Pleroma (69.26, 74.21). That freedom pro- 
vided them the ability to act as does the Logos. His freedom in turn is 
the basis for the freedom of individuals in this world to respond to the 
Savior's revelation. Ed. pr. (Fr.) suggest that the phrase may also be 
translated “integrité” or “irreprochabilité,” following Till (“Bei- 
träge,” 222-23), who translates exe yeepoc as “unbescholten.” 
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Given the parallels within this text, such a meaning seems іпаррго- 


priate here. 


9314 The Aeon: This is the newly-begotten spiritual order. Cf. 
90.15, 92.26. Its position above the realms of psychic authority and 
material weakness is the paradigm for spiritual human beings who 
must be free of involvement in the corresponding human spheres. 


93.15 two orders ({aia}rarma): For the emendation adopted here, 
cf. 99.20-21. Ala may be an erroneous translation of dvo. 


93.18 пої implicated in the illnesses (‘N'NAT’W2" MN маме): 
The supralinear stroke over the м in MN suggests, as ed. pr. (I. 306) 
note, that the copyist may have understood the word division to be 
NATW2M NNIWINE, i.e., “not summoned to sicknesses." However, the 
articulation mark after 2 may be an attempt to correct that inter- 
pretation. TW? MN, “to be mixed with,” is idiomatic Coptic. Cf. Crum 


454a. 


93.19 thought: For this alternative designation of the psychic order 
of “representations” (eine), cf. 81.27; 82.15,20-21; 83.2; 84.24-28. 


93.20 set himself: The Logos relates to his Pleroma much as the Son 
related to the Totalities. Cf. 58.34-59.1. 


93.22 aeon: This is the “place of joy” (98.26) or the “aeon of the 
images” (122.25-26), which is the initial destination of psychic human 
beings. In Valentinian sources it is also referred to as the Ogdoad 
(Irenaeus, Haer. 1.5.3), which is above the Hebdomad, where the 
Demiurge dwells (Irenaeus, Haer. 1.5.4). That distinction of Ogdoad 
from Hebdomad is, of course, commonplace in pre-Valentinian gnos- 
ticism. Cf., e.g., Basilides in Hippolytus, Ref. 7.23.7, 25.4; the account 
of the Barbeloites in Irenaeus, Haer. 1.29.4; CH 1.26; Eugnostos 87.1; 
and Hyp. Arch. 95.20-34. Val. Exp. 41.29-38 makes a contrast 
between “the aeon” and the cosmos. As ed. pr. (I. 381) note, the 
Gnostics combatted by Plotinus held that there was a place, a “new 
land,” to which they would depart (Enn. 2.9.5), which was the “model 
of the world" (тарабегуна Koopov). 


93-23-24 matter ...cause: The Coptic фов is probably an unusual 


ge 
j^ ІШІ 
КІШІ 
ГІЛІ 


ей 


| [үш 
ine appt 
кое 
Mann 0! 
ЕТІЛ 
реј, 
‘re the te 
чурай 


Тт 


j ш). 


нр heli 
sal the tran 
tih he c 


1 
) wasn th 


і ціні 
Тан. 


1 m The | 
"itn 
КІ Hh. 
ІШІ the tr 


| thm ke 
шү 
im of the 
"lin Claus 


SUN 


THE TRIPARTITE TRACTATE 51.1-130.27 367 


translation of #An. This pair of terms was regularly used in Stoic 
philosophy to differentiate the two basic categories of ontology. Cf. 
Diogenes Laertius, 7.134, on Zeno; Seneca, Ep. 65.2; and the other 
attestations of this doctrine in SVF I. 85-87. Cf. also Philo. Op. mun. 
8. According to Stoic doctrine, both the active "cause" and passive 
^matter" were material. 


93.25 the one who revealed himself. This is a reference to the Sav- 
ior, whose appearance was the cause (Aa€i6€) of the new spiritual 
order. That order has a “constitution” derived from its cause. 

(The aeon was) ап image (єү?їк‹м ne): The Coptic here has a 
circumstantial “being an image,” which must modify not “the one who 
revealed himself,” but the aeon (line 22) in which the Logos “set him- 
self.” Here the technical term 2ікоом for the spiritual order is used. 
Cf. 78.22-24 and 90.31. 


93.27 abundance: Cf. 53.13 and 59.37. 
93.29 joyously: Cf. 55.16 and 59.31. 


93.29-30 the Countenance: Just as the Savior is the visible manifes- 
tation of the transcendent Pleroma (86.38, 91.33), so the spiritual 
order which he causes the Logos to produce is his visible manifes- 
tation. 


93.31 was in the sincerity: For the construction here, cf. 61.18-20. 


93.33 heasked: The pronoun refers to the Logos. For his prayer, cf. 
86.11, 87.20-20. 


93.34 son: The new aeon, which is the spiritual order and the visi- 
ble manifestation of the Savior (line 30), has the same designation as 
he does. Cf. 86.36-37. In each case, of couse, the name is derivative 
from that of the true Son who is within the Pleroma. 


93.36 whom he loved (entTaqoywwe «MMaq»): Perhaps there is 
a play here on “his beloved Son" (паунрє NTE поүшауе ктед), the 
designation of the Savior in 86.37 and 87.14. The subject pronoun of 
this relative clause probably refers to the Savior. 
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93.37 іп whom he was pleased: Once again the spiritual order rep. 
licates the experience of the Savior. The Totalities were pleased with 
him (87.1). Likewise he is pleased with the spiritual order. 


94.1 entreated in a loving way: Cf. 85.33-37. 


94.3-6 it was...the exalted ones: Ed. pr. (I. 306) suggest that the 
text should be understood as oyNT€q OYOYWwWP? хлүсвоү Nre 
NE€T.XAC€...OyNT€q OYONNEY N2O MMEY NTE NETXACE, etc; 
“He has an openness... he has an eye.” Given their understanding of 
the paragraph, the subject here would be the Logos. ‘The syntax of the 
sentence as it stands is quite satisfactory. The qualities enumerated 
are attributes of the spiritual offspring of the Logos. 


94.7 Мі thinking: The possessive pronoun here refers to the Logos, 
for whom the new spiritual aeon provides all the benefits listed in the 
first lines of this page. It serves this function because it is an image of 
the Pleroma. Cf. 93.5-6,11-15. 


94.7-8 | things beneath the organization: ‘This phrase implies that 
there is a distinction between the “organization” of powers which pro- 
ceeded from the Logos and the material world. 


94.8 word: Ed. рт. (І. 366) suggest that this term is a designation 
for the Savior, not the Logos. In fact, it is a name for the new spiritual 
aeon which is the subject of this whole paragraph. That aeon takes the 
name of the Logos, who set himself up in it (93.20-21), much as it also 
took the name Son, ultimately from the Son in the Pleroma and 
immediately from the Savior (93.34). 


94.10-11 these who took form with him: Тһе being with whom the 
spiritual powers take form is the Logos. Thus he is provided with a set 
of companions, just as the Savior was given an army to accompany 
him (87.17-26). Both groups constitute the archetypes on this level of 
being for the Church in the material world. 


94-11-12 image of the Pleroma: Note the technical term for the 
spiritual order. Cf. 78.32-34, 90.31-32. The Pleroma referred to here 
is not the new spiritual Pleroma of the Logos (90.15), but the tran- 
scendent world of which this new Pleroma is the image. 


ТЕ 


4d aN 
үш af 
| Іш (i 
di the act 


кй 


itio 
gne 
ЇЇ 
ipe that t 
«ndr 
mis t 
cas, Haer. 
sol ih d 
иШ; 
ei род 
спал tha 
ан hylic 
za т; 
йш] be 
en, Haer, 
ПА 
Зм the f 
rtg of 
Ні aa 
V 

Чї dasi 
Ж wit 
ET 
tige 
d CTeate 
tated ag 
d Wale | 
ш te 


ТНЕ ТВІРАВТІТЕ ТВАСТАТЕ 51.1-138.27 369 


9413-14 an [2]гоүм: Zandee suggests that these letters might 
also be read ара OYN, but the trace at the end of line 13 cannot be a p. 


94.15 faces (мі2 о): These “faces” аге the visible countenances gen- 
erated by the aeons of the Pleroma, which constitute the army of the 


Savior (87.20, 90.32). 


94.16 | maleness: Recall that the Logos' true self which reascended 
into the Pleroma was his *virile component," which abandoned the 
Logos outside the Pleroma, which was his weak, “female” component. 
Cf. 78.8-12. 

The relationship between the comments of the Tri. Trac. on the 
sexual characteristics of the spiritual powers and similar comments in 
other Valentinian sources requires some clarification, since ed. pr. (I. 
366) note that the designation “male” seems unusual. Valentinian 
sources regularly maintain that the creation of the psychic and mater- 
ial spheres is the result of the weak, female Sophia. Cf. Ptolemy in 
Irenaeus, Haer. 1.2.4 and Exc. Theod. 67.4. The Tri. Trac. is in 
agreement with that notion because, as the next line on this page af- 
firms, everything apart from the spiritual order was a product of the 
“female” component of the Logos. Cf. also 78.11. Valentinian sources 
also maintain that the spiritual offspring of Sophia are superior to her 
psychic and hylic offspring, since they are produced from a harmo- 
nious union of masculine and feminine elements. Thus, Sophia pro- 
duces spiritual beings when she comes into relation with the Savior 
(Irenaeus, Haer. 1.4.5; Val. Exp. 35.10-36.38), while those whom 
she produces in isolation from him are *incomplete," *abortions," 
“children of the female" (Exc. Theod. 68). In the Tri Trac. the spiri- 
tual offspring of the Logos emerge after his union with the Savior 
(90.31-32), as a “fruit from the union” (93.3-4) and *in harmony" 
(94.21). 

That the classification of spiritual powers as “male” in this text 15 
not unusual within Valentinianism is further suggested by Exc. 
Theod. 21, to which ed. pr. (1. 367) refer, but which they до not cite in 
full. The passage is an exegetical comment on Gen 1:27, *In the image 
of God he created them, male and female he created them." This 1s 
interpretated as a reference to the "finest production of Sophia," 
where the male denotes the “election” and the female the “calling.” 
These last two terms are technical designations for spirituals and psy- 
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chics respectively and they are used in this sense in the Tri. Trac, 
(122.12-24). 

Ed. рт. (I. 366-70) see the Tri. Trac. as being anomalous because of 
the references to beings in this world as essentially female in Exc. 
Theod. 68 and 79 and in the system of Marcus in Irenaeus, Ниєт, 
1.21.5. In fact, chese passages do not contradict the basic Valentinian 
tenets or the Tri. Trac. оп the question of sexual polarization , since 
they do not speak of the offspring of Sophia in the intermediate world. 
Beings in the world are “female” in so far as they are brought forth 
from the feminine element in separation from the masculine. They 
thus display the weakness of the passionate female element in the god- 
head. When male and female are reunited in the “bridal chamber,” 
beings in the world are transformed into a new identification with the 
Father. Cf. Exc. Theod. 68,79-80; Val. Exp. 39.9f. (Such imagery 
ultimately derives from patriarchal marriage law. Children produced 
by a woman without a husband are identified with the mother alone; 
legitimate offspring are identified with both parents.) The Tri. Trac. 
also speaks of human beings in the material world, and affirms that 
all such beings are formed of all the elements of the intermediate 
world (106.18-31). Thus they will all need the salvific formation 
which the Savior provides (125.24-125.11). 

What is important to note in connection with this passage is that the 
Тті. Trac. is still discussing the various types of offspring of the Lo- 
gos, which constitute a world intemediate between the transcendent 
Pleroma and the realm of matter. Thus the basic structure of male- 
female polarization and valuation here does not differ from that in 
other Valentinian systems. 

Ed. pr. (I. 367-70) draw various inferences from the use of male 
and female categories in the Tri. Trac. Zandee argues that the lack of 
the explicit polarization is an argument against attributing the text to 
Heracleon. Quispel argues that the text cannot be from Valentinus 
himself, but claims that it is not in contradiction with Heracleon’s use 
of these categories. Although the use of sexual terminology here is in 
line with general Valentinian usage, the differences in the designa- 
tions of the main characters in the cosmic drama from those found in 
other Valentinian sources is reason enough to reject identification of 
the author of this text with any known Valentinian. 


94.21 Church: Ed. рт. (І. 370) suggest that the text here identifies 
Sophia (meaning the Logos) and the Church. Again, as is clear from 
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the plurals іп 93.13-17, this paragraph discusses not the Logos, but 
the aeon constituted by his spiritual offspring, which has already been 
given the name Son. Cf. 93.34 and 97.6-9. The designation “Church” 
for this entity is paralleled in other Valentinian sources. Cf. Irenaeus, 
Haer. 1.5.6 and Exc. Theod. 40.1, 41.2, where reference is made to the 
spiritual seeds of the Church sown by Sophia. These passages are 
cited by ed. pr. as contrasts to the Тті. Trac. Once again they do not 
contradict, but complement our text. 

Ed. pr. suggest that the identification of Sophia and the Church 
which they find in this text also appears in Heracleon’s interpretation 
of the Samaritan woman who symbolizes both Sophia and the 
Church. Cf. especially fr. 25 (Origen, In Joh. 13.27) and fr. 37 (Ori- 
gen, In Joh. 13.51). This argument fails to observe the procedures of 
Valentinian hermeneutics, according to which biblical texts can be 
understood as symbols simultaneously referring to different levels of 
being. Note that an identification of Sophia with the Pleromatic 
syzygy, Humanity-Church, is apparently made in Val. Exp. 31.35- 


37. 


94.25 perfect: The aeon of spiritual offspring of the Logos is 
«perfect" in contrast to the psychic and hylic orders, because its status 
as “image” means that it reproduces the qualities of the Pleroma more 
exactly than the other two orders do. 


94.28 inferior: Cf. 90.35. 


94.30  indivisibility: Cf. the remarks about the unity in multiplicity 
characteristic of the transcendent Pleroma in 73.28-74.18. 


94.31 countenance: СІ. 93.29-30. 


94.32 Those, however: А distinction now is drawn between the 
collectivity of the spiritual offspring, the Pleroma of the Logos, and 
each individual member of that collectivity. A similar distinction 
between a collectivity and the individuals within it was operative in 
the transcendent Pleroma (69.14-70.7). The distinction on this level 
enables the author to explain how the spiritual offspring of the Logos 
can be “perfect” (as a collectivity), yet inferior to their archetypes (as 
individuals). The distinction thus serves an analogous function to that 
made on the highest level of being. There the aeons offer perfect 
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praise as a collectivity, but inadequate praise as individuals. Cf. also 
68.17-21. 


94-37-38 it 15 in each of them (2N rnroyeei поүсеі NAe€y те); 
The construction here, ап unusual combination of an adverbial 
sentence and a nominal sentence, may be due to overliteral 
translation. 


94.40 equality: Ed. pr. (1. 372) suggest a parallel here to the 
eschatological state described in Exc. Theod. 63.2, where all the 
“elements are equivalent.” Here, however, there is no explicit 
reference to eschatology. Irenaeus, Haer. 1.2.6, offers a more 
appropriate parallel. There the disturbance among the aeons of the 
Pleroma is resolved when they are “equalized” (€£tow@évra) by the 
holy spirit. Cf. also Tertullian, Adv. Val. 12. 


94.40-95.1 each ((М|поүсеі): The superfluous м here may have 
been intended as part of a reduplicated conjugation base for 
MITOYNAQ in 95.1. The numerous errors in this passage may reflect 
scribal fatigue. 


95.1-2 peculiar (паж Nae): Literally, “his.” The function of the 
particle МАЄ is obscure and it is probably an uncorrected error. 
Perhaps this is a dittography of the лє in 95.1. 


95.5 this one: I.e., the Logos. 


95.6 prematurely (HAH): Although the Logos has been enlightened 
(90.14) and stabilized (92.22-23), he has not yet been reintegrated 
into the transcendent Pleroma. Hence what he produces cannot be 
fully perfect. Note the motif of the independent begetting in 75.24. 
The spiritual powers who are passions later play a role in the 
incarnation. Cf. 116.10-12. 


95.7 agreement with his Totality: Although the Logos is not united 
directly with the Father in the production of his spiritual offspring, he 
is united with the Father’s Totality, through the Savior. 

will: Again it is emphasized that the cosmogony takes place in 
accord with the Father's will. Cf. 76.24, 76.35-77.11, and the 
important parallel in Val. Exp. 35.21-35. 
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95.8-9 organization which was to соте: Тһе offspring of the Logos 
have not yet been systematically and hierarchically arranged, 
although the process by which that arrangement takes place has 
already been mentioned. Cf. 88.23-26, 89.7-90.1, and 91.18-32. The 
actual process of organization is discussed in the next section of the 
tractate, beginning in 95.38. 


95.9 It was granted (eayneye): With Schenke (245 105 [1978] 
140) we take this verb from the Greek veveuv. 


95.10 pass through: Cf. 91.21, 114.31-115.2. 


9513 sudden, hasty (сеҙнтоү Мблом): For the first word, cf. 
64.33. The second is equivalent to S NKAOM. The “hasty” coming of 
the spiritual powers is next contrasted with their coming singly. 
Hence, “haste” here must refer not to the speed by which these powers 
come into the world, but to their coming in one single group. The 
gradual revelation referred to here replicates the gradual revelation of 
the Father to the aeons of the Pleroma. Cf. 64.28-27. 


9517 Іп short: The last paragraph of this section recapitulates the 
account of the production of the spiritual powers. 


95.18-19 those which pre-exist...which will be: Іп 87.35-36 
reference was made to three classes of “Totalities” which were set by 
the Father within the Fruit of the Pleroma, i.e., the Savior. By 
appearing to the Logos the Savior provided him with a vision of all 
three levels of being. That vision enables the Logos to undertake the 
organization of the world outside the Pleroma. 


95.22-24 Some things...seeds: The exact referents of the two 
elements contrasted here are at first unclear. The unclarity diminishes 
when it is recognized that this paragraph summarizes the previous 
discussion. It refers to the Logos, but not when he has produced all his 
offspring. Rather, it refers to him when he has produced his hylic and 
psychic offspring, but has not yet produced the spiritual powers. 
“Some things” then refer to those hylic and psychic powers; the seeds 
refer to the spiritual powers. 


9522 іп things: The “things” in which the hylic and psychic powers 
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аге тау be the states ог qualities of ambition, wrath and the like 
which characterize the two orders. Cf. 84.11-23, 85.7-11. 

ftt for: This statement does not express a moral judgment about the 
powers in question. Rather, it comments on the status of their 
existence, which is of such a sort that it is capable without further ado 
of being “organized.” This status contrasts with that of the spiritual 
powers who, before they are actualized by the Logos, cannot be made 
part of the “organization.” 


95.24 seeds: Cf. 91.31-32. 


95.25 hehas(eyNreqce): Ed. pr. suggest that the form should һе 
emended. This is unnecessary since the form in the text can be 
understood as a second tense, emphasizing чонта. 


95.26 promise: Cf. 92.7. 


95.28 which are to be: The emendation of ed. pr. to a relative is 
unnecessary after the indefinite antecedent 2Ncmepma. 


95-29-30 what is, the revelation: The antecedent of this epex- 
egetical remark is not “the offspring,” which do not constitute any 
revelation to the Logos but come as a result of a revelation. The 
antecedent must, therefore, be the process of production (cf. 90.14- 
32). The production of those offspring, which had only been “seeds,” 
is their revelation or manifestation as independent beings. 


95.30 that which he conceived: Ed. рт. (І. 372) suggest that this 
refers to the “offspring of wisdom,” i.e., the Demiurge, supposedly 
discussed in 96.8-15. However, as already noted, the paragraph does 
not look forward, but backward. That which the Logos conceived is 
not the Demiurge, but the order of spiritual offspring. That this is 
indeed the referent is made quite clear in the following sentence. 


95.32 guarded: Although the “seed of the promise,” or the spiritual 
order, has been brought into actual existence by the Logos, it is not 
immediately sent into the material world, but comes only gradually, 
as was noted in 95.9-14. Cf. also 114.21-115.2. 


95.34 fora mission (€ y Xa y): The syntax here is difficult. Ed. pr. 
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(Ger.) take the form as a circumstantial of xo, “send forth” (Crum 
752b), modifying the preceding relative clause. Ed. pr. (Eng.) 
apparently take the form as a pres. II of xo, “sow” (Crum 752a). Ed. 
pr. (Fr.) take the form as an infinitive of xo, “sow,” with a passive 
sense, dependent on єлүтлооү in line зз. The translation here 
follows a suggestion of Schenke (ZAS 105 [1978] 139) who construes 
the form as an infinitive of xo, “send,” used as a noun which is the 
object of the preposition e. Thus eay xay = e0yxay. 

Ed. pr. (Fr.) also erroneously interpret the relative clause мем- 
TAyTAQ)OY as an agent with the passive EayTAWwoy in line 33. 
The N61 in lines 33-34 indicates that this relative clause must be the 
subject of EAYTAWOY, a perfect circumstantial іп a periphrastic 
construction with атроүа)опе. 


ro. The Organization (05.28-104.2) 


At this point all the offspring of the Logos have been produced. 
Now they are arranged in a hierarchical order which thus constitutes 
the world between the transcendent Pleroma and the phenomenal, 
material world. The introductory paragraph (95.38-96.16), repeat- 
ing parts of the previous account, indicates that the Logos acts to pun- 
ish some of the powers, to benefit others, and to keep others separate. 
The Logos begins the “organization” by establishing himself as its 
basic principle and by beautifying the place of the spiritual order 
(96.17-97.16). The text then contrasts the other two orders, hylic and 
psychic, and their attitude to the ruling Logos (97.16-98.20). Then 
the particular action of the Logos toward the psychic order 15 recount- 
ed, by which that order is to derive benefit (98.21-99.19). Then the 
hierarchical organization of the two orders is described (99.19- 
100.18). Over this angelic hierarchy the Logos appoints an Archon, 
who is a representation of the Father and whom the Logos uses as his 
instrument (100.10-35). The activities of this Archon are then de- 
scribed (100.36-103.12). This section, and the first part of the trac- 
tate, ends with a summary account of the world ruled by the Archon 


(103.13-104.3). 


06.1 prayer...conversion: For these activities of the Logos, cf. 
81.22-32. 


965 мем: The text is obviously corrupt. The emendation to мем, 
parallel to the лє in line 5, is preferable to the emendation of the 
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following circumstantial into a relative, which would break the series 
of circumstantials in lines 3-5. 


96.3-5 some...others: Here reference is probably made to the three 
classes of offspring of the Logos. The first group consists of the hylic 
powers who perish. Cf. 88.22-25, 89.20-28, and 97.36-98.11. The 
second group consists of the psychic powers. Cf. 89.8-20, 91.10-27, 
98.27-99.4. For the separation of the spiritual powers, cf. 93.14-19 
and 96.24-97.27. 


96.8-9 а power of the one who appeared: It was the Savior who 
appeared to the Logos (87.7, 91.33). That appearance gave the Logos 
power. Cf. 88.23-27. Thus from the Savior ultimately derives the 
power to implement the organization of the world outside the Plero- 
ma. Cf. 88.4-8. 


96.11 be separate (атреатоорХ): The verb here seems to be used 
intransitively. Ed. pr. take the verb as transitive and find the object in 
the reference to “that which is below.” (See the next note.) This un- 
derstanding is in conformity with the references (88.22-27, 96.6) to 
the power given the Logos to separate his offspring. However, that it 
is the Logos himself whose “separateness” is affirmed is strongly sug- 
gested by the remarks of lines 12-13. 

Не is (м т1А4): The reading here is quite uncertain. Еа. pr. sug- 
gest ттє[є1ї], which they take as the object of the infinitive mwpX. The 
remaining traces of the first letter consist of two vertical strokes at the 
bottom of the letter space and part of a diagonal line connecting them. 
Above the letter space is the end of a horizontal line, which is probably 
part of a supra-linear stroke. These traces are most compatible witha 
N. After that N there is space enough for another letter before the 
remains of what the ed. pr. interpret as ап е. The traces of the last 
two letters on the line are quite ambiguous. In the reading adopted 
(suggested by S. Emmel) the NTAq is the pronominal predicate of a 
cleft sentence without the rre. On the construction, cf. Н. J. Polotsky, 
"Nominalsatz und Cleft Sentence im Koptischen,” Or. 31 (1962) 413- 
зо [—Collected Papers, 418-35], esp. pp. 424-25 [429-30]. 

The pronoun refers to the Logos. His position in the great chain of 
being, which is described in these lines, corresponds to the position of 
Sophia in other Valentinian sources. The Logos is below the exalted 
world of the Pleroma, yet above the Demiurge. Thus he is on an inter- 
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mediary level, just as Sophia is said to be “іп the middle" in Irenaeus, 
Haer. 1.5.3. As in Irenaeus, this location of the Logos is temporary. 
Не is said (lines 13-14) to be there “until he prepares the organ- 
ization.” Sophia stays in the “middle” until the consummation (Ire- 
naeus, Haer. 1.5.2). 


96.13 | that which 15 exalted: This is the world of the transcendent 
Pleroma, in relation to which all else is “external” (line 15). 


96.15 place: Cf. 91.23, 103.21. 


96.17 established him (self) (аате?ад): Ed. рт. (І. 372-77) sug- 
gest that this passage refers to the creation of the Demiurge by the 
Logos and the opening sentence is to be translated transitively, not 
reflexively. The creation of the Demiurge is not, however, mentioned 
until 100.19. Until then all the action in organizing the world outside 
the Pleroma is undertaken by the Logos. Cf. 97.21, 98.21, 99.18-19. 
For other passages where a simple object must be taken as reflexive, 
cf. 56.2-3 and 92.30. 


96.18 beautified: Cf. 92.22-93.13. The operation of the Logos іп 
organizing the non-Pleromatic world contrasts sharply with the ac- 
counts of cosmogony in non-Valentinian gnosticism, where the celes- 
tial world is viewed as positively demonic. Cf., e.g., Ap. John СС 
П,г11.15-12.33; CG ШІ,г15.21-20.19; СС ІУ,г17.24-2010; BG 
36.16-44.19. 


96.20 ruler: Cf. 92.24. 


96.21 like the Father: The structure of the intermediary world, “the 
establishment which was the first to exist after him (scil. the Father),” 
is analogous to that of the transcendent world of the Pleroma. Both 
levels of being have a primordial source or first principle, the Father 
for the Pleroma; the Logos for the intermediary world. Beneath that 
first principle there is in each case a second principle, the Son in the 
Pleroma; the derived image of the Son, i.e., the spiritual offspring of 
the Logos, in the intermediary world. Cf. 93.34. In each case that 
second principle is intimately connected with a third. The transcen- 
dent Son is connected with the Totalities or the Church. Cf. 58.29- 
59.1, 66.30-67.10. In the intermediary world, the spiritual aeon 1s 
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named not only “Son,” but also “Church.” Cf. 94.21-23, 97.6. In each 
case, it should be noted, the second principle, given the name Son, is 
the perfect manifestation of the first principle. In the transcendent 
Pleroma that manifestation derives immediately from the Father. Cf. 
56.23-57.3. In the intermediary world the manifestation of the Son is 
more complex, since the spiritual offspring of the Logos are produced 
after the union of the Logos with the Savior (01.1-4, 93.3), who is also 
called the Son (87.1) and who is himself the product of the Totalities 
and the “better self” of the Logos (86.4-7). 

Ed. pr. (Fr.) interpret the phrase Ммета2ауопе мпсмат 
MitiwT to mean "those (for) whom he (scil., the Logos) came into 
being in the image of the Father." However, the prepositional phrase 
“like the Father" is best taken as a description of the title “ruler” in 
line 20, as the preceding discussion indicates. 


96.22 the establishment: This is the world of the Logos. 


96.23 after him: That is, after the Father. The intermediary world 
of the Logos is the next level of being after that of the Father. Still to 
come is the world of matter. 


96.24  pre-existent images: Cf. 90.31-32. The Logos first turns his 
attention to his glorious spiritual offspring. 


96.26 thanks and glorification: Cf. 90.25-27 and 91.9. 


96.27 бе beautified: The activity of the Logos recalls the initial dis- 
cussion of the names of the spiritual order (92.22-93.10). That order 
was called “aeon” and “place” (92.26), “joy” (93.8), and “kingdom” 
(93.5), which terms also appear in this discussion. The activity of the 
Logos now is distinct from that earlier activity. There he was beget- 
ting the new spiritual order. Here he is setting it apart (96.6) and 
preparing its place in the “organization.” The repetition of the term 
“beautify” (cf. line 18) suggests once again that the whole cosmogonic 
process is to be viewed as a positive development. The items produced 
on this level of being are later copied by the Demiurge in his world. 
СІ. 101.29-33, 102.20-22. 


96.29 Paradise: In the system of Ptolemy (Irenaeus, Haer. 1.5.2) 
Paradise is above the third heaven and is an “archangel in power.” 
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96.30 Enjoyment: Note that in the LXX, Paradise is described as 
zapábewos THs трофӯѕ (Gen 3:23). 


96.34 1t preserves: The subject here could be either "Пе," i.e., the 
Logos, or "it," the place of the spiritual order which the Logos now 
beautifies. 


96.36 city: Note that in the system of Ptolemy (Irenaeus, Haer. 
1.5.3), Sophia, the “mother” of the intermediary world, is also called 
Jerusalem. 


96.38 | brotherly love: 'This love was a characteristic of the aeons of 
the Pleroma who responded favorably to the conversion of the Logos. 
Cf. 85.21. 


972 powers which govern: Тһе metaphor of the city is continued 
with the reference to its governance. The powers referred to may be 
qualities of the spiritual aeon (light, wisdom, word), which are men- 
tioned in 94.2-9. 


97.6 Church: Cf. 94.21 and the discussion in the note to 96.21. Ed. 
pr. (1. 378) suggest that the Church on this level of being is psychic 
and cite Exc. Theod. 58.1, which refers to two elements in the 
Church, the “elect,” spiritual element, which was produced by So- 
phia, and the “called,” psychic element. For the terminology of “elect” 
and "called," cf. 122.12-19. It is unclear whether the place of the 
Church is the abode only of the spiritual images, or if it is a place also 
containing psychic powers. The qualities enumerated in 97.9-16 sug- 
gest the latter. Discussion of the place of the spiritual images alone 
may thus have ended at 96.34. 

which assembles in this place: Тһе alternative reading suggested by 
ed. br. would have virtually the same meaning. 


97.8 glorifies: Cf. 63.23-27; 64.20; 66.5; 68.4-5,22-26; 69.31-41; 
86.30. 


9710-11 faith... hope: Note that these two virtues, among others, 
аге provided by the Father to the aeons of the Pleroma as they search 
for him (71.23-25). The other virtues mentioned in that earlier con- 
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text are probably to be understood as the “goodnesses” (96.33-34), 
whose images are preserved in the Church on this level of being. 


97.12 when the light appeared: Cf. 85.29, 87.10, 88.14, 90.14. 


97.13 disposition: This term has been used of the qualities of char- 
acteristics of life in the Pleroma. Cf. 58.14; 59.3,10; 81.4. Here it is 
used of the qualities or characteristics of the repentant Logos. Cf. also 
81.22-25. 


97.14 forgiveness: It has not been stated explicitly that the Logos 
was forgiven following his conversion. A forgiving attitude toward the 
errant Logos seems to be implicit in the response of the Totalities to 
his conversion. Cf. 85.33-86.4 and 86.12-21. 


97.16 the one who would appear: This was the Savior, the fruit of 
the Totalities, whom they produced in response to the conversion of 
the Logos. Cf. 86.22-27. 


97.16 spiritual places: This phrase suggests that the text has been 
discussing the organization of the spiritual offspring of the Logos. Cf. 
the note to 97.6. 


9717 ате in spiritual power: Ed. pr. construe this prepositional 
phrase not as the predicate of an adverbial sentence, but as an ad- 
verbial modifier of the verb that follows, сємно. For that construc- 
tion a second tense, € YNH2, would have been more appropriate. For 
other adverbial sentences in the text, cf. 61.18-20. 


97.18 separate: On the separation of the spiritual order from the 
hylic and psychic orders, cf. 93.14-19. 


97.18-19 the beings of the thought: There is a certain ambiguity in 
the use of this phrase. In a few passages it seems to refer clearly to the 
Totalities, or aeons of the transcendent Pleroma (85.22, 85.27, 87.24). 
In several places in the following paragraphs, it clearly refers to the 
psychic offspring of the Logos (e.g., 98.14). This application has also 
been made previously. Cf. 89.9,29; 91.27; 93.19. It may be that the 
Coptic expression “beings of the thought" fails to convey a distinction 
made in Greek between two different types of intellectual activity. 
Note the clear distinction of two groups with similar designations in 
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97.27-28. Еа. pr. (I. 378) plausibly suggest that the reference here is 
to the members of the psychic order of the intermediate world, the 
detailed discussion of which begins at 97.27. 


9719-20 power...in an image: Previously (88.23-25) it was noted 
that the Savior gave the Logos power to separate his errant offspring 
from himself and from one another. The appearance of the Savior also 
led to the generation of the spiritual images of the transcendent Plero- 
ma (90.31-32). It had earlier been noted that, because these spiritual 
powers are images, they are distinct from their archetypes in the Ple- 
roma (90.24-91.1). If the “beings of the thought” аге in fact the psy- 
chic offspring of the Logos, then the power which keeps them separate 
from his spiritual offspring may be understood as an “image” of the 


' “Limit” in the Pleroma which separates the aeons from the fallen 


Logos. 


97.20 that which separates: Both probable antecedents of this epex- 
egetical relative (бом and 2їка»м) are feminine, so there is a lack of 
concord in gender between the relative and its antecedent. Perhaps the 
text should be emended to Ta €i. Alternatively, the antecedent of the 
relative here may be that of which there is an image at this level of 
being, namely the second Limit (76.20-77.6). 


97.22 prophesying: The validity of prophecy is an important con- 
cern of the Tri. Trac. Cf. 100.34-35 and 110.22-114.30. 


97.23 іле things which will be: As the discussion in 110.22-114.30 
indicates, these are the activities of the Savior in the lower, phenom- 
enal world. 


97.24 the beings of the thought, which have come into being: This is 
probably a reference to the production of the psychic offspring of the 
Logos, which occurred prior to the manifestation of the Savior (82.15- 
24) and thus prior to the production of the spiritual order. 

that which is pre-existent: Ed. рт. (1. 378) interpret this designation 
аз a reference to the Demiurge, citing Exc. Theod. 47.2. Once again, it 
should be noted that the creation of the Demiurge is not mentioned 
until 100.19. The phrase here may refer to the pre-existent one in the 
fullest sense, the Father (51.6-7), or to the whole world of the Plero- 
ma. In any case the whole phrase here contrasts the orientation of the 
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“beings of the thought” with the “power іп the image.” The latter has 
a prophetic orientation. The former only look backward, as it were, to 
what is pre-existent. This difference in orientation thus constitutes a 
major distinction between the spiritual and psychic offspring of the 
Logos. 


97.26 vision: Literally the phrase means “a vision of face.” This 
expression recalls the unusual MoyNK N20 used of the Savior and 
those who accompany him (86.28, 87.21) and of the spiritual order 
(93.29-30). It is these members of the spiritual order which have 
come into being "through a vision," i.e., through the manifestation by 
the Savior to the Logos of the transcendent world (95.17). 


97.26-27 things which are with him: This is probably a reference to 
the Totalities which are with the Logos through the. agency of the 
Savior who “mixes” with the Logos (91.3-10). 


97.27-28 the thought which is outside: The "thought" in question 
here is that of the Logos which produces the psychic beings (82.10- 
12). This thought is said to be “outside him." It is unclear what the 
pronoun here refers to. The thought of the Logos is “outside” both 
Father and the whole world of the Pleroma. 


97.28 | are humble: Тһе psychic beings are contrasted with the hylics 
(98.6). The latter are in fact lowly in the scheme of being, but are 
given exalted names. The psychics recognize their inferiority to the 
Logos. 


97.29 representation: The technical term for the psychic order 
makes it clear what the referent in this paragraph is. Cf. 78.32-34. 


97.30-31 sharing in the names: Cf. 79.4-11. 


97.31 by which they are beautiful (ENTAYTCAEIAEIT Non TOY): 
The verb here is unusual since the relative converter seems to be that 
of the perf. I, while the verb is qualitative, an impossible combination. 
Perhaps the relative converter is to be emended to єтау (for етоү). 


97.32 The conversion: The conversion by the Logos produced the 
thought of the Pleroma which in turn produced the psychic order 
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(81.26-27). Thus this paragraph does not introduce any new set of 
beings, but refers to the psychic order in terms designating movements 
of the Logos associated with the generation of that order. 


97.33 beings of the thought: This may be another reference to the 
aeons of the Pleroma. Cf. the note їо 97.18-19. 


97.33-35 the law...the condemnation and the wrath: 'The term 
“law” has not been used previously. “Condemnation” and “wrath,” 
however, have been used to designate that attitude of the Logos to his 
hylic offspring which forms an essential part of his conversion. Cf. 
81.10-21 and 99.8. 


97.36 also humble: The subject pronoun here is plural, although 
the subject, Ттбом (line 37) is singular. The mistaken plural 
pronoun was probably caused by the plural меві which precedes the 
verb. That pronoun is simply a preposed demonstrative resumed by 
ney. The emendation of the verbal form by ed. pr. to a plural circum- 
stantial is clearly unsatisfactory. 


97.37 power: This is another reference to the power provided by 
the Savior to the Logos (88.23-26). 


97.37-38 those who fall below them: Those who fall are the hylic 
powers (89.24). They fall below the psychic powers. 


98.2-4 fear...1gnorance: In the Valentinian Sophia myth, passions 
are the sources of her offspring. In Exc. Theod. 48.2-3 the Demiurge 
creates various parts of the material world, some from sorrow (Av), 
some from fear (ф0805), some from astonishment (ЄктАтбіс), some 
from perplexity (@zropta). The passions of Sophia are mentioned se- 
veral times іп the account of Irenaeus. Іп Haer. 1.2.2 she is said to 
grieve (Хоттбӯраа), fear (poBnOjnvar), be surprised (єкотӯўраи), and 
be in perplexity (4zopjoa). Her creation is said to arise from ig- 
norance, grief, fear, and astonishment. In that passage, Sophia suffers 
these emotions before her conversion, a development paralleled in this 
text at 80.14. In Irenaeus, Haer. 1.4.1 the passions of Sophia after the 
visitation of the Savior and the imposition of the Limit are recorded. 
There she is said to suffer grief, fear, perplexity, and ignorance 
(vota). In Haer. 1.4.2 these emotions, along with the tears and the 
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laughter of Sophia, are said to be the source of matter. In Irenaeus, 
Haer. 1.5.4 the material substance is said to be derived from fear, 
sorrow, and perplexity, while the psychic substance stems from fear 
and the conversion. 


98.3 astonishment: The derivation of the Coptic word is proble- 
matic. Ed. pr. (Fr., Ger., and Wilson, I. 308) suggest that the text 
should be emended to Т<с>армес and that the word should be de- 
rived from cwpm, “go astray” (Crum 3552). Kasser suggests that f 
may even be a mistake for . Alternatively ed. pr. (Eng.) suggest а 
derivation from вірм, “stare, be astonished” (Crum 842). Till (“Bei- 
tráge," 207) makes the same suggestion. Although no pre-pronominal 
form of єтаурм has heretofore been attested, this derivation certainly 
seems to be preferable, since “astonishment” (= ékaAnéts) is more 
appropriate in this list of emotions than is error. For the emotions 
normally listed in Valentinian sources, cf. the previous note. 


98.5 in the manner of a likeness: These аге the hylic powers. Cf. 
78.32-34. 

phantasy: Cf. Ap. John СС П,г17.25, ПІ,Г17.14, ТУ, Г27.21-22, 
ВС 41.8. 


98.6-8 These...exalted names: The hylic powers аге іп fact 
“lowly” (өввіау) because they have been set beneath the psychic pow- 
ers (89.24-25). They do not, however, recognize their inferiority. 
They are not humble (2NaT6e881a y) before the Logos (79.19, 85.20). 
In this respect they differ from the psychic powers (98.27-37). 


98.8-9 those who have come forth from them: This phrase 15 not a 
reference to hylic human beings, since men are made up of all the 
"powers" generated by the Logos (106.18-31). Rather, the phrase ге- 
fers to the archons which the hylic powers produced (79.32-80.11). 
These archons are the concrete embodiment of the “hylic” principles 
of ignorance, fear, etc. (103.25-36). 


98.9  arrogance: For the role of this vice in the production of hylic 
powers, cf. 78.30 and 82.20-21. 


98.10 lust јот power: For this principle, cf. 79.20-32, 83.35, 84-11- 
24. 
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98.11 disobedience: Cf. 79.18, 80.8, 88.25, 96.7. 


9812-20 In this paragraph the technical terms for the psychic and 
hylic order are explained. Cf. 78.32-34 for a general discussion of the 
author’s technical terminology. 


98.16 Right: The application of “right” and "left" to psychics and 
hylics respectively is attested in Irenaeus, Haer. 1.5.2 and Exc. Theod. 
47.2. Note the numerological imagery of right and left in Gos. Truth 
32.4-15. The distinction of two orders of beings into right and left also 
seems common іп non-Valentinian texts. СЕ, e.g., Org. World 
106.11-18; Hyp. Arch. 95.31-96.3; and the Ophites in Irenaeus, 
Haer. 1.30.2. Note that in Gos. Phil. 67.25, the one who enters the 
Bridal Chamber overcomes the distinction of Right and Left. 


9817 Fiery ones (місете): As ed. pr. (I. 380) note, the psychic 
essence is fiery according to the account of the western Valentinians in 
Hippolytus, Ref. 6.32.7. Ed. pr. (I. 380) also note the recurrence of 
the language of “fire” in the discussion of different types of human 
beings іп 118.28-38. There, however, it is simply a question of a 
metaphor applied in different ways to spiritual (118.30-31) and psy- 
chic (118.27-28) human beings. 

Ed. pr. also find a contradiction іп the Гу. Trac. between the no- 
tion that the Demiurge issues from fire (a metaphor for passion as in 
Irenaeus, Haer. 1.5.4) and the notion that he issues from the repen- 
tance of Sophia (i.e., the Logos). This contradiction may exist in 
Valentinian parallels to the Tri. Trac., it is simply not in this text! 

The Middle Ones: Ed. pr. (I. 379) note that in philosophical termi- 
nology the *middle" is a category for what is neither entirely good nor 
entirely evil. Cf. Seneca, Ep. 117.9 and Albinus, D:das. 30.2. They 
note also that the terminology of the *middle" is applied to the soul in 
Origen, /n Rom. 1.5 and the neo-Platonist Porphyry (Olympiadorus, 
In Phaedonem 220.28). Cf. also, J. Zandee, Terminology, 16. For 
similar terminology in Valentinus, cf. Clement of Alexandria, Strom. 
4.13.90,3; Ptolemy, Letter to Flora 7.5; and Heracleon, fr. 40 (Origen, 
In Joh. 13.60). 


98.18 arrogant thought: Cf. line 9. 


98.24 he kept: Cf. 93.14-19, 97.18. 


386 МАС HAMMADI СОРЕХ 1,5 


aeon of the images: Cf. 93.22. 


98.25-26 those who fight against it: The translation follows that of 
ed. pr. (Fr. and Ger.). Ed. pr. (Eng.) suggest that the phrase means 
“those who precede from him,” and they construe it as the object of 
єдтоуваєїт, which is impossible since that form is a qualitative. 
For the meaning of the phrase, cf. 93.7 and 119.20. 


98.26 joy: Note the reduplicated copula. For the spiritual aeon asa 
place of joy, cf. 88.10-20; 93.8-9,28-29; 96.30. 


98.27 those of the thought: Here the reference is to the psychic 
powers. 


98.28 stripped from himself: Cf. 90.18-10. 


98.30 material union: The account here explains how some of the 
powers are “benefitted” by the organization. Cf. 96.4. As ed. pr. 
(1.381-83) note, the notion of the attempt to draw psychic substance 
into matter has its roots in the myth of the fall of the soul, reflected 
also in such texts as Gos. Truth 17.28-35; CH 1.14; Ap. John CG 
II,r:14.13-15.13, ПІ,Г21.16-22.18, ГУ,Г22.15-22.20, BG 47.14-49.9; 
апа the Gnostics in Plotinus, Enn. 2.9.8,10,19-26. For a general 
discussion of this myth and its relationship to the Platonic tradition, 
cf. Festugiére, La révélation 3.63-96. For the treatment of the myth in 
Origen, cf. Н. Jonas, Gnosis und spátantiker Geist (Gottingen: Van- 
denhoeck und Ruprecht, 1954) Vol.II, part 2, 184-88. 


98.35 rejoice: This “joy in their environment” apparently refers to 
the immersion of the psychic powers in the hylic element. In this con- 
dition they are ignorant of God. Cf. Origen, In Joh. 13.60. Note the 
belief of the hylic powers that they have no source outside themselves 
(79.12-16). Psychic powers also share this belief (84.2-6). 


98.36 | бе dissolved (NCEMWNE Авал): Ed. pr. (Fr. and Ger.) asso- 
ciate the verb here with mwwne, “change, turn” (Crum 2630). Ed. 
pr. (Eng.) more properly associate it with mwn, “be poured, flow” 
(Crum 263a). There seems to be here an allusion to the fate which 
ultimately awaits the hylic powers, described іп 78.27-79.4. 
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98.38 their sickness: Cf. 84.11-24. 


99.2 searching: The introduction of psychic powers into matter 
thus has as its aim that they should experience the longing for the 
Father characteristic of aeons of the Pleroma (71.8-18, 72.4-5), who 
also had been deficient. Cf. 60.9. 


99.4 inferiority: Cf. 93.18 and 94.28. 


99.6 word of beauty: Cf. 100.32 and 102.9. Hylic realities are beau- 
Ши! because they imitate the beauty of their models (102.16-26). 


99.7 Jorm: Note that in the Valentinian myths of Sophia, she gives 
form to her offspring after the appearance of the Savior. Cf. Irenaeus, 
Haer. 1.5.1. 


99.8 law of judgment: Cf. 81.10-21 and 97.33-35. 


99.10 powers which the roots had produced: The “roots” аге prob- 
ably to be understood as the immediate offspring of the Logos; the 
“powers” are the beings which they in turn produce. Cf. 79.32-80.11 
for the distinction of the two stages of hylic generation. For a reference 
to the powers deriving from “thought,” cf. 84.24-85.11. 


99.11-12: appointed them (xq[ka a]y): “Them” refers to the word 
of beauty, the law of judgment and the powers, mentioned in the 
previous lines. 


99.13-14 word which 1s beautiful (логос ercae[m]oy): The 
traces of the uncertain letters are very ambiguous. The reading and 
reconstruction is suggested by the opposition in lines 6-8 between the 
“word of beauty” and the “law of judgment.” The reconstruction by 
са. рт., “the word which instructs them,” is possible, but unlikely, 
given the parallel. 


9917 from (н): This could also be taken as a genitive, “the order of 
those, etc.” 

reduced й (оуа»м ммос): Cf. oyw(w)me (Crum 479b). What is 
reduced to evil is, of course, the “order” of the offspring of the Logos. 
Cf. 84.11-24. 
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99.18 while the Logos 15 pleased with them: The conjunction here 
might be translated “until.” Cf. the note to 60.16. It is difficult to see 
why the Logos might at some point become “pleased” with the hylic 
powers. They can do nothing more than to be useful for the organiza- 
tion. As long, however, as they are useful, the Logos can be “pleased” 
with them, as with instruments of his saving will. For the usefulness 
of these powers, cf. 89.35 and 102.27-104.2. 


99.19-20 agreement in the lust for power: Cf. 83.34-84.22. The 
emendation by ed. pr. (Ger.) suggests that the two orders have aban- 
doned their “lust for power.” This is clearly not the case. As the pre- 
ceding paragraph has indicated, the Logos uses that very vice of ambi- 
tion in his offspring as a stabilizing element in the non-Pleromatic 
world. Cf. also 103.19-24. 


09.21 Ммос: The gender of the object pronoun here is determined 
by the gender of “lust for power,” not “agreement.” 


99.22 all the others: Here there may be another reference to the 
distinction between “roots” and “powers,” mentioned above in 99.10. 


99.23 their desire: The desire for authority characteristic of the off- 
spring of the Logos was mentioned in 79.20. The hierarchical order 
created here mimics the hierarchy of the aeons of the Pleroma. Cf. 
70.12-14. 


99.28 Не yields (qkwe): Ed. рт. read a circumstantial here (єд- 
kK we). Although that would make good sense, the circumstantial con- 
verter is not in the text. The subject pronoun here refers to “each one” 
(line 24). 


99.31 which 15: With ed. pr. (Fr. and Ger.) the circumstantial is 
taken as a relative after the indefinite antecedent оу2азв in line 30. 
Ed. pr. (Eng.) construe the circumstantial as modifying the аеоп 
which is the subject in line 28. 


99.33 mode of being: Cf. 91.23-25. 


99.36 angels: For this designation of the offspring of the Logos who 
inhabit the intermediary world, cf. 71.4. The term is frequently used 
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in parts II and ПІ of the Tri. Trac. In Exc. Theod. 47.3, the Arch- 
angels are said to be images (вікөу) of the Aeons (i.e., of the Pleroma). 
In that account these archangels are products, not of the Logos, but of 
the Demiurge. Cf. also the account of Ptolemy in Irenaeus, Haer. 


1.5.1. 


100.3 archons: These are the “rulers” mentioned in line 27. 


100.4 race: The race of each archon consists, presumably, of the 
powers which come from him as from a “root.” Cf. 99.10. 


100.11 foundations (кркноу): The Coptic word is otherwise unat- 
tested. With ed. pr. (I. 30, 309), it should probably be associated with 
6wp6, “provide, prepare” (Crum 831a) or “be inhabited” (Crum 
831b). 

of the earth (Mu[kag]): Ed. pr. (Fr. and Ger.) suggest another pos- 
sible restoration here, “of the abyss,” although this seems somewhat 
long for the lacuna. Furthermore, it seems unlikely that the abyss 
would be mentioned before “the places beneath the earth.” 


100.18-19 archons (Ni[a p]x«ow): Ed. pr. here restore wi[2i1]K wn, 
but the first letter of line 19 is clearly x. 


100.19 archon (apxwn): Finally the Demiurge is mentioned. His 
position in the system of the Tri. Trac. is essentially the same as in 
other Valentinian texts, such as Irenaeus, Haer. 1.4.5-5.2, Exc. 
Theod. 47.1-3, and Val. Exp. 35.10-35, 37.32. In all these texts the 
Savior is given ultimate responsibility for the organization of the non- 
Pleromatic world. At Exc. Theod. 47.1 he is in fact called the “first 
and universal Demiurge." Cf. Tri. Trac. 88.4-7. He operates through 
Sophia, who in turn operates through the Demiurgic Archon (Ire- 
naeus, Haer. 1.5.1, Exc. Theod. 47.3). Similarly in Heracleon, fr. 1 
(Origen, In Joh. 2.14) the Demiurge is the instrument of the Logos 
and in fr. до (Origen, In Joh. 13.60), he is seen as a petty king 
installed in his position by a universal ruler. The designation of the 
Demiurge as “Агсһоп” recalls the description of him in oriental 
Valentinianism as preserved in Exc. Theod. 33.3, where he is called Ó 
TIS oikovopias дру wv. 

The only discrepancy between the Tri. Trac. and other western 
Valentinian sources at this point seems to be with the account of the 
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activity of the Demiurge іп Exc. Theod. 47.2, where the Demiurge із 
the instrument for making the Right and the Left. In that text, how- 
ever, these terms are used for the “heavenly and the earthly” com. 
ponents of the phenomenal world, not the powers of the intermediate 
world. In the Tri. Trac., too, the Demiurge has responsibility for the 
copies of the intermediary powers in the material world (104.32- 
105.10). 

As ed. рт. (I. 375-77) note, the conception of the Demiurgic Archon 
may ultimately derive from sectarian Judaism. Cf. H. Wolfson, “Тһе 
pre-existent Angel of the Magharians and Al-Nahawadi," JQR si 
(1960) 89-106. A demonized Demiurge certainly plays a role in the 
mythical Gnosticism of the Ap. John CG П,г10.2-23, СС ІП,г15.4- 
16.3, СС IV,r16.1-6 and BG 38.6-19. The conception of the 
Demiurge, at least in western Valentinianism is, however, more 
positive, since here the Demiurge is an “image” of the Father and an 
instrument of higher powers. (Cf. the note to line 24.). Cf. also Eph 
2:2. 


100.21 He 15 lord of all: This could also be a circumstantial, “since 
he is." For the construction, cf. 52.5. For the designation of the Ar- 
chon as “lord of all,” cf. the title тартократор in Irenaeus, Haer. 
I.II.I. 


100.22 countenance: The Savior was said to be the countenance of 
the Father (86.28, 91.33-34), and those who accompany him were 
said to be countenances of the aeons of the Pleroma (87.18-20). Both 
of those countenances represented the Father on the intermediate lev- 
el of being, in the world of the Logos. The new “countenance” герге- 
sents the Father on the next level of being. 


100.24 as a representation: In several Valentinian texts the Demi- 
urge is said to be the image (єікор) or in the image (ег eixove) of the 
Father. Cf. Exc. Theod. 47.2; Irenaeus, Haer. 1.5.1 (here the Demi- 
urge is said to be in the image of the Son); Ptolemy, Letter to Flora 
7.7; and іп the commentary by Clement of Alexandria on a fragment 
of Valentinus himself (Strom. 4.13.90,2). It is no doubt significant 
that the Tri. Trac. does not use the term eikov for the Demiurge. Аз 
has been noted (cf. the remarks on 78.32-34), that term is reserved іп 
this text for the spiritual copies of the transcendent world. The term 
used here (віме) is the technical designation for psychic entities. 
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The place of the Demiurge іп the 771. Trac. is thus very carefully 
circumscribed and logically developed. He is himself a copy of the 
Father, but this copy is made at second hand. Hence it would be in- 
appropriate to describe him as a spiritual representation. He is him- 
self a psychic entity. Yet he represents the Father not for the inter- 
mediary world but for the world of matter. The representatives of the 
Father on the intermediary level are in part the Savior, the first coun- 
tenance of the Father (86.28, 91.33-34), and in part the Logos, who is 
the first principle of his world (96.17-21). The fact that the Demiurge 
represents the Father for the material world, while he himself is a 
psychic entity, is not contradictory. This ambiguous status parallels 
the status of the Savior, who is himself a Pleromatic being, the fruit of 
the transcendent aeons (86.25), although he reveals the Father to the 
Logos and the beings of the intermediary world (91.8,33-34). The 
positions of both the Savior and the Demiurge ultimately parallel the 
position of the Father vis-à-vis the aeons of the Pleroma, since he 
transcends that world although he reveals himself within it. 


100.26 of him; L.e., the Father. 


100.27 property: СЇ. 59.3,9; 67.14,21; 69.40. 


100.28 | father: Cf. Exc. Theod. 47.2 and Irenaeus, Haer. 1.5.2, 
where (һе Demiurge is also called “god.” 


100.28 | demiurge: Cf. Exc. Theod. 47.2; Irenaeus, Haer. 1.5.1; the 
account of Valentinus in Irenaeus, Haer. 1.11.1; and Val. Exp. 37.32, 
39.16. The term ultimately derives from Plato, Тіт. 28A, and was a 
common designation of the creator in Gnostic systems. Cf. e.g., Ва- 
silides in Hippolytus, Ref. 7.26.9, 27.9; the Naassenes in Hippolytus, 
Ref. 5.30-31, and the Peratae in Hippolytus, Ref. 5.17.7. The ‘Greek 
equivalent of the Coptic translation used in this passage is found in 
104.34-105.1 and 105.18. 


100.29 place: Note that the thought of the restored Logos is given 
this same designation in 92.26. For the designation of the Demiurge as 
“place,” cf. Exc. Theod. 34.1, 61.1-8; Hippolytus, Ref. 6.32.7; СН 
9.6; and Philo, Op. mun. 20. 


100.31 | uses him: Le., the Archon ог Demiurge. 
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100.22 hand: Ed. рт. (I. 383-84) note that the symbolism of the 
“hand” may derive from Jewish Christian traditions. The Messiah 
and the devil are said to be the two hands of God in Ps.-Clem. Hom. 
20.2-4 and wisdom is given the same designation in Hom. 16.12. In 
Theophilus, Ad Autol. 2.18 and Irenaeus, Haer. 4.20.1, wisdom, here 
identified with the Logos, is also said to be the hand of God. 


100.33 work on (р 2«08): The Coptic verb is the same world used as 
a translation of 8 шотрудв. Cf. line 28. | 

Ed. pr. (I. 384) suggest that the notion that the Demiurge is a ser- 
vant of Sophia also appears іп Heracleon, fr. 48 (Origen, In Joh. 
20.28). That passage, however, is hardly an apt parallel. There Hera- 
cleon, in exegeting John 8:5о, argues that the “опе who seeks and 
judges" is not the Demiurge, but Moses. More relevant is fr. 1, where 
Heracleon, commenting on John 1:3, argues that the Logos (not So- 
phia) creates the world through the Demiurge. (On this text of Hera- 
cleon, cf. the note to 65.0-10). Ed. pr. also suggest that Ptolemy makes 
a similar statement, also as a comment on John 1:3, in the Letter to 
Flora 3.6. Ptolemy uses that text to support the position that the world 
is the creation neither of God the Father who is perfect, nor of the 
devil, but of a God of righteousness. In that passage, however, 
Ptolemy is not concerned with the relationship of the demiurgic God 
of righteousness to other divine beings apart from the Father. His 
exegesis is exoteric and has as its main thrust to illustrate the differ- 
ence between the highest God and the creator. Ed. pr. (I. 384) cor- 
rectly note that the Letter to Flora does not identify the Demiurge 
with the Savior and that the two are distinguished in Exc. Theod. 
47.1-4, where the Savior is said to be the “first and universal Demi- 
urge," while the immediate creator of the world is the Demiurge pro- 
duced by Sophia. 

The position of Ptolemy, Heracleon, and Val. Exp: on the relation- 
ship of the Savior to the Demiurge is thus the same as that of the Ти. 
Trac. Here too the Savior is the ultimate creator of the non-Plero- 
matic world (87.34-88.8). The immediate creation of the non-Plero- 
matic world is effected by the Logos through the instrumentality of 
the Demiurge. Only in Heracleon, however, is the being who uses the 
Demiurge explicitly named the Logos. 


100.35 prophesied: The Demiurge is at least once called prophet, in 
a comment of Clement of Alexandria оп a fragment of Valentinus, in 
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Strom. 4.13.90,2. Heracleon, fr. 8, interprets the prophet, John the 
Baptist, as a symbol for the Demiurge (Origen, 7n Joh. 6.39). Accord- 
ing to Irenaeus, Наєт. 1.7.3 the Valentinians "divide the prophecies, 
maintaining that one portion was uttered by the mother, a second by 
her seed, and a third by the Demiurge." Cf. also Irenaeus, Haer. 
2.35.2, 4.36. Cf. below 101.16. For treatment of prophecy in the Tri. 
Trac., cf. 87.36, 97.22 and 113.5-14. 


100.36-37 The things which he has spoken he does: The activity of 
the Demiurge is a form of creativity inferior to that exercised in the 
world of the Pleroma, and to that of the Logos. In both cases creation 
immediately follows thought. Cf. 64.8-15, 75.20 and 79.32-80.3. 


100.37 When he saw: Тһе one who sees is the Demiurgic Archon. 
СЇ. Gen 1:4,10,12,18,21,25, and 31. With the work of the Demiurge 
the text finally discusses the phenomenal, material world. 


101.1 Ае himself. The Demiurge commits the error of the hylic off- 
spring of the Logos (79.12-16), from which the aeons of Pleroma were 
preseved (62.25-26). 


101.3 not knowing: For the ignorance of the psychic Demiurge, cf. 
Irenaeus, Haer. 1.5.4, 1.7.3; Exc. Theod. 49.1, 53.2; and Hippolytus, 
Ref. 6.33, 34.8. In mythological Gnostic texts, cf. Ap. John CG 
IL:11.15-21, 13.28; [V,7:18.3, 21.17-20 and ВС 39.5-6, 46.1-5; Нур. 
Arch. 86.27-31; and Orig. World 100.19-20. Ed. pr. (I. 386) also cite 
the motif of the ignorance of the archons in 1 Cor 2:7 and suggest that 
the theme originated in Jewish circles. Cf. G. Quispel, “Gnosticism 
and the New Testament,” VC 19 (1965) 77. 


101.4 within him (єтоота): Literally “to his hand” or “to him." 
This may be equivalent to ятоотд, “through him.” Cf. Crum 427b. 
Ed. pr. (Eng.) take кім ETOOTG іп a passive sense, “his being 
moved.” Compare Heracleon’s comment on the relationship between 
the Logos and the Demiurge in Origen, Jn Joh. 2.14. 

the Spirit: The Tri. Trac. has not discussed the spirit as a force 
operating in or through the Demiurge. The spirit of the Father work- 
ing in the aeons of the Pleroma has been mentioned (72.2,18; 73.2, 5). 
The spirit operative on this level is no doubt an imitation of that real- 
ity of the Pleroma. The spirit operative in the Demiurge is no doubt 
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identical with the power which the Logos received from the Savior 
(96.8-10). 


101.5 in a determined way: СІ. 90.30-31. 
which he wants: The subject of this relative could be either the 
Demiurge or the spirit. 


101.6 he spoke of them: Cf. 100.36-37. 


101.7 asa representation: Note the technical term for psychic pow- 
ers. Cf. 78.32-34. 


101.7-8 spiritual places: These places are the ones produced by the 
Logos for his spiritual offspring. Cf. 07.16-27. 


101.9 discussion about the images: This phrase refers to the whole 
treatment of the spiritual offspring of the Logos. The generation of 
these “images” was dealt with in 90.14-95.38. The discussion of the 
images continued in the remarks on the way the Logos beautified their 
places above the "organization" in 95.38-97.27. 


101.10 work: Cf. 100.28,33. 


101.11 15 appointed as: The Demiurge is the father of the material 
world (100.28, 101.22), but he owes that status to the fact that the 
Logos appointed (aqkwe) him as such (100.19). The qualitative 
with the perf. rel. is anomalous and may be corrupt. Cf. 97.31. 


101.12 by himself and by the seeds (катарад MN NcriepMa): On 
the form KaTapaq, cf. катарау in 79.4-5. The emendation of the 
following conjunction to the particle men by ed. рт. (Eng.) is unneces- 
sary. The identity of the "seeds" is unclear. The term probably refers 
to the spiritual offspring of the Logos. Cf. 95.24-38. In particular, in 
95.31-32, it is said that the “seed of the promise" is guarded, i.e., kept 
separate, until the coming of the Savior into the material world. On 
the reservation of the spiritual seed, cf. also 07.16-27. On the irrup- 
tion of the “seeds” along with the Savior, cf. 114.10-22 and 115.29- 
116.5. 

In Ptolemy's system, as ed. pr. (I. 386) note, the spiritual element is 
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also sown as a seed in the Demiurge and brought to perfection “here,” 
in the material world. Cf. Irenaeus, Haer. 1.5.5 and 1.6.4. The Demi- 
urge unknowingly sows that spiritual seed into man when he infuses 
the soul into Adam, as recorded in Gen 2:7. Cf. Irenaeus, Haer. 1.5.5, 
and note the attestation of the motif in non-Valentinian texts, such as 
Ap. John СС П,г:19.16-33, IIL,r23.19-24.13, IV,r:29.25-27, BG 
51.1-52.1; and, with some differences, Нур. Arch. 88.2-15. 


10113 [the spirit] ((піпім(еүмд)а): The restoration here is not 
certain, as the apparatus indicates, although it is supported by the 
mention of the spirit working in the Demiurge in line 4. In the system 
of Ptolemy, the spiritual seed, called the o7épja екЛоуд in Irenaeus, 
Haer. 1.6.4, is sown into the Demiurge and then functions as do the 
seeds and the spirit here in the 77:. Trac, to inspire prophecy. Cf. 
Irenaeus, Нает. 1.7.3. 


101.15-16 spiritual words which are his own: That the Demiurge is 
said to speak "spiritual words" on his own account is, at first sight, 
unusual. That he should know anything of the spiritual world is also 
incompatible with his ignorance (101.1-2,17). Nevertheless, this pas- 
sage agrees with Heracleon's comment in fr. 8 (Origen, Jn Joh. 6.39) 
that the Demiurge, symbolized by the prophet John the Baptist, 15 
inspired by the Spirit to prophecy about spiritual truths that he him- 
self does not comprehend. 


10116 «but» («алла»): The reading oy MONON, restored in 
line 15, demands a corresponding adversative. Ed. pr. suggest either 
OY MONON XT€€I AAAA> or NE <AAAA> 2N in line 16. The latter 
emendation is preferable because the paragraph contrasts the two 
types of words which the Demiurge speaks, his own and those which 
issue from the spirit which works invisibly within him. This distinc- 
tion recalls the distinction of types of material in the Old Testament 
made by Ptolemy in his Letter to Flora. In 4.1 Ptolemy first divides the 
Pentateuch into (1) parts deriving from the God of the Old Testa- 
ment, (2) parts deriving from Moses, and (3) parts deriving from the 
elders. In 5.1 Ptolemy further differentiates the part deriving from 
God into (1) pure law unmixed with evil, (2) law intertwined with 
injustice, and (3) law which is exemplary and symbolic. In this 
exoteric letter, Ptolemy does not discuss the ultimate origin of part 1, 
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but it presumably corresponds to the words of the spirit mentioned 
here in the Tri. Trac. 

It should be noted that the Tri. Trac. is concerned not so much with 
the legal portions of the Old Testament as with the prophetic por- 
tions. Cf. 111.6-114.20. A differentiation among prophetic texts simi- 
lar to that implicit here in the 771. Trac. was made by disciples of 
Ptolemy, as ed. pr. (I. 386) note. According to Irenaeus, Haer. (1.7.3) 
the *mother" (i.e., Sophia) or the elect seed in the Demiurge spoke 
some prophecy through the Demiurge. 
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101.16-17 in an invisible way: According to Irenaeus, Haer. 1.7.3 
the Demiurge was unaware of the spiritual forces working in him. Cf. 
101.1-2. 

Between lines 16 and 17 the faulty surface of the papyrus forced the 
scribe to leave blank a space which could have accommodated two or 
three lines. 


101.19 greater than his own essence: As ed. рт. (I. 387) note, the 
human being produced by the Demiurge and his fellow archons is 
said to be superior to his creators because of the unseen seed within 
him. Cf. fr. 1 of Valentinus (Clement of Alexandria, Strom. 2.8.36,2- 
4); Ap. John CG П,г20.2-5, III,r24.17-20, IV,r:30.22-25 and BG 
52.8-11; and Gos. Phil. 70.22-34. More relevant to this text of the 
Iri. Trac. is the remark in Irenaeus, Haer. 1.7.3, that the seed within 
the Demiurge which inspired the prophets was of a higher nature 


(бугцдотера фоси). 


101.20-21 in his essence (2м тедоүсіа): Although the Demiurge 
merits several titles because of his status as head of the “organization,” 
those titles and that status do not derive from his essence, since he 1s 
appointed to his position by the Logos. Cf. 100.19 and 101.11. 
101.21-22 “god” and “father”: Cf. 100.28. 

101.26 rest: This is an attribute of the Father (47.17) and the state 
attained by the redeemed Logos (90.20), which also characterizes his 
spiritual offspring (92.8). Thus the “rest” established by the Demi- 
urge imitates the aeon of the spiritual offspring of the Logos, which in 
turn imitated the Pleroma. We find here the same principle of repli- 
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cation on different levels of being that was also involved in the titles 
given to the Demiurge. In what follows, further such replications of 
the world of the Logos in the realm subordinate to the Demiurge are 
recorded. 


101.28 punishments: Cf. 96.7. 


101.30 paradise: Cf. 96.29. Еа. pr. (1. 387) argue that the remark of 
the text about Paradise being “in the aeon” should be taken seriously, 
and they contrast the Tri. Trac. with the Gos. Truth 36.35-39 which, 
in effect, situates paradise іп the Pleroma. According to the Tri. Trac., 
there are in fact three paradises, one in the spiritual aeon of the Logos 
(96.29), one in the psychic realm of the Demiurge, and one in the 
material world (106.27). 


101.31 kingdom: Cf. 96.35. 


101.32-33 aeon which exists before him: This is probably the spiri- 
tual aeon. Cf. 90.14, 93.14. 


101.33 They are more valuable (вүсатпе): The form is pres. П. 
The subject pronoun refers to the entities of the spiritual aeon. 


101.34 imprints (тоүве): The form here is otherwise unattested, 
but should be linked with Twwse, “seal” (Crum 298a). 

thought: 'This must be the self-understanding of the Archon, as the 
following lines make clear. 


1021 garment: For the significance of the garment imagery in the 
Тп. Trac., cf. 63.12. Heracleon, fr. 5 (Origen, In Joh. 6.20) uses the 
image of the Savior's garments to describe the role of the Demiurge as 
prophet and forerunner. Note, too, the play on the Coptic words 221- 
вес (shadow) and 25c (garment). 


102.4 workers (рвар 2ws): The term could also be translated 
“demiurges.” Cf. 100.28. In non-Valentinian texts, the chief Archon 
or Demiurge creates a series of archons who rule the heavens and 
assist in the creation of the material human being. Cf. Ap. John CG 
ILr10.24-11.10, I],r:16.4-17.5, ВС 39.6-42.10; and Hyp. Arch. 
94.34-95.4. Cf. also Exc. Theod. 47.3. 
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102.8 countenance: СІ. 100.22, where (һе Demiurge is said to be the 
countenance of the Father, produced by the Logos. 


102.13 images: Here the Тт. Trac. diverges from the technical use 
of the “image” terminology, which regularly has been applied to the 
spiritual offspring of the Logos. Here the “images” are not themselves 
spiritual beings, but copies of the Savior (“the light which appeared”) 
and the true spiritual beings. Cf. 106.7. 


102.15 Неге again a space which could accommodate four more 
lines has been left blank, although the surface of the papyrus is little 
different here from that of the rest of the page. Cf. 101.16. 


10216 Thus (мпрнтє хе): The compound conjunction here may 
translate a Greek Фе or Фоте. Тһе бе in the following line is 
frequently coupled with xe as the introductory particle. If that usage 
is present here, мпртє would be unexplained. 


102.19-20 they were established (хүте2оноү apeToy): The 
paragraph repeats the discussion of 101.25-33. Perhaps the redupli- 
cation indicates a two-fold action on the part of the Demiurge, which 
parallels the two-fold action of the Logos, who first produced the 
spiritual powers (92.22-93.13), then beautified their place (96.26- 
97.16). The emendation suggested by ed. pr., <N>2Nmapaalaoc, 
would make the parallel even closer. 


102.26 lord: This term designating the chief Archon ог Demiurge 
(100.21) may have pejorative connotations here, in as much as the 
domination of this figure is the ultimate embodiment of the attitude of 
“lust for power,” which characterizes the psychic and hylic offspring 
of the Logos. 


102.27 After he listened to him (MNNCA трвасатам apaq): The 
unusual form of the infinitive for “to hear” is equivlent to S cwT™. 
The subject of the inflected infinitive is, no doubt, the Demiurge. The 
object of the preposition is unclear. It is possibly the Logos who ap- 
pointed the Demiurge or the spirit which moves within him (101.4-5, 
102.32). Ed. pr. (Eng.) apparently take the pronominal suffix to bea 
reference to the “lights,” and translate “after he heard in this way, 
correctly, concerning the lights.” This construction is certainly pos- 
sible, although the text should be emended to apay. In any case, there 
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has been no explicit mention of the Demiurge's hearing about the 
lights of the Pleroma. The reference to the Demiurge's listening to 
someone tell about these lights would be an allusion to the prophetic 
speech which issues from the spirit and the spiritual seeds (101.15- 
19). Although the Demiurge remains ignorant of the source of this 
speech, he presumably learns from it about the transcendent Pleroma 
and the spiritual aeon. Note that the Demiurge Ialdabaoth has a simi- 
lar experience in Ар. John СС П,г14.13-24, ПІ г21.16-24, 
ІУ,:22.15-22.2, BG 47.14-48.4. 


102.28 properly: If the suggestion іп the previous note is correct and 
the Demiurge has listened to the Logos or the prophetic spirit 
speaking about the lights of the Pleroma, the use of this adverb might 
be intelligible. It is proper that a psychic being should gain his know- 
ledge of the transcendent world not through a direct revelation of that 
world, such as that accorded to the Logos (88.8-14, 90.14), but medi- 
ately, through discourse about that world. 


102.29 source: Recall the designation of the Logos as the basic prin- 
ciple of the non-Pleromatic world (96.19). 


102.30 and the system: The term състасіѕ has been used both in 
the transcendent Pleroma (59.29, 71.7) and the “organization” (79.25, 
98.31). It might make slightly better sense to say that the lights are the 
source of the system, i.e., of the organization outside the Pleroma, but 
they are a “system” in themselves. That systematic arrangement 
provides the model for the “organization.” 

he set them: The Demiurge appointed the images of the “lights” to 
rule over the world. 


103.2 servant: The instrument of the Demiurge consists of а plur- 
ality of powers, as the following discussion makes clear. Cf. also 
102.2-5. It is possible that the text should be emended to the plural. 
However, it is also possible that the term “servant” is used as a col- 
lective for the body of servants of the Demiurge. This usage could be 
influenced by the parallel with the Logos, who uses a single servant, 
the Demiurge. Cf. 100.31-35. Note, too, Heracleon, fr. 48 (Origen, Jn 
Joh. 20.38), where the Demiurge is described as a “servant” appointed 
lor specific purposes by the higher power. 


103.5-6 аз if he were a face (мпрнтн eyn 2W 2атна ): The 
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translation follows that of ed. рт. (Fr. and Eng.). Just as the Demi- 
urge is the countenance (100.22) or visible expression of the Father, so 
too, he has a visible expression. Ed. pr. (Ger.) take 2w not from 20, 
“face” (Crum 646b), but from 2w, “it is enough” (Crum 651a), which 
makes little sense in this context. 


10211 bonds (NNC[NAQ]): The traces of the last two doubtful let- 
ters are quite ambiguous and the restoration is very uncertain. 


103.12 archons ([Na]px«ow): The traces of the first remaining let- 
ters on this line are uncertain, but they are not compatible with the 
alternative reading suggested by ed. рт. (I. 310), [2 y |a KON. 


103.12-13 securely (оумм(тта»)с): The reconstruction adopted 
here was suggested by Zandee, who read оум|мттасі. The restora- 
tion remains somewhat tentative. 


103.13 The whole establishment of matter: This concluding para- 
graph of the first part of the 771. Ттас. does not begin with the intro- 
ductory хе, but it clearly serves to summarize the structure of the 
lowest level of the non-material world, the world of hylic powers. The 
structure of this segment of the great chain of being is, like the whole 
non-material world, arranged in three parts, with the initial hylic off- 
spring of the Logos at the top of the hierarchical organization. Sub- 
ordinate to them are the offspring of the hylic powers, characterized 
primarily by their ambitious love of power. Subordinate to them are 
the further offspring of the hylic powers, who embody attitudes and 
qualities inferior to ambition and love of power. The spiritual off- 
spring of the Logos are not directly involved in this hierarchical or- 
ganization, since they were reserved for their mission in the material 
world (93.14-19). Similarly there is no mention in this summary of 
the psychic powers. 

The principle of a three-fold organization exemplified here was 
first found in the transcendent Pleroma, which consists of Father, 
Son, and Church. It was next exemplified in the organization of the 
entire non-material world, which is divided into three levels, the tran- 
scendent Pleroma which springs from the Father, the intermediate, 
spiritual aeon over which the Logos directly rules, and the realm of 
the hylic and psychic powers, governed by the Demiurge. Thirdly, the 
whole organization of the Logos is divided into three parts, the aeon of 
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the spiritual powers, and the two hierarchically arranged psychic and 
hylic orders. Finally, all of reality can be seen as an organization of 
three main parts: the transcendent Pleroma; the intermediate world of 
the Logos, including all his spiritual, psychic, and hylic offspring; and 
finally the world of matter, the creation of which is yet to be described. 


10344 divided ([qrr]a. 45): The verb is probably an unusual quali- 
tative ої поа) (Crum 2772). maw- would normally be the pre-pro- 
nominal form of the infinitive, while the qualitative would be пна). 
The pre-pronominal infinitive cannot be used here in a bi-partite 
conjugation. 

strong powers (мібом MEN [eTXoop]) These powers аге said to 
originate from “phantasy and arrogance.” Such an origin is described 
only for the hylic powers (78.7-17, 82.19-22 and 98.5). 


103.18 the first spiritual rank: It seems at first sight strange that 
hylic powers should be associated with a spiritual rank. The term is 
used here analogously, since the highest hylic powers have the same 
position in their sphere as do the true spiritual powers in the whole 
world of the Logos. 


103.19-20 (powers) which these produced by their lust for power: For 
this stage of hylic production, cf. 79.20-80.9. The position of these 
powers “in the middle” corresponds to the general position of psychic 
powers. Cf. 98.17. 


103.25-26 Those which came into being through envy: This third 
stage of hylic production is described in 85.1—12. It was already sug- 
gested in 80.10-11, at the end of the description of the first offspring of 
the initial hylic powers. 


103.31 generation (пиміс є): The Coptic probably translates the 
Greek yeveots, which сап be used as a designation for the whole phe- 
nomenal world. Cf. Plato, Phaedr. 245E and Тіт. 29С. 


103.33 rapidly (сєтоотоү): The S form would be мса тоотоү 
(Crum 4272). Cf. 64.33 for the form more usual in this text. 


103.34 eagerly desire (eawa): The form is probably to be con- 
nected with aawa (Crum ба). 
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103.39 continuously on matter (єу|мінм aT? YAH): Ed. pr. (Fr) 
suggest a different restoration and word division є У| ОоЄ|і мат?үлн 
“being immaterial.” ‘The restoration adopted here is suggested by the 
sequel, where the purpose of the activity of the hylic archons is indi- 
cated. The continuous existence of their material offspring suggests 
that their activity is continuous as well. For the notion that the world 
of matter achieves a sort of stability by the continuous process of gen- 
eration, cf. Aristotle, De caelo 1.10-12 (279Ь9-283р20). 


104.2-3 their glory: The first part of the Tri. Trac. closes with an 
affirmation of the positive value of the world which has emanated 
from the Father. 

Following the last word on line 3 there is a decoration which sep- 
arates parts 1 and 2 of the Tri. Trac. This decoration consists of an 
ankh sign (Ф), followed Бу a series of angular marks ending іп а 
horizontal line (>>>>>--). These fill the remainder of the line. The 
decoration is continued on the next line beginning in the left margin 
and extending to the space under the ankh sign. The first angular 
mark in each series is formed with a flourish, which gives the first 
mark the appearance of an underlined c. 


Part П (104.4-108.12) 


11. The Creation of Humanity (104.4-108.12) 


The second part of the 771. Ттас., set off from what precedes and 
what follows by decorative marks, is a relatively brief discussion about 
the origin of humanity. The account begins with a general and rather 
abstract statement about matter as a cause (104.4-9). Then the text 
describes in summary fashion the creation of the phenomenal world 
apart from humankind. This whole creation is a projection or shadow 
of the intermediary powers (104.0-20). Next the text deals with the 
mechanism by which mankind was created. Like all else in the phe- 
nomenal world, the creation of humanity was the work of the Logos 
acting through the Demiurge (104.31-105.10). Not only does this 
creation proceed through the ignorant Demiurge, but also through the 
“living spirit” (105.10—28). Now that the material and efficient causes 
of mankind have been detailed, the text describes the process of the 
formation of the human soul. Components of that soul come from 
three sources: the spiritual part from the Logos, the psychic part from 
the Demiurge, and the material part from the powers of the left 
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(105.29-106.5). The characteristics of those three components of the 
human soul are then described (106.6-18). Then it is affirmed that the 
first human soul is a combination of the three components and that it 
was set in a suitably tripartite paradise (106.18-21). The command of 
the Demiurge and the error of the first human being in paradise are 
then recounted (106.21-107.18). The section ends with a discussion of 
the expulsion from paradise, which is seen to be.a work of providence. 
Mankind experiences the death of ignorance, but that experience has 
a role to play in the ultimate attainment of salvation (107.10-108.12). 


104.4 matter which flows: Ав ed. pr. (II. 183) note, the account of 
the creation of humanity parallels closely the remarks of Ptolemy in 
Irenaeus, Нает. 1.5.5. There man is said to be made out of “the invis- 
ible substance," the “Паша and flowing part of matter." Note, too, the 
imagery of creation from what is in flux in the account of the Naas- 
senes in Hippolytus, Ref. 5.7.38-41. Such discussions may well be 
inspired by the account of matter given by Plato, Тіт. 49A-52C. Cf. 
Lewy, Chaldaean Oracles, 382-86. 


104.5 which (єтє): Ed. pr. (П. 179) suggest that the relative pro- 
noun here may be a mistake for кте, but that is unlikely. 


104.5-6 invisible: Why matter should be somehow a cause of invisi- 
bility is not clear. There is probably a connection with the exegesis of 
Gen 1:2. This verse seems to be interpreted in Exc. Theod. 47.4, 
where “invisibility” is taken to mean formlessness, as ed. рт. (II. 193) 
note. Note the formlessness of matter in Тіт. 50D. Cf. also Orig. 
World 127.14-22. 


104.6 powers: These powers are probably the three orders of the 
offspring of the Logos on the intermediate level of being. 


104.7 [... .].є: The restoration of ed. рт. is excluded on paleograph- 
ical grounds. The syntax of the remaining text suggests that a verb 
form should be restored. 


104.7-8 for /.../ (ємоү[...]): Any restoration here would be 
quite conjectural. Ed. pr. (Ger.) propose an infinitive ємоү[2мє 
хе), “to save.” The noy may also be the plural possessive prefix, 
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followed by а noun or infinitive, e.g., enoy[Taxpo] “for their stabil- 
ization,” ог ємоу|хпо| “for their offspring." 
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104.8 аз they beget before them: Тһе verb form could either be a 
circumstantial or a pres. II. In the latter case the phrase would be 
translated, “Before them do they beget.” The identity of the object of 
the preposition is uncertain. Perhaps the referent for the pronominal 
suffix is given in the lacuna at the beginning of the line. 


104.8-9 [destroy] (еүГтекіо): Again the restoration is quite con- 
jectural. 
104.11-12 (бегейшіпг | (MN[TMIC]Je пе): The тє at the beginning of 


line 12 is probably the copula. Some abstract noun is to be restored at 
the end of line 11. Ed. pr. suggest “obedience.” The restoration here 
depends to some degree on the understanding of the "thought," set up 
between the two orders. This may be the “agreement in lust for pow- 
er" (99.19-21) which the two orders share, or, more likely, the 
thought which the Logos stripped from himself, which draws the psy- 
chic powers into a material union (08.27-21). T'his might be described 
as a “power of begetting," бом MMN[TMic ]Ẹ or a “power of creating," 
бом MMN[Teip]e. Since the powers of the intermediate world go on 
to produce something, a reference to the power which brings about 
that production would be appropriate here. Тһе first sentence of this 
paragraph functions as a general heading for the discussion of the 
creative activity of the powers. 


104.12 All those (має тнроү): Ed. pr. take this pronoun as if it 
were a dative (NNAEI тнроү), dependent оп бом in line 11. It is 
more likely, however, that a new sentence begins here. The pronoun 
with the following relative clause in line 12, is, like the parallel con- 
struction in line 16, the preposed subject of the verb in lines 20-21. 

which the [first ones] (єтаміау арєїт): Ed. pr. (Eng.) suggest as 
a possible translation *which we have [mentioned]." This would re- 
quire втамоуіртт мхо0гу, vel. sim. Such a restoration is too long for 
the lacuna and it ignores the 1 after the м. Also, the last trace on the 
line is incompatible with a y. The designation “first ones" presum- 
ably applies to the "powers" mentioned in line 6. 


104.13 £o make (aeoy): This pre-pronominal form of the infinitive 
€ipe may support the restoration MN[Teip]e in line 11. 


THE 


pyet 
atp 
ук 
140 be tra 
oe 
jn dp 
fu 2 
іс а 
sp vol i 


| ІШІ 
athe aeons 
sg rwr 
sin ren: 


ту 
ам фе int 
іх These pr 
econ of th 
ха he thi 
ij 


ТГ) 


ЕДІ Crum 


E have 
llt run or 
4, 


ЖҮ? 
tad formari 
uy That 
Шат 
wi which 
ш that t 
\ lr е sake 
б 
ЫЛ 
Ei the ҮП 


THE TRIPARTITE TRACTATE 51.1-138.27 405 


104.14 projection (oyeine): The word is clearly a noun, not a 
verb, as ed. pr. (Ger.) assume. Their translation also misunderstands 
the parenthetical remark Ммпрнтє axooc xe. The word eine 
could also be translated “representation,” but that technical term for 
the psychic order is hardly appropriate here. On the basis of that mis- 
translation ed. pr. (II. 193) associate this passage with the remarks in 
Exc. Theod. 47.2-3, where the archangels are described as images of 
the Pleromatic aeons. The "projection" of the powers of the inter- 
mediary world is constituted by the components of the phenomenal 
world. 


104.15 shadow: Hylic powers of the intermediate world аге sha- 
dows of the aeons of the Pleroma (78.33; 79.30,35; 85.18; 102.1). The 
“Кепота” or world outside the Pleroma is associated with the realm 
of shadow in Irenaeus, Наєт. 1.4.1. 


104.17 roots of the visible creation: These roots are probably not the 
powers of the intermediate world, but their material projection or 
shadow. These projections are also described in this paragraph as the 
“preparation of the adornment” of the intermediate powers (104.18- 
19) and as *the things which he had created" for the sake of mankind 


(104.29). 


104.18 namely (хе): The translation follows the suggestion of 
Zandee. Cf. Crum 746b. Emendation 1s unnecessary. 


104.20-21 have come into being (epeNTaywwre): This perf. 
II is the main predication in the lengthy period extending from 
104.12-25. 


104.21 those who need: Beings on various levels of reality need edu- 
cation and formation, including the aeons of the Pleroma (62.20-30; 
64.37-65.14; 71.18-23), the Logos (90.1-13), and his psychic off- 
spring (98.32-99.4). In fact, everything outside the Father needs ге- 
demption, which consists in formation (124.26-125.11). Thus it 15 
hardly clear that the world was created, as ed. pr. (II. 193) suggest, 
simply for the sake of formation of spiritual human beings. As in Ire- 
naeus, Haer. 1.6.1, which ed. pr. cite in favor of their interpretation, it 
is the case here both that what is spiritual receives psychic instruction 
and that the Savior comes to the psychic in order to save it. For the 
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formation of the spiritual element, cf. 116.18-20; 123.11-22. For the 
formation of the psychic offspring of the Logos, cf. 98.32-99.4. That 
passage in particular suggests that the world was created primarily 
for the salvation of what is psychic. In the phenomenal world, it must 
be remembered, the psychic substance is not the property of only one 
type of human being. Cf. 106.18-21. 


104.22 smallness: This is a characteristic of mankind which the 
Savior takes upon himself (115.6). Psychic powers in the intermediate 
world were called the “little one” (89.10). 


104.24-25 little by little: The gradual nature of the process of en- 
lightenment has frequently been stressed. Cf. 64.24; 90.7; 95.9-14. 


104.25 mirror image: The metaphor suggests that the material 
world, like every other level of being, is a reflection of the transcen- 
dent world. For the widespread use of this metaphor, found here and 
at 123.14, but not in other Valentinian texts, cf. R. Mortley, “The 
Mirror and 1 Cor. 13,12 in the Epistemology of Clement of Alex- 
andria,” VC 30 (1976) and 109-20. 


104.27 at the end: Cf. Exc. Theod. 41.4. 


104.31 Like all else (мпрнтє MrikKeayo xr): Here human crea- 
tion is recounted. It is like the rest of creation because it is effected by 
the Logos through the Demiurge. As ed. рт. (II. 194-95) note, this 
stage of the myth parallels the accounts of the creation of mankind by 
Sophia in other Valentinian texts, when she regularly causes the 
Demiurge to infuse spirit into Adam. Cf. Irenaeus, Нает. 1.5.5 and 
Exc. Theod. 5.3. Тһе doctrine seems to be presupposed by fr. 1 of 
Valentinus (Clement of Alexandria, Strom. 2.8.36,2-4) and is ulti- 
mately derived from non-Valentinian Gnosticism, such as the Af. 
John СС ILr19.13-33; IIL;r23.14-24.13; IV,r29.23; BG 50.15- 
51.20. Cf. also Hyp. Arch. 88.35-89.15. Nonetheless, here as in 
Heracleon, fr. 1 (Origen, Jn Joh. 2.14) and Exc. Theod. 2.1, it is the 
Logos, not Sophia, who initiates the process. 


104.34 invisibly: For the theme that the work of higher powers in 
the Demiurge is invisible and hence unknown to him, cf. 101.3-4. 
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105.1 his angelic servants: Cf. 99.36, 102.5. For the role of the an- 
gels in creation, cf. Ap. John CG П,г15.1-20, IIL r22.4-18, 
ІУ,:22.15-24.1, BG 48.10-49.9, and Irenaeus, Haer. 1.24.1. 


105.2 multitudes (мна[є]): The reading of the damaged letters 
and the restoration are both uncertain. 


105.3-4 being like a shadow (єдоє|; Мпритє NNOY2A€E1BEC): As 
the text stands, едові seems to be a circumstantial modifying the 
Demiurge. It is unlikely, however, that the Demiurge would be called 
a “shadow of earthly man." Since the text goes on in lines 6-7 to speak 
of man, it is likely that the same subject is involved in line 4. Hence we 
adopt the emendation N<61 п> making pMNKa 2 the subject of a pres. 
II, eqoei. 


105.5-6 those cut off from the Totalities: This is probably а refer- 
ence to the hylic powers who were separated from the psychic powers 
and cast into the “abyss” (88.24, 89.24-28). 


105.7 | Пе 15 something prepared: The subject is certainly the “earth- 
ly man," of line 4. 


105.7-8 | right...left: These are the psychic and hylic powers re- 
spectively. Cf. 98.16-19. 


105.9 form to the |...) (морфн м|... .]): Ed. pr. reconstruct here 
to the [human body]. While it is clear that human creation is being 
discussed in this paragraph, it is uncertain that bodily creation is 
being described. 


10510 Restoration of the lacuna at the beginning of this paragraph 
is uncertain. Ed. pr. (II. 179) suggest either “form” or “substance,” 
both of which are feminine nouns in Coptic, agreeing with the fem- 
inine article t. The process to which allusion is made here is that 
described іп 77.25-36, where the self-exaltation of the Logos and the 
resulting sicknesses are described. That production of the Logos is 
here contrasted with the intentional production of the first human 
being. 


10512 as hefwas] (мпсмат EnTaqa[wre)]): The prepositional 
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phrase here may also be translated “in the form which was, etc.” This 
phrase would then presumably describe whatever the Logos brought 
forth and not the condition of the Logos himself. For a parallel to the 
phrase as construed here, cf. 64.12. The original Greek probably used 
өе іп a comparative, causal, or temporal sense. 


105.13 did not resemble him: Тһе pronominal suffix here probably 
refers to the human being which the Logos created, who was first 
mentioned in 104.31. The Logos intentionally moves to effect this 
creation (104.26-35), whereas his first emanations were produced in 
forgetfulness and ignorance (77.23-24). 


105.14 he brought it forth: The object here is the first emanation of 
the Logos. 


105.17 although the Logos gave: The circumstantial here should 
probably be taken adversatively. Despite the fact that the Demiurge 
acts in ignorance (101.3, 104.34), the production of the first human 
being is an intentional act of the Logos. 

first form: Ed. pr. (II. 196) note the parallel to the discussion of the 
generation of the aeons of the Pleroma (61.11-18), where the first 
formation is equivalent to the bestowal of the knowledge that the Fa- 
ther exists. At that stage the Totalities have yet to learn what the 
nature of the Father is. Cf. 65.14-17. Similarly in the human world, а 
first formation is given along with creation, which enables human be- 
ings to know "that the exalted one exists." Discovery of the nature of 
that exalted one depends on a further revelation. 

The notion that there were “two formations" appears frequently in 
Valentinian texts. Ptolemy, for example, distinguishes two formations 
of the fallen Sophia, one “according to substance" (kar' ovetar), and 
a second “according to knowledge" (ката yvôow). Both are effected 
by Christ or the Savior (Irenaeus, Haer. 1.4.1, 4.5; Exc. Theod. 45.1). 
Heracleon, fr. 2 (Origen, Іп Joh. 2.21), also mentions а first 
formation, but on the human level. This takes place *according to 
generation" (ката тӯ» yéveaw), and provides a certain illumination 
(фотісров). The content of this illumination is not stated and the 
formation, according to Origen, affects only spiritual human beings. 
Ed. pr. (П. 197) are probably correct to note that in both Heracleon 
and the Tri. Trac. there is a notion of a “natural” knowledge of God 
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and пої simply a supernatural revelation, which is common in other 
Valentinian texts. 


105.19-20 so that he would learn: The pronoun here, as in lines 13 
and 21, refers to the first human being. 


105.20 the exalted one: As regularly, this term refers to the Father. 


105.21 he needs [him]: Cf. Gos. Truth 18.32-38 and Tri. Trac. 
02.12-14. 


105.22 Living Spirit (міде NWN2): This could also be translated 
“breath of life.” Cf. Gen 2:7. Hence the “prophet” is probably Moses, 
or even the Demiurge, who, according to Heracleon, fr. 48 (Origen, 
In Joh. 20.38), is represented by Moses. As ed. pr. (II. 197) note, there 
are allusions to the verse in Irenaeus, Haer. 1.5.4-5 and Exc. Theod. 
50.3. Тһе infusion of spirit into the human body is an important 
moment in many Gnostic interpretations of Genesis. Cf. Ap. John CG 
П, Г19.22-33, III,7:24.7-13, ВС 51.14-20; Hyp. Arch. 88.3-5; Orig. 
World 115.11-14. 


105.23-24 the Breath (пім| оЇєт): Ed. pr. (П. 179) suggest that this 
word is an orthographic variant of mnnon (тот), “breath,” which 
would, of course, fit the context of the exegesis of Genesis. ПМОЄЇ 
could also be related to vovs, although one would expect the nomina- 
tive case to be used. Cf. 54.15. 


105.25 living soul: Cf. Gen. 2:7. Ed. рт. (П. 197) note that the 
connection of spirit with “soul” is exceptional in Valentinian texts, 
although they find such a connection in fr. 32 and 35 of Heracleon 
(Origen, Jn Joh. 13.41 and 13.49). It should be noted that neither this 
text nor the fragments of Heracleon identify the spiritual element 
with the human soul. Here the spiritual element is but one component 
of the human soul (106.22-25). The fragments of Heracleon may pre- 
suppose the same psychology. Cf. also Hyp. Arch. 88.16. 


105.26-27 power which was dead: This is presumably the body. Cf. 
the mythical accounts cited in 105.23. 


105.27 is ignorance (NT€ TMNTaTCayn[eE]): The text here is 
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probably corrupt. The easiest emendation is to see in NT€ a 
misspelling of the feminine copula. For the association of ignorance 
and death, cf. Gos. Truth 21.34-37 and Tri. Trac. 107.30-31. 


105.30 soul: This paragraph enumerates the three components of 
the human soul, the spiritual element which issues from the Logos, 
the psychic element which issues from the Demiurge (105.35-37), 
and the hylic element which issues from the hylic powers (106.2-5). 


105.33 that it 15 his: For this particular bit of ignorance on the part 
of the Demiurge, cf. Irenaeus, Haer. 1.5.2. Cf. also Irenaeus, Haer. 
І.5.5-6, which describes how humanity simultaneously received a 
spiritual element with the psychic. Cf. also the note to 101.3. 


105.34 a mouth (оүріріо): Cf. 100.34, 103.5 and the note to 
105.22. 


105.38 power of procreation: Cf. 102.3-26. 


106.1 >хе: Before the conjunction which begins this line there is a 
trace of what may be a marginal decoration. 

representation: Note the technical term for a psychic power. On the 
ontological status of the Demiurge, cf. the note to 100.24. 


106.4 of their own (д/емоүоү ме): The supralinear addition is 
apparently erroneous. 


106.6-7 a single thing (oy ere Te{‘i’.}): The reading of the begin- 
ning of line 7 is difficult. There is no room before ei for another letter, 
as the [p] restored by ed. pr. The letter after €i is quite uncertain. For 
the form оүсіе, cf. 67.14,33; 68.21; 69.40; 73.9-10; 106.23-24. Simi- 
larly the T€ is quite uncertain. Above the € there is clearly a supra- 
linear addition which is best interpreted as an i, flanked by the two 
points of a diaeresis. Perhaps the scribe meant to correct the copula 
T€ to the demonstrative теі, although this word makes little sense 
here. Note the other erroneous supralinear correction in line 4. 

The singularity of the spiritual substance consists in its single ori- 
entation to the single exalted one. This contrasts with the double 
orientation of the psychic substance (line 11) and the multiple orien- 
tation of the hylic (lines 16-18). 
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106.7 representation: This term, used for the spiritual substance, is 
applied here in a non-technical sense. Cf. 102.13. It may be that the 
term is deliberately applied here to the spiritual component of the 
human soul. That component is said in the next line to be weak. That 
weakness presumably arises from the association of the spiritual with 
the psychic and hylic components of the soul, as is stated explicitly in 
106.22-25. Thus the spiritual substance in the human soul is not kept 
apart from the other orders of being as is the spiritual aeon produced 
by the Logos (93.14-19), which is its source. That aeon is also the 
source of the spiritual beings who bring the revelation into the world 
(116.5-7). Thus the spiritual substance serves two functions, one psy- 
chological and one soteriological. 


106.9 [many] forms: Cf. 90.30-31. For the multiplicity of the spiri- 
tual companions of the Savior, cf. 87.27. 


106.10 [2w]we: The last two letters are quite uncertain. Cf. line 
14. 


106.11 double: As ed. pr. (П. 198-99) note, the doctrine that what is 
psychic can be assimilated either to spirit or to matter is common in 
western Valentinian texts. Cf. Irenaeus, Haer. 1.5.6-6.2 and Exc. 
Theod. 56.3. As Zandee (Terminology, 17) notes, similar remarks are 
made by Plotinus about the soul in Enn. 4.8.4. The same notion 1s 
developed later in this text (119.20-121.38). In the later passage the 
Tri. Trac. discusses actual human beings. Here the focus is on the 
components of the human soul. 


106.12 confession: Psychic powers on the intermediate level of being 
did not initially acknowledge the existence of the exalted Father 
(84.23). They do, however, have a vague idea about the Father and, 
upon the appearance of the Savior, they acknowledge him and the 
exalted one (89.8-20). Thus the individual human soul, by virtue of 
the fact that it contains a psychic element which has been affected by 
the appearance of the Savior on the intermediate level prior to the 
material creation, has a limited natural knowledge that the Father 
exists. That limited knowledge may be described as the salvific 
thought (119.34). The acknowledgement of the exalted one in re- 
sponse to the appearance of the Savior in the phenomenal world will 
ultimately be salvific for human beings (120.2-6, 121.29). It should 
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also be noted that prophets (111.22,24) confessed the exalted one. Іп 
128.16 and 132.17 “confession” is said to be specifically trinitarian and 
Christological. 


106.14 inclination of the thought: Psychic substance has ап incli- 
nation to acknowledge the Father. See the preceding note. 


106.16 many forms: For the multiplicity of hylic substance, cf., e.g., 
80.3-11 and 85.10-12. Ed. рт. (II. 199) note that the association of 
multiplicity and evil is a Platonic theme. Cf. also Ptolemy, Letter to 
Flora 7.7; Gos. Truth 25.10-19; and Treat. Res. 49.14. 


106.19 mixed formation: As the paragraph goes on to explain, the 
mixture consists of the three components of the human soul. Such a 
tripartite psychology is a traditional doctrine of Platonism. Cf. Plato, 
Phaedr. 246E, 253C; Rep. 436A, 580D; Тіт. 89E; Albinus, Didas. 
5.2. For the notion of the human being as a mixture of spirit and 
lower elements, cf. Zandee, Terminology 22. 

Тһе formulation of this paragraph, detailing the composition of the 
soul of the first human being, is extremely significant. There is no 
reason to assume that the souls of subsequent human beings differ 
from that of the first member of the race. This suggests that, for the 
Tri. Trac. at least, the tripartition of human beings, mentioned in 
118.14-58, is not determined by the constitution of different types of 
human souls. All souls are composed of all three types of substance 
deriving from the intermediate world. The division of mankind into 
three types is only a result of the coming of the Savior. The classi- 
fication is made on the basis of the response of different human beings 
to that coming, as different people actualize the different potentialities 
of their souls. A conception of the composite human being similar to 
that present in this paragraph occurs in Exc. Theod. 51-53, which 
describes conflict between the spiritual, psychic, and hylic elements of 
the soul. It occurs also in Exc. Theod. 2.1-2, as ed. рт. (П. 199) note. 


106.24 which he takes (eNTA 2X1): One would expect ємтад here, 
since the subject of the relative is different from the antecedent. The 
subject must be the "first human being," mentioned in line 18. 


106.28-29 three kinds of tree: As ed. pr. (II. 199) note, this allusion 
to Genesis probably presupposes an allegorical interpretation of the 
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trees in paradise. They suggest that the tree of Ше is seen as a symbol 
of spiritual nourishment; the tree of the knowledge of good and evil a 
symbol of psychic nourishment because of its double aspect; and the 
other trees symbols of hylic nourishment. Cf. 107.1-8. 

The value of the trees differs in various Gnostic allegorizations of 
the paradise story. In several texts the forbidden tree of knowledge is 
seen as the source of enlightenment, whereas the tree of life conveys 
only the psychic life of the Archons. Cf. Ap. John CG П,:21.16-26, 
ПІ,г:27.3-15, ТУ, 33.1-13, BG 55.18-56.11; Testim. Truth 45.23- 
47.14; and Hyp. Arch. 88.24-89.3. In Orig. World 110.2-29, how- 
ever, both trees are viewed positively and in Gos. Phil. 71.22-72.4 the 
tree of life is seen to be superior to the tree of knowledge. Further, 
Gos. Phil. 73.27-74.12 views the tree of knowledge as evil and equates 
it with the Law. The interpretation of the trees in the 77: Trac. is 
closer to that in the later two texts. For yet another allegorical 
treatment of the trees of Paradise, cf. the book of Baruch in Hippo- 
lytus, Ref. 5.26.5-6 and Gos. Thom. 19. 

The interpretation of the tree of knowledge as an inferior entity 
enables this text to make sense of the command not to eat of that tree, 
and of the punishment of death, here interpreted as ignorance, for dis- 
obeying that command. Cf. the note to 107.16. In Gnostic interpre- 
tations of Genesis which evaluate positively the tree of knowledge, it 
makes little sense that death should result from eating the fruit of that 
tree. 


106.20 garden (бом): The Coptic word is ambiguous. It could be 
the term for “power,” but is more likely a form of бом, “garden” 
(Crum 817b), as Schenke (245 105 [1978] 140) notes. 


106.31 since it (eNTA q): The form is taken here as а circumstantial. 
It could also be an orthographic variant of the independent personal 
pronoun. Cf. 52.5. 


106.32 substance: This is presumably the spiritual component of the 
human soul. 


106.35 them: The antecedent of this pronoun is uncertain. The most 
likely candidate is the archons who cooperate with the Demiurge in 
fashioning the first human being. These archons are apparently the 
subject of the next sentence. Why the archons should issue a threat- 
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ening command if the elect substance does not “wound them” is un- 
clear. In non-Valentinian accounts the archons are normally threat- 
ened by the spiritual substance in their human creation. Cf. Ap. John 
CG П,г109.24-20.9, ІП,г24.12-24, BG 52.8-17. The basis for this 
episode is the myth is, of course, Gen 2:16-17. 


106.37 upon him: That is, upon the first human being. 


107.1-2 the enjoyment (afamoaaycic): The first a here is prob- 
ably an instance of the reduplication of the conjugation base. The 
emendation by ed. рт. (af<oy>amoaaycic) does not yield ап 
acceptable syntax. 


107.4 the other tree: This is the tree of the knowledge of good and 
evil, the tree with “double fruit.” Cf. the note to 106.28-20. 


107.8 Restoration at the end of this line can only be conjectural. The 
different suggestions of ed. pr. are: “une [vaine] gloire," “Ehre we[gen] 
den Verunlassungen," and “honor [which did not agree] with them.” 


107.9 The construction here is probably parallel to that in line 7, 
which is to be restored as a neg. fut. III. Тһе verb to be restored is 
uncertain. Ed. pr. suggest "strengthened," which is palaeographically 
possible. Other restorations suggested by ed. рт. (Eng.) involve а mis- 
reading of the first letter in line ro. 


107.11 Serpent: Evaluations of the serpent from the Genesis account 
vary. In some texts it is viewed as a revealer who induces men to eat of 
the good tree of knowledge. Cf. Нур. Arch. 89.32-90.10; Orig. World. 
118.24- 119.7; Testim. Truth 45.31-46.7; Irenaeus, Haer. 1.30.7,15; 
Origen, Contra Celsum 6.28; Epiphanius, Pan. 26.2.6. However, that 
exegesis is also opposed, e.g, іп Ар. John СС Пг22.9-15, 
ПІ, г28.17-23, IV,r.34.14-20, BG 58.1-7. The Tri. Trac. follows the 
latter, more orthodox, interpretation, seeing the serpent as an evil 
power. 
cunning: Cf. Gen 221. 


107.13 He led man astray: Ed. pr. (Eng., II. 180), suggest that the 
subject here is the Logos, but that is highly unlikely. It is most natural 
to take the pronoun as referring to the serpent. 
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107.14 those things which: The reference here is to the psychic and 
hylic components of the human soul. 


107.16 so that he would die: Subjection to the psychic and hylic parts 
of the soul involves the “death” of ignorance. Cf. lines 30-31. Presum- 
ably the command was not to eat of the tree of knowledge. Since that 
tree is apparently taken to be a symbol of psychic reality, man’s trans- 
gression of the command immerses him in that lower level of being 
and keeps him from experiencing salvific knowledge. Cf. the note to 
106.28-20. Hyp. Arch. 88.24-89.3 offers another interpretation of the 
command not to eat of the tree of knowledge. The command came 
about by the Father’s will. He knew that Adam would disobey it and 
eat and would thereby come to understand the nature of the Archons. 


107.18 he was expelled: Cf. Gen 3:23-24. 


107.20-21  enjoyments: The expulsion of the first human being from 
paradise on the one hand subjects him to the ignorance of death, but, 
paradoxically, it will ultimately issue in his salvation. That expulsion 
prevents him from participating in the enjoyment of psychic and hylic 
powers. He can only participate in the evils which issue from those 
powers. Hence he will not be impeded by an intermediate level of 
“enjoyment” from participating in the “greatest good” (107.36-108.1). 
Thus the expulsion can be termed a work of providence (107.22), 
because it serves the will of the Spirit (107.27) and the Father 
(108.11). Thus, as ed. pr. (II. 200) note, there is a parallel between the 
experience of mankind and the aeons of the Pleroma, whose initial 
ignorance is willed by the Father and serves a salvific function. СІ. 
62.14-30 and 64.28-65.1. Here death is not, as in Valentinus (сі. 
Clement of Alexandria, Strom. 4.13.89,4), a work of the hostile 
Demiurge, but part of the divine plan. 

Ed. pr. (П. 200) suggest that the first human being in this passage is 
an example of spiritual human beings. There is certainly no warrant 
in the text for that assumption. Rather, the first human being is most 
naturally taken as the archetype of all the members of the race. 


107.22 providence: Cf. Irenaeus, Haer. 1.5.2., where the Demi- 
urge's creation of man is said to take place by mpovoia. For a 
discussion of doctrines of providence in the second century, cf. W. 
Theiler, “Tacitus und die antike Schicksalslehre,” Phyllobolia für 
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Peter von der Mühll (Basel, 1946) 35-90. Here, strikingly, the temp- 
tation and fall is interpreted less as an example of human sin and 
punishment than as a form of divinely ordained paideza. 


107.22 it might be found: For the construction, cf. 53.13-14. 
107.26 rest: Cf. 53.19, 58.36, 70.18, and 101.26. 


107.29 that he should experience (aTpeq.xiM тгүре(м): For the 
emendation, cf. line 32. 


107.30-31 death...ignorance: Note the use of this motif in CH 7.2 
and the notes of Nock and Festugiére (Corpus Hermeticum |Рагіз: 
Les Belles Lettres, 1960]) 1.81-84. 


107.31-32 complete ignorance: Ed. pr. (Eng., II. 180) suggest that 
the phrase may also be construed "ignorance of the perfect AIL." 


107.22 and that he should experience (NTPNTQ.XI! пира): The con- 
jugation base here is problematic. It may be the temporalis, although 
the context suggests that it is an anomalous form of the inflected 
infinitive or the conjunctive, continuing атред хі in line 29. 


107.36-108.1 greatest good: Cf. 126.37 and Gos. Truth 18.24-27. 


108.2 eternal life: For eternal life as knowledge of God, cf. John 
17:5. 


108.5-6 Because of the transgression ...death ruled: Cf. Rom 5:12- 
14. For Gnostic treatment of these verses of Раш, cf. Е. Pagels, The 
Gnostic Paul (Philadelphia: Fortress, 1974) 27-28. 


108.11 of which we spoke previously: That the Father's will has con- 
trolled the emanation of the non-Pleromatic world has frequently 
been affirmed. Cf. 76.24, 76.35-77.11, 86.20-32, 95.6-9, 101.3-5. 


108.12: Following the last word on line 12 there is a decoration 
which deparates parts 2 and з of the Tri. Trac. This decoration con- 
sists of a series of five S-shaped marks with a horizontal line running 
through them, followed on the next line by a series of angular marks 
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(>>>>) with another horizontal line through them. Note the similar 
decoration after 104.3. 


Part III (108.13-138.25) 
12. The variety of philosophies and theologies (108.12-114.20) 


The first section of the third part of the tractate gives a brief survey 
of the conflicting metaphysical opinions which offer alternatives to the 
theology of this text. The account begins by explaining that the source 
of theoretical confusion is the activity of the two orders of psychic and 
hylic powers which emulate one another (108.13-109.5). Five general 
principles are then listed to which the nature of reality can be 
attributed: providence, a principle of disorder, destiny, nature, and a 
self-existent опе (109.5-24). These principles seem to be associated 
with various schools of Greek philosophy. The whole philosophical 
enterprise then is condemned because of its internal inconsistency and 
its failure to penetrate beyond the hylic likenesses of transcendent 
reality (109.24-110.22). Contrasted with the hylic wisdom of the 
Greeks is the psychic wisdom of the Hebrews. The source of this re- 
vealed wisdom is the spirit which was at work in the Hebrew tra- 
dition. This wisdom consists of a recognition, however imperfect, of 
the exalted one and it is characterized by a certain coherence and con- 
sistency. This consistency, however, is only relative, since there were 
in the Hebrew tradition various opinions about the exalted one 
(110.22-113.1). This diversity gave rise to the teachers of the Law, 
who are contrasted with the prophets who proclaimed in different 
ways the coming of the Savior, the true source of knowledge of the 
Father (113.2-114.30). 


108.14 agaja-: This is probably the conjugation base of the con- 
ditional, and the emendation of ed. pr. is unnecessary. 


108.16 thought: Cf. 104.0-11. 


108.19-20 act with the same emulation of their deeds: The phrase is 
difficult. It might also be translated “they both do one thing out of 
emulation of the deeds," or possibly *they both perform the same 
deeds out of emulation." For the notion that the two orders emulate 
one another, cf. 83.34-84.24. 
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108.20-21 resembling: Cf. 51.21. 


108.23-24 Ifthe evil order begins (acagya «a» pxecearn: The con- 
jugation base here is probably, once again, the conditional. Note that 
in the parallel phrase in line 32 the consuetudinis is used. This no 
doubt led the ed. pr. to the emendation (egyjacapxeceai). 


108.27 wise order: The translation reflects the emendation 
(MNT2HT) of ed. pr. (Eng.), based on the contrast of this order with 
the foolish order (MNTAT2HT) in line 26. The unemended text would 
be translated, "the order of hiddenness." But see 108.55. 


108.28 man of violence: Cf. the form ромедтсемо in 51.32. 


108.22 the foolish order (ммт«ат»онт): According to the un- 
emended text, the ^wise order" is discussed here. It has already been 
said that this psychic order attempts to do evil, emulating the evil, 
hylic, order.-Here it would be affirmed that this order at other times 
attempts to do good. This account would then recall the remarks 
about the double determination of the psychic order (106.11, 119.23). 
It is probable, however, that the psychic order is not in view here. The 
remarks in lines 21—23 suggest that both orders emulate one another. 
Lines 23-31 specify how the psychic order at times emulates the hylic 
order. Lines 31-35 probably specify how the hylic order emulates the 
psychic. 

It should be recalled that this introductory paragraph of part III 
provides the theoretical background to the discussion of different types 
of philosophy and theology. The first group of opinions derives from 
the hylic powers (110.5-10). That order ої hylic powers emulates the 
psychic order, but the result of that emulation is only vain speculation 
(100.22-110.1). 


108.34-35 the hidden order (Ттазіс єтонп): It is tempting to 
emend the text here to РГтазіс MMNT2HT. Cf. 108.27. In any case, 
the reference must be to the psychic order. Ed. pr. (II. 201) find here 
an allusion to the spiritual order, referring to 60.19, 63.21 and 75.34. 
Those passages, however, refer to the aeons of the Pleroma, and not to 
the spiritual order produced by the Logos. 
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108.35 іо do it: What the wise order is zealous to do is “good.” Cf. 
line 33. 

zealous (каб): Note the play on the verb, which can mean “to emu- 
late” (line 27) or “to be zealous.” 


108.27 things which are established: Two groups of entities have 
been said to “be established,” the powers consisting of the spiritual 
offspring of the Logos (97.4) and the whole realm of hylic powers 
(103.13). The reference here does not seem to be to either group, but 
to the whole realm of the two orders in the intermediate world, whose 
“establishment” 15 “the organization.” With these two orders and their 
mutual emulation are compared the entities in the material world. 

As (мп[рн]тє): The reconstruction of the comparative expression 
here, following the mee: пе прнте of line 36 is preferable to the 
reconstructions by ed. pr. 


109.1-2 since they bring (вүвім(Е)): There are several ambiguities 
with this circumstantial. The verb can mean either “resemble” or 
“bring” and the circumstantial may modify either something in what 
precedes or in what follows. It seems best to take it as a modifier of the 
subject of what follows, the “ones who were not instructed,” who “in- 
troduce” (віме) various types of explanations of reality. 


109.2 things unlike one another: This phrase apparently refers to 
the types of metaphysical theories which the “uninstructed” have in- 
troduced. Those theories display the same dissimilarity toward one 
another that the conflicting powers of the intermediate world display. 


109.3-4 were unable (ємпоубм бом): The verb could either be a 
circumstantial or an orthographic variant of the neg. perf. I, which 
seems to be the more likely understanding here. 


109.6 types (of explanation): Ed. pr. (II. 201-202) suggest that the 
general structure of what follows (109.4-119.15) reflects the salva- 
tion-historical perspective which Heracleon maintained. According to 
this scheme, history was divided into three periods, that of the Greeks, 
that of the Jews, and that of the Christians. Cf. fr. 15 (Origen, /n Joh. 
10.37), fr. 17 (Origen, In Joh. 13.10), and fr. 20 (Origen, In Joh. 
13.16). A similar scheme can be found in Clement of Alexandria, 
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Strom. 6.5.41,6. The three periods аге associated with hylic, psychic 
and spiritual principles, respectively. The distinction in this text is 
based on epistemological grounds, without explicit reference to histor- 
ical periods. Greek theology depends, for the most part, on observa- 
tion of visible elements (109.22) and at best reaches the level of hylic 
powers (109.24-28). Jewish or psychic theology derives from the 
power working in the prophets (111.14). True spiritual wisdom comes 
from the revelation given by the Savior and the spiritual Logos 


(114.7-10). 


109.6 have been introduced (хуєїмє хгоүн): Ed. pr. restore an є 
at the end of line 5. That would make the verb form either a perf. circ. 
or, possibly, a perf. II. While there is room for another letter on the 
end of line с, such a restoration is not necessary and the simple perf. 1 
makes good sense here. 

some: The list of philosophical opinions sketched here is paralleled 
іп Eugnostos CG III,3:70.1-22; the Soph. Jes. Chr. GG ПІ,4:92.6- 
93.4, ВС 80.4-81.13; and Ps.-Clem. Hom. 4.12.1-6. Іп Eugnostos 
and the Soph. Jes. Chr. three opinions about “the nature of the uni- 
verse" are given. Some claim the world is self-directed, some that it is 
directed by providence, and some that it is directed by fate. 


109.8 providence: The term is опе of the names of the Son (66.21). 
Providence is especially associated with Stoic philosophy, where it 15 
used as one designation of the all pervading mvedpa. Cf., e.g., the 
position attributed to Zeno in Cicero, De nat. deor. 2.58 (SVF 1.172). 
Providence is often identified with fate (вішармеут), as in the frag- 
ment of Chrysippus in Stobaeus, Eclogae 1.79.1 (SVF П.913). The 
two can also be distinguished, as by Cleanthes, according to 
Chalcidius, In Timaeum 144 (SVF 1.551). The relationship between 
providence and fate was a significant issue in Platonism of the second 
century. Cf., e.g., Ps.-Plutarch, De fato 9-10, and note the discussion 
of the whole issue Бу W. Theiler, “Tacitus und die antike 
Schicksalslehre," Phyllobolia für Peter von der Mühll (Basle, 1946) 


25 99: 


10010-11 stability and conformity: In Soph. Jes. Chr. СС 
ПІ, 4:92.15-16 and BG 80.14-15, the wisest of the philosophers base 
their opinion on the ordering (АІОІКНСІС) of the world and its 
movement (кім). 
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109.12 alten: That which is alien is probably to be understood, in 
parallel with “according to providence” (line 8), as a principle by 
which existents have their being. Alternatively what is “alien” could 
be all that which 15, in the sense that it does not manifest a principle of 
order and coherence. This item in the catalogue of opinions may be ап 
allusion to the arguments against determinism and providence devel- 
oped particularly by Carneades and the sceptical academy in the se- 
cond century B.C. E. For a survey of those arguments and an account 
of their impact on Christian theology, cf. D. Amand, Fatalisme et li- 
berté dans l'antiquité grecque (Louvain, 1945). 

The term АХААдтриоу is not a common one in Greek theological 
speculation. It is used by Marcion of the “good” God. Cf. Origen, 
Con. Cels. 6.53. Note the discussion of the role of chance (тохт) as a 
cause in Ps.-Plutarch, De fato 7. 


109.16-17 what is destined to happen: This may be an allusion to 
astrological beliefs, as ed. pr. (II. 203) suggest. It may also be a refer- 
ence to Stoic opinions on “destiny” (вішармеут). Cf. the note to 109.8. 
The same term for fate appears in Eugnostos СС ПІ, 3:70.21. 


109.19 in accordance with nature: The subject of this predication is, 
no doubt, “that which exists." This opinion is probably another allu- 
sion to Stoic doctrine. 


109.20-21  self-existent: This may be an allusion to Epicurean psy- 
chics, as ed. рт. (II. 203) suggest. Гһе phrase used here may corre- 
spond to the Greek то a?róparov. Cf. Acts 12:10 (Crum 470b). 


109.22-23 visible elements: This remark provides one explanation 
of why the theological opinions of most of the Greeks are hylic. They 
are all based simply on observation of material, visible entities. Cf. 
Wis 13:1-7. 


109.27 imagination: This is a quality associated with hylic powers. 
Cf. 78.7,34; 82.19; 98.5; 103.16. This remark provides a second rea- 
son for viewing the theology of the Greeks as hylic. The wise (line 24) 
Greeks and barbarians seem to be distinguished from the majority 
(line 21), who can only observe visible entities. ‘These wise sages pene- 
trate behind the appearances, but only to the hylic powers. 

As ed. pr. (П. 204) note, the notion that Greek philosophy was in- 
spired by various inferior powers is also found in Clement of Alex- 


Th 
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andria, Strom. 1.16.80,5. A similar opinion seems to be reflected in é proba 
Treat. Res. 43.25-37 and Orig. World 125.24-29. Cf. also Basilides, КЕНТІ 
fr. 1 (Hegemonius, Acta Archelai 67.7-12), where the opinions of the ы 
“barbarians,” probably the Persians, are cited with approval. ИТ, 
йй 
100.28 vain thought: This тау be а reference to the intellectual as mpi 
activity of the Logos, which produces the hylic order (78.36). d 
r opel 
109.29 from these: The pronoun here probably refers to the wise ope 
Greeks and barbarians. Those who come from them are their intellec- : Т) 
tual successors. Cf. Justin, Dial. 2.1-2. f шу 
nthe se 
109.31 іп them: The pronoun here could refer either to the wise үйі 
Greeks and barbarians (line 24) ог to their successors (line 28-20). vaio 
| 
109.32 also (ayw): While this conjunction may stand at the begin- ва 
ning of a sentence (cf. Till, Koptische Grammatik, #373), it here ine : 
probably translates a Greek ка emphasizing that the successors of the ше 
Greek sages spoke in the same way as they themselves did. , 
aH d 
109.36 the likeness deceived them: The “likeness” which works the 21099 
deception is the realm of hylic powers. Cf. 78.32-34. e 
ine. wit 
110.1 when they had attained (€eN TAY T€2€): The form is that of a ud 
circumstantial of a perf. II. Cf. Polotsky, “Conjugation System,” 400 Срег 
(=Collected Papers 246). “ESE, 25 
te he realit 
110.2 not simply...but (єм оуаєєтоу єм алла): For this tt Чу 
translation of od povoy...aAAda, cf. 124.3-4, 12-12. 
Ш [шу 
110.6 caught up (єдолнм): The verb is probably а qualitative of "iet the 
2waem (Crum 6702), previously unattested. Cf. 88.24. 
шо N 
110.9 one [of the offspring]: The chief archon or Demiurge is said ШТ 
to have produced subordinate archons (101.6-9). The particular ar- ‘constr 
chon mentioned here may be the devil as ed. pr. (II. 204) suggest. Cf. Ши 
Irenaeus, Haer. 1.5.4 and Heracleon, fr. 20 (Origen, In Joh. 13.16). LT 
| базы 
110.0-10 15 superior (2Yme[p]e[c]ce): The restoration here is “he Heh 
doubtful. The proposal of ed. pr. (Eng.) 2Yne[p]e[x]e gives a good іші) 
Jf “ DE. 


pa 
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Greek word, but is paleographically impossible. The restoration 
adopted probably is not a barbarous Latinism, but is equivalent to 
бтерестт). So ed. pr. (Fr.). 


110.12 in agreement: One standard sceptical argument against dog- 
matic philosophy was the disagreement among the schools. Cf., e.g., 
Sextus Empiricus, Hypotyposes 1.15. 


110.17 logic (оргамом): This term is taken by ed. pr. as a reference 
to “mechanics.” It is more likely a reference to logic. Cf. LSJ 1245b. 

opinions (2N€a y): The Coptic here probably translates the Greek 
dofat, in the sense of “opinions.” 


110.19 zneffability held sway: Ed. pr. (П. 205) see here a reference 
to the Sophia myth. With the emendation of л ҳм to N61 the subject of 
the sentence is “ineffability” and the whole remark is simply а sum- 
mary comment on the confusion prevailing among those who try to 
understand the divine world on a hylic basis. 


110.20-21 indescribable quality (ммтат-теоүГ Че): Filling the la- 
cuna at the beginning of line 21 is difficult. Presumably the two letters 
involved continue the form тєоү (= S таоуо, Crum 441b). 
тєоү[2]є, with a reduplication of the y, might be possible. The 
“indescribable” quality referred to here might be a characteristic of 
the hylic powers themselves. Alternatively, it might be taken in a sub- 
jective sense, as a reference to the inability of the hylic powers to de- 
scribe the reality which transcends them. Hence it might be possible 
to translate; “because of the inarticulateness of those, etc.” 


110.21 those who hold sway: These are probably the hylic powers, 
who give to the philosophers their thoughts. 


110.22-29 Now...brought them (хе weei...NTayoy) The 
syntax of the opening sentence of this paragraph is extremely obscure. 
Ed. pr. construe the passage in various ways. Ed. pr. (Ger. and Eng.) 
take it as a nominal sentence with N6om in line 26 as the predicate. 
Ed. pr. (Fr.) find the main predication in еткім apay of line 28. In 
both cases there is an implicit identification of the "things which come 
from the Hebrews and are written by the Greeks" and “the powers,” 
which is unlikely. A slight emendation removes this difficulty. Instead 
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of construing NTAYOY іп line 29 as an unusual orthographic variant 
of Nrey (“of them"), it seems better to emend to ayNToy, the perf. І 
of eine with a pronominal suffix. The subject is “the powers" of lines 
26-27 and the object pronoun refers to “the things which come from 
the Hebrews, etc.” For the preposing of two elements in a sentence, cf. 
Till, Koptische Grammatik #385. Another possible emendation 
yielding the same sense would be <NE>NTAY<NT>OY. 


110.23 the race of the Hebrews (птєємо NAE 2N2EBBPEOC): For 
the emendation to mrenoc, cf. 111.7. With the beginning of this 
paragraph, the text passes to the next stage in the discussion of types 
of theology. With the Hebrews is associated a higher degree of en- 
lightenment, based on psychic powers. This type of theology advanced 
beyond material creation to the psychic realm. As orthodox Christians 
identify the Jews as types of the Church, so some Valentinians identi- 
fy the Jews with the psychic church. Cf. Irenaeus, Haer. 4.30.3 (cf. 
4.18.1-19.1); Heracleon, fr. 13 (Origen, Jn Joh. 10.33). Some other 
Gnostics saw a correspondence between the Jews who persecuted 
Christ and the leaders of orthodoxy who persecuted Gnostics. See in 
particular Testim. Truth 29.6-21. On the whole topic, cf. К. Koschor- 
ke, Die Polemik der Gnostiker Gegen das Kirchliche Christentum 
(NHS 12; Leiden: Brill, 1978) 148-51. 


110.24-25 written by the hylics: The reference to the writing by the 
hylics does not contradict the analysis of this section as a discussion of 
psychic revelation. What came from psychic powers or what was at- 
tained by men looking beyond the material world could nonetheless 
have been written down by people characterized as hylic. Those who 
are so charcterized are those who have written in the manner of 
Greeks, who аге, as we have seen, prime examples.of hylic wisdom. 
There may be an allusion here to apologetic commonplace that the 
Greeks borrowed from the ancient wisdom of the Hebrews. Cf., e.g., 
Eusebius, Praep. evang. 13.12.1 and Clement of Alexandria, Strom. 


5.14.97;7. 


110.26-27 so to speak the “right ones" (лхооү хмоүмєм): This 
phrase has been taken as a parenthetical remark specifying the precise 
powers involved in inspiring the Hebrews. It might also be possible to 
construe the infinitive as complimentary to Mee ye and to translate 
the whole clause *those who think about all of them so as to call them 
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‘right опеѕ.’” It might also be the case that the text is corrupt. Possibly 
emend to маві єтлүмєєүє (for єтоу-) apay ахооү лмоү- 
мем and translate “all those which are thought to be called ‘right 


2» 


ones. 


110.28 move them all: The object pronoun here refers to those who 
think about the powers, the Hebrews. 


110.29 representation: Note the technical term for the psychic order. 
Cf. 78.22-24. 


110.30 they: The subject apparently shifts. Those who do the grasp- 
ing are apparently the members of the Hebrew race. 


110.31 confused: The confusion of the psychic powers becomes evi- 
dent in the multiplicity of prophetic proclamations (111.13-16, 
112.20-28) and the establishment of Jewish heresies (112.18-113.1). 


110.33 attained (T€20): Ed. pr. translate this as “established,” a 
possible meaning of the Coptic verb, but one which 15 inappropriate 
here. The word has the same sense here as in line 30. 


110.34 unmixed ones: What exactly the Hebrews attain at this point 
is unclear. One possibility, advanced by ed. pr. (II. 205) and followed 
by Pagels, is to see here a reference to the Demiurge. The following 
remarks about the one established in the representation of the Father 
might well be applied to that figure, but why he should be designated 
with the term *the unmixed ones" is unclear. Another possibility then 
is to see a reference here to the spiritual aeon of the Logos, which is 
^unmixed," because it is kept separate from the psychic and hylic 
orders (00.17-18, 93.14-19). Note that the power which keeps that 
aeon separate is said to be active in prophesying (97.16-27). Note too 
that the attainment of this level of reality is a secondary stage in the 
theologizing of the Hebrews, which occurs after (line 33) the initial 
attempt to grasp the truth. 


110.35-36 who exists as a representation of the representation of the 
Father: If the figure involved here is in fact the Demiurge, one might 
compare Exc. Theod. 47.1, where he is said to be a *divine image of 
the Father," and Irenaeus, Haer. 1.5.1, where Wisdom, "in the image 
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of the invisible Father,” conceals herself from the Demiurge, who was 
“in the image of the Only-Begotten Son.” If the reference is to the 
spiritual aeon of the Logos, the terminology here may refer to the no- 
tion that this aeon is an image (€1K wn) of the things in the Pleroma, a 
“countenance” of the Savior, which has the name “Son” (93.25-35). 


110.36 1415 not visible (єүлтмєү apaq): The form here is prob- 
ably a circumstantial. 


111.2 wisdom: Once again, this remark could be taken as аррго- 
priate either to the Demiurge or to the spiritual aeon of the Logos. 
According to Irenaeus, Нает. 1.5.1, the Demiurge creates “іп con- 
junction with the power of Wisdom,” and in Exc. Theod. 47.1 Wis- 
dom is the “second universal creator,” who brings forth the Demiurge. 
Cf. also Val. Exp. 35.10-57.37. Alternatively, note that the produc- 
tion of the spiritual order by the Logos took place when the Savior 
mingled with the Logos “іп wisdom and knowledge" (91.2). 


111.3 preserve the form: The form of the Father involved here is his 
invisibility. The invisibility of the spiritual order (or possibly of the 
Demiurge), explains the variety of opinions among Hebrew prophets. 
Like the angels in the two orders of the intermediate world (99.36), 
the Hebrew prophets could not penetrate into the wisdom surround- 
ing the spiritual order. 

111.7-8 of whom we already spoke: Cf. 110.22-24. 

111.8 righteous: As ed. pr. (II. 205-6) note, the psychics as a whole 
and the Demiurge in particular are styled “righteous” in Irenaeus, 
Haer. 1.8.3; Exc. Theod. 54.1; and Ptolemy, Letter to Flora 7.5. 


111.10 did not say anything: The following phrase is probably to be 
viewed as a dittography, with ed. pr. (Fr. and Ger., II. 181). Ed. pr. 
(Eng.) suggest that it be translated, “and did not produce anything.” 


III.11 imagination: Note that the wisdom of the Greeks depends on 
this power (109.27). 


111.11-12 through a likeness (2N OYTAN‘TN): The articulation 
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mark after the first м is probably a mistake. Note the technical term 
for the beings of the hylic order (cf. 78.32-34). Note, too, the emphasis 
on the higher level of reality, that of the representation (віме) in 
110.29 and 37. 


111.14 power: Cf. 110.26. The power at work in the prophets par- 
allels on this level of being the working of the Logos in the Demiurge 
(100.31-35). Note that in Heracleon, fr. 5 (Origen, Jn Joh. 6.20), the 
prophetic таё is said to be the echo of the voice of John crying in the 
wilderness. That voice is a representation of the Logos, who is the 
Savior. Note, too, that according to Ptolemy in Irenaeus, Haer. 1.7.2- 
4 the Demiurge sends the prophets. 


1116 in /.../ (омм оүмат.Г те): The transcription of ed. pr. 
(NagTe) yields an acceptable sense, “in faith,” but the last visible 
letter on line 6 is clearly not part of a 2. 


111.17 unified harmony (Тметве MMNT2AHM): For the word 
2AHM, cf. 88.34. Ed. pr. (Eng.) translate “the agreement of the con- 
flict.” The unity of the prophetic proclamation contrasts both with the 
multifarious opinions of the Greeks (109.24-110.22) and with the di- 
versity of interpretations of that proclamation within Judaism 
(112.18-113.1). The prophetic unity imitates the unity of the psychic 
order (83.26-33) which works in the prophets. That order in turn 
imitated the unity of the aeons of the Pleroma (68.32-34, 73.28- 


74.18). 


111.22 confession: The psychic order was said (106.12) to have the 
confession of the exalted one. Cf. also 89.18 and 120.2. The confession 
by the prophets is not recognition of the truly exalted one (line 27), 
but only of one more exalted than themselves, probably the Demiurge. 


111.24 who was appointed: The Demiurge was appointed (kw) by 
the Logos to be a representation of the Father. Cf. 100.19. 

need of him (хріа Ммод): The object of the preposition is probably 
the Demiurge. The prophets need him as the source of their inspi- 
ration. Cf. 100.34-35, 103.1-5, 111.6-23. Only through the psychic 
“power which was at work" (111.14) in the prophets do they achieve 
agreement and make their confession. Cf. also 112.9-14. 
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111.25-26 whom the Logos begot (єлплогос...ҳпАд): The 
perf. circ. here seems to continue the perf. rel. of line 24. 


111.27-28 hope and expectation: The same qualities were attributed 
to the Logos when he had repented (85.17). At that point he had the 
thought which is the “seed of salvation,” which consists in the intima- 
tion that there is the exalted one. Cf. 89.8-15, where this thought is 
also said to be in the psychic powers. As ed. pr. (II. 206-7) note, the 
Demiurge in the system of Ptolemy is said to live in the hope of being 
delivered. Cf. Exc. Theod. 49.1-2. The attribution of hope to the 
Demiurge is there based on the interpretation of Rom 8:20-21. 
Basilides (Hippolytus, Ref. 7.25-27) interprets the same passage in 
this way, agreeing with Heracleon's interpretation of “the creation" 
(ù krisis, Rom 8:20) as the Demiurge. Cf. Heracleon, fr. 22 (Origen, 


In Joh. 13.19). 


111.30 he 15 an illuminating word: The subject of this sentence is 
uncertain. It may be a reference to the Logos. Hence, the use of the 
term логос (=word) would be a play on the name. For a similar 
play, cf. 60.34 and 63.35. As the following relative clause suggests, the 
illuminating word is not, however, simply the Logos, but the whole 
realm of psychic powers, which inspired the prophets. 


111.32 righteous (Ni. 'Kk'ajoc): Тһе к here is written above the 
line and the 1 after a was also added secondarily. Ка. pr. (II. 181) 
suggest that the scribe originally intended to write м<іоү>л лос, 
but this is unlikely. 


111.35 by their fathers: No distinction has been made between the 
"fathers," or the original prophets, and their successors, but the situa- 
tion in the Hebrew tradition presumably parallels that in the Greek, 
where both original sages and their successors were mentioned. Cf. 


100.24-25. 


112.3 seed of prayer and searching: The experience of the prophets 
thus replicates that of the aeons of the Pleroma. Cf. 71.24, 72.4. As ed. 
pr. (II. 207) note, Ptolemy, according to Irenaeus. Haer. 1.7.3, held 
that the prophets are loved by the Demiurge because of the seed of 
Achamoth sown in them. 
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112.5 strengthening: Note that confirmation is one aspect of the 
salvation brought by the Savior to the offspring of the Logos (87.5). 
Note also the motif of the stability of the truly existent (58.36, 70.18, 


93.6). 


112.6 It appears: Тһе antecedent of the subject pronoun is probably 
the “seed” in line 3. 


112.6-7 draws them to love: Again, the experience of the prophets 
replicates that of the Totalities who are drawn (72.5) to the Father 
and who are filled with love and longing for him (71.9). 


112.8 unity: The monotheism of Hebrew prophecy is seen as ап 
intimation of the unity which is the source of all being. Cf. 51.9. 


112.9-10 unity which worked in them: The power which works 
through the Demiurge in the prophets is designated as the “spirit” in 
101.4, 18 and 102.32. This spirit, which is closely associated with the 
Logos (100.31—35) is only a copy of the Father's unity, but it provides 
a unity and uniformity to the prophetic message. A similar idea occurs 
in Exc. Theod. 24.1: “Тһе Valentinians say that the spirit which each 
one of the prophets had adapted to service was poured out upon all 
those of the church." Cf. also Exc. T'heod. 5.2. 


112.11 do not (| А|Єм): Ed. pr. (Eng.) emend the negative here to 
MeN. With this reading the messge of the prophets is seen to manifest 
a certain diversity, although it is more uniform than the messge of 
later interpreters (112.18—113.1). Such an understanding of the rela- 
tive unity of the prophets would certainly be appropriate, and might 
be in conformity with the remarks made earlier (111.13-16) about the 
different powers which act in each prophet. But it has already been 
stressed that the prophets have a unified agreement with one another, 
despite the multiplicity of powers (111.18-23), and the immediately 
preceding remark about the unity which worked in them suggests that 
а comment on diversity within their proclamation would be inappro- 
priate here. 


112.16 reject (2X aaye): The emendation proposed by ed. рт. (2N- 
Aaye) does not yield an acceptable sense. 2X is probably to be 
associated with 2 «DA (Crum 666b), with ed. pr. (Fr. and Eng.). 
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112.18 by interpreting them: The circumstantial could also be 
associated with what precedes, but the foundation of various heresies 
seems to be closely linked with the interpretation of the prophetic 
message. 


112.20 heresies: Precisely what the heresies are which are alluded to 
in the following lines is difficult to determine. 

which exist (мєтхүсооп): The relative converter here is prob- 
lematic. It appears to be a perf. rel., but the qualitative should not 
appear in a tri-partite conjugation. Thus the relative converter may 
involve а hyper-subachmimicism (єтлү for етоү). Cf. also 66.39 
and 117.19. 


112.26 many: Тһе notion that some Jews believed in a plurality of 
gods is found in Heracleon, fr. 21 (Origen, Jn Joh. 13.17), where he 
describes the error of the Jews who, intending to worship God, ac- 
tually “аге ignorant of him, worshipping angels and months and the 
moon." It also occurs, as ed. pr. (II. 207) note, in the Ps.-Clem., Hom. 
3.38.1; 16.5.6, on the lips of Simon Magus. С. Quispel (“Тһе Jung 
Codex and Its Significance," The Jung Codex [London: Mowbray, 
1955] 67) also suggests that the text may be aware of the doctrine of 
"two powers" attributed to heretics (тіпіт) in rabbinic sources such 
as m. Sanh. 4.5 and b. Hag. 15a. On the rabbinic texts which treat the 
"two powers,” see now Alan Е. Segal, Two Powers in Heaven: Early 
Rabbinic Reports About Christianity and Gnosticism (S ЈА 25; Lei- 
den: Brill, 1977). 


112.32-33 the establishment of good and evil: Cf. Isa 45:7 and 105 
3.18, where the doctrine of the two spirits in man is enunciated. 


113.1 angels: The notion that God created the world through angels 
is, as ed. pr. (II. 207-8) note, not strictly speaking a heresy. Justin 
(Dial. 62), however, claims that a Jewish heresy taught that the hu- 
man body was made by angels. Perhaps the author of our text is again 
reflecting Christian opinions about Jewish heterodoxy. 


113.4 types of scripture: Although the theory is not explicit here, 
these remarks of the Tri. Trac. recall the attempt made, especially by 
Ptolemy, to distinguish different levels of scripture deriving from dif- 
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ferent sources. In Irenaeus, Haer. 1.7.3, it is said tht the Valentinians 
claim that some prophecies come from the mother (=the Logos in this 
text), some from the spiritual seed, and some from the Demiurge. In 
the Letter to Flora, Ptolemy divides the Pentateuch into three parts, 
one of which derives from God (i.e., the Demiurge), one from Moses, 
and one from the elders. The portion of the Pentateuch attributable to 
the god of the Old Testament is further (5.1) subdivided into three 
parts: pure, impure and symbolic. ‘The focus of these two texts is ob- 
viously different. ‘The notice in Irenaeus, concentrating on prophecy, 
is closer in its concerns to the 771. Trac., but the attribution of some of 
the scripture to the “elders” in the Letter to Flora parallels the re- 
marks here on the successors of the prophets and the “teachers of the 
Law.” 


113.4-5 that produced the teachers: The emendation suggested by 
ed. pr., MENTA? F NEY <NOI меү>с22, is unnecessary. The rela- 
tive converter ENTAQ, is regularly used when the antecedent is the 
same as the subject of the relative clause. Hence it would be anoma- 
lous to have a new subject within the relative clause. Furthermore, the 
emendation would require that an object of Бе expressed. The read- 
ing of the MS is sound. The multitude of types of scripture, produced 
by the interpreters of the original prophets, in turn produces a new set 
of interpreters, the teachers of the Law. For analysis of the syntax 
here, cf. Stephen Emmel, “Proclitic forms of the verb TT in Coptic,” 
Studies Presented to Hans Jakob Polotsky (East Gloucester, MA: Pir- 
tle and Poulson, 1981) 131-46. 


13.11 the Savior: There is a question of what figure is in view here. 
Ed. pr. (II. 208) suggest that the reference is to a psychic Christ, the 
offspring of the Demiurge. Such a figure is mentioned in Irenaeus, 
г.7.2 and Exc. Theod. 47.3. This is not, however, a generally accepted 
Valentinian doctrine. Note that in Irenaeus, Наєт. 1.7.2 the doctrine 
is attributed to some anonymous teachers. The diverse Christological 
opinions among Valentinians have already been noted. Cf. 77.37; 
86.25. It is certainly illegitimate to assume that the 771. Trac. fits 
neatly into the Christological pattern of Ptolemy or of the anonymous 
Valentinians of Irenaeus, Наєт. 1.7.2. The only Savior of whom this 
text has spoken is the fruit of the entire Pleroma (86.25; 87.7), who is 
also the only figure to be named Christ, in contrast to other Valen- 


432 МАС HAMMADI СОРЕХ 1,5 


tinian sources. Cf. the note to 87.9. This must be the figure in view 
here. He can be said to make a proclamation which the prophets hear, 
because he reveals the transcendent world within him (88.1-2) and 
thus illumines the Logos (00.14, 91.33-38, 95.17-22). The Logos 
then, using the Demiurge, transmits that revelation to human beings 
in the form of prophecy (100.24-25). 


113.14 this coming: The coming of the Savior referred to here is his 
coming in the flesh (114.3, 115.3-11). 


113.17 the Savior speaks: Cf. the citations of Ps 22:23, Isa 8:17-18 in 
Heb 2:12-13, and the citation of Ps 40:7-9 in Heb 10:5-7, where the 
Old Testament verses are interpreted as utterances of Jesus. Cf. also 
Justin, 1 Apol. 62.4, 63.10. 


113.20 They have not all joined: The subject here is the prophets. 
Here the diversity of their proclamation is stressed, in contrast to the 
previous emphasis on their unity (112.6-10). That unity was said to 
consist in the recognition that there is one more exalted than them- 
selves (111.20-23). It now appears that differences аге to be found in 
the prophetic proclamations about the Savior. Here the effects of con- 
fused powers (110.31) acting in various prophets (111.13-14) are fi- 
nally felt. Тһе diversity among the prophets may also be a reflection of 
the spiritual powers produced by the Logos. They preserve the indi- 
visibility of the world of which they are images, but are also differ- 
entiated by their individual powers (94.28-95.1). 


113.23-26 thing ...place: These terms may refer to aspects of the 
world of the Demiurge, who works on (р 2«08) the world beneath the 
Logos (100.33, 101.10) and produces various places in imitation of the 
spiritual aeon (100.7-8,29-33). The “things” may also be the powers 
which act (P ємєргі) in the prophets (110.32). 


113.26 from it: The pronoun probably refers to the “thing” which is 
active in each prophet. 
113.28-29 that he will come: The subject is, of course, the Savior. 


113.34 will suffer: On the importance of the suffering of the Savior, 
Cf. 114.35, 115.4. 
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12.25 that which he previously was: On the basis of this passage, 
ed. pr. (II. 208) base their claim that the text distinguishes between a 
psychic Christ who suffers and an impassable spiritual Christ. In fact 
the text indicates that the prophets were first unaware of the details of 
the incarnation (lines 28-34), although they did predict the Savior’s 
coming. Now the text goes on to say that the prophets had no concep- 
tion of the status of the pre-incarnate Savior. The distinction made 
here may be formally similar to that made between spiritual and psy- 
chic Christs in Ptolemy’s system, but the differences are apparent and 
significant. The Tri. Trac. approaches even closer to orthodoxy than 
did Ptolemy by maintaining the unity of the Savior and by insisting on 
the reality of his suffering. 


113.37-38 опе from the Logos who (нтє плогос ємієм|та?-): 
The Coptic here is difficult. It may be that Nre is corrupt for the 
relative converter ете and the phrase should be translated “impas- 
sable one, who is not the Logos who came.” This alternative is adop- 
ted by ed. pr. (Fr. and Ger.). The problem with this interpretation is 
the lack of a copula in the relative clause. NT€ could also be the geni- 
tive particle, as ed. pr. (Eng.) suggests. There is then the problem of 
Ше en. Ed. pr. (Eng.) take this with the ємтл20)опє as the intro- 
duction to the protasis of a contrary-to-fact condition. This interpre- 
tation is unlikely, because the apodosis (114.1) does not have the im- 
perf. fut. Hence it seems best to take ENTAQWwmne as a relative 
clause in which the first syllable has been repeated by dittography. 
The pre-incarnate Savior can be said to be from the Logos, because he 
is in fact the offspring of that part of the Logos which returned to the 
Pleroma, who acted with the other aeons there (86.6-7). 


1141 their thought: Namely, that of the prophets. 


114.5 from all of them: Those from whom the flesh of the Savior 
comes are, presumably, the various aeons of the intermediate world. 
Cf. Exc. Theod. 1.1, which states that Wisdom put forth “a receptacle 
of flesh” for the incarnation of the Logos, an idea also expressed in 
Interp. Know. 12.31-33. 


114.10-11 He had conceived it: It is unclear who conceives whom. 
The subject is probably the Logos who reacts to the manifestation of 
the Savior. What he conceives could be the flesh with which the Savior 
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is clothed. ‘This would make sense, following the affirmation that the 
Logos is above all responsible for the body of the Savior. This would 
be our author's interpretation of Wisdom producing flesh for the Sav- 
ior, as in Exc. Theod. 1.1 and Interp. Know. 12.31-33. In that case the 
gender of the object pronoun is erroneous and should be emended to 
the feminine to agree with cap. 


114.11-12 revelation of the light: This is a reference to the coming of 
the Savior to the Logos (86.4-87.17). That coming led the Logos 
outside the Pleroma to produce the spiritual aeon (90.31-32). That 
aeon was kept apart from the "organization" so that it could serve a 
mission (95.31-38). The provision of the Savior with a spiritual body 
is the first part of that mission. 


114.12-13 word of the promise: Тһе promise, which is probably the 
assurance of redemption, provided a basis of hope to the offspring of 
the Logos (92.7). It was offered by the Savior, the countenance of the 
Father (93.32). The promise thus belongs to the seeds or offspring of 
the Logos (95.26,32). In creating a spiritual body for the Savior, the 
Logos acts to fulfill that promise. 


114.13 his revelation: The referent of the possessive pronoun is un- 
certain. It is most likely the Savior, whose appearance to the Logos is 
in view. 


114.14 seminal state (мктсперма): It was never explicitly stated 
that the Savior was in a seminal state. One may presuppose that his 
production differs in no way from that of any other entity. Everything 
which comes into being follows the pattern of the aeons of the Ple- 
roma, which first existed potentially, in the thought of the Father 
(бо.1-5), as a seed (60.32). They are then brought into actuality 
(61.1—11). The spiritual offspring of the Logos are described as seeds 
in 95.28. Cf. 116.38. 


114.15 nota seed of the things which exist: Although the Savior can 
be thought of as having once been in a potential state, he 1s not among 
the seeds in the strictest sense, i.e., not among the original thoughts of 
the Father, from which were produced the Totalities or “things which 
exist." The Savior was not among those seeds, because he was pro- 
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duced “at the end” of the production of the Pleroma, by all the inhab- 
itants of that Pleromatic world. 


114.16 the one: This is the Savior. 

since he was begotten (exqxmaq): Ed. pr. (II. 182) suggest that 
the conjugation base here is a perf. II. It is probably to be understood 
simply as a perf. circ. 


114.20 instruments: These instruments may be compared with the 
chariots (91.19) which are provided for the members of the spiritual 
order to enable them to descend to the “places below.” 


114.22 his Father: The reference to the one transcendent Father 
here emphasizes the intimate connection of the Savior with him. The 
revelation which the Savior offers provides true access to the tran- 
scendent one. Cf. Interp. Know. 9.27-29 and Val. Exp. 22.18-24. 


13. The Incarnate Savior and his Companions (114.21-118.14) 


The review of the varieties of theological opinion concluded with 
the discussion of the prophetic proclamation of the coming of the Sav- 
ior. The next section offers a direct Christological statement, which 
first emphasizes the reality of the suffering of the Savior himself 
(114.31-115.25). It is then noted that the Savior was accompanied by 
other spiritual beings (115.25-34). These, too, participated in the 
realm of suffering and, in addition, experienced passion. This fact 
constitutes a theological problem (115.24-116.27). The involvement 
of spiritual beings in the world of evil is explained on both ontological 
and soteriological grounds. The companions of the Savior do not pre- 
serve the form of indivisibility and hence can be planted in the world 
of evil. Furthermore their subjection to evil has a salvific purpose 
(116.28-117.36). The condition of the companions of the Savior con- 
trasts with that of the other offspring of the Logos, who are drawn to 
evil either because of the possibility that they might be saved or by 
their usefulness for the organization (117.38-118.14). 


114.31 Нешіс The unity of our Savior with the pre-existent Savior 
із emphasized. Cf. 112.25. 


14.32 compassion: Note that the Savior had already been described 
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as а fellow-sufferer with the Logos (90.6). In fact, the activity of the 
Savior in the material world replicates his action on the Logos and on 
the offspring of the Logos. Both processes are imitations of the activity 
of the Son in the Pleroma who suffers or labors with the aeons (65.21). 


114.33-34 that which they were: Ed. pr. (ЇЇ. 208-9) note the paral- 
lel in Exc. Theod. 58.1-2 where the consubstantiality (64o0ovc1a) of 
the Savior and the saved is stressed. Here the doctrine is somewhat 
different. T'he Savior is not said to be consubstantial with the pneu- 
matic and psychic elements. Rather, what he shares is suffering. This 
doctrine is, of course, common in the New Testament. Cf. Heb 2:10, 
4:15; Phil 2:7-8, and see Interp. Know. 10.21-30. 


114.24-25 he became manifest (EPENNTAGOYWN2): The conjuga- 
tion base here is probably a perf. II. 


114.36 They became: The referent of the pronominal subject here is 
unclear. It is probably a reference to all mankind or to the companions 
of the Savior. Cf. 115.11-12. Schenke’s emendation to the singular 
(Aqaywre) makes the phrase a reference to the Savior, but this is 
unnecessary. 


114.38 corruptible things (2NTEKO): Schenke emends to “prison” 
(аҙтеко), but this is unnecessary. 

115.1-2 invisibly: Cf. the action of the Savior of the Logos (90.4- 
10). 


115.4 death (moy): Following orthodox doctrine (e.g., Phil 2:8), 
Valentinians regularly emphasized the significance of the death of 
Jesus. Cf. Gos. Truth 20.28-30. This death could, however, be inter- 
preted in a docetic fashion, as a ruse used to trick Death (Exc. Theod. 
61.6). The Tri. Trac. does not make such a qualification. 


115.6 smallness: Note that the beings of the psychic order were giv- 
еп the name “little one” іп 89.9-10. Cf. Interp. Know. 14.28-29, 
which describes how “the great Son was sent after his small brothers.” 
To them he explains, “I became very small so that through my humil- 
ity I might take you up to the great height” (10.27-20). 
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115.7 to which they (пемтаү-): Contra ed. pr., there is no indica- 
tion that the first letter of the line has been deleted. The traces are 
most likely those of a m. This means that there is a lack of concord in 
gender between the relative converter and its antecedent TOYKEMNT- 
аунм, which is also resumed with a feminine pronoun іп жарас: 

рот (мєсто[ү]): Ed. pr. restore here мєстн[үє], from the 
Greek vnorevw, which yields the rather odd “when they fasted in 
body and soul.” Тһе last visible trace on the line need not be from a н. 
It is in fact slightly curved, and hence is more compatible with c or € 
than with н. It may be that the м is a mistake for м. Thus the verb is a 
form of mice, “to bear, bring forth” (Crum 184b), which makes much 
better sense in the context. Note the use of the same verb in line 10, 
where the Savior, who shares in the suffering of mankind is also said 
to be born “in body and soul.” 


115.11 body and soul: As ed. pr. (II. 209) note, there was a major 
division within Valentinianism between the eastern and western 
schools on the subject of the nature of the body of the Savior. The 
eastern school (Exc. Theod. 1) held that the body of the Savior was 
pneumatic, while the western school held that it was psychic (Ire- 
naeus, Haer. 1.7.2, Exc. Theod. 59.3-4). The Tri. Trac. does not take 
an explicit stand on this issue, any more than it interpreted the death 
of Jesus in an explicitly allegorical way. It here seems to affirm the 
reality of the Savior's physical body and ordinary human soul. ‘This 
doctrine marks a departure from any Valentinian systems known un- 
til now, although it continues a trend evident in the western school. 


11512 in them: That is, body and soul. 


115.13 who fell (exTa 2a €1€): Ed. pr. (Eng.) suggest that the verb 
may be not 2€ (A? 2a €i€) “fall” (Crum 637a), but aïaï, “increase” 
(Crum 1b). 

received the light: Those who fell presumably received the light at 
the appearance of the Savior, as did the Logos (88.14, 90.14). 


115.15 without sin: Cf. Heb 4:15. Thus the incarnate Savior, as in 
orthodoxy, is distinguished from fallen humanity, not because of the 
nature of his body, but because of the quality of his existence in the 
body. 
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115.19 the former and the latter: The referents of these pronouns аге 
presumably “those who shared” in body and soul and “those who fell.” 
It is unlikely that there is any significant distinction between these 
two groups. 


115.21 the Logos who moved: Mankind in its natural state ultimate- 
ly derives from the Logos, whose “movement” is responsible for the 
non-Pleromatic world (77.9). Note that the expression “the Logos 
who moved” is used іп 85.16, although it is apparently applied there 
to that part of the Logos which returned into the Pleroma. 


115.23 He й is: The referent is the Savior who has now become 
incarnate. 


115.24-25 whom we previously mentioned: These are the human 
beings, initially discussed in part II (104.4-108.12) and referred to 
just above (lines 11-13). 


115.27-28 the Logos who returned to himself: The Savior was gen- 
erated by the aeons of the Pleroma along with the part of the Logos 
which had returned to the Pleroma (86.4-7). This generation took 
place in response to the “conversion” of the Logos (81.19-25). 


115.30-31 those who came with him: This is a reference to those 
beings generated by the aeons of the Pleroma to serve as a bodyguard 
for the Savior (87.17-23). As ed. pr. (II. 210) note, some Valentinian 
texts refer to these beings as angels. Cf. Irenaeus, Haer. 1.4.5; Exc. 
Theod. 35.2, 44.1; and Heracleon, fr. 22 (Origen, Jn Joh. 13.19). Ed. 
pr. then suggest that these beings should be conceived as the guardian 
angels or superior selves of spiritual human beings. This does not, 
however, seem to be the conception of this text. Here, these compan- 
ions of the Savior are incarnations of beings of the spiritual order, who 
had been kept apart from the “organization” in order to serve a par- 
ticular mission (93.14-16, 95.31-38). That mission is specified in the 
following paragraph, where the companions of the Savior are seen to 
ре the apostles, evangelists, disciples, and teachers (116.16-20). 
Despite the language of the “coming” of the spiritual companions of 
the Savior, the Tri. Trac. does not, apparently, have in mind a special 
incarnation of spiritual powers of the intermediate world apart from 
the process described at 106.18-31. These companions of the Savior 
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are simply the human beings who actualize their spiritual potentiality 
and “become manifest” as spiritual beings at the appearance of the 
Savior. Cf. 118.15,29. 


115.31-32 confirmation and stability: The process of salvation has 
been regularly described in such terms. Cf. 91.12 and 92.22. 


115.22 Judgment: As ed. pr. (II. 211) note, the companions of the 
Savior are not said elsewhere to exercise judgment. According to 
Heracleon, fr. 48 (Origen, In Joh. 20.38), it is the Demiurge who 
exercises judgment. Judgment here should be seen in the light of the 
separation of psychic and hylic, first effected in the intermediate 
world by the Savior (88.23-25; 91.25; 96.3-11; 97.35-36). Note too 
the initial judgment of the Logos against the hylic powers (81.10-14). 


115.33 They intended: Note that the Logos was said to have pro- 
duced the members of the spiritual order "intentionally" (ката 
Tripoaipecic, 91.18). 


115.35 when he knew (NTapeqMme): What the Savior knew and 
why his knowledge is important is not explained here. Perhaps the 
text should be emended to ме or Ma cie, “love.” 


115.36 тоте exalted: Тһе companions of the Savior are thus like 
him in being exalted above those "brought forth from a defect." Cf. 


115.14-17. 


115.37 according to the flesh (ката сарз): The companions of the 
Savior are clearly incarnated and not simply the guardian angels of 
spiritual human beings. Cf. the note to 115.30-31. Thus the question 
of ed. pr. (II. 211), “Est-ce les disciples sont des incarnations des anges 
qui sont venus avec le Sauveur?” must be answered in the affirmative. 


116.3 body of the Savior: Cf. Interp. Know. 17.14-18.38 where those 
who belong to the Savior are “members of his body.” 


116.3-4 through the revelation: Like the Savior himself, his com- 
panions begin this embodiment at the revelation of the Savior to the 
Logos. Cf. 114.10-14. 
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116.5 mingling: Cf. 94.38-40. 


116.5-6 These others: These аге the companions of the Savior. Ed. 
pr. (II. 211) suggest that the remarks of Heracleon in fr. 24 (Origen, 
In Joh. 13.25) on John 4:24 are relevant here. Heracleon there asserts 
that the spirituals are of the same nature as the Father. The Ти. 
Trac., however, is here discussing the companions of the Savior who 
are co-natural with him. 


116.7 it indeed is the spiritual substance (NTAC: pw T'e (тє) 
TTINEYMATIKH): The text here is difficult. The articulation mark 
after the second T suggests that the words should be divided Nrac 
рот єтє, etc. This would be translated “and it grew, which was the 
spiritual.” This makes little sense. It seems likely that the articulation 
mark is incorrectly placed and that the т should be taken with the 
following в as the copula, which has then been erroneously repeated. 
For the particle pw, cf. Crum 290a. The лє (=тє) in line 8 is the 
reduplicated copula. The other emendations, suggested by ed. pr. 
(Ger.), are less satisfactory. 


116.8-9 The organization is different: This remark can be inter- 
preted in two ways. It may be a reference to the “organization” of the 
hylic and psychic offspring of the Logos, who might also be referred to 
as “those who need healing” in lines 10-12. Alternatively, it could bea 
reference to the spiritual companions of the Savior. While they are co- 
natural with him, they serve different functions. It seems clear that 
these beings are referred to in lines 12-20. Since the whole paragraph 
is concerned mainly with these beings, the latter is the more likely 
interpretation. 


116.11 passion: Again, it is unclear to what group this remark is to 
be applied. Ed. pr. (II. 211) interpret it as a reference to the genera- 
tion of the hylic offspring of the Logos (77.21). The incarnations of 
hylic and psychic powers certainly seem to be in view in the reference 
to “those who have been brought forth from passion” in lines 23-24. 
However, it is also possible that the companions of the Savior are in 
view here. Remarkable though it may be, these beings, even in their 
pre-incarnate state, have been described as passions (95.2). Note the 
explanation of why this is so in 05.2-6. 
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116.12-13 needing healing: This need is not incompatible with the 
spiritual nature of the companions of the Savior, since everything out- 
side the Pleroma needs redemption (124.25-125.5). 


116.20 instruction: According to Ptolemy (Irenaeus, Haer. 1.6.1) the 
spiritual substance needed psychic and material means of instruction. 
Cf. 126.33-34. 


116.20-21 Why then: This question makes it clear that the beings 
discussed in this paragraph are the incarnate spiritual companions of 
the Savior. The Savior did not participate in the passions character- 
istic of frail human existence. How is it that his co-natural compan- 
ions did so? The explanation of this fact is given in the following 
paragraph. 


116.28 | image: The Savior had been termed the countenance of the 
Father (87.18). He remains the spiritual copy (2їк‹м), even when 
he is in the body. 


116.30 Totality in bodily form: Cf. Col 2:9. The Savior had been 
said to be a garment (91.35) which encompasses the Totalities 


(87.34). 


116.32 indivisibility: It has been noted already that the Savior, as an 
image of the “existing light,” preserves the indivisibility of the Plero- 
matic world (94.28-32). On that indivisibility, cf. 73.28-74.18. That 
quality of indivisibility distinguished the Savior from his companions, 
who were images of the individual aeons (94.32-38). 


116.33 impassibility: Now it is clear why the Savior does not exper- 
іепсе passion while his companions do. Because he is a perfect сору of 
the Father, he has the quality of rest or stability associated with true 
being. Cf. 115.31-32. 


116.34-35 images of each: Cf. 94.32-38. Ав ed. pr. (ТІ. 211) note, 
there is a similar discussion of the unity and multiplicity of the angels 
who accompany the Savior in Exc. Theod. 36. There, however, it is 
said that these angels are a unity because they have issued from the 
One. The doctrine of the Tri. Trac. is appreciably different. Here it is 
only the Savior who is a unity. 
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116.38 planting: The spiritual seeds are the companions of the Sav- 
ior who are sown into the material world, whose individual coming 
into the world was mentioned іп 95.9-14, and who are described as 
seeds in 95.28. See the note on 117.14. 


116.39 This: The reference is to the “planting” of the spiritual be- 
ings “sown” into the material world. Here begins the second explana- 
tion of the fact that these beings are subject to passion. They are cap- 
able of suffering passion because of their ontological inferiority to the 
Savior. That they in fact do suffer is a soteriological necessity. 


117.2 places: Cf. 91.22 and 95.10. The “places” constitute the mater- 
ial world. 


117.3 will: this is the will of the Father, in accordance with which 
the whole process of emanation takes place. Cf. 55.35; 72.1; 76.24,36. 


117.4 held the Totality under sin: The Totality kept under sin is not 
the world of the Pleroma, but the order of images of the Pleroma, the 
spiritual companions of the Savior. ‘Thus the lot of the spiritual order 
is similar to that of the psychic order, which was drawn into matter in 
order ultimately to be liberated from it (98.27-99.4). Unlike the 
psychic order, the spiritual order is not positively attracted to evil 
(98.34). The spiritual order must be incarnated because the material 
world is the locus of the final revelation of the Savior which provides 
salvation, and it is the mission of the spiritual order to disseminate 
that revelation. 


117.6 single one: The single опе, the Savior, is the image of the uni- 
tary one (116.29). The motif of salvation coming through one indi- 
vidual may, as ed. pr. (II. 212) suggest, be an allusion to Rom 5:15. 


117.10 it began: The subject here is probably the collectivity of the 
spiritual seeds sown in the material world. 

receive grace (хе 2мот): The verb is to be associated with ХІ, 
“receive” (Crum 747b), and пої ха», “say” (Crum 7544), as suggested 
by ed. pr. (Ger.). Cf. the formulation of the opening paragraph of the 
tractate (51.4-6). 


11711 honors: The life of the aeons of the Pleroma consisted in 
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praising the Father (68.22-26). Human beings are able to participate 
in that life because of the revelation which comes through the Savior. 


117.12 by Jesus (2iTooTg мін(соү)с): There is a line drawn 
through дмін Perhaps the scribe intended to cancel these letters, leav- 
ing 21TOOTC. In that case, it is unclear what the pronoun would refer 
to. Hence, if there was a cancellation here, it was probably erroneous. 


117.14 seed: This is not a reference to the saved Savior, as ed. pr. (II. 
212) maintain, but to the embodied images of the Totalities, the 
companions of the Savior, who have "taken form for a planting" 
(116.38). This “seed” is the bearer of the promise according to 95.26- 
32. Cf. Gal 3:19, то e éppa à ёт]ууєАто. The author of the Tri. 
Trac. may have this passge in mind throughout this discussion of the 
“planting” of the “seed of the promise.” Other Valentinian teachers 
referred specifically to Gal 3:19 to describe the planting of “the seed" 
into the oikovopia. Cf. Heracleon, fr. 36 (Origen, In Joh. 13.50) and 
Exc. Theod. 53.2. 


117.18 instruction: Тһе information provided by the revealer and 
his companions is the revelation of the ultimate source and destiny of 
the human self. For the classical statement of this theme in Valen- 
tinianism, cf. Exc. Theod. 78. Cf. also Gos. Thom. 49 and 50. The 
notion that the origin and destiny of the soul is the transcendent world 
was, of course, common in middle and neo-Platonism. Cf. Seneca, Ер. 
65.16 and Plotinus, Enn. 6.9.9 and note the discussion by Zandee, 
Terminology, 33-34. The instruction is associated here with the 
promise possessed by the spiritual seed, which consists of the compan- 
ions of the Savior. With this notion may be compared the remark in 
Exc. Theod. 25.2 that “rebirth” is directed by the apostles. Note that 
in 95.15-16, it was affirmed that the coming of the spiritual powers 
into the “places below” is necessary for the perfection of everything. 

return: Here the key soteriological theme is first announced. Cf. 
122.10-22, 127.22-24, 128.12-13, 133.7, 137.10. Тһе fullest exposi- 
tion of the theme occurs at 124.2-25. 


117.19 that which they are (пєтхүсооп): What appears here as 
the perfect relative is probably an orthographic variant of the present 
relative, since the qualitative woon cannot appear in a tri-partite 
conjugtion. Cf. 66.39 and 112.20-21. The Coptic perhaps translates а 
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Greek perfect tense, e.g., 0 yeyovact йт” dpxijs, “that which they 
have been from the beginning.” 


117.21 drop: Cf. Soph. Jes. Chr. CG III,4:106.24-107.5, ВС 
103.10-16, where all who come into the world are “a drop from the 
light.” 


117.22 release: Cf. 124.3-7 and 132.18. 


117.24 -captivity: А new set of metaphors for the human condition is 
introduced. Life in the material world prior to the event of revelation 
is styled “captivity” and release from the unredeemed condition is 
“freedom.” These terms are metaphors for ignorance and knowledge, 
respectively, as is clear from the following comments (line 28-30). 
Thus captivity is simply another term for death. Cf. 107.20-21. For 
similar metaphors for ignorance, cf. Gos. Truth 17.24-35; Gospel of 
Mary BG 17.3; Soph. Jes. Chr. СС III,4:107.6-7, BG 103.17; and 
Gos. Phil. 84.10-13, cited by ed. pr. (II. 213). According to Exc. 
Theod. 57, the redemption of psychics of their release from slavery 
into freedom. For further development of this theme, cf. 124.3-10 and 


122.21-122.1. 


117.25 freedom: This freedom is пої to be confused with the freedom 
of the will in accordance with which the Logos erroneously acted 


(75-35). 


117.30 ignorance was ruling: Cf. the rule of death in 108.5-6. On 
the “places” in which ignorance ruled, cf. 117.2. 


117.36 they have suffered: The sufferers аге the “slaves of igno- 
rance” (lines 26-27), i.e., all those in the material world. 


117.36-37 Those who have been brought forth: The identity of the 
beings referred to here is problematic. The preceding paragraphs had 
discussed the spiritual offspring of the Logos who, as the companions 
of the Savior, were incarnated as apostles and evangelists (116.16-17). 
This paragraph apparently discusses the other offspring of the Logos, 
first the psychic powers (117.26-118.5) and then the hylic powers 
(118.5-14). The identification of the second group is quite clear (cf. 
lines 8, 11, 13). This makes likely the identification of the first group 
as psychic powers. 
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117.37 lowly thought: Both the psychic and hylic orders are said to 
be products of the thought of the Logos. Cf. 97.18-19,27-38. There is 
a certain ambiguity in the epithet “lowly.” The members of the hylic 
order are said to be in fact lowly (98.7), although they act and appear 
as exalted beings. The psychic powers are said to be “humble” 
(ceeBBIAEIT) toward the Logos (97.32-33). The thought from 
which they originate can be called one of vanity, since these beings 
share in the hylic vice of vain love of glory (MNTMaeleay eT- 
woyeiT, 84.18). The ambition of the psychic powers is what draws 
them into their involvement with evil matter (98.27-31). Thus ed. pr. 
(II. 213) are incorrect to see in this paragraph any reference to pneu- 
matic beings. 


118.2 lust for power: For the ambition of the hylic powers, cf. 
79.20,28; 80.9; 83.35; 98.10; 99.11; 103.20. The psychic powers share 
this vice according to 84.6-17. Note too the mutual emulation of the 
two orders (108.13-104.5). 


118.3 the possession which is freedom: Cf. Exc. Theod. 56-57, 
which apparently expresses the same idea, describing "the change of 
the psychics from slavery to freedom." This parallel may confirm the 
identification of these beings as psychic. Cf. the note to 117.26-27. 


118.5 it was a disturbance: The subject of this nominal sentence is 
either the freedom or the grace which comes with the revelation of the 
Savior. The appearance of the Savior to the Logos in the intermediate 
world had a similar effect. It was a sudden revelation (89.1), which 
cast the hylic powers into fear (89.5,20-24). Syntactically, the clause 
is a circumstantial conversion of a nominal sentence. 


118.7 cast off. At the appearance of the Savior to the Logos, the lat- 
ter “cast off" from himself his hylic offspring (88.24-25, 90.16-19). 


11810-11 destined for destruction: The very nature of the hylic 
powers is the ultimate cause of their annihilation (78.37-79-4). It is, 
however, the strengthening which the Logos receives from the revela- 
tion of the Savior which consigns these powers to the Abyss (89.24- 
28). 


118.11 though he kept «them»: The Logos preserved the hylic 
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powers which had been cast off, because of their usefulness іп 
organizing the world outside the Pleroma. Cf. 99.11-19 and 103.19- 
24. The spiritual powers are also said to be “kept” or “guarded” 
(95.32) because of their mission in the material world. Hence ed. pr. 
(II. 212) suggest that this passage should be taken as a comment on the 
spiritual powers. These, however, can hardly be said to be “destined 
for destruction." The singular pronominal suffix in apaq is no doubt 
an error for the plural apay. 


14. The Tripartition of Mankind (118.14-122.12) 


The central affirmation of this section is made in the first para- 
graph. At the coming of the Savior all human beings fall into three 
different categories, spiritual, psychic, and material (118.14-58). А 
series of metaphors describes the response of each class to the Savior’s 
revelation (118.28-119.16). The last part of this section begins with a 
restatement of the fundamental principle of tripartition (119.16-24). 
This is followed by a lengthy and complex discussion of the varieties 
of psychic response (119.23-122.12). 


118.15 three essential types: It was standard Valentinian doctrine 
that mankind was comprised of three groups. Cf. Irenaeus, Haer. 
1.7.5; Exc. Theod. 54.1, 56.3. The role of the ovata in the constitution 
of these three groups needs to be assessed carefully. It does not seem to 
be the case that the three groups are simply distinct incarnations of the 
three types of power brought forth by the Logos in the intermediate 
world, since it has been affirmed that the archetypical human soul 
contains all three powers (106.18-31). It may be that each type of soul 
was thought to have a predominance of one or another power, which 
is only revealed by the coming of the Savior. Such a theory is not 
explicitly developed here. (Note, however, the reference to the “pre- 
disposition” of psychics [83.19; 131.30]. The Tri. Trac. instead 
focuses on the behavior of individuals. It might almost be said that 
that behavior produces essence, inasmuch as each soul by its response 
to the Savior actualizes one of the potentialities implanted within it. 
It is difficult to reconcile the teaching of this text with patristic 
reports of Valentinian soteriology which speak of being “saved by 
nature” (Clement of Alexandria, Strom. 2.3.10,2, Exc. Theod. 56.3). 
It is likely that those accounts reflect a misunderstanding (or a 
caricature) on the part of Church Fathers of Valentinian theology. 
For a critical evaluation of those patristic accounts, see L. Schottroff, 
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“Animae naturaliter salvandae,” Christentum und Gnosis (ZNW 
Beiheft 37; ed. W. Eltester; Berlin: Tópelmann, 1969) 65-97. The 
soteriology of this text is, in any case, clearly consistent with its basic 
ontology, for, on every level of being, act determines essence. In the 
non-material world, the production of any class of entities is a 
concretization of the thought of a superior entity. Cf., e.g., 82.10-14 
and 83.16-22. Тһе coming into being of three kinds of human being is 
a response to the coming of the Savior and is a result of different 
attitudes towards him. Cf. especially 118.28-35 and 119.34-120.8. 


118.18 triple disposition: The dispositions of the Logos are (1) his 
arrogant thought (78.30) or the abortive desire to know the Father 
(76.21), which produced the hylic qualities of doubt and ignorance 
(77-21-25) and engendered hylic powers (78.29-37); (2) his ensuing 
embarrassment and astonishment (80.14), which led to repentance 
and conversion (81.20-29), which engendered psychic offspring 
(8210-14); and finally (3) his joy at the revelation of the Savior 
(88.15-16), which ultimately leads to amazement and gratitude 
(91.7-10), as the Logos engenders his spiritual offspring (90.31-32). 
Human beings can imitate any one of these activities of the Logos. As 
ed. pr. (II. 214) note, біабесіе is a technical term among Valentinians 
for the disposition of the aeon who falls from the Pleroma. Cf. 
Irenaeus, Haer. 1.4.1, 1.5.1; Exc. Theod. 45.2; and Heracleon, fr. 27 
(Origen, /n Joh. 13.31). 


11810 (re): There is no syntactical reason for the copula to be here 
and it probably is an error by dittography of the first syllable of теві. 


118.23 known by its fruit: The classification of individual human 
beings is made manifest only in the response of each to the revelation 
of the Savior. Since “bearing fruit” has been used in this text as the 
standard metaphor for the actualizing of a potentiality or “seed,” this 
remark supports the understanding of the “natures” in this section. 
Cf. the note to 118.15. As ed. pr. (II. 214) note, Origen (De princ. 
1.8.2) also cites a use of Matt 7:16 by Valentinians discussing the 
spiritual nature of the apostles. Cf. also Val. Exp. 36.32-33 and 
Interp. Know. 19.30-34. 


118.27 revealed: As ed. pr. (П. 214) note, fr. 44 of Heracleon 
(Origen, In Joh. 20.20) has the same doctrine, that Christ’s coming 
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reveals the nature ої human beings. Note too the coming of the Word 
in Gos. Truth 25.25-26.15, and Exc. Theod. 41.5. “Revelation” does 
not imply simply the uncovering of what was already fully present. 
Rather to become manifest is in fact equivalent to coming into actual 
existence. For recent discussion of Valentinian soteriology, see E. 
Miihlenberg, “Wieviel Erlósungen Kennt der Gnostiker Heracleon?" 
ZNW 66 (1975) 170-93 and B. Aland, *Erwáhlungstheologie und 
Menschenklassenlehre. Die Theologie des Herakleon als Schlüssel 
zum Verstándnis der christlichen Gnosis?” Gnosis апа Gnosticism 
(ed. M. Krause; NHS 8; Leiden: Brill, 1977) 148-81. 


118.29 spiritual race: Cf. the note to 115.20-21. 


118.30-31 light from light: As Zandee (Terminology, 13) notes, the 
second hypostasis in Plotinus, namely Nous, is said to flow from the 
first principle as “light from light." Cf. Enn. 5.3.17. The motif is 
common in Hellenistic mysticism. Cf. Philo, Mut. 4-6, Praem. et 
роеп. 36-40 and E. К. Goodenough, By Light, Light (Diss. Yale, 
1955; reprinted, Amsterdam: Philo Press, 1969). Cf. also Irenaeus, 
Haer. 2.17.4. 


118.32 head: The image of the cosmos as a body, the head of which is 
a deity, was widespread in the Hellenistic period. For the use of the 
image in Philo, where the Logos is the head, cf. Som. 1.128. For 
further attestations of the motif, cf. E. Lohse, Colossians and 
Philemon (Hermeneia: Philadelphia; Fortress, 1971) 52-55. Early 
Christians applied the image to Christ and the Church. Cf. 1 Cor 
11:3; Col 1:18; Eph 1:22-23, 4:16. For Valentinian interpretations of 
this theme, see Interp. Know. 17.14-18.38 and Exc. Theod. 42.2-3. 


118.23 ran: The spirituals thus replicate the activity of the better 
self of the Logos, who “гап up" (78.2) to the Pleroma as soon as һе 
was produced. 


118.34 immediately (сєәнта): For the form here and in the next 
line, cf. 64.33. As ed. pr. (II. 215) note, the Samaritan woman, who 
was for Heracleon a symbol of spiritual human beings, accepts the 
words of the Savior without hesitation (ил дбіакрівєїсам). СІ. 
Heracleon, fr. 17 (Origen, Jn Joh. 13.10). 
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118.37-38 light from a fire: The psychics are inferior to the 
spirituals. They too are “light,” but from an inferior, secondary 
source. Recall Plato’s allegory of the cave in Rep. 7.514B where men 
chained within it do not see the true light of the sun, but only “light 
from a fire” within the cave. Cf. also Hippolytus, Ref. 6.32.7, where 
psychics are said to be of a fiery substance. 


119.2 faith: Valentinians often distinguished between the knowledge 
characteristic of spiritual human beings (118.35) and the faith 
characteristic of psychics. Cf. Irenaeus, Haer. 1.6.2; Clement of 
Alexandria, Strom. 2.2.10,2; Heracleon, fr. 27 (Origen, In Joh. 13.31). 
The Тт. Trac. does not consistently observe this distinction. Cf. 


71.22-24. 


119.3 voice: The voice which instructs the psychics contrasts with 
the direct vision by which.spirituals appropriate revelation. Note that 
the spiritual race responds to the Savior as soon as he appears 
(118.33). Similarly the Logos had responded to the “vision” of the 
Savior (90.10). Heracleon distinguishes between three levels of 
revelation: sound (ўҳоѕ), signifying the hylic level; voice (фор), 
signifying the psychic level; and speech (Adyos), signifying the 
pneumatic level. 


119.4 sufficient: The revelation to and response from the psychic 
human beings is sufficient for their salvation, which, at least initially, 
is distinguished from the salvation of the spirituals. Cf. 122.19-24. 


119.5 hope: The hope of the promise is a characteristic of the Logos 
(85.14) and his spiritual offspring (117.25-27). Note, too, that the 
psychic prophets were “looking for the hope” (112.1). 


119.7 assurance: Cf. Heb 11:1. 


119.9 alien: As ed. pr. (II. 216) note, Heracleon calls matter that 
which is foreign (üvotketov) to the Savior. Cf. fr. 11 (Origen, Jn Joh. 
10.11) and note дААдтріо in Origen, In Joh. 20.8. Cf. also Gos. Truth 


31.1-4. 


119.10 dark: Cf. Ptolemy, Letter to Flora 7.7. Note that the hylic 
powers of the intermediate world were separated from the Logos and 
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cast into the “outer darkness" (89.26), which is their lot (89.31-34). 


119.12 destroys: Note the effects of the appearance of the Savior on 
the hylic powers (89.24-34; 96.2-11). 


119.14 excessive (<оү>авал N2OYO): This phrase is probably to 
be understood as the predicate of a nominal sentence, parallel to 
оүмасте. The syntax is understood thus Бу ed. pr. (Ger.). Ed. pr. 
(Fr. and Eng.) construe the phrase adverbially, but this is 
unsatisfactory, since it ignores the тте in line 14. 


119.16-122.14 The structure of the lengthy discussion which now 
takes place is important to note in order to be clear on the groups 
being mentioned. The section begins with a summary of the doctrine 
of tripartition (119.16-24). In what follows the text treats two major 
subdivisions of the psychic class, those corresponding to the “first 
thought” of the Logos and those who are affected by the “lust for 
power.” Note the particles MEN (119.28) and Nae (120.14), which 
articulate the discussion of these two major groups. The second group 
is then subdivided into two classes, those who abandon the lust for 
power and those who do not. Once again, the particles MEN (120.23) 
and лє (120.29) make the distinction clear. In connection with each 
group, the possibility of redemption is affirmed (120.27-29; 121.29- 
38). A summary statement of the error of those who oppose the Savior 
and his church closes the discussion (121.28-122.12). Thus the 
treatment of psychic human beings is more elaborate and more 
carefully nuanced than any other Valentinian discussions of the topic. 
For a similar subdivision of psychics, cf. 131.14-132.3. 


119.20 resists (Т 32 THq): For this form, cf. 93.7; 98.25. Ed. pr. 
(Eng.) interpret it here as T: €: 2 THq, “strike to the heart." 


119.24 Jt takes (аха): The subject here is that part of the psychic 
class which responds favorably to the coming of the Savior. That these 
are indeed the beings under discussion is made clear by the reference 
to the “first thought” of the Logos (119.29-37) and the description of 
their activity (120.2-5). 


119.25 departure (2€T€ авал): Note that the Coptic can translate 
the Greek é£oàos (Crum 7192). 
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119.26 suddenly: The response of the “good” psychics is similar to 
that of the spirituals who run to the Savior “immediately” (118.34). 
Nonetheless, the sudden psychic response follows their initial 
hesitation (118.38). Hence it is not “immediate.” 

complete: Once again, the salvation of these psychics parallels that 
of the spirituals (119.17). 


110.27 those who are good: The identity of this group is clarified in 
the following discussion. The “first thought” of the Logos occurred at 
his conversion, when he thought of the aeons of the Pleroma and 
prayed for salvation (81.22-20). From that thought he produced 
psychic powers (82.10-14). Thus the salvation of psychic human 
beings initially consists of their liberation from the world of matter 
and their attainment of the status of these good offspring of the Logos 
(120.6; 122.10-24). 


110.22 have (OyNT€q): The singular subject here could possibly 
refer to the psychic order, which is the subject in line 24. Ed. pr. (Fr.) 
adopt this understanding, forcing them to take the relative clause in 
line 28 in apposition with міпетмамоүоү in line 27. The Men in 
line 28, however, suggests that a new sentence begins with tht relative 
clause. Ed. pr. (Ger.) have the same understanding of the place of the 
relative clause, but begin a new sentence with the circumstantial, 
едтов2 in line 31, making the Logos the subject of оумтєд. Why 
his salvation should be mentioned here is unclear. Ed. pr. (Eng.) 
construe the relative clause properly, but take line 32 as a parenthesis, 
presumably referring to the Logos. It is more satisfactory simply to 
emend oyNT€q to oyNT€ y, making the subject the psychics referred 
to in the relative clause. They are also the subject of the verb in the 
next line. 

мАГ...1/аумв: Restoration of the lacuna is problematic. Ed. рт. 
(Fr. and Ger.) propose мл[пс]омє, “suddenly.” Cf. 89.1. Ed. рт. 
(Eng.) suggest na[Ttc]wne, “gradually.” The former alternative 
repeats the remark made in line 27. That repetition is no objection to 
the restoration, because the next phrase also repeats line 26. Тһе form 
аумє with the prefix ат is unattested. 


110.22 completely: Cf. 119.27. This adverb could go with the 
preceding remark as well. 
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They will be saved: The subject must be the members of the psychic 
race. 


119.34 saluific thought: This thought is first of all the recollection by 
the Logos of the Pleroma. His thought becomes the thought of the 
psychics who acknowledge one more exalted than themselves (120.3). 


119.34-35 as he was brought forth: The production of the Logos out 
of the Pleroma was a result of his unsuccessful attempt to comprehend 
the Father (75.19), and this production was for the glory of the Father 
(76.6-7; 77-11-14). Likewise, the production of psychic powers and 
the revelation of psychic human beings is a result of the awareness of 
the incomprehensible one. 


120.2 confession: The Logos, after his conversion, sowed іп the 
psychic powers an idea about the pre-existent Father (83.16-26, 
106.12) and, when the Savior appeared, these powers acknowledged 
him (89.18-20). These powers then inspired the Hebrew prophets, so 
that they too acknowledged one greater than themselves (111.23; 
112.7) and prophesied about the Savior (112.0-14). Now psychic 
human beings, responding to the revelation of the Savior in this world, 
make the same psychic confession and thus attain the same being as 
the psychic powers (lines 5-6,14). Cf. also 121.2-4; 122.16-17. 


120.2-3 there is one who (OyN neTaei) The form (aei) is 
probably a qualitative of epe. Note the form оє (52.14 and 
frequently). The a for o is а hyper-subachmimicism. The emenda- 
tion of ed. pr. (Ger.), <N>ael, is unnecessary. 


120.4 prayer and search: These are also characteristics of the 
psychic powers (83.19-20) and the prophets whom they inspired 
(112.3). 


120.8 They шеге appointed: The parallel between psychic and 
spiritual human beings, noted іп 119.26-27, extends even further. 
Just as the spiritual companions of the Savior were appointed for a 
mission іп the material world (116.13-20), so too are the psychic 
human beings. Note that the psychic powers of the intermediate world 
respond to the appearance of the Savior by becoming “witnesses” to 
him (89.17-18). Cf. also 131.12. 
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120.13-14 they received the essence of their being: This is a clear 
statement of the ontological principle which underlies the doctrine of 
the three classes of human beings in this text. Human beings are not 
born psychic, but become such by their confession of, prayer to, and 
search for the exalted one. Cf. 118.15. Cf. also Orig. World 127.16-17. 


120.14 in fact (2M m2we): This could also be translated, “in the 
act,” which could be a reference to the coming of the Savior or to the 
response of the psychics. 


120.15 Those, however: Неге the second group of psychic human 
beings is discussed. These correspond not to the “first thought” of the 
Logos, but to the “lust for power.” The psychic beings produced by 
the Logos manifested this vice and produced further offspring while 
battling the hylic powers (84.6-11). The second type of psychic 
human beings shares the attitude of these derivative psychic powers. 
In terms of practical human behavior, their reaction to the Savior 
consists of the assumption of authority in the Church. There may also 
be a human correlate to the battle of the two orders in the 
intermediate world, consisting in the Christian apologetic enterprise, 
which tried to refute and overcome the “hylic” force of paganism. Both 
the concern for hierarchical order and the contentiousness of the 
apologists may be viewed by this text as inferior elements of the psy- 
chic condition which need to be rejected. 


120.21 mixed: All the psychics in this second major division of the 
class are characterized by a mixture. Cf. 121.19-22. This mixture 
consists of a combination of good and bad responses to the Savior and 
corresponds to the entanglement of the two orders on the intermediate 
level of reality (84.6-24; 85.11-12 and 88.34-55). 


120.22 Those who will be brought forth: The psychics characterized 
by the lust for power fall into two groups. The first relinquish their 
psychic attitude, become humble and receive a reward. Cf. І31.22-25. 


120.24-25 fora time: As ed. pr. (II. 217) note, the psychic realm of 
the Demiurge is said to be temporary by Heracleon, fr. 4o (Origen, /n 
Joh. 13.60). Likewise, any human structure of authority is transitory. 


120.28 humility: Note the humility of the psychic powers (97.27- 
36). 
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120.28-20 to remain forever (тимоум A2OYN аулвол): Ed. pr. 
(Eng.) suggest that the phrase may also be translated “perseverance to 
the uttermost.” Note, however, the parallel reference to “eternal rest” 
in 121.26, and note the “eternal Kingdom” in 132.3. It is unclear what 
the eschatological result of this type of psychic behavior is supposed to 
be. In the next section of the text a distinction is made between the 
“election” (presumably, the spiritual order) and the “calling” 
(presumably, the psychic order), but there is no further differentiation 
within the psychic order, as there is in this section. 


120.29 Those, however: Here is discussed the second group of 
psychics among those who manifest the “lust for power.” In contrast 
to the last group mentioned, these people persist in their essentially 
hylic attitudes and behavior. 


120.30 are proud (CAAAQA): This word is otherwise unattested 
and its derivation is obscure. Ed. pr. (I. 31) suggest that CX is from 
CINE or wine and Aa2A is to be associated with Aa2A2, “to be tall, 
high" (Crum 149b). 


120.32-35. The syntax here is complex. The main predication is the 
perf. II, epeNTayTN2OyTOYy, which emphasizes the adverbial 
elements in line 34. The object of the preposition apac is preposed in 
Гєзоусіа. The antecedent of the relative ere yNT€ Yycoy is lines 
34-35 is the combination “periods and times" which immediately 
precedes. Ed. pr. (Eng., II. 185) suggest that the relative clause in the 
original Greek was 7]v éxovowv, which modified é£ovoia. 


120.33 periods and times: Cf. 120.25. 


120.26 Son of God: This rather orthodox title designates the Savior, 
who was given the name “Son” at his emanation (87.1-14). 


121.1 Lord of all: The Demiurge at his appointment by the Logos 
was called “Lord of all of them" (тоүхавіс тнроү). He, of course, 
is the ruler over his own realm, while the “all” over which the Savior 
is Lord is probably the Totalities, which he encompasses (87.1-2). 


121.4 resemblance: Psychics of the sort described here resemble the 
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evil hylics. Note that the word used here is from the same root as the 
technical term for the hylic powers, TANTN. Cf. 78.32-34. 


121.7-8 those who went astray: These are presumably the hylics. 
This passage suggests that psychics who do not renounce their love of 
power become associated with the hylic human beings and the hylic 
powers who are responsible for the death of Jesus. As ed. pr. (II. 218) 
note, Error in the Gos.Truth 18.18-27, is held responsible for 
persecuting and killing Jesus. Zandee (II. 185) suggests that those 
responsible for the death of Jesus include psychics, namely Jews, who 
resembled the hylics. ‘The text, however, clearly assigns responsibility 
for this event to the hylic powers. 


121.9 of them (Nreyoy): The emendations suggested by ed. pr. are 
unnecessary. The form here is the preposition NT€ with pronominal 
suffix, probably translating афту, used partitively. 


121.14 They persevered: The subject pronoun refers to the psychics 
who are from the mixture (121.22, cf. 120.21), not the hylic powers of 
the left, who have just been mentioned as the primary agents in the 
death of Jesus. 


121.15-18 The thought of the psychics who maintain their arrogant 
attitude recalls the delusion of the hylic powers who thought that they 
were self-existents (79.12-19). 


121.26 eternal (Nwa єЄГіЛм'н'єоє): The i is probably the false 
start of ап H which was then written as a correction over the є. The 
word is usually spelled ємноє. 


121.27 humility: Cf. 120.28. 


121.29 After they confess: It is unclear what the pronominal subject 
here refers to. The following remark is appropriate to the first group 
of psychics characterized by the lust for power (120.22-29). Here, 
however, it seems to apply to the second group in this category 
(120.22ff.). If so, then the Tri. Trac. holds out the hope that all men 
who are characterized by the psychic response to revelation can 
ultimately repent and participate in salvation. 

The implications of this teaching are extremely significant. The last 
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group of psychics discussed differs in по way in its behavior from the 
hylic powers (120.10-14). This group probably consists of people 
outside the Church who persecute it. Cf. 122.5-12. Such people do not 
seem to be predetermined to а hylic status and to condemnation. It із 
possible for them to convert and actualize their positive psychic 
potential. Only if they persist in their arrogant ambition do they share 
the fate of hylic powers. 


1221 men and angels: These nouns are preposed and resumed by 
the pronoun Nai in line 3. The object of the preposition 2a пра is 
the clause introduced by мтірнте in line 2, which probably translates 
an indirect question in Greek. 


122.9 envy and jealousy: For these hylic qualities, cf. 103.25-27; 
Heracleon, fr. 14 (Origen, Zn Joh. 10.34), which comments on John 
2:17; and Gos. Truth 24.25. 


15. The Process of Restoration (122.12-120.24) 


The remainder of the text is concerned in one way or another with 
the process of restoration into the Pleroma, and the discussion may be 
divided in various ways. A major break in the development occurs at 
129.34, where the discussion focuses in a detailed way on the process 
of restoration of psychic human beings. The current section, however, 
is not simply a discussion of spiritual human beings, but a general 
survey of the whole salvific process, with special attention devoted to 
the sacramental component of that process. 

The discussion begins (122.12-24) with a reference to two of the 
groups created by the Savior's appearance, now designated the 
“election” (the spirituals) and the “calling” (the psychics). The 
process of restoration for both groups is then discussed in general 
terms (122.25-124.25). Initially there is a distinction between the 
relative position of the two groups. The elect, spiritual human beings, 
in their intimate union with the Savior are like the bride within the 
marriage chamber (122.15-17), while the called, psychic human 
beings are like the attendants outside that chamber (122.19-24). This 
distinction is to be maintained in the future, for the calling ^will 
have...the aeon of the- images" (122.25-27). This distinction, 
however, does not seem to be permanent, but is rather only a 
temporary stage in the restorative process, for restoration "at the end" 
is into the Pleroma (122.21-22; 123.29-124.25). 
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The status of the two components of the Church іп the interim is 
described by means of two mysterious figures, the “man of the 
Church” (122.28) and the “perfect man” (123.4). Interpretation of 
these two images is difficult, but it seems most probable that the first 
figure, divided as it is into “spirit, soul, and body” (122.31), is a symbol 
of the whole Church, while the second figure is a symbol of the 
election, the spiritual component of the Church. The “perfect man” 
receives salvation immediately (123.3-11), while “his members,” 
presumably the other components of the “man of the Church,” need a 
place of instruction (123.12), which is the “aeon of the images” where 
they “receive resemblance to the images and archetypes” (123.14-15). 
When that instruction is complete, all the members of the body of the 
Church “are in a single place and receive the restoration at one time” 
(123.18-20). That final restoration is then described as both an escape 
from oppressive powers and an ascent into the Pleroma (123.27- 
124.25). 

There follows a series of digressions, consisting of general observa- 
tions on the process of restoration. It is first affirmed that all beings 
outside the Godhead, including the Savior, need redemption (124.25- 
125.11). The process by which the Savior attains and brings 
redemption is then discussed. In coming to the aid of angels and men 
(125.11-24), he experiences deficiency. Thus the Father is, 
paradoxically, a cause of ignorance, as well as of knowledge (125.24- 
126.9). This paradox is central to the thought of the Tri. Trac., and it 
15 again affirmed that even the Totalities suffered from the deficiency. 
Likewise, all who come to the Father do so after experiencing 
ignorance (126.9-27). Thus those to whom the Savior first makes his 
revelation voluntarily subject themselves to evil, so that they might 
finally attain their primordial state (126.28-127.24). In a further 
digression, baptism is discussed and it is affirmed that through 
baptism and a trinitarian confession one attains to the Father 
(127.25-128.10). Finally a list of alternative designations of baptism, 
indicating its true spiritual significance, is given (128.19-129.34). 


122.12 election: This term contrasts with "calling" in line r9, 
corresponding to the Greek terms éxAoy7 and kArjoats. As ed. pr. (П. 
218-19) note, the western and eastern Valentinian schools differ in 
their application of these terms. In Exc. Theod. 21.1, from the eastern 
school, the "election" is applied to the male, angelic offspring of 
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Sophia, while the “calling” is applied to her female offspring, the 
“superior seed,” that is the Valentinians themselves. On the other 
hand, Heracleon, fr. 27 (Origen, /n Joh. 13.31) and fr. 37 (Origen, In 
Joh. 13.51), applies “election” to the spiritual and “calling” to the 
psychic. The same distinction is made by Exc. Theod. 58.1, from the 
school of Ptolemy, using the terms то éxAexrov and то KAnrov. Cf. 
also Hippolytus, Ref. 10.9. The Tri. Trac. clearly follows the pattern 
of western Valentinianism. For the relatively straightforward appli- 
cation of the terms “elect” and “called” to pneumatic (or angelic) and 
psychic levels of reality and human communities, cf. the discussion of 
the Naassenes in Hippolytus, Ref. 5.6.7. 


122.13-14 shares body and essence: Note that the spiritual human 
beings immediately ran to the Savior at his appearance and became 
his body (118.32-35). As ed. рт. (II. 219) note, Jesus is said to be 
consubstantial with the Church in Exc. Theod. 42.3 and Christ is said 
to be consubstantial with the Church, consisting of both the elect and 
the called, in Exc. Theod. 58.1. The metaphor apparently derives 
from such passages as т Cor 12:12-12, Col 1:24 and Eph 1:23, where 
Paul describes the Church as Christ's body. The author of Jnterp. 
Know. (13.20-36; 17.14-19.25), also an adherent of the western 
school of Valentinians, interprets this metaphor extensively. Cf. also 
Heracleon, fr. 24 (Origen, In Joh. 13.25) where those who share the 
Father's spiritual nature are said to be those who worship him in 
spirit and truth (John 4:24). 


122.15-16 bridal chamber: The metaphor is not expressed very 
clearly. Presumably the election is like the bride within the bridal 
chamber. The Valentinians apparently derive this metaphor from 
Eph 5:32 (cf., e.g., Irenaeus, Haer. 1.8.4), and use it frequently to 
describe eschatological union within the Pleroma. According to 
Irenaeus, Haer. 1.7.1, the lower Sophia or Achamoth as the bride 
(voun) enters the bridal chamber (vvp. àv), which is the Pleroma, 
and is united to her bridegroom (vupdios), the Savior, while those 
who are spiritual put off their souls, enter the Pleroma and unite with 
the Savior's angels. Val. Exp. (31.37) describes how “the Church, that 
is, Sophia," joins eschatologically with Jesus, her bridegroom (39.9- 
35). Exc. Theod. 63-64 gives a similar account, although in this text it 
is clear that the eschatological restoration involves psychics as well as 
pneumatics. That is an important parallel for understanding the 
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eschatology of the Tri. Trac. For discussion of the differences between 
the accounts of Irenaeus and the Exc. Theod., see E. Pagels, 
“Conflicting Versions of Valentinian Eschatology,” HT'R 67 (1974) 
35-53. Cf. also Heracleon, fr. 18 (Origen, Jn Joh. 13.11). 

In the 77:7. Trac. the marriage imagery seems to be primarily 
eschatological. There is no indication of a special sacrament of the 
bridal chamber, as in Gos. Phil. 67.30; 69.1; 69.26-28; 70.17-22; 
79:18-19; 81.34-82.25; 86.4-19, and the Valentinian Marcus 
(Irenaeus, Haer. 1.13.3). The Tri. Trac. does, however, call baptism 
the “bridal chamber" (128.33). On marriage imagery in general, cf. В. 
A. Batey, New Testament Nuptial Imagery (Leiden: Brill, 1971). 


122.17-18 before every place: The “places” here presumably refer 
by metonymy to the positions occupied by psychics and hylics in the 
hierarchy of being. Human beings who respond in various ways to the 
Savior correspond to the hierarchically arranged powers of the 
intermediate world (99.19-33). The place of the spiritual aeon is, of 
course, above that hierarchical organization (93.14-16). Тһе word for 
“place” can also be translated “path,” as by ed. pr. (Ger.). Cf. Gos. 
Truth 20.21-22. 


122.18 the Christ (пехрнстос): Note the spelling. The word 
basically means “the beneficial one.” The ambiguity, based on the 
identical pronunciation of урістдє and xpmorós, may well be 
intentional. For further evidence on early Christian punning on the 
name Christ, cf. Treat. Res. 43.36-37. 


122.20-21 place of those who rejoice: Cf. Irenaeus, Haer. 1.7.1—5; 
Exc. Theod. 63.1; and Heracleon, fr. 13 (Origen, In Joh. 10.33). Note 
in particular Exc. Theod. 65.1, which comments on John 2:8. There 
the ruler of the wedding feast (@pyiTptxAtvos), who may be a symbol 
of the Demiurge, is said to stand outside the bridal chamber and 
rejoice at the sound of the bridegroom (John 3:29). Ed. pr. (П. 220- 
22) infer from such sources that the western Valentinians understand 
the ultimate destiny of the psychics to be outside the Pleroma, thus 
taking Irenaeus, Haer. 1.7.1, as paradigmatic for western Valentinian 
eschatology, and assuming this text to be parallel with it. The 77. 
Trac., however, seems to stand closer to Exc. Theod. 63, which 
envisions only a temporary separation of pneumatics and psychics. 
Note in this passage that the elect already “share body and essence 
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with the Savior.” At present, the calling does not participate in the joy 
of the bridal chamber, as the elect do. Instead, its members stand 
outside that union, and rejoice in it, like wedding guests. The text 
envisions two stages of restoration of the “calling.” According to 
122.25-26, they will first attain the “aeon of the images,” just as in 
Exc. Theod. 63.1 the “other faithful souls rest beside the Demiurge.” 
Eventually those who are called will also be restored into the Pleroma 
(123.11-124.3), as in Exc. Theod. 63.2. 


122.25-26 aeon of the images: This is the initial place of the spiritual 
offspring of the Logos, his Pleroma, which consists of the images of 
the transcendent Pleroma. Cf. 00.14-22; 92.22-26; 93.14-29. Notethe 
similar temporary rest of the psychics with the Demiurge in Exc. 
Theod. 63.1. 


122.26-27 where the Logos has not yet joined with the Pleroma: In 
95.2-6, it was explained that the spiritual offspring of the Logos, who 
comprise the aeon of the images, are “passions” because they were 
produced without the Pleroma. Thus the Logos, while in that aeon, 
has not yet been restored to the Pleroma. 


122.28-30 тап of the Church: The interpretation of this figure and 
of the whole discussion from 122.27-122.22 is beset with obscurities. 
The figure of the man of the Church may be identical with the 
“perfect man” (line 21), who seems to be a symbol for the elect, 
spiritual human beings. It seems more likely, however, that the two 
figures, the “man of the Church" and the “perfect тап,” are to be 
distinguished. The man of the Church would then be the collectivity 
of all who respond to the Savior, while the perfect man would consist 
of those who respond spiritually. 

It could even be that the *man of the Church" is not a symbol for a 
group, but is the individual member of the Church, although the 
parallel with the clearly symbolic *perfect man" and the reference to 
members suggest that this figure is also symbolic of a collectivity. 

Ed. pr. (1. 371-72, П. 222-24) suggest that behind the obscure 
terminology of this section lies the myth of the redeemed redeemer, the 
primordial man whose parts are scattered in the world of matter and 
then collected and restored. Whatever the ultimate sources of this 
language, this text does not equate the *man of the Church" with the 
Savior, who is mentioned separately іп 122.34-35. The Tri. Trac. 
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does hold that the redeemer needs redemption (124.31-125.1), 
although this redemption does not seem to consist of the reconstitution 
of a sundered primordial man. 

Ed. pr. also suggest that the man of the Church is the spiritual body 
of the Savior, provided by and composed of the spiritual offspring of 
the Logos (114.4-14). If the aeon of those spiritual offspring is called 
*Church" (94.21), the body which it provides might be thought of as 
*the man of the Church." The spiritual companions of the Savior cer- 
tainly form а part of his body (116.24-26, 118.24-25). It is hardly 
clear, however, that the title “тап of the Church" is to be associated 
exclusively with those companions. Note, too, the ambiguity of the 
composition of the Church in 94.21. 

Ed. рт. (1. 371, П. 223-24) also suggest that there may be a connec- 
tion between the “man” figures in the Tri. Trac. and the “Son of 
Man" in Treat. Res. 44.22-36 and Heracleon, fr. 35 (Origen, In Joh. 
13.49). “Son of Man” in Treat. Res. is clearly a designation of the 
Savior, but the relevance of that text to the 771. Trac. is hardly ob- 
vious. The “боп of Man" in Heracleon 15 an obscure figure, distin- 
guished from the Savior, who is also called Son of Man. Perhaps the 
initial Son of Man is a figure of the Pleroma. Note that Man and 
Church comprise a syzygy in the Ogdoads of Valentinus (Irenaeus, 
Haer. 1.11.1) and Ptolemy (Irenaeus, Haer. 1.1.2). In any case, the 
text of Heracleon is hardly relevant to this passage of the 771. Trac. 
To adduce it here is to explain obscurum per obscuris. 


122.28-29 happy and glad: Note that the same terminology is used 
to describe the guest of the bridegroom outside the bridal chamber 
(line 22). This might suggest that the man of the Church includes the 
psychic *calling." 


122.29 at this: The antecedent of the pronominal object here is un- 
clear. If the parallel with the attendants of the wedding party is con- 
tinued, the pronoun will refer to the *union of the bridegroom and 
bride." That metaphor, however, refers to the spirituals' union with 
the Savior and would imply that the man of the Church is psychic. 
Whatever the interpretation of the “man of the Church,” it cannot be 
simply psychic, since it apparently includes a spiritual component 
(line 31). The pronoun may refer to the bridal chamber imagery 
understood simply as a metaphor for the coming of the Savior. 
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122.31 separated: The activity of the man ої the Church parallels in 
many particulars the activity of the Logos in the intermediate world. 
The initial reaction of the Logos to the appearance of the Savior was 
to separate out and cast off his psychic and hylic offspring (88.23- 
89.4; 90.16-19). If the “man of the Church” is to be identified with the 
perfect, spiritual man, this separation probably means his escape from 
the psychic and hylic elements of the “organization.” Cf. 124.3-12. If, 
as seems more likely, the “тап of the Church" includes all types of 
human beings, the separation is simply the division caused by the ap- 
pearance of the Savior. 


122.32-33 the one who thinks that he is a unity: This is no doubt the 
Demiurge, who thinks that he is a “god” and "father" (101.20-25), 
although he only has these titles in a derivative sense. Unity is, of 
course, the hallmark of the Father (51.9). The Demiurge rules the 
organization to which the man of the Church is subject and from 
which redemption will liberate him (124.3-12). 


122.34-35 тап who 15 the Totality: This is clearly the Savior. Cf. 
87.34, 116.28-30. Note that the Son is called “Һе Man of the Father" 
(66.12). 


122.36 though he has: The subject is the “man of the Church." 


122.37 escape: СІ. 119.25. Ed. рт. (Eng.) translate “descent,” which 
is inappropriate here, where redemption is in view. 

rni...[]€: Restoration here is difficult, since the traces of the 
doubtful letters are quite ambiguous. None of the proposals of ed. рт. 
Is satisfactory. 


123.2 about which we spoke: If the man of the Church is to be iden- 
tified with the “perfect man,” then his members are spiritual human 
beings, who have been mentioned at 118.34-35, where spiritual hu- 
man beings are said to become the body of the Savior at his revelation. 
If, as seems more likely, the *man of the Church" includes both spiri- 
tual and psychic human beings, his previously mentioned members 
may be simply the "spirit, soul and body" listed in 122.31. 


123.5 perfect man: The term occurs only here in the Tri. Trac. As 
ed. pr. (II. 224) note, the term is used of the Father in Gos. Truth 
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27.14-15, although it should be noted that that application is purely 
metaphorical. Cf. also the perfect man of Ap. John, CG П,г:2.20, 
IV,r3.21, BG 22.9. Here the term probably refers to the spiritual 
race, the "election." "Гһе terminology of the perfect man recalls the 
description of the first production of the Logos, his perfect self 
(78.9,18). Thus the perfect man may be related to the *man of the 
Church" as the first product of the Logos is related to the Logos, i.e., 
as his spiritual component. 


123.5 immediately: This is the chief characteristic of the response of 
spiritual human beings (118.34). For the translation, cf. 64.33. 


123.6 return: The return to the Pleroma by the perfect self of the 
Logos is the archetype of all redemption (77.37-78.22). That product 
of the Logos was called a *unitary aeon" (78.1). The spiritual race 
attains that inner unity which is modeled on the transcendent unity 
and which contrasts with the merely imaginary unity of the Demiurge 
(122.32-33). For further development of the theme of unity, cf. 
132.16-133.7. Ав ed. pr. (II. 224) note, the same theme occurs in Ire- 
naeus, Нает. 2.12.4, and Clement of Alexandria, Paed. 1.16.32,1. 

in haste: As ed. рт. (II. 224) note, the haste with which the soul 
returns to its heavenly origin is a commonplace in the piety of the first 
Christian centuries. Cf. E. Norden, Agnostos Theos (Stuttgart: T'eub- 
ner, 1912; reprinted, Darmstadt: Wissenschaftliche Buchgesellschaft, 
1971) 106—107. 


123.7 the place: The source and goal of what is spiritual is the Ple- 
roma, as is made clear in 123.22; 124.13-25. Cf. also 59.18-19. 


123.11 flowed forth: This terminology possibly alludes to the meta- 
phor of the spring used of the Father (60.13, 66.17). 


123.11-12 His members needed...instruction: Once again there is 
ambiguity in the text. If the “perfect man” is, in fact, the spiritual 
component of the Church, as suggested in the note to 123.4-5, the 
“members” mentioned here could be seen as his components, the spiri- 
tual human beings. That some of the disciples of the Savior, who may 
be spiritual human beings, need instruction has been affirmed at 
116.18-20. However, the spirituals’ need for instruction stands in ten- 
sion with the repeated affirmation that they receive gnosis imme- 
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diately (118.34; 123.5). It is thus more plausible to infer that the mem- 
bers are the psychics, who, according to 119.3, clearly need instruc- 
tion. The members mentioned here are probably not spiritual 
members of the perfect man, but psychic members of the man of the 
Church. These “members” then, are parallel to the “members of the 
body of the Church,” mentioned in lines 17-18. Parallel imagery oc- 
curs in Hippolytus’ account of Ptolemy’s teaching (Ref. 6.34; cf. Ire- 
naeus, Haer. 5.7.1), that the psychics form the “body of Christ” who 
need instruction that will raise these “bodily members” to life. 


123.13-14 flaces...adorned (мтопос eT'Tc[e]NaeiT): These 
may be the places of the material world, which were prepared for the 
education of mankind (104.18-30). They are more likely the spiritual 
places of the intermediate world (96.26-97.27), in which the pre-exis- 
tent spiritual order was situated. Thus the process of instruction of the 
psychic human beings may be conceived as а post mortem affair, tak- 
ing place in the “aeon of the images." 

The form Tc[e]Na €i is an unusual qual. of тсємо, “adorn,” “set 
in order" (Crum 435b). Note that the Logos was said to beautify 
(rcaeiw) those places (96.27). Perhaps the form TCENAEIT is an 
error for TCAtaiT, the normal qual. of Tc a €ico. 


»&« 


123.14 they might receive (атредхі): The subject here is no doubt 
the “members,” who have just been mentioned. Hence the text should 
be emended to the plural, aTpe y. 

from them: l.e., from the places in which they find themselves. Еа. 
рт. (Eng.) suggest emending the text to yield “from the images,” but 
this seems quite unnecessary, especially if the places referred to are 
the spiritual places of the intermediate world, which are *in spiritual 


power" (97.16-17). 


123.15 images and archetypes: The images are the spiritual powers 
inhabiting the aeon of the images (96.24-28). The archetypes are 
probably the aeons of the Pleroma, on whom the images were mod- 
eled (00.21-22). 


123.16 like a mirror: Cf. 104.25. 


123.18 Church: This passage describes the eschatological reunion of 
the Church, the uniting of the elements which the “man of the 


gd М 
mE 
if he me 
y peded | 
yd (0 
МІ 
її (ШІ 
‘gh, 00 
"y 
y, ВШ 
ІШІ 


yj reslo 
КЕШ! 
aan ( 
sur Cle 
crete te 
йй 
[ш (lren 
ite Trea 
"ng 
Tim: 
tisch 
ШШ 
^S 
zu d the 
we the t 
D 
i earlier 
“ad wil h 
152) 


ШЕГЕ 
ton at d 
ET 
ШҮ 
aingle 


ШТ” 
ИТҮ 


“ч, 
` 


THE TRIPARTITE TRACTATE 51.1-138.27 465 


Church” had previously separated (122.28-31). Their reunion can 
occur only after the perfect man (the election) has received gnosis and 
after the members (the calling) have received the gradual instruction 
they needed (123.14). At that time “all the members of the body of the 
Church” (123.17) will be manifested together, simultaneously, as the 
“whole body” (123.21). Other western Valentinian sources, such as 
Interp. Know. 17.14-19.25, similarly describe how Christ’s body, the 
Church, consists of both psychic and pneumatic members. Ptolemy 
(Irenaeus, Haer. 1.8.3) anticipates the eschatological time when 
Christ, having joined the elect and the psychic Church into “one 
body,” will raise the whole together. 


123.19 restoration (атокатастасіс): The belief that at the end 
all things will be restored to their original condition is found in pre- 
Valentinian Gnosticism in Basilides. Cf. Hippolytus, Ref. 7.26.2; 
7.27.4,11; Clement of Alexandria, Strom. 2.8.36,1. In Valentinian 
sources the term is applied by Ptolemy (Irenaeus, Haer. 1.8.4) to the 
reintegration of Sophia into the Pleroma. The term is also used by 
Marcus (Irenaeus, Haer. 1.14.1), Heracleon (Origen, In Joh. 13.46) 
and the Treat. Res. 44.30-36. In the Tri. Trac. cf. also 74.1-2; 
127.22-24; 122.22. 

The term атокатастаочв is used by Origen to describe his charac- 
teristic eschatology, wherein all human beings will be restored to their 
primordial spiritual state and all evil will be eliminated (De princ. 
І.6.1-4; 2.3.5; 3.6.1-9). Several details of that eschatology parallel 
features of the 777. Trac. Origen, basing himself on John 17:11, em- 
phasizes the unity of the final condition, when, according to 1 Cor 
15:25, God will be all in all (De princ. 3.6.1). The principle enun- 
ciated earlier (79.1-2) and repeated subsequently (127.23-24), that 
the end will be the beginning, is also a basic principle in Origen (De 
princ. 1.6.2). 


123.19-20 at one time: Previously the elect and the calling received 
salvation at different times (one “immediately,” the other “gradual- 
ly”), and in different places. Now, eschatologically, “all the members 
of the body of the Church” will receive their restoration simultaneous- 
ly, in a single place. 


123.21 namely (N61): The resumptive particle is used in an odd way 
here, if it is a reference to the “restoration” in line 19. Normally the 
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particle introduces the subject of the sentence. Hence the emendation 
of ed. pr. (Ger.). Perhaps the particle itself should be emended to xe. 


123.22 It has (oyNT€q): The subject here is presumably the body of 
the Church, not Sophia (=the Logos), as ed. pr. (II. 225) suggest. 

preliminary concord (їмєтє Nwaprn): The terminology here and 
in the following lines is obscure. Ed. pr. translate variously, “accord 
préalable, (venant) d’une entente mutuelle,” “anfangliche Uberein- 
stimmung der gegenseitigen Harmonie,” and “initial assent to a mu- 
tual agreement.” What the Church has before the restoration is some 
foretaste of the unanimity which characterizes the aeons of the Ple- 
roma (64.25-27; 68.26-28; 70.22-23) and, derivatively, the psychic 
order of the intermediary world (83.26-33). The Church also resem- 
bles the spiritual aeon of the images which was not a direct product of 
the agreement (терт) of the aeons of the Pleroma, but a mediate 
reflection of that agreement produced by the Logos (05.2-6). Interp. 
Know. (19.1-38) similarly relates the Church and its harmony with 
that of the aeons of the Pleroma. 


123.25 which belongs to the Father: The concord between the 
Church and the aeons’ unanimity belongs to the Father, presumably 
because he is the ultimate source of the aeons’ unity. 


122.27 in accordance with him: Тһе meaning of the preposition here 
is obscure. E2Oyn €- can translate the Greek prepositions трде, eis, 
and ката. Cf. Crum, 686a. The translations of ed. pr. reflect the 
ambiguity "relativement à lui,” “zu ihm hinein," and “in him.” The 
last translation is probably to be rejected. “In him” would more natu- 
rally be expressed by N20yN e- (Crum 686b). The German trans- 
lation assumes an original Greek zpos or eis (cf. line 33), but it is 
difficult to see what that might mean here. The French translation 
seems to assume an original Greek ката, “іп accordance with." That 
15 the interpretation to be preferred. Thus the Church has a prelim- 
inary taste of the harmony of the Totalities until they assume a coun- 
tenance “іп accordance with" the Father. That countenance is the 
Savior, whom the Totalities produced (86.23-32). When the Total- 
ities assume that countenance, “аП the members of the body of the 
Church" will be fully restored into the Pleroma. This doctrine is ex- 
plicitly stated in the next sentence. 
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123.28 at the end: The prepositional phrase is to be construed as an 
adverbial predicate, with ed. pr. (Fr.), and not an adjective, as in ed. 
pr. (Ger. and Eng.). The emendation by ed. pr. of the preceding ae 
to те is unnecessary. On the eschatological position of redemption, cf. 
126.11. 


123.29-30 the Son, who 15 the redemption: There is а certain ambi- 
guity in the term Son. It could refer to the second person of the initial 
Trinity, Father, Son and Church. He is what all the aeons of the 
Pleroma are collectively (67.7-14). The Savior is also called the Son 
(87.1,14). He is also the redeemer (87.7) and the countenance of the 
Father (86.28-20). Perhaps the text means to affirm that at the end, 
when they assume the countenance of the Father, i.e., the Son in the 
second sense, the Totalities manifest what they really are, the Son in 
the first sense. Thus their activity is paradigmatic for the redemption 
of all spiritual beings. By identifying themselves with the Son who is 
the Savior, they come to be the Son of the Father in the fullest sense. 
Cf. also 127.25-128.9. 


122.21 path (мавіт): The aeons of the Pleroma were said to be 
places on the path toward the Father (71.21). As ed. pr. (II. 226) note, 
the image may be associated with John 14:6. It also appears in Gos. 
Truth 18.18-21; 20.21-22; 31.28-35; in the Valentinian Marcus 
(Irenaeus, Haer. 1.15.2); and in Interp. Know. 13.19-20. 


123.33 and (after) : The conjunctive here continues the inflected in- 
finitive of line 28, as assumed by ed. pr. (Ger.) and not the relative of 
line 32, as assumed by ed. pr. (Fr. and Eng.). 


123.36 inconceivable one: The Son shares the qualities of the Fa- 
ther’s being (58.8-16) including his inconceivability (56.29-30). 
Thus the rra €i of line 35 probably is a reference to the Son of line 29. 


124.2-3 it receives: The subject here could be either the Totality or 
the Church. 


124.3 It was not only release: For the translation of оф póvov, cf. 
110.2. The construction here could be either a circumstantial, modify- 
Ing ITICCDT€, or a second tense. In either case, the subject is “redemp- 
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tion.” Note that in Exc. Theod. 57, the psychics are said to be changed 
from slavery to freedom. 


124.4 domination: The domination by the hylic, or “left,” and psy- 
chic, or “right,” powers, is the whole organization of the world headed 
by the Demiurge (98.13-20; 99.19-100.30). 


124.5-6 escape (Т 2w...NTOOTY): The verb T20 means “be- 
seech” (Crum 648b) and ed. pr. (Fr.) understand T 2w thus, al- 
though such a sense is hardly appropriate here. Ed. pr. (Ger.) trans- 
late ^Anflehen zu” and ed. рт. (Eng.) translate “escape from,” without 
emending the text. Neither translation is appropriate for оо or 
even T NTOOT*, with 2w understood as a particle. The verb Т 2w 
appears again in lines 10-11, as T Oy2w тоот. Unless there is a 
totally unattested verb here, it seems likely that the text is corrupt in 
both places for TO y«», “make cease, release, loose” (Crum 4744). 


124.9 slaves: For the slavery of ignorance, cf. 117.23-30. From these 
passages it is clear that this "slavery" affects even spiritual beings, and 
not simply psychics, as in Exc. Theod. 57. 


124.11 quickly: Cf. 95.13. 
124.11-12 without (вімнті): Cf. Till, Koptische Grammatik, #366. 


124.14 to (a{yw}): The unemended text would read “redemption is 
an ascent and (it is) the degrees." That reading is possible, but it 
seems likely that the degrees of the Pleroma are the levels to which 
ascent is made. Hence the text should probably be emended. 

degrees (Ba eMoc): Cf. 70.12-13. 


124.15 and of those who (ayw |мінмємт»): The two conjunctions 
together in the unemended text are odd and the MN is probably er- 
roneous for the dative N. It should be recalled that the *degrees" with- 
in the Pleroma are attributable to the different levels of ability of the 
aeons in offering glory to the Father. Cf. 70.8-19. This difference of 
ability is alluded to in line 17. 


124.15-16 named themselves: Each of the aeons of the Pleroma is a 
name of the Father (73.8—11). By the self-uttering of their names, the 
aeons give the Father glory. 
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124.19-20 по need: СЁ. 64.8-10. 


124.27 also the angels: The redemption of the angels is mentioned, 
as ed. рт. (П. 226) note, in Exc. Theod. 22.5-6. In Exc. Theod. 35.4, it 
is explained that the angels intercede on behalf of human beings 
because they are not able to enter the Pleroma without them. For the 
possible referents of the term, cf. 125.16. 


124.29 the image: This is probably a reference to the whole spiritual 
order, which consists of images of the Totalities (00.21). 


124.29-30  Pleromas of the aeons (NIKerrAHp«oMa NAE млм): 
The plural of Pleroma here is unusual. The aeons of the Pleroma can 
be called Pleromas, as at 74.27; 78.31; 85.32. Ed. pr. (II. 227) suggest 
that the plural can be understood as a reference to the Pleroma formed 
by the syzygy of each aeon and its feminine counterpart. This doc- 
trine, which is not explicit in the 771. Trac., is enunciated in Exc. 
Theod. 32.1. The plural tAnpwpara is also used of the aeons of the 
Pleroma in Irenaeus, Haer. 1.14.2 and Exc. Theod. 33.1. Тһе doctrine 
that the aeons of the Pleroma need redemption has already been 
suggested in the initial account of their emanation (60.9,21; 62.14-16) 
and in the preceding discussion of redemption (123.26). Cf. also Gos. 
Truth 22.35-23.1. 


124.31 that we might not (хєкас NTNTM): The conjugation base 
here is unusual. It is probably to be understood as a neg. conj. Ed. pr. 
associate the final clause with what precedes, although it clearly goes 
with what follows. For a similar construction, cf. 53.13; 63.17. 


124.32-33 the Son himself. This is probably the Savior who bears 
the name Son (87.1,14). The Savior, as an offspring of the aeons of the 
Pleroma, needs redemption as much as they do (124.20-20), but as the 
following lines explain, he particularly needs redemption because of 
his incarnation. The same point is made in Exc. Theod. 22.7. Cf. also 
Interp. Know. 11.28-12.14. 


125.2-3 since he gave himself: Recall the emphasis on the reality of 
the incarnation (114.21-115.11). 


125.4-5 we who are his Church: СІ. 123.17-18. 
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125.6-7 redemption from the word: Ка. рт. (II. 227) suggest that the 
Tri. Trac. teaches here that the Logos is the divinity which is 
associated with the (psychic) body of Jesus through the medium of his 
soul and that the same doctrine is found in Origen, De princ. 2.6.3 
and 2.6.6. This passage of the Tri. Trac., however, does not neces- 
sarily speak about the composition of the Savior. There is certainly no 
reference to his “soul.” 

The “word” which descends in the Savior may well be related to the 
spirit and the voice which came upon Jesus at his baptism in the Jor- 
dan, to which allusion is made in Exc. Theod. 61.6 and 22.6. Cf. also 
Irenaeus, Haer. 1.7.2. It is unclear how this word relates to the aeon 
named the Logos. Up to this point the Logos has not functioned as a 
salvific figure, nor has there been any indication that the Logos be- 
comes directly involved in the world of matter. He in fact was the first 
object of the Savior’s salvific activity. With the salvific word here may 
be compared the “spirit” which breathes in the Totalities and draws 
them to the Father (72.2) and the “grace” which the Savior provides 
(125.23). Note that the incarnate Savior is called a word in the Gos. 
Truth 16.34, 26.4-8. 


125.8 all the rest: These are presumably those who receive redemp- 
tion. Ed. рт. (II. 228) compare Exc. Theod. 1.1-2, where Jesus com- 
mits to the Father the “entire spiritual seed,” with the words of Luke 
23:46, but this text comes from eastern Valentinianism, which holds 
that only the spirituals are redeemed. 


12511 what was in him: Ed. pr. (ЇЇ. 228) compare the distinction 
made by Heracleon, fr. то (Origen, /n Joh. 6.60) between the body of 
the Savior and what was in it. 


125.12-13 redemption began to be given (Neyp онтС NT Мпі- 
саутє): Ed. pr. here read мед, but the remaining traces of the last 
letter on line 12 are more compatible with y. If the singular pronoun 
15 read, it probably refers to the Father. 


125.13 (first-born (тіаурп MMi[ce]: The Son in the Pleroma is 
given this name (57.18), but here it is apparently applied to the one 


who is the Son in a derivative sense, the Savior. 


125.16 The angels: Ed. рт. (II. 228) suggest that this is a reference to 
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the spiritual beings who accompany the Savior (87.23, 115,29-30). It 
should be noted, however, that the term has not been applied to this 
group in the 77. Trac. Instead, it has regularly designated the other 
beings of the intermediate world (71.4; 99.36; 105.1). 

in heaven: This could be translated simply “above.” The term does 
not, in any case, aid in locating any more precisely the position of the 
“angels” in the hierarchy of being. 


125.17 association: The association formed by the angels and the 
Savior imitates the association of the aeons of the Pleroma formed 
around the Son (59.11-15). It is possible that the terms in line 17, 
політєує (for the Greek infinitive) and політєума (for the 
Greek noun) have been reversed. The translation of the emended text 
would be “asked for a constitution (or association) so that they might 
associate." 


125.19-20 redemption of the angels: А similar phrase, AUTpwots ày- 
yek), appears in Exc. Theod. 22.5, associated with a rite of laying 
on of hands at baptism. Clement explains that this is so that the 
person baptized may have the same name as that in which his angel 
was baptized. 


125.22 under the Totality: The prepositional phrase is problematic. 
Ed. рт. translate variously, “a plein,” “um die Allheit,” and “on behalf 
of the All.” The phrase probably defines not the goal of the “labor,” 
but its location outside or “under” the Pleroma. 


125.24-25 had foreknowledge (P «9a pri amicayne): This probab- 
ly translates zpoywcooakew. Cf. Rom 8:29. The being of the Savior in 
the thought of the Father makes him similar to the aeons (60.2). The 
doctrine that the Father had foreknowledge of the process of redemp- 
tion reinforces the doctrine that the whole process of emanation took 
place according to his will. Cf. 76.24-30; 77.6-11. 


125.20 deficiency: Even the aeons of the Pleroma had experienced 
the deficiency of not knowing the Father (60.9). Тһе deficiency im- 
posed on the Savior consists of his subjection to ignorance in the world 
of matter (115.6). This deficiency requires that the Savior be granted 
the grace of the ^word" (125.7). 
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125.30 remains: This temporary “remaining” probably refers to the 
period of the incarnation of the Savior. 


125.31 asa glory: The deficiency is paradoxically for the glory of the 
Father, because it ultimately brings about knowledge. The same 
paradox is clearly expressed in 107.27-108.4 and 117.2-6. 


125.32-33 15 a cause (оүйтед...ммоүлавібе): Literally, the 
production of the Savior “has as its cause” the fact that the Father is 
unknown. Thus the inflected infinitive should be seen with ed. pr. 
(Eng.) as the preposed object of oyNTe- in lines 32-33, and not as 
the main verb after етте! АН, with ed. pr. (Fr. and Ger). 


126.1 Just as (Мпрнтє): Here as frequently, ed. pr. fail to note the 
comparative clause: мпрнтє (line 1) ...певі пе прнте (line 6). 


126.2-3 lack of envy: Cf. 62.20; 70.26. 


126.4 sweetness: Cf. 55.31-33; 57.26-29; 63.26-29; 72.11-17. 


126.6-7 found to be: For this construction, cf. 53.13-14. 


126.7-8 cause of ignorance: As ed. pr. (П. 228) note, the Father is 
made responsible for ignorance іп Gos. Truth 18.1-9. Note that he 
withholds knowledge of himself from the aeons of the Pleroma (62.14; 
64.27-65.1; 67.24-27). In this context the Father causes ignorance 
because he wills that the Savior be subject to it. Cf. 117.3-4. 


126.10 hidden ... wisdom: The rationale for the Father's “incompre- 
hensible" wisdom is given at 63.20-26 and 64.28-27. 


126.12 searching: On the search of the aeons, cf. 61.24-28; 65.11-17; 
71.15-18. 
126.14 through his own wisdom: Thus the discovery of the Father is 


an act of grace, attainable only through revelation. Ed. pr. (ЇЇ. 229) 
compare Gos. Truth 19.21-25 on the inadequacy of human wisdom. 
Note the explicit reference to the grace given the Savior in 125.23. 


126.15 he gives (Є4Т): This form is probably to be understood as а 
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pres. П, emphasizing the final clause which follows. It could also be a 
circumstantial, as presumed by ed. pr. 


126.19 his...thanksgiving: The genitive should be construed as ob- 
jective. The thanksgiving of the aeons is directed at the Father. Note 
the lengthy discussion earlier in the tractate of the glory which the 
aeons give the Father (67.38-71.7). This glorification can be con- 
ceived of as a “cause,” inasmuch as it brings the aeons into their au- 
thentic being (61.1-8; 69.7-14; 20-24). 


126.20 Не who: This relative apparently introduces а second tense 
in line 22, and is understood thus by ed. pr. (Fr. and Eng.). This usage 
is unusual. The relative clause could also be understood to end with 
єдоуам?. The antecedent would then not be the Father but “know- 
ledge," "thought" or "glory" in lines 16-17. 


126.21 immobility: Ed. рт. (П. 229) compare the immobility of 
God's will (ro àkyerá&erov rijs Водіїв) in Heb 6:17. Note that it is by 
virtue of his will that the Father reveals himself (71.35-36). 


126.24 unknown in his nature: Cf. 55.28-29. The unknowability of 
the Father is frequently affirmed in the first part of the Tri. Trac. 


126.25 desire: As the following lines explain, the will of the Father 
consists in his determination that knowledge should come out of igno- 
rance. Here again reference is made to the paradox enunciated in the 
last paragraph (125.21-22). This desire of the Father was first mani- 
fested in his dealings with the aeons of the Pleroma. It is imitated by 
the Logos in his dealings with his offspring (98.27-99.4). 


126.26 that they should (хе птроү-): The construction here is 
somewhat unusual. The inflected infinitive is often used in the 771. 
Trac. їп final sense (cf. 52.17,26; 60.32; 61.3-5; 70.28; 72.7, etc.), but 
usually with the preposition a. 


126.28 those whom he first thought: These are probably the spiritual 
companions of the Savior. 


126.30 good things: Cf. 108.4 and 126.37. 
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126.31 were planning: Note that the companions of the Savior in- 
tended (Meye) to accompany him (115.33). The Тт. Trac. here re- 
verts to the problem discussed in 116.20-117.8, the fact that spiritual 
beings are subject to passion. In that passage the salvific goal of the 
subjugation was also affirmed. 


126.33-34 might train themselves: On the need of spiritual powers 
for formation and instruction in the material world, cf. 116.20 and 
I 22. ІІ-І2. 


126.35 Qy....: The traces of the remaining letters аге faint and 
ambiguous. Ed. pr. (Eng.) suggest a reading 9yT[a]iw, which is not 
paleographically possible, despite the parallel phrases in 120.24 and 
132.1. 


127.2 persistent: Cf. Till, *Beitráge," 222. 


127.3 as an adornment: Spiritual human beings beset by opposition 
can share Paul's *boasting" of 2 Cor 11:23-12:10. 


127.9 of him: The knowledge given by the Savior is of the Father. 

power: 'The Son in the Pleroma is called power (66.23). The Father 
is said to have powers and properties (67.15,20), which are other 
terms for the aeons which emanate from him (73.10). The Savior, asa 
production of the aeons of the Pleroma is also a “power.” The trans- 
lation here follows ed. рт. (Eng.), who construe меүоүбом as the 
imperfect converter plus indefinite article (мє+оү), written in the 
full orthography of this text. 


12714 addition: Note that the revelation of the Savior to the Logos 
gradually makes the latter grow (90.7-8). Knowledge thus gives in- 
crease to the *smallness" (115.6) of those who are ignorant. Cf. lines 
20-22. 

12716 known at first: Cf. Gos. Truth 21.25-26 and Rom 3:29. 
12717 path: Cf. 123.31. 


127.23 end: СЇ. 79.1-2 and 123.19. 
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127.25 baptism: Ав ed. рт. (II. 229) note, the provision ої knowledge 
is seen to be more important than “the bath” (ro Аътрор) in Exc. 
Theod. 78.2. Thus in Valentinian circles, baptism was interpreted 
primarily as a reception of gnosis. ‘There was disagreement among the 
Valentinians themselves about what ritual practices, if any, should 
accompany that reception. Cf. especially Irenaeus, Haer. 1.21.3-5 and 
Epiphanius, Pan. 36.2. Another western Valentinian text discovered 
at Nag Hammadi, Val. Exp. 40.30-43.19, contains instruction on 
baptism, comparing the "first baptism, which is for forgiveness of 
sins," with the second, which brings the initiate “from the [created] 
into the Pleroma,” and transforms souls into “perfect spirits." Quispel 
(*L'inscription de Flavia Sophia," Mélanges Joseph de Ghellinck, S.J. 
[Gembloux: J. Duculot, 1951] 211-212 and ed. pr., II. 229-30) sug- 
gests that Valentinian baptism was comprised of two parts, an im- 
mersion in water and a "redemption" performed by anointing and 
laying on of hands. According to Epiphanius (Pan. 36.2), Heracleon 
distinguished from baptism a separate sacrament of redemption. The 
two sacraments are also distinguished іп Gos. Phil. 79.14-80.4. For 
further discussion of Gnostic and especially Valentinian sacramental 
practices, cf. E. Segelberg, “Гһе Coptic-Gnostic Gospel according to 
Philip and its Sacramental System," Numen 7 (1960) 189-200; E. H. 
Pagels, "А Valentinian Interpretation of Baptism and Eucharist,” 
HTR 65 (1972) 153-69; H. G. Gaffron, Studien zum koptischen 
Philippusevangelium unter besonderer Berücksichtigung der Sakra- 
mente (Diss. Bonn, 1969); and J. M. Serrin, Pratique et doctrine des 
sacraments dans lÉvangile selon Philippe (Diss. Louvain, 1972). 


127.28-29 по other baptism: It is unclear whether the Tri. Trac. 
here repudiates any baptismal ritual, as some of the Valentinians in 
Irenaeus, 1.21.4, or whether it means to suggest that baptism, with 
whatever ritual, has only the goal of “redemption into God.” 


127.30 redemption into (сауте а?оүм): As ed. рт. (I. 31) note, 
there may be a play here on соте, since CWT A2OYN means “ге- 
turn” (Crum 360a), and redemption consists in that. Cf. 128.12-13. 
For сотеє as a form of сот, cf. Gos. Truth 33.15, 34.32, 38.2. 


127.31-32 Father, Son and Holy Spirit: Ed. pr. (II. 231) note that 
the trinitarian baptismal formula of Matt 28:19 appears in Exc. 
Theod. 80.3 and Gos. Phil. 67.9-27, where a distinction is made 
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between simply acquiring the names of the Trinity and acquiring 
these persons themselves. A less orthodox formula, citing the Father; 
Truth, the mother; and Jesus, appears in Irenaeus, Haer. 1.21.3. Val. 
Exp., 40.1-29, similarly cites Father, Son, and Church. The Holy 
Spirit in the 777. Trac. may be considered to be identical with the 
Church, which is the “nature of the holy imperishable spirits” (58.3 4- 


35). 


127.33 confession: Cf. 106.12; 111.22,34; 132.17. 


127.34 faith: As ed. pr. (II. 231-32) note, faith here is a charac- 
teristic of those who are redeemed. Faith also plays a role in the aeonic 
world (71.22-24). 


127.35-36 name of the Gospel: Cf. Gos. Truth 17.1-4. 


128.2 they exist: Those who exist are the Father, Son, and Spirit, to 
whom confession is made in baptism. 


128.2-3 from this (вавал Мпаєї): Ed. pr. connect this phrase 
with what precedes, but the € before aga A is probably a reduplica- 
tion of the conjugation base in e yNT€ y, which should be construed 
as a second tense, emphasizing the preposed adverbial phrase. 


128.9 undoubting faith: Cf. Heracleon, fr. 17 (Origen, In Joh. 
13.10), where the faith of the Samaritan woman is described as 
адіакрітоб. 


128.10 also: The Coptic probably translates а Greek кай meaning 
“also.” The following adverbial phrase is emphasized by the perf. П 
in line 11. 


128.12 The Coptic here uses а periphrastic construction where 
«jare is followed by two circumstantialized nominal sentences, єп- 
XWK ... TE and піаот...оүзеі me in lines 13-15. 


128.13 perfection: Thus those who are redeemed become perfect, as 
the Father is perfect (53.40) and as the aeons of the Pleroma are per- 
fect (59.18). There may be an allusion here to Matt 5:48 or John 
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128.15 one: Cf. John 17:20-23. Note the role of faith and knowledge 
in that context. Those who are redeemed attain to the unity which 
characterizes the Father (51.8-9). Cf. also 132.16-28. 


128.17 faith: Cf. 127.34. As ed. pr. (II. 232) note, faith is here closely 
associated with knowledge as in Ар. Jas. 14.9. 


128.20 previously mentioned: Cf. 127.25. In what follows a list of 
the various possible designations of baptism is given. For similar lists, 
cf. the note оп 66.13-29. 


128.21 garment: For the garment imagery used of the relationship of 
various beings inside and outside the Pleroma, cf. 63.12; 66.31; 87.2; 
90.4; 91.35. For a general discussion of the common garment imagery 
used in baptismal contexts, cf. J.Z. Smith, “The Garments of Shame,” 
History of Religions 5 (1965/66) 217-38. As ed. pr. (II. 323-33) note, 
similar imagery appears in the NT іп Rom 13:12-14, І Cor 15:49, 
Eph 4:22-24, Col 3:9-10 and in Nag Hammadi texts in Treat. Res. 
45-24-39: Gos. Phil. 70.5-9, 75.22-24, 76.29; Gos. Thom. 21; and 
Interp. Know. 11.27-38. Cf. also Gos. Truth 20.31. 


128.25 confirmation: The Savior is said to give confirmation to those 
who are perfect in 87.5. 


128.27 unwavering: Note the important theme of divine immobility 
IN 51.23; 52.10 and 58.36. Ed. pr. construe the adverbial element in 
lines 27-28 with what precedes, and take the form вдема?те in line 
28, which is probably a pres. II, as a circumstantial. 


128.28 it grasps: Although the Father himself cannot be grasped 
(54-5, 19), the Savior may be. Note that the Father in producing the 
aeons from his thought “lays hold of” them (60.8). Note that many of 
the attributes of baptism in this list are also applicable to the Savior. 


128.29-30 restoration (arroc TACiOC): As ed. pr. (Eng., II. 187) 
suggest, this unusual form is probably a mistake for апокатаста- 
CIC. àzToc Tüctov in Matt 5:32 means “divorce.” 


128.31 silence: Like immobility, silence is an attribute of the divine 
being (57.5). 


478 МАС НАММАГРІ СОРЕХ 1,5 


128.33 bridal chamber: Marriage imagery has already been used to 
describe the difference between the called and the elect (122.15-16). 
For a discussion of this imagery in its sacramental applications, espe- 
cially in the Gos. Phil., cf. the literature cited in the note to 127.25. 
The association of marriage imagery and baptism seems to be pre- 
supposed in Heracleon, fr. 18 (Origen, Jn Joh. 13.11), which com- 
ments on the story of the Samaritan woman in John 4:16, where she is 
told to go call her husband. This is interpreted as a command to attain 
“her Pleroma,” which is a prerequisite for receiving the living water 
which Jesus offers. 


129.1 light: The Savior too is “light” (88.14). On the eternal day, cf. 
Gos. Truth 32.22-34 and Gos. Phil. 85.29-86.3. 


129.5 he wore: Again there is an ambiguity in the pronoun, which 
could refer to baptism or to the Savior. On the latter, cf. the passages 
cited in the note to 128.21. 


129.7 eternal life: Cf. 108.2-3, where this is said to be “firm know- 
ledge of the Totalities.” 


129.9-10 ‘The precise construction here is unclear. The predicate of 
woon could be simply MMaq and the first part of the phrase could be 
translated “that which (it) is." Then Мпєтаміт in line то could be a 
second predicate and baptism would also be that which is pleasing. 
This is the understanding of ed. pr. (Eng.) Alternatively Мпетаміт 
could be a genitive with oyMNTXA€IC, “in the proper sense of what 
is pleasing." This is the understanding of ed. pr. (Fr. and Ger.). Nei- 
ther of these constructions yield a satisfactory sense. It seems best to 
take Мпетаміт as a resumption and explication of the predicate 
MMaq, with the intervening words as adverbial modifiers of the whole 
phrase. Ed. pr. (II. 234) note as a parallel the phrase applied to the 
nature of the Father іп Ptolemy, Letter to Flora 7.7: abroov, апЛобу 
те kat MovoEtdes. 


129.10 pleasing: Note that the spiritual images generated by the 
Logos are similarly described (90.32, 96.27). 


129.13 for (aa): The preposition is problematic. It may be con- 
strued with пєтаміт in line то. Thus baptism is what is pleasing 
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“toward” ог “for” what follows. Ed. рт. (Fr.) take the word in а some- 
what looser sense, “par rapport,” a meaning which is quite unparal- 
leled. The preposition aya may, however, be а mistranslation of a 
Greek preposition such as mpos, which could have that meaning, and 
which, understood in a spatial sense, can also be translated by wa. Cf. 
Crum 542a. This suggested understanding of the preposition involves 
a mistranslation by ed. pr. (Fr.) of the relative clause in line 12 as 
*mode d'étre." 

the one who exists: The reference is uncertain, a problem compli- 
cated by the obscurity of the preceding preposition and the following 
phrase. The one who exists could be the Father to whom belongs exis- 
tence par excellence. Baptism or restoration into him, then, would be 
what is absolutely pleasing to him. He in turn exists for those who 
acknowledge him in baptism. 


129.14 received a beginning (хі 2H): As ed. pr. (П. 234) note, this 
phrase is quite problematic. Xi 2H is attested in the sense “occupy 
mind" (Crum 6432), but that is hardly appropriate here. Various 
emendations are possible, but it seems preferable to take 2H as a 
translation of аруз). The situation of those who have been baptized 
parallels that of the aeons of the Pleroma who are given a start 
(хформн) on their journey to the Father by the spirit moving in 
them (71.19, 72.1). 

what else: А similar question is posed at the end of the series of titles 
of the Savior (87.13-14). 


129.16 God ('n'Noy T€): The reading here is problematic, since the 
second letter has been corrected, either from M to м ог vice versa. If the 
correct reading is MMOYTE, then it should be translated “the name, "її 
is the Totalities.’” This translation, adopted by ed. pr. (Fr. and Eng.), 
does not take account of the conjugation base in ЄДОЄЇ, which 15 prob- 
ably the circumstantial converter. The alternative understanding 
adopted by ed. pr. (Ger.) and reflected in the translation here, is 
supported by the parallel construction in 87.14. 


129.17-27 The syntax here is difficult. Ed. рт. take the apodosis of 
the conditional sentence to begin with Мпірнте in line 20. That 
word, however, begins a new comparative sentence, balanced by the 
macı пе прнте in line 25. (On the construction, cf. 126.1.) Hence 


480 МАС HAMMADI СОРЕХ 1,5 


the apodosis is to be found іп epeayxooy of line 19, which must be 
taken as a perf. П, and not as a circumstantial, with ed. pr. 


129.19 reference: Baptism or restoration to the Totalities may be 
given many names, but these names by no means capture its essential 
quality. Hence the name God is particularly appropriate for it, be- 
cause God the Father too has many names, which give him honor, but 
fail to express the mystery of his being (54.2-24). This is precisely the 
point of the following comparative sentence. 


129.20 he transcends: The subject here is probably to be understood 
as God the Father, whose transcendence of his names is imitated by 
baptism, and those who are baptized into him (lines 27-28). For the 
terminology of transcendence used here, cf. 55.20-24. 


129.29 find it to be (біме MMaq Мпете NTAq пе): Literally, “find 
it as that which it is.” The pronoun here could refer to the Father, 
although it is more likely that the text refers to baptism, which has 
been the subject of the whole paragraph. 


129.31 visage: Baptism or restoration into the divine is, like the Fa- 
ther himself, an invisible mystery (54.30). Ed. pr. (Fr.) connect this 
word with the preposition a, “en vue de,” but this construction is un- 
likely Coptic. 

for coming into being: What comes into being in those who know is 
not expressed, but it is surely their union with the divine, produced in 
baptism. 


16. The Restoration of the Calling and Conclusion 
(129.34-138.27) 

Тһе text now turns to a detailed consideration of the process of 
eschatological redemption for the psychics, which had been outlined 
in the preceding section (122.10-122.22). The discussion begins with a 
recapitulation of previous remarks on the origin and salvation of the 
psychics (129.39-132.3). The text proceeds to treat the “causes and 
effects of grace” on this group (132.3-133.15). This passage first fo- 
cuses on the ultimate eschatological restoration of the psychics. ‘The 
author explains that they, like the elect, finally escape “from multi- 
plicity of forms, and from inequality and from change" (132.18-20). 
Those who previously did not exist will be found to exist (132.29-30); 
those who are no longer slaves will take their place with the free 
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(132.31-133.1). This eschatological restoration of the psychics takes 
place by a gradual disclosure of a vision which supercedes the vocal 
instruction given initially (133.1-7). These then are the “causes” of 
psychic salvation. The effects of this whole process are then enumer- 
ated (133.16-135.17). The psychics come to believe in the “Son of the 
unknown God” (133.18-20). Then they abandon worship of idols, 
bear witness, and perform services for the Church. In that service they 
benefit the elect by testing them, humbling them and sharing in their 
suffering (135.1-17). Details of this account are obscure because of 
damage to the text. Then the author acknowledges the positive contri- 
bution to the Church even of “the servants of the evil one” (135.18- 
136.5). The last fairly complete paragraph in the text (136.5-33) 
seems to continue the discussion of the “servants of the evil one,” al- 
though it may begin another section on eschatology. The text con- 
cludes with two badly preserved pages with further eschatological im- 


agery (137-138). 


129.34 This section does not begin with the customary particle xe, 
although 6€ in 130.7 may have a similar function. In any case it is 
clear from the structure of the first sentence here that a major new 
stage in the discussion is about to begin. Ed. pr. (Eng.) divide the 
sentence differently, connecting “оп the matter of the election" with 
what precedes. There is, however, a clear contrast between what has 
been said on the matter of the election and what is to be said on the 
calling. Hence the prepositional phrase must be taken as a preposed 
element in the protasis of the conditional sentence which follows. 


129.34 the election: For this term used of the spiritual order, cf. 
122.12-18. 


130.1 Even if there are (кам вүн): For the construction cf. Mark 
13:22, кам €OYN бом, and see Till, Koptische Grammatik, #452- 


53. Note the alternate construction in 129.17. 


130.4 the calling: For this term used of the psychic order, cf. 122.19- 
24. 


130.5-6 the right: For this designation of the psychics, cf. 98.16. 


130.7 to return: Ed. pr. (Fr. and Ger.) emend the text to bring the 
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construction into conformity with that used of the election. After the 
prepositional phrase, 2a пра мма TITW2ME, опе might expect such 
а verb as аҙе.хе. It seems likely, however, that the anacolouthon of 
the text as it stands is original, caused by the parenthetical remark of 
lines 4-6. For we, cf. Crum 544b. 


120.0-12112 Тһе division of the clauses here is problematic. The 
translation follows ed. рт. (Fr.) in seeing the remarks of lines 10-12 as 
parenthetical. The main predication is амауєхє of line о, followed 
by the єпєглн clause of line 13. Alternatively, the causal clause 
could be taken as an explanation of why the previous discussion of 
psychic redemption has been “partial.” Within the єттєтлн clause 
the reference to the author's earlier treatment (a €iXooc, line 13) is 
followed by three distinct allusions to that earlier material: the clause 
introduced by xe in line 13, and the clause introduc ed by еті an in 
line зо, and the clause introduced by мооүо бе in 131.9. 

Within the parenthetical remark of 120.10-12, the пос of line 11 
should be understood as an interrogative adverb, introducing a rhetor- 
ical question, to which the answer is given in ABAA 2NN оүмерос. 
Ed. pr. (Ger.) construe this part of the sentence in this way. Ed. pr. 
(Eng. and Fr.) take ABA A 2NN оүмерос as a modifier of ANXOOC. 
mwc then could also be understood as an exclamation. The construc- 
tion of the rhetorical question plus answer is to be favored because the 
text goes on, in 132.3, to supplement the summary of what was said 
earlier on psychic redemption. 


130.13-14 those who came forth: In what follows the author refers to 
various stages in the initial generation of the psychic offspring of the 
Logos. The substantivized relative clause here is the preposed subject 
of єүнтєү in line 27. Thus the sentence is not an anacolouthon, as 
ed. pr. (Eng., II. 187) suggest. 


130.15-17 Judgment... wrath Cf. 81.8-14; 97.35-36. 

120.18 turning away: Cf. the "conversion" of 81.20, described as а 
turning from evil and toward good in 81.22-25. Cf. also 97.32. On the 
meaning of моү2оү, which ed. рт. (Eng.) translate as “separation,” 


cf. the note to 53.26. 


130.20-21 prayer and remembrance: Cf. 81.27-28, and 82.10-14, 
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where these dispositions of the Logos are said to be productive. Cf. 
also 83.16-22. 


130.22-23 hope and faith: For the hope of the Logos, cf. 85.17. This 
is connected with his faith in 92.15-16. In the 77. Ттас., faith is an 
attribute both of spiritual and psychic beings. Cf. 71.22-24, 119.2 


130.23 that «they» would receive: The infinitive should be under- 
stood as complimentary, explaining the content of the faith, with ed. 
pr. (Eng.) and not as final, with ed. pr. (Fr. and Ger.). The singular q 
should certainly be emended to the plural. 


130.23-24 salvation from good work: It is frequently affirmed in 
Valentinian sources that psychics, because they have free will, are 
saved by their “good works.” Cf. Irenaeus, Haer. 1.6.2; Heracleon, fr. 
40 (Origen, Іп Joh. 13.60). In the theology of this text this affirmation 
needs to be understood within the general soteriological theory, which 
holds that one’s salvation, indeed, one’s very being as spiritual, psy- 
chic, or hylic, is determined by one’s response to the Savior. Cf. the 
note to 118.15. In accordance with this doctrine, the content of the 
good work is subsequently specified as the conversion from vain ambi- 
tion (121.20-24), which results in specific good works (122.16-124.8). 


130.25 since they have been deemed worthy (єхур азіоу): It 
might be possible to take ваү as а perf. II here, with ed. pr. (Ger.), 
but a circumstantial is quite appropriate here. 


130.26-27 good dispositions: These are the attitudes of the Logos 
which have just been enumerated: judgment, wrath, conversion, 
prayer, remembrance, hope, and faith. The term “disposition” is used 
of some of these attitudes at 97.13; 118.18; 120.7 and 121.20. 


130.28 cause of their begetting: The dispositions of the Logos are the 
cause of the begetting of the psychics, in the sense that by manifesting 
those dispositions human beings attain psychic status or are “begot- 
ten” as psychics, just as the aeons of the Pleroma are begotten by their 
realization that there is a Father (61.1-11). 


130.30-31 before the Logos concerned himself. The reception of the 
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Savior by the Logos occurred prior to, and was the cause of, the organ- 
ization of the Logos’ offspring. Cf. 88.8-16 and 90.14-15. 


130.33-34 added to this thought: The revelation of the Savior to the 
Logos reinforced his thoughts of repentance and enabled the Logos to 
separate himself from his offspring and to form their organization. Cf. 
88.15-89.7. 


130.35 іп need of him (єур [22]e мед): The restoration here is 
uncertain and ambiguous, as ed. pr. (II. 188) note. віре 2a € ÑN- could 
also mean “соте after," as suggested by ed. pr. (Ger.). For the 
translation adopted here, cf. Crum 636a and Gos. Truth 31.24. 


131.374 nothing ...before them: For this delusion, cf. 79.12-16; 
84.3-7; 101.1-5; 121.15-18. Those who respond favorably to the reve- 
lation of the Savior are saved from this attitude. Cf. і20.2-2. Note that 
the psychic powers of the intermediate world receive from the 
appearance of the Savior some idea that the exalted one exists before 
them (89.10-12). 


131.9 they worshipped: The response of the psychic powers of the 
intermediate world is to fall down in worship before the Savior who 
appears to them (89.5,17). 


131.10-11 light in the form of lightning: The Savior in his revelatory 
activity 15 regularly said to be a light. Cf. 87.10; 88.14; 89.6,19 and 
118.26-27. His initial appearance to the offspring of the Logos is *like 
lightning" (88.22). The Savior's light outside the Pleroma imitates the 
light which the Son provides to the aeons within the Pleroma (62.22- 


37). 


131.12 bore witness: Cf. 89.17-18. 


І31.14-132.3 This paragraph seems to distinguish three groups of 
psychic beings. The language used to refer to these groups, like the 
allusions in the preceding paragraph, seems to be applicable primar- 
ily to the psychic powers of the intermediate world. Since these beings 
are paradigmatic for psychic human beings, there may be a secondary 
reference to sub-groups within the psychic class of humans. A similar 
division seemed to play a part in the initial discussion of psychic salva- 
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tion in 119.16-122.14, although in that section only two groups of 
saved psychics were mentioned. 


131.14 those who have come forth: These are the initial psychic off- 
spring of the Logos. Cf. 82.10-14 and 119.27. 


131.17 good work: Cf. 130.23-24. 


131.18 those whom these brought forth: For the offspring of the psy- 
chic powers, cf. 84.24-85.11. For the same distinction in the hylic 
camp, cf. 79.32-80.11; 98.8-9 and 99.10. 


131.21 repose: Cf. 70.18, 121.26, and 132.12. 
131.21-22 abundance of the grace: Cf. 118.4. 
131.2225  those...lust of power: Cf. 120.22-29. 


131.30 predisposition: The Logos had sown within the psychic pow- 
ers of the intermediate world a predisposition to seek the pre-existent 
one, consisting in a thought that there was such a being (83.16-26). 
This predisposition characterizes psychic beings on all levels. This 
predisposition has nothing to do with the free will of psychics, as ed. 
pr. (II. 236) maintain. 


132.1-2 momentary honor: Cf. 120.21-22 and 121.22-25. 


132.3 eternal kingdom (TMNTPpPO wa ENEQ): The initial stage of 
the restoration of the psychics is for them to attain to the aeon of the 
images, called “Kingdom” in 93.5 and 96.35. For this eschatology, cf. 
122.20-27. 

Now (темоү лє): This section, which does not begin with the 
introductory хе, takes the discussion of psychic salvation onto new 
ground, a fuller exposition of the “repose.” ‘Thus it contrasts with the 
recapitulation of previous remarks, which began at 130.9. 


132.5 causes and effects: 'T he causes to which reference is made here 
are discussed in 122.12-122.15, as is evident from the concluding re- 
mark at 133.15. The discussion begins with the confession of the 
“kingdom which is in Christ” (132.17—18), which brings about resto- 
ration to a unitary state. This state is probably to be identified with 
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the final eschatological restoration into the Pleroma mentioned іп 
122.11-22. 


132.6 grace: СІ. 117.10; 118.4 and 125.7,23. 

impulses: The psychics, like the aeons of the Pleroma (71.19), begin 
their quest for knowledge and restoration because of an impulse from 
without. Cf. also 61.12. 


132.10 mixed and unmixed: For this distinction of two groups of 
psychics, cf. 120.21. Ed. pr. (П. 236) suggest that the terminology 
distinguishes between those psychics who are mixed with matter and 
those who are not. The distinction, however, seems to be made on the 
basis of the behavior of the psychics. See the note to 120.21. Thus the 
distinction 15 applicable to every level of being, and, at least in the 
intermediate world, is probably another way of expressing the dif- 
ference between the initial psychic offspring of the Logos and their 
offspring. Cf. 131.14-19 and the other passages referred to there. 


132.12 repose: Cf. 131.21. Ed. pr. (Fr. and Ger.) construe this as 
coordinate with моүєрнү. It seems preferable to follow ed. pr. 
(Eng.) and take this noun as the preposed object of arpNTe2aq in 
line 15, which is dependent on oyanarkaion of line 4, parallel to 
ATPN2WTPeE, also in line 4. 


132.14 <in> which they believed: А resumptive чонта ог MMaq 
normally would be expected here. Alternatively the relative could 
originally have been nominalized as a genitive after смат. 


132.19 multiplicity: The devolution from the primordial unity of the 
Father has constantly been characterized as a development of greater 
multiplicity. The aeons of the Pleroma were a multiplicity which 
retained unity (73.28-74.18). The hylic offspring of the Logos were 
characterized by division instead of unity (80.16). The aeons of the 
Pleroma produce the companions of the Savior *in a multifaceted 
form" (87.27). That multifariousness may constitute the weakness of 
the spiritual substance (106.8-9). The material substance is com- 
pletely subject to multiplicity (106.14-18). Salvation regularly con- 
sists of an escape from multiplicity, for the Logos (92.22-33) and for 
the spirituals (123.7), as well as for the psychics. But while the pneu- 
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matics have already *escaped from the whole multiplicity of forms" 
(132.18-19), those who are psychic will be restored to unity only in 
the eschatological repose. For similar formulations, ed. pr. (II. 236) 
compare Gos. Truth 25.10-19 and Treat Res. 49.9-16. Cf. also Ire- 
naeus, Haer. 2.12.3 and Exc. Theod. 36.2. 


132.20 the end: For the principle enunciated here, cf. 70.1-2; 123.19; 
127.23-24. The unity attained by psychics is not distinguished from 
the unity attained by spirituals. 


132.23-24 по male nor female: The listing in the following lines of 
oppositions overcome is reminiscent of Gal 3:28, I Cor 12:13, and Col 
3:11. А similar formula appears in other early Christian sources, such 
as Gos. Thom. 22; 2 Clem. 12:2-6; and a fragment of the Gospel of the 
Egyptians preserved in Clement of Alexandria, Strom. 3.13.92. For 
these and similar texts, cf. J.-E. Ménard, L’Evangile selon Thomas 
(NHS с; Leiden: Brill, 1975) 112-115. All of these texts apparently 
derive from a formula used in early Christian baptism, as Gal 3:27 
suggests. It is thus significant that the formula used here is associated 
with “confession,” since that activity was earlier associated with bap- 
tism (127.25-128.5). For a study of these formulas and their bap- 
tismal context, cf. W. Meeks, “The Image of the Androgyne: Some 
Uses of a Symbol in Earliest Christianity,” History of Religions 13 
(1974) 165-208, and D. MacDonald, There is No Male and Female: 
Galatians 3:26-28 and Gnostic Baptismal Tradition (Diss. Harvard, 
1978). Western Valentinian sources interpret this formula in a spe- 
cific symbolic way. The pairs of opposing terms refer, respectively, to 
those who are spiritual and those who are psychic. Heracleon, fr. 5 
(Origen, In Joh. 6.20) designates the psychic as “female” and “а 
slave,” while the elect is “male” and “free.” The author of the Tri. 
Trac. explains that, “at the end,” in that eschatological unity, all such 
distinctions will cease, as “Christ is all in all” (132.28). Then the one 
who “did not exist at first,” i.e., the psychic, will come to exist, and the 
one who was a “slave” will take his place with the “free” (cf. Gos. Phil. 
52.2-5, 72.17-29). Тһе author goes on to explain that this will take 
place gradually. 


132.28 What is (ва) me): The words are to be divided and taken аз 
the interrogative plus copula, with ed. pr. (Fr. and Eng.). Ed. pr. 
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(Ger.) read єа)пє as variant for ва)хе (Crum 63b) used with ex- 
clamatory force. Note that in line 31 the same word appears, although 
the copula does not agree in gender with the predicate T@ycic. That 
lack of concord is no objection to the initial interpretation, as Zandee 
argues. Cf. Till, Koptische Grammatik, #246. 


132.31 slave: For the redemption of human beings from slavery, cf. 
117.22-20; 124.9. The negative in the unemended text of line 32 is 
certainly erroneous. 


133.1 the vision: The Logos too at his illumination by the Savior 
received a vision (90.10, 95.17). Here the vision which the psychics 
will receive in the eschatological process of restoration contrasts with 
the voice by which they were initially instructed (119.3). As ed. рт. (II. 
237-38) note, similar contrasts between appropriation of knowledge 
merely through a voice and some higher level of comprehension are 
made in Heracleon, fr. 5 (Origen, In Joh. 6.20) and fr. зо (Origen, Jn 


Joh. 13.53). 


133.2 more and more: Note that the initial revelation to the Logos is 
also a gradual one (90.7). 

by nature: 'The revelation to the psychics gradually comes more 
naturally. This may refer to an interiorization of Gnosis which con- 
trasts with the externality of the “voice.” Note that the gradual reve- 
lation to the Logos takes place within him (00.4-5). 


133.4 50 as to believe: This inflected infinitive probably translates а 
Greek result clause explaining what it is to receive Gnosis “only by a 
little word." 


133.5 that (хе): The particle introduces the statement of the belief. 
So ed. pr.(Ger.). Ed. pr. (Fr. and Eng.) translate as a conjunction, 
"for." 


133.6 that (xe): Although it is possible that a new paragraph be- 
gins here with the introductory particle, the reference to the "causes" 
іп 122.15 seems to form an inclusio with the introductory remarks of 
132.3-5. Thus all the intervening material forms a unit on the 
“causes,” and the clause introduced by xe here is probably a further 
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specification of the contents of the vision and the belief of the psychics. 
Cf. 122.20-22. 


133.8-9 Even if some are exalted (кам'єуб 2авіме xace): This 
refers to the psychic powers of the intermediate world (98.21-99.19). 
Despite their “exaltation” in the organization, they, like all else out- 
side the Pleroma, need restoration or redemption (124.25-125.11). 
Alternatively, it may refer to the elect, who, although exalted for a 
time above the calling, likewise need redemption (106.31-33). In the 
following discussion of the "effects," special attention is paid to the 
redemption of the psychic beings. Ed. pr. (II. 238) note a similar con- 
cern with these beings in Heracleon, fr. до (Origen, Jn Joh. 13.60). 


133.10 causes: СІ. 99.27 and 104.4-20. 
133.11 more active: Cf. 99.29-33. 
133.12 desired: Note the beauty of the psychic powers (07.27-21). 


133.16 the «one» who appeared in flesh: The substantivized rela- 
tive is probably the preposed object and should be emended to the 
singular. For the incarnation, cf. 114.21-25; 115.3-25 and 125.15. 
they believed: Here begins the enumeration of the “effects” of the 
redemption of the psychics. Like the whole process of redemption, the 
manifestation of these "effects" is a gradual process involving the ac- 
tions of psychic beings in response to the appearance of the Savior. 


133.18-19 Son of... God: For this title of the incarnate Savior, cf. 
120.36. 


133.22 abandoned: This abandonment of deities corresponds to the 
complete escape from the domination of the powers attributed to the 
spirituals (124.3-12). The abandoned “gods” may include not only 
pagan deities, but also the Demiurge, whom, according to Heracleon, 
fr. 22 (Origen, Іп Joh. 13.19) the psychics have mistakenly wor- 
shipped as if he were God, thus serving “the creation and not the 
creator, which is Christ.” However, the abandonment of worship of 
the Demiurge by the psychics is probably an eschatological reality. 
Their abandonment of pagan deities has already taken place. Note 
that the past tense is used here. 
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133.26 ‘There seems to be а contrast between two groups of psychics, 
the first group (note the мєє: мем) probably consists of human 
beings, since it contrasts with a group which probably consists of an- 
gels (cf. Nar'[reA oc ale, lines 31-32). 


133.26-27 Before he had taken them up: The “taking up” here prob- 
ably refers not to any eschatological restoration, but the assumption 
by the Savior of the psychics as a part of his ecclesiastical body. Cf. 
118.28- 119.2. 


133.27-28 while he was still a child: The author may be alluding to 
infancy narratives of Jesus, such as Luke 2:25-32, where Simeon, 
under the influence of the Holy Spirit, blesses Jesus as the bearer of 
salvation. This episode could be understood as an example of the pro- 
phetic activity attributable to prophetic, psychic powers. Cf. 111.6- 
112.14. Ed. pr. (II. 238) suggest that the allusion is to an apocryphal 
infancy gospel such as that attested in Irenaeus, Haer. 1.20.1, wherein 
Jesus reveals his wisdom to his teacher. Тһе same episode is appar- 
ently in view in Gos. Truth 19.17-20. 


133.28 they testified: Psychic human beings thus imitate the psychic 
powers, who became witnesses of the Savior (80.17-18). Ed. pr. (II. 
238) find here an allusion to the activity of the apostles and evangelists 
mentioned in 116.17-19. That is unlikely, since those individuals 
were apparently spiritual, It is more likely that the people alluded to 
here are pious Jews. For their prophetic proclamation, cf. 113.5-20. 


133.31-32 angels (Nar'[reA oc): There may be a reference to res- 
urrection narratives such as Matt 28:2, Mark 16:5, or Luke 24:4. 


134.1-5 The syntax here is difficult and the text may be corrupt in 
several places. The main predication is Na y (7N€ y)oya ajoy in line 
2. Dependent on this verb are the objects моуаумає and моүма- 
2є1є and the complimentary infinitive (т|єєтоу. That is in turn 
modified by the adverb N60 ya €i. 


134.1-3 services and wonders (NOYWMWE...MN NOYMA2EIE): 
Ed. pr. (ТІ. 228-230) associate these items with the miracles performed 
in the temple by the apostles after the resurrection. Cf. Acts 2:45. 
They also note that according to Heracleon, fr. до (Origen, In Joh. 
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13.60), signs and wonders serve to convince the psychics. These as- 
sociations are, however, questionable. The psychics just mentioned 
were angelic beings. Their “services and wonders” may simply be the 
cultic activities of the Jerusalem temple and then the Christian 
church. The psychic angels could be considered as presiding over such 
cultic activity, a belief which may be reflected іп і Cor 11:10 and Col 
2:18. Note that Heracleon, fr. 13 (Origen, /n Joh. 10.33), claims that 
the “psychics outside the Pleroma who are found in salvation” are 
symbolized by the Levites. Heracleon, fr. 20 (Origen, In Joh. 13.20) 
explains that the Jerusalem temple symbolizes the psychic level 
(тотов) of worship. 


134.4 temple (єрттєє): The spelling with the final double є is an 
attested A? form. Cf. Crum 298b. Hence the second € should not be 
associated with what follows, as by ed. pr. (Fr. and Ger.). 

in their behalf (2a nae1): The meaning of the preposition is prob- 
lematic. For the various meanings, cf. Crum 632a-633b, and note the 
similar expression in line 7. After this word, ed. pr. (Fr.) unneces- 
sarily assume that there was a lacuna in the text. 


134.5 to be performed ((т|єєтоу): The infinitive should probably 
be seen as a corruption of the pre-pronominal form of віре (Crum 
83a), as ed. pr. (Fr.) suggest. Note the parallel in line 7. Ed. pr. 
(Eng.) suggest that the letters oyn are an intrusion from the next line, 
but their excision seems unnecessary, given the proper interpretation 
of the infinitive. 

continuously (N6oyael): The word is probably to be associated 
with ба» (Crum 8032), the A? form of which is 6oy. The letters a €i 
may represent the Greek equivalent det. Note, however, the form 
MNTppael for MNTPPO in 134.27. А parallel principle of formation 
may be at work here. Ed. рт. (Ger.) take the word as an anomalous 
form of бе оүзеі, for ке oyaei, “another,” or with 6woy, “be 
narrow” (Crum 8352), or with коү, “small person or thing” (Crum 
92b) or even with оуєєї, but these alternatives are quite unlikely. 


134.6 That 15: This explanatory remark seems intended to clarify 
how the services and wonders of the temple can be a confession. The 
services and wonders performed in the temple constitute the approach 
of the psychic angels to the Savior. 
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134.9 that preparation: What is not accepted is unclear. There may 
be a reference here to the imperfect reception of the Savior by the 
psychics, who hesitated to accept knowledge (118.38). See the follow- 
ing notes. 


134.10 they rejected (хубалєд): The subject here refers to the 
members of the psychic order. ‘This group includes the psychic angels, 
since they are later (135.3—7) said to serve the elect by bringing their 
iniquity up to heaven. Furthermore, the contrasting group discussed 
in the following paragraph seems to refer to angelic “servants of the 
evil one" (125.18-10). 


134.11 the one who had not been sent (пєтємєуоуат MMOq єм): 
The verb here should be translated as "send," since it is used 
transitively, as Schenke (245 105 [1978] 139) notes. Ed. pr. associate 
it with the impersonal form oy«oT (Crum 495a-b). The identity of 
the figure in question is unclear. From the following it appears that 
the psychic beings who are the subject of this paragraph have a defec- 
tive Christology, believing that the Savior is only from the place from 
which they have come. “That place" probably refers to the Pleroma, 
the true origin of the Savior. The one not sent from that place is thus 
probably the Christ as understood by the psychics. Because they think 
that he is only from the place of their own origin, they do not accept 
the redemptive "preparation" which he really offers. 


134.12. they granted (e[y T]): The restoration follows a suggestion 
of Schenke (ZAS 105 [1978] 139). Note that the object of the verb here 
is ^a place" in line 16. 


134.15-16 from which they had come along with him: Тһе spiritual 
companions of the Savior had come with him into the material world 
(115.20-24). Since this paragraph apparently discusses psychic be- 
ings, those spiritual companions cannot be in view here. Again the 
phrase must be interpreted from the perspective of the mistaken opin- 
ion of the psychics. They believe that they have come with him from a 
place inferior to the Pleroma. 


134.16 place of gods: The psychics, with their defective Christology, 
initially placed Christ on the level of the gods whom they had wor- 
shipped (133.22-26). This paragraph may allude to the motif of the 
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disciples’ misunderstanding of the nature of Christ in the gospel tra- 
dition. Cf., e.g., Май 16:13-20 and par. 


134.20 names: The psychic and hylic offspring of the Logos in the 
intermediate world share in the names of the aeons of the Pleroma 
(71.3). These names include god, king, and lord (100.13,28-29 and 
102.24). 

on loan: As ed. pr. (II. 239) note, the distinction between receiving a 
^name on loan" and receiving it as one's own property is found in Gos. 
Truth 40.9-14 and Gos. Phil. 64.22-31. The distinction between re- 
ceiving grace “оп loan" and receiving it as a personal possession dif- 
ferentiates spirituals and psychics in Irenaeus, Haer. 1.6.4. Cf. also 
Ap. Jas. 11.13-17. The distinction is not used here in the 771. Trac. to 
differentiate spirituals and psychics. 


134.21-23 the one designated properly: 'The Logos is said to be the 
one who is truly the lord (102.25-26), and he is the *ruler" of the 
organization (96.20). 


134.25 lord: Cf. Acts 2:36 and Phil 2:11. 


134.26 over whom no one else 15 Lord: Cf. the notion of the un- 
dominated race in Нур. Arch. 97.4; Orig. World 125.6; Apoc. Adam 
82.19-20; and Hippolytus, Ref. 5.8.2 (оп the Naassenes). 


134.27 They gave him their kingdoms: The action of the psychics 
after the assumption contrasts with their action before the assumption 
(lines 12-20). Now they associate Christ with the kingdom, which is 
the initial destination of psychics. Cf. 132.3,17-18. 


134.29 were kept from (аҙваут): The verb is probably a form of 
слот, although ed. pr. (Eng.) assume a derivation from www, 
"scatter, spread" (Crum 605b). For the image here, cf. Rev 4:10. 


134.31 reasons: Cf. 114.31-115.11 and 116.8-10. 


135.1 angels: Here attention seems to shift to the angelic members of 
the psychic order. A similar shift occurred in the previous paragraph. 
Cf. 133.31-32. Because of the damaged state of the papyrus it is 
difficult to follow the precise train of thought. Note in the apparatus 
the various restorations of 134.33-135.2 proposed by ed. рт. 
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135.4 they were entrusted: The subject here is most likely the psy- 
chic angels, because they were entrusted with a heavenly service for 
the elect (lines 6-7). For accounts of the service of the Demiurge and 
the angels, cf. Irenaeus, Haer. 1.7.4 and Heracleon, fr. 36 (Origen, In 


Joh. 13.50). 


135.6 iniquity: That the elect should have iniquity to be brought to 
heaven seems strange, but is probably to be understood in the context 
of the remarks on the passions to which even spiritual beings are sub- 
ject (116.10-27 and 116.20-117.8). The passage accords with the 
statement that the pneumatics are “educated together” with the psy- 
chics in their mutual association (Irenaeus, Haer. 1.6.1). Interp. 
Know. 15.26 chides the elect for hating and despising the psychics. 


135.7 They tested them (ayXNTay): As ed. pr. (I. 32) note, the verb 
is probably a hitherto unattested causative of ҳомт, “try, test” 
(Crum 775a). The subject here is presumably the psychic angels. The 
form, however, could be passive, “they were tested,” in which case the 
subject would be the elect. In support of an interpretation as active is 
the participle in line 9. 


135.8-9 inerrancy of the creation: This may refer to a defect in theo- 
logical outlook which can characterize even spiritual human beings. A 
presumption of “inerrancy in the creation” may be associated with a 
“hylic” natural theology. Cf. 109.9-10. 


135.15 persecutions: Valentinians and other Gnostics were regu- 
larly criticized by Church Fathers for their avoidance of martyrdom. 
Cf. Irenaeus, Haer. 3.16.9-18, 4.33.9; and Tertullian, Scorpice 1. 
This criticism was not, however, applicable to Valentinians whose 
Christology included a high evaluation of the sufferings of the Savior 
in the flesh. On the topic in general, cf. W. H. C. Frend, *The Gnostic 
Sects and the Roman Empire," /EH 5 (1954) 25-37; K. Koschorke, 
Die Polemik der Gnostiker Gegen das kirkliche Christentum (NHS 
12; Leiden: Brill, 1976), Exkurs 5: “Gnosis und Martyrium," 132-36 
and E. Pagels, *Gnostic and Orthodox Views of Christ's Passion: 
Paradigms for the Christian's Response to Persecution?” Rediscov- 
ery, 1.262-288. 


135.17 in every place (охен MMaiT [NI]M): Literally, “before all 
places.” 
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35.18-19 servants of the evil «опе»: These may be the angels estab- 
lished by the Demiurge (102.3-6; 103.25-36). Some of those angels, 
however, are clearly hylic powers, and the Tri. Trac. does not expli- 
citly hold out any hope of salvation for these beings. Cf. 79.1-4; 
118.10-11; 119.8-16 and 137.0-10. 


135.20 evil is worthy of destruction: Cf. 79.1-4 and 103.35-36. 


125.27 good friends: This paragraph seems to evidence a positive 
evaluation even of evil powers, presumably because they are “useful 
for the organization” (99.19). The eschatological implictions of this 
evaluation are unclear. 


135.32 her house: As ed. pr. (II. 240) suggest, there may be an allu- 
sion here to the house which Wisdom builds in the Ogdoad, according 
to Exc. Theod. 47.1, interpreting Prov 9:1. 


.135.32-35 These lines are badly damaged and several restorations 


are possible. Ed. pr. (Fr. and Ger.) propose [..єтоо]јоп 2м 
песне! elni] ' [mea e]er!Nopui 2N пімєГує) ! re їмм<т>ў 
MN петарас ei[e] Ed. pr. (Eng.) suggest [..eTwo]Jon 2м 
necHei ЄЇ401!ЇМпоуріот N[2]pHi 2N пімє[үє]! NT€C MmT мм 
пет<м> ap aces[ei]. The first reconstruction would be translated 
"which exists in her house, being the marriage in the thought, the gift 


and the obligation, for..." Тһе second would be translated “which is 
in its house, it being joy in its thought over the fight with the one who 
will be ungodly." 


Paleographical considerations eliminate the reconstruction of the 
last line, which must be transcribed either мтє TMNT MN пєтарас 
€i[.] (or єв[.]) or мтєс MNT пєтарас є[[.], and translated either 
"the thought of her, the giving and the one who |... Ї or “the thought 
of the giving and the one who [...]." In any case, a certain recon- 
struction here is impossible. 


136.1 Christ is the one with her: Ed. рт. (П. 240-41) note the ap- 
pearance of the couple Christ and the Church in Heracleon, fr. 25 
(Origen, In Joh. 13.27). Cf. also Irenaeus, Haer. 1.8.4 and Val. Exp. 


33:190739:35: 


136.3 she will produce: The subject here is probably the Church. 


496 МАС HAMMADI СОРЕХ 1,5 


136.5 They will think: The subject here is probably the class of be- 
ings referred to in the preceding paragraph. Cf. 135.27—28. 


136.10 Не 15 an emanation from them: The subject here is probably 
Christ. If the pronoun “them” refers to the “servants of the evil one,” it 
is not immediately clear in what sense Christ is an emanation from 
them. This remark is probably to be interpreted in light of the doc- 
trine of the incarnation in this text. Тһе flesh which the Savior truly 
assumes (114.31—115.25) is presumably provided to him by the pow- 
ers who are set over the organization. Since assumption of flesh has a 
salvific result (107.27-108.4), those beings who provide flesh for the 
Savior could well be viewed positively by the Church. 


126.11 Just as: Тһе revelation of the Savior provided exaltation to 
the spiritual Church (124.3-25), and similarly the spiritual Church 
provides some form of salvation to the beings who serve her. 


12617 eternal dwelling places: Cf. the “eternal kingdom,” which is 
the initial destination of the redeemed (132.2-3; 133.13-14). 


136.19-20 attraction toward the defect: The Logos had drawn his 
psychic offspring into a “material union,” in order ultimately to di- 
minish their attraction to evil (98.27-99.4). That diminution finally 
takes place on the human level through the incarnate Savior who 
draws men upward. 


126.21 power of the Pleroma: This power, consisting of “generosity” 
and sweetness," recalls several aspects of the Pleroma, the Father's 
generosity (53.13-20, 62.20), and his abundant sweetness (55.31 and 
63.27—28), which works as an attractive aroma in the Pleroma (72.1- 
19). The process of salvation in the human world thus mirrors the 
analogous process in the Pleroma. 


136.24 the aeon: Ed. рт. (П. 241) suggest that this is a reference to 
the Father and compare the same designation for the primary 
principle in Irenaeus, Haer. 1.1.1. The preceding references to the 
generosity and sweetness support this interpretation of the allusion, 
since those terms were previously used of the Father. 


136.26 when he shone: Cf. 85.29, 88.14. 
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136.28-30 These lines are badly damaged and, since the beginning 
of the next page is lost, a reconstruction from the context is impossible. 


127 The number of this page is not preserved; however, $. Emmel’s 
examination of the flow of horizontal papyrus fibers across the 
kollema to which this leaf belongs indicates that the leaf must have 
been inscribed with pp. 137/138, rather than with pp. 139/140, as 
suggested by ed. pr. 

The first two lines of the page do not survive. The position of this 
leaf according to the horizontal fiber continuity with its conjugate leaf 
(123/124) indicates that the first extant line was the third line of the 
complete page. 


137.10 for destruction: For the ultimate annihilation of hylic beings, 
сЁ. 79.1—4; 118.10-11 and 119.8-16. Ed. pr. (П. 241) note the doctrine 
of the final destruction of the world in Irenaeus, Haer. 1.7.1-5; 
Heracleon, fr. 1 (Origen, In Joh. 2.14); and Gos. Truth 28.22-24. 


137.15 they were of use: Cf. 89.35 and 118.12-14. 


137.13-22 These lines are badly damaged and a meaningful recon- 
struction is difficult. 


137.23-25 This seems to be an interpolation of a scribe who, not 
surprisingly, confesses that he has not fully understood what he has 
been copying. 


137.27 Several lines were probably lost at the bottom of this page. 


138.8 trumpet: This instrument is a standard feature of eschatolo- 
gical visions. Cf. 1 Cor 15:52 and 1 Thess 4:16. The conclusion of the 
Iri. Trac. probably contained an eschatological tableau. 


138.27 Amen: With this liturgical conclusion, ed. pr. (II. 192) com- 
pare the end of the Apocryphon of John in CG П,г:37.25. Beneath the 
last line of text then are the remains of a decorative line. Beneath that 
line there are traces of ink which may be undecipherable letters or 
more decoration. The page could have held another four or five lines 
of text, which could have been a colophon. 


Originally published by Brill Academic Publishers in fifteen 
hardback volumes between 1975 and 1995, The Coptic 
Gnostic Library is the only authoritative edition of many 

of the writings of the Gnostics from the first centuries A.D. 


The gnostic religion was not only a force that interacted 
with early Christianity and Judaism in their formative 
periods, but also a significant religious position in its own 
right. Our main source of information for this movement 
are the so-called Nag Hammadi codices, written in Coptic. 
Unearthed in 1945 near the town of Nag Hammadi in 
Upper Egypt, the texts literally begin where the Dead 
Sea Scrolls end. Their discovery has been seen as equally 
significant, bringing to light a long-hidden well of new 
information, sources, and insights into early Judaism and 
the roots of Christianity. 


The Coptic Gnostic Library not only contains almost all 
these texts, both in the original Coptic and in translation, 
but also editions and translations of Coptic gnostic 
manuscripts found elsewhere. Each text has its own 
introduction; full indexes are provided as well. The 

result of decades of dedicated research by the most 
distinguished international scholars in this field, The 
Coptic Gnostic Library has been, and will continue to be, 
the starting point for any research on ancient gnosticism. 
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